
REVIVALISM 
IN 

KHASr^SOCIBTY 

By 

MISS H. KEL!AW SYNREfVl 

Department of Philosophy 
School of Social Sciences 

A THESIS SUBMITTED 

IN 

FULFILMENT OF THE REQUIPHMENT FOR THE DEGREE CF 

DOCTOR OF PHILOSOPHY 

To 

THE NORTH-EASTERN H(LL UNIVERSITY 

SHILLONS 



- » - r l b » S & 9 .~'<•»><»• iF-»-'< 



Cr. '^'ujata H i r i 
Department of Philosophy 18 AUG I986 

C e r t i f i e d t h a t the sub jec t m a t t e r of t h i s d i s s e r t a ­

t i o n J;; tW- y<rn^A of Mf^vV -lonc^ by HI lo TI. Ki'!! lAC oVT.'R'C!, 

t h a i the eon I onto of t h i s d i s s e r t a t i o n d id not form a 
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(i) . 

vJiLlLCY. 

'I'lt<' ()ii .(III ,:lti(ly h-i'; lu't'ti uiukTLakon luidcr the 

:-;iil)(M-7i ;ion of Oj'. .'•jujnLa V'irl in the Department of P h i l o ­

sophy. This has been clone i^ainly due to the v e r y na tu re cf 

the problem which carinot be adequate ly grasped un less 

s o c i o l o g i c a l da t a are meaningful ly combined \.jith p h i l o s o ­

p h i c a l o r i e n t a t i o n . Accordingly, the data c o l l e c t e d thro"'agh 

( a ) Primary Sources t h a t i s , face t o face c o n t a c t with tha 

peop le , interview and o b s e r v a t i o n , (b) Various documentary 

sources such as information from the Census Off ice , Bloclj 

Development Office, v i l l a g e durbar report e t c . have been 

used v i t h a viev to analyse themes such as rev iva l i sm, 

c u l t u r a l i d e n t i t y , r eg iona l i sm, na t iona l i sm, and SQ on and 

so f o r t h . 

At the very o u t s e t 1 would l i k e to o f f e r my deepes t 

and isincorc'Jt pr-iti Uidc tv- Or. d u j a t a MLiM , T^>^{>artment of 

PhllooODhy, i')V t }3o iaimi aJUi-abie l ielp, cncour-iije'ncnt, and 

guidance in zhe p r epa ra t i cn of t h i s -work. Without her 

h e l p f u l sugf-'estiors in ai .alysing the d a t a , my p r e s e n t wor"-: 

vould r o t hare sren the l i f h t of day. 

v/oi._J .,'^UJ Liko i.^ t.aKe x/ue o p p o r t u r l t y to exprers 

\ y gr-t:_*"-.": ~ ' "'-f, '•' ' ' i r ' . T'e-̂ ji., O-TOJ''. of ' o c i " ! 



( i i ) 

vork . I t vin.3 he -./ho i n i t i a t o d my r e s e a r c h v;ork and has 

Ky g r a t i t u d e a l s o goes to Mr. K. Mavlon^, Deputy 

DlrccUjr , i'.r. b, Kharlconf^ar from the Ofr ice of the Direc tor , 

''Ii •n.'Mi 1 (i|n I • 1 I ii', '' ' I' .ill Mil' (•)• )|>('r,'i 1 !(Ml a'l.l li> • I p ci'iidf r»'d . 

11;/ j | i ' i ' ) , i i I I ii I .. !, 1 -U 1 tv..;. liynl aM) 1 arif_', v;ho a^'olati^d me 

with the mappinr j . Other people who a l s o gave generously of 

t h e i r time and help to suppor t my -work a r e Mr. Ouerahl from 

AnthropoloL'l'"al iurvey of I n d i a , Mr. Hipahon Roy Kharshiing, 

who was the General 3eoreta:i;'y of Seng Khasl , Mr. D. Nongbri, 

Mr. D. Khong-v/ir, Dr. Deb, Dr. Xaxa from Sociology Department, 

NEHU, and the Block Development Off icers of She i l a Bholaganch 

NES (Block) , Cherrapunjee. My hea r ty thanks a l s o goes to the 

v i l l a g e r s of Laitkyiiaev for g iving me coope ra t i on in every 

ma t t e r . 

Last but not the l e a s t I owe a l o t to a l l my i n f o r ­

mants who are too numerous t o mention i n d i v i d u a l l y , I must 

i n the end tliank Vx. Joseph F. Khongbuh for h i s pa t i ence in the 

typ ing of rry f i n a l T.anuscript, 

.•[fy 



lirrRODUCTION 

The Khasi t r i b e i s s a i d t o be of A u s t r o - A s i a t i c 

o r i g i n . T r a d i t i o n p o i n t s out t h a t t he Khasi came e i t h e r 

i n t o Assam from Burma v i a t h e P a t k o i range or from the 

North v i t h Sy lhe t as t h e terminus of t h e i r advance where 

from, they were d r i v e n bcick i n t o t h e i r p r e s e n t h i l l - s i t e s 

by a g r e a t f l ood . I t i s very d i f f i c u l t t o say d e f i n i t e l y 

for l a c k of h i s t o r i c a l d a t a as to how and when t h i s t r i b e 

has m i g r a t e d from Burma or i t s ne ighbou r ing coun t ry t o t h e 

p a r t oi' Assam now known as Meghalaya as they have been 

l l v j n p t.hcre s i n c e tJme ImmcmorJal. T h e i r main language i s 

known as t h e Khasi d i a l e c t and t h e i r fami ly system i s based 

on m a t r i l i n e a l and m a t r i l o c a l p r a c t i c e r i g h t from the o ld 

days . The Khasis a re a g r i c u l t u r i s t s by o c c u p a t i o n . The i r 

r e l l p i o n I s known as Ka Njnm Khas i , a l though many of them 

have got conve r t ed i n t o C h r i s t i a n i t y a f t e r t he advent of 

" the B r i t i s h . 

Confronted w i t h t h e c h a l l e n g e s emanating from moder-

n i z a t i o n ^ C h r i s t i a n i z a t i o n and i n d u s t r i a l i z a t i o n t o d a y , 

t h e Khasi s o c i e t y i s malcing a consc ious e f f o r t t o p r e s e r v e 

i t s i d e n t i t y through r e v i v a l i s m . Reviva l i sm g e n e r a l l y aims 

a t t he r e s t o r i n g of a forrnor golden age (of the p a s t ) . 

Amongst the Kha.sl rc^vi vaJ ism howi;vor, has to a l i m i t e d 

e x t e n t mado people r e v e r t bade to t h o i r own r e l i g i o n . But 



by and LarjMi, j ' i ;v i vn'Ll •'JMI lia:J made p e o p l e cori iJcioi l i i o f 

t h e i r p a s t her i l .nce bhouffh in p r a c t i c e most r e v i v a l i s t s 

have aimed a t merely c u l t u r a l r e v i v a l i s m exc lud ing Khasi 

r e l i g i o n . The Khasi s o c i e t y l i k e any o t h e r s o c i e t y p o s s e s ­

ses a c e r t a i n u n i t y and has what ve may c a l l a c e r t a i n 

l i f e of i t s own. The l a s t few years i n t h i s s o c i e t y have 

t h r e a t e n e d i t s v e r y e x i s t e n c e as an o r g a n i s e d s t r u c t u r e . 

I t s v a r i o u s p a r t s , r e l i g i o u s , e t h i c a l , l e g a l , and econo­

mic a r e no l o n g e r k n i t t e d t o g e t h e r i n harmony, bu t a r e 

be ing p u l l e d i n d i f f e r e n t d i r e c t i o n s fo r v a r i o u s r e a s o n s . 

Chapter I of my t h e s i s , ana ly se s t h e concep t of 

s o c i e t y and the need f o r the s o c i e t y t o o r g a n i s e i t s e l f t o 

pu r sue r e v i v a l i s m of i t s t r a d n t i o n a l c u l t u r e . One hea r s 

t h e c r y "Hf̂ î  U Klmti Kl-i.-.j-j Ivh^ra U Khun U nynn:ic:w Trcp. 

Hynnievf Sloim"* in a lmost eve ry p a r t of Khasi J a i n t i a H i l l s . 

This has given impetus t o the a l r e a d y s t a r t e d work of t h e 

Seng Khasi O r g a n i z a t i o n . For the KhaSi, C h r i s t i a n i t y was 

a tough c o n t e n d e r anxious t o r e p l a c e t h e t r i b a l customs 

and i n s t i t u t i o n s , under i t s advent the Khasi s tood s p e l l ­

bound, f o r i t brought m o d e r n i s a t i o n and i t s a t t r a c t i v e 

a d j u n c t s . 

*We t h e Khasl-Khara the descendan t s of the seven h u t s -
seven c l a n s . 



The lovo of Chri.'iii ani ty and its impact on the 

Khasi I-have discussed in Chapter II. Here I have shovn 

that jn spite of massivo Ghri.stianisation one factor which 

has helped to retain some elements of Ivhasl-customs are 

kin-ship ties. In this connection, I have discussed the 

village comiiunity of Laitkynsev; in the East Khasi Hills 

district, a distance of 90 kilometres from Shillong, the 

capital city of Meghalaya. 

In Chapter III, I have asked the question: Who is 

a Khasi? The ans-wer is not easy, as in the present situa­

tion, it is a difficult taslc to Identify the true and pure 

Khasl traits of culture. The material culture seems to be 

rapidly changing, the institutions, the homes and so on 

can rarely be identified as pure Khasi. I have discussed 

the problems of Khasi identity in terms of space as well 

as social and cultural customs. However, all has been done 

while keeping the dimension of time in mind. Life of the 

.Khasi in the past and the life of the Khasi today, I have 

gone on to assert that today Khasi definitely looks upon 

the traditional concept of a good Khasl with yearning and 

respect and that is the main reason which makes me assert 

the presence of revivalism among the I-Chasis. (Revivalism 

in Khasl is unique and is not based on hatred of the pre­

sent). The conclusion to my Chapter H I attempts to identify 



If 

the i d e a l Khasi. An answer to th i s today i s d i f f i c u l t for 

v/hilo t r a d i t i o n as contained in the Niani Khasi defined 

somewhat c l e a r l y what i s expected of a good Khasi, the 

P o s t - B r i t i s h period shows a climate of confusion. 

*The impact of the awakening of the consciousness 

about the past was not l imi ted to the non-Chris t ian only, 

the Chr i s t i an Khasis too cont r ibuted to the new-sp i r i t . 

I n t e r e s t i n g l y , many of the Chr is t ian e lders rever ted back 

to the I!Jnm Kliasj . sijch as H.O. Mawrie, B.D. Pugh, D, 

.Jtinn/ 'pl 1 .-in/', Al.i .nr ij'1 (-•iii, 1'. DlUiar , V. 3. l . y i i r d o h , e t c . 

Chaptcir IV of my t l i e s i s , d iscusses the various e lders who 

made a c o l l e c t i v e e f fo r t to save Khasi -cul ture such aS 

Rabon Singh, Hormurai Diengdoh, Babu Jeebon Roy, Sibcharan 

Roy, and o t h e r s . I t also contains a recent major mechanism 

of the Seng Khasi Organisat ion to a l e r t the Khasi aga ins t 

the dangers of los ing t h e i r own c u l t u r e , t r a d i t i o n and 

r e l i g i o n . The mechanism i s the oenp Kvrslew meetings taking 

place in d i f f e r en t pa r t s of Khasi and J a i n t i a H i l l s . A 

survey of the geographical areas where Seng Kyrslew mee-

t ings have s t a r t e d to take p lace , have made i t poss ib le 

* i ) . SGG Tr iba l Movements jn Ind ia Vol, I . , Manohar 
1982, p . 18^1. 

11) . Refer a l so to Nalini Nataranjan: The Missionary 
among the Khasi L-, 1977, otc^rl i.mr EMblishers Pvt. 
Ltd . , Hew Delhi , pp. 181-82. 

i l l ) . See a lso P.R.G. Mathur: Khasi of :';eghalaya,1979, 
New Delhi . 
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for me to produce the map alonp with the enclosed char t 

I j .s ts of tab]e tha t .-iihows the oxtent of Senr Kyrsiew r ev i ­

valism in eight Community Development Blocks vhich co /e r 

2h v i l l a g e s , five tov;ns and three of them are in Shil lonc 

City of Khasi H i l l s . Revivalism can bo exploi ted by ce r ­

t a i n sec t ions of the Khasis r e s i s t a n t to change, to con­

v e r t nat ional ism in to communalism. The Seng Khasi i s son-

times c r i t i c i z e d as an organizat ion vhich does not vant 

the Khasis to change over to an open soc i e ty . This however, 

does not appear to ho [-he Ccise. The fourth chapter d^^s-

(;u.'j.'jo3 tlic ro'J e of blic t r a d i t i o n a l e lders as g rea t natlona-

l i n t s . 

I II ' '11 11 it I' r V o r niN' I 111' '. i I , I l i I \ ' i> I l U i M i p ' l 1 n : ' l . u 

< I 1 I I I ' ) ' • I I I 1 1 • ' 1 ' " I 1 M ! I l l I I ' I I I M ' 1 i | I 1 I I 111 . I I ' l l U ' I I ' l ' < I ' 

I I U 1 « n i l ' 1 I ' ' I I ' ' ' 1 I ' ' < ' I U 1 • I ' I •! I V I 1 M i l I I I 1 1 1 ' I ' I I I V I. 1. 1 H l l i - l I 

t.i-T ')V I'ac I I havu g Lvcai a ijliort hly Loi*y of the var ious 

reg iona l p o l i t i c a l p a r t i e s . All var ious leaders from dif­

fe ren t p a r t i e s though wjsh to guard to preserve the iden­

t i t y Ox the I\hasi people are interested_,more to my mind_̂  

in g e t t i n g economic bene f i t for the Sta te from the Centre. 

At p resen t , a s t rong sec t ion of Khasl-youths; wish to con­

f ine t ho i r r ro ' ih iv i ty a;; FliaN i I,M Mi-'if rn'\i- hi imllUc/ri 

p i l l ' ' > ' • ' '*n>l I 1(1 h " n i l , i i l i i h l l | | i n i i | i | | i i | | l | < , | | ' l i . i ' l l l ' l I II . 

vr*w«HE. aiftTgaraiftigwi:::' Mfr jj^yTT-yfl^-fw -



i n h i b i t them from enter ing i n to a debate and ser ious d i s ­

cussion of r e l i g i o u s and soc ia l i s s u e s . The same fac to r 

turns them tovarcls regional chauvinism ins tead of genuine 

r'^vi v.'i'J J ;:in. J Ind l i in t f l CM r"l J nr that revivalism i s a pheno-

Kienon "1 1 "i1 tori not incii-o'iy to Llio non-Chf1 :; t J an.s'. To prove 

my point I have l i s t e d the I 'evivalis t , ; e ic t iv i t ios of the 

non-Chris t ian Khasi youthu as ^/jell as Chr is t ian Khasi 

youths, M}'- in terviews v;ith them led me to c l a s s i f y them 

in to three groups. Group A sees the necess i ty of common 

r e l i g i o n for the un i ty of the Khasi. Group B takes the 

idea of revivalism as only l imi ted to c u l t u r e , t r a d i t i o n s 

and I ' es t iva ls but without I'Chasl r e l i g i o n . To them the 

Khasi i d e n t i t y i s more important . Group C r ea l i s ed the 

importance of r e l i g i o n in c o n s t i t u t i n g the i d e n t i t y of the 

race but they f e l t he lp less in changing once again t h e i r 

f a i t h from C h r i s t i a n i t y to Nlam Khasi, The same dilemma i s 

being experienced by the educated e l i t e in the KhaSi 

s o c i e t y . The youths today work hard to jo in hands in order 

to fovive th(^iT- own oul t:\ir(J and t radnt lony . The Khasi 

Students Union organised 'Khnsi Cul tu ra l Blow Up' In the 

form of deba tes , seminars, d iscuss ions on d i f f e r en t topics • 

regarding c u l t u r e , h e r i t a g e , customs, t r a d i t i o n s , f e s t i ­

v a l s , old values e t c . u t c . The main points of d i f ference 

here between Chr i s t ian r e v i v a l i s t s and Niam Khasj, rev iva-

file://t:/ir
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l i s t s appear to be t h i s . While the oeng Khasi (Hlfim Khasi) 

r e v j v a l i s t s fee l tha t re l i^aous revivalism i s a must for 

the Khasi i f he lias to r e t a i n his t r a d i t i o n , the Chr i s t i an 

rev iva l l^ ty only v;ish to revive c u l t u r e . 

In the context of ref^ionalism and communalism t h a t 

appears to gr ip India today, some of the cu l tu re heroes of 

the Khasi l i k e U Ti ro t Sing* and others are becoming 

regional and communal symbols. Social s c i e n t i s t s fear t h a t 

ins tead of integrat ini^ and s t rengthening the na t ion , r e v i ­

valism promotes r a c i a l and l i n g u i s t i c r i v a l r i e s . "The 

r e v i v a l i s t technique of boosting up group consciousness of 

the; ancient days i s xmpatr iot ic in the sense t h a t i t vould 

go aga ins t the contemporary na t iona l i n t e r e s t of un i ty an̂ ^ 

-1 

harmony among the various people of Ind ia" . I am in d i s ­

agreement with th i s understanding of revival ism. The pas t 

t r a d i t i o n of the Khasis i s one t h a t exh ib i t s a long process 

of give and take v;ith other c u l t u r a l t r a d i t i o n s of t h e i r 

neighbours. There i s a long h i s to ry of in te r -g roup marriages 

between the Khasis and the Bengalees and Assamese for 

i n s t ance . Then there are also Khasi i n t e l l e c t u a l s of the 

c a l i b r e of Babu Jeebon Roy v/ho wrote a commentary on- the 

* A freedom f igh t e r imprisoned by the B r i t i s h in Dacca 1832. 
1 . Gangadharan, K. K. : Jor-jolopy of Rovplvallsm; A Study of 

Tndjanj/.ation Sanslcrj t lJpti on ojid Ga^vriikarinm 1971. 
Kalam Prakashan, New Delhi, j>. IMS, 
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Hitupodesa, Lord Buddha, Ghaitanaya, and the Ramayana, I 

ttiuy L nl.-Jo T"''c;iri )iei c LIJO 1 ILcrary morlt:.^; of anotjoer Khasi 

v;r i ter ca l led U Hari Charan Roy.̂  who v ro te the s to ry of 

' Kn oavl t r l ' ( P a t i v r a t a Mahatina) taken from a s to ry of the 

Mahabharata. Such a conclusion t h a t r e c a l l i n g of one 's 

pas t gives r i s e to u n p a t r i o t i c fee l ings today may have 

j u s t i f i c a t i o n i f the Khasi past was completely cut off 

from tha t of i t s o ther Indian neighbours. But as I have 

j u s t shown I t i s not so . 

I r e i t e r a t e t h i s point in the conclusion of my 

t h e s i s whore 1 try to sliow t h a t revivaliam should not be 

considered as an t i -na t iona l i sm and as opposed to develop­

ment. Dovclopm'^nt should nob he viev/ed mt^roiy as tlie pro­

duction of mater ia l goods but as the improvement of the 

t o t a l human condi t ions . 1 rcfor to Gandhi's model of d.cve-

lopment, which was based on knov/ledge of l oca l condit ion 

while a t the same time preserving the na t iona l i d e n t i t y . 

The c o n f l i c t between t r a d i t i o n and modernity t ha t has been 

talked about in recent times has l imi ted v a l i d i t y in the 

context of revival ism, Khasi r e v i v a l i s t s are not opposed 

to chanc'inp modern techniques of development. 



CHAPTER - I 

JOCIKTY AVD RT .̂VJVALI,JÎ I 



SOCIETY AlID RIWIVALISM 

Social life as a totality, v;ith the whole intricate 

network of social institutions and groups constitutes a 

Society, Adam Ferguson (I967) treats society as a system 

of interrelated institutions. To put it simply, society, 

consists of the ideas and feelings that the members of that 

.•"jocioty })avG, and share, in common. D\u'khoim calls those 

ideas, feelings, etc. "collective representations". These 

collective roy)rc.':;entatj.onij have social utility or social 

valuca. Individuals arc left with practically no other 

course than to respond to them almost spontaneously. Durkhclr 

sees society as the most poÂ erful combination of physical 

and social forces of v;hich nature offers us an example; 

"the most highest form of the psychic life... being placed 

outaide of an above individual and local contingencies... 

sees farther and bet ber, than individuals." 

The Khasi society like any other society is a definite 

collection of people united by certain special relations 

with one another and in some way marked off by these rela-

tions from others who do not enter into them, possessing 

in fact a certain unity and in general a structure and 

1. Emile Durkhcim, The Elementary Forms of Religious Life 
- Translated by Joseph Ward SVain, 19^7, p. ̂ -̂̂ .̂ 

2. Ibid. , p. W+-. 
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v;bat for want of a better metaphor ve are accustomed to 

call a certain life of its own. 

Men live together and share common opinions, values, 

belief and customs, they also continually interest, respon­

ding to one another and shaping their behaviour and expec­

tations of others. George Simmel, one of the founders of 

modern sociology, considered a society to be "a number of 

jndivj duals connected by interaction,"-^ while the anthropo­

logist Ralph Linton identified a society as "any group of 

7)eople who have lived and worked together long enough to 

get themselves as social unit with well-defined limits." 

The Encyclopodia of Helif-rion and Ethics-̂  distingui­

shes three types of societies. (l) The effective kindred 

growing out of the ties of parenthood and sex, forming a 

structure of a definite and durable kind deeply rooted in 

human impulses: (2) *"The community, which is the entire 

society occupying a certain territory as long as it is 

united by certain connective relations that do not extend 

3. George oimmel, Sociology, Trans, by Kurt H. Wolf (New 
York, Free Press, 1950), p. 10. 

U-. Ralphlinton, The Study of Man (New York Appleton, 1936), 
p. 91. 

5. Encyclopedia of Religion and Ethics. Edited by James 
Hastings and Louis 11. Gray, Vol.11 - ig?*-!-, pp. 65^-655. 

• The Khasi society may be safely put under classification 
of Number 2 above. 



11 

beyond i t s borders ; (3) Wliat i s ca l led the 'Assoc ia t ion ' 

by v;!i!cb i.s tnnanb not 01:1c .'Jocioby only or even one species 

which are based on s])ocLric [nirpoacs and needs of man. 

I f soc ie ty i s the tj;;sue of i-elat ionships between 

men, a soc ie ty may be defined as a strideture of which the 

elements are htwian beings [livinp in c e r t a i n enduring and 

defined r e l a t i o n s to one another. Any given hunan being i s 

as a rule a member of many s o c i e t i e s — e.g . family, house 

of bus iness , t r ade union, church and Sta te — and those 

s o c i e t i e s may e i t h e r be concentr ic ( the smaller group being 

members of the l a r g e r ) or i n t e r s e c t ( e . g . a world church 

or an i n t e r n a l labour organisa t ion cuts across S ta te d i v i ­

s i o n s ) . Running through and beyond a l l these s o c i e t i e s are 

the s o c i a l r e l a t i onsh ips t h a t Imve not thrown up any qrga-

nl sod s tr i )c ti 1 ru. Tlius tbi; iiiflucncf; of sc ience , philosophy, 

a r t , and T 1 t.(-;ratiu'r: is i n l.( rn.-i 1.1 cMinl ami oxii't-inely perva­

s i v e , but, though we speak of the republ ic of l e t t e r s or -

of sc i ence , t h i s i s no more than 0 inctaphor. The mutual 

inf luence of thought and discovery among the people i s of 

old standing and i s very g rea t , while such organisa t ion as 

i t has a t taJncd In the shape, e .g . of world congresses i s 

recent and very p a r t i a l . Nevertheless the tendency of 

s o c i a l r e l a t i o n s h i p to take shape in some d e f i n i t e o rgani -

sat jon lis in tc ros tnug and J tiii)ortnnt. lK;rn ns onsow>iuro. 
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For one of the few generalizations that can be laid 

dovn with confidence about society is that all its diffe­

rent parts, however clearly distinguishable for thought, 

are in their actual development interwoven. The religious, 

the ethical, the legal, the scientific, the economic rela­

tions of life of course can be distinguished from one ano-" 

ther. Yet change in any of these relations may affect all 

the others. The econom;Lst is apt to see the industrial .and 

commercial relationships as the true and solid foundation 

of Society, the ground-work of its development, tlie root 

of its diseases and decay. The political philosopher is 

convinced that the state is society —not merely the govern­

mental organisation which serves as a shell, but the 

essence and spirit of society itself. The religipus man 

will find all that is of real account in the character of 

the belies current among a people. The biologist sees 

racial character everywhere, and the historian of thought 

is inclined to the view that intellectual development is 

the sole cause of profound changes in civilisation. Socio­

logy considers all these approaches as biased. Its funda­

mental thesis is that all parts of society interact, and 

that no pre-eminence over the remainder can bo claimed a 

priority for any one elctiicnb of social life. Wliat is the 

C'XLor iL O i ' l l l O J t i l ' I U<; l l t :0 u l ' c'.tc.ll 1 .'J .-i Vti i -y U ] !"['1<.;U ! k pVobJ . f ' t ! ' 
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to be solved inductively, and probably is destined to 

receive a different answer in relation to different socie­

ties and different periods. 

The Sociologist understands the people in the entire 

fabric of their life, including their relationships, their 

industry, commerce, religion, art, and relaxation. VJhat is 

generally necessary to the maintenance of the community is 

that the general relations between individuals, families 

and associations within it, should be compatible with one"" 

another. However, complex, they must, taken together, be 

self maintaining; economically, e.g. the relationships be­

tween motive and effort must so work out that the community 

produces enough to maintain itself on the side of law and 

order its members must- on the whole know what they may of 

others and what others expect of them. 

In every society, there are certain rules and pro­

cedures, certain norms, conduct, traditions, heritage and 

cultural values to be follovjed and observed. Like any 

other society, the Khasi society also have an elaborate 

system of cultural values and traditional norm. As long as 

a Khasi still follows and feels proud of his o\m tradi­

tional culture and custom, he feels a sense of love and 

belonging with the tribe he partakes of in the tribal cul­

tural values. 

6. Ibid., pp. 659-60. 
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The Khasi i s one of the three major t r i b e s t h a t con­

s t i t u t e the populat ion of Meghalaya. Unt i l January 1972 

the th ree d i s t r i c t s , namely Khasi H i l l s , J a i n t i a Hi l l s and 

Garo Hi l l s vere par t s of the composite State of Assam. I t 

waa on tho 21yt: Junuai-y •]')?^. lhi\l tin; .>;opar;i t<̂  s t a t r of 

Meghalaya was carved out of Assam. 

Meghalaya i s l oca ted in the North-Eastern p a r t of 

Ind ia . I t i s loca ted wi thin the range of 25°^7' - 26°10' 

l a t i t u d e and 89°^*-?' and 92°^+?' East l ong i tudes . I t i s a 

h i l l y State with a he igh t of 6kh5 f't. above the s e a - l e v e l . 

And as such i t s cl imate remains cool throughout the year . 

S i tua ted between Lower Assam p la in on the North and South, 

i t i s bordered on the North by the Goalpara and Kamrup d i s ­

t r i c t s of Assam. On the East by North-Cachar and Mikir 

H i l l s and on the West and South by the Bangladesh, d i s t r i c t s 

of Mymensing and Sylhet . The southern border i s the coun­

t r y ' s I n t e r n a t i o n a l border as we l l . 

After the formation of t he State of Meghalaya the 

t h r e e d i s t r i c t s have been fur ther divided i n t o f ive d i s ­

t r i c t s , four sub-d iv i s ions and s ix admin is t ra t ive u n i t s . 

The five d i s t r i c t s * a r e : 

i ) The J a i n t i a H i l l s d i s t r i c t with i t s Headquarter 

at Jowai. 

See Map I "" 
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i i ) The E a s t Khasi H i l l s D i s t r i c t v i t h i t s Head­

q u a r t e r a t Shil lonfr . 

i i i ) The V/est lOiasi H i l l s d i s t r i c t wi th i t s Headquar­

t e r a t Nongsto in (This d i s t r i c t v;as c r e a t e d on 

L'BWi Of;Lob<.'r, •l ') '/^). 

i v ) The E a s t Garo H i l l s d i s t r i c t vjith i t s Headquar­

t e r a t Wi l l i amnagar (This d i s t r i c t vas c r e a t e d 

on 22nd October 1976) . 

v ) The V/est Garo H i l l s d i s t r i c t v i t h i t s Headquar­

t e r a t Tura. 

The t o t a l a r e a of t h e S t a t e i s 22 ,5^7 s q . k i l o m e t r e s (8665 

3q . m i l e s ) * . The t o t a l p o p u l a t i o n of t h e S t a t e as p e r t h e 

Census of 1971** i s 1 0 , 1 1 , 6 9 9 . 

The Khasis l i v e main ly i n the U- H i l l d i s t r i c t s of 

( i i ) The Khynrp.ai;n o r t h e Nong-phlang of the Middle ranges 

of Khasi H i l l s ; ( i i ) The Pnar o r t h e Synteng of t h e C e n t r a l 

•Khasi H i l l s - Area of Land 11 ,168 .1 s q . Km. 
J a i n t i a H i l l s - Area of l and ^ , 2 9 5 . 5 sq . Km. 
Garo H i l l s - Area of l and 8,o"8U-.0 sq . Km̂  

T o t a l a r e a of l and - 22 ,5^7 ,6 3q. Km. 
* • 

D i s t r i c t s Perspns Male Fem a l e U rb an Rural , 

Khasi >Iii i3 1^91209 2^^510 ^'^5(^99 122751 398^52 
J a i n t i a H i l l s 113875 56959 56916 8929 10^9^6 
Garo H m s lf066l'^ ?08^^Q8 198117 1^U8Q ^91126 

T o t a l 1011699 520967 h 90732 1^17175 86l)-52^ 
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Plateau of J a l n t i a H i l l s ; ( i l l ) The War of the South Khasi 

H i l l s and J a l n t i a Hi l l s of the Amwi of South J a i n t i a H i l l s ; 

( i v ) The Bh^i of the North-Khasi H i l l s and J a i n t i a H i l l s , 

A d i s t i n c t i v e fea ture of the Khasi-Pnay s o c i e t y i s 

i t s customary law of i n h e r i t a n c e . The succession of proper­

ty i s through female l i n e and the Khatdvift (youngest daugh-' 

t e r ) 13 the custodian of j t . Dut tlie managcnipnt of tho pro­

per ty i s in the hands of the maternal uncles along \^ith 

the understanding of the women-folk. And the sole manager 

i s the f i r s t uncle or the e ldes t son of the clan family. 

Their r e l i g i o n i s known as "Ka Niam Khasi" - Ka Hiam Tjp-

Briew-Tlt)-Blei (The Khasl Religion - the r e l i g i o n of know­

ing Man-Knowing God); although many of them have got con­

ver ted i n t o C h r i s t i a n i t y . As a mat ter of f a c t today there 

are two major r e l i g ious systems among the .Khasi, v i z . the 

o r i P i n a l Khasi r o l j r i o n and tho Chrl .qtianjty* of the CQn-

verted Khasi. 

According to the I n t e r n a t i o n a l Encyclopedia of. the 
n 

Socia l Sciences Revivalism and Nativism are considered 

• C h r i s t i a n i t y here means d i f f e r en t Chr is t ian dominations 
such as Catholism and Pro tes tan t i sm, Protes tant i sm are 
P resby te r i an , B a p t i s t , Church of God, Church of Chr i s t , 
Pen tecos ta l Church, Anlegian Church, e t c 

7. I n t e r n a t i o n a l Encyclopedia of the Social Sciences. 
David L. S i l l s e d i t o r . Volume 11 and 12. The Macmillan 
Company & The Free Press , Hew York, 1972, p . 7^. 
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as two aspects of v;hat is called "Revitalization movement". 

While "Revitalisation movement" is defined as "a conscious, 

deliberate, organised effort on the part of some members of 

a society to create a more satisfying culture. In reviva­

lism, the aim of the movement is to return to a former era 

of happiness, to restore a golden age, to revive a previous 

condition of social virtue. In the Webster's New Twentieth 

Century Dictionary also, revivalism has been defined as ... 

'the tendency or desired to revive former ways, customs, 
p 

institutions etc.' 

Revival movements occur in societies which have been 

subjected to stress and whose culture has suffered disor-

j'aniaatlon. iJoolol of I .•; ta fllvjdn l.lm ty]->jcnl proco;5» of 

rovlval movotnont Into six ^ Lni'o.a ^-

1) The inspiration of the prophet; 

2) the preaching of the inspired new code; 

•^) I.lilt liovolopiiiinil. Ill' III) (ir'ciiiil ;inl'l')(i n\' 

il I:JI' I |II C ) MiM I uj UJVJ'T;! ; 

h) t h e C o d i f i c a t i o n of the new code ; 

5) t h e t r a n s f o r m a t i o n of the s o c i e t y ' s c u l t u r e 

a long the l i n e s of t h e new code ; 

8, Webster 's New Twentieth Century Dict ionary 
9. 0]2. c i t . , p . 75. 
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6) the redefinition of the new code as traditional 

and the translation of the revolutionary organi­

sation into a con.'Jcrvative status. 

Revivalistic, and other kinds of revitalization 

movements have been generally observed to go through cer­

tain stages. These stages, if effectively fulfilled, are 

characterized by the initiation of certain functional tasks 

without which the movement cannot achieve its aim, i.e. 

the transformation of society. Manifestly, all movements 

do not complete the cycle, sometimes because the movement 

is suppressed by force, because its Millenarjsm or messia­

nic hopes are disappointed, or because it cannot attract 

or retain a sufficient membership. 

The successful movement, hov/ever, pa,sses through 

1 0 the following stages: 

1. Pre-movement -phase 

(a). Steady Stnte - Thn society is satisfied with 

itself; no major group is experiencing sufficient stress 

or is sufficiently disillusioned to be seriously interes­

ted in radical change, 

10. Ibi^. , pp. 75-76. 
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(b) Perjjpd of Increased individ'ual s t r e s s - As a 

consequence of one or more of many poss ib le circumstances— 

depress ion , famine, conquest by an a l i en soc ie ty , accul tu­

r a t i o n p re s su re , or vhate-ver the re appears an awareness of 

a growing discrepancy between l i f e as i t i s and l i f e as i t 

could be (and i s for someone e l s e ) —growing numbers of 

people experience psychological and phys ica l s t r e s s , 

(c) Peripds of c u l t u r a l d i s t o r t i o n - As increas ing 

numbery of i nd iv idua la , .'Ji.ni'ly and .In small rroupy, f ind 

t h ( i l r i J l t i i a l ' l o n bol.li 1 n I o I > • r a h I c and vn hhoiil, liDpv nl ' vv~ 

i l u l ' hy l,li(; i r i f o l ' II v;i n .il 11 I) , c u l l i i r . i l 1 .v aa iu ' ! • 1''lU'il iu"aiii! , 

\Aniy Lurri Lo JdtJ.'j.yinirnl.A c o r ;i,v:i l-i'iiiii i.l.aaJ l y d»'v\niil< n\t'aii.'). 

T h l a p e r i o d o f n u o m l o ( M o r t o n I 9 U 9 ) l u a d s t o t b o d i s t o r -

__tion of the cultural fabric by the institutionalisation of 

such socially disfunctional customs as drug and alcoholic 

addictions, orpanisod crimo, (̂•xcie.'J.'iivG corruption of offl-

( " t M l . ' l , l l l nh v l " l " l l ' ' t i , MMIM i ( . - i | ' i i ^ j i l l ' l ' ' ( I I H I M ! 1 'llil t i | , ( ? , 

'^'• nuvumuiil rha.-iu 

(d) Prot>hetic formulation of a code - A prophet 

formulates a code, f requent ly ( in r e l i g ious movements) as 

a r e s u l t of a v i s ion in which he i s i n s t r u c t e d by superna­

t u r a l beings and in which he and h i s people are promised 

s a l v a t i o n i f the i n s t r u c t i o n s arc followed. The code 

file:///Aniy
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defines -what is vrong vith the existing culture, delineates 

a goal that is described as better than the existing cul­

ture (if not Utopian), and outlines a cultural transfer, by 

the use of vhich the people cari move from the bad existing 

culture to the good future culture. 

(e) Communication - Special disciples and then mass 

followers join the prophet. As the number of members in the 

group increases and as the complexity of the mission grows, 

a division of labour develops. Different disciples take 

over the responsibility for various aspects of the move­

ment's activities, 

(f) Orfranization - Special disciples and later mass 

followers join the prophet. As the number of members in 

the group increases and as the complexity of the mission 

grov;s , a division of labour develops. Different disciples 

take over the responsibility for various aspects of the 

movement activities. 

(g) Adaptation - The movement will encounter resis­

tance from vested Interests. These must be either defeated 

in political or military combat or converted; sometimes 

conversion is accomplished by making modifications in the 

code that will remove the fears of the reluctant. 
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(h) Cultural transformation - Of the vhole, or a 

controlling portion, of the population comes to accept the 

nev code, the system of cultural transfer, and perhaps even 

the goal culture, is instituted. 

3. Post-movemont phase 

Ci) Routlnlnation - Once the cultural transforma­

tion has been accomplished, or is veil under way, the orga­

nisation structure is divested of executive control of many 

spheres of the culture and contracts, maintaining responsi­

bility only for the maintenance of doctrine and for the 

performance of ritual. It thus ceases to be a movement and 

becomes, in effect, a chtirch or a political, party. 

(j) Steady State - Once the cultural transformation 

has been accomplished and the movements organisation has 

been routinised in its activities, a new steady State may 

be said to exist. Even if the professed aim of the movement 

•was revivalistic, this new state will also most certainly 

be different from the initial steady State. Now the cycle 

is ready to bej7in apain. 

I would like here to refer to four major sociologi­

cal explanations given to account for the condition under 

which these movements arise. My purpose here is to see if 
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any or all of these explanatioms could throw light on the 

revivalism that I am trying to record in the Khasi socie­

ty. Perhaps the most and least sophisticated theory is the 

view that revivalism is caused by absolute deprivation, 

among tribal peoples coming in contact with European civi-

lication. The acculturation pressure, it is implied, pro­

duces a state of "Cultural shock", in which the tribal peo­

ple experience a sort of collective hysterical syndrome to 

a Utopian social movement. The nature of the trauma inflic­

ted by the higher civilization upon the lower may be con­

ceived as the imposition of a competitive way of life, or 

as the requirement of an unfamiliar pattern of culture, or 

simply ns IntorfcrcncG with tradition. The code of the move 

ment will, it is argued represent some sort of compromise 

between withdrawal from, and approach to, %he highest civi­

lization. Although this viewpoint has merit as far as it 

goes, its relevance appears to be restricted largely to 

tribal population in culture-contact situations; and even 

here it is only a partial explanation, since it fails to 

account in the sense of a low material standard of living, 

leads to dissatisfaction with the status' g-uo and eventual­

ly to the adoption of a revolutionary ideology. This view­

point, in political application, leads to a "broad and 

circuses" theory of social control. Mere material depriva-
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set of cultural traits by another, as in references to 

individuals in contact situations as more or less "accul-

turated.""̂ "̂  

Acculturation comprehends those phenomena which 

result when groups of individuals having different cultures 

come into continuoiis first hand contact, with subsequent 

changes in the original cultural patterns of either or both 

12 groups. 

Scholars working in the tradition of social criti­

cism and analysis founded by Karl Marx have pointed out 

that in many revivalistic and nativistic movements it is 

possible to discern the expression of social protest by 

disadvantaged classes or groups. Furthermore, the histori­

cal al(/nlf Icance in a* proffrainme of social dvolution of a 

given kind of movement may be defined by the Marxian theo­

ry. Thus, Millenarian movements in early modern European 

history and the Taiping Rebellion in nineteenth century 

China have been interpreted as premature popular protests 

against oppressive social melanesia as an early, naive, 

supernaturalistic effort to overturn a social order that 

11. International Encyclopedia of Social Sciences 
Vol. 1 & 2, p. 21. 

12. Redfield et al., (1935), p. 1^9. 
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can be effectively challenged only by more rational revolu­

tion. As Worsely (195"?) has indicated, the organisation 

and tactics of even primitive social movements can be use­

fully analysed by applying the Marxist model of revolutiona­

ry procedure. 

The most generally acceptable theory of revivalis-

tic, nativistic, and other types of revitalization movement 

would seem to be one that recognized, on the one hand, the' 

influence of local and temporal circumstances, and, on the 

other, the effect of a situation of increasing discrepancy 

between level of aspiration and level of.realization. This 

theory has been called the "relative deprivation theory" 

(Aberle I962). According to this view, the content of the 

movement, as expressed in the code promulgated by the pro­

phet or other leaders, will be determined, by the cultural 

materials locally available at the time, including in par­

ticular, the myth-dream, the traditional customs of the 

society, 'and the customs of the society that may be exert­

ing the acculturation pressure. The occurrence or non­

occurrence and timing of the movement will be determined 

by the degree of disillusionment of a significant number 

of members of the society with the v/ay of life now avail­

able to them. This disillusionment must be based on an 

awareness of extreme discrepancy betv/een some available 
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image of the good l i f e and the p reva i l i ng image of l i f e as 

i t i s . The good l i f e w i l l be conceived as the l i f e of ano­

the r group (a higher c l a s s , an accu l tu ra t i ng a l i en soc ie ty , 

or a foreign n a t i o n ) . The good l i f e , however, genera l ly i s 

defined not only as a ma te r i a l ly more comfortable exis tence 

but a lso as a l i f e v i t h se l f respec t and the r e spec t of 

a i g n i f i c a n t o the ra . The pr-oclao movoment a t which the move-

m o n t , <:ry;itn.\]y.<i:i \ n (11 CI'1 c u l I. !•<•' | i r ( i < | 1 c U, MIHI o v d i i l .ht i o < i n ~ 

l . t t i i l , \ n III 11 <i<i'i V I '' f I ii'i-' !.'• I I I n I 111 I n 1 1 , t i n o n u ' i <• I 1 in.t « f ' o n • 

I m ' t > , ( I,/ I I I I M l I M I ' I '/ I I ',• . I ( . I . I I Ml I I M I I I I ' / I I | i I I', I |l i \ ' I < II | | ' l 1 , ( H ' f ' l l • • 

l u i I ) I V , ( I I i i I I • 1 I ' l •! i i i i I I , 1 ) I I ' I I I I I I I I I • I i i ' i i | i l 111 I I I I i< I > I M I ' ' r I i M i l " r ' l 

of the movcrnenL. Paradoxica i iy , ind iv idua l v a r i a t i l l i t y in 

soc ie ty thus plays a c r u c i a l ro l e in determining the nature 

and timing of a movement whose motivation der ives from 

wi(lu;j|ir<iiul ;n)(^lnl uiii[ (iirMiinil I'.oiiiM 1.1 nn;!, , 

A ' l i i r i i i i t l l M i l l l Mi l i - n i i i i r i l u l l , i iv | ; | L n l l i ' M Vll l 'M] • i / ' , | i M n | l , 

l l l V H l i ' d l l t ' f ' M ;\\'0 f'.'l l . f i l ' I I , | | | t n | | , i i'. i - t i |'t | | t jf iU> t l U ) n'J 1.1 v l l l o f J 

of a group in the i n t e r e s t of achieving spec i f ied objec­

t i v e s . The c o l l e c t i v e e f fo r t s of men may become formally 

orgnni.sed e i t h e r bocau;jo a l l of them have aomc common jntfj-

r e s t s or because a sub-group has furnished Inducements to 

the r e s t to work on behalf of i t s i n t e r e s t . Factory workers 

organise themselves i n to unions t o bargain c o l l e c t i v e l y 
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with management, and management has organised the workers' 

tasks for the purpose of producing goods marketable for a 

profit. Unions and factories exemplify formal organisation, 

as do government bureau and political parties, armies and 

hospitals. 

There are two basic principles that govern social 

life, and organisations manifest one of these. Social 

structures may emerge as the aggregate result of the diver­

se actions of individuals, each pursuing his own ends, or 

they may reflect the joint endeavours of individuals pur­

suing commonly accepted ends. Thus, as individuals and 

groups in a community compete, enter into exchange rela­

tions, and use their resources to exercise power over '> 

others, an economic system and a class structure develop, 

which reveal organise"d patterns of social 'bonduct, although 

nobody has explicitly organised the endeavours of indivi­

duals. The government of a society and a football team, 

on the other hand, are social structures deliberately • 

established to achieve certain objectives, and the regula­

rities observable in them reflect deliberate design. The 

distinction is essentially the one made by V/illiara Graham 

Summer between "cresclvo" and "enacted" institutions. 

Social systems produced by formally enacted procedures, 
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rather than merely emerf̂ ent forces, are organisations. 

The distinction is an analytical one, since crescive and 

enacted forces typically interact in their effects on so­

cial systems. Nevertheless, the distinction finds concrete 

expression in the difference between organisations and 

other collectivities. This phenomena can be witnessed in 

the present Khasi society. In the medley of interests and 

conflicts that constitute present Khasi society one hears 

today the cry "Nf?;̂  U Khun Khpsj-Khar?^ - U Khun U Hynniew. 

Trep Hynnlew Skum"*. The implications of this to my mind 

are the following. 

The demand of being a Khasi assumes that there is 

an ideal cultural type who may be described as 

I ru iy Miiil |iiir<'l,v ;i r.!i;i:il. Ilnl urn 11V l.)it< liiiplU'n-

t i o n i s t h a t . a l l the Khasis a re no t a t p r e s e n t on 

t h a Ir teul l e v e l o i bulng Kha-Ji. 

A t r a n s f o r m a t i o n hence i s r e q u i r e d f o r them whicb 

may mean e i t h e r a c c u l t u r a t i o n o r c o n v e r s i o n . 

As p e r my d i s c o v e r i e s t h e Khasi r e v i v a l i s m l i e s 

i n the i d e a l d e r i v i n g i t s imagery a t l e a s t t o 

some e x t e n t from t h e p a s t , i t may n o t of cou r se 

*V/e t h e Khas i -Khara - t he sons and d a u g h t e r s of U Hynnlew 
Treu Hvnnj ew Slcum ( 7 h u t s - 7 clan*). "" 
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include the t a l l e r demand of going back to the 

golden age. But the goal of the movement as most 

o ther r e v i v a l i s t i c movements i s the v;ell being 

and su rv iva l of the Khasi c u l t u r e . One of the 

mechanism for achieving t h i s goal has been the 

SenfT Khasi o r g a n i s a t i o n . * 

The Seng Khasj o rgan isa t ion v/as es tab l i shed on 23rd 

November, 1899, "by some farsierhted Khasi l e a d e r s . Suffer— 

ing humil ia t ion a t the hands of the B r i t i s h , they saw t h a t 

the future of t h e i r race was being eroded, t h e i r moral 

t i e s weakened and bonds of un i ty d i s i n t e g r a t e d by the 

inroad of f o r e igne r s , e spec i a l l y the Welsh Ca lv in i s t Mis­

sion who merc i l e s s ly a t tacked t h e i r c u l t u r e , condemned 

t h e i r r e l i g i o n and encouraged i t s followers to d i scard and 

"disown the Kuy-Kha concept of kinship whic]\ i s the p ivot 

ex is tence of the Khasi m a t r i l i n e a l r ace , while the B r i t i s h 

Company exploi ted them economically, the miss ionar ies did 

the same c u l t u r a l l y and s p i r i t u a l l y . The twa went hand in 

hand with p o l i t i c a l domination. The f i r s t meeting of the 

o rgan i sa t ion was held f i r s t in Brabmo Saraaj Hall a t Mawkhar, 

*Nalini Nataranjan in her a r t i c l e , has re fe r red to the 
Seng Khasi as a r e v i v a l i s t movement. 1 d isagree with her 
for movements l a s t for shor t per iods of time whereas the 
Seng Khasi had been ac t ive now for a r e l a t i v e l y longer 
per iod of t ime. 
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Shillong in order to mo-uld again i t s people, to foster a 

sense of unity and oneness founded on t radi t ion and to 

revive the moral teachings and tenets passed on from gene­

rat ion to generation. 

The word "Seng" i s multi-significant and r ich in 

meaning. I t has soc ia l , p o l i t i c a l , cul tural and economic 

connotations; i t means organisation, community, meeting 

of the community or clan, and even wealth. And understanda­

bly So far , these things generally go together. Those who 

lose the i r community l i f e also lose thei r economic s t a t u s . 

The organisation could not produce tangible resul t s but i t 

kept the f i re burning. Thanks to this organisation, the 

Khasis have not t o t a l l y got converted to Chris t iani ty l i ke 

. t he i r t r i b a l s i s t e r s , the Mizos and the Nagas of the North 

Eastern Hi l l s . 

The aims and objectives of the Seng IChasj. are as 

follows : 

(1) To foster a sense of brotherhood among the Khasi who 

s t i l l retain their socio-cul tural and religious her i ­

tage, 

(2) To revive the true faith of biiolr forefathers . 
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(3) To understand the t rue meaning of conscience and t ru th 

as handed down by them, which are being neglected, 

misled and bl inded by the teachings of fo re igne r s . 

(U-) To c r e a t e consciousness about U Biei vho always res ides 

in the h e a r t of a devotee and the re fore the devotee need 

not to be imported or borrow from ou t s ide , 

(5) To earn r ighteousness through se rv ice and t o r e spec t 

one 's own fellowmen with the sense of humanity and 

divinlt- '- s t r i c t l y the pre^3pt of Kur and Kha. * 

(6) To work for the mental and physic,al development of the 

fellow members, and to regula te the way of l i v i n g both 

fo moral and s o c i a l conduct. 

(7) '^^ work for advancement of educat ion, 

(8 D encourage na t iona l spor ts l i k e archery, c u l t v r a l 

dances and other s o c i a l f e s t i v a l s * \ 

"(9) I'o undertake welfare and development a c t i v i t i e s such 

as>maintenance of cremation ground for those who d i s -

pose of the dead bodies according to t r a d i t i o n and 

r e l i g i o n . 

*£y£ are those who are having the same blood r e l a t i o n 
i n h e r i t e d from the common a n c e s t r e s s . Kha has two mea­
nings . The f i r s t i s the t i e of r e l a t i o n s h i p which the 
Khasi i s having from the f a t h e r ' s s i de only. The second 
meaning, re fers to a l l o ther Khasis who are not from the 
same c lan . With them known as l a d e l kh?̂  - I ad el man t h a t 
i s r e l a t i o n s h i p of marriage can take p lace . 
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Broadly the Seng Khasl aimed at making the KhaSi 

not only conscious of his ovm cultural heritage but also 

tried to instil love and respect in his heart for his past; 

This was achieved with the help of religious and cultural 

usages; The members and patrons of the Seng Khasj. have put 

to writing the maxims of Khasi religion^ the customs and 

usages and thereby enriched the Khasi literature; The Seng 

Khasi uphold the ancient norms and tunes and created con­

ditions for such preservations by acquiring dancing and 

cremation grounds and maintaining halls for regular prayers 

and religious songs. In the absence of an organised effort 

by the 3en(r Khasi^ many of these ancient usages would have 

been completely obliterated. The impact of Sgng I'̂ ŝj was 

not confined within the boundary of Shillong, Bat it 

spreads to every nook and corner of Khasi and Jaintia Hills, 

It is now a member of the Indian Tribal Cultural ForiM 

(I.T.C.F.) and a newest associate member group of Interna­

tional Association for Religious Freedom (I.A.R.F.). This 

impact has also woken up the many Khasis vho had given up 

their religion. Many converts have reverted back to their 

own original faith. Such as U Rabon Singh, U Hormurai 

Diengdoh, U Radhon Singh, U H.O. Mawrie, If B.D, Pugh, and 

other whose writings display a stong admiration for the 

indigenous culture. Most Khasis today (whether a Christian 
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o r an Anglo Khaai) are beg inn ing t o p a r t i c i p a t e i n the 

t r a d i t i o n a l dance , s p o r t s , and f e s t i v a l s vj]r̂ ich they viewed 

b e f o r e as t abooi 

The founder l e a d e r s of t h i s o r g a n i s a t i o n vjere: U 

Rash Mohon Roy Nongrum, U Chandra Nath Roy Dkhar, U Kupar-. 

don Dkhar, U Mohon Roy Rynjah, U Rubi Singh Swer, U Burton 

Sing , U Raibon Singh, U Nalak Singh l a n g b l a h j U Joshon 

T a r i a n g , U Said Sing Dkhar, U Ram Charan Dympep^ U Rober t s*^ 

Dkhar, U Raj inshon Marbaniang, U Nadon Roy Diengdoh, U 

Rutonmuni Roy War and U Indromuni Jyrva.- The members had 

as t h e i r mentor , i n s p i r e r and guide U Jeebon Roy, vho In 

1897 b rough t o u t h i s book "Ka Nlam Khasi" (Khasi R e l i g i o n ) 

because he v^anted t o pu t t h e t e a c h i n g i n w r i t i n g l e s t t h e 

peop le be l e d a s t r a y by impor ted r e l i g i o n s . The o t h e r s 

beh ind t h i s movement who. p ionee red t h i s o r g a w i s a t i o n were 

U Sib Charan Boy, U Radhon Singh B e r r y , U Har icha ran Roy, 

U Dinonath Roy, U I j u n e Singh Lyngdoh, U Hendri Mohon, 

U Bamon, U Jymbun Singh G i r l , U Kante S ingh , U Mustan Slngh^ 

U Doliph Singh Diengdoh, U Rahim Singh Nongkynrih, U Mohon 

Massar and U Nawoon Thabah; 

Babu Jeebon Roy was regarded as t h e a p o s t l e of the 

Khas i Rena i s sances l e a d i n g t o t h e e s t a b l i s h m e n t of t h e 

Seng KhRfll. He dona ted a p l o t of l and a t Mawkhar, ShillonfT 



35 

for t h i s o rgan i sa t ion . On 23rd November 1899, the Seng 

Khasi was formally inaugurated with Rash Mohon Roy Nongrum 

as the Chairman and Babu Chandra Nath Roy as the Secretary 

of the o rgan i sa t ion . 

The subsequent leaders of the organisa t ion has 

emerged as a more e f fec t ive a s soc ia t ion by extending the 

o r g a n i s a t i o n ' s a c t i v i t i e s in the r u r a l areas of Khasi and 

J a i n t i a H i l l s and in t ens i fy ing i t s educat ional programmes, 

pub l i ca t ions and publ ic addresses . The new leaders are the 

fol lowing: 

U Nowoon Lyngdoh, Maham Singh, Kynpham Singh, J . S . 

Khongphai, A, 3, IChongphai, Adrenal Nongkynrih, Weltdrol ip 

Blab, K. Shabong, D. Shabong, R.T. Rymbai, R. Hynniewta, 

U.K. P a r i a t , R, Kostan Roy, B.S. Thangkliiew, J , S . Kharkongor, 

M.M. Horry, Wovvts Nonglcynrih, K, Tarlang, R. Dienpfdoh, Hip-

shon Roy Kharahiing, Rasli Mohan Roy, Morning Sutlng, D, 

Khongwir, Synshar, Phen, H,0. Mawrie, and o t h e r s . 

The General Secretary of the organisa t ion was U Hip-

shon Roy (1969-1986) a dynamic and r e f l e c t i o n a l p e r s o n a l i t y . 

He teaches tha t the r e l i g i o n and t r a d i t i o n s of the people 

arc two sides of the same coin. He was a l so the e d i t o r of 

"Ka Sneng Khasl" a qua r t e r ly journa l which had stopped 

pub l i ca t ion and has now been revived and i s being published 
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on behalf of the Seng Khasi. The present General Secretary 

of the organisation is Mr, Konstan Roy Khongtim and the 

editor of the Sneng Khasi journal is Mr. Khlur, 

A review of the origin and functions of the Seng 

Khasi organisation vould lead me to the conclusion that of 

all the explanations of Revivalistic movements given 

(refer pp.lU-17) it is the threat of acculturation 'tinat 

really prompted the Khasi elders to hasten the phenomena 

of revivalism of course added factors of deprivation, 

oppression were present to some extent. But mainly it was 

the threat to their cultural identity that led to the 

birth of the,Seng Khasi organisation. The Marxian model 

here also does not suffice as the movement was really not 

led by one disadvantaged class against the advantaged group. 

It was not So much a matter of jealousy either against the 

British or against the privileged converted Christians, 

but a genuine conscious vision of maintaining the Khasi 

identity for the future history of the country. Later I 

would like to show that this was the reason that the 3epg 

Khas:!. movement did not emerge and disappear as other move­

ments (for example like American Indian Nativistic move­

ments) .but has today become the stalwart of Khasi culture 

and tradition. 
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LAITKYNSEW (A VILLAGE) IN THE EYE_QF CHANGE 
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LAITICYNSEW (A VILLAGE) IN THE EYE OF CHANGE 

In t h e e a r l y p e r i o d of t h e 19th c e n t u r y , the Khasl 

H i l l s f e l t t h e "breeze of change wi th the a r r i v a l of t h e 

B r i t i s h e r s and C h r i s t i a n m i s s i o n a r i e s . With t h e emergence 

of t h e a l i e n r u l e r s and the C h r i s t i a n m i s s i o n a r i e s , t h e 

s t r o n g , c l o s e k n i t and an i n t e g r a t e d Khasi s o c i e t y , was bounc^ 

to be a f f e c t e d . Soc i a l s c i e n t i s t s have r e p e a t e d l y emphasized 

t h a t when t h e Western c o l o n i a l i s t s e s t a b l i s h c o n t r o l ove r 

t r i b a l s o c i e t i e s t h e y always b rought about changes which l e d 

sooner or l a t e r t o t h e d i s a p p e a r a n c e of t h e i r s imple system 

of i n t e g r a t i o n . This d i s a p p e a r a n c e may or may no t be f o l l o w ­

ed o r r e p l a c e d by a complex w ide r sys tem. P r i o r t o t h e 

a r r i v a l of the B r i t i s h , t he Khasis c o n s t i t u t e d a normal i n t e ­

g r a t e d S o c i e t y with laws which were based on and were t h e 

' e x p r e s s i o n of the moral consc iousnes s of t he community. Con-

fus ion was c r e a t e d when the dominant peop le ( t h e m i s s i o n a ­

r i e s p r o t e c t e d by the B r i t i s h a u t h o r i t i e s ) d e c l a r e d wrong 

i n law t h i n g s which the Khasi had no t l e a r n t t o t h i n k as 

wrong. Though because of f e a r t hey t r i e d t o ' keep t h e l aw ' 

t h i s l e d e v e n t u a l l y towards the d i v o r c e of law and m o r a l i t y 

in t h e i r s o c i e t y . ''Somothin/^y v c r c wrong whi le o t h e r s -wore 

merely fo rb idden under t h r e a t of pun i shmen t . * They g o t 

* ( i ) For more d e t a i l r e f e r P.R.G. Mathur: The Khasi S o l i d a ­
r i t y Movement, 1979, New D e l h i . 

( i i ) Seng Khasi Se r i e s No, 2 , 'Where l i e s the Soul of our 
Race, 1982, Ri Khasi P r e s s , 3 h i l l o n g , p p . 9 - 1 0 & 3 1 . 
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compelled to obey new laws and were forced to abandon cus­

toms that their forefathcra had practised for centuries.. 

While taking over the new tools, new crops, new gods, from 

the British there was a period when most of the Khasi were 

faced with certain fundamental dilemmas like the following. 

Should they seek employment to earn money for the purchase 

of westernised goods that were nov so necessary, or stay 

at home to grow food for their family and care for their 

ageing parents? Should they accept the judgement of their 

headman (rangbah shnonĝ if who no"w has no power to enforce 

it but at least knows all the surrounding circumstances 

intimately or take the charge to an official magistrate 

and submit to the tedious, and to him meaningless, proce­

dure of the white man's law? Again, should a wife divorce 

her unsuitable husband for the sake of this continuity of 

her clan or remain till 'death do us part* as per the dic­

tates of the Catholic missionary? These and similar problems 

kept cropping up all the time with the coming of an alter­

native morality and religion in the Khasi Hills. 

The Khasi moral system as well as system of leader­

ship definitely having collapsed, most people however did 

not fell this as a terrible loss. They like the people all 

over the globe accepted the superiority of western technology 
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and western vays . " I t could be t r u t h f u l l y said t h a t during 

the n ine teenth century the road to h e l l for many p r imi t ive 

s o c i e t i e s was paved v;ith the good i n t e n t i o n s of missiona-

r i e s . " There i s a lso a c r e d i t s i de ; these same miss iona­

r i e s s tudied the t r i b a l language, produced the f i r s t d i c ­

t i ona r i e s and t r a n s l a t e the Bible i n t o Khasi language and 

taught them to read and w r i t e . Nonetheless t h e i r work d e f i ­

n i t e l y divided the Khasis . 

P r io r to co lon i a l r u l e , the Khasi had no di f ferer 

t l a t i o n in group s t r u c t u r e . But when the B r i t i s h came to 

Ind ia and captured the H i l l s , the lUnasi was slowly divided 

i n t o d i f f e r e n t groups. Tho o r i g i n a l Khasi and the converted 

Chr i s t i ans Khgisi, Today, a f t e r near ly 1̂ +0 years of the bo-

Ulnnnnpr of p r o s e l y t i a a t i o n in a concerted manner in t)io 

Khasi H i l l s there are about 2,^-8,000 Christi"ans in a popu­

l a t i o n of V,91,209 (1971) in the Khasi H i l l s . After the con-

vciralnn of KTirl.'iliiiH Clmndrn Pfil 1n I8nn, .'jovon Khn.'Ji.'i 

i t lHl i |H.. iM| (''III I .1 I M I I I I I' I'l H^ 1(1 j , i , | , 1,1,1 ,, | ! ( , i , I I I . , I I 

populat ion became Chr i s t i an . In 1962, only 39.7 percent of 

tho poimlittion hud bociunu Chji'lu Llun. in lyC^, Lhu t'i^airo 

1. Ian Hogbin: Social Change, Jos iah Mason Lectures d e l i ­
vered a t the Univers i ty of Birmingham, Melbourne Univer­
s i t y P re s s , Second Impression, 1970, p . 5 3 . 
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was h? percent of the population in the district, today 

60 percent approximately of the Khasi are Christians,* 

The Christian ^tlssiona^y, confident that his is the 

only tru6 faith, offers converts the assurance both of life 

eternal after death and present peace of mind amid every­

day troubles. He tells them that if they accept Christ 

sincerely and aMde by the precepts of the church they will 

be enveloped forever in heavenly love and have no serious 

cause for future worry. Here, indeed, is a promise of full 

security. This landed many of the Khasi straight into the 

lap of different Christian missionaries. The new dilemmas 

outlined above which were a result of the arrival of the 

British could not find the right answers in their own reli-

• gion. The Khasi religion which had earlier guaranteed secu-

rity was dismissed as superstition.The Khasi ceased atten­

ding the ritual ceremonies, started treating the tribal 

elders with disrespect and allowed their sacred places like 

'law kvntang and 'law ^(J^np (sacred grove and prohibited 

forest) to stay neglected. Not only the old religious sys­

tem was robbed of its supernatural sanction, the Khasi were 

even obliged to revise many of their moral values. They 

had to learn to- condemn certain actions formerly encouraged 

* For details see Nalini Nataranjan: The Missionary among 
the .Khasls, 197V. 
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and to encourage actions formerly condemned. It is diffi-*^ 

cult to understand vjhy the Khasi instead of rejecting this 

kind of innovation were so eager for acceptance. The ear­

lier converts probably treated the Christian God as though 

he was more or less an equivalent of their 'U Blei' proba­

bly, they had become disgruntled because their prayers to 

their own God had not been followed by prosperity or 

because their blameless conduct had still not saved them 

from disaster^. They deciried to experiment'in order to see 

whether God exercised similar power and would give them a 

better deal. They hoped by attending churc}) services to 

secure His goodwill but were prepared, or so they said, to 

accept punishment for violating any of the Ten taboos set 

forth so clearly in Commandments. 

Moreover these missionaries, to begin with, were 

mvM)ilu.!r.'j of tiio pci'l I llfiMlly JIII(1 i.-fŷnoinl f;al ly .•iuii'Tlor croup 

and for this î oason inevitably acquired some status. Like 

the other white men^ they also appeared to be rich, owned 

so many possessions, and obviously knew so much. In addi­

tion, they were in a position to vin more personal respect 

and even love. They alone of the permanent foreign resi­

dents in the colony followed a calling that compelled them 

to live side by side with tho Khasi community and learn 
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the vernacular tongues. They visited the afflicted, tended 

the sick, and were interested in the villagers and prepared 

to work for their well being. In conversations they dis­

cussed many other matters besides religion, and some of 

their statements could be put to the test and proved right. 

The converts made the transfer and concluded that therefore-

everything must be correct. Many of us follow the same 

false reasoning when an acknowledged expert in physics or 

chemistry makes a pronouncement on social affairs. V/e con­

clude that because he is a scientist in one field his 

thinking will be scientific also in others in which he 

knows no more, and possibly less, than the average citizen. 

The Khasi wanted economic equality with the whites, 

and many of them have come to recognize that education is 

a necessary preliminary. The village schools, however, were 

controlled and staffed by the churches. Christians alone 

therefore had the opportunity to learn reading and writing. 

For all tbese the abandonment of IChasi ways was not consi­

dered to be too big a price to pay. 

Finally, there are Khasis who become Christians to 

satjsfy their ambition. Church olders, catochists, and tea­

chers all exert some influence in the village, and such 

offices are in consequence thought by some to be desirable. 
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Tangible .re-wards of a different kind had earlier contribu­

ted much to the conversion of the trlbals."Missionaries in 

the first half of the nineteenth century vere often pre­

pared to distribute arms, thus enabling the Khasis to carry 

on their old feuds under the guise of a crusade against 

the heathen. Negative revards can have almost as strong an 

appeal. Many religious observances are burdensome, and a 

declaration by a missionary that those connected with Khasi 

beliefs were unnecessary,sometimes served as an excuse for 

neglecting them. 

In spite of the massive Christianization of the 

Khasi population, the social structure of the Khasi has 

withstood the challenge of change. One factor which has 

helped to retain some elements of Khasi custom are kinship 

ties. Kinship still provides the essential*-basis for the 

Khasi social structure, as a matter of fact, it has proved 

to be the most conservative element in Khasi society, 

I would like to undertake an analysis of the Khasi 

kinship ties with reference to one village called Lg.j.tkyn-

sey in East Khasi Hills. The village Laitkvnsew is situa­

ted in the border area of Bangladesh, covering an area of 

31 sq. miles, it is located on the top of a plateav\. Village 
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community of Laltkvnsev? is divided into three groupings, 

the Khlieh shnong or Mawgunqr for upper locality; the 

Pdeng shnong for the middle locality and the K.iat shnong 

or mjssiQn compund for the lower locality. Most of the 

villagers in Mavamor are Catholic and the Catholic Mission 

boarding and the church are situated in this part of the 

village. The original Khasi are mainly found in the Pdeng 

shnong and the market place (hat) is situated here. The 

Presbyterian mission compound has also a church and the 

presbyterian Inspection Bungalow are situated there. Besides 

these three there are also other localities such as Mot, 

Wah Khim or Sohsarat^ Wah Krepi. are shovn^here in Map I. 

As per the map given the location of the village 

may be defined by the following boundaries, 

1. On the North* the gorge and precipies. 

2. On the South Mustoh village. 

3. On the East Mawshamok and Tyrna villages. 

h. On the West Nongwar village. 

The village is full of deciduous trees and some cul­

tivable areas and junf/lcs. dome areas of land are community 

owned lands known as 'Rl Raid', some are privately owned 

land 'Ri Kvnti' and some prohibited forests which are known 

as 'Law'adonp'. The public is not allowed to cut any tree 
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or firewood from such fo res t s ( ' lav adongr). As can be seen 

in the tvo maps ( I I I ) of L^itkvnsew i s divided i n t o two 

b locks . Block I cons i s t s of the Mission Compound and Pdeng-

shnong and Block I I of IChlieh shnong. There was no water 

supply in the v i l l a g e previous ly . So the people had to 

car ry water from the springs and s t reams, bu t a t present 

with th^ help of the government through the Block Develop­

ment Pro jec t water supply i s ava i l ab le throughout the whole 

v i l l a g e . In the year 19^2, motor road from Mawshamok to 

Laitkvnsew was cons t ruc ted . But during ra iny season l and­

s l i d e s are p r eva i l i ng here and t h e r e . The road i s not ye t 

meta l led . The road i s connected with Cherranun^iee-Shjllong 

road through Gherra-Shella road. On the way from Chprra to 

Sheila t h e r e i s one road which l ead to Mawshamok from Gate 

Mawlonp. There a re foothpaths which pass through the v i l -

lage . As the v i l l a g e i t s e l f i s the centre of communication 

the neighbouring v i l l a g e s of Nonprway, Mustoh^ Nongkroh^ 

Sie,i have to pass through t h i s v i l l a g e in order to go to 

Shij long, CherraDun.iee and Mawmluh. One foothpath i s from 

Laitkvnsew to gnel la v i a Mustoh. The v i l l a g e r s through t h i s 

lane have connection in t rade and commerce with the border 

people as well as v;ith Bangladesh. Another important foot ­

path i s from Lai tkvnacw to ll.-il Tyllnp. ThliJ road again i s 
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for the purpose of trade and commerce vith the borders 

people of Bangladesh. There is yet another footpath vhich 

connects L?iltkvnsew to Nongwar. 

AccordinfT to the Census Report (1971) the total 

population being 51^,255 males and 261 females. The total 

households of the village are 13^. The village community 

of Laitkynsev is divided into three sets of groupings, 

viz. the original I(hasi, the Catholic Christian and the 

Presbyterian Christian. The point I vish to note is that 

the villagers belong to different religions yet everyone 

adheres to a matrilineal from vhich he/she receives his/her 

land rights. Members of common lineage have mostly land 

in common (ri-kur) and unite together, for clearing, fen­

cing and other agricultural vorks. Though now many of the 

members of the village community serve as*'school teachers, 

daily wage labourers, small business etc. Cultivation of 

their land still remains the main occupation of the vil­

lagers vhich demands cooperation and understanding between 

them. Even socially, one tends to meet mostly vith one's 

own matrilineal kinsfolk. The ordinary Khasi villager of 

today can no more satisfy his basic need for food and 

shelter alone than his ancestors could. He still depends 

on his relatives who equally depend on him. It is morally 

binding for him to offer for assistance e/on if the Khasi 
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traditional belief about the concept of U Blej^ the lawbei 

(ancestral mother of the clan) and the Thgvlang (ancestral 

father) are forgotten by the Christians. It is interesting 

to note that Jesus and Saints (Christians) seem to have 

taken over many of the Khasi deities functions. Under the 
or-

auspices of their religion, Khasi^Christian, all able mem­

bers of both sexes vork hard for the production of all 

necessary commodities. Unfortunately, it is the educated 

members of the village v/ho have gone to tovns and other 

urban centres, have mostly ceased to participate in the 

economic and social life'̂ the village. Still close kinship 

ties are being maintained. They visit their immediate 

family members for functions and rituals. 

However, distance Kinship ties have not vithstood 

the resent pressure on the Khasi society. ..Distant cousins 

no longer interact regularly. Also new agricultural foods 

have reduced the size of working groups in the field, 

ritual ceremonies which used to bring all relatives toge­

ther, have ceased with the arrival of the missionaries. 

The converts have ceased to visit their relatives in their 

home place at the time of cremation, funeral ceremonies 

and cultural festivals. As for example, if there is any 

festival or marriage or any religious ceremonies in the 
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village it is very difficult for all the members of th« 

clan especially those staying in town and cities to attend 

thQ aoine na it dooa not unit with their ochodulea, 

A change occurred also in the practice of maintain­

ing the bonds of kinship "by giving gifts of food. Earlier, 

when any member in the family visits his kith and kin he 

used to take along with him some gifts of food. A newly 

wed man f6r instance takes his wife first to his mother's -

house. It was the custom for the wife to give gifts of 

food to her husband's relatives. It was a custom for 'Kj 

Khun Kha' (male's children) who are cultivators that 

before selling their crops to the market place they should 

send some crops to their Meikha's house (father's mother 

house) for the first taste and their blessing. And first 

it is the duty of the Knla Kha (father's relatives) should 

present gifts of cloths to Ki \Qmr\ Kha as a sign of 

blessing for them to be healthy and prosperity. Then again, 

was given by a Khasi cultivator who preferred to acquire 

prestige gave whatever extra he earned as gifts to all 

those whom he regarded as relatives. 

But with the introduction of money the situation 

became different, in the lOiasi & Jaintia Hills aS in the­

re st of the country, for with it came the temptation to 
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buy all kinds of westernised goods. The villager return­

ing home from the city (Shillong for instance) like to 

retain his cash for personal spending. He might part with 

a few palse for his immediate kin, he however has totally 

learnt to neglect the distant kinfolk. This neglect creates 

a guilty conscience with tlie result while in the olden 

days no man would have attributed any serious misfortunes 

to a kin's man, now, even if he becomes ill, he will sus-

pect that a Kin's man is taken vengeance on him. As for 

example, if one family lives prosperously in the city and 

neglects the others who are still in the village, then the 

bond of relationship between the families fall apart. One 

family will talk ill of the other. If any member in the 

urban city falls ill, they will think that a Kins' man in 

the .village has taken vengeance (lehsniew'^ against them. 

And if anybody falls'ill in the village, they will start 

spreading - false rumours to damage the reputation of the 

family in the town and especially if the latter are well 

to do and live better in comparison with others they will 

say that they are keeping "U Thlen".* These sorts of 

jealousy and superstitious belief is still there among 

the Khasis and it arises not only between the families 

but more between neighbours and within a community itself. 

*U Th:).en is popularly known as the serpent-demon. It is 
Said to represent the force of evil in the world. 
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Though outv;nrd expression of resentment are mainly 

confined to distant kin, there is also a friction between 

the generations because of modernisation. In the stable 

conditions of primitive times the knowledge and experience 

of tbo elders entitled them to respect and regard them. 

They knew how problems had. been solved previously and were 

thus in a position to deal with difficulties as they arose. 

With Christianisatlon and the new system of education past^ 

experience has become of lesser worth. The younger people 

felt better equipped to meet their new needs. Here again 

the introduction of money provided another complication. 

Formerly, the elders owned all the valuables and other 

people left all economic undertakings to them. Now, in 

most cases cash comes in through the effort of the young 

labourers. So also the older men are no longer responsible 

for the spiritual well-being of their families. Anyone, 

who can approach the Christian pastors and Catholic priests 

thinks he knows all about the supernatural power. Before 

in every Khasi house it was the duty of 'U Knl'* to look 

for the welfare of his clan family. It is he who will com­

municate with I Blc;t '** for the all round prosperity of 

the clan. Sc .-e whole clan family respected and adored 

'^'Maternal uncle . 
** Sacred/3upernatural Power/Ultimate Rea l i t y . 
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mm like they would do a king. But nowadays the Kni has 

no place anywhere because his role was taken over by the 

Christian pastors, elders of the church and the priests. 

The importance of the uncle has dwindled in all spheres 

religious and social such as marriage, death, birth etc. 

The nev/ marriaga customs also reduced the need for all 

relatives near and remote, to come together. In the ear­

lier marriage ceremony 'U Kni' is the prominent figure in 

the ceremony. He acted as 'U Kaiang' (co-between) who _ 

represents the bride's side as well as the groom's side. 

He is the one who conducts the marriage ceremony and 

shower prayers of blessing to the new married couples. 

But with the coming of Christianity a change took place, 

the Catholic priests, the pastors and the foreign missiona­

ries have taken the position of 'U Kni' and they are the 

initiative figures in the ceremony. The Kni and the rela-
• tit 

tives are the secondary figures and sometimes they are not 

necessary to be present in the ceremony at all.* The 

youngsters of today not only neglect their own traditional 

customs but also show superiority in their own account. 

In this village a few Khasis who* are economically 

more advanced stand apart. Industrialisation and new 

*But nowadays a group of young lOiasi boys who having rea­
lised that the position of male membe'i*s in the society 
has gone down, have tried to revive the position of male 
• (Knj,) members in the society. 
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opportunities being offered to persons of intelligence and 

initiative, mostly, it is this class of people who are 

becoming foreigners to their own traditional way of life 

they try to adopt the western and modern way of civiliza­

tion. With the emergence of this structure the lineage arid 

clan-structures of the Khasi society is definitely getting 

weakened. This appears in sharp contrast to the traditional 

social system of the Khasi which was egalitarian, everyone 

did similar work, ate similar food, and enjoyed a similar 

standard of living. As for example, there is no class nor 

clan distinction among the lÔ asi. The 3ylem. the Lynpdoh 

and any other clan names are the same in stature. The 

3yiem can marry any clan except his own clan'as the Khasi 

society practices clan exogamy. And everyone has to work, 

even the Syj^m or the Lvngdoh or the headman besides their 

titular duties have to work for their livelihood. Those 

who can work and have better occupations can enjoy a better 

life. A person could become extraordinary only by acquir­

ing prestige, as a headman, as a warrior, as a craftsman 

and so on. Money however has opened up other possibilities. 

Anyone who can acquire a bank balance or ready cash feels 

that he is different from the others and wants to be trea­

ted with respect. Whereas this might become the criteria 

of getting honour in the cities like Shillong, the villagers 
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still expect other conditions as helping the kin's men and 

village men and observing the social and moral norms of 

the society as a condition for respect. With the result ̂  

that budding politicians and newly rich class who have 

migrated to the cities, keep in touch with the village by 

visiting their kinfolk occasionally, donate land as well 

as cash for social welfare activities including education. 

The high school of Tirot Singh Memorial that exist today. — 

in the village has been sponsored and financed to a great 

extent by the concern of this class. 

Nonetheless as already pointed out it must be acknow­

ledged that many of the inhabitants of Meghalaya villages 

are withd,rawing themselves from the meshes of kinship, 

J?hey are becoming more and more individualistic. Instead 

of working at agriculture they all want to "become skilled 

workers or clerks. Here modern education plays a vital role 

in the field of Meghalaya politics as well as in the 

sphere of economic development. Education in the shape of 

university degrees helpad in raising the aspiration of the 

people and has also ^ .rmulated new values of life. At pre­

sent there is not much educated youths in the village 

because most of the educated ones have migrated to urban 

centres in search of white collared jobs. Few cases of 
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of prominent f igures can "be c i ted here such as *Professor 

G.G. Swell, **11r. J . B . Tariang, Mr. B.M. Pugh and many-

o thers guch as doc to r s , o f f i c e r s , l e c t u r e r s , businessmen 

and e-ven the t h i r d grade and the fourth grade employees, 

neferonce to the prominonL flL'^ires brinua another point to 

note regarding the Khasi leadersh ip in Laitkvnsew. 

Before the coming of the B r i t i s h , the v i l l a g e head­

man exercised l e a d e r s h i p , provided h o s p i t a l i t y , kept up 

the Khasi r i t u a l s , gave f e a s t s , and genera l ly look a f t e r 

t r ade and wel fare . I t vas under his l eadersh ip and enthu­

siasm tha t the v i l l a g e could prosper , progress and l i v e 

ilii linniKMiy. HI'i power I-I'MLIMI oti h!,'j pcr.'ionMlltyy rnUinr 

than on h i s pos i t ion and i t s ro lo in the system. H© was 

the one who organised a l l the functions necessary i n the 

v i l l a g e . * * * I f he be energe t ic and i n t e l l i g e n t t h e ' jaai ' 

(a small market) w i l l expand and Ka Khropg - Ka Musur 

(revenue) v i l l i n c r e a s e . Ka Khrong - Ka Musur i s taken 

only from those outs ide the v i l l a g e . The headman along 

with other members of the v i l l a g e cour t s e t t l e s a l l so r t s 

•One i s M.P. in the Lok Sabha and the o ther 
•*M.P. In the Bajya Sabha. 

***It i s worth mentioning here t h a t during the time of 
U Hoken S i rdar (19^9-1962) the ha t Laitkvnsew was one 
of the b igges t and the l a r g e s t commercial cen t re i n 
those s i d e . People from surrounding v i l l a g e s such as 
from Shei la , Nengnong, Mustoh, Tynrong, Tyl lap , Mawlong, 
Cherrapunjee, Mawmluh, Tyrna, S i e j , Mongwar and others 
came to exchange t h e i r goods. 
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of individual and group disputes at the village level. No 

one, not even the state authority could exercise power 

within the village v;ithout contacting the headman* first. 

Of Course nov a days vith the existence of the District 

Council and the Judicial Court in the State, all disputes 

are referred to them for final decision. 

To continue the discussion, the role of the village 

headman, the villagers record that it vas he who provided-

hospitality and gave feast to the villagers. As for exam­

ple, if any outsider or government officials visited the 

village, food and shelter use to be provided "by the head­

man. Once a year a feast called Bamkhana Shnong use to be 

made by the villagers. On this occasion the headman donated 

at least one pig or a pretty sum of money to spend for the 

Bamkh^ng.. On the picnic day, the villagers along with drums, 

musical instruments accompanied by dance and songs came to 

fetch the headman from his house to the picnic spot. 

But at present, with the administration getting out 

of the hands of the traditional headman his authority has 

become undermined. This has led eventually to the emergence 

•Even today, for example, the police cannot arrest a man 
in the village without information to the headman. 



59 

of the new leadership of district councellors such as 

Member District Council (MDC) and the elected representa­

tive of the Meghalaya Legislative Assembly (MLA). In some 

cases, the rare individual vho was devoted to the "welfare 

of his people and vas of outstanding character is not 

elected (maybe he is indifferent to the elections process). 

Thus, society consequently, suffered from the lack of his 

integrating influence. All kinds of means came to be 

adopted to get elected. Persons -were elected who not only 

did not have the welfare of their community at heart but 

interestingly knew very little about the history and cul­

ture of their people. Their only qualification being that 

they look westernised or were christians or spoke good 

English. They became exploiters and enriched themselves 

"at the expense of their people. 



CHAPTER - I I I 

ETMIC IDENTITY OF KHASI: IN PER3PECTIV1 
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ETHNIC IDENTITY OF KHAoI.; IN,PERSPECTIVE 

Any pe r son can c la im or i d e n t i f y h imse l f as a Khasi 

i f he or she f u l f i l s any one of t h e c o n d i t i o n s be low: 

i ) That he o r she b e l i e v e s t h a t h i s o r her f o r e f a t h e r s 

were t h e Hynpj-eytren Hwinlew5k"uni (seven h u t s seven 

c l a n s ) , t h e f i r s t i n h a b i t a n t s of t h e s e h i l l s , who 

r e s i d e d i n t h e House of God. 

i i ) That he o r she i s born of Khasi p a r e n t s , 

i i i ) That a t l e a s t h i s or h e r mother i s a K h a s i . ^ ^ 

i v ) That shou ld a Khasi (man) marry a non-Khasi women, 

h i s v/lfe and t h e i r o f f s p r i n g s become Khasls i f she 

ag rees t o obey, fo l low and adopt a l l t h e t r a d i t i o n a l 

norms, r e l i g i o n , customs and r i t u a l s performed by 

t h e Khas i , (As t h e Khasi i s a m a t r i l i n e a l s o c i e t y , 

t h e o f f s p r i n g s of t h e i r l i n e a g e from t h e f a t h e r 

cou ld n o t c la im t h e i r l i n e a g e from t h e f a t h e r ' s 

s i d e ) . So a non-Khas i mother has t o become a Khasi 

by pe r fo rming some»necessary r i t e s i n t h i s connec­

t i o n ( s e e Sneng Khasi J o u r n a l Vo l . 2 N o . 5 , 1979) . 

R e l i g i o u s s a n c t i o n s have t o be o b t a i n e d fo r t h e 

new t i t l e of the c l an through r i t u a l s . From t h a t 

moment onwards t h e woman becomes a Khasl and she 

i s t h e f i r s t I?iv;bGi (mother) of t h a t p a r t i c t i l a r 
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clan. Her husband becomes the first T}iavJ.anp 

(father) and her son becomes Suidnia (uncle) of 

t"he clan. The vomen and all her offsprings, inhe­

rit that new clan name. From that time onwards, 

that clan is taken to be one of the many Khasi 

clans, as for instance Kh^r VJanlang, Khar Savî tn, 

Khay Phanbuh, Kharpurj.a, Khar Kongor, Khp.rsana and 

others. 

The Khasis follow the m>atrilineal system tracing 

their descent from the mother. The Mother is a very impor­

tant member of the family, who looks after her children, 

is custodian of the ancestral properties and guardian of 

the hearth and home, which is a central place in a Khasi 

family, it is where they speak and pray to their Creator, 

it is here that the family rituals are performed. There­

fore, Khasi religion is "Ka Niam ling" a family religion 

and is more a personal religious relationship between 

"U Ble;i" and the family^ The mother would not meddle with 

the affairs of the State as this would interfere with her 

duties and responsibilities in the home. The position of 

a woman in a Khasi family is unique. It is not only that 

her right over the house, home and property have been gua­

ranteed and sanctified by custom and religious tradition 
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but a l so the very cont inuat ion of l ineage and inhe r i t ance 

depends on he r . She i s the one who v i l l prepare ( t a i a r ) 

a l l the necessary items (Ki d^h k i dong) for r i t u a l s and 

hand over to the Kni (Maternal Uncle) or to Hymmen Rang-

bah ( e l d e s t b r o t h e r ) , to conduct, or t o perform the 

ac tua l r i t u a l s and to communicate v i t h U Ble i for the 

p rospe r i t y of the c lan-fami ly . However, i t -would l i k e to 

make c l e a r here t ha t in a non-Chris t ian Khasi family a — 

man has a double ro l e to play as U Kni (maternal uncle) 

in h i s mother 's house and as U Kpa to h i s wi fe ' s house. 

As II Kni he plays a very important ro l e for the welfare 

of h i s c lan and acts as the counsel lor and guardian to h i s 

nieces and nephews. And as U,Kp^ h is r o l e i s for promo­

t i n g the welfare of h i s wife and ch i ld ren . The mother i s 

the bond of u n i t y and.on her death cus todianship passes 

t o her youngest daughter . There i s a Khasi saying "Ban r o i 

ka l a i t ka kynla, ban l a r u Tnum u Tvridal" bad "ban mljti 

k i Slmnah ki Simsong". I t always goes with the b l e s s ing 

and prayers of the old people to the younger generat ion 

of the clan family. From the above saying i t may be under­

stood t h a t both sexes male as wel l as female are requi red 

in a Khasi fajnily. Absence of any of them crea tes a gap 

in the family household. Because as i t i s be l ieved , i t 

i s from the woman t h a t the clan w i l l mul t ip ly i . e . Bpn ro i 
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ka .ialt ka kvn.jâ  and the family household will continue 

to expand i.e. Ban ;lRr u Tnum u Tyndai. The male members 

are required in the family as they are the Simpah the 

Sjmsonp of the clan the one who will shower prayers and 

plead for the prosperity of the clan. 

I would like to clarify that the Khasi is not a ^ ^ 

matriarchal society as it is misunderstood by many people. 

The Mother is not the dominant head of the family. It is 

the father who is the head only of his nuclear family 

while the inaternal uncle is the head of all the families 

of his sisters i.e. his nephews and nieces. Children take 

into account their father's counsel. The maxim expressing 

the gratitude of the children "U Kpa uba 1 ah uba iai ba 

ai ia ka long rynnienrr" signifies that it is an able 

fS.ther who gives us life and stature. Gurdon rightly 

observes: 

"Father is the executive head of the new-home. 
It is he who faces the danger of the jungles 
and risks his life for his wife and children. 
It is the father who bears the heat and burden 
of the day. The maternal uncle only comes when 
it is a question of life and death. The Khasi 
father is revered not only when living but also 
after death as U Thawlapg and special ceremonies 
are performed to propitiate his shade".1 

*There is a popular Khasi saying: Kynih Ka lay Kynthei tg 
la lot ka I1pf?. Just as the hen never crows so also the 
woman cannot dominate. 

1. P.B.T. Gurdon - The Khasis, 1975, Cosmo Publication, 
Delhi pp. 78-79. 
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His mother Ka Melkha. during her l i f e - t i m e and a f t e r her 

death i s shown reverence by Ki Kht;n Kha ( f a t h e r ' s chi ldren) 

and spec ia l homage i s given by them to t h e i r Meikha on her 

death . A new born baby i s f i r s t taken t o Ka Meikha's house 

for her b l e s s i n g s . 

As regards the_iclnship system of t h e ^ h a s i i t can 

be said t h a t i t i s d i f f e r e n t from other Indian s o c i e t i e s . 

The Khasi system of k insh ip i s based on *Kfl Tit) Kur Ka 

Tin Kha. I t i s a c lan exogamy. Members who belong to 

f a t h e r ' s s ide are respected whether young or old as they 

are Ki Nongai Nongsei Rvnieng ( the giver of l i f e and s t a ­

t u r e ) , the maternal unc les , as they are ICi Nongbtin I v n t j , 

Ki Honf/duai p h i r a t bad k i Nongsaid-Nongthew ( the communica­

t o r s the d i v i n e r s , and the p leaders) of l i f e and death in 

the f i e l d of r i t e s and^ r i t u a l . ^ 

Marriage among the Khasis has both the r e l ig ious 

and s o c i a l a spec t s . The Khasi p rac t i ce s the Mat r i loca l 

system t h a t means the male has to come and s t ay in h is 

wi fe ' s p l ace . The process of s e l e c t i o n of spouses comes 

from the male 's s ide f i r s t . Acknowledgement of marriage 

comes only a f t e r seeing t h a t the match involves no 3ang 

( taboo) according to the time honoured custom of the land . 

•Refer to p . 32. 
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Monogamous^is the chief rule in Khasi Hi l l s , though remar­

riage and divorce i s allowed. Adultery (Klim-Kvrter)) i s 

not allowed for "both the sexes. Adultery, by the woman espe­

c i a l l y i s viewed very seriously by both the clans of the 

couple. The husband is at l ibe r ty to i n f l i c t any sort of 

punishment even to the extent of k i l l i ng her at the spot 

i f she i s caught in the act . But when the fact i s subse­

quently discovered, the relat ives of the husband along 

with elders of ' the v i l lage wi l l compel him to leave her, 

and children of the woman who has committed adultery can­

not pay any homage to Kâ  Meikha* cannot be included in the 

clan cromlech. 

No man i s allowed to take a woman from his clan as 

"his wife. Such a thing i s regarded as the worst socia l 

crime. I t i s also an incest taboo to marry the near r e l a ­

t ives of the fa ther ' s clan or of whom the father ca l l s by 

the term brothers, s i s t e r s , mother, mother-in-laws. The 

husband of the deceased elder s i s t e r can marry the younger 

s i s t e r af ter performing some r i t u a l . But to marry the 

wife's elder s i s t e r of the younger brother-in-law even 

af ter the wife's/husband's death i s a taboo. A man cannot 

marry his mother's brother ' s daughter as long as his 

•Mother ' s fa ther . 
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maternal uncle i s a l i ve , but he can do so after his uncle's 

death. I f he does^^vhile uncle i s s t i l l a l ive e i ther he or 

his uncle v i l l die (g.iai_ii_Klian£) i s a be l i e f . The sons 

of the maternal uncles cannot marry h i s f a t h e r ' s s i s t e r ' s 

dauf.'hters because the Khasi be l ieve tha t once r i c e i s given 

i t can never be re turned or taken back again in Khasi cus­

tom; when the father's brother's children are parallel1 
I 

cousins (Shipara kha). the relationship is just like that -•«• 

of real brothers and sisters of the same parents. So they 

cannot marry. 

Of the Same above mentioned prohibitions if not 

adhered to can be rectifiod by asking forgiveness from 

U Blel through rituals and ritual ceremonies for purifica­

tion. In other cases, permanent ostraism from the society 

and clan is the prescribed action. In ancient days if any 

couple v;ere guilty of incest taboo (Ka shong sang) this 

could result in the killing the couple or at least their . 

being chased out from the society. He or she vho commits 

incest taboo whether openly or secretly may get the punish­

ment from U B;iei in the form of a stroke from thunder and 

lightning (Pom Pvrthat) and by being consumed by wild 

animals (Bam u Khla) such as tigers or by meeting any sort 

of unnatural death (Ian Kvnsha- - Thalp'). I would like to 
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2 
refer here to a s tudy ca l l ed "Taboo" in t r a d i t i o n a l Khasi 

soc ie ty by Sujata Miri and Promila Myrchiang. The authors 

have d i f f e r e n t i a t e d Ka shong sang ( I n c e s t taboo) which i s 

unforgivable even by God to o ther kinds of p roh ib i t ions 

ca l led "vTTibit" vhich include p roh ib i t ions regarding not 

ge t t ing f i r e food from sacred f o r e s t , not using n a i l s for 

bui ld ing houses e t c . Their researched i s mainly concerned 

t o show t h a t o ther than "Ka Shong Sang" "the offender can 

always remedy the s i t u a t i o n by performing the req\i ired 

r i t u a l or by asking for forgiveness from God. But the v i o ­

l a t i o n of Ka Shonp, Sang of Type A neces sa r i l y e n t a i l s 

banishment and complete r e j ec t i on of the c u l p r i t aS a r e s ­

pec tab le member of the community. "-̂  

The Khasi system of i nhe r i t ance i s based on c e r t a i n 

c u l t u r a l norms and va lues , t h a t i s on the ^principle of 

m a t r i l i n e a l system as has been mentioned e a r l i e r (Chap­

t e r I ) . After the death of the mother, the youngest daugh­

t e r (Ka Khfitduh) gets the l i o n ' s share and i s the cus to ­

dian of the i n h e r i t e d p r o p e r t i e s . E a r l i e r i f Ka K^atduh 

gets married to a *non-Khasi or t o a Chr i s t i an she l o s t 

her r i g h t over p roper ty . "However, today, Ka Sang connected 

2. The Journa l of the North-Bnst India Council for Social 
Science Research Vol. I I Mo. 1, Apr i l , 1978, B.T. 
Hos te l , Shillong 793 003, Meghalaya. 

3 . I b i d . , p . 3 . 
*In case i f she follows h is custom. 
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with this i s overlooked for social and legal purposes. 

Although the performance of the t rad i t iona l religious 

r i t e s and practices i s s t i l l prohibited". Also i f she 

does not stay or look after her parents and leaves the 

family for good then also she i s not en t i t l ed to get any 

property. The basic idea behind th i s system vas that the 

property of the family should remain in t ac t with the i r 

mother's l e n i a i group. 

The present s i tuat ion generally, the social and 

rel igious functions of t r ad i t iona l Khasi society cannot 

be So neatly di f ferent ia ted. The same function vhich i s 

held for r i t u a l i s t i c purpose is also meant for social 

frathorlng. Thus, the t rad i t iona l lOiasi religious functions 

can also be treated as social functions. For an example 

"the Ppinblanr^^"n/?krem pr Shad Nonpkrem (Goat k i l l ing cere-

mony or Nongkrem dance) is both r i t u a l i s t i c as well as 

soc ia l . 

The principle of Khasi rel igion l i e s on Ban kamal 

i a ka Hok ( to earn righteousness in t h i s world), Ban Tin-

Kuy Tin-Kha and Ban t7_pbriew-tiT)blei tha t means to know 

man to know God. In his t ip-Ble j (knowledge of God) he 

projects a universal s p i r i t u a l va l id i ty in a l l fa i th , that 

^. £b id . , p . 5. 
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is, in the Man to God, relationship in religion and the 

sharing of that validity. And at the same time the other 

side of 'Tin Briew' (knovledge of man) the fact stands out 

that there is no accepted universal validity in the path 

of religion in the relationship of 'Man to Man'. Here the 

needs, the surroundings the way of life differ from being 

to being from religion to religion. Here is not the ques"-

tion of sharing the validity but of understanding the 

validity of the relationship of 'Man to Man'. As it is well 

Said by Thomas Carlyle, "In every sense, a man's religion 

is the chief fact with regard to him." So if Khasi religion 

is taken away from him or destroyed what else is left of 

the Khasi in him? Mr C. Lyngdoh, a District>Judge, in one 

of his Judicial pronouncements wrote: 

"Now a Khasi is. a Khasi bee avis e of his 
religion (Niam) more than anything else. 
This is a great fact. To understand him 
therefore, one has to go deep down into 
the over-root of his religion. It is 
religion in the sense of his 'Nigm'^ which 
regulates all his thoughts and activities. 
Forget his religion and you will never 
understand a Khasi".5 

Hence a person could be a Khasi either by birth or 

by adopting the Khasi way of life by participating in the 

5. C. Lyngdoh. The Rudiments of the IChasi Law of Inheri­
tance. Excerpts from Ka Syngkhong Jingtip (The Khasi 
Cultural Journal) 1938. 
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traditional beliefs and customs of the groups. Socialisa­

tion and identification of oneself vithin the group through 

active participation in the life-style is recognised as 

the more important consideration for becoming a Khasi, And 

it T/jas indeed because of such general principle that even 

Mr. Wilson Reade and S.D, Nichols Roy who are Anglo Euro­

peans have been recognised by the Court of Law as members 

f. 

of the Khasi society. *Mr. Wilson Reade's nomination pa­

pers for the general State Election as the nominee of the 

Eastern India Tribal Union was rejected by the Returning 

Officer, C.S. Booth, on the ground that the candidate, 

whose father was a European, was an Anglo Indian and was 

not a member of the Scheduled Tribe, so he was not eligible 

to contest for the reserved seat for the members of the 

tribe. But Wilson Reade claimed that anyone born of a Khasi 

v/oman, according to Khĝ si custom is a members of the Khasi 

society. He claimed a very significant position among the 

Khasi as he was also the founder members of the then poli­

tical organisation known as the "Khasi National Durbar", 

the Treasurer of the District Tribal Union. He had previous' 

ly contested for parliament and State Assembly seats, as 

6. P.R.G. Mathur, Khasi of Meghalaya: Study in Tribalism 
and Region. 1979, New Delhi. . 

Appendix B Case 1 and Case 3. 

*Case 1: Wilson Reade appellant versus C.S. Booth, Aroon 
Alley and Jormanic Syiem respondents. 
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member of the Scheduled Tribe. He therefore, sought elec­

tion from the seat reserved for the members of the Khasi 

Tribe. -

The *Court of Law observed that a person's member­

ship of the Khasi society should be decided "not by only 

the purity of blood, by his own conduct in following the 

customs and the way of life of the tribe; the way in which 

he was treated by the community and the practice amongst 

the tribal people in the matter of dealing with the per-
n 

sons whose mother a Khasi and father European". Rivers in 

his book oocial Organisation defined Tribe as "a social 

group of a simple kind, the members of which speak a com­

mon dialect, have a single government, and act "together 
8 for such common purpose as welfare..." In the light of 

the above definition the Court found that Wilson Reade had 

been living in the social group called the Khasi, speaks 

the same dialect which he called his mother tongue, married 

*The Court further-observed that if purity of blood was 
the only criterion to judge whether the appellant was a 
member of the Khasi society, then it would be Impossible 
to find out even a dozen people who really acquired racial 
puritv in that restricted sense. Besides, in olden times 
the Knasi brought slnvo girls from tho plains and married 
them and their'progeny were rocornlscd as members of the 
KhULjJ cluntj. 

Please refer p.2 of this chapter. 
7.1bi^., p.167. 
8..Ibia. , p. 170. 
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a Khasi, his children too -were married to Khasis, parti­

cipated and identified himself with the tribe in various 

social and political activities for its welfare and uplift-

ment. 

It may "be noted here that the appelant's nomination 

papers had been rejected on the basis of the objection 

raised by Aroon Alley, one of the respondents, Aroon him-"" 

self had contended that he was a Kbasi because his mother 

vas a Khasi although his father was a Muslim from the 

plains. By the same logic the Court held that there was no 

ground to discriminate between Aroon Alley and Wilson 

Hoade, both were born of Khasi mothers and non-Kiiasi fa­

thers. As a matter of fact both of them were members of 

the Khnsi society. ^ ^ ' 

It is interesting to refer to another case* in this 

connection, that of A.S. Khongphai petitioner versus Stan­

ley D.D. Nichols Roy respondent. Both of-them filed their 

nomination papers from the Cerrapunjee Constituency 

reserved for Scheduled Tribes for the Assembly by-election 

in March 19^3. The petitioner objected to the nomination 

of the respondent Nichols Roy on the ground that his mother 

•Case II: A.S. Khongphai, Petitioner versus Stanley D.D. 
Nichols Roy, Respondent. 
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was an American lady and as such he was not entitled to 

seek election from the Constituency reserved for the Sche­

duled Tribe. The Returning Officer rejected the petitioner's 

contention, overruled the objection and accepted the candi­

dature of Stanley Nichols Roy for election. The petitioner 

prayed that the election of the defendant be declared void. 

The petition was dismissed by the District Session Judge 

who constituted a none man Election Tribunal. The petition 

then appealed to the High Court on the ground that Stanley 

N. Roy was not a Khasi, He said that according to Khasi 

customary law every Khasi must have a Jaid (clan). The 

Khasi society being matrilineal every member of the clan 

should necessarily spring from a Khasi women. The descen­

dant of Khasi must be rec'xoned through his mother's laid, 

but not that of the father. 

R. S. Lyngdoh and Hamlet Bareh, both Khasi Chris­

tians, were two of those who gave evidence for Stanley 

Nichols Roy. Lyngdoh deposed that there are people of the 

"war locality who are Khp-i but have no Jaj.d". Rev. Nichols 

Roy, the father of the respondent belonged to the War Khasi 

and War people had no .iajd." Though Hamlet Bareh agreed 

9. Ibid., p. 
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that 'there could not be a Khasi vithout a Jai^', he added 

that in recent times the matter of taking 'Vaid has become 

a matter of choice, i.e. one can have the Jaid of the 

father or of the mother or he may not have any ^ald at 

all."'̂ ° A few witnesses from the side of the respondent 

contended that Jald Dkhar are regarded as Khasi although 

their ancestresses were non-Khasi women. From the above 

statements the Court observed that the primary ancestors 

of a Jaj.d need not always be a Khasi woman. The contention 

that every Khasi must take the Jalii o^ his mother cannot 

be accepted, because the woman brought from the plains had 

long been assimilated and absorbed into the Khasi society 

and in actual practice their descendants were considered 

Khasis. Also, the ancestress of the Dkha?" clans are non-

KhaSi women. 

In the above contest an important piece of evidence 

was given by Bvanton Reade, who said that he knew and met 

Nichols Roy in U.SkA. as students. He said that the respon­

dent conducted,' represented and associated himself with the 

Khasi students at California, They spoke Khasi language 

among themselves while they were there. The Court gave full 

weight to evidence and recognised Stanley Nichols Roy as 

10, Ibid.,|). 
11. Ibid., p.•'7̂  
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a member of the Khasi society who vas entitled to seek 

election as a representative of the Khasi Scheduled Trihe. 

The Court also ruled that in order to he a member of the 

Khasi fraternity it v;as not absolutely necessary that a 

person should be a Khasi by blood. A person's conduct in 

following the customs and the way of life of the Khasis 

and the manner in which he was regarded in the society 

were equally important. This, for deciding the question 

v/hether an individual belongs to the Khasi society or not, 

for the purpose of special representation, it is not simply 

the purity of blood which will he the main criterion but 

all the surrounding situations will have to be taken into 

account, so the court ruled. 

The Court's rulitjg in the favour of Hi\ Reade and 

Mr. Nichols Roy makes the identity question too general 

in the sense that anyone if he is in a prominent position 

economically and politically can claim acceptance of the 

Khasi identity, by claiming readiness to participate in 

all spheres of the life of the Khasi identity. The feeling 

of the court expressed on its part the absence of any know­

ledge of Khasi customary law. Take the case of Mr. W, 

Reade. As a lOiasi he should definitely be committed to the 

matrlllneal system of the Society. Now though he claims 
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himself t o be a Khasi yet he embraces the t i t l e of Reade.* 

The Khasls as everybody knows always take the clan name of 

t h e i r mother. If we take the case of 3.D. Nichols Roy, we 

find tha t h i s mother i s a European. He ho\jever, claimed to 

have Khasi descendants through his f a t h e r ' s l i n e . This i s 

not accepted according to Khasi law. As pointed out e a r l i e r 

a Khasi soc i e ty i s m a t r i l i n e a l soc i e ty and not a p a t r i l i n e a l 

one. So a non-Khasi lady who marries a Khasi has to be sanc­

t i f i e d through r e l i g i o u s r i t u a l s f i r s t to become a Khasi 

otherwise there i s no place for her and her offspr ings as 

they cannot claim themselves to be the members of the group, 

Here I see a misunderstanding of the Khasi customary 

law on the p a r t of Hamlet Bareh. Hamlet Bareh claimed t h a t 

i t I s a matter of choice for the chi ldren to claim t h e i r 

i d e n t i t y e i t h e r from mother 's or f a t h e r ' s s i d e . This i s not 

a c o r r e c t s ta tement ,** •**Taking of f a t h e r ' s Kur name 

according to the Khasi custom i s agains t the system of 

Ka Khein Kur - Ka Khein Kha of the Khasis, The system of 

*His fa ther being a European c a l l e d Reade whom i t i s 
I n t e r e s t i n g to note he has never seen - r e f e r P.R.G. 
Mathur, Khasi of Meghalaya, p . 166. 

**His b ro the r who was a Bareh a f t e r h i s f a t h e r ' s Kuy 
( c l an ) but a f t e r his marriage t o a Bareh woman changed 
back h is clan name to his mother 's Kur i . e . Dkhar c lan , 

***None of the cases mentioned above performed the necessa­
ry r i t u a l s as des i red by r e l i g ion and customs. 
See p.60 of the Condition ( i v ) . 
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Ka Kheln Kur - Ka Kheln Kha to a Khaai i s t h a t i t i s a 

taboo for a man to marry a member of his own c lan . So i f 

the offspr ing takes the Kur name of f a the r a time may come 

t h a t a f t e r two or t h ree genera t ions , t h e i r offspr ing may 

happen to marry t h e i r own (mothers) clan the g r e a t e s t 

i n c e s t taboo (shongrsang) which can be committed according 

to Khasi custom, 

R.3 . Lyngdoh's statement t h a t a W r̂ Khasi has no 

Jg-j-ci may be i s due t o the i d e n t i f i c a t i o n of the word Jg,id 

with c a s t e . The term hoi^ever should be taken as equiva len t 

of clan-Kur in the Khasi context . There i s no cas te system 

amongst the Wgx Khasi. But every Khasi must have a Kuy. 

Hence his claim tha t Wa£ Khasis have no ,1 fijLd cannot be 

accepted bqcause a l l belonging to a Kur must liave a J a id . 
« 

So a l s o , a l l agree t h a t the ances t ress of the Kur 

DMiaX are non-Khasi women. But according to the custom 

these non-Khasi women and t h e i r of fspr ings become KhaSi 

only a f t e r f u l f i l l i n g the four th c r i t e r i a mentioned on 

page 60 of t h i s Chapter, As for example, r ecen t ly a new 

DkhaX Kur has been introduced in Khasi soc ie ty . On 

i9 .11 .1978 , Chipel Topden from Sikkim who had married a 

12, 'Sneng Khasi ' Vol. 2, No.5, 1979. 
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Khasi, Wallamphang Khar dawian, according to Khasi custom, 

had asked for (Pan Hukum) the following agreement (mvn.iur) 

from Ka Blel Non?bxih--Nongthav through Ka Sh^t Ka Kheln 

( r i t u a l s ) t ha t she and her offspr ings w i l l take the Kuj:. 

name as Ka Kur-Kharsapa. After the agreement of Ka Blei 

Nongbuh Nongthav an announcement was made tha t everybody 

w i l l know t h a t t h i s Kur Kh fir sat) a i s now one among the Khasj 

Kur. And her son i s named ( j e r l a thoh) according to Khasi "" 

custom U Kyrshan Lang Khar-Sapa, Her offspr ing and l a t e r 

generat ion w i l l i n h e r i t t h i s Kuj name. 

A common language knov/n as Khasi (along with i t s 

d i a l e c t s ) gives a so l id fee l ing of i d e n t i t y to the modern 

Khasj. Khasi i s one of the dominant languages in North-

East Ind ia . According t a l i n g u i s t s such as Logan, -̂  Kuhn, 

Pa te r Schmid t ,^ G.A. Grierson' and o t h e r s , Khasi i s an 

offshoot of the Monkhmer language which belongs to an 

Austro-Asiat ic s tock, J.R. Logan (1850-57) discovered an 

in t imate r e l a t i o n between Khasi and the Mon-Khmer-Palaung 

13. Logan: "Papers on the Ethnology of the Indo-Pacif ic 
I s l a n d s " , Journal of the Indian Archepf^lego (Singapore, 
1850-1857). 

1̂ +. E, Kuhon: Bei t rage Zur Sprachen-Kunde l i i s t e r ind iene 
(1889). 

15. P.R.T. Gurdon: The Khasis (1975) Cosmo Pub l i ca t i ons , 
Delhi . 

16. G.A. Grierson: L inguis t i c Survey of Ind ia (Ca lcu t ta 
190^) Vol. 2. 
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d i a l e c t s which p reva i l s in Burma, and Indo-China. This 

group he fee l s i s connected v;ith the l a r g e r family which 

cons i s t s of Santhai , Munda and Kuki, (In p a r t i c u l a r he was 

able by comparing vocabular ies to discover the n e a r e s t 

kinsmen of the Khasis i s the Palaung, a t r i b e , i nhab i t i ng 

one of the Shan S t a t e s ) . However, Logan f e l t t h a t the IChaSi 

and other Mon Khmer t r i b e s g rea t ly d i f fe red in phys ica l 

c h a r a c t e r i s t i c s from the Munda. He speaks of Khasi as "a -»• 

s o l i t a r y remembrance t h a t the Mon-Cambodian l i n g u i s t i c 

formation once extended much fu r the r towards Morth-West 
17 than now, " '̂  

Prof. Erns t Kuhn during 1883 t o 1889 made d i scove­

r i e s on the connection between Mon-Khmer of Indo-China 

( inc lud ing Khasi of Assam (now Meghalaya) and Munda of 

Central India but a lso vi th Lho Nbn-Cowry or*" tho Nlcobar 

and the Sakai-Semang Orang of Malacca, He observes t h a t 

both "for i t s vocabulary and s t r u c t u r e of sentences , Khasi 

i s s t r i c t l y connected with the Palaung Wa d i a l e c t s . . . 

spoken by the t r i b e s t h a t l i v e along the Central and Upper 

reaches of .the Mekong r i v e r . " The c l o s e - s i s t e r s of Khasi 

appear to have been the Mon and Palaung-Riang-V/a d i a l e c t s 

of Burma. I t i s c l e a r t h a t from the f i r s t , Khasi i s 

17. Ka Synkhong J i n g t i p (The Khasi Cul tura l Journal ) Vol.1^ 
February, 1958, No.1 , p .52 . Bareh, H. The History and 
Cul ture of the Khasi People, Calcut ta-V, 1967,pp.19-20. 
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described as a sub-group of the Mon-Khmer and Palaung d i a ­

l e c t s . But there e x i s t a l so some important phonetics 

between Khasi and Vietnamese.* 

18 Dr, Grierson has divided the Mon-Khmer language 

i n t o five groups. 

1) Languages in the Lower and Middle Mekong. 

2) Mon or Talaing in Pegu, Annamese and o ther Minor d i a ­

l e c t s , Stieng and Bahnar in Vietnam. 

3) Khmer and o ther a l l i e d d i a l e c t s in Cambodia. 

h) Palaung to the North-East of Mandalay and a l so Wa whic 

p r e v a i l s in Ghindwin and Mekong s ides inc luding Lamet, 

Kmu and Riang. 

5) Khasi and i t s d i a l e c t s - Pnar (Synteng) o f ' J a i n t i a 

H i l l s , War d i a l e c t of the South, Lyngngam of the fa r 

North-Western f r o n t i e r s of the country arid Khasi proper 

which i s represented by the Cherra form of speech. 

Pa te r Schmidt who i s the r e a l au thor i ty on the sub­

j e c t d]̂ aws a more .concrete p i c tu re of the Khasi language 

in i t s r e l a t i o n to var ious Mon-Khmer languages inc luding 

the Nicobarese and the na t ive d i a l e c t s of the Malay Penin­

su la . He has found a number of r e l a t e d languages i n one 

•Khasi has a i so shown a few words r e l a t i o n s with Vanchoo 
(Wangchoo), a t r i b e in tiie Tirap F r o n t i e r Div is ion . 

18.G.A. Grierson: L ingu i s t i c Survey of I nd i a , Vol. I I , p . 1 , 
H. Bareh, The History and Culture of the Khasi People, 
p . 2 1 . 
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p a r t i c u l a r zone of the globe which extends from India to 

New Zealand and from Madagascar fa r to the Haw^an I s l e s 

and he includes a l l these d i a l e c t s i n to what he c a l l s t he 

Austric family. The Austr ic family again i s divided i n to 

two groups, the Aust ro-Asia t ic and the Austronesian. The 
19 Aus t ro-Asia t ic , in more elaborate explanation "^ Includes 

a v a r i e t y of d i a l e c t s namely (1) Mon-Khmer, (2) Palaung-

Wa, (3) Semang-Sakai, (^H) Khasi, (5) Nicobarese, (6) Munda, 

(7) Annamite-Muoung, and (8) Cham. 

The pos i t i on of the Mon-Auam languages to which 

Khasi i s in t ima te ly connected may fur ther be located as 

follows — A sec t ion commonly known as the Mon language 

which belongs to the ancient kingdom of Comboja Annamese 

(•of modern Vietnam) i s another p r i n c i p a l language spoken 

in Cochin-Cjina, Vietnam proper and Tonkung. Under the 

above main s e c t i o n s , there are many sub-groups cons i s t i ng 

of Palaung-Rlang-Wa d i a l e c t s of Upper Burma, Kuoi-Samre of 

Thailand, Laraet-Khmu of Thailand, Bahnar-Nanang, Rade­
on 

Jarai-Cham-Khasi group of Loaa, Cambodia and Indo China, 

•19. Kroeber and o t h e r s : Anthropology Today, p . 28l , 
Bareh: The Flistory and Culture of the Khasi people , 
p .20 . 

20. H. Bareh: llie History and Culture of the Khasi People, 
p . 20-21. 
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According to 1971 Census the number of native spea­

kers inclusive-of those who speak the Standard dialects* 

or the many local variants, was over four lakhs. The choice 

of Sohra dialect as the Standard dialect was, because, 

before the British came to the Khasi Hills, Cherrapunji 

had been an important centre for trade in lime, coal, iron 

and other important products of the hills for which the 

demand in the plains was considerable. And when the Bri­

tish occupied the Khasi Hills in 1830s it was in Cherra-

punjee that they established their headquarters. It was 

there that the Christian missionaries who came along 

opened the first school. When the Serampore Baptist Mis­

sion discontinued their work, it was succeeded by the 

Presbyterian mission from VJales which began their work in 

Cherrapunjee in l8Ul un4er the leadership of Rev. Thomas 

Jones who came to be known as the father of the Khasi 

literature. It was he who introduced the Khasi alphabets 

by adopting the Roman script. He had taken the .Sghra 

(Cherrapunjee) dialect as the medium of instruction for 

the Khasi and Jaintia Hills. 

*The Standard Dialects is the dialect spoken in Cherrapun-
jee which Is known as Ka Ktien Sohra. This dialect has 
been in use in educational Institutions and for official 
purposes for close on 1̂ 0 years. 
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AGEIITJ AND FORCES TN TITE EH£RGENCE OF REVIVAIJSM 

In the I n t r o d u c t i o n , I had h i n t e d t h a t Revivalism 

occurred in the Khasi H i l l s as a r e a c t i o n to the accu l t u ­

r a t i o n p r e s s u r e e x e r c i s e d by the fo re ign m i s s i o n a r i e s . The 

Seng Khasi Organisa t ion had come in to ex i s tence as the 

r e s u l t of the c o l l e c t i v e e f for t of men who needed to for-

mally organise themselves "to save Khasi cul ture". Before 

I go on t o l i s t the various elders who were the pioneers 

of t h i s organisat ion, l e t me give a br i e f h i s t o r y of the 

p r o s e l y t i s a t i o n work which was being undertaken by the 

miss ionaries . Shortly a f t er the defeat of the Khasi-Anglo 

war (1829) the Christian missionaries belonging to the 

Welsh Calv in i s t i c Methodist church, began to preach the 

Gospel i n the Khasi and J a i n t i a H i l l s . By the .year 1891 

C h r i s t i a n i t y \"S f j r n l y e s t a l l i s h e d i n Khasi & J a i n t i a 

H i l l s . And the l i r j t Ch r i s t i an Church in Sliillong v;as 

b u i l t . Majori ty of the e a r l i e r conver t s are thus Welsh 

C a l v i n i s t i c I ' e thod i s t , the r e s t qu i t e a s u f f i c i e n t nucser, 

\-;ere won over by the Roman Cctholic Church which came to 

Khasi T i l l s i-̂ . I890 nnd s t a r t i n g work f i r s t a t Laltkynsew 

1 ' "i-i-r'^col by the i n t e r c o u r s e wi:h 

,e t: r ;,;.T.n c*' L1:C Nortr. 

•1 ' . : / U-! I i l l J -::^ J a i n t i a 

-, '^' 
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and the Sylheties (Bengalees) of the Sbuth. The Khasi 

successfully resisted political penetration from the out­

side for centuries. This resulted in their also success­

ful preservation of their religious culture. Their rituals 

definitely could have borrowed certain elaborations fron 

their Hindu and Muslim neighbours. The point I wish to 

emphasise Is l>iai%hoso i)hf>nomona did not demand a chanre 

in the fundamental beliefs and practices of the Khasi 

peopleT The situation changed radically vith the advent 

of Christianity.w^ 

In the Khasi context it vill be difficult to pin­

point a prophet -who discussed a 'new code' or "heard the 

voice of God". However, there are a line of Khasi thinkers 

and leaders whose mission in life was to work towards a 

reawakening of respect and regard for their own culture 

after the advent of the British, The following is an 

attempt at listing some of the important leaders. 

One such leader was *U Rabon Singh Kharsuka 

(•? - 1910). -̂e was converted to Christianity at his early 

life ar i '.;ao Jt; Locked as Clorry (Tymn\c:n Rasail) in the 

''av/kh-̂ '̂ y'\-J- '' tlu.' you" 1883. After going deep into 

'i this rc]i^-ion c-̂  ".Id not -i-;e x.^ 

.>; I . ' • 'T r;^ 1 i l l T , r>. x.cv- "• - -Q 
A Colloctjon '.if '.n̂ ilinfs 
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him peace and i^e l f - sab is i ' ac t ion . He vas deeply h u r t by the 

d i spa rag ing and demeaning tones of the m i s s i o n a r i e s towards 

the Khasi c u l t u r e and r e l i g i o u s b e l i e f and t r a d i t i o n s . He 

could not t o l e r a t e a g a i n s t the b a s e l e s s r e s t r i c t i o n s 

imposed by the Chr i s t i an missions on the t r a d i t i o n a l f e s ­

t i v a l s and customs p r a c t i s e d by the Khasi . He abandoned 

h i s p r o s e l y t i s a t i o n v/ork and devoted himself t o studying 

and unders tanding h i s own h e r i t a g e . 

As e a r l y as 1891-92, h i s a r t i c l e s on t h e d i v i n i -

t i o n system and the egg ' s r i t u a l s had appeared i n U Nong-

k l t Khubor (The Messenger, the f i r s t monthly newspaper) . _̂  

In 1893, i n the same newspaper he wro te about Kj Jjpgkvn-

d iah Sang ( d o n ' t break taboos) in Khasi s o c i e t y which man 

has to avoid i n order to p r o t e c t the members of the clan 

from f e e l i n g of i n s e c u r i t y or danger t o themse lves . Gene­

r a l l y , v i o l a t i o n br ings i l l - l u c k , bad h e a l t h . f o r i n d i v i ­

dual and family, harm to crops and even dea th . And i t i s 

by shar ing a l l t h e i r hopes and fears by what Radc l i f f e 

Brown .ca l l s ' a ccinon concern in events or e v e n t u a l i t i e s 

t h a t human beings f ee l l i nked toge the r in a percanen t 

s o c i e t y ' . T ' \ J G A'Titin-s ve re cen t red round c u l t u r a l r e ­

orient.:, t ier . . Tr,c irv.'r": to preserve the indi^rencus thought 

of the K>r.si -

. ,.; .'.<\c. -̂ J n • . 'I 1 • 1 r ,- "it i.ii'iVor .. c! i z ' i . 'st 
-r.U ' 
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Rabon Singh also broupht out three books, -̂ "Ka 

Kitab Jlngphavar" (I898), ^"Ka Jingiathuh Khana Puriskam" 

(1900), ^"Ka Kitab Nlam Kheln Ki Khasl" (I9II). The first 

and the third book was about Khasi religion and rituals, 

being mainly descriptive in character. The first contains 

fragmentary short stories and animal fables, maxims and 

religious practices. In the same book, Rabon Singh set 

down formulae for religious practices, perpetuating incan­

tations, prayers and invocations in the indigenous *Cherra 
• 

form. In the Khasi H i l l s , r i t u a l performances i s d i f f e ­

r e n t from jjlacG to p l a c e . But hjs more e l a b o r a t e work on 

r e l i g i o n and r i t u a l s i s conta ined in "Ka Niam Kheln Ki 

Khasi" which en jo ins the d i v i n a t i o n methods as a key t o 

converse with U B l e i ( s a c r e d ) . He went deeper to the o r i ­

gin of the r e l i g i o n which was based on the convenant . In 

the book he b r i e f l y t a l k e d about the concept of U Ble i 

( sacred) and t h e i r i n t e r p l a y in man's everyday l i f e . He 

described tl^e va r ious r i t e s and r i t u a l s of the Khasi such 

''•̂ ' K-̂ r-i \\n\ •\ '-X'.! (w')r:;li1 p to Sacred); A1. "H;irn 1 n ki Kpa 

TvTmne'- (l{i,vjpt;oLy and rcvorunco to tlit ancuij to i 'o ) ; Kiiil^ 

3uh_Dkro_t (Placing-- the E n t r a i l s ) ; K^ba Huh Phan Buh Kvrpad 

3 . Kh:-,r3uka Rabor o in r . Kg Ivitab Jin?r)hav;ar, IS98. 
5̂ . Khrrsuka P.-'Jon oin:. Ka Ti '\'ig.thuj-khana^ Pu-'-'i skam, 1900. 
7. Kiv-rsi:ka -: bon ojriir, K-i :"lt-^li i'lqp- Khe-i n -v' Khgsj ^ I9 I I 
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( t h e tes t imony t h a t man begs something spec ia l for his 

welfare from U B l e i ) . He explained c l e a r l y about the sc ience 

of augury t h a t i s the study of the s igns and symbols ind ica ­

ted in the various r i t u a l performances, which i s the only 

communication l i n k between the Khasi and the sacred (U B l e i ) . 

Another contemporary of Rabon Singh was U Hormurai 

Diengdoh. He too l ike U Rabon Singh after spending f i f t e e n 

years of h i s l i f e as a true Chris t ian , found that most of 

the things writ ten in the Bible "were not reasonable". So 

he abandoned his p r o s e l y t i s a t i o n work and l i k e a prodigal 

son went back t o his own t r a d i t i o n a l r e l i g i o n . In 1895, he 

ed i ted the f i r s t Khasi monthly, U Khasi Mvnta (The Khasl 

Today) which contained l i v e l y a r t i c l e s on Khasi Rel igion. 

In U Khasi Mvnta. a Khasi journal (January), 1909, 

there i s an ar t i c l e by him 'Ka J ingnge i t bad ka Jingbvtn-

n g e i t .long nea i a ka Bible bad ka Nlam Kylstan ba mane l a i 

b l e i ' (The c e l i e f and the D i s b e l i e f of Mine against the 

Bib le and z'::e t r i n i t y doc t r i ne of the Chr i s t i an r e l i g i o n ) . 

He pointd OUL here how he ^vas b l i n d l y converted t o C h r i s ­

t i a n i t y jUoL because he was a f r a i d during his chi ldhood 

days of VriZ burning h e l l ( d in r du.jnk) whereas according to 

\)' r ':.lL''Tj\, : : y i ^ ' - i : ^ - k o t , 1909. 
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the missionaries a l l the worldly men ( ' r lewpvrthel) that 

i s non-christ ians v i l l be punished forever. Again i n the 

same Journal (Nov., 195o), he worked out the weaknesses 

of many Christian doctr ines such a? 

1) The t r i n i t y doct r ine . 

2) That Bible i s the word of God. 

3) That Adam and Eve are our grandparents. 

h) That Abraham, David, Lot, Noah, Jakob, Joseph and 

others are sa in t s ( 'riewkhuid) "while our dear grandpa­

rents are the ev i l s p i r i t s " . 

5") That there i s h e l l (dj.ng duiok) to bum man for ever. 

6) That a l l sinners are equal in the eyes of God. 

7) That notorious persons l ike David, Lot, the th i e f who 

was cruxified along with Jesus, Mary Macdaline and 

others ju s t because they repented or were sorry for 

t he i r deeds wi l l be forgiven and get salvat ion for ever. 

(The preaching of such doctrine Horraurai Diengdoh feared 

that i t v;ould encourage Khasis to pract ise a loose nora-^ 

l i t y with the aid of easy repentence, as promised by 

the new re l i g ion ) . 

8) The doctrir.o of predest inat ion in the Bible. 

9) Th."T. >-.r,;, "TC i ( i . e . Jesus Christ) can be tempted by 
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Another prominent Khasl l e a d e r who cher i shed the 

v i s i o n of the g lor ious Khasi race was U Jeebon Roy (1838-

1903). Ke A/;as the l ead ing s p i r i t behind the formation of 

oenr/ Khasj. A b e l i e v e r i n h i s p e o p l e ' s t r a d i t i o n a l f a i t h 

and a grea t Indian p a t r i o t , he t r a n s l a t e d the Hjtupodesa 

i n t o Khasi language and pub l i shed books on Lord Buddha, 

Chai tanaya, and the Ramayana. He a l so wrote books on Khasi 

Re l ig ion . In 1897, ^"Ka Njam Jong Kj Khasi" (The Re l ig ion 

of the Khasi) a book on t h e r e l i g i o u s r i t e s and ceremonies 

of t h e Khasi was pub l i shed . In the preface of the book he 

wrote i n Khasi, 

"The people w i l l comple te ly f o r g e t t h e i r 
r e l i g i o n and c u l t u r e with the coming of 
the Chr i s t i an Miss ion; the Roman Cathol ic 
Mission, the U n i t a r i a n Mission, the Bhramo 
Mission; the poor r e l i g i o n of Lhe Khasis 
without any w r i t t e n record w i l l pass i n t o 
obl iv ion and we w i l l one day fo rge t i t com­
p l e t e l y " .8 

Ke pleaded for holding high the v a l u e s , concepts and maxims 

which the old r e l i g i o n of fe red aga ins t the chal lenges and 

inflows of the new tenchinijij. Emphasis i s l a i d i n h i s w r i ­

t i n g on topics such as Kinship system, monoli thic e r e c t i o n s , 

S a c r i f i c e s ar ; ce re ronies r e l a t i n r to marr iage, d i v o r c e , 

n^ rfo7. .'.-"•- , "'" . ;i •; - .T-̂  • •i__'_a.-^ 1^'"7. 
o, 7-'- ' ' ' - \ A '"'>i ' > <•.' o>: ,̂  • l , r i r i n ' : j .- u t K}'--.si 
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birth, naming, funeral, etc. The last chapter contains 

v;ise sayings and proverbs which aim at promoting good 

manners. 

G 

In 19C0, he b rought out ano ther book ^"Ka Ki tab ba 

^'ntaj nvnshyrra shaphnnr u^ /̂el U B l e i " , ( a book about one 

God). In thi.'j "nook lio v;rote about the u n i v e r s a l i t y of God 

i n Khasi r e l i g i o n and the bas ic f e a t u r e s of o the r r e l i g i o n s 

of the wor ld . I t i s a powerful expos i t i on of Khasi mono­

theism i n which he pleaded for the d i v i n e omnipotence of 

God, the Supreme Being wi th which the o r i g i n a l c reed of 

t h e Khasi lays so much s t r e s s , and the s a n c t i t y of t he 

covenant on which the old r e l i g i o n s t a n d s . He emphasized 

t h a t the Khasi knows and understands God fron t h e depth 

of his s o u l , So the re was no need for another r ace to i n t r o ­

duce God to him. A p e o p l e ' s own God i s good enough fo r them. 

Ke expressed t h a t God r e s i d e s in the s i n c e r i t y of a man's 
worship and r o t in the god of a p a r t i c u l a r cr.urch o r 

Ik 

Urnnah, nor i r the p r e t e n t i o u s claims of h y s t e r i c a l apos t ­

l e s and proprs t s for t h e i r p a r t i c u l a r brand oi gods . He 

says fci:^.t whe^ n K}:"3i prays and o f fe r s h i s c ce i s ance to 

Him, Ic ciprav^o^.GS Hita of h i s own wi thout t'i^e need of an 

i n t e r c ' j s s o r . 

T>- I. • • • • ' 9 1 
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Why .'jtioiiJd a Kha;^;! demean himsell by disowning h i s 

own God and accep t ing s t r a n g e gods? He sa id t h a t those 

who search for Cod i n ot l ier gods than t h e i r own are l i k e 

the 'mad woman' of a Khasi s to ry whose baby c l i n g s t o he r 

b r e a s t and ye t she goes sea rch ing fo r i t everywhere, 

"v;here i s my c h i l d ? Where i s my c h i l d ? " His message appl ies 

to a wider p u b l i c . Like Mahatma Gandhi, he f e l t conversion 

from one God to ano the r to be an unnecessary and i n s i n c e r e 

dev ice . 

He was the founder and the f i r s t e d i t o r of 'U Nong-

n h i r a ' (The Watch Man), a monthly Khasi newspaper which 

was s t a r t e d in 1903. The j o u r n a l con ta ined impor tan t news 

columns and o r i g i n a l Khasi i d e o l o g i e s . I t has gone i n t o 

c i r c u l a t i o n for about f i f t e e n years u n t i l i t was perhaps 

banned by government dur ing the f i r s t world war. 

After h is d e a t h , the e d i t o r s h i p was ass igned t o h i s 

son , U Sibcharan Roy (1862-19^2). U Sibcharan Roy focussed 

i n h i s e d i t o r i a l s on the c lose proximity between t h e Khasi 

r e l i g i o n with the Hindu r e l i g i o n and i n s p i r e d the Khasi with 

10 
the s p i r i t of ration-iliSKi. In h i s papers "U rionp-nh^ra" 
( -he VjLXch :'.ar) ' ( l '^03), a'nd "''̂ "U '•onPT^vnirn" (The D e l i v e r e r , 
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he f e l t were misinterpreted and misrepresented by the mis­

s ionar ies and by foreign authors. In 1903, he brought out 
12 his book, "Ka Jingja Kyrsiew"j a comparative study of, 

among other things, the teaching of the Khasis and the 

Hindu Shastras. In I911, he gave a l ec ture on Khasi Re l i ­

gion as organised by the ::3eng Khasi, where he explained the 

role of Kyu sind Kha in Khasi soc ie ty . In the same year, he 

brought out -̂ "Ka Jlngpvni ka Kmie bad ki Khun", a d i s -

course between a mother and her chi ldren on the fa l lac ious 

dogmas of various re l ig ions and the truth on which one's 

own re l ig ion i s founded. In 191^, a collection of his l e e -

tures on Khasi re l ig ion were published. In 1920, his ^"Ka 

Kot Tohkit Tir-Tir" was published, containing ana analysis 

and in te rpre ta t ion of I'Ĥ â si re l ig ious thought and p r a c t i -

ces . These writings culminated in h i s -̂ "Ka Kian Ki Khp,S3 , 

Ka riian Tip-3lei Tip-Briew" (19I I ) . He was aware of the 

r ich c'-<lturql tr-^dition of his countr}--. His t rans la t ions 

of the Bhagaval Gita, and Chanakya Ki t i Dhirpana are his 

grea tes t contriLutions to Ahasi l i t e r a t u r e , 

" is jet.r ur^ierotan linr of re l ig ion as such can bes t 

oe i l lustraL- a cy referring to a correspondence between 
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Rev. Robert J?vnns (1915) and him: ".. you have for years 

shown great enmity towards Christianity and Christians, 

but of late you have actuallj^ won the notoriety of being 

the arch enemy in this country... The missionaries are the 

"servants of the living God... Neither is there salvation 

in any other (religion) ... there is none other name under 

heaven given among men whereby we must be saved." 

His reply: "As a friend I advise you to fear God th 

Creator and the Lord, Love Him, and follow the truth. This 

alone will save you and not otherwise. Then you will know 

how to guide other sinners the knowledge of God and Truth. 

I will pray to God for you in case you try best to love 

God and trust in Him alone". 

He died in 1952 and Miss Margaret Barr wrote of him 

"A landmark in the history of the Khasi people has been 

removed with the passing of Sib Charar. Roy of Siillong, 

whose work for the Khasis should be far more widely known 

than .it is". 

?'. oi; -.: - c •. pj j)ot :; r^r.'ovr of zlio Scr~ Khasi orga-

nioitlc:: '.' - "'-•" "• "-̂  'î--''- otror;'\:Jt dci:v.d<^v of che Khasi 
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AtioLbor pro'ninoni IHiaiJi l e a d e r wlio viaiitod t o r e t a i n 

hiii own cull.urcj ar.d rcl:i[;ioUL! out look was U Radhon Singh 

Berry {MV^U-^^Oh). He va^ a converted C h r i s t i a n b u t l a t e r 

on rever ted back to h i s ovn t r a d i t i o n a l f a i t h . He was the 
16 

author of "Ka J lnpsnonp Tvmmen", a Khasi moral code. He 

wrote hymns for the Seng Khasi and tiie U n i t a r i a n s . His 

17 ̂"Ka Hi am Vfei Ble^." i s the o r i g i n a l s c r i p t u r e of the Khasi 

U n i t a r i a n s ; however, he never d i s s o c i a t e d h imsel f from Seng 

Khasi , for he regarded t h e K<hasi U n i t a r i a n as t h e same as 

Khasi r e l i g i o n wi thout i t s r i t e s and r i t u a l s . 

. The f i r s t Chairman of the Seng Khasi was H Rash 

Mohon Roy HongruiE ( ? - 19^2) must a l so be mentioned a t 

t h i s j u n c t u r e . R e t a l i a t i r T the a t t acks of the C h r i s t i a n s 

on the i ^a s i cu l tu re and r e l i g i o u s b e l i e f , Rash Mohon Roy 

i n 1907 sa id the fo l lowing on convers ion: " I t has bred 

confusion among u^ Ivhasis. I t has des t royed o n e ' s s e l f -

r e s p e c t , i t has des t royed the good and sane c o r a l teachings 

of the rGfiasi; i t r.as eroded the pure r e l i g i o u s b e l i e f s of 

t h e Kr.asis, i t has dismembered one 's body, hands , f e e t and 

body separa ted , J : thot Ihey can no longer be put t o g e t h e r " . 

Of the ^-'Isi'ionitri^s, he .^ciid: "'-i'hey are l e a d e r s of tempta­

t i o n tc 1G";I Ui' -^.j-.rny '"ror: Truth to o e l f - d e s t r u c t i o n . Me 

I,. i 
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must not flcccrl Tn.hh. Do n o t b e l i e v e t h a t s t r a n g e r s who 

a re here loifiy pone tomorroy v i l l come and preach without 

s e l f - g a i n " . 

In 1921, the oeng Khasi ochool v;as s tarted upto 

5th Class and Rash I'.ohon Roy was incharge of i t . Books 

w r i t t e n by Khasi au thors l i k e U Jeebon Roy and Radhon Singh 

Berry and others were introduced to the pup i l s . From the 

s t a r t t h e school faced much d i f f i c u l t i e s in f inance. 

Grants-in-aid were d i s tr ibuted to nearly three hundred 

mission schools in 192^ but not to the Seng Khasi as Rash 

Mohon Roy refused to include in the curriculum Christian 

re l i g ious books. 

When the Inspector of ochools withheld recommenda­

t i o n of the School as a Primary School only due to the 

above reason, Rash I'ohon Roy in pro te s t d i s tr ibuted a 

p r i n t e d c i r c u l a r a l l over the Khasi H i l l s and beyond. One 

of these c i r c u l a r s reached the hands of Wahatma Gandhi who 
1ft 

publ i shed I'r.e follo'./ing a r t i c l e i n "Hari jan" of 9th 
r .arch, I9LC: 

' lo. M:ih::tr." 'rcp.CiY'L , "n r i .j?n , 9 M-xrch, 19^tO. 



96 -. 

"The .Secretary of the 3enp Khasi Free 
Horning School, Mawkhar, Sh i l long , . has 
s e n t a c i r c u l a r l e t t e r to those who a r e 
concerned i n mat te rs of educat ion and 
has forv7arded me a lso a copy. I e x t r a c t 
t h e follQ-winp from i t . " 

"The Br ; i t i sh Government gave educa t ion g ran t s 
to the C h r i s t i a n Miss ionar ies for sp read ing 
educa t ion among the people of the Khasi and 
J a i n t i a H i l l s D i s t r i c t . The miss ionaries 
p r i n t e d textbooks for schools accord ing t o 
t h e i r l i k i n g and choice , v i z . H i s to ry of 
J e s u s . Abraham, I s a a c , Jacob and so f o r t h . 
They t r a n s l a t e d the Bible in to the KhaSi 
language and made i t a textbook for schoo l s . 
You w i l l find the inspect ing s t a f f of the 
schools of t h i s D i s t r i c t cons i s t e n t i r e l y of 
Chris t ians . Fortunately, for the Khasis , 
some pure Khasi gentlemen of hallowed memory 
took the i n i t i a t i v e of providing nat iona l 
education for the Khasi children and s tar ted 
the 3eng Khasi Free Morning School as ear ly 
as 1921, -with a view to preserving Khasi 
nat ional cul ture . They wrote books containing 
ideas and i d e a l s of ancient Khasi cu l ture 
and r e l i g i o n . Ever s ince i t s s t a r t i n g the 
school has been doing i t s humble s e r v i c e in 
the l i n e of education. I t i s a free school 
and e n t e r t a i n s ch i ld ren of a l l poorer c l a s s e s . 
The Deputy Inspec to r of Schools, Khasi and 
Ja in~ ia H i l l s , des i red us to follow t h e curr i -
cuiu-i iirescrib(5:l by h i s department . I agreed 
to ?ocLyt the c.irriculun) provided t h a t those 
boO'is v j r i t ten or co'.-.rdled by the D i s s i o n a r i c s 
^J;.ovl,' not be ii!clu>:ed in tho cv.rricv.lu':^ of 
the Jleng IChasi ochool. The Depur.y I n s p e c t o r 
of School d id not recomnend t h i s schoo l for 
a grr.rit fron the Government on the p l e a t h a t 
'he curr iculum vias not followed i n t h e 

,-;l. Tlie books v;riten by the l a t e Babu 
>-; Ho^', 7.xtrr- Ass i s t an t C o r r i s s i o n e r , 
Irrrr^'i oln-̂ M -i^rry and U Sibcharan Roy 
y-'~" i-v-^l:! :.." I'i e Jon/ iOir.si J choo l . 

-'••tt.T ,:/ ~ro,-ic V' '^ret ~".-:it t h e Deouty 
• ' • ' . ' . • -'•;;,f,^'j r i J J • : ; ' ~)1 t o 

u 

. I . - . ' • - ^ >-i 

'.1 0 
,, - I I ' 
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"If wbat i s s ta ted here i s t r u e , i t enforces 
the argument often advanced by me that Chris­
t i an Missionary ef for t has been favoured by 
the rulinp power. B\;t T advert ise the c i r cu ­
l a r not foi' the sal^o of emphasisinp my arpu-
ii'/nl.. r (io so in oi'ler t j venLllate tlio 
frievance of the Secretary of the School. 
Surely, he has every r igh t to object to t e a -
chinr p rose ly t i s in r l i t e r a t u r e prepared by 
the missionariea. I t should be remembered tha t 
the school has been in rece ip t of a grant 
from the government. I t i s not clear why the 
question of the missionaiy books has now 
cropped up. I t i s hoped that the school w i l l 
not be deprived of the grant of the Secretary 's 
very reasonable objection". 

"̂ "̂U Khasi Hvndai" (1959) (The Khasi in the Olden 

Days) i s yot another wrjting of U R.M. Roy. The work 

in tersperses v/ith ethicaL and mythological dictums, pro- -

verbs, fables and other cu l tu ra l cha rac te r i s t i c s features, 

The work has cer ta in sociological and p o l i t i c a l s i g n i f i ­

cance but not on an elaborate s ca l e . 

The strong association of the Khasi revival with 

some na t iona l i s t minds l i ke U Tirot Singh Svlem. and o the i . 

v;ho wanted to free the country from the hand of the foreig-

ners , further shaped and in tens i f ied the ideological direc­

t ion of Khasi reforsiism. The reformists have group-res is ­

ted t / e foreign ru le , the i r notive being nationalism, A 

'-ajor '""oaturt̂  of the '.hn^ l̂ rovj-^'alism was the influence 

of T _"~.'̂ '̂ ^ _i.\e '"-.' c LJi 7̂ ,1 p R'ln. ".'ohon Hoy and other 



• ^ - , _ ^K ^J " s W . * ' t 4 . ' ^ •w 
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r-.o Jen-" Klia'-iJ Or''anj ,saii on in ohillori'd (Refer 

Photo^i-'.p: J ] (f TJ) I s today ^"athering momentum and p r e s -

t i f 'e ', \ • i ' - ccc-);^'!!! tioTi liy f o r e i p ^ , l i k e ninded b o d i e s . 

'-I'Ŵ  L r. J '-j' t' . •( J''T'dcfJ ""./I'O deservo i '^pecjal mention 

hero ar- ] >•, -"iiolon Roy nnd !'r.}1.0. Ma'f^rie. T!"̂ }"- have 

enrol le- i t - c Jenj lOias i as the nernber of the I .A .R.F . 

(Refer Appepiix A). F u r t h e r , I have a t tached a l so i n the 

appendix sone Source of communication betv/een the Sec re t a ry 

of t-'e Jen" Id-TC i , I ' r . dipshon Roy and the o r r n n i s e r s of 

the I .A .R .? . to throw l i r t i t ' o n the ne-.-;ly acquired i n t e r ­

n a t i o n a l eyposure. 

In the Ivhasi Hi l ly i t i s i n t e r e s t i n g to no te t h a t " ^ 

both sec t ions of people C h r i s t i a n s as v e i l as non -Chr i s ­

t i a n s , seerr ^o n e g l e c t t h e i r own c u l t u r e , t r a d i t i o n and 

r e l i g i o n . For the sake of r ev iva l i sm members of the 3eng 

Khasi smarted o rgan i s inp occas iona l neets c a l l e d ' oeng 

lO^rsiev' i-: every nook antl c o m e r of Khasi and J a i n t i a 

Hillo^ 3 v: e---j: o u t j l a e the t̂ vo d i s t r i c t s sUch as i n P h u l l a -

n i , " J" ' i l l r.T'̂ 'M .Ir;'^lo'i a i s t r i c e s o: Ass-.n, 

I -: -:•/ -ir 1 ai':- ô "' u.'e dont' •""r::ie',; i s not to con-

vr-r": "" P' ^LI b .! ' 1 r iĥ o '" :-' o l e r t -ibout t h e i r 

o-;- -- . 1.-' ^ ril-'^ --.̂ '̂  t]r ^: ••rlz'r. r-'^ference to a t a l k 

-;-• - • -. J M I. I • , • i •:~ z - '• .--vjinv;, "y-rjirsla 
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"All t h a t g l i t t e r s i s not gold and e v e r y ­
body's mother i s not my mother. For t h e 
sake of g l i t t e r and beauty I w i l l never 
exchange my mother with anyone e l s e ' s no r 
c l i n g to somebody's mother as mine. To me 
my mother i s t h e most beloved one. She i s 
the golden chain of my h e a r t . And to me 
a l l o thers a re l i k e g l i t t e r i n g chains which 
fade away a f t e r u s e . " 

A survey of the geographical areas where .3en£jCj 

slew • meetings have s t a r t e d to take p l a c e , have made i t 

posiJlhlc for pn t o produce the Mnp (No. TV). 

The or closed c h a r t l i s t s of Table I sliows the e x t e r t 

of 3eng Kyrslew r e v i v a l i s m in 8 Community Development 

Blocks in Khasi H i l l s . I have h igh l igh ted the Seng Kvrsiev 

meets in f ive v i l l a g e s only f a l l i n g under one o r two of 

these Community Development Blocks. The c h a r t b u t a lso 

conta ins information about other v i l l a g e s where Senr Kyrslew 

rev iva l i sm ir.eet, in format ion such as popu la t i on f i g u r e s , 

number of households, d i s t a n c e s , mode of t r a n s p o r t , meet­

i n g , atter.uar.ee are 3hov;n in t:-:e c h a r t t a b l e . 

http://atter.uar.ee
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The f i r s t 3er)F Kyrslev; orgar:iised "by the Seng Khasi 

\;as a t Pynurs la i n the year 1979 and apain on 3-3-85. I t s 

ili.'jtaMce fr'cjti .Jhilioti/'- ii; 'jO Kllomotreu. The l-otal r.utnber 

of populat ion i s 1,599, '^ale 7V6, female 853 . The t o t a l 

number of household 301 . The t o t a l pe rcen tage of Niam 

Khasi popu la t ion i s 65.35^ and C h r i s t i a n popu la t ion i s 

28.01>^. 

The journey vas s t a r t e d from Shi l long a t seven 
• 

o 'c lock i n the morning and reached the d e s t i n a t i o n a t 

9.00 a.m. P a r t i c i p a n t s at tended the meeting are not only 

from Shi l long and neighbouring a reas of 3o i l l ong town but 

from Cherrapunjee, L a i t y r a , 3ohbar, Mawphlang, Marbisu, 

Mawngap and o t h e r neigh'^^ouring a r e a s . Together the re were 

f ive buses , t h r ee Jeeps and four ca rs from Shi l long . And 

from other p l aces they came by bazar b u s s e s , jeeps and 

near-y vill-i^'os came on foot . The t o t a l r.umber of r a r t i -

cipj.r.ta ar^: r utrl aboui three thousand. The meetinc s t a r ­

ted ^.z 11 . ~>̂  - . . r . ar/i \--j over by U.CC r . 'n . There '.;ere 

si>- speakers nair.ely, Vv. Kipshon lioy, '''r. Iladon Khongstir , 

I-ir. >'£:<im oingh, Mr. Juone -longrum, I 'r. 5 .T. R^T îbai and 

Vx. V-.O. I-'a;,'rie. 

Î ' "T';.- ,'•. e^.in- ";' e "en^^r^l Jec reTr ry a t zhr-z cinie 



and the other members t r i ed to explain the objectives of 

the meeting and threw l i g h t on Khasi cu l tu re , values, 

a t t i iude: j , t rad i t iono , cu'jtotiis ard i-cljgion. They advise 

the people r.ot to allov; foreigrj cu l tu re , a t t i tudes and 

re l ig ion to destroy t h e i r own. 

Mairang was the homestead of U Tirot Singh oyiem 

where another Senp Kyrsjew was held. I t represented the 

true s p i r i t of those Khasis who wanted to preserve and 

maintain the i r own customary law. But in spi te of th i s in 

recent years changes have taken place. Most of the people 

got converted to Chr i s t i an i ty . The t o t a l population in 

the v i l lage i s '•1-633, ma: e 2306, and female 232? and the 

Christian population i s 2925 (<:3.13?0 while Khasi popula­

t ion i s only 1616 (3^.11^) and others 92 (1.99?S). 

So scce e lder ly men l ike Sirdar of Pyndem Umiong, 

Hr. Odel Lyr.glchoi inv i ted the Seng Khasi to held Seng 

Kvr'siev; there. Seng Kvrsiew was held there in December ^-^ 

1983. The actual organisers of th i s meeting were from, 

elevcr. houses only. But the meering run successfully. 

People fro-" a l l over Idiasi and Taint ia Hil ls went to the 

noe:inj to _;.jpire tho village r j . There -.;ere twelve buses, 

five c-!^s " "d lour jc-ei-J only fr.'̂ ''' ohillon~ and Jowai. 
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t r u c k s , 30GPS and some on foo t . The t o t a l popu la t ion was 

about trjree thousands approximately . 

The mci.tjr.r v;;u; no L hold In the Centre of t he v i l l a g e 

but about two hi lometreJ av;ay. When the r e s e a r c h e r asked 

fo r the reason of not holding tiie meetin^f i n ti-e v i l l a g e 

p r o p e r , the s i r d a r expla ined t h a t the p lace where the mee­

t i n g was he ld was the p lace where T i r o t Singh .3yiem and 

h i s men were in h id ing and whel^e they held meetings to 

f i g h t the B r i t i s h e r s . He wanted to remind the Khasi youth 

of U T i r o t Singh and h i s brave men so that they w i l l with 

p r i d e wish t o revive once again t h e i r own r e l i g i o n and 

c u l t u r e . 

The next meeting was held a t Ilon^/dom. Nongdom v i l l a g e 

which i s under Mairang block of West Khasi H i l l s d i s t r i c t . 

I t s t o t a l populat ion i s 6^0, male 3^5, and female 295. 

Cut of t o t a l nur.ber of household 105, 80 are r i^zUi i las i 

household and c^ly 25 are Chr i s t i an household. I t i s i n t e -

r e s t i n r to rio '̂~- here and out of t he jo 25 hourse'rolds , 

20 houses a l rer . iy rec^irn back to iliam Kh^si and f i v e more 

hDUsei^olis are \ 'onr.red to '̂ ' turn back ( lr.forir::tion was 

,?iven in '-ho " "^cir"). The ^ e e t i n r was l̂ ield i n December 

- ] . - ; ' ; - - 1 - • _ - '• .• . ' . - \ ' ' ' . I r ' Tr^-Si .ent 

,'"_,'-. -, • • • . . ^ -'': - ', ' . ' -. 'o ^ â  '^nce 
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members requested the deng Khasi to p±ve then insp i ra t ion 

by organisin - a Sort of ge t - together among nara kur - Dara kha. 

the members one:.' who s t i l l p rac t jce t he i r own cu l tu re and 

re l ig ion aci the one s t i l l follov; the precept of kur and 

khg. So on 18 April 1983, a cu l tu ra l dance was organised. 

I t Was held in Madan Tieh Jvrs ieh . I t was so great a suc­

cess that t.-̂ ie dance-field could not accommodate the crowd 

which extended upto the market place. The roads were 

blocked by the crowd and it* was very exciting to see the ^ 

pol ice department were busy arranging the vehicles and the 

crowd. The observers were not only the or ig ina l Khasi but 

the Christ ian too came flowing on to the f ie ld . From 

Shillonp i t s e l f twelve biises, two cars and tvo jeeps . I t 

v;as a market day on that p a r t i c u l a r day, so people came 

from far and near by bazar buses, jeeps and the nearby 

v i l l a g e r s cane on foot. The t o t a l populatipn attended the 

dance was about five thousands. .The t o t a l number of dan­

cers both r.ale and female were 79. The Secretary of this 

orgarisat icr . i s I'v. Francis Mongr-im. 

Avoz-'rT vil lnge where oGr-- Kvrsiew vas held on 

2L\!.1-•>'-: 'J -c _l'iJ-r_lr: v i l l a ? c . This v i l l ' . -e i s s i t u a -

- ,. • 1/ - >"-' r ' . - ;'"• fro- r/-:ion ' 1 i t f a l l s 



rolJ[fioriJ. J')"K ac'L„vc mombors ol" the v i l l a f o o rgan ised 

t h i s meeting- as they v^ere scared t h a t the Ca tho l i c mission 

•under the l eade r s h i r of Rev. Fr . 3ngi Lynpdoh v/o^-ld suc ­

ceed in converting" the s imple v i l l a g e r s to h i s ovn f a i t h 

by m i s i n t e r p r e t i n g tl'MjJp anc ient b e l i o f s , Fa thor oYigi 

t r i e d to convert the Khasis to C h r i s t i a n i t y by exp la in ing 

t h a t the r e l i g ion be t a u g h t i . e . Ca tho l i c i s no t a new 

r e l i g i o n , b u t the sa re 'pure Ivhasi r e l i g i o n but i n f u l l 

g r o w t h ' . * He u^cs I'l-im Fh^sj names everywhere i r h i s 

speech , in }iis seri^.c^^, and in h i s l o c a l newspaper 'Ka Sur 

Sh lpa ra ' l i k e 'Fa i cr ka t h o h ' , 'ka s u i t ka s h o p ' , i n s t e a d 

of the word baptisma: 'ka nhur ka s i a n g ' for t he word 

b u r i a l ( t e p ) ; ' k i khun u hynniew t r e p ' (sons and daughters 

of the seven hu ts ) i n s t e a d of the sons and daughte rs of 

Adam and Eve; ' 3 o h b l e i ' fo r Catholic p r i e s t s ; ' l i r g - s a d ' 

for Catholic c rurch ; ' l e i t ban Icv/ai ha tvn?kong U ? ; i e l ' 

( t a k i n g berc i va^ i r ' h e house of God) i n s t e a d of going 

- t o heaven- on] 3D O.. "'"id so f o r t h . And during t h e b a p t i s n a 

i n s t e a d of blcssi'-ig r ' l ly viLh the holy water and g iv ing 

sacra"iontj o^ .J^j '•. ni.it r ' ( r i c e ])ow^ior), 'u klCc- u 

sk.^w' ( g o u r O , r rah iMnnowmg b a s k e t ) , wnich as l e r t r a ­

d i t i o n <^^-'\" '"'re ^no >.o follow the "iam F.hcji CT̂ .-- " . se .^* 

http://ni.it
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1 '•J 11 ;' '1 "' ', t W , 1 M' I I I ( i l l n r f ' i . i i ' . 1 ; J " i c r i J 1.i !• >• 

or dujyi'.:-' ')U>. t f '1 " O^.L. ''_'_i'vil) 'I'vl (VVP V-^^ ^ - ' n d ) 

(w''OP nn;- i* rJ^ '̂ Ir ripen J to nc'ji \'T t-j any s o r t o- acc iden t s 

or unnaiur- . l c'f=t'o). 

This uev; l:cbnjr4Tjes of convers ion appl ied b-"- Rev, F r . 

3nci makes people t o th ink t h a t h i s Gatholism* i s the sane 

V±^s\ 1̂ 1-=.si hut in a more sip]}le s t y l e vhich w i l l s u i t every­

body in the nodern way of l i f e . 

So, on the 2 0 . 1 . 8 5 , the Chairman, Mr. Kodlin Lyngskor 

opened h i s speech by throv/ing on the ob jec t ives of t h i s 

Seng Kyrsiew held in t h i s v i l l a g e . He s a i d t h i s i s no t a 

new r e l i g i o u s o r g a n i s a t i o n , but i s only a g e t - t o g e t h e r 

where we can meet, and in t roduce ourse lves with one a n o t h e r , 

to know between us who i s Kur and who i s Khg^ who are r e l a ­

t i v e s and who are f r i e n d s . That , one i s to unders tand , 

l o v e , ado''"', and :;!n;)T<'xc(j v/hat i j our own and not*to be 

t e r p t e d by any foreign c u l t u r e s and b e l i e f s . But to be 

proud of c''^^2 c-^ h e r i r a g e . 

And c-.e dccr : t a r y oT t h u Ji ncr Kyr.s i ew a t l-'-'jlcng i s 

Vv. ^. Dkr-r wh,'"" i s of in .er.^-'tinf- hurc I j ilr^.t '̂ e was 
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once n C'ithM]jc 'Uid a v^ ry nc i ivo ncmbor of the church. 

But novi he s a i l he rua3 i sc s t h a t no r e l i g i o n cari give 

s a l v a t i o n nor ' u a r a n t c u f u l l s e c u r i t y about h i s fu ture 

li-^o except 1,1̂ '' h i m i c l l . At l a s t he s a i d ' a s a -3iasi I 

mu3t he proud to ho a Khasi once a g a i n . ' 

Bverjrv/horc, i n towjs and v i l l a g e s of Khasi H i l l s , 

Seng KhaSi Org-.nj s a t i o n i s s t a r t e d forming t o s t r eng then 

the no th s r Sen.̂  a t Mawkhar, Shi l long . And Son? K^'-rsiew 

i s he ld cont iguous ly in d i f f e r e n t p a r t s of Khasi and Ja in -

t i a K i l l s . 

I am taken only t h r e e towns in Sh i l l ong C i t y to 

s t u d y vhere Seng Kyrsiew has taken p lace those are Lumsqh-

phoh. Ma'wlai ( t o t a l popula t ion 20 ,^05)* and Madanrting 

( t o t a l popiOation M6i?) no i ipnpies. 

I t vas on 27 I'ovember, 1981, t h a t Seng Khasi Orga-

n i s a u i o n was s t a r t e d a t Lunsohphoh Lumparing, S i i l l o n g , 

And on 27 DCGC--.er, 1 '̂Sl , Vr 3enr Khasi f l a g v/vs r a i s ed 

-'u " " .no . " . ^ J. ' ,1')^i (/'" n-'-.p^i z i 1 J 1' , I r a l 

Jbc^ctar : 'iC ' ' ij . I'li . ' ,1 ru" er .̂i" bnr^^^-^-^ i t 

'u\ -̂  •• ' o ' '• 'LM . 1 c"i'"J''! i' i""'̂  1 ' --•'' a""" 

70. 71 t ::en^rci .^oorcc^ry repor ted hô J they becc'".e a l e r t 
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anrl starter^ to Torm t l i l s oi'^j^^^^i^ation in orcior t o u n i t e 

t h o i r own people vjho s t j . l l follow the p r e c e p t of Kur and 

Kha and who r ; t i l l adhere to t h e i r own V.laxn Khaai as they 

found t h a t Preyhyter ian Chrit j t ian s t a r t e d to work very 

hard to capture people as major i ty of them in t h i s p a r t i ­

c u l a r l o c a l i t y are those who s t i l l embrace IJiam Khasi . 

The converted Khasi held . i inglaseng i a l a p ( g e t - t o g e t h e r ) 

a t l e a s t twice a week from 6.00 p.m. to 9 .00 p.m. and in 

t h e i r s e rv ices with t h e i r preaching they c r i t i c i s e d Iliam 

Khasi. So the youth of Lumsojpphoh under the l e a d e r s h i p 

of Mr. Kesv/ell Marbaniang t h e Lyngdoh of Khyrim Syiemship 

form t h i s o rgan i sa t i on t o t r y t h e i r l e v e l be s t to defend 

and rebound back the a t t a c k of C h r i s t i a n s about t h e i r 

b e l i e f . a n d c u l t u r e . 

So on 8th January 198^, Seng Kyrsiew was held at 

Lumsohphoh. After tlie genera l r epo r t given b;- the genera l 

s e c r e t a r y otl'.'-r ;3i[T';;tki.'i'.; ar*' Pv. Ko.;-,<<,-', 1 "•tri^cini ari'.:, 

Mr. Konstant Roy, Mr. Lal^hon S h u l l a i , the Pi 'esident of 

Sein Raj - Shil long and Mr. E.G. Mawrie. *, 

Mr. Keswell MarbaTiians? expressed how i'r.e p r o s e l y -

t i s e r i scoff ":\^ scon a g a i n s t Kb-isi t e ' f ie f and p r a c t i c e s . 

And '.-y.-i tl.o-'e peopl'-;; v;er^ breaking z'.'.e "aboos and de s -

t r o r i ' : " "•.'•' ' l l c f ci' the Kh;:Ji V̂ - :-v,~-ir'r tr-?t;s fro™ the 



''""he Toeyt sponl:oT :; IJr. KonaLnnt Eoy t'r;e T/:eJenL 

gene ra l s e c r e i a r y (,^^cv}. HQ s t a r t e d h i s speech cv saying 

t h a t : 

"We the Khasis ';;ere and s t i l l a r e the s l aves 
of the English peop le . The m i s s i o n a r i e s vers 
onr tcacl.orJ anri o'̂ i'V^ those v/ho were conver-
tofl >ir>d fi ,-' y)r'^''il-"'-r. of solMolin'^ a t l.hpt 
Ljsno. ;> .;iicl evoi' 0\ . r-'auv/Gll Lynruoh I'or 
cc tL in j a s en t fo r h i s s t u d i e s had t o [^et 
c o n v e r t c i to Chris"ir^ri i ty. The moti-\;e of 
these foreigners \7ere to r o o t out our c v l t i ; r e , 
r e l i g i o n , b e l i e f so to say our V/ay of I j f e . 
6'^ years f r e l r in f luenced i n Mizoram •'.•;as 
enough to roo t out t h e i r b e l i e f and r e l i g i o n 
of t h e i r t r i t e . Bi.it 8^ years before our g r e ? " 
men had seen the danger "that ve are going to 
meet the same l i k e our neighbolining t r i b e s 
the Hizos and the I^agas." 

Mr. Lalchon Sbul la i in b i s speech at tempted a p h i l o ­

s o p h i c a l ana lys i s of Khasi and C h r i s t i a n r e l i g i o n s . Then 

he further explained about the Christian b e l i e f of o r i g i ­

nal s i n (kg., pon tynrai) that ve the f o o l i s h converged 

Khasi b e l i e v e d on t h a t which vns not concerned witr. ua but 

t h a t goes v i t h the J e v ' s b e l i e f . To a Khasi innocen t 

c h i l d r e n a re not s i n n e r s . He s a i d even our g rea t g r e a t 

a n c e s t o r s a re :ood iieople ( ' r i ovM oi ) . * 

F-e conclui?s hj s speech t h a t "we ^•i.gr K'^^^'i '2ver 

t a l l - ;.'.uc' -'b^u: J in (.-:-.i TV]') ii"̂ ^ '̂'*- sl-inersCni^'"."-.-" ) l i k e 

th.r. C T i s t i a : : rrr\_o::ci'3 'lo, but v;o alvays t^.ll: a;cu~ r i g h t -

0'-"":sn'Sj a• '̂' "~ •• : > "̂̂  / ' z'o±^> v'l •' -̂^ n: ;nL. i jr-. - j -. ioro 
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In the pi"Jvioui; chan to r , I ha'^e explairiGcI about Seng 

Khf,si Oix'afdsabioii and tl^o \;ork done by i t . But t h e r e i s 

another r e v i v a l i s t group v;hich i s knov/n as *"Ka__Sen£_Ki 

Nones hat -rongkhein. "̂  The f l ag of t h i s Seng i s flown high 

v h i l e I'ir. Hipshon Roy J^^harshiing, the s e c r e t a r y of Seng 

Khasi a t t ha t time inaugura ted t h i s 3eng ( o r g a n i s a t i o n on 

the 3-1+-83 a t I ladanrynting, S h i l l o n g . And i t vas on the 

28th October, 1983. Mr. En Tongrum, the Secre tary of the 

Song iii given Ka 3^^^ t-Ka._8lior** by the name of U Hynnlew 

'YTep-llynni c\i b'Vnjm. The symbol (nj shan) of t h i s Seng i s t h e 

Khasi axe. The emblem of the f l ag i s v i t h l i g h t g r e e n back­

ground and the colour of a s i l v e r axe i s i n the middle of 

t h e f l a g . This Seng s t r e s s on r i t e s and r i t u a l s . I t i s 

through r i t e s and r i t u a l s t h a t a group of persons f lock 

t o g e t h e r and share t h e i r belonging and r e p r e s e n t t h e whole 

c u l t u r e of the s o c i e t y in m i n i a t u r e . What i s r e l i g i o u s 

r i t u a l t o Durkheim i s an express ion on the u n i t y of s o c l e -
* 

t y and t ha t i t s function i s to ' r e - c r e a t e ' the s o c i e t y o r 

t h e s o c i a l order by rea f f i rming and s t r eng then ing t h e s e n -

t i r . e n t s on w-.ich tlie s o c i a l s o l i d a r i t y end t h e r e f o r e the 

S o c i a l order i t s e l f depend. So t h i s Seng s t r e s s e s t h a t i f 
one '.,'r'.:tj ' . v.^----- -M-IC ^ ).,.i-,- y~,r i;,]i , ' . i7-^ ' i --no i.; t o 

"' ! • J O r " a , . ' . ,4 , . o ' I ! • • ^ l • f 

'•^•yji, \i,'^ I ;,"" r_iI " t . " " ' " ' 1 ' ' Ii 
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eyari'i.les of tl'C pff ;onL ca;:icJ can he c i t ed hero \,'ho r e t u r n 

back to riani Khasi and be the ac t i ve member of Scnf' Khasi 

a re -Mr. H.O. Mawrie ( see photo "^'o.VI), who vos p r e v i o u s l y 

a p a s t o r , Mr. B.D. Puf̂ h ^ a p a s t o r ( see photo " o . V I l ) , 

Mr, D. 3hanpplianf^ p r o - p a s t o r , Mr. A t i a r Sin^h Svictn a 

c l c r p y , Mr. P. J. Lyn[_'doh who \ms once the Socre t a r y of 

Church of God, Ur, J . Dkhar one of the prominent members 

of Ca tho l i c mission and m3.ny o t h e r s . In I'^SS, under the 

l e a d e r s h i p of B. Blah seven fami l i es dec la red themselves 

i n Seng Khasi tha t they had r e v e r t e d back to Niam Khasi . 

\Ihen I intervievjed so' o of the members of Ka 3enq 

k l Nongshat ( the '• ^u^rs) I d i scover t h a t t he m a j o r i t y of 

i n t e r e s t e a p a r t i c i p a n t s v;ere C h r i s t i a n Khasi. For those 

who p r a c t i c e the Niam Khasi have t h e i r own uncles and 

male members a t home who take care for t h e i r own family 

c l a n s . But for these Kvl la Hjam (conver ted C h r i s t i a n ) t h e r e 

i s no one who knows the r i t u a l s . V/hen they are i n d i s t r e s s , 

a c c i d e n t s or meer wjth unnatura l dea th , tl^eir p a s t o r s , 

c l e r g i e s and p r i e s t s are h e l p l e s s and they in s e c r e t run 

f o r help to ti^e c i v i n e r s . Mr, En norPTT-in, c e of t h e p r o -

n i n e n t di'"i'"er':; z- iJ lo". t' wi'iiPi." of f :̂ -.e corvci^Gd 

C>rl^'-i . ^ • '." o • " i " IOL' ' i :̂  t̂ -̂  'p , • ^ -T- Z t'> 

retVw"^ "'••J'- '"o ' ^ . i ,'1 ' "^ . '" r .' ^ _ -

file:///Ihen
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ci froch I j sL o: Y];imn^3 which he has oolJ62":cd t o he p u h l l s h -

ecl i n the n e / t i s s u e . 

Recently on the 20th Apr i l , 1986, t'r.is o r r a n i s a t i o n 

held Seng Kyrsiew a t Mavhati in the Bhoi a r ea of North 

Khasl H i l l s . And under the l e a d e r s h i p of Mr. En Ilongrum 

the genera l s e c r e t a r y of t h i s Seng, many of the converted 

C h r i s t i a n s from t h i s villgf^e came and confessed in the 

p u h i l c iriootinj- t ha t they vere no more C h r i s t i a n s , that 

they v i l l be proud t o be c a l l e d Khasi and v l l l follow once 

again ' the i r ô vn ^:ia.n Khasi . * Thei r names ard photos are 

taken by the •"•'•.crc'luTy of l.ULi Jerir to hf-̂  pu])"] I-^liod In hio' 

next i s s u e . 

As Scnij ftasi Organ isa t ion has pub l i shed books, 

pamphle ts , journa l s i n Khasi r e l i p i o n , c u l t u r e and h e r i ­

t a g e So Ka Senr Kj Ilon^shat -"on,?khein Jon" U Hynnlev; Trer)-

Kvnniew Skum too s t a r t e d to publ ish pamphl- 'S ,nn Khasi l i k e 

' Ka 3eng Kj iron .'3hat ^ronjkhelr. Ri Y.h^nz^ v^-^y ^opp,»^ i-^ 

Imj r.ncj 3a!"3ar.rr 1 ""S--' e t c . e t c . 

Sen-'kMh]:-.r.--^ i s anotlj-'jr r o v i v a l J j t r.rr3nis-":tion which 

i s known ns "n: i.^d 3ncor.vour ij(^icty. V-is; .•/r̂ -; h?.3 joined 

}::an:i3 viY'r. i"-') I.:;{ia^: Ti ' i 'vJ C'^ibural For\.~, JVh Indian 



Ti'ila.1 Gill turn] rGi"ui!i, I'KTL. in ,';.. i- referred io -"iJ tiio 

"forurr.", ia purely a socio-rr-li?fio-cul turnl voluntary wel­

fare or^anl.Totlon, tor the adYanoenieut o t the t r i b a l s and 

t h e i r t r a d i t i o n a l bel ief , Social organisat ion, education, 

and any other object of general public u t i l i t y . 

,.,20 The Aims and Ob.iectivt;s of the "Forum' 

i ) to se t up a Forum for the Tribals of the North Eastern 

Region for the furtherance of the cause of the t r a d i - ' 

t iona l indigenous cu l tu re and be l i e f s of the t r i b a l 

comnrunities of that region iri pa r t i cu l a r and of the 

r e s t of the India in general , through seminars d i s ­

cussions, l i t e r a t u r e , education and any other project 

of public u t i l i t y , 

i i ) to a s s i s t the exis t ing t r a d i t i o n a l i n s t i t u t i o n s or 

any other ins t i tu ion s e t up by the people of the region 

in the region, for the furtherance of the Aims and 

Objectives of the Forutn and to a s s i s t a.ny person or 

group of persons in the establishment of such socio-

re l ig io -cu l tu r^ l i n s t i t u t i o n or i n s t i t u t i ons v.'here 

such orgardoacion hrivo not yet been founded. 

i i i ) to iTprovi. t / . channels of corimunicaticn of the people 

in tlv: .li;^fe:>:':L ot-'tcs ex.: ''nion T- rritori'- 'S of the 

"'ore'.". 2 jn '̂̂  v'-^L. " -r.-.p. :ii: thcr.uelves ar.d wii:!'. the 
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I T ) to unf]o-''triV:e re.jcarc!i works o r enc^.'ir-np-e rojoarcl'i 

\1nrV3 rK-onr'Th the mofnbers of t h e t'^Tbnl c'r.""iunity, 

i n pp.rt'ii:-'''.! ar Lo tl'o.'^e who '^jtill c . e r i s h the Leauty 

and s a n c t i t } ' of t h e i r t r a d i t i o n cu l tu re and "beliefs 5 

and to o'l^hers in genera l , 

"v) t o open l i t e r a r y cent re and l i b r a r - / a t the p l a c e 

where t^^e r e g i s t e r e d o f f i ce of the Forum i s loca ted 

for the niirpose of p u b l i c i t y and r e sea rch ; and to 

a s s i s t o t h e r o rgan i sa t ion or o r g a n i s a t i o n s recognised 

hy the Managing Committee of the Fcrum as s o c i o -

r e l i g i o - c u l t u r a l o r g a n i s a t i o n i n the es tah l i shment 

of such new p ro j ec t s or s t r e n g t h e n i n g e x i s t i n g p r o ­

j e c t s . 

v l ) to >-!Gud observers or i)ar b 'c ipants / t - .e lc ' ja tos t o 

n a t i o n a l and j f poss ib le to intern:^~ional seminars , 

conferences or trainin,-^ prof^ranTnos. ; 

v i i ) to pub l i sh books, p e r i o d i c a l s and o~hcr l i t e r a t u r e 

tp enoDle the r u b l i c to unders tand zs.e Aims and 

Ob.iecti"cs of the ?oru'^, and knov; the t r i b a l people 

of the r e ; i o n . 

K";̂ j?"t -^-i e-^-oper'.te \r ' tL suoh r r r - n l J-.tions 

h.-'Vi'^j jTj;.. '•• J ;-.-,.-, Ai'i-: -^-lA Object i"- ' - ai:i i n d i v i d u a l 

' -• ' • > 1./. : • "''ri'" fo r . = •; UL: l l - i - t iGn 
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Ja ) I.-) ( J I; ' M ;li or ;i.;';i.;t, in l,lu> (>s'I,-,!.! i ,•;},',.-nj, of 

scl)oolo, and f^ollefjrs, ros t t^ ls and oth.'-r l i n s t J t u -

tioii.s for the.v;cirar 'c of the coni'"fir.nity a'.":d for tbc 

aflvancfcr. f̂ n̂t of thenr a r t s and c u l t u r e , 

x ) to receive g r a n t s , f ees , s u b s c r i p t i o n , donat ions 

and g i f t s from i n d i v i d u a l s , o rgan i sa t i ons government 

and semi-government b o d i e s . 

x i ) to c r e a t e funds as s c h o l a r s h i p for the needy s tuden ts 

of the community to pursue t h e i r s t ud i e s o r r e sea rch 

works, 

x i l ) to a cqu i r e , r e c e i v e , hold both movable and immovable 

p r o p e r t i e s as requ i red by t h e Forum, for the f u r ­

the rance of i t s O b j e c t i v e s . * 

Thf; Mo".!)' r-:j oi' Lh'' i''ir:!t Ad-hoc MnnafM n.- Coi'Vii t t e c 

of Indian Tr iba l Culr,;ir;il rorurr. 1973, Mr. h'ipshon Roy as 

P r e s i d e n t . 

' 'enbers o^ t'r.o F i r s t Ad-hoc ' . ' anar inr Ccn'^.ittne of In-li-ir. 
T r i b a l C C u r - l Forur l^'?^'. 

U::̂ -:- u r s i "n-^tic^ Aire Occur'^ti'-^''' Ac'dress 
U rlipshaf. Rov Prc-i ' ler . t 6^ Retii-cd I?Ao ' ih i l long 
Pro f 'K . : : e i3 i> i â̂ ? o . c r c t a r y (̂-1 TGacr.inr I'.r.phal 
o r i La'-cl̂ of! -'!̂ .".Z ~,t ' ' ."/^cr 7'^ 2„sirHjc Sl^il lcnj 
• in Kri5l..._ I. " •. zv 1.9 ooc ia l 'Jor:a~r Gauhati 
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Besides these organisat ions, another Seng has come 

up in 198U- which i s known as Seng Kvrsiewlang organised 

by the youth under the leadership of Mr. Khlur Singh the 

secre tary and other active members are Mr. Robin Kurbah, 
f 

Mr. Donsap Khongtim, Dipshon Nongbri, Pyndaplang Khongwir 

and o the r s . These youths every Sunday evening get together 

and v i s i t d i f fe ren t parts of Shillong to discuss about the 

ways and means to preserve t h e i r cu l tu re and t rad i t ion 

and to warn them against p ro se ly t i s a t i on . I have also 

collected some photographs of the various Seng Kvrsiew 

meeting meets which I have at tached. 
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•i"'/;iO- ALJ j ; L D I; JW'dA r: 

Re^ionali'^m has become an i i s u e today and a problem 

in our country. I t i s en issue cj -1 cannot be ignored and 

a problem th-st rc;ciuiros a defii]l'-3 so lu t ion . The term 

'Rc'jionalism ' ''̂ •̂ s very \;iJo :icop: \nd. maj be referred to 

as the se t of jer t i r ients v;hic:. pec pie have towards the i r 

region, the i r co'Tmnity or their ' r i b e to vhich they 

"belong. I t i-^aplies the awareness, on the par t of a p a r t i ­

cular group, ol i t s dis t inct iveness in respect of race , 

language or cu l ture . I t also iMplies the concern of the 

group to jealously protect and preserve i t s i d e n t i t y . All 

t h i s i s er.bedded in human nature i t s e l f so that we may 

say tha t Regionalism is as old as human h i s to ry . Further, 

i t i s an aspect of man's y^olitical existence noticeable 

in any par t of the world. I t exists v/he-^ever divis ions 

exis.t. I 

A region has location-, i t h-:S i t s are-.s-, and i t has 

i t s lir . i t ." I t i s conceptually a s! c"t hand -vay-of desc r i ­

bing the variable characters oi an area dissected de l lbe-

r a t c l " from tlie L3:,Le:\3ivo l a r l ma-̂ J. Ihjus, c!''? broadest 
-I 

pos.^icle definit ion of the regie;: ""iven bj- "relj (; "^1:5) 

http://lir.it
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d i s t i n c t i v e i:om other areas and which extends as far as 

thut dis t inct ion extends". A region i s iden t i f i ed as such 

on the basis sf some chosen c r i t e r i a , such a r eg iona l i za -

t ion should feve u t i l i t y as v e i l as v a l i d i t y . Among the 

s ign i f ican t factors on vhich a region i s iden t i f i ed men­

t ioned may "be ̂ lade of physiography, e thn ic i ty , s o c i a l , 

p o l i t i c a l and economic systems, language, r e l ig ion , degree 

of mobil i ty, :2:banization, c u l t u r a l - h i s t o r i c a l evolution 

and many more. In te rna t iona l Encyclopedia of the Social 

Sciences defiie ^"A region i s ^a homogeneous area with 

physical and cultural c h a r a c t e r i s t i c d i s t i n c t from those 

of neighbouriis areas . As p a r t of a national domain a 

region is sufficiently uni f ied to have a consciousness of 

i t s customs Bzl ideals and thus possess a sense of i d e n t i t y 

d i s t i n c t froE ^ e r e s t of the country. The term "regiona­

lism" properlr represents the regional idea in action as 

ideology, as ^ socia l movenent, or as the theore t i ca l 

bas i s for rer imal planning, i t i s also applied to the 

s c i en t i f i c ts.:: of delimiting and analysing regions as 

e n t i t i e s lactzz^ formal boundaries Paul Vidal de- la 

Blache (1903: :-ated ^"A region i s a reservoir of energy 

vhose origin *_es in nature but whose development depend 

UDon man". 

o D-̂ v— ' -:_" Edito-n - I-^tern-itiona] Encyclopedia of 
"* Soc^-^ '"̂ c-- "s. Vol. r . ^̂  1^'. Tho ^--c'-illan Corrpar.y and 

-?c"?^ . . ? .3, :vv: York 1 7 ^ FP- 377-78. 
-^ "r-s n -̂  
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The experts divide the vorld as per their speciality 

and the demands made on them. Thus, ve have climatic 

regions, resource regions, cultural, religions and linguis­

tic region as well as geo-political regions. Accordingly, 

a number of approaches may "be identified for studying the 

region. 

Like in other parts of India, one here cries of 

rising regional forces in North East India. There are for­

ces who have suddenly felt the need to stress their dis­

tinctiveness from other Indians, not precisely because they 

see the glory of their own past history and tradition, but 

because they feel that once they stress their regional 

identity on a collective basis, the profits they will get 

for themselves, if they are leaders of groups, and their 

followers will be noteworthy. 

This rising regionalism in Meghalaya needs to be 

understood by r.e as it is often confused with Khasi revi­

valism which is the topic of my dissertation. However, 

'before I show the difference, I would like to give a brief 

historical account of the rise of regional forces in ̂ êgha-

laya. 

According "Co political scientists in India during 

the pre-British -ceriod thouerh States were based on ethnic 
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i d e n t i t y , there vas no t r i b a l consciousness as such. In 

those days many of the groups were not l imited by any 

common p o l i t i c a l organisa t ion . But during the B r i t i s h " 

period ethnic i d e n t i t y grew up among many of major t r i b a l 

communjties of North Enat India. There were violcmt upr i ­

s ing by some ethnic groups for the i r freedom from Bri t ish 

ru l e which may be ca l l ed ethnic struggles for freedom. 

However, i t i s very important to note here t ha t these 

e thnic movements cannot be taken as indicators of ethnic 

s o l i d a r i t y brought about by Bri t ish t r iba l po l icy . Even 

during the process of B r i t i s h occupation of the areas of 

North East India r e s i s t ance was offered by d i f fe ren t ethnic 

groups such as in I835 by the Akas and the Daflas; i n 1839 

by the Khamtis; Angamls between 1836 and 1851; in 1832 by 

the Lalungs. The Mizos in 1888 (Chakravarty 196V); the 

Garos in 1872 (Kar 1973: ^ 0 ) . In 1927, vhen David 3cot t 

s t a r t e d to construct a road from the plains to t h e i n t e r i o r 

areas of the Khasi H i l l s , the Khasis severely opposed the 

B r i t i s h under the leadership of U Tirot Sing, Sjiiem of 

Nongkhlaw. 

In the context of regionalism and communalism t h a t 

appears to grip India today, some of the culture heroes 

of the Khasi l ike U Tiro t "Sing S}i.em who fought aga ins t 

the En?li3h because ho did not v; ir t th ' ' -̂  -.n " 'j ;f̂ 'eop"̂ « 
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to be under the supremacy of the English. He wanted f ree­

dom and ful l democracy in his Kingdom. He d i s l iked foreign 

interference and he vas a man of word. Hamlet Bareh in his 

review about the l i f e and career of U Tirot Sing wrote, 

"Tirot Sing accomplished things because he counted himself 

f i r s t to be the r ea l Khasi and h i s own position as the 

powerful ffongkhlav; King was a secondary th ing . " So from 

th i s point of view Tirot Sing was not only a regional 

figure but a nat ional symbol. 

Immediately a f te r the Br i t i sh ru le or j u s t before i t , 

the manifestation of ethnic i d e n t i t y took p o l i t i c a l colour 

and some new organisation emerged with p o l i t i c a l aims. And 

a f t e r independence p o l i t i c a l movements by ethnic groups 

continued, and are s t i l l continuing. In the cu l tu ra l sphere 

there has been assert ions of i d e n t i t y by emphasizing d i f f e ­

rences with great t r ad i t ion of India and in t h e , p o l i t i c a l 

sphere demand for separate administrat ive u n i t s . 

Hegionalis:! i s a p o l i t i c a l r e a l i t y in IJorth-East 

India today: 

\ . Souvenir Celebration of I^Oth Death Annlversar:.- of 
U Tirot Sinp- sponsored by Tre Khasi Cultural Society, 
:ieghalaya, Sliillong, 198^, p. 16. 
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"Regionalism in this p a r t of the country has 
a lso di f ferent shades and of d iverse back­
grounds depending on what the groups based on 
p o l i t i c o - e t h n i c , community, l i n g u i s t i c , cu l t u ­
r a l aspirat ions e tc . van ted to achieve in the 
end. The means to achieve the ends' a lso d i f f e r 
to a great extent from one group to another 
and from one s t a t e to another. This makes 
regionalism as a movement in North-East Ind ia 
more complex and d ivers i f ied . One side of the 
p ic ture represents ethnic and t r i b a l groups 
v i th an extremist approach in order to achieve 
t he i r goals , while on the o ther s ide , there 
were those moderates who have chosen the c o n s t i ­
tu t iona l path. Meghalaya i s a c l e a r example of 
the l a t t e r approach. I^ is s o r t of approach 
undertaken by the people^ of Meghalaya in gene­
r a l and the leaders of regional p o l i t i c a l pa r ­
t i e s in pa r t i cu l a r , i s no t , as a matter of 
fact new to them and without a base s t r uc tu r e 
but was ra ther deeply inherent in the t r a d i ­
t iona l p o l i t i c a l system of the people s ince 
time immemorial. "5̂  

In the Khasi-Jaint ia H i l l s , p o l i t i c a l regionalism as 

a demand for regional autonomy in the form of the creat ion 

of a separate H i l l State s ta r ted even before I n d i a ' s Inde­

pendence. Thus, during that period 'Khasi ' members of the 

Assam Provincial Legislature as well a^ p o l i t i c a l leaders 

- made proposal and forr.ulated some schemes to e s t a t l i s h a 

National Autonor.ous Government with the hope that a provi­

sion to that effect might be ruade in the future cons t i tu ­

t ion of India. Some negotiations were on this occasion 

5. L. 3. C-assah. -at ior.al Serinar on Rc-,'3ionalism with 
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car r ied on with the leaders of the Hi l l t r i be s in Assam as 

well as other t r i ba l s in the p la ins to f ight for a separate 

Tribal H i l l State under the cons t i tu t ion but this proposal 

was not implemented. In ^^h^-h6, leaders of the Khasi 

Native States met and resolved to create a Khasi Sta te 

Federation whose main task was to regulate the administra­

t ive affa i rs of the Khasi States in re la t ion to the Dominion 

Government of I n d i a . . . The federation had then been func­

t ioning in the l i g h t of the powers in terpre ted in the 

Instrument of Accession and Annexed Agreement entered in to 

by the Khasi Hills and the Dominion, The par ty supporting 

the federation was cal led the Khasi State People's Union. 

During the same year 19^6, a Khasi-Jaint ia P o l i t i c a l 

Association was se t up a t Shil long. In i t s memorial in 

March 19V6, to the Secretary of State for India and the 
I 

Cabinet Mission, through the Secretary to His 'Excellency 

the Governor of Assam and the Deputy Commissioner of the 

TQiasi and J a i n t i a H i l l s , demanded for a federation of the 

Khaa'i areas within a 'Sovereign Assam', with adequate 
7 

'Cul tura l ai:d P o l i t i c a l Autonomy' MacDonald Kharkongor, 

an e l i t e leader of Khasi Hi l l s and a leading congressman 

6. H. 3areh, The Hlscor^.- and Culture of the yhasj Peonle. 
•'^'c?, pp. 23-: ' - . 

7. 3^9 3. K. X:v.-\.e, " • " J P.r;ri . ,-; in ' i TZ[--l,'\:i i Tnlia, 
^ r i ^ r r :..r - ' Z^c^.'t-., 1^7^, vp. ' 7 -^^ I- • 
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a t tha t time, a f te r he fai led to get a congress t i cke t in 

order to contest for the Assam Provincia l Legislature 

Assembly's e lect ion because of back door manoeuvre, l e f t 

the Congress and founded a new p o l i t i c a l jfarty -— the Hil ls 

Union. This party also demanded for the creat ion of a sepa­

r a t e H i l l State outside of Assam, On the same l ine Rev. J . J . 

M. Nichols Roy, a minis ter in the Government of Assam, sub­

mitted a memorandum opposing the idea of a crown colony 

as well as of t o t a l in tegrat ion of Khasi -Ja in t ia Hi l l s with 

Assam. He s t ressed the need for 'preserving Khasi customs 

and t r ad i t ions and proposed a Khasi -Ja in t ia Federated 

S t a t e . ^ 

The attempt to declare Assamese as the State languat^, 

of Assam in 1952 further strengthened the movement for a 

separa te H i l l State . The leadership of the movement was 

taken over by the East India Tribal Union (EIO^U). Captain 

W.A. Sangma cal led for a meeting of the leaders of the t r i ­

ba l areas, to discuss matters of common i n t e r e s t at Tura in 

December 1952. The meeting resolved to form the Assam Hi l l 

Tr iba l Union, but in October 1953, i t changed i t s name tc 

EITU. The main programme of the EITU was the forrat ion of 

the H i l l State for a l l the t r i b a l areas of Ass am. ° The 

8. Tcid, , 13,68. 

in ''orth-S-'-at I-Ala (1^7' ~-\<}o\) Vol. i l , S.Char.d & Co., 
I'-cj Delhi, 1 '̂̂ - . rp . 1^-0-1^1. 
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movement for a separate H i l l State under the banner of the 

EITU gained momentum and got the support of the people as 

vas c lear ly demonstrated in the pol ls of 1957. On the 

ins i s t ence of Nehru three of the prominent leaders of EITU 

joined the Chaliha Ministry. But in p ro tes t against the 

language issue in 19^0, the minis ters from this par ty 

resigned and the party a lso soon disappeared. 

The reaction to the decision of the Assam Pradesh 

Congress Committee to declare Assamese as the State l a n ­

guage of Assam on 22 Apr i l , i960, led to the creat ion of 

the All Party Hil l Leaders Conferencs (APHLC). With the 

emergence of the APHLC in I960, the struggle for a sepa­

r a t e H i l l State assumed a new dimension. The p o l i t i c a l 

goal , however, remained the same, tha t i s , achievement of 

a f u l l s t a t e on the pr inciple of fu l l regional autonomy. 

But the demand for a "separate s t a t e " declared the pa r ty , 

i s simply meant the demand for "Autonomy" for the Hi l l s 

people. The APHLC also manifested i t s e l f as an..integrating 

force by demanding separate s t a t e within the framework of 
10 the Indian Federal Structure. 

The demand for a separate Hi l l State took quite a 

long time and lead to the creat ion of a separate schedule 

10. D.D.KiThjAPFLC: T .̂Tc-c aii.l Ai'toi- Tj.̂ f. e t ion, :::'f''z>n^j 
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in the Constitution of Ind ia , the Sixth Schedule, which 

led to the establialment of D i s t r i c t Councils in 1952. 

I t i s to be noted tha t Meghalaya vas f i r s t created 

only as an autonomous State on April 2, 1970-. An Autono­

mous State i s cons t i tu t iona l ly not a full-f ledged one, 

but a s t a t e within the s t a t e of Assam. Though the Assam 

Re-organisation (Meghalaya) Act, I969, provided for s e t ­

t ing up of a separate l e g i s l a t i v e Assembly and a Council 

of Minis ters , the const i tu t ion of the same jud ic i a l powers 

h i t h e r t o exercised by the Vi l lage 'Cour ts , the D i s t r i c t 

Councils and the Deputy Commissioner, yet certain subjects 

were concurrent with Assam and few other imported subjects 

could not be exercised by the Autonomous State in i t s fu l l 

power. In the Legislative Assembly of not less than 35 

and not more than ^$ menbers, the Governor of Assam had 

been empowered to nominate not more than 3 persons t o 

represen t minority i n t e r e s t s . There are other provisions 

included in the Act by which the Autonomous State has no 

power to exercise or share the same with the ot^te of 

Assam. 

The Act had not therefore met with the ful l a sp i ra ­

t ions of the people as the Assam Government has been placed 

in a posit ion to exert higher power for which none could 
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question over the subjects assigned to it. The Assam Gover­

nment too had full jurisdiction over a number of important 

1 1 s 
subjects. 

The acceptance and non-acceptance of the Autonomous 

State by the r e g i o n a l p o l i t i c a l p a r t i e s i n Meghalaya has 

put to t e s t the r e a l a t t i t u d e behind t h e p o l j c i e s and 

approaches of the p a r t i e s . The APHLC which spearheaded tha 

H i l l S t a t e Movement decided t o . accept t h e o f f e r of the 

Centra l Government of such a S t a t e . To the APHLC ' the 

demand f o r a "Separa te S t a t e " simply meet t h e demand f o r 
12 "^ 

"Autonomy" for the H i l l s P e o p l e ' . The acceptance of the , 

Autonomous S t a t e by the p a r t y has brought an unhappy and 

tensed p o l i t i c a l a tmosphere. Moreover, such a d e c i s i o n 

taken by the APHLC has evoked a mixed response among the 

o the r l e ade r s in the p a r t y i t s e l f and some of them expres-

sed t h e i r r e s e r v a t i o n in the c r e a t i o n of an Autonomous 

S t a t e . Thus, the move r a d i c a l / m i l i t a n t and b a s i c a l l y more 

regional-minded l e a d e r s came out of t he p a r t y under the 

l eade r sh ip of Mr. Hoping Stone Lyngdoh, who became l a t e r 

the founder p r e s i d e n t of the p a r t y , to form a new p o l i t i ­

c a l par ty - the H i l l S ta te P e o p l e ' s Democratic P a r t y 

(H3PDP) in l9cS. 
'i , K, i;''~.roh .'•• - '*]"'."; "•• ., ••;? Lllcr.-'''. 'V/^" 
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Subsequently, many changes took place during the' 

period from 1968 to 1970. With the creat ion of the HSPDP 

as a new regional p o l i t i c a l par ty in the Sta te , regionalism 

as a movement in Meghalaya, became more l i v e l y . The APHLC 

now had to face a s t i f f challenge from apother regional 

pa r ty , a s i tua t ion of which was absent pr ior to 1968, 

Moreover, i t may be observed tha t while the l a t e Prime 

Minister , Mrs. Indi ra Gandhi, inaugurated the newly crea­

ted Autonomous State of Meghalaya at Garrison Ground, 

Shillong, the s t r e e t s of Shillong were f i l l e d with the sup­

por ters of the HSPDP carrying*black flags as a mark of 

p ro t e s t and to express the i r d i sp leasure , d i ssa t i s fac t ion 

and reject ion of the Autonomous State and also to press 

t h e i r demand for an immediate fulfi lment of the long drawn 

demand of the people for the ful l -f ledged State . They were 

not going to accept anything l e s s than a full-fledged Sta te . 

The APHLC's decision of acceptance of the Autonomous 

State of Meghalaya may be to se ize the immediate opportu­

n i t y available before i t or as conveniently s t a t e i t was 

done 'on a t r i a l b a s i s ' , but t h i s would noli'help the people 

in the long run to safeguard or protec t the i r i den t i ty , 

cu l tu re , language and t r ad i t i on . Analysing the s i tua t ion 

c r i t i c a l l y , i t was imperatively c lea r that i t was some kind 

of a hasty decision or as one of the HSPDP prominent 

leaders vrote: 
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"VJhen the autonomous State of Meghalaya vas 
created for the h i l l people, the APHLG saw 
i t as a chance to get away from the domina­
t ion of All Assam Congress and thereby, accep­
ted i t and even cooperated with the Indian 
National Congress. The APHLC regarded the 
creation of the autonomous State as an achieve­
ment. Hence, they were not so much a l l e r g i c 
to the National p o l i t i c a l party j u s t then".13 

The APHLG claimed i t s e l f 'a regional pa r ty with a 
-Ik 

na t iona l out look' . Perhaps th i s 'na t ional outlook' of 

the par ty prompted i t for the time being to leave aside 

i t s ' regional outlook' for the sake of p o l i t i c a l convenience 

and to share the Gaddi with the National p o l i t i c a l pa r ty . 

I t may also be deduced tha t ' i f APHLC i s a regional party 

with national outlook, then cer ta in ly the dominant nat ional 

par ty in Meghalaya i s the branch of a nat ional party with 

a def in i te outlook. '' 

The symptoms of th is so r t of 'adjustment' were not 

fa r to seek because they raised thei r heads soon a f te r the 
i 

ful l-f ledged s t a t e of Meghalaya was created in 19V2. Thus 

while both the APHLC and the HSPDP pondered about the 

relevancy of p o l i t i c a l regionalism, majority of the APHLC 

13. B.Pakem, Indian Nationalism and the Regional P o l i t i c a l 
Par t ies of Meghalaya, SQWIXIOX on 'National and Begiona-
lism in North-East I n d i a ' , Dibrugarh Universi ty, 
November 20-30, 1982. 

1^-. B.Dutta (ed.) E lec tora l Po l i t i cs in Meghalaya, North-
East India Council for Social Science Research (1IEIC3SR, 
Sliillong) 1978, p .20. 

15. F.S.Dutta, jlssembly Elections in Meghalaj-^ 1978 and 1^83 
(In search of a Trena), i--".ir.nr Pa-ncr on 'E l ec t c ra l 
Politi .^j in :^cth-2ist Jndna' IU-I5 Dec. 19^3, Shillor.g. 
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went ahead to absorb non- t r iba l elements within the par ty 

with i t s English section in Shillong town where non- t r iba ls 

were accommodated, while only i t s small sect ion continued 

t o project i t s t r i b a l i d e n t i t y a t l e a s t towards the t r i b a l 

e l e c t o r a t e . True the non- t r iba l elements w i l l in no way 

make the jlPHLC a nat ional p o l i t i c a l par ty but a regional 

p o l i t i c a l party with a nat ional outlook. The process 

was complete in 1976 when a major fact ion of the former 

joined the l a t t e r . 

The HSPDP leadership maintains tha t such stance taken 

by the APHLCj.has l o s t i t s relevance and fa i led to r ep re ­

sent the t r i b a l people Ox" the State and the i r i n t e r e s t . I t 

i s sa id that the APHLG s ta r t ed co-operation with the Cong­

ress immediately after the foimation of the Autonomous 
17 State which was opposed by the IIoPDP. 

"To the HdPDP, Congress whether a t the cen t ra l 
or s t a te l eve l , i s a national p o l i t i c a l party 
and therefore, preferred to have the i r own 
separate State where t}"!ey would l i ke to run i t 
in "their own v/ay without any interference from 
the national p o l i t i c a l party or p a r t i e s . There 
i s no such 'national outlook' in the HSPDP as 
dif ferent ia ted from the ' regional out look ' . As 

16. B. Pakem, Qp.cit. 
17. Soumen Sen. Herionalism in }lQrth-East and the Regional 

Par t ies in I-!e.-^r.alaya, Senir.-r Paper on 'State Autonor.y, 
Reirionalisrc sr.cl ilationaj "•.ildinff'. Gani^jan In s t i t uc s 
o f ' s t ud ios , rulv 22-2'^, : '0-^. Sirjllong. 
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Indian c i t i z ens , the members of the HSPDP 
are always ra i s ing the slogan of the p re ­
servat ion and protection of the i r t r i b a l 
i d e n t i t y , cu l tu re , laJ^guage and t r a d i t i o n s . 
One may achieve the p o l i t i c a l goal of a 
full-f ledged State but the regional a sp i r a ­
t ions for t r i b a l i d e n t i t y , cu l tu re , language 
and t radi t ions p e r s i s t . In such a s i t u a t i o n , 
the relevancy of a regional p o l i t i c a l par ty 
cont inues." l8 

Since 1976 many Governmonts were formed in Meghalaya 

by d i f fe ren t p o l i t i c a l p a r t i e s . On mâ iy occasions a single 

par ty could not form a government due to the lack of majo­

r i t y . This gave way to d i f fe ren t p o l i t i c a l pa r t i e s forming 

coa l i t i on governments. These coa l i t i on Governments were 

seen to have been formed e i the r by the regional pa r t i es in 

the State on one or two of these pa r t i e s joined hands with 

the Congress ( I ) . This trend gives one an impression tha t 

whether in the regional party or in the Congress i t i s a 

competition for sharing power among the sect ions of the 

new e l i t e t h a t had emerged through the p o l i t i q s of regiona­

l i sm. And a l l the regional pa r t i e s have shown much eager­

ness to share power with the Congress. Probably t h i s i s 
' - " 1< 
convenient because i t is the par ty in power a t the Centre. 

Though the two main regional par t ies in ^!eghalaya 

the APHLC and the HSPDP —have s t ra ined their re lo t ions 

18. B, Pakem, gr>.Git. 
19. Soumen Sen, Qo.cit . 



^h^ 

for the l a s t few years , ye t because of the onslaught and 

p o l i t i c a l hegemony of the Congress ( I ) in the recent years , 

the o ld t i e s hetween the two par t i e s began to shov s igns 

of understanding and make good t h e i r re lat ions once again. 

Recent p o l i t i c a l development in the State saw these two 

par t i e s uni t ing together to f i g h t against a common f o e . 

Thus during the l a s t parliamentary e l ec t ions to the Lok 

Sabha held on the 28th December, 198U-, a new p o l i t i c a l 

party was formed by the Union of the APHLC and the H3PDP. 

The outcome of the Union was the formation of the H i l l 

People Union (HPU).^^ 

The HPU declared that i t i s 'deeply concerned with 

the f a c t that under the regime of the Congress ( I ) rul ing 

party , the s t y l e of functioning in recent years has been 

to concentrate real authority and power at the C e n t r e . , , ' 

Reacting to t h i s , the HPU 'pledge to serve the people of 

the State in protecting their r ights and also to safeguard 

thjeir i n t e r e s t s . I t s aims and objects are: 

( a ) to safeguard and prese rve the i d e n t i t y of the t r i b a l 

people and to p ro t ec t tl'ioir i n t e r e s t s , e spec i a l l y i n 

r e s p e c t of Ian;:, t h e i r democrat ic i n s t i t u t i o n s , language , 

customs and cul'Cure; 

20. L . 3 . Gassah. Re-ionaliJ;n and t h e H3PDP ir. r.eprbal-.Tra: 
Scr.e bas i c l3oi:cs. UCC-'SHI 3poi)Jovci I'^.z'^r:^^ ccr-lnar 
or. ?-5 3a-3tcir:.r', 'l*'''''' . 
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(b) to promote the economy of the t r i b a l people in p a r t i -
21 cular and the State in gene ra l . ' 

Under the banner of the HPU, they set up candidates 

to both the parliamentary const i tuencies of Shillong and 

Tura. But as i l l luck would have i t , both the HPU candi­

dates \Nere defeated. With the defeat of i t s candidates the 

union bet;veen the APHLC and the HSPDP showed s l i gh t sign 

of reservat ion to the vihole idea of forming a common p l a t ­

form and the s i tua t ion i s s t i l l very f luid. 
« 

I t i s in te res t ing to note tha t in terras of Social 

composition and the in t e r e s t s a r t i c u l a t e d , there i s no 

major difference between the congress par ty in the State 

and the regional p a r t i e s . The only difference between them 

i s tha t the congress party has other uni t s in the r e s t of 

India whereas the regional pa r t i e s do not . And the leader­

ship of the Congress Party in the State seeks to have 

endorsement for t he i r regional po l i c i e s from the cen t ra l 

• organ of the par ty , while the regional par t ies can decide 
in 

i t s policy independently of any endorsement from a n-.tional 

cen t ra l committee. From the pol ic ies and programmes of the 

regional par t ies and the congress par ty , i t is d i f f i c u l t 

21. H i l l Pcoplo I'Uion, United APIXG-HSPDP Slaetlon 
Manifesto, l^'o't. 
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to say where reg iona l i sm ends end n a t i o n a l p e r s p e c t i v e 

beg ins . I t i s no a c c i d e n t the re fo re t h a t the r u l i n g pa r ty 

i n the State has been the Congress for long and t h e meriber-

s h i p of the r eg iona l p a r t y and congress pa r ty has been 

in t e rchangeab le v i t h r e s p e c t t o the emerging middle c l a s s 

i n the S t a t e . I t may be noted t h a t t h e y are not founded 

on any c l e a r cu t p o l i t i c a l ideology vh ich i s r e l e v a n t to 

t h e country as a vhole or even to the North-East as a 

r e g i o n a l u n i t . 

"The r eg iona l p a r t i e s i n Meghalaya may be c h a r a c t e r -

r i s e d as pure ly s t a t e p a r t i e s l i k e the AIADMK o r t h e Telegu 

Desam. So these r e g i o n a l p o l i t i c a l p a r t i e s are the p o l i t i c a l 

f r o n t for t he p r o t e c t i o n and c o n s o l i d a t i o n of the i n t e r e s t s 
22 of t h e emergent middle c l a s s and of t h e i r patrons". '^ '^ 

The i n t r o d u c t i o n of modern educa t ion by the C h r i s t i a n 

m i s s i o n a r i e s , produced the new c l a s s of educated and wes­

t e r n i s e d group. Among t h e Khasis modern education and 

wes te rn v a l u e s , impor tan t as they might be , dt) n o t f u l l y 

e x p l a i n the s o c i a l and p o l i t i c a l developments i n the s t a t e 

du r ing the l a t t e r p a r t of the 19th and 20th c e n t u r i e s . The 

wes t e rn ideas of t h i s group were condi t ioned in two ways — 

22 . M. Ehaskarar. Hair . The Srr.orrin^^ Hi-Jdle Clr.cis, Hegiora l 
P a r t i e j ana Zerior-'^lvv. i " :\-^'.'•''[-rjo. A '̂  f"-^-r'-l 
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by the thought pat terns -which they had inher i ted and by 

the soc ia l circumstances in vhich they l ived. In other 

vords, they experienced a c r i s i s of iden t i ty s imi la r to 

the one that vas experienced by the educated i n t e l l i g e n t ­

s i a in the res t of the country p a r t i c u l a r l y from Rammohan 

Roy to Jawaharlal Nehru, In his autobiography, J . Nehru 

character ised himself i n the following words: 

"I have become a queer mixture of the East 
and the West, out of place everywhere, a t 
home nowhere. Perhaps my thoughts and approach 
to l i f e are more akin to what i s called 
Western than Eastern, but India clings to me 
as she does to a l l her ch i ldren , in innume­
rable ways... I cannot get r id of that pas t 
inheritance or my recent a c q u i s i t i o n s . . . 
I am a stranger and an al ien in the West, 1 
cannot be of i t . But in my own country also 
sometimes, I have an e x i l e ' s feel ing",23 

The same dilemma was being experienced by the educated 

e l i t e in the Khasi soc ie ty . 

Added to this a pecu l i a r i t y of the Khasi e l i t e was 

-that most of then had been converted to a re l ig ion brought 

to them by V/estern agencies. Having once embraced Chris­

t i a n i t y and havir.g rejected the Ninm Khasi^ the re l igion 

of t h e i r forefathers the only thing tha t they could s t ress 

23. Jawaiiarial '-r-rni, An Autocio^'raphy, I'̂ '̂T. p . 596. 
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about themselves was their regional identity. Hence most 

of them only talked (some still do) about their ethnic, 

linguistic and cultural differences from other 'outsider' 

Indians. Of course culture for them had "become a loose 

word, minus religion and other particularly Khasi ways of 

life. 

Nevertheless I must say in fairness that the educated 

elites still had some sense of pride in the traditional 

political and social culture to enable them to overcome 

this crisis of identity and particularly to devise ways 

and means to control the effects of Western ideas. In 

other words, although thr educated elite was exposed to 

western values, they were not able to transcend their cul­

tural moorings. Thus, they began to assert the tribal iden­

tity by emphasising the uniqueness of their traditional 

culture and values. The efforts found their organised 

expression like the Khasi-Jaintia National Guild in 1818, 

the Khasl-National Durbar in 1923, the Khasi<-Jaintia Poli­

tical. Association in 19^5, the East Indian Tribal Union, 

the Garo National Conference and the subsequently political 

organisations and parties. A perusal of the aims and obiec-

ti'̂ 'es of tl:ese organisations corroborates the above men­

tioned contention. For inst-n'̂ o, the aims of the Khasi 
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National Durbar (1923) was to safeguard the i n t e r e s t s of'-

the Khasis, protec t and preserve t h e i r ve l l -es tab l l shed 

customs and con-vcntions and f ina l ly improve the economic 

conditions of the Khasis, 

The question of safeguarding the i r regionaH. identity-

was p a r t i a l l y solved. The motivations as social s c i en t i s t s 

point out are p o l i t i c a l or economical. Once enough conces­

sions in both direct ions were made the regional forces 

•would abate. S t i l l in sp i t e of t h i s we hear talk of r ev i ­

ving Khasi cul ture . More importantly i t i s the Khasi youth 

who feel the need for r ev iva l . But here again there i s 

difference of opinion. With such a big proportion of Chris­

t i ans what of the past i s to be revived? The "following 

pages consis t of a br ief statement of t h i s problem and a 

discussion with Khasi youthO in t h i s conne-tion. 

In the olden days Khasi society was well organised. 

All people followed the same system of socia l and moral 

codes. The young educated Christians look to the j r own 

"cu l tu re with a lack of p r ide , sometimes with almost a sense 

of d i s l ike and yet they do not find themselves comfortable 

in the changing Indian scene. They think that those who are 

s t i l l pract ising thei r re l ig ion i . e . Nlam Khasi are an 

in fe r io r l o t . 

2'-. V.V. Sao i. 3, Pakcn. Ciovornrnent and Pol i t ics in Morth-
East Ind-i". {Vc^l^rJ -^ja.), p. 188. 
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But today, Christian and non-Christian youths are 

both having the opportunity of education. The pure Khasi 

youth(j now realised the mistakes of t he i r ovn people. They 

are taking ful l advantage of modern education, a t the same 

time, they are anxious to revive t h e i r c u l t u r a l t rad i t ion . 

They d i s l i k e anyone who looks down on Khasi cu l tu re . Instead 

they f ee l pi ty for those who imi ta te and follow foreign 

cul ture and belief. And i t i s in t h i s approach of mutual 

supe r io r i t y of one group over the other within the same 

community that is one of the^root causes of discomfort 

among the Khasi people today. However, my understanding of 

the present s i tua t ion c l ea r l y shows tha t most of the educa­

ted Khasi youthQ are very conscious of t he i r own iden t i ty . 

The bes t available means to th i s end has been to identify 

themselves through cu l tu re . The Khasl Students ' Associa­

t ion together with the help of the I n s t i t u t e of Art and 

Culture, Government of Meghalaya, organised a ' cu l tu ra l 

blow up ' held a t St, Anthony's College, 3hil long, on 2 , 3 , ^ 

September, 1982. Dr. B. Pakem, Education Fdnis te r , inaugu­

rated the functior.. • The youth.: of a l l colleges work hard 

to join hancis in order to revive the i r own cul ture and 

tradition,-). They org?rlsed dch-^tea, seminar, discussion OTI 

*3ee Appendix C. 
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d i f f e ren t topics regarding cu l t u r e , herit-^ige, customs, t r a d i -

t iony, f e s t i v a l s , old values e t c . e t c . Students, teachers as 

v e i l as some elderly persons took p a r t in the d iscuss ion. (3ee 

photos Nos.XI and XII). The very word i t s e l f 'Khasi Cultu-

r a l Blow-Up.'' s igni f ies the enthusiasm of the youthij t o revive 

the old values of culture and t h e i r mode of l i f e . Regarding 

t h i s t a l k of reviving the i r old cu l tu re , I can sa fe ly 

divide the d i f ferent Khasi youthQ in three d i f f e ren t catego­

r i e s : Group (A) s t resses the importance of Khasi r e l i g ion . 

In an interview they stressed tha t the so l i da r i t y and iden­

t i f y of any group of human beings l i e s in the i d e n t i f i c a t i o r 

of t h e i r culture and re l ig ion . (See photos Nos.XIIIand XlV). 

I f a man throws away his own re l ig ion and cl ings to other 

a l i en re l ig ion he wi l l make l i g h t of everything of h i s own 

and slowly he wi l l forget and lose his o r i g i n a l i t y . Mr. 

Nongbri a commerce student of Shillong College says t h a t 

t rue revivalism without re l ig ion i s not r e a l l y revival ism. 

He pointed out why Khasi society these days i s in fac t ion . 

The emergence of different Christ ian denominations have 

led. to a s i tua t ion where the same Khasis are throwing mud 

on another Khasis, t he i r be l iefs and customs. He said r e l i ­

gion i s the main cause that w i l l s p l i t the unity of the 

Khasi. Unless and u n t i l ve revive or go back to our own 

r e l i g ion there will be no sense of belongingness in the 
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community and slowly the str ings that hind us as a whole 

w i l l be broken and gradually wi l l disappear. So i f we can 

s t i c k to our o\m r e l i g i o n , automatically we can preserve 

and be proud of our own cul ture , t r ad i t ions and her i tage . 

In th i s way, re l ig ion has always played a v i t a l ro le in 

ident i fying members of any par t icu lar group. 

Mr. Khongwir too , a B.A. student of Synod College 

pointed out the c r i s i s tha t we are facing today i s the identi-

f i ca t ion c r i s i s . He said today i f we wanted to ident i fy 

oursel f as a Khasi, i t i s very easy, we can get one sche­

duled t r ibe c e r t i f i c a t e . Cer t i f icate now adays can be 

bought and sold and many t i t l e s are coming up such aB 

Das-Laloo, Taraang-Lyndem, Dkhar-Phukon, Sen-Shadap, Dey-

Sawian, Pariat-Ghafoor and so on and so for th . 

He said tha t most of the Khasi today are not in te res ­

ted in cul ture or anything but they are in t e re s t ed in the i r 

Ind iv idua l benef i ts such as getting scholarship, seats fcr 

education, e l i g i b i l i t y to purchase land, to run business, 

free from income ta:x e t c . He stressed that the main reason 

of t h i s i s that we f e l l more westernised, modernised and 

y e l l educated. V/e have l o s t i n t e r e s t in what vas our own 

such as r i t ; ; a l3 , r e l i g ion , habi t s , customs, dre.ss and al=:' 

lanru. '^e. Sj i f -.se \!::'.vc t~i T-'-VLVO, ".''e '•c-t vo'rrre f Ir^ t 
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our re l ig ion. If a man lo"ves his re l ig ion , s t icks to his 

f a i t h , i t v i l l he d i f f i c u l t to take away his be l ief , his 

c u l t u r e , his o r i g i n a l i t y and h i s i den t i f i ca t ion . 

The Group (B) takes the idea of revivalism i s only 

l imi ted to cul ture , t r a d i t i o n s and fes t iva l s hut without 

Khasi re l ig ion . To them the Khasi i den t i t y i s more impor­

t a n t . And to show t h e i r i den t i f i c a t i on , they believe tha t 

every Khasi should p a r t i c i p a t e in cu l tu ra l functions, 

dance f e s t iva l s , speak t h e i r own language, dress l i k e a 

Khasi and follow the custom and the precept of Kur and Kha. 

As for example, Mr. Ramslej , an M. Phi l , student of NEHU, 

Department of Philosophy, s t a t e s that though he i s a con­

ver ted Khasi hut s t i l l he i den t i f i e s himself as a Khasi as 

he s t i l l follows the precept of Kur and KIT^? and talks in 

Khasi language. He f e l t tha t embracing of a foreign r e l i ­

gion has nothing to do with Khasi custom and t r a d i t i o n . He 

i s proud to be a Christ ian Khasi than to be a Khasi-Khasi 

-(non-Christian) but without knowing nor perforrr.ing Khasi 

r i t e s and r i t u a l s . 

Another youth, Mr, Lynedoh said that though we belong 

to many Christian denominations but being Catholic or 

Presbyterian h=s zo do nothing with our Khasi cu l ture , 

co^^~..':j ty or i:""' ""rj. 'c z\±. \: TJ.^ r^"~","05 il ~'̂ c -'cre 
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no more or ig ina l re l ig ion in Mizoram and Nagaland, but 

s t i l l these t r ibes can ident i fy themselves everyvhere they 

go from the i r folk songs and dance, d res s , language and 

the way of l i v ing . So, i t w i l l do no harm to his being a 

Khasi, whether he i s a Chris t ian, a muslim, a hindu or a 

pure Khasi i f he feels proud of his own c u l t u r e , p a r t i c i ­

pates in dance f e s t i va l s such as ' Shfid Suk Mynsieip**. VJe 

should have the feeling that not only the Khasi-Khasi 

should pa r t i c ipa te in the dance but a l l Khasi - Khynriam, 

Pnar, Bhoi, War of d i f ferent re l ig ious be l i e f s should 

- s t a r t pa r t i c ipa te with ful l s p i r i t . 

Group (C) acknowledged tha t the i d e n t i t y c r i s i s i s 

due to the negligence of our own re l ig ion , as re l ig ion 

goes hand in hand with cu l tu re . But they themselves are 

born Christians and cannot go back to Khasi re l ig ion as i t 

w i l l now be more complicated to them ( to follow e i t h e r ) . 

As for exaiT'ple, Mr, C. Lynĵ 'doh, confessed that he wis 

proud of his own cu l tu re , t r ad i t ion and re l ig ion cut as he 

was a bom Chris t ian, he i s brought up in such an environ­

ment t ha t he is v.r. alien to his o^m r e l ig ion . Though he 

feels loot a Khasi but s t i l l sometimes a feeling of some­

thing lackin=:- confronts hi^,. 

'^is z -'-'c3i ji:lL;r-;l ' ::^o p-'i"ti':ip'Tte,i; or.---, jr. •\ - c:-. 
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Another youngman (20 years) Mr. Dohtdong i s a conver­

ted Christian along with his mother when he was a boy. He 

said that he feels pride in his own cul ture and he r i t age . 

He and his mother l e f t t he i r own re l ig ion and embraced 

Chr i s t i an i ty as they were l e f t when he was a child without 

uncles or elderly male or female members (sah Mivnnah) in 

t h e i r family to guide them in r i t u a l function. Accordingly, 

being aware of his i d e n t i t y aS a Khasi he would revive 

Khasi custom without r e l i g ion . 

Group (A) sees the necessi ty of common re l ig ion for 

the unity of the Khasi. Group C also real ised the impor- ^ 

tance of rel igion in cons t i tu t ing the i den t i t y of the race 

but they f e l t helpless in changing once again t h e i r fa i th 

from Chris t iani ty to Niam Khasi. Group B would l i k e to give 

importance to re l ig ious functions and fes t iva l s but only 

as cu l tu ra l a c t i v i t i e s , ' . 

My thesis considers the concept of ' revival ism' in 

connection with the Khasi as ' the tendency or des i re to 

revive former ways, customs, i n s t i t u t i o n s e t c ' (see Chap­

t e r I ) . Revivalism i s tiic only expression of the Khasi 

pr ide in"his past and t h i s cannot be without his r e l ig ion , 

h±3 cul ture , i is •••Tti^uJos, Iiis cij^tociS er.c. The nc^'t 
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I f one i s re jec t ing Khaai rel ipion t h a t mQans one i s indi­

r e c t l y re jec t ing the Khasi way of l i f e . One cannot under­

stand a mountain, a r i v e r , a bui ld ing , a fores t , a syiem-

sh ip , a clanship in fact anything Khasi as a l l these l ink 

v i t h r e l i g i o n . 

R.T. Rymbai speaking on Babu Jeebon Roy and Khasi 

Culture (198U-) regards Khasi cul ture a s : 

"a way of l i f e of the people, a way which i s 
handed down from generation to generation 

. through the precepts of the i r r e l i g i o n coming 
out of the mouths of those who had e a r l i e r 
seen the l i g h t of the sun and the moon. The 
customs, p rac t i ces , and usages of the people 
which d i r e c t , guide and govern t h e i r thoughts, 
deeds and behaviour and cover the whole spec­
trum of t h e i r l i f e and l iv ing have t he i r roots 
in those precepts . Hence the reveren t i a l awe 
with which they regard them as sacred and 
scan t i f i ed . We see th is in t h e i r conduct in 
the family or in the society, a t work or at 
play in t he i r own t r ad i t i ona l games and spor t s ; 
in the t racing of t he i r descent from the f i r s t 
ancestress and the hallowed continuing of the 
l ineage through her; we see i t in the system 
of land tenure, of inher i tance, of marriage 
and divorce; in the organisation of t h e i r 
democratic i n s t i t u t i o n s and the governance of 
a s t a t e or administration of a v i l l a g e ; in the 
councils of peace or war; and in such other 
matters as touch and affect t h e i r l ives in 
t h e i r personal capacity or as members of the 
family, society or j t a t e to which they belong. 
Of course \:e do not point a f inger a t the 
fa i l in7s of individuals fa i l ing from the norm. 
These are ai-;ays there because of the f r a i l i -
t i e s of huma:: nature . VJe judge the cul ture of 
a race, t r i c e or nation not by the conduct of -^c: 
an individual but by the model of the society".-^-^ 

25. R.T.Rj'-cicai, Bacu Jeebon Hoy and E^asi Culture ^^Sk, 
Jcshon Roy f''rro-1al A'G] f ••;?'' TirM-.itutc^ -'n.l prir tc fi 1 

A± l^'i^iJi .''vcj;^, J ' iMov , 0!'. 
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For H.O. Mawrie, 

"Every race or people has a cul ture of whatever 
form i t might "be. Culture forms the very charac­
t e r of the race and i t i s through i t that the 
race expresses i t s e l f . If the race has i t s SDUI 
then cul ture i s i t s body. Culture i s ba s i ca l ly 
the product of the past ; i t i s the one ve have 
inher i ted from our forefathers , and vhich has 
become our her i t a fe and '//hich has flowed down 
from one generation into another and down in to 
us to maKe us what we are. I t i s the one in 
which we grov/ and we breathe and from i t we 
draw our l i f e , pr inciples and l i f e governing 
ideas and through i t we ident i fy and maintain 
ourselves as a race . We are i t s products and 
the blood of our forefathers i s r igh t here 
inside us to become our Heritage to build us 
and to s teer us as a race. We are what we are 
because of our Past and we can never leave i t 
behind. On the rock of our Heritage we are to 
build ourselves and i f we are to remove i t we 
are to do so with an insight in to a l l profun­
d i t i e s and with an awareness of the demands of 
our age. Culture i s not a cloak or a robe tha t 
one can put on and off as one wishes. I t i s not 
the one that can be imposed from without, nor 
a thing that can be bought or borrowed, i t i s 
the thing that grows from within to form the 
character of the race . 

The c\ilture of a race is not j u s t skin-deep but 
i t l i e s deeper than we rea l i se and much deeper 
than we can explain. As an example: i t i s only 
a Naga and he alone that can fee l 'Naga' think 
'Naga' and be 'Ilaga' and i t i s quite an impossi­
ble thinf for a Khasi to '??el Ilapa, think Ka '̂a 
and be 'Har^a' nor i t la y iss ib lo for a Kha;ri or 
a Ilapa to fcul Enj/lish, t'.ink lilnpliiJh and be 
English and so on and so :'orth. Culture i s one's 
b i r t h r ight and therefore we cannot exchange i t 
for another, 'lone are the da '̂S when \'e are made 
to think that we can take over other neonle's 
cultures ar.i th?t we car ciirow away our cul tures 
ns easil"" as '"e ?an tnkc vT our cloak or ro iv . 
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He Said that the vorld i t s e l f has no\j come to 
r ea l i s e that things are not as easy as that 
and that i f any race should throw av/ay i t s c u l ­
ture i t would destroy pa r t of i t s e l f to become 
morally, soc ia l ly and psychologically d i s i l l u ­
sioned and d is in tegra ted . Imitators are there 
in every race but they are not the one to 
decide the destiny of the race; they are there 
to remind us tha t , as Rabindranath Tagore says , 
"Imitators are but rag-pickers in other people 's 
dustbins" to make themselves the mockery of the 
Race or Nation".26 

27 Sujata Miri in An Introduction to the Study pf 

Tribal Rellfions expressed tha t Khasi re l ig ion played a 

cenbi-.Hl role in the Khâ Ja iJocioty. Jaid ita characLcris t lc 

of r e l ig ious meaning that i t necessar i ly binds together in 

one whole, of course in an inev i tab ly oblique and complex 

manner, man, nature and the transcendent world. Her plea i s 

tha t ins tead of looking i.t Khasi r e l ig ion (or any religion)*"" 

as a col lec t ion of more or less disconnected a c t i v i t i e s 

with more or less disparate areas of human l i f e , -we should 

consider i t as a system of meanings with i t s centre of 

U B l e j . This concept as i t were, breathes l i f e i n to the 

e n t i r e range of a c t i v i t e s . She fur ther adds that i t is the 

pervasive membership of U Blei in th i s society tha t makes 
ii. 

the most crucial difference in t he i r phenomenology. 

26. H.O. Mawrie. The Eastern Conce-ct v i s -a -v i s The Western 
Concept of O.ature 1985 - Published by P.L. Khongwir, 
Ma\7lai, ol::illong, pp. 1-3, 

27. H.O. Mawrie, The Khasi Milieu. Also An Introduction to 
the Study of Tribal Religions bv Sujata Miri, New Delhi, 
1981 , uo. 
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CONCLUSION 
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The preceding f i v e chap te r s have been concerned wi th 

showincT the Khasi Soc ie ty undergoing change vhich I have 

de^Jcrlbed a^ rc;vlva31'^rn. Though the re are many f a c t o r s 

v/hich are r e spons ib le fo r t h i s kind of change, the main 

f a c t o r t h a t I have emphasized s ince I think i t i s the most 

impor tan t one i s , t he t h r e a t of a c c u l t u r a t i o n fac ing the 

Khasis due to very r ap id C h r i s t i a n i z a t i o n . The emergence 

of thoughts as expressed by s tuden t l eade r s be longing t o 

Group B ( r e f e r p . 1^2 ) can be we l l understood i f we keep 
• 

the fact of Chris t ianizat ion in mind. Having been conver­

ted to" a different re l ig ion t h i s group i s wanting to 

somehow uphold the Khasi i den t i t y along with Khasi culture"* 

but without Khasi r e l i g i o n . As I have concluded in Chapter 

V, the rel igion of the people cons t i tu te the way of l i f e 

of the people and unless th i s i s accepted by the younger 

generation of the Khasis I do not see how revivalism wi l l 

be successful in i t s task of preserving Khasi c u l t u r e . 

Religion of the ancient Khasis contains a l l t h a t was mea­

ningful and Valuable for them. The traditioft which i s 

cal led I'Jiasi today i s thus inext r icab ly bound up in Niap 

Khpsi. I am of the opinion tha t without a fu l l r ea l i sa t ion 

of t h i s fact srd without a serious study of Khasi re l ig ion 

by one and a l l Kiasis revivalisrn amongst the Khasis wi l l 

regain confuse.' •i'.:d r.iadii\?cted. 
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Before ending my d i s s e r t a t i o n —I wish to make tvo 

p o i n t s regarding revival i sm: (a) that revival ism i s not 

ant i -nat ional i sm, and (b) that revivalism i s not a n t i -

progess and development. 

In my previous chapters, I t r ied to shov t h a t reTt-

val ism amongst the Khasis resulted mainly from the threat 

of acculturat ion. With the coming of the B r i t i s h along 

with Christian Missionaries changes in t r a d i t i o n a l forr 

of l i f e such as in r e l i g i o n , culture, marriage, kinship 

e t c . had taken place . The community thoroughly shaken off 

was deeply divided and the only common feature l e f t amongst 

them were the t i e s of blood ard e t h n i c i t y . The common goal -

where they would unite was in the i r p o l i t i c a l s truggles 

through regionalism (re fer chapter V). However, regional 

consciousness i s perpetuated to achieve a p o l i t i c a l end, 

and once the end i s achieved i t d ie s out. 

Revivalism can be exploited by certa in s e c t i o n s of 

the Khasis res i s tants to convert nationalism i n t o commu-

nal ism. That i s why s o c i a l s c i e n t i s t s fear that ins tead 

of i n t e g r a t i n g and s t r eng then ing the nation, revivalism 

proinotes r a c i a l ard l i n g u i s t i c r i v a l r i e s . At p r e s e n t the 

cor.-:ciouJ sec t ion of K>-r'Sl youU;io and srme p o l i t i c ' - r i s 

conf ine tli'''mJol-. co to b o l i t i c i u o a r t i c J ap.d tlieix" v o t e 
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catchinp compiilsion seems to Inhibi t them from enter ing 

in to a debate on serious re l ig ious and soc ia l i s s u e s . 

Regional consciousness may narrow down, or s p l i t up when 

p o l i t i c a l loya l t i e s are betrayed. As for example, different 

p o l i t i c a l par t ies during the elect ion take the name of 

d i f fe ren t regional pa r t i e s jus t for the sake of vote ca t ­

ching and a l l the regional pa r t i e s always throwing mud 

over one another and especia l ly a t the National Par ty 

(Congress I ) . But once elect ions are over most of these 

leaders who won with the tickets^ of regional pa r t i e s from 

t h e i r respective consti tuencies are ready at any time to 

change or merge the i r pa r t i e s in to any majority group, evei 

i f t ha t be a nat ional par ty whom they hated most before 

the e lec t ion . 

Let me take the example of youth leaders who enter 

the games of po l i t i c s and are the most ardent exponents 

of regionalism. They form a regional party have -their own 

candidate for contesting in the e lec t ion , the i r e l e c t i o n ' s 

'speeches are dedicated to the pursued of very ..noble ideals 

l i k e the welfare of the i r comnainity and launch scathing 

a t t ack on che fa i lure of ra t iona l P o l i t i c a l Part ies to do 

anything for the region exploit ing the regional sentiments 

they never forget to promise the public tha t once they are 
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e l e c t e d they vj i l l ch-iso rwiny the ' f o r e i g n e r s ' - dkhar 

(Khyllalfi j a i L ) . In one of tin moetinps held in connection 

wi th the Pa r l i - j i en t e l e c t i o n held a t Mawlai Datbaki before 

the e l o c t J o n , V.r. Robert Khar.shjinf once a prominent 

P r e s i d e n t of Khasi Student Union s a i d t h a t he apprec ia ted 

the people of t h i s l o c a l i t y because t h e area i s inhab i ted 

by t h e Khasi comnunity only. There v;as not even a s ing le 

shop run by the Xhyllah J a i t . But to compare v i t h Laitum-

khrah a rea he sa id most of the Khvllah J a i t dominated the 

shops and a l l the s t r a t e g i c a reas were occupied by them. 

So, he s a i d i f t h e i r p a r t y comes i n t o s t r e n g t h the f i r s t 

t h ing they v i l l do w i l l be t h a t t hey w i l l chase away the 

f o r e i g n e r s from Shi l long . Laitumkhrah w i l l become a t o t a l l y 

Khasi l o c a l i t y . All the shops w i l l be run by the Khasi 

p e o p l e . There w i l l be no unemployment for the Khasi and 

J a i n t i a i n t h e i r own lands as job r e s e r v a t i o n w i l l be done 

for them. Durbar ohnong (Vi l l age Counci l ) and Dufbar Hima 

( S t a t e Council under the chainnanship of U Syiem) w i l l be 

once again revived. Slogans, pamphle t s , pos te r s are put i n 

p u b l i c pl-^ces e^er^-.'/here in Shi l long "P\mien? bad Pvnim 

Bian--^ in. ^̂ 1 Dor"~r Hini" (Raise and Revive once again the 

Kin^d^ir. Gourc i l ) claiming t h r t the headman and the Syiem 

w i l l once again ccr.e in po' e r can be read cverj'^vhere. 
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Through regionalism the maximiim they seem to be doing 

i s in the form of a Union which would protec t ethnic iden­

t i t y for the benef i t of job reservat ion and threaten out­

s i d e r s . Deeper issues such as the standard of education in 

the s t a t e , understanding of t h e i r cu l tu ra l i d e n t i t y in a l l 

i t s h i s t o r i c a l se t t ings does not concern t h e i r goals a t 

a l l . Khasi Student Unions p ro te s t has upto date never been 

for educational purposes. The Khasi i den t i t y has only been 

referred to for d i f fe ren t i a t ing t h e i r Unions from other 

t r i b a l unions in order to reoeive benefi t from administra­

t ion e t c . in comparison with other Unions. Ethnic iden t i ty 

seems to be the only hall-mark for being a Khasi. The cul -

t u r a l i d e n t i t y i s pushed in to the background. The children 

( for example) even today has no typica l Khasi appearance. 

To take in a narrow sense a t r i b a l (Khasi) i s a t r i b a l , 

l i ve s anjrwhere, believe in any re l ig ion , thinks l i k e an 

Anglo-Indian but has of course, a t r i b a l c e r t i f i c a t e . 

Whereas in contrast revivalism is not ta lk ing of one 

group as opposed to the other group but i s conceived with 

the great past of on2'3 own group. In this connection the 

greatness of other groups or neighbours are taken in to 

considerat ion. Major features of Khasi revivalism are l ink­

ed up with the influence of great thinkers l i k e Mahatna 
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Gandhi, Raja Ram Mohon Roy and other nat ional l e a d e r s . Take 

for example, Tirot Sing Syiem who was not only a regional 

f igure but a na t i ona l i s t f igure . He fought against the 

Br i t i she r s to free his own people from their yoke. Again 

i f we take Babu Jeehon Roy he too was a national f igure who 

wanted to preserve Khasi i d e n t i t y , cu l tu re , r e l i g ion e t c . 

He was not anti-Indian hut an t i - fore igner . He t r ans la t ed 

the Hitupodesa into Khasi language and published books on 

Lord Buddha, Ghaitanya and the Hamayana. 

Revivalisn ref lects j t s e l f throu^jh social awareness. 

Social awareness includes d i f ferent aspects of l i f e inc lu­

ding the economic aspect as a na tura l corollary of soc ie ­

t y ' s self sufficiency. This soc ia l self-suff iciency demands 

of the soc ie ty ' s rapid economic development too; because 

without ensuring some self supporting standard revivalism 

has no value and i t cannot ex is t for long. However, i t can 

be considered as a motivating fac tor in economic* develop­

ment. Development i s the higher consumption of commodities 

with be t t e r qual i t ies of l i f e . The Cocoyoc Declaration 197^ 

highlighted development "not of things, but of man", ochu-

rnacher points out tha t "development does not s t a r t with 

1. Cocoyoc Dcclar-tion, nfJEP/I":CTAD, 19'A. 
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goods; i t s t a r t s wi th people and t h e i r educa t ion , o rgan i ­

s a t i o n and d i s c i p l i n e . Without t h e s e t h r e e , a l l resources 
2 

remain l a t e n t , untapped, p o t e n t i a l " . 

The most impor tan t f ac to r i n any ana lys i s of t r i b a l 

reg ional i sm are under development of t r i b a l economy and 

s c a r c i t y of r e s o u r c e s . This leads to t h e r e s u l t of uneven 

growth and r a i s e s the problems of t r i b a l and r e g i o n a l 

i d e n t i t y i n the l i m e l i g h t . Any development p l a n , t o be 

s u c c e s s f u l , has to take i n t o account the i n c e n t i v e fac tor 

of development i n quickening the process of economic growth 

Secondly, i t has t o take i n t o account the respons ive fac­

t o r of development by invo lv ing people 's p a r t i c i p a t i o n not 

on ly i n implementing bu t a l so in forniulat ing the va r ious 

development p r o j e c t s . 

Development i s to br ing help t o those who need i t 

most, each ' r e g i o n ' or ' d i s t r i c t ' w i t h i n the coun t ry needs 

i t s own development. This i s what i s meant by a ' r e g i o n a l ' 

approach. Development cannot be i m i t a t i v e of t h e West. Ilor 

can i t advocate for whole-3ale n o d e r n i z a t i o r . ' o r w e s t e r n i ­

z a t i o n of i nd i j e "ous s o c i a l i n s t i t u t i o n s . I~ has t o iden­

t i f y the cons t r -^ in t s , bo d i f f e r e n t i a t e v i t a l t r c d i t i o r . s 

2 . S .F. S:;humacrer. Small i s b e a u t i f u l ; A Sr.-.dy of 
3concnics as i f people mattered. london, "88- . 
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coordinate people 's aspi ra t ions with the compulsions of 

science and technology. When a country develops endoge-

nously, i t s way of l i f e should he based on respect for i t s 

t r a d i t i o n a l values , for the au thent ic i ty of i t s cu l tu re 

and for i t s c rea t ive apti tudes of i t s people. 

The Cocoyoc Declaration made the following proposi­

t i o n s : Our chief prohlem consists in reformulating the ob­

jec t ives of development. Development should not be aimed 

a t the production of ma t o r i al ('oods but at the improvement 

of the human condit ion. Man has basic needs: food, she l t e r , 

c lo th ing, heal th , and education se rv ices . Any growth pro­

cess which does not lead to the sa t i s fac t ion of these needs 

~ or , what i s worse, compromises t he i r s a t i s f ac t ion i s 

only a parody of the idea of development.-* 

This brings us to the Gandhian pr inc ip le t h a t techno-

l o g i c a l development must be matched or balanced 'with appro­

p r i a t e human, organisa t ional and cu l tu ra l development. 

3 . Cocoyoc Declaration, 197^. 
V. J .D. Sethi, Gandhi Today with a foreword by 

Jayaprakash "p.rayan. Vikas PublishinF House P'v-t. 
Ltd. , K̂ew Delhi, 19/8. 
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"Lot thvro bo no ni-i.'jCnko about tny con­
cept ion of owarn.i. I t i s complctn jndo-
pondoncf; o^ a l i en (U)niT'ol arjd ccirPi'lelo 
cconotiixc; inclcpondcncc. 'So a t one end 
you have p o l i t i c a l independence, a t the 
o t h e r the economic. I t has two o t h e r 
ends . One of them i s moral and s o c i a l , 
t h e corresponding end i s Dhartna, i . e . 
r e l i g i o n i n the h i g h e s t sense of the 
term. Let us c a l l t h i s t he square of 
Swaraj , which w i l l be out of t he shape 
i f any of i t s angles i s u n t r u e . " 5 

In f a c t s c i ence and technology should a l so acquire 

endogenous c h a r a c t e r "based on a knowledge of l o c a l condi­

t i o n and thus r e s p e c t i n g the n a t i o n a l i d e n t i t y " . 

All t h r e e bas ic needs , smal l and in t e rmed ia te techno­

logy and d e c e n t r a l i z e d dec i s ion malting - are the core com-

ponents i n Gandhian model of d e v e l o p m e n t / which was formu­

l a t e d about ha l f a cen tury back b u t was convenient ly f o r ­

go t ten in the emotion of i n d u s t r i a l i z a t i o n in the Post 

Independence I n d i a . 

Modernization i n d i c a t e s s w i f t widespread.change and 

t r ans fo rmat ion of s o c i e t i e s and t h e broad l i n e s of the p r o ­

cess are i n d u s t r i a l i z a t i o n , u r b a n i z a t i o n , l i t e r a c y and mass 

5 . Edi ted Z,C, Biswas. Gandhi Theory and P r a c t i c e , Social 
Impact and Contcmpornry RolovancG. Indian In^j t i tu tc of 
Advanced Study, Siirla, 19^^9. 

6. Û IESCO Document, 1Clf. Ex/51, Paras 29-30. 
7. Gandhi, M. Hind 3\.;arao o^ Indian Home P u b l i c a t i o n . 

Ahmcdacr-d: !Javjivan P r e s s , 19^6'. 
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coiiimunjcation. Broad tronds ind ica t ive of modernity could 

be spe l t out as follows: (1) People 's coTmitmcnts and asso­

c i a t ions change from the local to t he ' un ive r sa l ; (2) i nd i ­

vidual as a uni t of society begins to play a more important 

r o l e as against group; (3) associa t ion depending upon acc i ­

dent of b i r t h i s replaced by associat ion of choice; ('-) in 

place of f a t a l i s t i c be l ie f s , there comes a sense of mastery 

over environment; (5) individual and group i d e n t i t i e s are 

not ascribed but chosen and achieved; (6) ind iv idua l ' s 

work i s l e ss influenced by his family, residence and commu­

n i t y ; (7) National and sc ien t i f i c a t t i t udes replace eco-

t ions and non-rat ional approaches; (8) there i s a change 

in socia l l i f e in tha t authority i s not necessar i ly associa­

ted with sen ior i ty or sex; youth and women acquire a new 

place and iden t i t y ; (9) Government, far from bcinfr a mani­

fes ta t ion of power, come to be regarded as instrument of 

soc ie ty with more popular pa r t i c ipa t ion , element of consent 

and accountabi l i ty . A modern soc ie ty , i s i i f f e r e n t i a t e i , 
Q 

pluralistic, and is broadly participatory- and democratic. 
I' 

Shic'.er.ts of modernization have cons^rJcted models of 

soc ie t a l behaviour under broad heads of Tradition and 

S. Lloyd I . Hadolph and Susanne Herber Rudolph. The 
Modernity oi Tradit ion. University of r.:icago Press, 
1967, p . 3 . 
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modernity, the one being opposed to the other. A tradi­

tional society dcpnnrls more on ascription than achievotnent, 

jiorticulariutjc and d.irfiwe in iLs orientation, more effec­

tive than rational and less differentiated and mobile in 

its structure and movement. It is predominantly agricult-u-

ral and rural; a vast number of its people are illiterate 

and less susceptible to change. 

But the dichotomy between tradition and tnodernity 

has limited validity and applicability. Tradition and 

modernity are to be viewed as a continum rather than two 

extremes and exclusive poles. A traditional society may 

have aspects of modernity and even the most modern society^ 

may have traits of traditionality. 

Models of tradition and modernity are certainly help­

ful in our attempt to identify the predominant character 

of society. They greatly facilitate perceptipn, analysis 

and comparison. But no traditional society remains unchanged 

and even the most modern societies continue to live with 

r.any traditional eier.ents. As for instance at the time of 

social functions western societies too have the fanfare 

of traditional CUST:O"S like marriage rituals. They continue 

to observe ancient festivals even vhen in theory they have 

rejected tlie sacred i-nplications of them.' Thanks to 



169 

s e c u l a r i z a t i o n . There i s , in f a c t , an i n t r i c a t e mosaic of 

c o - e x i s t e n c e of t r a d i t i o n a ] and moderni ty and s o c i e t i e s 

d i sp lay a var ie ty of combinations. At any r a t e , while soc ie ­

t i e s can be iden t i f i ed as predominantly modern or t rad i -

t i o n a l , elements of modernity and t rad i t ion co-mingle in 

almost a l l s o c i e t i e s . 

The process of modernization may take various paths. 

Some t r a d i t i o n s p e r s i s t , some undergo change and some of " 

them, indeed, may help in the very process of moderniza­

t i o n . Modernization as a social* process i s a continuum that 

carr ies forward the past t rad i t ions and brings about a new 

pat tern , a fresh combination. Since there never Is a com­

p l e t e divorce between t rad i t i on and modernity, trans i t ion 

t o modernity has often been effected through the use of 

t r a d i t i o n a l idiom, symbol and behaviour. Tradition may thus 

become an instrument through which an appeal for moderniza­

t i o n may be made. Tradition may, therefore , serve the pur­

pose of acting as a hand-maid for a new b ir th . Which tradi -

- t i o n , t o what extent and when, would permit qf change, i s 

perhaps the most i n t r i c a t e and b a f f l i n g ques t ion of human 

h i s t o r y po^a ib i l l t iL \ j of c-'^an-o and t ran j fo rmat ion of socie­

t i e s re"iair hid ijn as In^G^t potcr t i a i i i i c j t i l l they are 

evoko-;: and tai.'pr l by jo'nc one. In a h o r t , tl^e Movement of 

moderr.ization i s often the "loaernir 'atl on of t r a d i t i o n . 
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Perhaps i t ia one of Uie reasons of Gandhi's wide 

appeal, national s t a t u r e and general accep tab i l i t y , Gandhi 

symbolised India in t rans i t ion^ the India t h a t found her­

se l f and the India tha t velcomed modernisiri. Some of the 

deepest and most s ign i f i can t founts of t r a d i t i o n were 

tapped to support and legi t imate the nevest needs of 
9 

na t ional awakening and exertion. 

9. Gandhi. Theory and Pract ice Social Impact and 
Contemporary Relevance. 1969*, pp. 151-155. 
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FOR R E L I G I O U S I 

F R E E D O M 

Aufdom Muehlberg 6 • D-6000 Frankfurt 70 • FR Germany • Tel. (0611) 61 73 67 • Commerzbank Frankfurt (BLZ 500400 00) 7146780 

^ S e n g K h a s i , S h i l l o n g , India 
I t t o e n , K y o L o , J a p a n 
U n i t a r i a n U n i u e r s a l i s t C h u r c h of the P h i l i p p i n e s 

EXECUTIVE COMMITTEE 

Piesidont 
n<iv. Ur NIkkyo Niwario 
Japan 

Vica PiesidonI: 
Hoy bmiili 
Gxal Biiidin 

Tioa«uror 
Rav Dr Eugi>n« Pick«ll 

USA Dear f r i e n d s , 
General Secietaiy' 

Rev. Otelher Gehrmann 

council 

Maigreel v Deutsen Po&lma 

India 

Rav. Vukiltk* Yamamolo 
Japan , 

15 F e b r u a r y 190A 

a T c e i y ( j i i f CJIL-UIJ nus ueed a t j s o c i a l e d w l t i i lA. iF f o r a ""~ 
number o f y e a r s , and b a s e d on o u r r e c e n t i n c r e a s e d and 
I I I u l u a l l y r e v i a r d i n q i n l e r a c l i o n , we w o u l d l i k e t o i n v i t e 

H.ii.ar(.i,d. you t o bccoine a " f u l l " member g r o u p o f o u r I n t e r n a t i o n a l 
ô hopu, jo..phFa,.„cz A s s o c i a t i o n f o r R e l i g i o u s F r e e d o m . 
halalla Culbfaitdsan . , , , . , , , , i i t * • _i 

USA To this end, may 1 ask you to send us a letter, signed 
no».Dr.DuMnKaika by youT P r e s i d e n t or S e c r e t a r y or Bo a r d , a p p l y i n g for 
c..cho=.ovaki. (full) member group status in lARF. We should receive 
Bomania t his letter in F r a n k f u r t p r e f e r a b l y no later t h a n June 1 s t . 
SXeila McMIUan 

Noiihoniiti imd A t t h e f i r s t lARF C o u n c i l m e e t i n g i n T o k y o , h e l d p r i o r 
sliiiwunr*"*"'*"' \:o t h e C o n g r e s s , y o u r g r o u p w i l l be a d m i t t e d , and d u r i n g * " 

t h e ruIl-xTXTiTTg—frArRf^-general AtJiJBii ibly, you w i l l be a b l e t o 
^<^^'"""'y h a v e l ( o n e ) v o t i n g d e l e g a t e , as d e t e r m i n e d by t h e C o u n c i l . 
Punyabcala noychoudhuiy . . . ' 

This General Assembly will take place 31 July 198A in Tokyo. 
— — • - T -

sECRETAniAT L o o k i n g f o r w a r d t o a f r u i t f u l c o o p e r a t i o n I r e m a i n , 

jC^e-ll^ff^ 
Luci* Moi|flr 

limlrud Sctirnal«nbnch 
rUGetittatiy 

KiAtis Glitnlonmnn ^ l U C i G M c i i G r 
r i l GHiiuiiiiy 

kintnitlio Ntfinoto 

CM.^PIFft 1 

n . 1 nty I ttcmslivol 
o \ 

f '^ ry(*»f 0 Hj'iey 

f i i I-1 b:i'Sji)vu,n 
Ny:tu, ' iii 'ls 

rr^ Qui. i.n»| . 



MSSHO KOSEI-KAI l̂iilJit̂ -iC' 
1G6 Japan 
Telephone: (383) l U l 

A BUDDHIST LAY ASSOCIATION RISSUOKOSEIKAI Tokyo 

Tokyo, '] A p r i l , 19BH 
YK/uip; 

Mr. U. I lapshon Roy 
O o n e r n l S e c r e t a r y 
.•".orif Khnr. l , C h i l l o n r , 
R la tsar i i i /h iah 
r ' .hi l lonp; YD 5 001 
I N D I A 

Hcnr Mr, Hoy, 

On b e h a l f of Rev. C'.ehrmann, Genera l F.ocret .^'y of'^ 
l .A .H . i - ' . , 1 am ploaseci t o in fo rm ,cu Lhat yoa b-^vo ^ 'On 
r.olor'tr-d t o - b o - o n Mio i)anol""D!'-','. 'v': Inr, GroiT^—rV—r-'-r^c "* 
i .A .R . ] ' ' . J a p a n Conp;reKfi. 

T h i s v /orking groui) w i l l Oirr 'u.ss t h e tliciiie " C h a l -
l e n c o of C u r r e n t P r o b l e n i s . " Each wor'cinfs; p.roup v;-' ' '! 
d e a l w i t h t h r e e i r,r>ucr> f o r Dn 'oe d a y o , t h a t ' s , on,^ Ijr-a-:; 
p e r d a y . Th roe p a n e l i s t s w.i 11 p r e s e n t e ach i s s u e , i.iakinf; 
n t o t a l , of n i n e pane l . ! n t s foi- t h r e e r i s s u c a . For f u r t h e r 
d e t a i l s , p l e a s e r e f e r t o t h e " O r g a n i z a t i o n G u i d e l i n e s f o r 
t h e C o n g r e s s and Working G r o u p s " d a t e d November 2 ? , 1985 
r<ent t o you by s e p a r a t e luall . 

You a r e k i n d l y I n v i t e d t o make a p r e s e n t a t i o n f o r 
t h e secbnd~l"sSu"e"'o'f~'7Jor^plig~g?ou)5~nr7~t"l'tTed"^"~"Modorn 1 -
z n t l o n ( a s ' i n t e r - a c t i o n "of E a s t / W e s t ; ' ' ,__A ii__p an e l i s t s a r e 

~ r e ( ] u i r e d " t O " ' w r i t e a ' p o s i t i o n p a p e r oT a p p r o x i m a ' t e l y "1.500 
words fo r b e t t e r c l a r i t y . The d e a d l i n e ^ f o r t h i s p o s i t i o n 
l^apor i s May 1 5 t h . ' 

1. would a p p i ' e c i a l o i t ve ry much .i I" you c o u l d 
a c c e p t o u r r e q u e s t and c o o p e r a t e f o r t h e s u c c e s s of t h e 
i . A . R . F . J a p a n C o n g r e s s . 

1 send you my b e a r wlai iot i , and l o o k forviai 'd t o 
your e a r l y r e p l y . 

Yours sincerely. 

Rev. Ytxr.uo Katsuyama 
S e c r e t a r y 
1 . A . R . 1'', .inpnn ("on^^.i'oss 
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E X E C O r t V C C O M M i n C f c 

i1»y Ur, Ntlikvo Ntwntto 
Jspitn 

V ic * F'fcbidonl' 

H n / Sifititi 

G(«ot HfltalM 

T fo i iu i ' t r : 

n«v Ui Fugtinft IMcVoll 

USA 

Geneiat r e c i A f a i y 

M^.grv t l V. Utturft«n-PoslmB 

rt.'Uiai^ardt 

PUltup Of. Joaaph F^fnci 

' iluitQBfy 

Nald!'* Oulbraftdntn 

USA 

Rav Dr. DuTdn Kalka 

Bi&h'jp Dr. Lajut Kovaci 

Homknta 

SttaMa McMillan 

Notthttn iftltuul 

riav. r«tar MlcdaraUIrt 

t'Ott* ''(0*l» 

F'l Oeirni i .y 

t ^iiyAbfala noychoiitihury 

Inillft 

Itav Vukllak4 Yafiiamoto 

l A i l F CONGRLISS .'JAPAN T^S'f 

PARTICIPANTS I*ROM INDIA AND RANGLADESH 

SECHETAri iAr 

t i i c i a Maiiar 
fjaitiiiflanda 

ir titftid s - h n a l a i b a c h 
f-ll (•Ntninny 

t.MsAlilro Uanioto 

Japan « . 

CMAPTPaS 

( i'lft't-l 

Alt' H Kif?rtv.i!*iif 

13' Dune 19S«/ 

Dear Iricnds, 

We are happy to in lorm you that vye have opened the possibility for 
part icipants from India and Bangladesh t o be also sponsored to attend 
one of the lARF Pre-Congress ret reats . 

a 

You !iave been chosen to part icipate in our lARF Religious Experience 
Retreat : n/ \ 

rSUl.^}yjJ./^. 
This rnoans. that af ter arrival w i th the ^rouo f l ipht fronn Calcutta 
_CSuiid_ay. 2Z July) you wi l l proceed to the Group Pilgrimage Hall and 
leave for the retreat on Monday morninp.. On 26 Duly you wi l l aoatn 
check' into the Croup Pilp,rimaf',c Hall a f ter returning from the Retreat . 

Details about the Retreat proi'/am and the lARF member group are 
enclosed. 

^'Miw of you li. ivf not yet returned the sponsorship application form 
(al thi ; end of our letter advising you about the spoiisorsiiip). Where 
this applies we are enclosing, again the slip and ask you to return i t 
lo uf) by return mai l . 

Cur best re;',ard5. i. 

Sincerely yours, 

\v 
Irnitrud ^Schtnalenbach 

As a l previous Conj'.rt'sses wc would l ike to receive from you a 
passing t t\pc' plioto fot' display purposes. ^IL-CISC brinp, i t with you 



M'VV.' MIX - A ( i v ) 

JXLCHAH 

"At pr -Jent , here tn I'orth KaJt India ve are feein? cer ­
t a in tinavoldablo problesa , 3Ucb as : (a) frc-sj p o l i t i c a l Bide d la -
turbnncea in I'ar.lpur, t'ii^oran and in Asjera on foreiirncr*^ i s sue 
vi;ich in Hejivalaya tho 3 ^ 0 i^aus occurreri in 1979, Tbc^e p o l l -
t l e a l troulleg ai'fcct very rcuclSa on tha eoin^ vork of the chtnrch 
In i t s D5l33lon tmd Evsnrel lsat lon*" 

•'(b) Froa the r e l i g i o u s resurgence of Tribal re l ig ions 
ononj? the Khaaia hea oven aproad to other t r i ba l areas In Korth 
Fnst no|?ion, I r one of the }'hn3± I'^gazinea 'A Ton-Chrlatlan H-a-
{Ta2lne» I t i s said that the leaders of Khaal rcli^fiona have hod 
m'^fitiniJ vl th t';o K-Q1IMI'JJ In I?orth CTnchnr ! l l l j tr> tlljcuaa about 
unyj nn^i r-onnj to prajorvo t)iolr cu l ture and trnti l t lona of tho l r 
prlr^ltl- 'c •o l l ^ lo r j niv. to convlnco t!^o non-Chrljtinna r o t to 
ac -c - t c'lirijM'irlty, -j i t i j n fo rc i :n r c ' . i r i a i . r^olorstes froa 
t'l'o 'Chnsi iv"li;^ion attended tho In ternat ional ronforcnct? on 
vop l ' r<''liric3r.j held In ''ollnn:'. l-^at July . In V^-ziT rt^ccnt t:ubli-
c-^ti^T. '̂ n -': r"--'.'rt -if -̂ lio ••»bovc- con: creree , i t J 3 J'^i- t h " t 
the rcprojoriw'-tlvvd fror, '.r-lccj have Oiir!:itted tl.'-t t l-eir pcorle 
v: a h - i 2on\i :u prrnc^'ecl -i"-? -"'oJpcl in :-:hrJi ,"nc Jainti?i ' " i l i a , 
hmiircd rr.rl r i f ty yc-nvJ cvjo '.11a a cig bl'-̂ n i r , t\:-i-; tl^cy had 
'".l^lor'ci 's.:'.-:! • hr:j-l ,;<:'::r.io -o n-v.'i'^ct thc-lr '.'-.••:ti-r.nl '^rd cu l tu-

/^i» -̂  * - • 



J INGNPYNBNA 

UBI HO! liEI HO I HEI HO ! 
> » 

[a Seng Khasi, Mawlai Ka Seng KUasi, Mawlai 

Ka pynbna paidbah bad ka kUot sngewbha ia phi ki khun u 
[ynniew Trep flynniew Skum na kylleng ka ri Khasi - Pnar ban ia 
mn sha ka SeoRVcyrsiew ha Mawlai ha :— ' ' 

Tarik—15 tarik Kylialyngkot (January), 1984. 
Jaka— Madan heh, Mawlai Phudmawri. 

• Por— 11 bajc mynstep. 

Kan don ka jingkren na ki Rang Kyn<uii ka Ri, ka dijwai ka 
ibirat na ki Riewtymmen bad ka Shad ka kmeit na ki sainla Mawlai. 

Kin doa ruh ki dukan die ja bad sha ba la pynbeit Kyrpang da l<a 
IcDg Khasi Mawl;u ban pynsuk ia kito kiba wan na jngai. 

lawan iawan baroh da iawer lem ia la ki para lok para jor, 
ca kam la ka jong ho ! 

Khubici Shibiui eh. 

Tarik— 19/12/83 

W. H, Pyrbot 
General Secretary, 

Seog |Cbasi Mania!. 



JINGPYNBNA 

} 

Nongdom 

Seng Khasi Nongdom 

llu line u bnai February, 26 tarik 1984 kan 
don ka jingialang paidbah SENGKYKSIEW ha 
Madan Bynther naduh k a p o r l l baje mynsngi. 

Ha kane ka jingiakynduh u Kur u Kha kan 
don ruh ka jingkren na ki ryngbah Seng Khasi na 
Shillong bad na kiwei ki Ihain jong ka ri. • 

Kane ka jingialang ka long ka jingiakynduh 
para Khasi Khara ha kaba ngin ioh ka jingiakyn­
duh ia i^huhJcur ithuh kha bad^k^jingiasyllok 
markjlliangJaJcid_ldcLJaJcjlong kumba Ja buh 
u Ni u Kong. • . 

Ngi kyrpad ba ba phin ia poi bad ia wer ia 
ki lok ki jor ban ia poi paidbah, ka dei ka kam la 
la jong lii-ka jong phi ka jong nga ba ngin nang 
ban buh dor bad ieit ia kiei kiei la ki jong bad 
ban shemphang bad buron ruh ia kiwei pat. 

Khublci 

R, Bhaliar Sin^h 5>'/t'/?i 
President, 

8-2-84 ^ .5 . Kharsyntiew-
Secretary, 



SEHQ KHASI: NONGSPU^IG 

JINGPYNBNA 

Ngi sngewkraen ban ioh kane ka lad ban 
ynbna ha phi ki para kur ki para kha baroh 

kyileug ka Ri ba ha uae u bnai' ka ha 22 tarik 
laiong (April) 1984 kaba hap ha ka sngi robibar 
ngi la lah ban pynbcit ban long ka fJc'ig Kyrsiew 
ha la pynbeit Ua ka Seug naduh kapor 12 baje 
mynsngi. 

Ngi khmih lynti ban ioh lad ban pbiang 
sngcwbha iaphi baroh ki kur ki kha ha kane 
22 tarik April ban ioh jingiasyllok niar-kylliang 
ia la ka riti ki dustur, ia la ka Niam ka Rukom.' 
Ki ryngbah na ka Seng Khasi (Seng Kmie) ri-h 
kin ia don lang ha kane ka jingialang Seng Kyrsiew 
ban ia phyllievv jingmut ia kiei kiei la ki jong ba 
la ka nongrim Khasi u Khun Khasi Khara. 

Sngewbha ban ia poi ban iawer, ka kam 
la jong hi ho. 

jD£j/e(/Mongspung U Doling Kharsyntiew 
. 10th. April '84 U Bok Syienilich 

U Hipshon Roy Kbarshiing 



APPENDIX -. B ( l \ ' ) 1?8 

Ka WYRTA KA WYRTA 

Ka don ka jingialang Dorbar Niamtrchaka shnong Ummulong Jaintia Hills District 
ha ka 11-3-1984, ha ka por 11.00 A.M. bajc mynstcp ba la pynbeit da ka Scln Raij Shillong 
ryngkat bad ki Rangbah na Ummulong. 

Kumta ka Niamtre Committee Sein Raij ka khot Sngewbhaia phi baroh ki kbun ki 
ksiewU HynnicwTrcp U HynnicwSkum na kyllcng ka Ri Khasi bad Jainta ba phin iawan 
khnang khnang sha kanc ka jingialanp Ka jingwan jongphi ka pyni ba ngi dang bat bad icit 
ia lakajong Kn Nium Ka Rukom Ka Riti KaDustur knba ia pynkhamti da U Ni U kong 
jong ngi naduh mynbyndal. 

Kin don ruh ki Rangbah Nongkrcn ba kynsai na ka Seng Khasi, bad Scin Raij 
Shillon^/Jowai/Khliehtyrshi. Ummulong Kin don ruh ki Jingrwai ban rwai dn kilchynnafi' 
samla jongngi ryngkat bad ka jingainguh aidem )a la U Nongbuh Unongthaw ha ka tci ka sngi 
11-3-1984, 

^ la—wan la-wan baroh da tawcr lem ia la ki lok ki jor Kynthei bad Shynrang Rangbah 
bad Khynnah. Ka Kam la—jong Ho. ^ 

Chi—hajar—ngooh. » 

U Nainshon Rat Shullai 
S e c r e t a r y 

NLNMTRE COMNUTTER SEIN RAIJ. 
Shilloiic 
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lla ka 20 (nrik. la long. RRfi. ki katto kalnc ki Rang!)ali jong ka shnoiig 
Mawliali (Hi blu)i) ki la kliot ia ka '<ciig Nongsliat - Noiigklicin, ban Icil pynsliai, 
pyiisngmvthuh bad kyrsicw \c\\\ ia kito ki jiaiakur parakha kiba shoiig slm kilo ki 
ihain, ki Rangbah jong ka Seng Nongshal. - Nongkliein kiia Icil kawei ka Bus bud 
kawci ka jeep, ki kallo kalne ki samla jong ka Seng klmsi Mawkii bad ka Scp.g kluisi 
NonglUynimai N-fadanrling rnb kila ia don king ha kalci ka sngi ]iaka bn ki liangbali 
jong ka Seng Nongslml - NongkJicin knni u RangbaJi lin . Nongnnn, liiiiigbah 
I'luan khar Kylliang bad kiwci kiwci dc, kila ai ki jingkren kiba ki pynkyndil 
sbisha ia u paid nojigsngap uba Ui don palat i a ' k a shihajar khlieh brievv 
ei ei bad kynlher bad shynrang, bad kaba kJiani pliylla ka long bala oon bun r'nh 
kiba la wan phal noh bad kida iclmoh la kiwei pat kl niam haki ba ki la dnw baroii 
slii kalla ki jingini jong ki, l<! LA WAN PllAI NOll S I I A L A K A JUNG KA 
N I A M TYNRAI. ki da ai ndi da ki kynja jingthoh kiba skheiu siia ka Seng 
Nongsliat Nongkhcin. kuni kanc ka jait jingtrci ka Seng Nongshat - Nongklv^-in ka 
la ia kyndnh ia kiba bun ki biicw balyiili ha syngkicn kiba shong la jan lui baioh 
kawei ka Ri khasi - Pnar. la don ka jingia krcn na kiba bun ki biiew, kJiiisian bad 
byndong khrislan rnh kunijuh ba dci ban don noh kawei l.ajakn ban '^h i-i <;vlluk, 
pynshai bad pynsngewllndi lem h:ipdeng iwei ia iwei jial. Te kujuia ka Sen^ 
Nongslu\l - Nongkhein nalor ka shgi ka ia, bai Pelrol, bailiel baiwan sa b;in don bar 
lei shnh shuh sa kala ka jaka bad ing Seng, kala long kabeh bad pyr-khat, ka Scnj 
kala iMM ha ka jingeh l>vnrci ynda halm lv:da pyrklinl sani !>!' i kahi 
sliiin ia ka lynti ba ngiin dci ban . tin tang ha i\v<M i jakri 
i baril ban iehnoli pal ia kiwei ki bapli kiba bun kiba don ha baroJi kawtii kanc 
ka Ui khasi - Pnar kiba saknia '•.banc bud shalai biid kiba shah khar ci Ini kine bac 
ha kilai haduli ba i kuniba l;\ jailbyniiew Khasi- Tnar jongntjii kv.w sa idi nuh bat 
dull noh namar niynla don bun kiba la ia long par;i bangeit noh ne ia del kJia de 
man bail ki ba bun kiwci JKH ki jaitbynriew, kanc ka long kawci k;i lynti ba kr 
jaifl.yiuicw'kan jah noh bad dei na kane ka daw ba ka Seng ka shim ia kanc ki 
nbngtiin ba ngiin dei ban sngcwcikoJi. sngcvv-phcr, sngcwpait^ngcwpra. I'ynici kawe 
ka jailbvnricw ngi dci ban Inm ban lang bad ban pynlylli kawci ban im i i jaitbynrie 
ban nch la i rili, kumla da ka jinglrci shiiom bad pyrkhal 5?!ini bha niNnia kala ic 
ia ka ing Seng bad ka kyrpad lein ia phi ki kur ki kha de kiba dang • '^neew ba ph 
dci ki khasi sngcwbha iarap ia ngi khnang ba ka jaiibynricw jongngi I 'MI neJi hal; 
i rili. 

Kiba buroni ia jihi baroli. 

Rgh. Hn. I longrimi, 

Rgh Janiar khongsii. 

Kgh. Wcs kharaki'i. 



KA SEMINAR KABA lADEI BAD KA IHLANG 
KA SAHLANG (SOCIAL) 

KA LONCi BRIEW KA MAN13RJLVV (( ILTUKAI i 
KA JlNGNANCi KA JINGS'IAD • 

JONG U KHASJ 

'NA KA BYNTA KA Rl BAD KA JAITBYNRIEW 

Ka Tarik: - II b.iiJ 12 t-iiik ii Nailar—Amnist. ('>'-'! 

Ka Jaka- Ha Slalc (-'iifal Library-"^liillong 

La p\nb?ii da \ < K I P ' I s r i 'DrX ' IS ' I'MOM ^V'U LONr; 



KHASI CULTURAL BLOW-UP !! 

.BAN TIP BAN lElD BAN NANG lA LA KA JONG !! 

Jaka : Hn Sc. Anthony's College Grounds. 

Tarik : 2. 3, 4 tarik u Nailur (Sept.) 1982^ _ 

NonojT.iiinid : 'Ka Khasi Students' Union bad 

Ka Institute of Art niid Culture 

—Govt, of Mcghalaya 

Patron H Pnkcin, Education Minister, Mcglialaya 
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