INTRODUCTION

few verses of this book. In the same way I studied, as

‘/”\E was required in course of my teaching profession, the works

‘> of Milton, particularly Paradise Lost, My interest deepe~
~‘fﬁ; ned in it with equal respect, and it was at this stage that
scious of examining the similarities

treatment of the same concepts by Milton

and Tulasi"D%%ﬁ e subject-matter of my thesis makes it

necessary to write an introduction which should not only
introduce the contents of the thesis, but also enlighten
on the biographical aspects of the two pcets. That by it-
self will reveal why it was considered necessary to write

&)

&ahn Milton anleu asi Das
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dissertationion the comparative study of both the poets(%

the two voices of human
/

soul in controversial times striving to explore, ventilate

| and solve many deeper issues of the human race, one in the

West and the other in the East. Although there was a gap

of about fifty years between the births of John Milton and
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— E;’i‘ulass. Das, the sts £ re jnot very dissimilar
3 ;g in nature in -jes. I shall describe
5 here in brief mportant biegraphical events which

d8 the source of information about both of them

{ will serve

and their works.
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e Injabsence of any geneological records of the family
of Tulas; Das, the account of his life is built by the scho-
lars on the derivative sources only. This has led the opi-

nions te vary, Some schelars believe that the name of his

fat}aﬁar was Murarz M:Lsra, and he was born at §ajapgx in
af’ 2

" Banda district of Uttar Fradesh. The greaf;-»g;:‘ea ,graaa

in which Henuman asked him t,@ 3 M%}~apm: and settle

there , where a s;reat,_ p@et «aﬁé éevetee of Rama wonld be

born as his great.-grea -gj;andsan. Psrasuram :\éiéra then

went to Raj apur and was warmly .received by the people there.
The son of Parasuram Misra was Shankar Misra, who had two

sons, namely, Santi Misra and Rudra Misra. Rudra Misra had



four sons,‘the eldest of whém was Murari Misra, the father
of Tulasi Das. W.D.P. Hill holds the view that it was
Atma Ram Dube who was the father of Tulasi Das. This opi-
nion is, however, accepted by many scholars and has recei-
ved popular support also. According to some other scholars
Tulasi Das was born at Hajipur near Chitrakut. Sir George
Grierson holds that the poet was born at Tari in Doab.
There are, and may be, many more opinions also in this
connection. But the widely acknowlédge ?;éce of his birth
is Rajapur, which has been authenticated by W.D.P. Hill

also. There is no less ccntraversy about the date of birth

af Tulasi ﬂas. %Accsrding to some scholars Tulasi Das was

s born in 1532 A.D The other dates mf his birth are cited

as - lSZBfA

.D,; ISQJ,A.E. and 1543 A.B* by various scholars.
.D.?. Hill has written that Tulasi Das died on Thursday,
 the 24th July 1623 A.D.z In his 'Notes on Tulasi Das® Sir
George Grierson has made elaborate calculations to deter-
mine the exﬁct dates of birth and death of Tulasi Das from

some imyarﬁant events of the life of the poet. In view
of these varying opinions it is difficult to say how long

Y
. was the life of Tulasi Das. The geﬁéi??g however, seem
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to be unanimcus to hold the view that the poet lived a
long life which might vary from eighty to one hundred
years, As regards the place of his death, the scholars
are again unanimous; and they hold that the poet died at

a bathing-resort, called assi, on the bank of the Ganges
in varanasi. His house is still preserved and opened
once a year for public worship. Another point, which has
been also discussed with controversy, relates to the caste
of the poet. W.D.P. Hill has accepted him to be a Brahmin
Dube of Pargééé?féotra*. His mother's name has been known
as Hulasi, for which there arevréferences in the work of

the poet also.

Tulasi Das was born as an unfortunate child. At
the time of his birth he had‘all his teeth, and unlike
other children, hé did not cry at birth; but uttered the
name of Rama, whicﬁ led the boy to be called "Ram~bola",

His father was told by the priest that the child was born

under evil stars; and would ke the cause of woes to the

family. The mother feared that her husband might become
desperate and kill the child. She, therefore, gave the
child to a maid servant who was very kind to the child.

Unfart&nately the maide-servant died after some time, and



the father refused to take back the child. Being thus
abandoned, Tulasi Das had to live in miseries. He had
to beg from door to door in search of bread, In his poem,

' kavitawali' , Tulasi Das has written about his miseries:

His father and mother brought him into the world
and abandoned him, :

Destiny had written nothing good upon his forehead,
He was low, a vessel for disrespect, a coward
who was glad to eat even the scrips

Thrown out for dogs.3

He was later adopted by a devotee of Rama, who was known

as Narhari pDas, It was he, who gave the name 'Tulasi Das’
to tie child who was till then called 'Rambola‘. Narhari
Daé described the stories of Rama, as available in Ramayanas

and other boocks, to Tulasi Das.

After sometime, Tulasi Das travelled to Varanasi;
and studied vedas, vedangas, philosophy and Puranas. He
studied ®Ramayana' of valmiki in original Sanskrit language.
Having spent a period of over fifteen years in scholarly

pursuits at varanasi, Tulasi Das returned to his native

3E:dmour J. Babineau: WE of chj_ and Social Duty in
the Ramcaritmanas, Motilal Banarasi Dass, Delhi, 1979,
p.'l-




village. He had acquired deep knowledge of scriptures

and history. The great scholar having reached his village
was shocked to find that his father had passed away; and
the house in which the poet was born had disappeared.
There is a group of scholars, of course, who hold the view
that there is baseless exaggefatian about the early life
of Tulasi, as regards the misfortunes and miseries. They
say that the father of Tulasi Das, despite his financiel
stringency, had never abandoned him. When Tulasi Das had
returned from Varanasi, his father arranged for his marri-
age with a girl named Ratnawéii, the daughter of Deenbandhu
pathak. Ratnawali herself died after sometime. Her
father arranged for the second marriage of Tulasi Das
which alsc ended with the death of his wife, all too soon.
No further details are available about it. Tulasi Das

was again married for the third time with a girl named
Buddhimati, the daughter of Lakshman Upadhyay, a resident
of Kanchanpure. This wife was an educated and beautiful
lady. It is said that the father of Tulasi Das had taken
dowry also for the marriages oﬁ his son to make the marria-
ges an important and honourable event in the family. After
this his father died. It is this event of the death of

his father which Tulasi Das has referred to in his



'Ravitawali' as being abandoned by his féther and mother
after having been brought up by them into the world. These
scholars say that the incident has generally been misinter-
preted to build up a pitiable legend on the life of Tulasi
Das, ‘The words of Tulasi Das were intended not to describe
the'océurrence of any voluntary abandonment by the parents
by way of accusation, but to express his lumility as a
refugee to Rama, whom he considered to be the supreme
father and mother after his parents had died away. There
is no evidence except the passing poetical references of
this nature to establish that Tulasi Das was not born and
brought up, and also married, under the care of his father.
There are several occasions in Ramcaritmanas, where Tulasi
Das has described the sweet and ideal rélaticn between the
son and the parent. He had experienced it in his own life

The subject remains a topic for perhaps unre solved

SO
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wersy. But it can safely be commented that most of
ﬁfattory things about the life of the great poet
:'c;eatian of his opponents while he was at varanasi
of hostility and critical confrontations from

Brahmins of the age.

glasi Das was very fond of his wife. His affection
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had grown so deep that he could never think of life with-
out her. One day Tulasi Das had been out and the brother
of his wife came to see her. She accompanied her brother
to her native village. When Tulasi Dagﬁﬁe%urned home he
did not f£ind his wife and felt‘gggﬁi orrg}f According to
some scholars, this was Ratgﬁﬁiii, %ﬁﬁ”?irst and the only
wife. According to others;rthis was Buddhimati, the third
wife of Tulasi nas. There is, however, no difference of
opinion about the events that followed. Tulasi Das, having
learnt from his neighbours that his wife had gone away to
her native village, went out at once to meet her. He
reached the village of his wife and found her there. There
are interesting controversies on how he reached the village.
Some scholars say, he had crossed a furious river at night
by swimming. Some say that he sat on a floating dead body
in the river, and sailed to the other side of the river to
reach the village. According to the social custom it was
not liked by the pedple of the village that a husband should
visi£ his wife in this manner. His wife was also annoyed

at his conduct. When Tulasi Das met her she scolded him thus:

Are you not asham'd, running you have come
0 husband! what shall I say? This love I spurn
So much love as you show for me



A body of bones and skin
If you show for Rama, the Lord

4
The fear of rebirth shall touch you not.

This gave a shocking retort to Tulasi Das,. Infinite repen-
tance followed at his own amorous conduct. His eyes become
wide open, for he was too blind in love for her. A mira-
culous change occurred, and he left the place at once withe-
out speaking a word. His wife realized how seriously her
husband had taken her words. She felt that Tulasi Das
would, perhaps, return no more. Having reachadVVaranasi,
he stayed on the bank of the holy Ganges meditating on Rama.
This was the beginning of his spiritual career. Then he
vésited many places of pilgrimage, including ﬁycdhyé.

vrindaban, Prayag and Chitrakut.

While residing on the bank of the Ganges, Tulasi
Das used to go out for his morning prayers on the other
éide of the river. He used to pour some water from his
jar daily at the root of a tree. That tree was the abode
of a ghost. One day it so happened that Tulasi Das had no

water left in his jar to pour there. He silently stood

4W;D.P. Hill; The Holy Lake of the 2Acts of Rama:
Introduction, 0.U.P., calcutta, 1971, p.X.
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there, and began to pay respect to the tree. A volce was
then heard saying, "O Saint! I am pleased with you. Sﬁeak,
what dé you want? I must help you." Tulasi Das replied,

"o gentle brother, I desire to see Rama, my beloved Lord.
You may help me if you can." The ghost said, "I am a ghost,
a cursed and cgydemned being, prohibited to glance at holy

} things, I céﬁwn show Rama myself; but I shall tell you

how you mafkggceeed in fulfilling your desire, There is a
place, called Karnghanta, where a discourse on Ramayana is
held every day. A crowd assembles there to participate

in the discourse. In that crowd there is a leper also who
comes to hear the discourse. He sits at the corner, and
does not leave unless all have gone away after the dis-
course. This leper is Hanuman himself, the favourite

devotee of Rama.ﬁ;g%u must approach him and he will enable

you tqwéﬁe”§§m§1§xj%ulasi Das went to Karnghanta and found

e

werything as the ghost had spoken to him. 2after the dis-
course was over and all the people had dispersed, Tﬁlasi
Das followed the leper. When he found the leper alome,
he clasped his feet., Hanuman tried to persuade him to go
away, and a leper as he was, not to touch him. Tulasi Das
paid no heed to it and continued to show his faith and

reverence. Hanuman was ultimately pleased and revealed his
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true self, He said, "O Tulasi! you may now go to
Chitrakut and pray to Lord Shiva there. After six months

you will succeed and your desire shall be fulfilled,"

Tulasi Das, accordingly, went to Chitrakut and began
to worship Shiva. One day while passing through the forest,
he beheld two handsome and peérless princes, riding on
horses with arrows and bows in their hands., Their unique
beauty filled the mind of Tulasi Das with rapture. He had
never seen such princes before. After they had disappeared
Hanuman presented himself in the disguise of a Brahmin and
asked Tulasi Das if he had seen anything on his way. Tulasi
Das described the princes he had seen and Hanuman then told
him that they were Rama and Lakshman. Tulasi Das became
very sorry at his ignorance. Hanuman disappeared. On
another day Tulasi Das came by chance to behold a 'Ram Lila’
with Rama, Lakshman, éeeta and many of the followers of
Rama. The performance referred to the conquest of Lanka by
Rama and his coronation as the King of Ayodhya. It was a
marvellous scene, and Tulasi Das was fully absorbed in
watching the performance. After everything was over, Hanuman
appeared in the form of a Brahmin, and asked Tulasi Das if

he had seen anything in the forest. Tulasi Das narrated
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the  beatific vision of Ram Lila and said that it was a
wonderful sight, Hanuman said that the Ram Lila was per-
formed to enable him to havé a vision of Rama; and that
was not the normal séason for Rém_Lila which should occur
in either September or October only. Tulasi Das wés again
sorry, and regretted his failure deeply in recognizing his
Lord. Hanuman'consoled him, and said that in the dark

age of ‘Kali', which is full of evils, Rama could not be
seen directly. Yet anoﬁhe; incident followed when Tulasi
Das was preparing sandal paste to wcrshié the idol of
Rama at Chitrakur. Suddenly Ramé appeared in the form of
a8 handsome child,vand said to him, "O Saint, apply the
sandal paste to my forehead also." Tulasi Das-looked at
the child and fell in rapture. He forgot himself totally,
and could not move his hands even. The child took the
paéte himself and put it on his own forehead. He applied
it to the forehead of Tulasi Das also. In the meantime,
Hanuman who was watching the whole scene, sitting on the

branch of a tree, spoke these words:

P §£hing resort of Chitrakut,
saigs had assembled
Tulasggﬂéé prepared sandal paste

and Rama applied to his forehead.”

SRamcaritmanas, 43rd ed. Samvat 2041, Gita Press
Gorbkhpur, Introduction pe2.

\
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5 was to enable Tulasi Das to recognize Rama. Suddenly

sight disappeared.

There are some other interésting events which are
opularly acknowledged to have occurred in the life of
géé asi pas. In India popular traditions have‘played very
:éigpartant r61e: and many valuable informations have thus
l%;;a Eequeathsd to the succe€ding generations. In&iansv
‘hold the tradition in high esteem, and do not disregard,
~or dismiss the ideas derived from them by saying that they
Eare merelf ficticﬁ.t A great deal of truth underlies these
gﬁraditions. Scholars have mainly to depend on such tradi-

~ tions in order to discover facts about the life and works

a

: gif?nlasi Das. Since Tulasi Das had left hdme in search

};af Rama, his endeavours had been to serve and adore Rama
- and his devotees. He began to write poems in Sanskrit in
- praise of Rama. These poems, written in day, vanished at

ﬁ night. He became worried and prayed to Shiva, who appeared

- in a dream and bade him write in Hindi; and assured that

ﬁ?tﬁe work would become immortal. Tulasi Das, accordingly,

m—

ﬂ h§gan tcvwrite the poem in Hindi to célebrata the glory of

. Rama which he named as ‘Ramcaritmanas'. He began the work
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1£az 2yodhya, the birth place of Rama, while staying there.
f?T%e date and the place of its beginning have been described

'éby the poet in 'Ramcaritmanas‘.6

Tulasi Das by the virtue of his devotion to Rama had
ffaahieved traﬁscendental realization. His name was remembered
\jhy all with:reverence. A Brahmin widow had once come to
é:?ﬁlasi Das with the dead body of her husband and begun to
?lery. Her pitiable sight moved Tulasi Das. He touched the
;zdaad body while reciting the name of Rama, and the dead body
5?335 restored to life. This news was conveyed to aAkbar, the
';emperor‘, Tulasi Das was summaned to Delhi and asked by
E;Akbar to perfarm some miracles. The poet humbly said that
j;ha did not know any miracle. He was a humble servant of
i:ﬂama only. The emperor was affended and ordered the poet
Iité be imprisoned at once. Tylasi Das prayed to Hanuman and
%iéanaman sent innumerable monkeys who bégan to create
z;greublas in and around the palace ef Akbar. The emperor
:;then visited the prison, and at once released the poet with
. due honour. He fell at his feet; and Hanuman then with-

 drew all the monkeyS.

6Ramcaritmanas, BeK., 11, 336. S8 o




There’was another incident of a thief entering
the house of Tulasi Das at night. The thief entered the
house and collected the belongings of Tulasi Das. He had
nothing but a few utensils and little clothes, just enough
to cover his body. The thief wanted to take away all that
from the house of the poet. As he came out, he found that
two young and brave princes, one fair and one dark, were
guarding the house of Tulasi Das. They had arrows and
bows in their hands. The thief was frightened, for he
understood that they were Rama and Lakshman. He fell at
the feet of Tulasi Das, and begged of his pardon. Tulasi
Das came out and found none. He realized that it was
Rama who was géving him all kinds of protection, while
kéeping himself awake all the night. Tulasi Das was pained
at this thought; and he gave away all his belongings to
the poor with the hope that Rama would thus not be troub-
led any more at night. The thief also became his dis-

ciple and began to worship Rama.

‘Oone day a murderer visited Varanasi begging for
alms, reciting the name of Rama. He was doing so in order
to be absolved of his sins. Tulasi Das took him to his

‘house and gave him consecrated food to eat. After that he
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fa;_lared him as purified and sang the glory of Rama. The
_;g;thedex Brahmins, and they were very large in number,
 were offended; and challenged Tulasi Das to justify his

action. To grant purification to a murderer was an incon-

by all the Brahmins that if Nandi, the bull of Shiva, would
}ﬁe pleased to eat the food from the hands of the murderer
e«action of Tulasi Das would be considered as justified.

‘The man was taken to the temple where he offered food to

~f£hs food. This incident led to the conversion of thousands
:'Qf people to the cult of Tulasi pas, the path of devotion.
lﬁﬁge *Kaliyug® was terribly offended and appeared in person
E*ﬁefcfe Tulasi Das. He ﬁhreatened to devour him up, if he
‘ﬁ‘did not stop his teachings and acts of devotion to Rama.
;;éulasi pas then prayed to Hanuman. Hanuman advised him

-1 to write a poem of prayers for Ram@ and said that he would
,ﬁ!get it sanctioned by Rama to,éerve as a defence against
fﬁ;'xéliyug'. He told him also that there was no other way
Q};té get rid of Kaliyug, for Kaliyug was the king and had
the authority to rule over the people of his age. Tulasi

Das wrote a poem which was named as ‘vinay-Patrika'.
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It is said that in c;ié a@ Tulasi Das happened to

{"'visit the village of his wife who had once reproached him
f,,ﬁ:ar loving her blindly. He halted at the same house and
;;egan to cock. His wife whom he did not recognize gave
hiﬁi rice, fuel and vegetsbles. A little later she recog-

_ nized him but did not disclose her identity. She offered

,: him pepper, camphor and salt; but Tulasi Das said that he

' haé them all with him. In the morning she éisclosed every-
%hing and offered to accompany him, but he refnssﬁ to accept
i:ﬁer proposal. She rebuked him again for collecting pepper,
amphor a_ﬂd salt but not taking her with him.?

Tu as begins the work with prayers ’ta all the
é@és, sages, saints, poets, =,§hi,l,eso§k§a:s and finally the
whole universe considering ,it.r,asy the maéifestatian of Rama
and Seeta. He psays even to the wicked, that they may be
§3.easefa to abstain from creating sbstm&tims in his work.
E& considers his 'Ramcaritmanas' a pious wcrk, and compared

E to the enormous magnitude of the planned bock, he finds his

7W.B.P. Hill, The Holy Lake of the Acts of Rama,
.~ Introduction, 0.U.P., Calcutta, 1971, p.xi.
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 talent totally inadequate. He hopes that only the God,

L;ﬁhﬁgé glory he wishes to celebrate, may help him., After
;;fhis he describes the marriage of Shiva and Parvati and
éame»@ther legends relevant to the birth of Rama. Dasrath,

~ the King of Ayodhya, has three queens but no son. The
<;§amES”Qf”his three queens are Kausalya, Sumitra and Kaikevyee
:a:der»af senioritye. ﬁasratﬁ expréséeé his grief to
ashistha, the priest, who advises him to perform a yajna,

: r‘acquiiing son. He does it and gets four sons who are
‘aéeé as Rama, Bﬁaraﬁ; Lakshmaﬁ;and Satruhan. +Rama and ‘
arat are dark; éﬁd,Lakshman'and Satruhan fair. when the
K ildren have become adcle5¢eh£,énd acquiredreducation.
??ﬁshwamitra, a high Sag@mr?ééigs«thé.palace of Dasrath,

‘ﬁ asks him to allow his‘twg*sgns,,gama and Lakshman, to
riampény him to his hermitaggfia :aaoye the menace, regu-
arly caused by the natariené?ﬁemans@:,ﬁama and Lakshman

n follow the sage and kill Tadaka, Subahu and many of
‘other demons. Later Vishwamitra takes them to Janakpur,
on his way to Janakpur, Rama grants salvation to ~dh

' lya, the cursed wife of Gautam. At Janakpur they join
'Swayamvar' which has been declared to be held for the

riage of Seeta, the daughter of Janak. A bow which is
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':knewn as the bow of Shiva, is to be lifted. The person

- who can do this shall marry Seeta. All the Kings who have
E'.va;sseaal:x‘!:eeéi there fail to move the bow even a little. On

' his turn Rama succeeds, to the - amazement of all. Parasuram,
~ the legehdaty foe of kings aﬁd embodiﬁent.bf térror. comes
;‘te the place., After an interesting scene and dialogue with
;‘zakshman and Rama he agrees to accept the supremacy of Rama.
} Seeta is married to Rama, which is followed by the marriages
- of all the brothers of Rama in the same family of Janak with
 the princesses. This is the story of the first canto of

f *Ramcaritmanas' and Tulasi Das gives it the title Bal-Kand.
In the second canto, named Ayodhya-Kanda, conflicts

Z of domestic rivalry occur in the family of Dasrath. Dasrath
?,propases to crown Rama as the King of ayodhya and to retire

: himself. Kaikeyee, having been persuaded by Manthara, a'

f maid-servant, decides to mar the celebration; and demands
that Rama should be sent to forest to dwell there for four-
£een years and Bharat crowned as the King of Ayodhya. Dasrath
.“::ecéives‘a shock; and ultimately dies. Bharat is not in
Ayodhya when these events happen. He is at the native place
of his mother, Kaikeyee. vVashistha sends for him at once.

. Bharat returns to Ayodhya, which locks deserted, and he is
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shocked deeply to hear what has happened in his absence.
Rama, Lakshman and Seeta have already left for the forest,
and.Dasrath for the Heaven. He finds that his'mother is

the principal cause of all these calémities, énd rebukes

her for her mischievous conduct. In stead of accepting

the créwn he decides to leave for the forest in search of
'Rama, Lakshman and Seeta. He takes his trusted followers
also with him. Rama receives them in the forest with utmost
coﬁrtesY and kindness. He consoles Bharat and persuades

him to obey the will of their father; and asks him to return
to Ayodhya to look after the subject and the family for
fourteen years. He assures him of his return to Ayodhya

~at the end of the period. Bharat asks for the Qcoden sandal
of the feet of Rama, which Rama gives him with pleasure

and love. Bharat returns to Ayodhya, worships the sandal
of Rama and sﬁends his days like an ascetic doing penance
on the outskirts of the city. He lives a severe life at

heme as Rama lives in the forest.

The third canto is named as Aranya-Kanda. Rama
meets sages and saints at various places of the forest and
then settles down at Panchawati. Supnakha, the sister of

Ravan, happens to see Rama and hs fascinated by his grace.
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She offers to marry him, but Rama sends her to Lakshman.
Lakshman sends her back to Rama, saying that Rama is the
Lord and he is his servant only. Supnakha feels insulted
and becomes enraged. Lakshman chops her nose and ears

off. She rushes back to Khar and Dusan, her brave brothers.
They declare war and are themselves killed by Rama. Supnakha
then goes to Ravan and arouses him to vengeance. Ravan
goes to Mareech and asks him to become a golden deer to
tempt Seeta. Mareech veiy reluctantly obeys Ravan. ©Seeta
beholds the deer with golden spots on its body. She expres-—
ses her desire to get the skin of the deer. Rama goes
away chasing the deer, who runs very fast to take Rama

far away. Being ultimately hit by the arrow of Rama, he
reveals his real form and cries out 'O Lakshmani' The
voice is heard by Seeta; who asks Lakshman to run to Rama' s
help believing that Rama is in trouble. Ravan finds Seeta
alone, forcibly puts her in his chariot, and drives away.
Rama returns with Lakshman having killed Mareech. They
£ind Seeta missing, and frantically search for her:; but

to no avail. This is followed by the fourth and fifth
cantos named respectively as Kishkindha-Kanda and Sundar-
Kanda. They meet Hanuman who introduces them to Sugreeva

who has been driven away by his brother, named Bali, the
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ng of Ki'shkmdha and of the monkeys. Rama kills Bali
;5&& crowns Sugreeva as the King of monkeys. Sugreeva

| ends out all the monkeys in search of Seeta. Hanuman
3ifesses over the sea and meets Seeta. Having heard the
rows of Seeta, and having talked to her, he sets the
;@ity of Ravana on fire. wWhen he returns to Rama with the
. ws of Seeta he is received with overwhelming gratitude
};'Rama, A bridge is ccnstructed and the army of monkeys
;éx bears march on. Here is the beginning of Lanka-Kanda.
Rama has crossed the sea, and now he sends Angad, the son
y: Bali, to the court of Ravan as his envoy to haﬁcurably
éésk him to return Seeta. A very interesting dialogue
'?tékes place between Angad and Ravan; and the latter is
;bﬁﬁiliated in his own cour£ by Angad,' Ravan, too proud

' fhe is, does not care for insults and in an attempt to
‘~%§icu1e Angad is himself ridiculed. ﬁltimately a war is
Qeclared and the demons are killed including Kumbhkaran
;?w Megﬁnad, the most mighty ones. Last of all, Ravan is
f%'ied: whose fall is followed by hymns of praise to cele-
53:2e the victory of Rama. vibhisan, who has earlier defec-
: from the camp of Ravan in spita of being his own brother,

: ’enthrcned as the King of Lanka. In the meantime, fourteen
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- years have passed away. 1In the last canto, namely, the

. Uttarkand, Rama returns to éycdhya with Seeta, Lakshman

»; and a hoSﬁ of his monkey supporters. They stay in Ayodhya
: for some time with Rama. Rama is crowned formally aﬁd

. Ayodhya returns to a new life of peace, prosperity and
f‘harmany, Rama gives a touching_segd off to the monkeys

- who with reluctance return home. Hanuman only stays back

~ with Rama., The last part of the canto deals with the origin

. of the story of ' Ramcaritmanas' and philosophical discourses.

The life of John Milton has been written in a number
ﬂ%f books, and his career has been shown as eventful in all
i?f them. Thé,opinicnsvdo not vary in respect of the date

E d place of birth of John Milton. There is no uncertainty
‘about the information regarding his parentage and friends
f.alse, But the opinions vary widely about the political,
L;iterary, religious, educational and philosophical ideoclo-
gies of Milton. They have been discussed for centuries; and
?uitcn has had both supporters and opponents. But the events,

ough ages, have led only to the enhancement rather than
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waning of his fame. 1In spite of all that can be said
?'ibmxt the complexity and toughness of the subject-matter
;'gf his works, it can not be denied that Milton has become
.faere readable and understandable in the modern time, His
stature has attained an imperishable eminence; and his
1 ,;ggrks have drawn innumerable scholars to explore new and
se ful informations for the posterity. I have dealt with
certain aspects of Milton' 8 paradise Lost in the following
' ighapters with a view to iaak,ing a comparative study with
jézgamcaritmanas. of Tulasi Das. Here I pré;;ase to write in
%:}'arief only about the life of John Milton in order to
: enable the interested'reader‘s to have a glance at his
iife. whose work I have made a topic for my thesis.

_,W N
iﬁ /in a Protestant bourgeois

‘Milton was bo Ty

: a;aé cultured family. His;ﬁ’xat»grand father and grande
gat,her were Rman catholics but his father became a Puritan
:; anglican. The grand-father of the poet had expe}._leé John
;':Qsiltm, the elder, from his bsusé. It was done because
&e poet's father had become 2 Bihlewmading Protestant
ﬁ'sich could not be tolerated by the e}.é school. The
,53@92‘ Qg the poet had come to London twenty five vyears
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. before John Milton, the poet, was born. He was a SucceSSe
~ ful scrivener who had prospered to make enocugh money for
'iﬂhimsalf and his children. The profession was primarily
‘:>c£ legal nature and also usury to some extent., By 1632
‘{;ﬁghﬁ'miltcn,'the elder, had retired after setting up his
_f?auﬁger san,ychristopher, as a lawyer., But he was in a

} position io provide his elder son, John Milton, with all -

- kinds of opportunities for good education, including
 iexpenses for his continental tour for fifteen months.

| Milton, the poet, did not like the involvement of his

' family in business-like legal profession. After the father
i~ic£ the poet had retired to rural Horton, the younger
Christopher Milton inheritad seme of the functions of his

~ father, particularly of collecting debt for his clients.
‘-.ﬁe had inherited some of his fathar‘g‘property. These
5?7things required one to be a little too much of worldly
pursuits, Milton, the poet, disliked and frequently expres-
sed his aiaap§teval of the view of his brother. The legal
1{:§rafessign was never his choice nor it could yield a

7 égsi;ahle result in his uniguely chosen career to become
At'a:gggat poet. But ﬁiltang however, never hesitated to
:f:sgek and apply the legal process to enforce what he
£:§§1ieved to be his rights. He possessed an extensive and

. remarkable knowledge of the law. Milton did not like the

.
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profession of law or usury, but he maintained a good

3 relation with his parents, who were interested and in-

volved in this job. The poet actively questioned ethical
credibility of usury; but was passively reconciled to
himself to think that, after all, it was lawful. He
deemed it wise to maintain silence in order to keep the

" palance, at least for the time being. The other topic,

on which the poet disagreed with his father, was the

if;grapusai for Milton's joining the Church if he did not

. like law. Milton's fathertvhimsélf being a lover of

. music who had composed poems and participated in "The

. Triumphs of Oriana", a tribute to queen Elizabeth,

became amenable to discussion when his-eiéer son had

;iféeciéed otherwise. His only apprehension was, as it was

- often thought, that poetic career would not yield regular

: income and it might make Milton poor. The thirtvy-one
year old Milton was provided with money for a tour to
Iialytby‘his father even though it was not certain that
'Jshn Milton would flourish in his career as a poet. This
shows thé£ the differences in the family of Milton were
of the nature of mutual deliberations involving the
?geﬁﬁine,appréciatienref common interest. This bore a

'ﬁeﬁign influence on the poet in developing an intensively
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ﬁitured outlook . This served as a bcsén to Milton:; for
: could cultivate the capacity to review the past, to
-een it and then to preduce something relevant in his
orks by way of synthesis. What waé the matter with his
iamily was not fa;rxatiéism but the need for personal inde-
;%‘aendenge, which enabled, ‘t;hre poet to write verses which
m cansidered marvellous when he was aboﬁt ten years
gié; and he was thence-forward brought ug deliberately
'to be a man of genius. & colossal pride must have been
,atent in a family where such a thing was accepted as
rmal. Milton's mother was ,,élssa of equally great influence.
t much is known about her} ém:ept that she was the
aaghter of a London merchant, anﬁ had beeﬂ a widow before
she married the father of Milton. }?erhaps she had weak
yes; and it is said that Milt§n inherited his blindness
rtly from her. She was rich and charitable and her

C thing generoslty had deep influence on m.lton in his

- some of the other influences and contacts which
» lton had were of varying nature. Interestingly enough,

is féund that the peap;e with whom he happened to have
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acquaintances were not of his age. The records show

that his relationships were mainly with tutors, such as
Alexandér Gill, his Headmaster at St. Pauls; Thomas Young,
his extra-private tutor; the librarian of the Bodeleian
VLibraryg oxford: and charles Diodati whom he met at St.
pauls. The influences of Richard Stock, the rector of
his pérish, were ébviously;of,some value to Milton., Milton
:ﬁ was to repudiate many of thg #iews of Stock, on polygamy,
divorce, purpose of mérriagé,ﬁné so on. But Stock's
preachings may have started Milton thinking on some of
these topics. One of the views 0£vSt§ck which became
acceptable to Milton was that man should be charitable to
~ himself and his family as well és to chers. while at
cambridge, it is said, Milton had some trouble with the
college autherities which resulted in his rustication for
‘a short period. The nature of his offence is not properly
éxplained; but it seems tc be more of iéeélogical than

personal character.

Miltonts life was full of serious, yet interesting.,
events. Even in his private life he has a record of marry-
 ing éhrice, once before and twice after becoming blind.

To describe the political, literary@ 3ceial; religious
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and educational controversies, that involved him and
evolved from him, will be a long and perhaps nnneceésary
attempt for my purpose here. Before I end, I may only say
that eﬁén in his last years he had the serenity of mind.
In spite of his illo-heélth, and massive ideological
‘ti:,;isressure on his brain, he used to go for a walk, though
blind. He used to receive distingus.sheﬁ visitcrs courtee-
usly. His daughters had lef:. him alone; but he bl amed

. them not, for he ccnsidered;himse;ﬁ to be responsible for
:;-it, He died probably on ﬁeﬁembéf 8, 1674. All the dates
anﬁ events of his life are aﬁtheixticfsieﬁ by documents,
-}__,_:ex::ept ironically enough, the aété ané time of his death.
. 1t is said that he died with so little pain or emotion
that. the time of his expiring was not perceived by those
the :eamA paradise Lost is his immcrtal document of

s ‘gz}eat and revolutionary age for the pesterityg

ARADISE LOST

1 The epic is written in twelve cantos and each canto
is named as Boock. In Bock I, Milton introduces the whole
sgbject, Man's disobedience, and the loss thereupon of
'{?éraéise. vherein he was placed. Then he describes the

. cause of his fall, the serpent, or rather Satan in the
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j_Ser§ent,‘whc revolting from God and drawing to his side
ijﬁ&ﬂ? angels, was driven out of Heavén with all his crew
| into the great Deep. There after Satan is preseﬁted with
~ his fallen angels into Hell, a place of utter darkness.
iESatan calls up him who next in order and dignity lay by
:ihim. They are shown as lying on a burning &ake,'thunder-
i;étruck, ‘They confer their miserable fall. Satan awakens
_:}all his legions who lay till then confounded. They rise
tﬁ%né Satan addresses them, comforts them with hew hopes
yet of regaining Heaven, but tells them lastly of a new
r?barld and new kind of creature to be glaced therein
?ﬂccording to an ancient prcphecy or report in Heaven. To
‘?finé out the truth of this prophecy and to determine thereon
refers to a full ceuncil. Pandemonlum, the palace of
‘Satan rises, suddenly built out of the Deep. The infernal
ers then sit in Council. In Bock II the consultations
’f;*in. Satan debates whether an other battle be hazarded
or the recovery of Heaven. Some agvise it, others dis—
ade. A third proposal is preferred to search the truth
the prophecy in Heaven concerning the creation of
i;asther world and another kind of creature equal or not

inferior to themselves. They suppose this must have
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- happened by this time. Satén undertakes alone the
‘}tayage, ;s applauded and honeﬁred, for all others are

' reluctant and diffident. ThekCouncil ends, and all engage
; themselves, according ta:their inclinations, in horrible
?1empleyments available there to‘pass away the time till
:Eatan returns, Satan passes on his journey to Hell Gates,
| £inds them shut and frightfully guarded. when the gates
;axe‘opened he discovers the great Gulf between Hell and
5E§eaven. With difficulties he passes through directed by
_?shaos, the power of that place, to the :s5ight of this new
};warld which he saught, In Book III God, with his son
‘;sitting at his right, is shown on the throne. He sees
;éatan fl?ing towards the newly created world. He foretells
‘ithe success of Satan in perverting mankind, clears his own
\?jastice and wisdom from all imputations, having created
iﬁa& free and able aaoégh to have withstood his tempter:
f?gt declares his purpose of Grace towards him in case he
tia&ls not of his own malice, as did Satan, but by him
Faeduced. The son of God renders praises to his Father for
t#he manifestation of his gracious purpose towards Man. The
f?ééd again declares that the Grace can not be extended
¥¢i~afﬁs Man without the satisfaction of Divine Justice.

- Man has offended the majesty of God by'aspiring to God-hood
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A§ﬁé therefore with all his progeny must die unless some
can be found sufficient to answer for his offence,

, son of God freely offers himself, the Father accepts
;& and ordains his incarnation, pronounces his exalta-
tion above all names in Heaven and Farth, commands all
§§e~angels to adore him which is done. Meanwhile Satan
ghts upon the bare convex of this world's outermost

, where wandering he first finds a place called the
bo of Vanity. He comes to the Gates of Heaven. On
his way to the Orb of the sun he f£inds Uriel, the regent
%éﬁ the orb, but changes himself first into the shape of
7;é;meaner angel. He pretends to have a desire to behold
gthe new creation and Man whom God had placed there. He
=‘%}:aqz.a:i,res of him the place of_his habitation, and is
irected. He alights ﬁirstﬁogiﬁeunt Niphates. 1In Book IV
atan, confounded with ceﬂﬁliéﬁing eﬁntians, enters into
15§radise. He wonders at ﬁhe excellence of beauty of

2 jam and Eve and their happy state, overhears their dis-
7 urse and gathers that the fruit of the Tree of Know=
jge was forbidden them to eat under the penalty of
ath. He plans to seduce them to transgress. Meanwhile,
‘ieineacending on a sun-beam warns Gsbriel, that some

1 sgirit,escapeé the Deep and in the shape of a good
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1 came down to Paradise. Gabriel ?romiseﬁ to £ind

lm out before the dawn. Night coming on, Adam and Eve
course of going to their rest. Gabriel, drawing forth
is Bands of Night watch to walk the round of paradise,
;poiatﬁytwo strong aAngels to Adam® s éewer. lést the Evil
,irit should be there doing some harm to Adam or Eve,
eeping. They £ind Satan there at the ears of Eve,
npting her in a dreém. Tﬁey bring him to Gabriel who
estions him but is scornfully answered‘ané resisted.
?structed by a sign from Heaven he flies out of Paradise,
n Baek Vv Eve relates her traublescme dream to Adam who
ikes it not and comforts her. Goﬁ. to render Man inex-
ksable, sends Raphael to aémgnish him of his cobedience,
hzs free estate, of his enemy near at hand Raphael
s*s down tarParaéise and is greeted and entertained by
aﬁ ‘and Fve. They discourse at table énd Raphael per-
Tms his message, minds Adam af his State and of his
emy , relates who that enemy is and how he came to be
heginning from his first revolt in Heaven and the
5§sicﬁ’thereaf.' In Book VI, Raphael relates how Michael
'Gsbriel were sant forth to battle agalnst Satan and
-aagels and how on the third day in spite of their

fi&l@ resistance Satan and his legions were driven out,
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ep down with horror and confusion into the place of

ir punishment by Messiah. Book VII describes the
reation of the world in six days. In Book VIII Adam
%iﬁquizeS concerning celestial motions and is doubtfully

» 1swered by Raphae;. Raphael exhorts him to search rather
f%hings more worthy of knowledge. Adam asserts and still
.sirous to detain Raphael relates to him what he remem-
ered since his own creatieﬁ.ﬁhis placing in paradise,
.{ﬁis talk with God concerning solltude and f£it society

iaa& his first meeting and nuptial with Eve. after repeated

nitions Raphael departs.

In Book IX Satan, who had earlier withdrawn for a
hile from the Paradise, returns with meditated gdile as
 mist by night into Paradise and enters into a sleeping
erpent. Adam and Eve in the morning go‘farth to their

s which Eve prapcses to divide in several places,

h labeuriﬂg apart. Adam does not consent apgr@hending
3 éanger, lest that enemy of whom they were forewarned
iala attempt £inding her alone. Eve feels insolent at
'théught and feelsAdesireus of giving a trial of her
Zagthg She insists on going apart and Adam yields

last. The serpent finds ber alone. He approaches in
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a subtle manner, first ggaziﬁg, then speakling with
flattery extolling Eve above all other cxeétures. Eve
wonders and asks the serpent how he attaineé human speech.
"rThe serpent answers that by tasting the fruit of a certain
Tree in thé garden he attained both to speech and reason,
Eve requests him to bring her to that Tree and finds it
‘to be the‘same forbidden Trge;af knowledge. The serpent

;; grows bolder, and with wiles and arguments induces her at
| length to eat the fruit. Eve:is pleased with the taste
and deliberates whether to impart thereof to Adam or not.
she brings the fruit at last to Adam, rela&éskte him

what persuaded her to eat it. yééam, shocked and amazed,
perceives her lot and resolves through vehemence of love

. to perish with her and eats the fruit. The consciousness
%;_af their nakedness grows now in them and they begin to
 ¢97€§ the hitherto uncared for parts of their bodies.

~ Further, they begin to quarrel and accuse each ether also.
f; Iin scak,x}tha guardian angels forsake Paradise and return
] up i@*ﬁéé&éﬂ,\ God declares that the entrance of Satan

d not be prevénteé by them. He sends his son to

ge the transgressor. The Son descends and awarés
sntence accordingly. He tékés pity and clothes them

h and reascends. Sin and Death, sitting till then at
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Gates of Hell, resolve to sit no longer there con-
ned to ﬁeli, but to follow Satan upto the place of

They pave a broad high way or bridge over Chaos

sayv easier from Hell to this world. Satan arrives at
1demonium and relates with béastings his success against
n; but in stead of applause is:entertained with a general
hiss by all his audience, transformed with himself also
ddenly into serpents, according to his doom given in
atadise.‘vThey are deluded with a show of forbidden Tree
inging up before them; they, greeéiiy reaching to eat
fruit, chew dust and bitter ashes. God fortells the
al victory of his Son over sin and death. Adam more

7 maré‘pereeiving his fallen state heavily bewails and

‘ éctsythe~candslence of Eve. She persists and at

sngth appeases him.  To evade the curse likely to fall
their off-spring she pra?ases to Adam'vielent ways which
: does not ayprave. He puts in her mind the hope of a

e promise that her seed should be revenged on the

-pent and exhorts her with him to seek Peace of the
ffended Deity by regentance‘aﬁd'supplication. In Book XI

Son of God presents to his Father the prayer of our
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jiirst parents, now repenting, and intercedes for them.

| abide in Paradise. He sends Michael with a band of
Cherubin to dispossess them after revealing the future

E: things. 2adam shows to Eve certain ominous signs. He
discerns Michael and goes out to meet him. The 2ngel
speaks out their departure and Eve laments. Adam pleads
bat submits. The 2ngel leads him upto a high hill, sets
E beﬂfore him in vision what shall happen till the flood.

~ In Boock XII ﬁiahaei continues from the flood to relate
wkiat shall succeed; then, in the mention of 2braham,
;:,gems by degrees to explain, who that Vsead of the woman
sh_all be, which was promised, his incarnation, death,
:"ﬁ;esurrecﬁian and ascension, the state of the church till
his second c:aming.‘ Adam gréatly satisfied and recom-
forted by these relations and promises descends the Hill
{;ith Michael, waken's Eve, th, all this while had slept,
but with gentle dreams composed to quickness of mind and
~ submission. “Michael in eiihér’ hadd leads them out of
paradise, the fiery sword waving behind them, and the

éhérubin taking their stations to guard the place.



what may be of general common interest for the
scholars in both of these poems i.e. 'Ramcaritmanas' and
5 paradise Lost may be guessed even at a first hand reading
i of these books, the long narrative style, the multiplicity
. of myths and traditions, thekidealcgias involvihg many
;%rvalues of human society and the panormic view of a land-
' :>scape full of gods and aemons; serpents, animals, trees,
3 lskes, mountains and flowers. These, of course, have not
t-been primarilf the ceﬁgern of my thesis. I have taken up
@ subjectpm&tter of samgarative approach to different
~ aspects of some important issues in which the past and
?ryresent were syntheSLZed in literary HodilE by the poets.
?rﬁsw Tulasi Das and Milton have drawn frem their traditions
1;a§d how they have presented them with alterations, addi-
i:zisns and combinations of many eemplex problems making
lleverything relevant to the ccntsmparary'scciety. Both
-,the poets have similar approach in adding their own con-
jzribution to what was already existent while striving for
riﬁe great human cause. If any one trias to find out any-
thﬁng other than this, I am afraid, he may be searching
vazn. Being a comparative study my thesis dwells upon
methods of approach to some common issuesnand ideo

‘es»,ith which the two poets were deeply concerned in



;;fir epics., Far from reviewing all the‘aSPects I have
lpleeted only a few of them and have attempted to identify
the spheres in which the views of the two great poets may
be examined in the same ways. If anything new emerges out
,éﬁ’wmrk T must consider my attempt amply awarded. The
;ﬁ s may be better understood when read;tegether than in
ﬁlatian, ‘and I have brought them claser to each other
my work. ‘Ramcaritmanas’ and Paradise Lost are both
ftrinal to a nation. Not only that, they are prophetic
too. They are great memoirs of those values on which the
_jety and its civilization are erected. They exhibit
the literary, theological, pﬁilesoyhical, political and
Jig-ial trends of their age. ThEré ié scope on every one
tre se for the schelars to write useful bocks. The

me nt one has made himself familiar with Milton's God,
_'F feels tempted to think of Tulasi’ Ram also. I have
;a:a, now and then, fallen into this temptation in my

is.

The works of the two poets being in two different
;ages, present a problem of reading and recitation,
have read the works of John Milton and I have read the
ks of Tulasi Das, both in the languages in which they
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were written. The problems of getting synonymous expres-
sion have been always difficult to solve and I have now
and then faced the same problem which may have resulted

in weakening the emphasis on certain pcints./C;;;;;T;%oted
/ b

the verses of Tulasi Das in English translation taken

. A primarily from my own unpubl ished scri;;;ﬁggjgg;;;;gzgggggﬁ\
Since I had completed the translation ciiﬁaméégigggéggf—’/

before I started my research on this comparative study, it

Eecame easy for me to take quotations at ease from what=
ever part of the epic I needed. There are certain words,
even verses, in Ramcaritmanas’, which being read in Hindi
may give two or even more meanings. while selecting such
words and verses in translation only one meaning can be
-derived. My quctatiéns, therefore, are not likely to
create confusion. I have chosen the most popularly acce-
‘pted meanings of such words and verses»far MY PUrposSe.
There may be variations in spelling of names of proper
nouns and I must say,'it is due to the differences in
phonetics of the two languages. Ram, Ramayan, Bharat and
Seeta may be written as Rama, Ramayana, Bhafata and &ita
also which are acceptable to the Scholérs. In my reading
of pParadise Lost and borrowing quetaﬁions from it there

has not been any difficulty. This is because my thesis is
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~ written in Fnglish which is the language of Paradise

E Lost also.

: I have based my study mainly on the peetical works
~ of John Milton edited by Helen Derbishire ed. 1958 and

/i.gmblished by oxford University Press, New York, Tm':emta.

: and Ramearitmanas published by Gita Press, Gcrakhpar.



CONCLUS IONS

In the foregoing chapters I have tried to bring the
-wo poets of two countries togethexr in order to evaluate
them and stimulate new think on ¢gomparative study of the

great works of these poets. T

olars in India have long
been in contact with the English people and English language.
Not only this, English has been treated always on the basis
of top-most priority in India, particularly in the Universit«
ties and other institutions of learning. English literature
has influenced Indian literatures in all the languages to a
great extent. In spite of this there has been little work
done on the comparative aspects of these two. I have in my
own way attempted to present the comparisons between the
works of John Milton and Tulasi Das who had written before
f// the two countries and their languages came in contact.
They wrote not undei the influence of each otlher, on the
contrary they were totally ignorant of each other. But their
k, convictions in the ethical, philesophical, social and theo-
logical spheres were so identical that being put together
the two poets would seem to belong to one country and éng

culture only. ﬁilton'appears more akin to Tulasi Das than



India. Both could be read together SO identically in many
ways that one could hardly believe that they had not been
directly influenced by each other. 1In spite of this, not

much has yet been done on this subject,

In my introduction I have glanced at the vastness of
the subject and have already said that my choice and endea-
vour has been to study some of the points only. In chapter
two I have outlined how the two poets judiciausly delved
deep into their respective traditlons, grasped fully the
;ﬂeology and literature ang reproduced the ideas derived

///f /from them into new frameworks. It was not @ total borrowing
er imitation. They attempted and Succeeded to a very large
extent in bringing about a Synthesis between the past and

.’ the contemporary values. The holy sources, considered till

§ their times as non-human, were transformed in tbeir contem-
porary society into codesof religious, political ang social
ethics. The approaches of both the poets to the holy sources
are similar. The unprecedented and perhaps the greatest
contributien of these poets was that they inter-related the
old concepts of holiness with the human values, They neither

rejected nor totally accepted whether it was Bible or vedas, -
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1
e

zinterpretations gave them a meaning and human relevance.
§Tha whole human civilisation seems to have been echoed in

étheir songs with a prophetic forecast.

in Chapter three I have dealt with almost the same

topic as in Chapter II dwelling upon the process of trans-
fff formation of ancient literary wealth of aesthetic and

historical character. The main purpose of John Milton was
to write an epic of unsurpassable length and significance
and for this he needed guidance both in style and in content.
Thislwas also the case with Tulasi Das. Both of them have
described at length, wherever necessary, their indebtedness
to poets and philosophers whose works have lent them both
style and contents. To narrate a lang stdry in verse with
a high theme on a grand scale was not a new thing either in
Europe or in xhdia. Milton as well as Tulasi had a strong
conviction that the God in Heaven liked songs. In the Ram-
caritmanas Tulasi Das has written about the value of good
poems and asserted that they are the mcs t befitting and
effective means for delighting and persuading God. I have
therefore shown how the predecessors of John Milton and

Tulasi Das could provide materials. Tulasi Das built the
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theme of‘Ramcaritmanas’ primarily on two great political
works, 'Ramayana’ and ‘'Adhyatma Ramayana' the former written
by valmiki and the latter by Vyasa. There is one story
running in both of them but with a great diffefence of style
ﬁgnd purpose. Tulasi Das creates a new epic out of these
/f’f two works and names it as "Ramcaritmanas". The literal
maaning of Ramc:

@‘"

rad
‘The Hely me 10@ ‘
‘ f

[fmanas as translated by we.D.P. Hill is

’ts Qf Ra&g" . Thg me e

sea T % "% ,:@x

Zé;é on jhe acts of Rama
% : ; 2 g I
; which are performed in a habited by hma an beings

forming social duties while;‘retaining his divine entity
.
intact. The Ramayana of Valmiki shows that everything hap-

pens in the life of Rama fas a matter of course. 2 great

N

found in case of Rama of Tulasijﬁas. Adhyama Ramayana is

i
fé‘"

stage. Tulasi Das had, many othez;ﬁstorical and poetical

sources also and he.s» made uﬁé of them to add aesthetic and
moral texture tg h:i.s werko

s
g
£

-
£
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John Milton selected a theme for his Paradise Lost
which was also of transcendental character, but he made it
so complex that the Earth, the Heaven, the Hell and all
those who inlebited there becéme the personages; and most
of them to personify only the ideclogies of the poet on
various issues of life., The fall of Man, for that was his
subject, is apparently not dealt with in isoletion. It is
an issue which all the forces of God and angels are seriously
concerned with. John Milton had greater advantage than
Tulasi Das., He benefited from the works of théusyets both
of his own country and of the continent*g“ﬁgwiﬁﬁwgénd under-
stood his own country and people wel&.&%gggggiigéépenser,
Chaucer and Shakespeare had passed qn to himﬁaﬁ enr iched
literary tradition, and to it Milten 3ﬁa§§ﬁhis knowledge
of a wide range of subjects which he had acquired from stydy
and contacts both in England and outside. England which was
getting too hot, at least politically, provoked Miltenrto
formul ate ﬁis views. His study of the work of Hémer and
virgil gave him style, a technigue to describe a long
narrative story. The third chapter of my thesis discusses
and examines how John Milton could transform his acguisitions

in rParadise Lost.

Tn the fourth chapter I have deliberated a topic
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which has been controversial for ages and is yet in the
modern world unsolved topic. wWomen have played in litera-
ture roles, both mighty and meek.‘ John Milton and Tulasi
Das have their own views on women., I have examined how
Tulasi Das makes the women piay various roles according to
their ranks on varying occasions. There are many female
characters in 'Ramcaritmanas’ There are female characters
not only in human society but in the aSsembly of gods also.
The purpose is not to treat women in isolation or merely
as objects of amorous play. They play significant role.
Tulasi Das makes them behave as they are expected to behave
in a natural position. I have tried to show that the poet
is not biased towards female character as has been alleged
by some scholars. What I have found is that the scholars
themselves seem to have been biased, and with their su5p1ci-f

- OuS reasening have tried to malign the great poet by placing

e

the female characters in notionally mistaken contexts.
Milton's female characters are few in number and though they
are the results of his own self-nurtured opinion and expe-
riences he has dealt with them variously, His notion of
women is certainly different from that of Tulasi Das, but
the difference is conditioned by ethical circumspection of

the contemporary society.
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ASs regards the style and approach to characterisation
1 have touched upon the two main characters, Satan and Ravan.

In stead of writing a separate chapter on the followers of
these two eminent characters,which could have possibly been

;f' avan and Satan have identical inclinations and their follow-
They are in cate-

&
=4

débne, I have presented them in association with their leaders.

Some of them are wiser, if physically
his has been elaborately

ers bagh agree and disagree with them.
gorizu and can not be grouped all in one class; they are

i as well as bad.

. ‘f}; w%
ighter) then their leaders.
»c%sséd in the last chapter of this thesis.

I shall consider

It is hopea that my work will open new avenues for

%

on d@mparative literature.

fEurther resear%
= ‘ Mf
I nmy effort amplg awarded if it pravekes scholars to take up

il

V4

such critical érogects.
ﬁ
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