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The prooaent study hees beenn underlaken under the
superyvition of Dpr. Sujala Mirl in the Department of Philc-
sophy., This has been done wainly due to the very nature cf
the problem which caimot be adequately grasped unless
sociological data are meaningfully combined with philoso-
phical orientation., Accordingly, the data collected throuzl
(a) Primary Sources that is, face to face contact with trs
people, interview and observation, (b) Various documentary
Sources such as information.from the Census Office, Block
Development Office, village durbar report etc. have been
used with a view to analyse themes such as revivalism,
cultural identity, regionalism, nationalism, and s¢ on and

so forth.
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and sincercst gratitude to Dr. Sujata Miri, Department of
Philosonny, tor the immoasurable belp, cncouragement, and
guidance in the rreparaticn of this work, Witheat her

helpful suggestiors in analysing the data, my present wors
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matter.
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JUTRODUCTION

The Khasi tribe is said to be of Austro-Asiatic
origin, Tradition points out that the Khasi came either
into Assam from Burma via the Patkol range or from the
North with 3ylhet as the terminus of their advance where
from, they were driven back into their present hill-sites
by a great flood, It 1s very difficult to say definitely
for lack of historical data as to how and when this tribe
has migrated from Burma or its neighbouring country to the
part of Assam now known as Meghalaya as they have been
1iving there since time 1mmemorial. Thelr maln language 1is
known as the Khasi dialect and their family system is based
on matrilineal and matrilocal practice right from the old
days. The Khasis are agriculturlists by occupation, Their
religion 1s known as Ka_Niam Khasi, althougﬁ many of them
have got converted into Christianity after the advent of

“the British,

Confronted with the challenges emanating from moder-
nization, Christianization and industrialization today,
the Khasi socicty is making a conscious effort to preserve
its identity through revivalism. Revivalism generally aims
at the restoring of a former golden age (of the past).
Amongst the Khasi revivalism however, has to a limited

extent made people revert back to thelr own religion, But
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by and Larpre, revivallsm has made people consclous of
their past heritage though in practice most revivalists
have aimed at merely cultural revivalism excluding Khasi
religion. The Khasi society like any other society posses-
ses a certain unity and has what we may call a certain
1ife of its own. The last few years in this society have
threatened its very existence as an organised structure.
Its various parts, religious, ethical, legal, and econo-
mic are no longer knitted together in harmony, but are

being pulled in different directions for various reasons.

Chapter I of my thesis, analyses the concept of
soclety and the need for the society to organise itself to
pursue revivalism of its traditional culture. One hears

the cry "Hed U _Kbhnn Kbhosi Xhara U Khun U llymmicew Trep

Hynpiew Skum"* in almost every part of Khasi Jaintia Hills,
This has given impetus to the alregdy started work of the
Seng Khasi Organization. For the Khasi, Chfistianity was

a tough contender anxious to replace the tribal customs

and institutions, under its advent the Khasi stood spell-

bound, for it broughtmodernisation and its attractive

adjuncts.

*Ve the Khagsi-Khara the descendants of the seven huts-
seven clans.




The love of Christianity and its iwpact on the
Khasi I-have discussed in Chapter II. Here I have shown
that in spite of massive Christianisation onc factor which
has helped to retain some elements of Khasi-customs arve
kin-ship ties, In this connection, I have discussed the
village community of Laitkynsew in the East Khasi Hills
district, a distance of 90 kilometres from Shillong, the

capltal city of Meghalaya,

In Chapter III, I have asked the question: Who 1s
a Khasi? The answer is not easy, as in the present situa-
tion, it is a difficult task t» identify the truc and pure
Khasi traits of culture. The material culture seems to be
rapidly changing, the institutions, the homes and so on
can rarely be identified as pure Khasi. I have discussed
the problems of Khasi identity in terms of space as well
as social and cultural customs. However, all has been done
while keeping the dimension of time in mind. Life of the
Khasl in the past and the 1life of the Khasi today, I have
gone on to assert that today Khasi definitely looks upon
the traditional concept of a good Khasi with yearning and
respect and that is the main reason which makes me assert
the presence of revivalism among the Khasis., (Revivalism
in Khasi is unique and is not based on hatred of the pre-

sent). The conclusion to my Chapter ITI attempts to identify



the ideal Khasi. An answer to this today is difficult for

while tradition as contained in the Niam Khasi defined

somewhat clearly what is expected of a good Xhasi, the

Post-British period shows a climate of confusion.

*The impact of the awakening of the consciousness
about the past was not limited to the non-Christian only,
the Christian Khasis too contributed to the new-~spirit.
Interestingly, many of the Christian elders reverted back
to the Iiam_Khasi, such as Ii,0. Mawrie, B.D, Pugh, D,
Shanppliam, Atiar ytem, P, Dkhary Y, 50 Lynpdohy ete.
Chaptler 1V of my thesis, discusses the various elders who
made a collective effort to save Khasi-culture such .as
Rabon 3ingh, Hormurai Diengdoh, Babu Jeebon Roy, Sibcharan
Roy, and others., It also contains a recent major mechanism
of the 3Seng Khasi Organisation to alert the Khasi against
the dangers of losing their own culture, tradition and

religion. The mechanism is the Jeng_ Kyrsiew mestings taking

place in different parts of Khasi and Jaintia Hills, A

survey of the geographical areas where Seng Kyrsiew mee-

tings have started to take place, have wmade it possible

* i), Sec Tribal Movements in India Vol, I., Manohar
1982, p. 184,
ii). Refer also to Nelini MNataranjan: The Missionary
among the Khasie, 1977, JSterling Publishers Pvt,
Ltd., lew Delhi, pp. 181-82,
iii). See also P.R.G, Mathur: Khasi of Meghalaya,1979,
New Delhi,



for me to produce the map along with the enclosed chart

1ists of table that shows the extent of Seng Kyrsiew revi-

valism in eight Community Development Blocks which cover
24 villages, five towns and three of them are in Shillong
City of Khasi Hills, Revivalism can be exploited by cer-
tain sections of the Khasis resistant to change, to con-
vert nationalism into communalism, The Seng Khasi is som-
times criticized as an organization which does not want
the Khasis to change over to an open society. This however.
does not appear lo be the case. The fourth chapter dis-
cusses the role of the btraditional elders as great nat}onn—

Tists,

P Chapter Voo my thesis) b hoaovey Daken patne Lo
T I I AR S B T AU S E O B B YR A ST TN S URL BT U S SR TR v e g

e et o ol b e to e bbb b T bl oc oes e e
Lter oF facl 1 have plven a short history off the various
regional political parties., All various leaders from dif-
ferent partics thourh wish to guard to preserve the iden-
tity ol the Khasi people are interested,more to my mind,
in petting economic bhenefit for the State from the Centre.
At present, a strong section of Khasi-youthy wish to con-

fine theiv creativity o Fhont Lo heir eole T pollLlend
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inhibit them from entering into a debate and serious dis-
cussion of religious and social issues. The Same factor
turns them towards regicnal chauvinism instead of genuine
roevivalism, § had hinted corlior that revivialism is a pheno-
menon 1 imited not wmerely Lo Lthe non-Christinng, To prove
my point I have listed the revivalist,: activities of the
non-Christian Khasi youth: as well as Christian Khasi
youths, My interviews with them led me to classify them
into three groups. Group A sees the necessity of common
religion for the unity of the Khasi. Group B takes the
idea of revivalism as only limited to culture, traditions
and festivals but without Khasi religion. To them the
Khasi identity is more important. Group C realised the
importance of religion in constituting the identity of the
race but they felt helpless in changing once again their

faith from Christianity to Niam Khasi. The same dilemma is

being experienced by the educated elite in the Khasi
society. The youths today work hard to join hands in order
to revive their own cnl turce and traditi-ms, The Khasi

Students Union organised 'Khasi Cultural Blow _Up! in the

form of debates, seminars, discussions on different topics -
regarding culture, heritage, customs, traditions, festi-
vals, old values cte. cte, The main points of difference

here between Christian revivalists and Niam Khasji reviva-
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lists appear to be this, While the Seng Khasi (Niam Khasi)

revivalists feel that religious revivalism is a must for
the Khasi if he has to retain his tradition, the Christian

revivalists only wish to revive culture.

In the context of repionalism and communalism that
appears to grip India today, some of the culture heroes of
the Khasi like U Tirot Sing* and others are becoming
regional and communal symbols, Social scientists fear that
instead of integrating and strengthening the nation, revi-
valism promotes racial and linguistic rivalries. "The .
revivalist technique of hoosting up group consciousness of
the ancicnt days is wunpatriotic in the sense that it would
fFo against the contemporary national interest of unity anA
harmony among the various people of India".1 I am in dis-
agrcement with this understanding of revivalism., The past
tradition of the Khasis is one that exhibits a long process
of give and take with other cultural traditions of their
neighbours. There is a long history of inter-group marriages
between the Khasis and the Bengalees and Assamese for
instance. Then there are alsc Khasi intellectuals of the

calibre of Babu Jeebon Roy who wrote a commentary on- the

* A freedom fighter imprisoned by the British in Dacca 1832.

1. Gangadharan, K.K.: oeciology of Rovivalisp: A 3tudy of
Indianivation Sanskritisation_and Galvinlkarism 1971.
Kalam Prakashan, New Delhi, p. 1h43,
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misl nlso recall here the Vlterary merlts of another Khasi
writer called U Hari Charan Roy, who wrote the story of

"Ka_sSavitri' (Pativrata Mahatma) taken from a story of the

Mahabharata. Such a conclusion that recalling of one's
past gives rise to unpatriotic feelings today may have
justification if the Khasi past das completely cut off
from that of its other Indian neighbours. But as I have

just shown it is not so.

I reiterate this point in the conclusion of my
thesls where I try to show that revivalism should not be
considered as anti-nationalism and as opposed to develop-
ment, Developmenl should not be viewed mercly as the pro-
duction of material goods but as the improvement of the
total human conditions., 1 refer to Gandhi's model of Jdeve-
lopment, which was based on knowledge of local condition
while at the same time preserving the national identity,
The conflict belween tradition and modernity that has been
talked about in recent times has limited validity in the
context of revivalism. Khasi revivalists are not opposed

to changing modern techniques oi' development,



CHAPTER - I

SOCTETY AND REVIVALT M




SOCTETY AND REVIVALISM

Social l1life as a totality, with the whole intricate
network of social institutions and groups constitutes a
society. Adam Ferguson (1967) treats society as a system
of interrelated institutions. To put it simply, socilety,
consists of the ideas and feelings that the members of that
socicty have, and sharc, in common. Durkhoim calls these
ideas, feelings, ctc. "collective representations".1 These
collective representations have social utility or social
values, Individuals arc left with practically no other
course than to respond to them almost spontaneously. Dﬁrkheﬂ
sees society as the most powerful combination of physical
and social forces of which nature offers us an example;
""the most highest form of the psychic life... being placed
outside of an above individual and local contingencies...

sees farther and better, than individuals,"?

The Khasi socicty like any other society is a definite
collection of pcople united by certain special relatilons

with one another and in some way marked off by these rela-

. G

tions from others who do not enter into them, possessing

in fact a certain unity and in general a structure and

— —— —

1. Emile Durkheim, The Elementary Forms of Religious Life
- Trarslated by Joseph Ward Swain, 1947, p. L,
2. Ibid., p. Whk,
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what for want of a better metaphor we are accustomed to

call a certain 1life of its own,.

Men live together and share common opinions, values,
belief and customs, they also coﬁtinually interest, respon-
ding to one another and shaping their behaviour and expec-
tations of others. George Simmel, one of the founders of
modern sociology, considered a society to be "a number of
individuals conneccted by interaction,"3 while the anthropo-
logist Ralph Linton identified a society as "any group of

people who have lived and worked together long enough to

get themselves as social unit with well-defined limits."u

The Encyclopedia of Religion and Ethicss distingui-
shes three types of socicties., (1) The effective kindred
crowing ovt of the ties of parenthood and sex, forming a
Structure of a definite and durable kind deeply rooted in
human impulses: (2) *"The community, which is the entire
soclety occupying a certain territory as long as it is

united by certain connective relations that do not extend

3. George 3immel, Sociology, Trans, by Kurt H. Wolf (New'
York, Free Press, 1950), p.10.

4, Ralphlinton, The Study of Man (New York Appleton, 193€),
p. 91.

5. Encyclopedia of Religion and Bthics. Edited by James
Hastings and Louis I, Gray, Vol.II - 1974, pp.6&54-€55,

* The Khasi sociebty may be safely put under classification
of Number 2 above,
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beyond its borders; (3) What is called the 'Association'
by which is meant not one socielby only or even one species

which are based on specific purposes and necds of man,

If society is the Llgsue of velationships between
men, a Society may be defined as a structure of which the
elements are human beings living in certain enduring and
defined relations to one another, Any given human being is
as a rule a member of many societies — e.g. family, house
of bugsiness, trade union, church and State — and those
societies may either be concentric (the smaller group being
members of the larger) or intersect (e.g. a world church
or an internal labour organisation cuts across State divi-
sions). Running through and beyond all these societies are
the social relationships that have not thrown up any orga-

nised structnre. Thus thoe influence of science, philosophy,

art, ond 11 teratuare s internnbional and extremely perva-
sive, but, though we speak of the republic of letters or
of science, this is no morc than a wetaphor. The mutual
influence of thought and discovery among the people is of
old standing and is veri great, while such organisation as
it has attained in the shape, c¢.g. of world congresses is
recent and very partial. Nevcrtheless the tendency of
social relationship to take shape in some definite organi-

sation 1s interesting and fmportant here ns olucewhoro,
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For one of the few generalizations that can be laid
down with confidence about society is that all its diffe-
rent parts, however clearly distinguishable for thought,
are in their actual development interwoven. The religious,
the ethical, the legal, the scientific, the economic rela-
tions of life of course can be distinguished from one ano--
ther., Yet change in any of these relations may affect all -
the others. The economist is apt to see the industrial and
commercial relationships as the true and solid foundation
of society, the ground-work of its development, the root
of its diseases and decay. The pol%}ical philosopher is
convinced that the state is society —not merely the govern-
mental organisation which serves as a shell, but the
essence and spirit of socilety itself., The relig%pus man
will find all that is of real account in'the character of
the beli;fs current.among a people. The biologist sees
racial character everywhere, and the historian of thought
is inclined to the view that intellectual development is
the sole cause of profound changes in civilisation. Socio-
logy considers all these approaches as biased. Its funda-
mental thesis is that all parts of society interact, and
that no pre-eminence over the remainder can be claimed a
priority for any onc elcment of social 1ife., What is the

cxlenl of Lhe Intlucnhceos of coch ts oo very difrlewtt probler
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to be solved inductively, and probably is destined to
receive a different answer in relation to different socie-

ties and different periods,

The Sociologist understands the people in the entire
fabric of their 1ife, including their relationships, their
industry, commerce, rellgion, art, and relaxation, What is
generally necessary to the maintenance of the community is
that the general relations between individuals, families
and associations within it, should be compatible with one
another. However, complex, they must, taken together, be
self maintaining; economically, e.g. the relationships be-
tween motive and effort must so work out that the community
produces énough to maintain itself on the side of law and
order its members must - on thc whole know what they may of
&

others and what others expect of them,

-

In every socieéy, there are certain rules and pro-
cedures, certain norms, conduct, traditions, heritage and
cultural values to be followed and observed, Like any
other society, the Khasi society also have an elaborate
system of cultural values and traditional norm. As long as
a Khasi still follows and feels proud of his owm tradi-
tional culture and custom, he fcels a sense of love and

belonging with the tribe he partakes of in the tribal cul-

tural values.

€. Ibid., pp. €59-¢€0,
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The Khasi is one of the three major tribes that con-
stitute the population of Meghalaya. Until January 1972
the three districts, namely Khasi Hills, Jaintia Hills and
Garo 1lills were parts of the composite State of Assam., It
wayg ot tho 21st Januuary 1972 Lhat the sepavate gtate of

Meghalaya was carved out of Assanm.

Meghalaya 1s located in the North-Eastern part of
India. It is located within the range of 25°47' - 26°10!
latitude and 89°45' and 92°47' East longitudes. It is a
hilly State with a height of €445 ft, above the sea-level,
And as such 1ts climate remains cool throughout the year.
Situated between Lower Assam plain on the North and South,
it is bordered on the North by the Goalpara and Kamrup dis-
tricts of Assam. On the East by North-Cachar and Mikir
Hills and on the West and South by the Bangladesh, districts
of Mymensing and Sylhet. The southern border is the coun-

try!'s International border as well,

After the formation of the State of Meghalaya the
three districts have been further divided into five dis-
tricts, four sub-divisions and six administrative units,

The five districts*are:
1) The Jaintia Hills district with its Headquarter

at Jowail.
See Map I
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ii) The East Khasi Hills District with its Head-
quarter at Shillong.

1i1) The West Khasi 1ills district with its Headquar-
ter at Nongstoin (This district was created on
28th October, 1970),

iv) The East Garo Hills district with its Headquar-
ter at Williamnagar (This district was created
on 22nd October 197€). _

v) The West Garo Hills district with its Headquar-
ter at Tura.

The total area of the State is 22,547 sq. kilometres (8€&5
sq. miles)*, The total population of the State as per the
Census of 1971** i1s 10,111,699,

- The Khasis live mainly in the 4 Hi1l districts of
(11) The Khynriam or the Nongphlang of the Middle ranges

of Khasi Hills; (ii) The Pnar or the Synteng of the Central

*Knasi Hills - Area of Land 11,168.1 sq. Km.
Jaintia Hills - Area of land 3,295.5 sq. Km.
Garo Hills - Area of land 8,08%,0 sq, Km,

Total area of land - 22,547.€ 3q. Km.

ok
Districts Persons _ Male Female Urban ___ Rural
Khasi Hills 491209 255510 235€99 122751 398L52
Jaintia Hills 113875 5€959 56916 8929 104946

Garg Hills LOEE1s 208498 198117 15489 391126
Total 1011€99 520967 490732 147175 B6L524
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Plateau of Jaintia Hills; (iii) The War of the South Khasi
Hills and Jaintia Hills of the Amwi of South Jaintia Hills;
(iv) The Bhol of the North-Khasi Hills and Jaintia Hills,

A distinctive feature of the Khasi-Pnar society is
its custgmary law of inheritance. The succession of proper-
ty is through female line and the Khatduh (youngest daugh-’
ter) 1s the custodian of it, But the management of the pro-
perty is in the hands of the maternal uncles along with
the understanding of the women~folk., And the sole manager
is the first uncle or the eldest son of the clan family.

Their religion is known as "Ka Niap Khasi" - Ka_ldam Tip-

Briew-Tip-Blei (The Khasil Religion - the religion of know-

ing_Man-Knowing God); although many of them have got con-

verted into Christianity. As a matter of fact today there

are two major religious systems among the Khasi, viz. the

oririnal Khasi relipion and the Christianify* »f the con-
verted Khasi.

According to the International Encyclopedia of. the

Social Sciences Revivalism and Nativism7 are considered

*Christianity here means different Christian dominations
such as Catholism and Protestantism,., Protestantism are
Presbyterian, Baptist, Church of God, Church of Christ,
Pentecostal Church, Anlegian Church, etc.

7. International Encyclopedia of the Social Sciences.
David L. 3111s editor, Volume 11 and 12, The Macmillan
Company & The Free Press, llew York, 1972, p. 75.
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as two aspects of what is called "Revitalization movement",
While "Revitalisation movement" is defined as "a conscious,
deliberate, organised effort on the part of some members of
a society to create a more satisfying culture, In reviva-
1lism, the aim of the movement is to return to a former era
of happiness, to restore a golden age, to revive a previous
condition of social virtue., In the Webster's New Twentieth
Century Dictionary also, revivalism has been defined as ...
'the tendency or desired to revive former ways, customs,

institutions etc.'8

Revival movements occur in societies which have been
subjected to stress and whose culture has suffered disor-
raniasation, OGociolorists Advide tLhe typical process of

<
revival movement into six sLuruu)_

-

1) The inspiration of the prophet;
2) the preaching of the inspired new code;

1) Lho dovelopment of an arpranbianblon of
disetples ond Tollouerd,
4) the Codification of the new code;

5) the transformation of the society's culture

along the lines of the new code;

8. Webster's New Twentieth Century Dictionary
9. Op. cit., p. 75.
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€) the redefinition of the new code as traditional
and the translation of the revolutionary organi-

sation into a conscrvative status.

Revivalistic, and other kinds of revitalization
movements have been generally observed to go through cer-
tain stages. These stages, if effectively fulfilled, are
characterized by the initiation of certain functional tasks
without which the movement cannot achieve its aim, i.e, h
the transformation of society, Manifestly, all movements
do not complete the cycle, sometimes because the movement
is suppressed by force, because its Millenarism or\messia—
nic hopes are disappointed, or because it cannot attract

or retain a sufficient membership.

The successful movement, however, passes through

the following stages:10

1. Pre-movement phase

(a). Steady State - The society is satisfied with

itself; no major group is experiencing sufficient stress
or 1s sufficiently disillusioned to be seriously intercs-

ted in radical change,

10. Ibid., pp. 75-7€. )
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(b) Period of increased individual stress - As a

consequence of one or more of many possible circumstances—
depression, famine, conquest by an alien socilety, accul?u-
ration pressure, or whatever there appears an awareness of
a growing discrepancy between life as it is and life as it
could be (and is for someone else) — growing numbers of

people experience psychological and physical stress,

(e¢) Periods of cultural distortion - As increasing‘

numbers of individuals, singly and in small proups, Tind

thetr gttunlion Loth intolerable and withont, hope ol re-
1ier by Lhe vae of nvatTabboy el baeag Iy somebLloned mennd,
Lhey turn Lo tdousynuralla or dgyabtomablcenlly devianl moenng,

This period of anomic (Merton 1949) leads to the distor-

_tion of the cultural fabric by the institutionalisation of
such socially disfunctional customs as drug and alcoholic
addictions, orranised crimc, excessive corruption of offi-

s‘“\l.‘l, mah Viulnnwu, ,‘Iuln".‘u'ﬂ, annl 'IHIHIHH'HH HU}.

do Hovewent Phage

(a) Prophetic formulation of a code - A prophet
formulates a code, frequently (in religious movements) as
a result of a vision in which he is instructed by superna-
tural beings and in which he and his people are promised

Salvation if the instructions are followed, The code
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defines what 1is wrong with the existing culture, delineates
a go0al that is described as better than the existing cul-

ture (if not Utopian), and outlires a cultural transfer, by
the use of which the people can move from the bad existing

culture to the pgood future culture.

Y

(e) Communication - Special disciples and then mass
followers join the prophet. As the number of members in the
group increases and as the complexity of the mission grows,
a division of labour develops. Different disciples take
over the responsibility for various aspects of the move-

ment'!'s activities,

(f) Orpanization - Special disciples and later mass
followers join the prophet. As the number of members in
the group increases and as the complexity of the mission
grovs, a division of.labour develops., Different disciples
take over the responsibility for various aspects of the

movement activities,

(g) Aéangaglgn‘— The movement will encounter resis-
tance from vested interests. These must be either defeated
in political or military combat or converted; sometimes
conver;ion 1s accomplished by making modifications in the

code that will remove the fears of the reluctant.
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(h) Cultural transformation - Of the whole, or a

controlling portion, of the population comes to accept the
new code, the system of cultural transfer, and perhaps even

the goal culture, is instituted.

3. Post-movement phase

(1) Routinization - Once the cultural transforma-

tion has been accomplished, or is well under way, the orga-
nisation structure is divested of executive control of m;;y
spheres of the culture and contracts, maintaining responsi-
bility only for the maintenance of doctrine and for the
performance of ritual, It thus ceases to be a movement and

becomes, in effect, a church or a political, party.

(j) Steady State - Once the cultural transformation
has been accomplished and the movements organisation has
been routinised in its activities, a new steady State may
be sald to exist, Bven if the professed aim of the movement
was revivalistic, this new state will also most certainly
be different from the initial steady State, Now the cycle

is recady to bepin apain,

T would like here to refer to four major sociologi-
cal explanations given to account for the condition under

which these movements arise, My purpose here is to see if
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any or éll of these explanations could throw light on the
revivalism that I am trying to record in the Khasi socie-
ty. Perhaps the most and least sophisticated theory is the
view that revivalism is caused by absolute deprivation,
among tribal peoples coming in contact with European civi-
lication. The acculturation pressure, it is implied, pro-
duces a state of "Cultural shock", in which the tribal peo-
ple experience a sort of collective hysterical syndrome to
a Utopilan social movement, The nature of the trauma inflic-
ted by the higher civilization upon the lower may be con-
ceived as the imposition of a competitive way of life, or
as the requirement of an unfamiliar pattern of culture, or
simply as interference witih tradition., The code of the move
ment will, it is argued }epresent some sort of compromise
“between withdrawal from, and approach to, the highest civi-
lization. Although this vicwpoint has merit as far as it
goes, 1its relevance appears to be restricted largely to
tribal population in culture-contact situations; and even
here it is only a partial explanation, since it fails to
account in the sense of a low material standard of living,

leads to dissatisfaction with the status guo and eventual-

ly to the adoption of a revolutionary ideology. This view-
point, in political application, leads to a '"broad and

circuses" theory of social control. Mere material depriva-
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set of cultural traits by another, as in refcrences to
individuagls in contsct situations as more or less "accul-

turated, "’

Acculturation comprehends those phenomena which
result when groups of individuals having different cultures
come into continuous first hand contact, with subsequent

changes in the original cultural patterns of either or both

groups, 12

Scholars working in the tradition of social ceriti-
cism and analysis founded by Karl Marx have pointed out
that in many revivalistic and nativistic movements it ié
possible to discern the expression of social protest by

_disadvantaged classes or groups. Furthermore, the histori-
cal gignificance Iin a progpramme of social cevolution of a
given kind of movement may be defined by the Marxian theo-
ry. Thus, Millenarian movements in early modern European
history and the Taiping Rebellion in nineteenth century
China have been interpreted as premature popular protests
against oppressive social melanesia as an early, naive,

supernaturalistic effort to overturn a social order that

11. International Encyclopedia of Soclal Sciences
Vol, 1 & 2, p. 21,
12, Redfield et al., (1935), p. 149,



26

can be effectively challenged only by more rational revolu-
tion. As Worsely (1957) has indicated, the organisation

and tactics of even primitive social movements can be use-
fully analysed by applying the Marxist model of revolutiona-

ry procedure,

The most generally acceptable theory of revivalis-
tic, nativistic, and other types of revitalization movement
would seem to be one that recognized, 'on the one hand, the
influence of local and temporal circumstances, and, on the
other, the effect of a situation of increasing discrepancy
between level of aspliration and level of realization. This
theory has been called the "relative deprivati;n theory"
(Aberle 19€2), According to this view, the content of the
movement, as expressed in the code promulgated by the pro-
‘;het or other leacers, will be determined by the cultural
materials locally available at the time, including in par-
ticular, the myth-dream, the traditional customs of the
society, and the customs of the society that may be exert-
ing the acculturation pressure. The occurrence or non-
occurrence and timing of the movement will be determined
by the degree of disillusionment of a significant number
of members of the society with the way of 1life now avail-

able to them. This disillusiomnment must be based on an

awareness of extreme discrepancy between some available
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image of the good life and the prevailing image of 1life as
it is. The good 1ife will be conceived as the life of ano-
ther group (a higher class, an acculturating alien society,
or a foreign nation). The good life, however, generally is
defined not only as a materially more comfortable existence

but also as a 1life with self respect and the respect of
gsignificant othera, The preecigse movement at which the move-
mant, cryatattzon ta 1 rrteall Lo prodicel, amd oven Lho con-
Lant, ta ot agay Lor Torebab b b ol Ty Beonno Thode o
UL B O R N I T BT B e O N T O LS B N AV B ST [N VR TR INRTS FRY NI FYRY AN PR
Dol Y Uy, el creevim s banec b Phee poraphio b el ab e Togadoe
of the movecment. Paradoxlcally, individual variabllity in
society thus plays a crucial role in determining the nature
and timing of a movement whose motivation derives f{rom

-

widouprond soetad and oot taent cond tbona,

Av o bantbon coneer tnta oy B bomeo yhion oapl tatl

procedurend are eabald Y ahed Lo co-ordbnle Uhe aeltvible:

of a group ip the interest of achileving specified objec-
tives. The collective efforts of men may become formally
organised elther becawse w11 of them have Some common inte-
rests or because a sub-group has furnished inducements to
the rest to work on behalf of its interest. Factory workers

organise themselves into unions to bargaln collectively
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with management, and management has organised the workers'
tasks for the purpose of producing goods marketable for a
profit, Unions and factories exemplify formal organisation,

as do government bureau and political parties, armies and

hospitals,

There are two basic principles that govern social
life, and organisations manifest one of these, Social
structures may emerge as the aggregate result of the divgr—
se actions of individuals, each pursuing his own ends, or
they may reflect the joint endeavours of individuals pur-
suing commonly accepted ends. Thus, as individuals and
groups in a commumnity compete, enter into gxchange rela-
tions, and use thelr resources to exercise power over »
others, an economic system and a class structure develop,
which reveal organised patterns of social 'conduct, although
nobody has explicitly organised the endeavours of indivi-
duals. The government of a society and a football team,
on the other hand, are social structures deliberately
established to achieve certain objectives, and the regula-
rities observable in them reflect deliberate design., The
distinction is essentially the one made by William Graham
Summer between "ecrescive" and "enacted" institutions.

Soclal systems produced by formally enacted procedures,
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rather than merely emergent forces, are organisations.

The distinction is an analytical one, since crescive and
enacted forces typically interact in their effects on so-
cial systems., Nevertheless, the distinction finds concrete
expression in the difference between organisations and
other collectivities. This phenomena can be witnessed in
the present Khasi society. In the medley of interests and
conflicts that constitute present Khasi society one hears
today the cry "Ngi U Khun Khasi-Khara - U Khun U annieum
Trep Hynniey Skum'*. The implications of this to my mind

are the following.

The demand of being a Khasil assumes that there is
an ideal cultural type who may be described as
Py od preeby o Shaad . Hobonead Ty Lhe fph b es-

tion is that_,all the Khasis are not at present on
Lthe 1dewnl)l level ol beiny Khaal,

A transformation hence is required for them which

may mean either acculturation or conversion,

As per my discoveries the Khasi revivalism lies
in the ideal deriving its imagery at least to

some extent from the past, it may not of course

*le the Khasi-Khara - the sons and daughters of U_Hynniew
Trep Hymnjew Skum ( 7 huts - 7 clang. -
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include the taller demand of going back to the
golden age. But the goal of the movement as most
other revivalistic movements 1s the well being

and survival of the Khasi culture, One of the
mechanism for achieving this goal has been the

Senpg_Xhasi organisation, *

The Seng Khasi organlsation was established on 23rd

November, 1899, by some farsiehted Khasi leaders. Suffer--
ing humiliation at the hands of the British, they saw that
the future of their race was being eroded, their moral
tles weakened and bonds of unity disintegrated by the
inroad of foreigners, especially the Welsh Calvinist Mis-
sion who mercilessly attacked their culture, condemned
their religion and encouraged its followers to discard and
“disown the Kur-Kha coqgept of kin;hip which is the pivot
existence of the Khasi matrilineal race, while the British
Company exploited them economically, the missionaries did
the same.culturally and spiritually. The two. went hand in
hand with political domination. The first meeting of the

organisation was held first in Brahmo Samaj Hall at Mawkhar,

*Nalini Nataranjan in her article, has referred to the

Seng Khasl as a revivalist movement. I disagree with her
for movements last for short periods of time whereas the
Seng Khasi had been active now for a relatively longer
period of time.
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Shillong in order to mould again its people, to foster a
sense of unity and oneness founded on tradition and to
revive the moral teachings and tenets passed on from gene-

ration to generation.,

The word "Seng'" 4is multi-significant and rich in
meaning. It has social, political, cultural and economic
connotations; it means organisation, community, meeting
of the community or clan, and even wealth, And understand;-
bly so far, these things generally go together, Those who
lose their community life also lose their economic status.
The organisation could not produce tangible results but it
kept the fire burning. Thanks to this organisation, the
Khasis have not totally got converted to Christisnity like

~their tribal sisters, the Mizos and the Nagas of the North
Bastern Hills, )

The aims and objectives of the Seng Khasi are as

follows:

(1) To foster a sense of brotherhood among the Khasi who
still retain their Socio-cultural and religious heri-
tageo

(2) To revive the truc faith of theilr forefathers.
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To understand the true meaning of conScience and trdth
as handed down by them, which are being neglected,
misled and blinded by the teachings of foreigners.
To create consciousness about U_Blel who always resides
in the heart of a devotee and therefore the devotee need
not to be imported or borrow from outside, |
To earn righteousness through service and to respect
one's own fellowmen with the sense of humanity and
divinitr otrictly the precoent of Kur and Khg, *
To work for the ﬁental and physical development of the
fellow members, and to regulate the way of living both
fo moral and social conduct.
™y work for advancement of education.

> encourage national sports like archery, cultuvral
dances and other social festivals., \
To undertake welfare and development activities such
asymaintenance of cremation ground for“those who dis-
pose of the dead bodies according to tradition and
religion, -

\

”

*Kur are those who are having the same blood relation
inherited from the common ancestress. Xha has two mea-
nings, The first is the tie of relationship which the
Khasi is having from the father's side only. The second
meaning. refers to all other Khasis who are not from the

same clan, With them known as Iadei kha - Iadei man that
is relationship of marriage can take place.
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Broadly the Sepg Khasi aimed at making the Khasi
not only conscious of his own cultural heritage but also
tried to instil love and respect in his heart for his past;
This was achieved with the help of religious and cultural
usages, The members and patrons of the Seng Khas] have put
to writing the maxims of Khasi religion; the customs and
usages and thereby enriched the Khasi literature: The Seng
Khasi uphold the ancient norms and tunes and created con-
ditions for such preservatlions by acquiring dancing and
cremation grounds and maintaining halls for regular prayers
and religlous songs, In the absence of an organised effort

by the 3eng Khasi, many of these ancient usages would have

been completely obliterated. The impact of Segng Khasi was
not confined within the boundary of S8hillong, But it
spreads to every noqk and corner of Khas% and Jaintia Hills.
It is now a member of the Indian Tribal Cultural Forum
(I.T.C.F.) and a newest associate member group of Interna-
tional Association for Religious Freedom (I.A.R.F.). This
impact has also woken up the many Khasis who had given up
their religlion, Many converts have reverted back to their
own original faith, Such as U Rabon Singh, U Hormurai
Diengdoh, U Radhon Singh, U H,0, Mawrie, U B,D, Pugh, and
other whose writings display a stong'admiration for the
indigenous culture, Most Khasis today (whéther a Christian
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or an Anglo Khasi) are beginning to participate in the
traditional dance, sports, and festivals which they viewed

before as tabooi

The founder leaders of this organisation were: U
Rash Mohon Roy Nongrum, U Chandra Nath Roy Dkhar, U Kupar-
don Dkhar, U Mohon Roy Rynjah, U Rubi Singh Swer, U Burton
Sing, U Raibon Singh, U Nalak Singh Iangblah; U Joshon
Tariang, U 3aid Sing Dkhar, U Ram Charan Dympep, U Roberts™
Dkhar, U Rajinshon Marbaniang, U Nadon Roy Diengdoh, U
Rutonmuni Roy War and U Indromuni Jyrwa: The members had
as their mentor, inspirer and guide U Jeebon Roy, who i1n
1897 brought out his book "Ka_Niam Khasi" (Khasi Religion)
because he wanted to put the teaching in writing lest the
people be led astray by imported religions., The others
b;hind this movement who. pioneered this orgamisation were
U Sib Charan Roy, U Radhon Singh Berry, U Haricharan Roy,
U Dinonath Roy, U Ijune Singh Lyngdoh, U Hendri Mohon,
U Bamon, U Jymbun Singh Giri, U Kante Singh, U Mustan Singh,
U Doliph Singh Diengdoh, U Rahim Singh Nongkynrih, U Mohon

Massar and U Nawoon Thabah,

Babu Jeebon Roy wasS regarded as the apostle of the
Khasi Renaissances leading to the establishment of the

Seng Khpsi. He donated a plot of land at Mawkhar, Shillong
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for this organisation, On 23rd November 1899, the Seng
Khasi was formally inaugurated with Rash Mohon Roy Nongrum

as the Chairman and Babu Chandra Nath Roy as the Secretary

of the organisation,

The subsequent leaders of the organisation has
emerged as a more effective assoclatlon by extending the
organisation's activities in the rural areas of Khasi gnd
Jaintia Hills and intensifying 1ts educational programmes.
publications and public addresses. The new leaders are the

following:

U Nowoon Lyngdoh, Maham 3ingh, Kynpham Singh, J.S.
Khongphai, A,3, Khongphai, Adrenal Nongkynrih, Weltdrolip
Blah, X. Shabong, D. Shabong, R.T. Rymbai, R, Hynniewta,

H,K. Pariat, R, Kostan Roy, B,3., Thangkhiew, J,S. Kharkongor,
M.M, Berry, Hores Nohgkynrlh, K, Turiang,»R. Diengdoh, Hipe
shon Ro& Kharshiing, Rash Mohan Roy, Morning Suting, D,
Khongwir, Synshar, Phen, H.0, Mawrie, and others,

The General Secretary of the organisation was U Hip-
shon Roy (19€9-1986) a dynamic and reflectional personality.
He teaches that the religion and traditions of the people
are two sides of the same coin, He was also the editor of

"Ka_Srcng Khasi" a quarterly journal which had stopped

publication and has now been revived and is being published
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on behalf of the Seng Khasi. The present General Secretary
of the organisation is Mr, Konstan Roy Khongtim and the
editor of the Sneng Khasi journal is Mr, Khlur,

A review of the origin and functions of the Seng
Khasi organisation would lead me to the conclusion that of
all the explanations of Revivalistic movements given
(refer pp.1%-17) it is the threat of acculturation that _
really prompted the Khasi elders to hasten the phenomena
of revivalism of course added factors of deprivation,
oppression were present to some extent. But mainly it was

the threat to their cultural identity that led to the

birth of the.Seng Khagsi organisation. The Marxian model
here also does not suffice as the movement was really not
led by one disadvantaged class against the advantaged group.
It was not so much a.matter of jealousy eZther against the
British or against the privileged converted Christians,

but a genuine conscious vision of maintaining the Khasi
identity for the future history of the céuntry. Later I
would 1like to show that this was the reason that the Sepg
Khas] movement did not emerge and disappear as other move-
ments (for example like American Indian Nativistic move-

ments) .but has today become the stalwart of Khasi culture

and tradition.



CHAPTER - IT

LAITKYNSEW (A VILLAGE) IN THE EYE_OF CHANGE




37

LAITKYNSEW (A VILLAGE) IN THE EYE OF CHANGE

In the early period of the 19th century, the Khasi
Hills felt the breeze of change with the arrival of the
Britishers and Christian missionaries, With the emergence
of the alien rulers and the Christian missionaries, the
strong, close knit and an integrated Khasi society, was bound
to be affected. Social scientists have repeatedly emphasized
that when the Western colonialists establish control over
tribal societies they always brought about changes which led
sooner or later to the disappearance of their simple system
of integration. This disappearance may or may not be follow-
ed or replaced by a complex wider System, Prior to the
arrival of the British, the Khasis constituted a normal inte-
grated Society with laws which vere based on and were the
“expression of the moral consciousness of the community. Con-
fusion was created wh;n the dominant peoplg (the missiona-
ries protected by the British authorities) declared wrong
in law things which the Khasi had not learnt to think as
wrong, Though because of fear they tried to 'keep the law'
this led eventually towards the divorce of law and morality
in their society. Bomcthings vwerc wrong while others were

merely forbidden under threat of punishment, * They got

*(1) For more detail refer P.R,G, Mathur: The Khasi Sclida-
rity Movement, 1979, New Delhi,

(11) Seng Khasi 3eries No, 2, 'Where lies the Soul of our
Race, 1982, Ri Kbasi Press, S5hillong,pp.9-10 & 31.
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compelled to obey new laws and were Torced to abandon cus-
toms that their forefathers had practised for centuries.,
While taking over the new tools, new crops, new gods; from
the British there was a period when most of the Khasi were
faced with certain fundamental dilemmas like the followineg.
Should they seek employment to earn money for the purchase
of westernised goods that were now so necessary, or stay
at home to grow food for their family and care for their
ageing parents? Should they accept the judgement of thei;
headman (rangbah shnong), who now has no power to enforce
it but at least knows all the surrounding circumstances
intimately or take the charge to an official magistrate
and submit to the tedious, and to him meaningless, proce-
dure of the white man's law? Again, should a wife divorce
her unsuitable husband for the sake of this continuity of
her clan or remain till 'death do us partf'as'per the dic-
tates of the Catholic missionary? These and similar problems.
kept cropping up all the time with the coming of an alter-
native moraiity and religion in the Khasi Hills,

The Khasi moral system as well as system of leader-
ship definitely having collapsed, most people however did
not fell this as a terrible logs. They like the people all

over the globe accepted the superiority of western technology
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and western ways., "It could be truthfully said that during
the nineteenth century the road to hell for many primitive
societles was paved with the good intentions of missiona-

ries."1

There is also a credit side; these same missiona-
ries studied the tribal language, produced the first dic-
tionaries and translate the Bible into Khasi language and
taught them to read and write, Nonetheless their work defi-

nitely divided the Khasis,

Prior to colonial rule, the Khasi had no differer
tiation in group structure, But when the British came to
India and captured the Hills, the Rhasi was slowly divided
into different groups. The original Khasl and the converted
Christians Khasi, Today, after nearly 140 yeoars of the be-
ginning of proselytisation in a concerted manncr in the
Khasi Hills there are about 2,48,000 Christians in a popu-
lation of %,91,209 (1971) in the Khasi Hills, After the con-

vargion of Khriglna Chandra Pal An 1800, sovan Khaittu
b b o e ! b peere el b The P

population became Christian., 1In 19¢2, only 39.7 percent of

the populution had becume Cholstiun, In 19Cy, tho tlguve

1. Ian Hogbin: Social Change, Josiah Mason Lectures deli-
vered at the University of Birmingham, Melbourne Univer-
sity Press, Second Impression, 1970, p.53.
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was 47 percent of the population in the district, today
€0 percent approximately of the Khasi are Christians,*

The Christian Missionary, confident that his is the
only trueé faith, offers converts the assurance both of life
eternal after death and present peace of mind amid every-
day troubles. He tells them that if they accept Christ
sincerely and ablde by the precepts of the church they will
be enveloped forever in heavenly love and have no serious
cause for future worry, Here, indeed, is a promise of full
security. This landed many of the Khasi straight into the
lap of different Christian missionaries. The new dilemmas
outlined above which were a result of the arrival of the
British could not find the right answers in their own reli-
gion, The Khasi religion which had earlier guaranteed secu-
rity was dismissed as supers tition, The Khasi ceased atten-
ding the ritual ceremonies, started treating the tribal
elders with disrespect and allowed their sacred places like
"lay_kyntang and 'law_adong (sacred grove and prohibited
forest) to stay neglected, Not only the old religious sys-
tem was robbed'of its supernatural saﬁction, the Khasi were
even obliged te revise many of their moral values, They

had to Iearn to condemn certain actions Tormerly cncouraged

* For details see Na11ni Nataranjan: The Missionary among
the Khasis, 1977.
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and to encourage actions formerly condemned, It is diffi-v—
cult to understand why the Khasi instead of rejecting this
kind of innovation were so eager for acceptance. The ear-
lier converts probably treated the Christian God as though
he was more or less an equivalent of their 'U_Blei' proba-
bly, they had become disgruntled because their prayers to °
their own God had not been followed by prosperity or
becausé their blameless conduct had still not saved them
from disasters, They decided to cxperiment'in order to see
whether God exercised similar power and would give them a
better deal. They hoped by attending church services to
secure His goodwill but were prepared, or so they said, to
accept punishment for violating any of the Ten taboos set

forth so clearly in Commandments.

Moreover these missionaries, to begin with, were
members oft Lhe poltLleally and ceonomtenlly superior pronp
and for this reason inevitably acquired some status, Like
the other white men, théy also‘é%peared to be rich, owned
so many possessions, and obvliously knew so much, In addi-
tion, they were in a position to win more personal respect
and even love., They alone of the permanent foreign resi-

dents in the colony followed a calling that compelled them

to live side by side with the Khasi community and learn
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the vernacular tongues., They visited the afflicted, tended
the sick, and were interested in the villagers and prepared
to work for their well being, In conversations they dis-
cussed many other matters besides religion, and some of
their statements could be put to the test and proved right,
The converts made the transfer and concluded that therefore.
everything must be correct, Many of us follow the same
false reasoning when an acknowledged expert in physics or
chemistry makes a pronouncement on social affairs. We con-
clude that because he is a scientist in one field his
thinking will be scientific also in others in which he

knows no more, and possibly less, than the average citizen.

The Khasi wanted economic equality with the whites,
and many of them have come to recognize that education is
a necessary preliminary. The village schools, however, were
controlled and staffed by the churches, Christians alone
therefore had the opportunity to learn reading and writing,
For all these the abandonment of Khasi ways was nhot consi-

dered to be too big a price to pay.

Finally, there are Khasis who become Christians to
satisfy their ambition. Church elders, catechists, and tea-
chers all exert some influence in the village, and such

offices are in conseguence thought by some to be desirable.
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Tangible .rewards of a different kind had earlier contribu-
ted much'to tﬁe conversion of the tribals.“ﬁissionaries\in
the first half of the nineteenth century were often pre-
pared to distribute arms, thus enabling the Khasis to carry
on their old feuds under the guise of a crusade against

the heathen, Negative rewards can have almost as strong an
appeal. Many religious observances are burdensome, and a
declaration by a missionary that those connected with thsi
beliefs were unnecessary,sometimes served as an excuse for

neglecting them.

In spite of the massive Christianization of the
Khasi population, the social structure of the Khasi has
withstood the challenge of change, One facfor which has
helped to retain some elements of Khasi custom are kinship
ties. Kinship still provides the essentials basis for the
Khasl social structure, as a matter of fact, it has proved

to be the most conservative element in Khasi society.

I would 1like to undertake an analysis of the Khasi
kinship ties with reference to one village called Laltkvn-
sew_1n East Khasi Hills. The village Lailtkynsey is situa-
ted in the border area of Bangladesh, covering an area of

31 sq. miles, it is located on the top of a plateaun., Village
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community of Laltkynsew is divided into three groupings,

the Khlieh shnong or Mawamor for upper locality; the
Pdeng shnong for the middle locality and the Kiat shnong

or mission compund for the lower locality. Most of the

villagers in Mawamor are Catholic and the Catholic Mission
boarding and the church are situated in this part of the
village. The original Khasi are mainly found in the Pdeng
shnong and the market place (hat) is situated here, The
Presbhyterian mission compound has also a church and the
presbyterian Inspection Bungalow are situated there, Besides
these three there are also other localities such as Mot,

Wah_Khim or Sohsarat, Wah Krem, are shown_here in Map I,

As per the map given the location of the village
may be defined by the following boundaries,

1. On the North the gorge and precipies.

2. On the Sputh Mustoh village.

3. On the Bast Mawshamok and Tyrna villages,
L, On the West Nongwar village.

The village is full of deciduous trees and some cul-
tivable areas and Juneles, Some arecas of land arc community
owned lands knodn as 'Ri _Raid', some are privately owned
land 'Ri_Kynti' and some prohibited forests which are known

as 'Law_gdong'. The public is not allowed to cut any tree

»
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or firewood from such forests ('law_adong). As can be Seen

in the two maps (ITII) of Laitkynsew is divided into two

blocks. Block I consists of the Mission Compound and Pdeng-
shnong and Block II of Khlieh shuong. There was no water
supply in the village previously. So the people had to
carry water from the springs and streams, but at present
with the help of the government through the Block Develop-
ment Project water supply is available throughout the who}e
village, In the year 19€2, motor road from Mawshamok to
Laitkynsew was constructed., But during rainy season land-
slides are prevailing here and there. The road is not yet

metalled. The road is connected with Cherrapunjee-Shillong

road through Cherra-3hella road. On the way from Cherra to

Shella there is one road which lead to Mawshamok from Gate

Mawlong. There are foothpaths which pass through the vil-
* [ 9

lage. As the village itself is the centre of communication

the neighbouring villages of Nongwar, Mustoh, Nongkroh,
Siei have to pass through this village in order to go to
Shillong, Cherrapuniee and Mawnmluh. One foothpath is from
Laitkynsew to Snella via Mustoh. The villagers through this

lane have connection in trade and commerce with the border
people as well as with Bangladesh, Another important foot-

path is from Laitkynscw to Hal Tyl lap. This road again is
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for the purpose of trade and commerce with the borders
people of Bangladesh, There is yet another footpath which

connects Lailtkynsew to Nongwar.

According to the Census Report (1971) the total
population being 51€,255 males and 2€1 females. The total )
households of the village are 134, The village community
of Laltkynsew is divided into three sets of groupings,
viz, the original Khasi, the Catholic Christian and the
Presbyterian Christian, The point I wish to note is that
the villagers belong to different religions yet everyone
adheres to a matrilineal from which he/she receives his/her
land rights, Members of common lineage have mostly land
in common (ri-kur) and unite together, for clearing, fen-
cing and other agricultural works, Though now many of the
members of the villape community serve as’school teachers,
daily wage labourers, small business etc. Cultivation of
their land still remains the main occupation of the vil-
lagers which demands cooperation and understanding between
them, Even socially, one tends to meet mostly with one's
own matrilineal kinsfolk, The ordinary Khasi villager of
today can no more satisfy his bhasic need for food and
sheltcer alone than hils ancestors could, He still depends
on his relatives who equally depend on him. It is morally

binding for him to offer for assistance c.on if the Khasi
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traditional belief about the concept of U_Blei, the Iawbei
(ancestral mother of the clan) and the Thawlang (ancestral
father) are forgotten by the Christians., It is interesting
to note that Jesus and Saints (Christians) seem to have
taken over many of the Khasi deities functions. Under the
auspices of their religion, Khasijbhristian, all able mem-~
bers of both sexes work hard for the production of all
necessary commodities. Unfortunately, it is the educateq*
members of the village who have gone to towns and other
urban centres, have mostly ceased to participate in the
economic and social 1ireZ£he village. 3Still close kinship
ties are being maintained, They visit their immediate

family members for functions and rituals,

However, distance Kinship ties have not withstood
the resent pressure on the Khasi society. Distant cousins
no longer interact regularly. Also new agricultural foods
have reduced the size of working groups in the field,
ritual ceremonies which used to bring all relatives toge-
ther, have ceased with the arrival of the missionaries.
The converts have ceased to visit their relatives in their
home place at the time of cremation, funeral ceremonies
and cultural festivals. As for example, if there is any

festival or marriage or any religious ceremonies in the
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village it 18 very difficult for all the members of the
clan especially those staying in town and cities to attend

the same as it doosg not suit with thelr schedules,

A change occurred also in the practice of maintain-
ing the bonds of kinship by giving gifts of food. Earlier,
when any member in the family visits his kith and kin he
used to take along with him some gifts of food. A newly
wed man for instance takes his wife first to his mother's .
house. It was the custom for the wife to give gifts of
food to her husband's relatives. It was a custom for 'Ki
Khun Khg' (male's children) who are cultivators that
before selling their crops to the market place they should
send Some crops to their Meikha's house (father's mother
house) for the first taste and their blessing. And first
it 1s the duty of the Knig Kha (father's relatives) should
present gifts of cloths to Ki_Khun Khg as a sign of

blessing for them to be healthy and prosperity. Then again,
was given by a Khasi cultivator who preferred to acquire
prestige gave whatever extra he earned as gifts to all

those whom he regarded as relatives.

But with the introduction of money the situation
became different, in the Khagsi & Jaintia Hills as in the

rest of the country, for with it came the temptation to
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buy all kinds of westernised goods. The Viliager return-
ing home from the city (Shillong for instance) like to
retain his cash for personal spending. He might part with
a few paise for his immediate kin, he however has totally
learnt to neglect the distant kinfolk. This neglect creates
a gullty conscience with the result while in the olden
days no man would have attributed any serious misfﬁrtunes
to a kin's man, now, even if he becomes ill, he will sus-
pect that a Kin's man is taken vengeance on him, As for_,
example, 1f one family 1lives prosperously in the city and
neglects the others who are still in the village, then the
bond of relationship between the families fall apart. One
family will talk 11l of the other, If any member in the
urban city falls i1l1l, they will think that a Kins' man in
the village has taken vengeance (lehsniew) against them.
And 1f anybody falls 111l in the village, %hey will start
spreading - false rumours to damage the reputation of the
family in the town and especially if the latter are well
to do and live better in comparison with others they will
say that they afe keeping "U_Thlen".* These sorts of
Jealousy and superstitious belief 1s still there among
the Khasis and it arises not only between the families

but more between neighbours and within a community itself.

*U_Thlen is popularly known as the serpent-demon., It is
Sald to represent the force of evil in the world.
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Though outward expression of resentment are mainly
confined to distant kin, there is also a friction between
the generations because of modernisation, In the stable
conditions of primitive times the knowledge and experience
~f the elders entitled them to respcecct and regard them.,
They knew how problems had been solved previously and were
thus in a position to deal with difficulties as they arose.
With Christianisation and the new system of education past..
cxperience has become of lesser worth., The younger people
felt better equipped to meet their new needs. Here again
the introduction of money provided another complication.
Formerly, the elders owned all the valuables and other
pcople 1e§t all economlic undertakings to them., Now, in
most cases cash comes in through the effort of the young
Tabourers. So also the'older men are no longer responsible
for.the spiritual well-being of their families, Anyone,
who can approach the Christian pastors and Catholic priecsts
thinks he knows all about the supernatural power., Before
in every Khasl house it was the duty of 'U Kni'* to look
ior the welfare of his clan family. It is he who will com-
municate with _ _Blej'** for thc all round prosperity of

the clan, S¢  ..e whole clan family respected and adored

*Maternal vncle,
** Sacred/dupernatural Power/Ultimate Reality.
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F’ifm like they would do a king., But nowadays the Knl has
no place anywhere because his role was taken over by the
Christian pastors, elders of the church and the priests.
The importance of the uncle has dwindled in all spheres
religious and social such as marriage, death, birth etc.
The new marriagzs customs also reduced the need for all
relatives near and remote, to come together, In the ear-
lier marriage ceremony 'U Kni' is the prominent figure in
the ceremony, He acted as 'U_Kgiang' (co-between) who -
represents the bride's side as well as the groom's side,

He is the one who conducts the marriage ceremony and

shower prayers of blessing to the new married couples.,

But with the coming of Christianity a change took place,
the Catholic priests, the pastors and the foreign missiona-
ries have taken the position of 'U Kpi' and they are the
initiative figures in the ceremony. The Kni and the rela-
tives are the secondary figures and sometimes they are not
necessary to be present in the ceremony at all.* The

youngsters of today not only neglect their own traditional

customs but also show superiority in their own account,

In this village a few Khasis who’ are economically

more advanced stand apart. Industrialisation and new

*But nowadays a group of young Khasi bpoys who having rea-
lised that the position of male members in the society

has %one down, have tried to revive the position of male
- (Knl) members in the society.
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opportunities being offered to persons of intelligence and
initiative, mostly, it is this class of people who are
becoming forelgners to their own traditional way of life
they try to adopt the western and modern way of civiliza-
tion, With the emergence of this structure the lineage arid
clan-structures of the Khasi society 1is definitely getting
weakened, This appears in sharp contrast to the traditional
social system of the Khasi which was epalitarian, cveryone
did similar work, ate similar food, and enjoyed a simlilar
standard of living. As for example, there is no class nor
clan distinction among the Khasi., The Sylem, the Lyngdoh
and any other clan names are the same in stature. The
Syiem can marry any clan except his own clan'as the Khasi
society practices clan exogamy. And everyone has to work,
even the Syiem or the ;zngggh or the headmaq‘besides their
titular duties have to work for their 1livelihood. Those
who can work and have better occupations can enjoy a better
life. A person could become extraordinary only by acquir-
ing prestige, as a headman, as a warrlior, as a craftsman
and so on, Money however‘has opened up other possibilities,
Anyone who can acquire a bank balance or ready cash feels
that he is different from the others and wants to be trea-
ted with respect, Whereas this might become the eriteria
of getting honour in the cities 1like Shillong, the villagers
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still expect other conditions as helping the kin's men and
village men and observing the social and moral norms of
the society as a condition for respect. With the result |
that budding “politicians and newly ;ZEh Ei;ss who have
migrated to the cities, keep in touch with the village by
visiting their kinfolk occasionally, donate land as well
as cash for social welfare activities including education,
The high school of Tirot Singh Memorial that exist today. -
in the village has been sponsored and financed to a great

extent by the concern of this class.

Nonetheless as already pointed out it must be acknow-
ledged that many of the inhabitants of Meghalaya wvillages
are withdrawing themselves from the meshes of kinship,
JThey are becoming more and more individualistic. Instead
of working at agriculture they all want to become skilled
workers or clerks. Here modern education plays a vital role
in the field of Meghalaya politics as well as in the
sphere of economic development. Education-in the shape of
university degrees helpad in raising the aspiration of the
people and has also © rmulated new values of 1life, At pre-
sent there is not much ecducated youths in the village
because most of the educated ones have migrated to urban

centres in search of white collared jobs. Few cases of
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of prominent figures can be clted here sSuch as *Professor
G.G. Swell, *¥fr, J,E, Tariang, Mr. B.M., Pugh and many
others such as doctors, officers, lecturers, businessmen
and even the third grade and the fourth grade employees.
Reference to the prominent flgures brings another point to

note regarding the Khasi leadership in Laitkynsew.

Before the coming of the British, the village head-
man exercised leadership, provided hospitality, kept up
the Khasi rituals, gave fcasts, and generally look after
trade and welfare., It was under his leadership and enthu-

siasm that the village could prosper, progress and live

Tn hmony, Hba power pealed on g personndity rothar
than on his position and ity role in the system., He was
the one who organised all the functions necessary in the
village, *** If he be energetic and intelligent the 'hat!
(a small market) willfexpand and Kg_ﬁhrgn; = Ka_Musur

(revenue) will increase. Xa Khrong - Ka Musur is taken

only from those outside the village. The headman along

with other members of the village court settles all sorts

*One is M.P., in the Lok Sabha and the other
**M, P, in the Rajya Sabha.

*¥*Tt is worth mentioning here that during the time of
U_Hoken_Sirdar (1949-1962) the hat_Lailtkynsew wasS one
of the biggest and the largest commercial centre in
those side, People from surrounding villages such as
from Shella, Nengnong, Mustoh, Tynrong, Tyllap, Mawlong,
Cherrapunjee, Mawmluh, Tyrna, Siej, Nongwar and others
came to exchange their goods.
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of individual and group disputes at the village level. No
one, not even the state authority could exercise power
within the village without contacting the headman* first.
Of course now a days with the existence of the District
Council and the Judicial Court in the State, all disputes

are referred to them for final decision,

To continue the discussion, the role of the village
headman, the villagers record that it was he who provided-—
hospitality and gave feast to the villagers. As for exam-
ple, if any outsider or government officials visited the
village, food and shelter use to be provided by the head-
man, Once a year a feast called Bamkhana Shnong use to be
made by the villagers., On this occasion thg headman donated
at least one plg or a pretty sum of money to spend for the
j@gmkhgga. On the picnic day, the villagers along with drums,

musical instruments accompanied by dance and songs came to

fetch the headman from his house to the picnic spot.

But at present, with the administration getting out
of the hands of the traditional headman his authority has

become undermined., This has led eventually to the emergence

*Even today, for example, the police camnot arrest a man
in the village without information to the headman.



59

of the new leadership of district councellors such as
Member District Council (MDC) and the elected representa-
tive of the Meghalaya Legislative Assembly (MLA), In some
cases, the rare individual who was devoted to the welfare
of his people and was of outstanding character is not
elected (maybe he is indifferent to the elections process).
Thus, society consequently, suffered from the lack of his
integrating influence. All kinds of means came to be N
adopted to get elected. Persons were elected who not only
did not have the welfare of their community at heart but
interestingly knew very little about the history and cul-
ture of their people. Their only gqualification being that
they Llook westernised or were christians or spoke good
English, They became exploiters and enriched fhemselves

“at the expense of their people,
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ETHNIC IDENTITY OF KHASI: IN PERSPECTIVE

Any person can claim or identify himself as a Khasi

if he or she fulfils any one of the conditions below:

i)
V'

11)
11%)
iv)

That he or she believes that his or her forefathers
were the Hynplewtrep Hynnicuwskum (seven huts seven
clans), the first inhabitants of these hills, who
resided in the House of God.

That he or she i1s born of Khasil parents,

That at least his or her mother is a Khasi.v"

That should a Khasi (man) marry a non-Khasi women,
his wife and their offsprings become Khasis if she
agrees to obey, follow and adopt all the traditional
norms, religion, customs and rituals performed by
the Khasi.(As the Khasi is a matrilinéal society,
tﬁe offsprings of their lineage from the father
could not claim their lineage from the father's
side). So a non-Khasi mother has to become a Khasi
by performiﬁg some, necessary rites in this connec-
tion (see Sneng Khasi Journal Vol. 2 No.5, 1979),
Religious sanctions have to be obtained for the
new title of the clan through rituals. From that
moment onwards the woman becomes a Khasl and she

is the first Iawbei (mother) of that particular
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clan. Her husband becomes the first Thawlang
(fathef) and her son becomes Suidnia (uncle) of
the clan, The women and all her offsprings, inhe-
rit that new clan name. From that time onwards,
that clan is taken to be one of the many Khasi

clans, as for instance Khar Wanlang, Khar Sawian,

Khar Phanbuh, Kharpurja, Khar Kongor, Kharsapa and

others,

The Khasis follow the matrilineal system tracing

-

their descent from the mother. The Mother is a very impor-
tant member of the family, who looks after her children,
1s custodian of the ancestral properties and guardian of
the hearth and home, which is a central place in a Khasi
family, it is where they speak and pray to their Creator,
it is here that the family rituals are pe;formed. There-
fore, Khasi religion is "Ka Niam Iing" a family religion
and is more a personal religious relationship between

“U Blei" and the familyJ The mother would not meddle with
the affailrs of the State as this would interfere with her
duties and responsibilities in the home. The position of

a woman in a Khasi family is unique. It is not only that
her right over the house, home and property have been gua-

ranteed and sanctified by custom and religious tradition



62

but also the very continuation of lineage and inheritance
depends on her., She is the one who will prepare (taiar)
all the necessary items (Xi_dah ki dong) for rituals and
hand over to the Xni (Maternal Uncle) or to Hymmen Rang-
bah (eldest brother), to conduct, or to perform the
actual rituals and to communicate with U_Blel for the
prosperity of the clan-family, However, it would like to
make clear here that in a non-Christian Khasi family a -
man has a double role to play as U_Kni (maternal uncle)
in his mother's house and as U_Kpa to his wife's house,
As U_Kni he plays a very important role for the welfare
of his clan and acts as the counsellor and guardian to his
nieces and nephews, And as U_Kpa his role ié for promo-
ting the welfare of his wife and children., The mother is
“the bond of unity and_ on her death custodignship passes
to her youngest daughter, There is a Khasi saying "Ban_roi
ka Jlait ka kyndle, ban lar u Tpum u Tyndal' bad '"ban mih
ki Simpah ki Simsong". It always goes with the blessing
and prayers of the old people to the younger generation
of the clan family, From the above saying it may be under-
stood that both sexes male as well as female are required
in a Khasi family. Absence of any of them creates a gap
in the family household, Because as it is believed, it

1s from the woman that the clan will multiply i.e. Ban_roi
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ka jait ka kynia, and the family household will continue
to expand i,e, Ban iar u_Tnum u Tyndgil. The male members
are required in the family as they are the Simpah the
Simsong of the clan the one who will shower prayers and
plead for the prosperity of the clan.

I would iike to clarify that the Khasi is not av"
7;;triarchal society as it is misunderstood by many people,
The*Mother is not the deminant head of the family. It is
the father who is the head only of his nuclear family
while the maternal uncle is the head of all the families
of his sisters i.e. his nephews and nieces. Children take
into account their father's counsel, The maxim expressing

the gratitude of the children "U_Kpa uba 1ah uba iail _ba

al 43 ka long rynniensg'" signifies that it is an able

father who gives us 1life and stature. Gurdon rightly

observes:

»

"Father 1s the executive head of the new-home,
It is he who faces the danger of the jungles

and risks his life for his wife and children.

It is the father who bears the heat and burden
of the day., The maternal uncle only comes when
it is a question of 1life and death., The Khasi
father is revered not only when living but also
after death as U_Thawlang and special ceremonies
are performed to propitiate his shade" .1

*There is a popular Khasi saying: Kynih Ka Iar Kynthei te
la jot ka Ting. Just as the hen never crows so also the
woman cannot dominate,

1. P.R,T. Gurdon - The Khasis, 1975, Cosmo Publication,
Delhi pp. 78-79,
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His mother Ka_Meikha, during her life-time and after her

death 1s shown reverence by Ki Khun Kha (father's children)

and special homage is given by them to their Meilkha on her

death. A new born baby is first taken to Ka_Meikha's house

for her blessings.

As regards the kinship-system of the Khasi 1t can
be said that it is different from other Indlan societies,
The Khasi system of kinship 1s based on *Ka Tip Xur Ka

Tip Kha, It is a clan exogamy. Members who belong to
father's side are respected whether young or old as they
are Ki Nongai Nongsel Rynieng (the giver of 1life and sta-
ture), the maternal uncles, as they are Ki_Nopgbtin lyntd,

Ki Mongdual phirat bad_ ki Nongsald-Nongthew (the communica-

tors the diviners, and the pleaders) of 1ife and death in
the field of rites and ritual.

LY

Marriage among the Khasis has both the religious
and social aspects. The Khasi practices the Matrilocal
system that means the male has to come and stay in his
wife's place. The process of selection of spouses comes
from the male's side first, Acknowledgement of marriage
comes only after seeing that the match involves no Sang

(taboo) according to the time honoured custom of the land.

*Refer to p. 32,
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movis
Monogamous,is gﬁé chief rule in Khasi Hills, though remar-
riage and divorce is allowed. Adultery (Klim-Kyrtep) is
not allowed for both the sexes, Adultery by the woman espe-
clally 1s viewed very seriously by both the clans of the
couple, The husband is at J1iberty to inflict any sort of.
punishment even to the extent of killing her at the spot
if she 18 caught in the act. But when the fact is subse-
quently discovered, the relatives of the husband along
with elders of the village will compel him to leave her,
and children of the woman who has committed adultery can-
not pay any homage to Ka Meikha* cannot be included in the

clan cromlech,

No man is allowed to take a woman from his clan as
“his wife. Such a thlng 1s regarded as the worst soclal
crime. It is also an incest taboo to marry the near rela-
tives of the father's clan or of whom the father calls by
the term brothers, sisters, mother, mother-in-laws. The
husband of the deceased elder sister can marry the younger
sister after performing some ritual, But to marry the
wife's elder sister of the younger brother-in-law even
after the wife's/husband's death is a taboo. A man cannot

marry his mother's brother's daughter as long as his

Mother '€ Father.
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maternal uncle is alive, but he can do so after his uncle's
death, If he does?;hile uncle is still alive either he or
his uncle will die (giat v Kliang) is a helief, The sons

of the maternal uncles canngt marry his father's sister's
daupghters becaﬁse the Khasi believe that once rice is given
it can never be returned or taken back again in Khasi cus-
tom; when the father's brother's children are parallelk
cousins (Shipara kha), the relationship is just like tﬁat e
of real brothers and gisters of the same parents, So they

cannot marry.

Of the same above mentioned prohibitions if not
adhered to can be rectified by asking forgiveness froum
U_Blel through rituals and ritual ceremonies for purifica-
tion. In other cases, permancnt ostraism from the society
and clan 1s the prescribed action. In ancienﬁ'days if any
couple vere guilty of incest taboo (Ka_shong_sang) this
could result in the killing the couple or at least their
being chased out from the socilety. He or she who commits
incest taboo whethef openly or secretly may get the punish-

ment from U_Blei in the form of a Stroke from thunder and

lightning (Pom Pyrthat) and by being consumed by wild

animals (Bam u Khla) such as tigers or by meeting any sort

of unnatural death (lap Kznshé‘- Thala). I would like to
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refer here to a study called "Taboo"® in traditional Khasi
society by Sujata Miri and Promila Myrchiang., The authors
have differentiated Ka_shong sang (Incest taboo) which is
unforgivable even by God to other kinds of prohibition§
called "ymbit" which include prohibitions regarding not
getting fire food from sacred forest, not using nails for
building houses ete, Their researched is mainly concerned

to show that other than "Ka Shong_Sang" '"the offender can

—~—

always remedy the situation by performing the required
ritual or by asking for forgiveness from God, But the vio-
lation of Ka_Shong Sang of Type A necessarily entails
banishment and complete rejection of the culprit as a res-

pectable member of the community."3

The Khasi system of inheritance is based on certain
cultural norms and values, that is on the principle of
matrilineal system as has been mentioned earlier (Chap~-

ter I), After the death of the mother, the youngest daugh-

ter (Ka_Khatduh) gets the lion's share and is the custo-
dian of the inherited properties, Earlier if Kg Khatduh
gets married to a *non-Khasi or to a Christian she lost

her right over property. "However, today, Ka_Sang connected

2. The Journal of the North-East India Council for Social
Science Research Vol, IT No, 1, April, 1978, B.T.
Hostel, Shillong 793 003, Meghalaya.

3. l_b_l_(lo, po3o

*In case 1f she follows his custom,
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with this is overlooked for social and legal purposes,
Although the performance of the traditional religious

b Also if she

rites and practices is still prohibited",
does not stay or look after her parents and leaves the
family for good then also she is not entitled to get any
property. The basic idea behind this system was that the
property of the family should remain in tact with their

mother's lénial group.

The present situation generally, the social and
religious functions of traditional Khasi society cannot
be So neatly differentiated. The same function which is
held for ritualistic purpose is also meant for social
gathering. Thus, the traditional Khasi religious functions
can also be treated as social functions, For én example

the Pomblang Nongkrem or Shad Wongkrem (Goat killing cere-

mony or Nongkrem dance) is both ritualistic as well as

Social.

The principle of Khasi religion 1lies on Ban kamal
i1a_ka _Hok ( to earn righteousness in this world), Ban Tip-
Kur Tip-Kha and Ban_tipbriew-tipblei that means to know
man to know God. In his tip-Blel (knowledge of God) he

projects a universal spiritual validity in all faith, that

4, Ibid., p. 5.
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is, in the Man to God, relationship in religion and the
sharing of that validity., And at the same time the other
side of 'Tip_Briew' (knowledge of man) the fact stands out
that there is no accepted universal validity in the path

of religion in the relationship of 'Man to Man', Here the
needs, the surroundings the way of 1life differ from being
to being from religion to religion, Here is not the ques-
tion of sharing the validity but of understanding the
validity of the relationship of 'Man to Man', As it is well
said by Thomas Carlyle, "In every sense, a man's rellgion
is the chief fact with regard to him," So if Khasi religion
is taken away from him or destroyed what else is left of
the Khasi in him? Mr C, Lyngdoh, a District Judge, in one

of his judicial pronouncements wrote:

-

"Now a Khasi is a Khasi because of his
religion (Niam) more than anything else.
This is a great fact. To understand him
therefore, one has to go deep down into
the over-root of his religion, It is
religion in the sense of his 'Nigm', which
regulates all his thoughts and activities,
Forget his religion and you will never
understand a Khasi".5

Hence a person could be a Khasi either by birth or

by adopting the Khasi way of 1life by participating in the

5. C. Lyngdoh. The Rudiments of the Khasi Law of Inheri-
tance. Excerpts from Ka Syngkhong Jingtip (The Khasi
Cultural Journal) 1938,



70

traditional beliefs and customs of the groups. Socialisa-
tion and identification of oneself within the group through
active participation in the life-style is recognised as

the more important consideration for becoming a Khasi, And
it was indeed because of such general principle that even
Mr. Wilson Reade and S.,D, Nichols Roy who are Anglo Euro-
peans have been recognised by the Court of Law as members
of the Khasi society.6 *Mr, Wilson Reade's nomination pa-
pers for the general State Election as the nominee of the ™
Eastern India Tribal Union was rcjected by the Returning
Officer, C.S., Booth, on the ground that the candidate,
whose father was a Buropean, was an Anglo Indian and was

not a member of the Scheduled Tribe, so he was not eligible
to contest for the reserved Seat for the members of the
tribe. But Wilson Reade claimed that anyone born of a Khasi
dbman, according to Khgsi custom is a member.of the Khasi
society, He claimed a very Significant position among the
Khasl as he was also the founder members of the then poli-
tical organisation known as the "Khasi National Durbar",

the Treasurer of the District Tribal Union: He had previous-

ly contested for parliament and State Assembly seats, as

€. P.R.G. Mathur, Khasi of Mephalaya: Study in Tribalism
and Region, 1979, New Delhi, e

Appendix B Case 1 and Casec 3.

*Case 1: Wilson Reade appellant versus C,S, Booth, Aroon
Alley and Jormanic Syiem respondents.
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member of the Scheduled Tribe, He therefore, sought elec-
tion from the seat reserved for the members of the Khasi

Tribve, -

The *Court of Law observed that a person's member-
ship of the Khasi society should be decided '"not by only
the purity of blood, by his own conduct in following the
customs and the way of 1ife of the tribe; the way in which
he was treated by the community and the practice amongst N
the tribal people in the matter of dealing with the per-

sons whose mother a Khasi and father European".7 Rivers in

his book §ocia1.0rganisation defined Tribe as '"a social

group of a simple kind, the members of which speak a com-
mon dialect, have a single government, and act together

|!8

for such common'purpose as welfare:.. In the light of
the above definition the Court found that Wilson Reade had
been 1living in the soclal group called the Khasi, speaks

the same dialect which he called his mother tongue, married

*The Court further-observed that if purity of blood was

the only criterion to judge whether the appellant was a
member of the Khasi society, then it would be impossible
to find out even a dozen people who really acquired racial
purity in that restricted sense. Besldes, in olden times
the Khasi brought slave girls from the plains and marriocd

thon and their propeny werc reccornised as members of the
Khousl clang,

Please refer p.2 of this chapter.
7.Ibid., p.1€7.
8._12.:1&- ’ po 1700
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a Khasi, his children too were married to Khasis, parti-
cipated and identified himself with the tribe in various
social and political activities for its welfare and uplift-

ment,

It may be noted here that the appelant's nomination
papers had been rejected on the basis of the objection
raised by Aroon Alley, one of the respondents, Aroon him-™
self had contended that he was a Khasi because his mother
was a Khasi although his father was a Muslim from the
plains, By the same logic the Court held that there was no
ground to discriminate between Aroon Alley and Wilson
Reade, both were born of Khasi mothers and non-Khasi fa-

thers, As a matter of fact both of them were members of

&

*thc Khasi socicty.

It is interesting to refer to another case* in this
connection, that of A.S. Khongphal petitioner versus Stan-
ley D,D, Nichols Roy respondent. Both of -them filed their
nomination papers‘from the Cerrapunjee Constituency
reserved for Scheduled Tribes for the Assembly by-election
in March 19€3. The petitioner objected to the nomination
of the respondent Nichols Roy on the ground that his mother

*Case II: A.S. Khongphai, Petitioner versus Stanley D.D.
Nichols Roy, Respondent,
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was an American lady and as such he was not entitled to
seek election from the Constituency reserved for the Sche-
duled Tribe. The Returning Officer rejected the petitioner's
contention, overruled the objcction and accepted the candi-
dature of Stanley Nichols Roy for election. The petitioner
prayed that the election of the defendant be declared void.
The petition was dismissed by the District Session Judge
who constituted a none man Election Tribunal., The petition
then appealed to the High Court on the ground that Stanley
N. Roy was not a Khasi, He sald that according to Khasi
customary law every Khasi must have a Jaid (clan)., The
Khasi society being matrilineal every member of the clan
should necessarily spring from a Khasi women, The descen-
daht of Khasl must be reckoned through his mother's jald,
but not that of the fathér.

R, S. Lyngdoh and Hamlet Bareh, both Khasi Chris-
tians, vere two of those who gave evidence for Stanley
Nichols Roy. Lyngdoh deposed that there are people of the
"war locality who are Kha-i but have no Jaid". Rev. Nichols
Roy, the father of the respondent belonged to the War Khasi

and War people had no igii.g Though Hamlet Bareh agreed

9. Ibid., p.
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that 'there could not be a Khasi without a Jajd', he added
that in recent times the matter of taking "Jald has become
a matter of cholce, 1.e. one can have the Jald of the
father or of the mother or he may not have any Jald at

all."1o

A few witnesses from the side of the respondent
contended that Jaid Dkhar are regarded as Khasi although
theilr ancestresses were non-Khasi women, From the above
statements the Court observed that the primary ancestors
of a Jaid need not always be a Khasi woman. The contention
that every Khasi must take the Jaid of his mother cannot
be accepted, because the woman brought from the plains had
long been assimilated and absorbed into the Khasi socilety
and in actual practice their descendants were considered
Khasis, Also, the ancestress of the Dkhar clans are non-
Khasi women., ' "
In the above contest an important piece of evidenée
was given by Evanton Readej1 who said that he knew and met
Nichols Roy in U.S.A. as students, He said that the respon-
dent conducted, represented and associated himself with the
Khasi students at California, They spoke Khasi language
among themselves while they were there, The Court gave full

welght to evidence and recognised Stanley Nichols Roy as
10. Ibid., p.
1. Ibid., p."7*%




75

a member of the Khasi society who was entitled to seek
election as a representative of the Khasi Scheduled Tribe.
The Court also ruled that in order to be a member of the
Khasi fraternity it was not absolutely necessary that a
person should be a Khasi by blood. A person's conduct in
following the customs and the way of 1life of the Khasis
and the manner in which he was regarded in the society
were equally important. This, for decidlng the question
whether an individual belongs to the Khasi society or not,
for the purpose of sSpecial representation, it is not simply
the purity of blood which will be the main criterion but
all the surrounding situations willl have to be taken into

account, so the court ruled,

-

The Court's ruling in the favour of Mn, Reade and
Mr, Nichols Roy makes the identity question too general
in the sense that anyone if he is in a prominent position
economically and politically can claim acceptance of the
Khasi identity, by claiming readiness to participate in
all spheres of the life of the Khasi identity., The feeling

S

-

of the court expressed on its part the absence of any know-
ledge of Khasi customary law, Take the case of Mr. W,
Reade, As a Khasi he should definitely be committed to the

matrilineal system of the Society. Wow though he claims
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himself to be a Khasi yet he embraces the title of Reade,*
The Khasis as everybody knows always take the clan name of
their mother. If we take the case of S,D. Nichols Roy, we
find that his mother is a European, He however, claimed to
have Knhasi descendants through his father's line. This 1is

not accepted according to Khasi law. As pointed out earlier
a Khasi society is matrilineal society and not a patrilineal
one. So a non-Khasi lady who marries a Khasi has to be sanc—“
tified through religious rituals first to become a Khasi

otherwise there is no place for her and her offsprings as

they cannot claim themselves to be the members of the group.

Here I sece a misunderstanding of the Khasi customary
law on the part of Hamlet Barch. Hamlet Bareh claimed that
1t 1s a matter of cholce for the children to claim their
identity either from mother's or father's side, This is not
a correct statement, ** *x*Taking of father's Kur name
according to the Khasi custom is against the system of

Ka Khein Kur - Ka Knhein Kha of the Khasis, The system of

*His father being a European called Reade whom it is
interesting to note he has never seen - refer P.R.G,
Mathur, Khasi of Meghalaya, p. 1€E€.

**His brother who was a Bareh after his father's Kur
(clan) but after his marriage to a Bareh woman changed
back his clan name to his mother's Kur i.,e, Dkhar c¢lan,

***None of the cases mentioned above performed the necessa-
ry rituals as desired by religlon and customs,
See p.60 of the Condition (ivg.
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Ka Khein Kur - Ka Khein Kha to a Khasi is that it is a

taboo for a man to marry a member of his own clan, So 1if
the offspring takes the Kur name of father a time may come
that after two or three generations, their offspring may
happen to marry their own (mothers) clan the greatest

incest taboo (shongsang) which can be committed according

to Khasi custom,

R. 3. Lyngdoh's statement that a War Khasi has no
Jald may be is due to the identification of the word Jaid
with caste. The term however should be taken as equivalent
of clan-Kur in the Khasi context. There is no caste system
amongst the War Khasi, But every Khasi must have a Kur.
Hence his claim that War Khasis have no jpid canhot be

actepted because all belonging to a Kur must have a Jgld.
1

30 also, all agree that the ancestress of the Kur
Dkhar are non-Khasi women, But according to the custom
these non-Khasi women and their offsprings become Khasi
only after fulfilling the fourth criteria mentioned on
page €0 of this Chapter. As for example, recently a new
Dkhar Kur has been introduced in Khasi society.12 On

19.11.1978, Chipel Topden from Sikkim who had married a

12. 'Sneng Khasi' Vol. 2, No,5, 1979,
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Khasi, Wallamphang Khar Jawian, according to Khasi custom,
had asked for (Pan Hukum) the following agreement (mynjur)
from Ka_Blel Nonebuh-Nongthaw through Ka Shat Ka Khein

(rituals) that she and her offsprings will take the Kur
name as Ka Kur-Kharsapa. After the agreement of Ka_Blel

Nongbuh NQnEtan an announcement was made that everybody

will know that this Kur_ Kharsapa is now one among the Khasi

Kur. And her son is named (jer_la_thoh) according to Khasi ™
custom U Kyrshan Lang Khar-Sapa., Her offspring and later
generation willl inherit this Kur name,

A common language known as Khasi (along with its
dialects) gives a solid feeling of identity to the modern
Khasi, Khasi is one of the dominant languages in North-
E;st India. According ta linguists such as Logan,13 Kuhn,‘m
Pater Schmidt,15 G.4A. Grierson16 and others, Khasi is an
offshoot of the Monkhmer language which belongs to an
Austro-Asiatic stock. J.R. Logan (1850-57) discovered an
intimate relation between Khasi and the Mon-Khmer-Palaung

13. Logan: "Papers on the Ethnology of the Indo-Pacific
Islands", Journal of the Indian Archepalego (Singapore,
1850-1857).

14, ?.BSu?on: Beltrage Zur Sprachen-Kunde Histerindiene

1889). ,

15. P.R,T. Gurdon: The Khasis (1975) Cosmo Publications,
Delhi.

1€6. G.A, Grierson: Linguisti. Survey of India (Calcutta
1904) Vol, 2.
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dialects which prevails in Burma, and Indo-China. This
group he feels is connected with the larger family which
consists of Santhal, Munda and Kuki. (In particular he was
able by comparing vocabularies to discover the nearest
kinsmen of the Khasis is the Palaung, a tribe, inhabiting
one of the Shan States), However, Logan felt that the Khasi
and other Mon Khmer tribes greatly differed in physical
characteristics from the Munda. He speaks of Khasi as "a -
solitary remembrance that the Mon-Cambodian linguistie

formation once extended much further towards North-West

than now."17

Prof, Ernst Kuhn during 1883 to 1889 made discove-
ries on the connection between Mon-Khmer of Indo-China
g}ncluding Khasi of Assam (now Meghalaya) and Munda of
Central India but algo with Lhe Non-Cowry of" the Nicobar
and the Sakai-Semang Orang of Malacca, He observes that
both "for its vocabulary and structure of sentences, Khasi
is strictly connected with the Palaung Wa dialects...
spoken by the tribes that 1ive along the Central and Upper
reaches of .the Mekong river.'" The close  sisters of Khasi
appear to have been the Mon and Palaung-Riang-Wa dialects

of Burma. It is clear that from the first, Khasi is

17. Ka Synkhong Jingtip (The Khasi Cultural Journal) Vol,1!
February, 1958, No.1, p.52, Bareh, H, The History and
Culture of the Khasi People, Calcutta-4, 1967,pp.19-20,
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described as a sub-group of the Mon-Khmer and Palaung dia-
Jects. But there exist also some important phonetics

between Khasi and Vietnamese.,*

18

Dr. Grierson has divided the Mon-Khmer language

into five groups.

1) Languages in the Lower and Middle Mekong.

2) Mon or Talaing in Pegu, Annamese and other Minor dia-
lects, Stieng and Bahnar in Vietnam,

3) Khmer and other allied dialects in Cambodié.

4) Palaung to the North-East of Mandalay and also Wa whic
prevails in Chindwin and Mekong sides including Lamet,
Kmu and Riang. ;

5) Khasi and its dialects - Pnar (Synteng) of Jaintia
Hills, War dialect of the South, Lyngngam of the far
North-Western frontiers of the country and Khasi proper

which is represented by the Cherra form of speech,

Pater Schmidt who is the real authority on the sub-
ject draws a more .concrete picture of the Khasi language
in its relation to various Mon-Khmer languages including
the Nicobarese and the native dialects §f the Malay Penin-

sula, He has found a number of related languages in one

*Khasi has also shown a few words relations with Vanchoo
(Wangchoo), a tribe in the Tirap Frontier Division.
18.G.A. Grierson: Linguistic Survey of India, Vol. II, p.1.
H.2Bareh, The History and CultuTe of the Kkhasi People,

p.21,
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particular zone of the globe which extends from India to
New Zealand and from Madagascar far to the Hawalan Isles
and he includes all these dialects into what he calls the

Austric family. The Austric family again is divided into

two groups, the Austro-Asiatic and the Austronesian. The
Austro-Asiatic, in more elaborate explanation19 includes

a variety of dialects namely (1) Mon-Khmer, (2) Palaung-
Wa, (3) Semang-Sakai, (4) Khasi, (5) Nicobarese, (€) Munda,
(7) Annamite-Muoung, and (8) Chanm.,

The position of the Mon-Auam languages to which
Khasi is intimately connected may further be located as
follows — A section commonly known as the Mon language
which belongs to the ancient kingdom of Comboja Annamese
(of modern Vietnam) is another principal 1an%uage spoken
in Cochin-Cjina, Vietnam proper and Tonkung, bnder the
above main sections, there are many sub-groups consisting
of Palaung-Rlang-Wa dialects of Upper Burma, Kuoi-Samre of
Thailand, Lamet-Khmu of Thailand, Bahnar-Nanang, Rade-

Jaral-Cham-Khasi group of Loas, Cambodla and Indo China.2o

19. Kroeber and others: Anthropology Today, p. 281,
Bareh: The History and Culture of the Khasi people,
P.20,

20, 1, Bareh: The llistory and Culture of the Khasi People,
p. 20-21,
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According to 1971 Census the number of native spea-
rers inclusive.of those who speak the Standard Dialects*
or the many local variants, was over four lakhs, The cholce
of Sohra dialect as the Standard dialect was, because,
before the British came to the Khasi Hills, Cherrapunji
had been an important centre for trade in lime, coal, iron
and other important products of the hills for which the
demand in the plains was considerable, And when the Bri-
tish occupled the Knhagsi Hills in 1830s it was in Cherra-
punjee that they established their headquarters. It was
there that the Christian missionaries who came along
opened the first school. When the Serampore Baptist Mis-
sion discontinued their work, it was succeeded by the
Presbyterian mission from Wales which began their work in
Cﬁerrapunjee in 1841 under the leadership of Rev. Thomas
Jones who came to be known as the father of the Khasi
literature. It was he who introduced the Khasi alphabets
by adopting the Roman script. He had taken the Sghra
(Cherrapunjee) dialect as the medium of instruction for

the Khasi and Jaintia Hills.

*The Standard Dialects is the dlalect spoken in Cherrapun-
jee which is known as Ka Ktien Sohra. This dialect has
been 1n use in educational institutions and for official
purposes for close on 150 years.
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AGENTS_AND FORCES TN 4WTIE_EMERGENCE OF REVIVAIISM

In the Introduction, I had hinted that Revivalism
occurred in the Khasi Hills as a reaction to the accultu-
ration pressure exercised by the foreign missionaries. The
Seng Khasi Organisation had come into existence as the
result of the collective ‘effort of men who needed to for-
mally organise themselves "to'save Khasi culture'", Before
I go on to 1list the various elders who were the pioneers
of this organisation, let me give a brief history of the
proselytisation work which was being undertaken by the
missionaries, Shortly after the defeat of the Khasi-Anglo
war (1829) the Christian missionaries belonging to the
Welsh Calvinistic Methodist church, began to preach the
Gospel in the Xhasi and Jaintia Hills. By the .year 1891
Christianity was firmly estatlished in Khasi & Jaintia
rills, Ard the first Christien Church in Shillong was
tuilt, lajority of the earlier converts are thus Welsh
Calvinistic l'ethodist, the rest quite a sufficient nucTer,
were won over by the Roman Cetholic Church which came to
Khasi rilis in 1?90 and startinz work first at Laitkynsew
Vit leoca, Und occce~diy, v Tiwereced by the dntercourse with
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and the Sylheties (Bengalees) of the South, The Khasi
successfully resisted political penetration from the out-
side for centuries, This resulted in their also success-
ful preservation of their religious culture. Thelr rituals
definitely could have borrowed certain elaborations froz
their Hindu and Muslim neighbours, The point I wish to
emphasise 18 thatLhese phenomena did not demand a change
in the fundamental beliefs and practices of the Khasi
people. The situition changed radically with the advent

of Christianity.—

In the Khasi context it will be difficult to pin-
voint a prophet who discussed a 'new code' or "heard the
voice of God". However, there are a line of Khasi thinkers
and leaders whose mission in 1life was to work towards a
reawakening of respect and regard for their own culture
after the advent of the British, The following is an

attempt at listing scme of the important leaders.

Cre such leader was * Rabon Singh Kharsuka

(? - 1910). Fe was converted to Christianity at his early

life ard va. Selected as Clergy (Tymmen Basan) in the
Vawlkher ST B the yeir 1883, After going deep into
St el o ren loe o B b this relizion ¢~ L3 not cive
N . . A Collection of Miritinrs
(o L SRR S T O s T A P g C 9.
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him peacec and self-satisfaction. He was deeply hurt by the
disparaging and demeaning tones of the missionaries towards
the Khasi culture and religious belief and traditions. He
could not tolerate against the bgseless‘restrictions
imposed by the Christian missions on the traditional fes-
tivals and customs practised by the Khasi. He abandoned
his proselytisation work and devoted himself to studying

and understanding his own heritage.

As early as 1891-92, his articles on Tthe divini-
tion system and the egg's rituals had appeared in U _Nong-
kit Khubor (The Messenger, the first monthly newspaper). _
In 1893, in the same newspaper he wrote about 25* Jingkyn-
digh_Sang (don't break taboos) in Khasi society which man
has to avoid in order to protect the members of the clan
from feeling of insecurity or danger to themselves. Gene-
rally, violation brings ill-luck, bad health for indivi-
dual and family, harm to crops and even death, And it is
by sharing 21l their hopes and fears by what Radcliffe
Brown calls 'a comon concern in events or eventualities
that human teings feel linked together in a permznent

[and)

society!., Th.se vritin~s were centred round cultural re-
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crientotion, The s:urT to prescrve the indigencas thought
of the ins:2
Pe MNiaTon Gon. o oin iilor - it bnator ool Jisost




86

Rabon 3ingh also brought out three books, B"Eg

Kitab Jingphawar" (1898), br"Ka Jingiathuh Khana Puriskam"

(1900), 5"Ka Kitab Niagm Khein Ki Khasi" (1911). The first

and the third book was about Khasi reliéion and rituals,
being mainly descriptive in character. The first contains
fragmentary short stories and animal fables, maxims and
religious practices, In the same book, Rabon 3ingh set
down formulae for religious practices, perpetuating incan-
tations, prayers and invocations in the indigenous *Cherra
form., In the Ihasi Hills, riéual performances is diffe-
rent from place to place. But his more elaborate work on

religion and rituals is contained in "Ka Nigm Khein Ki

Khasi" which enjoins the divination methods as a key to
converse with U Blei (sacred). He went deeper to the ori-
gin of the religion which was based on the convenant. In
the book he briefly talked about the concept of U_Blei
(sacred) and their interplay in man's everyday life, He
descrited the various rites and rituals of the Khasi such

A Kora wnia ied (WUPShip to ]ucrvd); Ai"HBam ia ki Kpa

Tymmer (Respeels and reverence to the ancestors)s; Kaba

3uh Diot (Placing the Entrails); Kaba Buh Phan Buh_Kyrpad

3. Khzrsuka Rabor Jing, Ko RKitab Jinenhawar, 1398.

%, Khersula EaTon sinr, Ba Jin-dathubrlhana Pu-iskam,1900.

T, Kozsnlia = Don Sineg, Ko tdtab iiar Fheip ~d Khasi, 1911,
Cr e e oms g hieye ot onpe ~ffen; ie B Cherra-

P
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(the testimony that man begs something special for his
welfare from U_Blei)., He explained clearly about the science
of augury that is the study of the signs and symbols indica-
ted in the various ritual performances, which is the only

communication 1link between the Khasi and the sacred (U Blei).

Another contemporary of Rabon Singh was U Hormurai
Diengdoh., He too like U Rabon Singh after spending fifteen
years of his 1ife as a true Christian, found that most of
the things written in the Bible "were not reasonable", So
he abandoned his proselytisation work and 1ike a prodigal
son went back to his own traditional religion. In 1895, he

edited the first Khasi monthly, U_Khgsi Mynta (The Khasi

Today) which contained 1lively articles on Khasi Religion,

In U Khasi Mynta, a Khasi journal (January), 1909,

there is an article by him 6'Kg_iigggggit bad ka Jingbvm-
ngelt jong rea ia ka Bible bad ka Niam Kristan ba mane lai
blei! (The telief and the Disbelief of Mine against the

Bible and =re trinity doctrine of the Christian religion).
Ze points out here how he was blindly converted to Chris-

tianity just beczuse he was afraid during his childhood

days of tr=t burring hell (dinr dujok) whereas according to

Die L T e T e Zara, Dol kot 1909,

e e Al
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the missionaries all the worldly men ('riewpyrthei) that

is

non-christians will be punished forever. Again in the

same Journal (Nov., 1950), he worked out the weaknesses

of many Christian doctrines such as

1)
2)

3)
)

5)
€)

7)

8)

9)

The trinity doctrine,

That Bible is the word of God,

That Adam and Bve are our grandparents,

That Abraham, David, Lot, Noah, Jakob, Joseph and

others are saints ('riewkhuid) "while our dear grandpa-
rents are the evil spirits'.

That there is hell (ding duiok) to burn man for ever,
That all sinners are equal in the eyes of God.

That notorious persons like David, Lot, the thief who
was cruxified along with Jesus, Mary Macdaline and
others just because they repented or were sorry for
their deeds will be forgiven and get salvation for ever.
(The preaching of such doctrine Hormurai Diengdoh feared
that it would encourage Khasis to practise a loose mora--"
1ity with the aid of easy repéﬁgence, as promised by

the new relizion),

The doctrine of predestination in the Bible,

3

ot oo i (d.e, Jesus Christ) can be tompted by

[V R F AR
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Another prowinent Khasi leader who cherished the

vision of the glorious Khasi race was U_Jeebon Roy (1838-

1903)., Fe was the leading spirit behind the formation of

'OJ
o)

ne_Khasi. A believer in his people's traditional faith
and a great Tndian patriot, he translated the Hitupodesa
into Khasi language and published books on Lord Buddha,
Chaitanaya, and the Ramayana. He also wrote books on Khasi

Religion. In 1897, ’"Ka Niap Jonz Ki Khasi" (The Religion

of the Khasi) a book on the religious rites and ceremonies
of the Khasi vas published. In the preface of the book he

wrote in Khasi,

"The people will completely forget their
religion and culture with the coming of

the Christian Mission; the Roman Catholic
Mission, the Unitarian Mission, the Bhramo
Mission; the poor religion of fne Khasis
without any written record will pass into
oblivion and we will one day forget it cdom-
pletely".8

Ee pleaded for holding high the values, concepts and maxims
which the old reliyion offered arainst the challenges and
irflows of the new teachinvy, Emphasis is laid in his wri-
ting on toples such as Kinship system, monolitrnic erections,

sacrifices ar: ceremonies relatin: to marriage, divorce,

- . .- .. C . . A
] . PR - -~ ~y 5 ) ~ 4 Q¢
7, "o, . .. V2 T o R LG
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birth, namingz, funeral, etc. The last chapter contains
wise sayings and proverbs which aim at promoting good

manners,

In 1960, he brought out another book 7"Ka Kitab ba

atai_pvnshyrra shapvhang uwei U _Blei", (a bock about one
God), 1In this book he virote about the universality of God
in Khasi relizion and the basic features of cther religions
of the world. It is a powerful exposition of Khasi mono-
theism in which he pleaded for the divine omnipotence of
God, the Supreme Being with which the originzl creed of

the Khasi lays so much stress, and the sanctity of the
covenant on which the old religion stands, He emphasized
that the Khasi knows and understands God fron the depth

of his soul, so there was no need for another race to intro-
duce God to him. A people's own God is good enough for them,
He expressed that God resides in the sincerity of a man's
worship and not in the god of a particularuchurch or

Urmah, ror ir the pretentious claims of hysterical apost-

-

les and propbets for their particular brand -7 geds. He

I

3ay3 that wher 2 Khasi prays and offers his creisance to
Zimy, te approiches Zim of his own without tlz need of an

intercossor,

- . . N . . -
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vihy should a Khasi demean himself by disowning his
own God and accepting strange gods? He said that those
who search Tor Cod in other gods than their own are like
the 'mad woman' of a Khasi story whose baby clings to her
breast and yet she goes searching for it everywhere,
"where is my child? Where i1s my child?" His message applies
to a wider public. Like Mahatma Gandhi, he felt conversion
from one God to another to be an unnecessary and insincere

device,

He was the founder and the first editor of 'U Nonpg-
phira' (The Watch Man), a monthly Khasi newspaper which B
was started in 1903, The journal contained important news
columns and original Khasi ideologies., It has gone into

circulation for about fifteen years until it was perhaps

banned by government during the first world war,

After his death, the editorship was assigned to his
son, U 3ibcharan Roy (18€2-1952), U Sibcharan Roy focussed
in his editorials on the close proximity between the Khasi
religion with the Hindu religion and inspired the Khasi with

100y

tre spirit of rationaldsm., In his papers lonephira"

11”7\}

The Viozeh Var) (1902), and
- b

“onepynin" (The Deliverer,

b}
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he felt were misinterpreted and misrepresented by the mis-

Sionaries and by foreign authors, In 1903, he brought out

his book, 12"Ka Jingia Kyrsiew", a comparative study of,

among other things, the teaching of the Khasis and the
Hindu Shastras. In 1911, he gave a lecture on Khasi Reli-
gion as organised by the Seng Khasi, where he explained tre

role of Kur and Khg in Khasi society, In the same year, he

brought out 13uga Jingoyni ka Kmie bad ki Khun!, a dis-
course between a mother and her children on the fallacious
dogmas of various religions and the truth on which one's

own religion is founded. In 1914, a collection of his lecs

tures on Khasi relipion were published. In 1920, his 1)'*"Ka

————

Kot Tohkit Tir-Tir" was published, containing ana analysis
and interpretation of Khasi religious thought and practi-

ces, Trese writings culminated in his 15"Ka Niam Ki _Khasi,

Ka lian Tip-Blei Tip-Briew" (1911), He was aware of the
rich cultural tradition of bis country. His translations
of tre Bhagaval Gita, ard Chanalkya Niti Dhirpare are his

greatcst contrilutions to shasi literature.

T1s deoy urdevstaniing of relieion as such can best

ve illustrat-a Ty referring to a correspondernce between

' N . T, ‘.l\‘ i: "}"I:’.j' ‘_l'_, 1\)(\1/‘
y ! b i I\] P ) | _)')
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Rev, Robert Evans (1915%) and him: ".. you have for years
shown great enmity towards Christianity and Christians,
but of late you have actually won the notoriety of being
the arch enemy in this country... The missionaries are the
"servants of the living God... Neither is there salvation
in any other (religion) ... there is none other name under

heaven given amlong men whercby we must be saved."

His reply: "As a friend I advise you to fear God th
Creator and the Lord, love Him, and follow the truth., This
alone will save you and not otherwise, Then you will know
how to guide other sinners the knowledge of God and Trugh.
I will pray to God for you in case you try best to love

God and trust in Him alone".

He died in 1952 and Miss Margaret Barr wrote of him
"A landmark in the history of the Khasi people has been
removed with the passing of Sib Charar Roy of &hillong,
whose work for the Khasis should be far more widely known

than .i% is",

Cou s L tos not oomerter of the Srne Khasi orga-

~ 3 a

. . . . e . - . iy SR TN ) - ~v
Mis~tics v L e o3 Ui strocest derfovider of the Rhasi
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Anolber prominent Ihasi leader who vianted to retain
his own cullure and religious oullook was U Radhion Singh
Berry (185h-1904), He was a converted Christian but later

on reverted back to his own traditional faith., He was the

Ein 34 o .
author of | “'Ka Jingsnene_Tvmmen', a Khasi moral code, He

wrote hymns for the Seng Khasi and the Unitarians. His

17vka Wiam Wei Blei" is the original scripture of the Khasi
Unitarians; however, he never dissociated himself from Seng
Khasi, for he regarded the Khasi Unitarian as the same as

Khasi religion without its rites and rituals.

The first Chairman of the Seng Khasi was U Rash
Mohon Roy Mongrum (? - 19€2) must also be mentioned at
this juncture, Retaliatirz the attacks of the Christians
on the Khasi culture and religious belief, Rash Mohon Roy
in 1907 said the Zollowing on conversion: "%t has bred
confusion among us Khasis., It has destroyed one's self-
respect, it nas destroyed the good and sane moral teachings
of the rthasi; it “as eroded the pure religious beliefs of
the Ktasis, it has dismemtered cne's tody, hands, feet and
vody sevaratsd, 2o thobt ther can no longer be put together®,
Qf the Missionurizs, he s2id: "They are leaders of tempta-

tion tc lerz uz o=2otreay Trem Trutn to 3elr-descruction. We
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nmust not desert Truth, Do not believe that strangers who
are here {oZay gone tomorrow will come and preach without

self-gain",

In 1921, the Seng Khasi School was started upto
5th Class and Rash iohon Roy was incharge of it., Books
written by khasi authors like U Jeebon Roy and Radhon Singh
Berry and others viere introduced to the pupils. From the
start the school faced much difficulties in finance,
Grants-in-aid were distributed to nearly three hundred
mission schools in 1924 but not to the Seng Khasi as Rash
Mohon Roy refused to include in the curriculum Christian

religious books.

When the Inspector of Schools withheld recommenda-
tion of the School as a Primary School only due to the
above reason, Rash ilohon Roy in protest distributed a
printed circular 2ll over the Khasi Hills and beyond. One
of these circulars reached the hands of Mahatma Gandhi who
18

publisred tne following article in

"Harijan" of 9th

13, Mahotm~ Genabi, Toarijan, 9 March, 1940,



"The sSecretary of the 3eng Khasi Free
Morning School, Mawkhar, ohlllon» . has
sent 2 circular letter to those ﬂho are
concerncd in matters of education and
has forwarded me also a copy. I extract
the following from it."

~

"The British Government gave education grants
to the Christian Missionaries for spreading
educ-tion among the people of the Khasi and
Jaintia Hills District. The missionaries
printed textbooks for schools according to
their liking and choice, viz., History of
Jesus, Abraham, Isaac, Jacob and so forth,
They translated the Bible into the Khasi
language and made it a textbook for schools.
You will find the indpecting staff of the
schools of this District consist entirely of
Christians, Fortunately, for the Khasis,

some pure Khasi gentlemen of hallowed memory
took the initiative of providing national
education for the Khasi children and started
the Jeng Khasi Free Morning 3School as early
as 1921, with a view to preserving Khasi
national culture, They wrote books containing
ideas and ideals of ancient Khasi culture

and religion. Ever since its starting the
school has been doing its humble service in
the line of education, It is a free school
and entertains children of all poorer classes,
The Deputy Inspector of 3chools, Khasi and
Jainztia Fills, desired us to follow the curri-
cilum vresceribed by his department, 1 agreed
to acevvbt the carriculum provided that those
boous written or couniled by the missionarics
shovlt not be inecluded in the curriculur of
the ,c“g Khasi School. The Deputy Inspector
of Mool did not recommend this school for

a cront from the Soverrment on the plea that
the curriculum was not followed 1n the

ihesl, The books writen by the late Babu
Jor o Rov, Rxtya Assistant Corrissioner,
T Andb fﬂ 3in n Serrv and U 3incharan Roy
oo ot dbaTht Do orie deny P”T’l School,
Co - ventor o) crent oret Tohab the Deputy

. . . Y, RO,
O ZEL I S B 1—1 to

A ' A, T~ 1 A
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"If what is stated here is true, it enforces
the argument often advanced by me that Chris-
tian Missionary effort has been favoured by
the ruling power. But T advertise the circu-
Jar nol for the sake of emphasising my argu-
menl, T odo go in order Lo venlilate the
srievance of the 3ecretary of the School.
Surely, he has every right to object to tea-
ching proselytisins literature prepared by

the missionaries, It should be remembered that
the school has been in receipt of a grant

from the povernment. It is not clear why the
question of the missionary books has now
cropped up. It is hoped that the school will
not be deprived of the ¢rant of the Jecretary's
very reasonable objection',

19y Khasi Hyndai" (1959) (The Khasi in the Olden

Days) is yet anolher writing of U R,M. Roy. The work
intersperses with ethical and mythological dictums, pro- -
verbs, fables and other cultural characteristics features.
The work has certain sociological and political signifi-

cance but not on an elaborate scale.

The strong association of the Khasi revival with

some nationalist minds 1like U_Tirot Singh Sviem, and oths..

who wanted to free the country from the hand of the foreig-
ners, furtker shoped and intensified the idenlogical dirsc-
tion of Khasi reformism. The reformists have egroup-resis-
ted tle forei:n rule, their motive being nationalism. A
major Toature of the hasi revivalism was the influence

M

af r _roovL e T i, T R (hon Roy end other
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Do 3znc Khasi Orvanisation in Shillong (Refer
Photorgaprs 1 ¢ TI) is today gathering momentum and pres-
tire »1 - 1. rceenranilion by foreie., like minded bodies,
e Ly e 4 Jerders ule deserved special mention

herc -~ 1, Jiiston Roy ond 1ir H 0, Mawrie, They have
enrslled Toc Jen. Khasi as the member of the I.A,R.F,
(Refer Apprersiz A), Further, I have attached also in the
appendix scme source of communication between the 3Secretary
of tre 3dern- nhagi, I, Hipshon Roy and the orranisers of
the I.A.R.7. to throw lirht on the nesly acquired inter-

nationzl evposure.

In the Khasi Hills it is interesting to note that™
both sections of people Christians as well as non-Chris-
tians, seer to neglect their own culture, tradition and
relizion, For ithe sake of revivalism members of the Jeng
Khasi s<arted organising occasional meets called 'Zeng
Kvrsiew! 2 every nook and corner of khasi and Jaintia
Eills =13 e 21 gutsive the two distrizts suer as in Phulla-

stricts o ASS-m,

w

ni, 7 ool 2 laeti o Anvlon dl

T oo s oart ogin o of Loe Jeny L Traieu 13 not to con-
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10C.,

"A11 that glitters is not gold and every-
body's mother is not my mother, For the
sake of glitter and beauty I will never
exchanze my mother with anyone else's nor
cling to somebody's mother as mine, To me
my mother is the most beloved one, Jhe is
the golden chain of my heart. And to me

all others are like glittering chains which
fade away after use." .

A survey of the geographical areas where Seng Ky
siew_. meetings have started to take place, have made it

possible for me Lo produce the Map (No, IV),

~

Tie erclosed chart lists of Table I shows the extert

of Seng Kyrsiew revivalism in & Community Development

Blocks in Khasi Pills. I have highlighted the Seng Kvrsiew

meets in five villages only falling under one or two of
these Community Development Blocks. The chart but also
contains information about other villages where Senc Kyrsiew
revivalism reet, information such as population figures,
numter of households, distances, mode of trénsport, meet-

ing, attentance are shown in the chart table.

[
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Attencanc

! (approxi-
f

c o Unity Tlame of T~ POPULATION “ HOUSEFOLD Dis- I__ Meetine
S opeent ) villages Total TILK C.H. Others ! To- W.XK, ! o.m..Odwmmmidmsom« Date !
! 1 Y f Y ]
14 . | | | {talf ! in Km |
e [ ! _ 4 L | L |
borvionjen Ctaylong 1205 106 1099 - 225 25 moo - 7% 20-1-85
8.80% 91.20% :
Laityra L9 JJAWWw m;mmmw mmmmx 108 31 55 12 57 22-1-84
*Cherra- €097 2549 3123 425 1415 * * * 48  Nov, 1982
punjee 41.87% 51.22% €.95%
Tajt-
TN ey 1508 1150 330 28 276 210 €5 1 Lk 1-5-83
7€.2€% 21,887 1.8¢% 2-83
- ~ mmumgs- 1981 Anwwmw mmmmwa Amwwma 397 €5  32¢ & 58  March 1985
Tyrsat 166 152 n - . - _
3 € @A.Wma 8.10'% 30 27 3 38  Dec,198L
Lavbah 1593 289 1304 - 0 €0 oL - o 9
17°85% 82> 1% 309 9 7L Hov, 1982
N N P ) 1899 12022 €7k 3 352 231 120 083
€0.01% 39,854 0,713 °2 23 ! 1€ Jan. 1983
fongkrem 2036 773 12€3 - 377 1y - Q
37.98%  62°0L% 233 17 Dec.1982
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- , Mame of | POPUTLATION ! HQUSEHOLD __ ~ ~ Mis- |____ Mzetiws
\«Smjw. villarcs ) Total | U, K, !C. H. 'O0thers! To- IN.K, |C,H, Others !tance ! Datc NWuuwnpmmOm
| \ oy ; | ~ } tal | i lin Kam ! ac-roxi-
_ ! _ _ ! j o ; | i=iteiy)
/1l HMawphlang  15€2 353 1198 11 311 T 71 229 2 25  13-1-85 -, 3C0
22,59 7€.71% 0.70%
Vaungap 1781 €38 1142 L 310 123 186 1 20 31-3-35 ~,000
35,766 €4%,02% 0.22%
Morbisu 134 97 L7 - 211 149 62 - 17 Yarcn'85 7,200
\ €€.74%  33.02% .
ITyngiong 1737 96€ 3€3 8 275 197 77 1 31 17-3-%5  +.5C0
72.25% 27.15% 0.€%
et Yawlynsulir W73 LOE 57 10 159 * * * 9§ Teb,1CSF 200
85.8%% 12.05% 2.11%
Key: ".K. = Niam Khasi
C.Y, = Christian

«Jome vill- -5 and towns where Seng Kyvrsiew was held but no datz on Christian
~1d non-Crristian population and households mentionable on the chart as

the sources are not yet ready from the office.

ind two morc villages are mentioning here where Jeng Kyrsiew were held ate
&1 3ohbar (Cherrapunjec block) on 30.1.198€. (See Photo VI where B.D. Pugh
rave a speech at the meeting) and at Mawhati on 20.4,1986€,

*+People core on foot, travel on buses, Jeeps, private cars, trucks to
attend tre mcetings.

toL
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The first Senp Kyrsiew organised by the Seng lfhasi
vias at Pynursla in the year 1979 and again on 3-3-85. Its
distance rom ohillony is 90 Wilometres, The lLotal rumber
of population is 1,599, nale 74€, female 853, The total
number of household 301, The total percentage of Hiam
Khasi population is €5,35% and Christian population is
28, 01%.

The journey was started from Shillong at seven
o'clock in the morning and reached the destination at
9.00 a.m. Participants attended the meeting are not only
from 3hillong and neighbouring areas of Sillong town but
from Cherrapunjee, Laityra, Sohbar, Mawphlang, Marbisu,
Mawngap and other neigh*ouring areas. Tozether there were
five buses, three jeeps and four cars from Shillong. And
from éther places they came by bazar busses, jeeps and

{
nearzy villares came on foot. The total number of rarti-
ciparts are r wnrd about three thousand. -he meeting star-
ted a2 11, ~ur, and V.3 over by L,CC v.m. There vere

' . .-

six speakers namely, :'r. Kipshon Roy, tr., Izdon xhongstir

Mr., Meham 3dingh, Mr. Stone Jongrum, I'r. Z.T, Rymbai and

.. - N s
e, L0, Maurie,




and the other members tried to explain the objectives of
the meeting and threw light on Xkhasi culture, values,
attitudes, traditions, customs ard religion., They advise
the people rot to allow foreign culture, attitudes and

religion to destroy their own,

Mairang was the homestead of U Tirot Singh 3yiem

where another Seng Kyrsiew was held. It represented the

true spirit of those Khasis who wanted to preserve and
maintain their own customary law. But in spite of this in
recent years changes have taken place. Most of the people
got converted to Christianity. The total population in _
the village is 4€33, ma’ 2 230€, and ferale 2327 and the
Christian population is 2925 (€3.13%) while Khasi popula-
tion is only 1616 (35.11%) and others 92 (1,99%).

So scre elderly men like 3Sirdar of Pyndem Umiong,
Mr. Odel Lyrnzkhoi invited the Jsng Khasi'té held 3eng

]

Kvrsiew thers, Seng Kvrsiew was held there in December v

1983, The zztual organisers of this meeting were from
elever houscs only, But the mesTing run successfully.,
Peorla from 2ll over Khasi and Jzintia Hills wen*t to the
meetins to _uspire the villagors., There tiere twelve buses,

five cam3 ~ 3 Iour joeps only rom Shillons andg Jowal,

f . . ~ N re o
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trucks, jeceps and some on foot. The total population was

about three thousands approximately.

1
Iﬁ.

e mectins wos nol held in the Centre of the village
but about two kilometres away. When the researcher asked
for the reason of not holding the meeting in tre village
proper, the sirdar explained that the place where the mee-
ting was held was the place where Tirot Singh Syiem and
his men viere in hiding and whete they held meetings to
fight the Britishers. He wanted to remind the Khasi youth
of U Tirot Singh and his brave men so that they will with
pride viish to revive once again their own religion and

culture.

The next meeting was held at llgongdom. Nonzdom village

which is under Mairang block of West Khasi H%lls district.
Its total population is €40, male 345, and femaie 295.
Cut of total number of hLouscholdl 105, 80 are I'izm Khasi

5 are Christian household. It is inte-

AP

household and 2uiy
resting to noie mere and oul of these 25 hourserolds,

20 kouses alreniy recurr boack to iiap Kkhasi and five more

nousenaiis are 1 cenareld to roturn back (inforrztion was

gizen in “he v ~Tir-), The meetine was nheld in Decerter
1.5 - . ~ T t ..~ s T rn3toent
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members reqgucsled the Seng Khasi to pive trer inspiration

by organisin- a Sort of pget-together among para kur_-_para kha,

the members oner who still practice their owr culture and
relipgion and the one still follow the precept of kur and
kha. 3o on 18 April 1983, a cultural dance was organised.

It was held in Madan Tieh Jyrsieh. It was so great a suc-

cess that tne dance-field could not accommodate the crowd
which extenrded upto the market place. The roads were
blocked by the crowd and it* was very exciting to see the
police department were busy arranging the vehicles and the
crowd. The observers werc not only the original Khasi but
the Christian too came flowing on t» the field. From
Shillong itsclf twelve buses, two cars and two jeeps. It
was a market day on that particular day, so people came
from far and near by bazar buses, jeeps and the nearby
villagers came on foot. The total population attended the
daqce was zoout five thousands. .The total numbter of dan-

cers both rzle and female vere 79, The Jecretary of this

orgarisaticn is 'r. Trancis Nongrum,

Arot~2r villase wiere 3en~ Vrrsiew was reld on

20,0, ~5 w0 a e villave, This vill--e 13 Situa-

. . .- + T
R -~ Y “ - ) oy N e »
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religions, somte act_ve mombers of the villape orcanised
this meeting 2s the; were scared that the Catholic mission
under the leadershir of Rev, Fr., 3ngi Lyngdoh would Sue-
ceed in convVerting the simple villapers to his own faith
by misinterpr-iing <hedr anclent belicefs, Father sngi
tried to convert the Khasis to Christianity by exvplaining
that the religion he taught i.e. Catholic is not a new
religion but the same 'pure Khasi religion but in full
growth'.* He uses Zam_Khasi names everywhege ir nhis
speech, in his sermec~, and in his local newspaper 'Ka Sur

Shipara! likec '¥a icr ka lloh', 'ka suit ka shor', instead

of the word baptisma: 'ka_phur ka siagns! for the word

burial (teo); i ktun u hynniew trep! (sons and faughters
of the seven huts) instead of the sons and daurhters of

Adam and Bve; 'Sphblel'! for Catholic prlests; 'Iirgsad’

for Catholic cturch; 'leit bam kwal ha tynzkone U Rlei!

(taking betcl -ut ir thc house of God) instead of zoing

to heaven: anl 35 o.. ~nd so forth., ind during the Tzptisma

instead of Llessine o1y with tne holy water ang ziving
sacraments mv wod 'n_wdier! (rice powner), 'u ldore u
skau! (egourt), rrah .annowing basket), which as rer tra-

dition i~ "tz oCne .2 follow the Tiam VRT3l ocan tise xX
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(wren an cirsne hrppens bto peel vith any sort of accidents

or urmatur-.l ¢r=th),

This uevw it:zchniques of conversion applied bv Rev., Fr.
Snzi makes people to think that his Catholism* is the same

I"igm fhasi but in a more simple style which will sult every-

body in the modern way of 1life,
*

So, on the 20.1,85, the Chairman, Mr, Kodlin Lyngskor

opened his speech by throwing on the objectives of this

.t

Seng Kyrsiew held in this village. He said this is not a
new religious orgzanisation, but is only a get-together
where vwe can meet, and introduce ourselves with one another,
to knov between us who is Kur and who is XKha, who are rela-
tives and who are friends, That, one is to understand,

lore, ardor~, and mbrace what 1s nur own and nét'to be
terpted by any foreiun cultures and beliefs, But o be

proud of ¢r~'s o~ heritsge,

¥

And c..¢ Scevctary of thas Jone ¥yrsiew 2t v-vleng is

Ve J. Dider oyheT 13 of in.croiting here 13 tiint 2¢ was
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once a Cathnlic nd o vory aclive member of the churceh,
But now he sail he realises that no religion can give

salvation nor -varantce full szecurity about his future
1i7e excepl wowe himsell. AL last he said 'as a "hasi I

must be proud to be a Khasi once again, !

Everywhere, in towms and villages of Khasi Hills,
Seng Khasi Orp-nisalion is started forming to strengthen

the rother Sens at Mawkhar, Shillong. And Sene Kvrsiew

is held contypuously in differcnt parts of Khasi and Jain-

tia Rills,

-

I am taken only three towns in Shillong City to

study where Seng Kyrsiew has taken place those are Lumsgh-
phoh, Mawlai (total population 20,405)* and Madanrting
(total population ¢10Y) as somples.

It was on 27 lovember, 1981, that 3Seng Khasi Orga-
nisation was started at Lumsohphoh Lumparing, Sillong.
And on 27 Decerczr, 1951, t' ¢ 3cng Khasi flag wes raised
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and started to form this ovpanisation in order to unite
their own people who still follow the precept of Kur and
Khit and who 5till adhcre to thoir own liam Krasi as they
found that Proshyterian Christian started to work very
hard to capturc pcople as majority of them in this parti-
cular locality are thosc who still emtrace Niam Khasi.

The converted KhaSi held jingiaseng ialap (get-together)

at lecast twice a week from €.00 p.m, to 9.00 p.m, and in
their services with their preaching they criticised Hiam
Khasi, So the youth of Lumsohphoh under the leadership
of Mr, Keswell Marbaniang the Lyngdoh of Khyrim Syiemship
form this organisation to try their level best to defend
and rebound back the attack of Chriétians about their

belief.and culture,

So on 8th January 1984, 3eng Kyrsiew was held at
Lumsohphoh. aifter the general report given b the general
Secretary olber spoakers are Mry Keow ol Thoebaniange,

Mr, anstant Roy, lir, Lakhon 3Shullai, the President of

Sein Raj - 3hillong and Mr, H,0, Mawrie. -«

a o~ - LR 3 - o0 ~ Y AN
Mr, Feswell liarbaniane expressed now tihe prosely-
tisers sco’7 20 scon against Khasi telief and practices,
and 2o9 theze pecrlis vere Lreaking =ihe -aboos and Jes-
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"he nert spestor s tr, Konstsnt Doy the present

secrelary (198¢), lle started his speech o

"We the drasis viere and still are the slaves
of the Eagl 1sh pcovle, The missionaries wers
our teachters and oney those who were conver-
e hnd fir‘ privilt-co of sehiyoline al Lhot
Limeo, o Laid ever v, Vijuell Lyngraoh ror
cetlins = seat for nig studies had to ret
convertcl to Chriszismity., The motive of
these foreigners vzre to root out our cvlturs
T611g10n belief so to say our way of life.
years treir influenced inr Mizoram was

enouph to root out their belief and religiorn
of their tribe. But 84 years befcre our grez:
men had seen the danger fhat vwe are going to
meet the same like our neighbouring tribes
the Mizos and the Iflapas."

Mr. Lakhon Shullai in his speech attempted

sophical analysis of Khasi and Christian religions.

he further explained about the Christian belief of origi-

.

Khasi belicved on that which was not concerned with us but

nal sin (ka poo tynrai) that we the foolish conver

f
that goes with the Jew's bhelief, To a Khasi innecen<

“

..

Saying

3

philo-

Then

~ed

~

ckildren are not sinners, He said even our great sresat
ors are ~ood peovie ('ricwyblei). .
e concliuizs his speech that "we Iigr Rirasi “ever
et apout sin (Bo_rop) and the simers(nor,—o-) 1d
ristian vroocncrs o, bub we always ik coout riz
33 a0 o Ty oo Nl ori *;\\v ML 3 AT T2 T Tere

’
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In tre previous chapter, I bave explained about Seng
Khgsi Orgarisabtion and the work done by it., But there is
another revivalist group which is known as *'Ka Seng Ki

Noneshat-liongkhein.” The flag of this Seng is flown high

while ¥r, Hipshon Roy &harshiing, the secretary of Seng
Khasi at that time inaugurated this Sene {organisation on
the 3-4-83 at lfadanrynting, Shillong. And it was on the
28th October, 1983. Mr, En I'ongrum, the 3ecretary of the

Seny is pgiven Ka_Snit-Ka_Shor** by the name of U _Hynniew

Tren-llynnicw Skum, The symbol (nishan) of this Seng is the
Khasi_ axe. The emblem of the flag is with lightgreen back-
ground and the colour of a silver axe is in the middle of
the flag. This Seng stress on rites and rituals. It is
through rites and rituals that a group of persons flock&
together and share their belonging and represent the whole
culture of the society in miniature, What is religious
ritual to Durkheim is an expression on the unity of socie-
ty and that its function is to 're-create' the Séciety or
tre social order by reaffirming and strencthening the sen-
timents on wiich the social solidarity znd th;;efore the
Social oréer itself devend, 3o this Senz stresses that if

one i ths C 0 oot o, eI oy ond o2 o ame ie to







L s




118

A
exanples of ti¢ preient cascs can be cited here who vroturn

back to 'iam Khzasi and be thc active member of Sene Khasi
are Mr, H,0, Yaurie (sce photo ™o,VI), who vaS previously
a pastor, lir, B.D. Pugh, a pastor (see photo I'0.VII),

Mr, D, Snangpliang pro-pastor, lir, Atiar Sineh Syviem a
clerey, Mr, P.o, Lyngdoh who was once the 3oere tary of
Church of God, iir. J. Dkhar one of the prominent members
of Catholic mission and many others, In 1783, under the

leadership of B. Blah seven families declarcd themselves

in Seng Khasi that they had reverted back to Miam Khasi.

When I interviewed s~ ¢ nf the members of XKa Seng

ki Nongshat (the * _icrs) I discover that the majority of

interestea participants were Christian Khasi. For those’
who practice the Niam Khssi have their own uncles and

male members at home who take carc for their own family
clans. But for these Kylla Niam (converted Chr;stian) there

is no one who knows the rituals. When they are in distress,

accidents or meet with wnnatural death, treir pastors,

clergies and prissts are helpless and they in'secret run
for Selp %0 tihe ¢iviners, MHr, Hn lorerum, cre of the pro-
ninent divirers - 25 i, ¥ Loaes of U oole convested

Crr_o i v 0 i~ ioe ¢ it o ap, o o~ npl 3 Eo
revar S-eof o fo - ) oy oD T l-
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e frech 1ist of namns which he has collezzed to be publish-

ed in the nert issue.

Recently on the 20th April, 196¢, tiis organisation
held Seng Kyrsiew at Mawhati in the Bhoi z2rea of North
Khasi Hills. 4sd under the leadership of Mr. En Nongrum
the general secretary of this Seng, many of the converted
Chriétians from'this villape came and confessed in the
pubTic meebing thuat they were no more Christians, that
they will be proud to be called\Khasi and will follow once

again their own Miap Khasi.* Their names ani photos are

taken by the ocerclary of Lhis oeny to be nublished in hiu

next issue. -

As Seng TMasi Organisation has published tooks,
pamphlets, jourrals in Khasi religion, culTure and heri-

tage so Ka_Senc Ki ilongshat Tongkhein Jon- U Hynpniew Trep-~

Hynniew Skum ton started to publish pamphl -=c . in Fhasi like

'Ka _Seng Ki Tonoshat Uonsldhein Ri ¥has? Pror 10830 'Ha

- - ~ A
Imi-ng 3allare {1°=L!0 ote, ete,

Sen.khihlisre is anothaor revivalist crzznisation vhiceh

is ¥nown 23 (nited Indnnvour elety, Wis v hes joined

Flan T oads

S T S v Tty IR ST w - - Tay 14
hanisg witdhs D2 Tadiae Teingt Shotbnpeal Formo, Ye Indizan
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Tyituel Culuural Terua, herciu.rioe referrcd to <o the
"forum", is purely a Socio-religio-cultural voluntary wel-
fare organisation, for the advancement ol the tribals and
their traditional belief, social organisation, education,

and any other object of general public utility.

. . s ) 20
The Alms and Objectives of the "Forum"

i) to set up a Forum for the Tribals of the North Eastern
Region for the furtherance of the cause of the tradi-
tional indigenous culture and beliefs of the tribal
commnities of that region in particular and of the
rest of the India in gcneral, throupgh seminars dis-
cussions, literature, education and any other project
of public utility.

1i) to assist the existing traditional institutions or

any other instituion set up by the people of the region
in the region, for the furtherance of the Aims and
Objectives of the Torum and to assist any ptrson or
croup of persons in the establishment of such socio-
religie-cu;turel institution or institutioys where

ounded.

4y

such orranisation have uot yet been
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iv) to undertnke re.earch WOTES or enconrase roscarch
vnarls arancst the members of the t-ihal ¢ ommunity,
in particidar to trose who <till crerish the Leauty
and sanictity of their tradition culture and beliefs,
arl to others in general.

v) to open literary centre and librar: at the place
where the registered office of the Torum is located
for the vurpose of publicity and research; and to
assist other organisation or organisations recognised
by the Managing Committee of the Fcrum as Ssocio-
religio-cultural organisation in tre establishment
of such new projects or strengthening existing pro-
jects.

vl) to send observers or particivants/delerntes to
national and if possitle to internz:iional seminars,
conferences or trainins prosrammes, ;

vii) to publishr hooks, periodicals and cIner literature
tg encble the public to understand —:e Aims and
19
Objecti~es of the Forum and kwnow the tribal peorle
o1 the re-ion,

soeom Y t o~ o - 3 4 — s . -
<iidi} to o aawict ol eanaperite uith such sroondsntions

nevia o svel ey maa At s Qbjecti-es and individuzsl
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I2) Lo ocoty Vish o aasialb in bhe eslablisteont of
schools, and enllepes, bastels and other dinstitu-
tions for the.welfarc of the community and for trhe
advancel. eat of their arts and culture.

x) to receive grants, fees, subscription, donations
and zifts from individuzls, organisations government
and semi-government bodies,

i) to create funds as scholarship for the ncedy students
of the community to pursue their studies or research
works, .

xii) to acquire, receive, hold both movable and immovable
properties as required by the Forum, for the fur-

therance of its Objectives.*

The Mornors of Lhe First Ad=hoc Manarines Commitiee
of Indian Tritzl Cultaral roru 1973, Mr, Hipskon Roy as

President.

Pembers of the First Ad-toc anasing Committee of Indian
Trive har-l Forum 1070

h - I N ~+ SR ~
Lavos Jogimation Are Qceceurstinn Address
1 g ~ A - - — - — e A0 (AL - e
U —ipshon Ha Presidens 675 Retired IFAS Jtil'_ll‘.‘s
N o “ -~ 3 -~ - M pr s - .~
Prof R.llelji~l ne Scerctars L1 Teacrin: Imphal
2 > RSN - 1 - - : . I 1) - . ‘- - - .
3ri Lalton 2071 e 72 Zusincse S-iliong
A - R 1 - e . \ A . .. P W S .
SrIoNricloo L okt 9 3gelial doriicor Gauthati
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Besides these organisations, another Seng has come
up in 198% which i3 known as Seng Kyvrsiewlang organised
by the youth under the leadership of Mr. Khlur Singh the
secretary and other active members are er. Robin Kurbah,
Mr. Donsap Khongtim, Dipshon Nongbri, Pyndaplang Khongwir
and others. These youths every Sunday evening get together
and visit different parts of Shillong to discuss about the
ways and means to preserve their culture and tradition
and to warn them against proselytisation. I have also
collected some photographs qf the various Seng Kyrsiew
meeting meets which I have attached.
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EPRNGIONATT BM AND REVIVALT M
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Regionalism has become an iisue today and a problem

v

ct
h

h}
ck

in our country. It is ¢ issve cannot te ignored and

a problem th.t regquires a definivz solution, The term
‘Rerionalism!' M3 ver: ulde scops nd way te referred to
as tne set ol sertiments whic. psrole have tovwards their
region, their comunity or their =Zribe to which they
belong. It iuplies the awarcness, on the part of a parti-
cular ¢group, of its distinctiveness in respect of race,
lancuage or culture, It also ipli=s the concern of the
group to jealously protect and preserve its identity. All
this is emhedded in humon nature itself so that we may
say that Regionalism is as old as uman history. Further,
it 1s an aspect of man's political existence noticeable
in any part of the world, It exists whe-ever divisions

exist, I

A region nas location; it has its are-ss and it has
its Zivit, It is concertually ~ s!ovt hand way*of descri-

= e Eal -~ -3 . o~ L - 3 . T -t - &
S Trom the cenlersive lard maso, Thus, o2 brocdect
p
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distinctive f:zom other areas and which extends as far as
that distinction extends". A region is identified as such
on the basis zf some chosen criteria, such a regionaliza-
tion should lzve utility as well as &al%?ity. Among the
significant fzctors on which a region is identified men-
tioned may be made of physiography, ethnicity, social,
political and zconomic systems, language, religion, degree
of mobility, rbanization, cultural-historical evolution
and many more. International Encyclopedia of the Social
Sciences defire 2np region is _a homogeneous area with
physical and miltural characteristic distinct from those
of neighbourirz areas. As part of a national domain a
region is sufficiently unified to have a Consciousness of
its customs ari ideals and thus possess a sense of idéntity
distinét fror <he rest of the country. The term "regiona-
1ism" proper:: represents the regional idea in action as
ideology, as z Social movenent, or as the theoretical

basis for rerznal planning, it is also applied to the
scientific tz:: of delimiting and analysing regions as
entities lactizzz formal boundaries Paul Vi&él de-la

Blache (1903, :tated 3ng region is a reservoir of energy

whose orisir L:s in nature but whose development depend

upon man'.

2, Daviil 1. =7, Editor - Tnternational Encyclopedia of
3ocincT 351, vz, Yol. 10 .« b, The Yacrillan Corpary and
She T I oL, Tew York 172, vp. 377-78.
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The experts divide the world as per their speciaiity
and the'demands made on them., Thus, We have climatic
regicns, resource regionég cultural, religions and linguis-
tic region as well as geo-politleal regions, Accordingly,

a number of approaches may be identified for studying the

region,

‘Like in other parts of India, one here cries of
}ising regional forces in North East Indjia, There are for-
ces who have suddenly felt the need to stress their dis-
tinctiveness from other Indians, not precisely because they
see the glory of their own past history and tradition, but
because they feel that once they stress their regional
identity on a collective basis, the profits they will get -

for themselves, if they are leaders of groups, and their

followers will be noteworthy.

This rising regionalism in Meghalaya needs to be
understood by me as it is often confused with Khasi revi-
valism which is the topic of my dissertation. However,
"before I show the difference, I would like to give a brief
historical account of the rise of regional forces in tegha-

laya,

According to political scientists in India during

the Pre-British reriod though 3tates were based on ethnic
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identity, there was no tribal consciousness as such, In
those days many of the groups were not limited by any
common political organisation, But during the British’

period ethnic identity grew up among many of major tribal

communities of North East Tndia, There were violent upri-
ging by some cthnic groups for their freedom from Reitish
rule which may be called ethnic struggles for freedom.
However, it is very important to note here that these
ethnic movements cannot be taken as indicators of ethnic
solidarity brought about by British tribal policy. Even
during the process of British occupation of the areas of
North East India resistance was offered by different ethnic
groups such as in 1835 by the 4kas and the Daflas; in 1839
by the Khamtis; Angamis between 183€ and 1851; in 1832 by
the Lalungs. The Mizos in 1888 (Chakravarty 19€4); the
Garos in 1872 (Kar 1973: 40). In 1927, when David 3cott
started to construct a road from the plains to the interior
areas of the Khasi Hills, the Khasis severely opposed the
British under the leadership of U Tirot 3ing, Syiem of

Nongkhlaw,

In the context of regionalism and communalism that
appears to grip India today, some of the culture heroes
of the Khasi like U Tirot ‘Sing Syiem who fought against

the Znglish Because he Ald pot wirt th ' '~ o TS meopts
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to be under the supremacy of the English, He wanted free-
dom and full democracy in his Kingdom. He disliked foreigm
inderference and he was a man of word. Hamlet Bareh in his
review about the 1ife and career of U Tirdt Sing wrote,
"Tirot Sing accomplished things because he counted himself
first to be the real Khasi and his own position as the
powerful Nongkhlaw King was a secondary thing."u So from
this point of view Tirot 3ing was not only a regional

figure but a national symbol,

Immediately after the British rule or just before it,
the manifestation of eth;;c ident{fy took political colour
and Some new qrganisation emeréed with political aims. And
after independence political movements by ethnic groups
continued and are still continuing. In the cultural sphere
there has been assertions of identity by emphasizing diffe-
rences with great tradition of India and in the‘p?litical

sphere demand for separate administrative units.

- Regionalism is a political reality in YNortz-East

India today:

Death Anniverszr+ of
U Tirot 3ing stonsored by Ire Khasi Cultural Society,

Meghalava, 3pillonz, 198L, o

E
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"Regionalism in this part of the country has
also different shades and of diverse back-
grounds depending on what the groups based on
politico-ethmic, community, linguistic, cultu-
ral aspirations etc. wanteé to achieve in the
end. The means to achieve the ends' also differ
to a great extent from one group to another
and from one state to another. This makes
regionalism as a movement in North-East India
more complex and diversified, One side of the
picture represents ethnic and tribal groups
with an extremist approach in order to achieve
their goals, while on the other side, there
were those moderates who have chosen the consti-
tutional path. Meghalaya is a clear example of
the latter approach. This sort of approach
undertaken by the people of Meghalaya in gene-
ral and the leaders of regional political par-
ties in particular, is not, as a matter of
fact new to them and ulthout a base structure
but was rather deeply inherent in the tradi-
tional political system of the people since
time immemorial."5

In the Khasi-Jaintia Hills, political regionalism as
a demand for regional autonomy in the form of the creation
of a separate Eill State started even before India's Inde-
pendence. Thus, during that period 'Khasi' members of the
Assam Provincial Legislature as well as rolitical leaders
made proposal and formulated some schemes to estatlish a
National Autonorous Government with the hope that a provi-

sion to that effect might be made in the future constitu-

tion of India. 3ome regotiations were on this occasion

5. I
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carried on with the leaders of the Hill tribes in Assam as
well as other tribals in the plains to fight for a separate
Tribal Hill State under the constitution Qut this proposal
was not implemented. In 1945-L€, leaders of the Khasi
Native States met and resolved to create a Khasi State
Federation whose main task was to regulate the administra-
tive affairs of the Khasi States in relation to the Dominion
Government of India... The federation had then been func-
tioning in the light of the powers interpreted in the
Instrument of Accession and Annexed Agreement entered into
by the Xhasi Hills and the Dominion, The party supporting
the federation was called the Khasi State People's Union.6 )

During the same year 194€, a Khasi-Jaintia Political
Association was set up at Shillong. In its memorial in
March 194, to the Secretary of State for India and the
Cabinet Mission, through the Secretary to His!Excellency
the Governor of Assam and the Deputy Commissioner of the
Khasi and Jaintia Hills, demanded for a federation of the
Khasi areas within a 'Sovereign Assam!, with adequate
'Cuitural ard Political Autonomy‘7 MacDonald Kharkongor,

an elite lezder of Khasi Hills and a leading congressman

6. Z. Bareh, Tre Zistorv and Gnliture of the ¥hasi People,
":‘67’ pp. 23-:-“.

7. 32 3, n, CZwvie, 77T PoTrics dAn :ET“-E st T2%a,
Criornt Zoo v Talondt i, 1977, rp. T -0l
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at that time, after he falled to get a congress ticket in
order to contest for the Assam Provincial Legislgture
Assembly's election because of back door manéeuvre, left '
the Congress and founded a new political party — the Hills
Union, This party also demanded for the creation of a sepa-
rate Hill State outside of Assam., On the same line Rev. J.J.
M. Nichols Roy, a minister in the Government of Assam, sub-
mitted a memorandum opposing the idea of a crown colony |
as well as of total integration of Khasi-Jaintia Hills with
Assam, He stressed the need for'preserving Xhasi customs

and traditions and proposed a Khasi-Jaintia Federated
State.8

The attempt to declare Assamese as the State langua..
of Assam in 1952 further strengthened the movement for a
separate Hill State. The leadership of the movement was
taken over by the East India Tribal Union (EITU). Captain
W.A. Sangma called for a meeting of the 1eade£s.of the tri-
bal areas, to discuss matters of common interest at Tura in
December‘1952. Tre meeting resolved to form t;e Assam Hill
Tribal Union, but in October 1953, it changed its name t¢

EITU. The main procramme of the BITU was the formation of

the #i1ll State for all the tribal areas of Assam.’ The

8. Irid., p.€8.

S. T.,7,Rwo, B,Pat JHazarila, & SentUrr and Toltitdes
ir Uorth-Bust a (107 -1a83) Vol, 11, 3,Chand & Co..
Low Delhi, 19c [ vo, 100-161,
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movement for a separate Hill State under the banner of the
EITU gained momentum and got the support of the people as
was clearly demonstrated in the polls of 1?57. On the
insistence of Nehru three of the prominent leaders of EITU
joined the Chaliha Ministry. But in prot%st against the
language issue in 19€0, the ministers from this party

resigned and the party also soon disappeared.,

The reaction to the decision of the Assam Pradesh
Congress Committee to declare AsSamese as the State lan-
guage of Assam on 22 April, 1960, led to the creation of
the A1l Party Hill Leaders Conference (APHLC), With the
emergence of the APHLC in 19€0, the struggle for a sepa-
rate Hill State assumed a new dimension. The political
goal, however, remained the same, that is, achievement of
a full state on the principle of full regional autonomy.
But the demand for a "separate state" declared the party,
is simply meant the demand for "Autonomy" for the Eills
people. The APHLC also manifested itself as an.integrating
force by demanding separate state within the framework of

the Indian Federal Structure. '©

The demand for a separate Hill State took quite a

long time and lead to the creation of a separate scredule

10. 2,0, Pu~h, APFLC: Bcfeorr and After Dufection, i Tone,
-lDr/‘.’—y’ FT' 1 ’3.

-
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in the Constitution of India, the Sixth Schedule, which
.1ed to the establishment of District Councils in 1952,

It is to be noted that Meghalaya was first created
only as an autonomous State on April 2, 1970, An Autono-
mous State is constitutionally'not a full-fledged one,
but a state within the state of Assam, Though the Assam
Re-organisation (Meghalaya) Act, 1969, provided for set-
ting up of a separate legislative Assembly and a Council
of Ministers, the constitution of the same judicial powers
hitherto exercised by the Village *Courts, the District
Councils and the Deputy Commissioner, yet certain subjects
were concurrent with Assam and few other imported subjects
could not be exercised by the Autonomous State in its full
power., In the Legislative Assembly of not less than 35
and not more than 55 members, the Goverror of Assam had
been empowered to nominazte not more than 3 persons to
represent minority interests. There are other provisions
inclucded in.the Act by which the Autonomous State has no

power to exercise or shzre the Same with the 3tate of

Assan,

The Act had not therefore met with the full aspira-
tions of the people as ihe Lssam Goverrnmenrt has teen placed

in a rosition to exert kigher power for wrich nore could
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question over the subjects assigned to it. The Assam Gover-
ment too had full jurisdiction over a number of important

subjects, ! !

The acceptance and non-acceptance of the Autonomous
State by the regional political parties in Meghalaya has
put to test the real attitude behind the policies and
approaches of the parties. The APHLC which spearheaded the
Hill State Movement decided to. accept the offer of the
Central Government of such a State., To the APHLC 'the
demand for a "Separate State" simply meet the demand for
"Autonomy" for the Hills People':121he acceptance of g;é‘
Autonomous State by the party has brought an unhappy and
tensed political atmosphere, Moreover, such a decision
taken by the APHLC has evoked a mixed response among the
other leaders in the party itself and Some of them expres-
sed their reservation in the creation of an Autonomous
State, Thus, the move radical/militant and basically more
rezional-minded leaders came out of the ;arty under the
leadership of Mr. Hoping Store Lyngdoh, who became later
the founder president of tre party, to form a néw politi-
cal party - the Hill State People's Democratic Party

(H3PDF) in 19¢8,
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Subsequently, many changes took place during the'
period from 19€8 to 1970, With the creation of the HSPDP
as a new regional political party in the State, regionalism
as a movement in Meghalaya, became more 1lively. The APHLC
now had to face a stiff challenge from another regional
party, a situation of which was absent prior to 19€8,
Moreover, it may be observed that while the late Prime
Minister, Mrs. Indira Gandhi, inaugurated the newly crea-
ted Autonomous State of Meghalaya at Garrison Ground,
Shillong, the streets of Shillong were filled with the sup-
porters of the HSPDP carrying-black flags as a mark of
protest and to express their displeasure, dissatisfaction
and rejection of the Autonomous State and also to press ‘
their demand for an immediate fulfilment of the long draw;m
demand of the people for the full-fledged State. They were
not going to accept anything less than a full-fledged State.

The APHLC's decision of acceptance of the Autonomous
State of Meghalaya may be to seize the immeéiéte opportu-
nity avallable before it or as conveniently state it was
done 'on a trial basis', but this would not help the people
in the long run to safeguard or protect their identity,
culture, languaze and tradition., Analysing the situation
critically, it was imperatively clear that it was some kind

of a hasty decision or as one of the H3PDP prominent
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"When the autonomous State of Meghalaya was
created for the hill people, the APHLC saw

it as a chance to get away from the domina-
tion of All Assam Congress and thereby, accep-
ted it and even cooperated with the Indian
National Congress, The APHLC regarded the
creation of the autonomous State as an achieve-
ment., Hence, they were not so much allergic

to the National political party just then".13

The APHLC claimed itself 'a regional party with a

national outlook'.1l+

Perhaps this 'national outlook' of

the party prompted it for the time being to leave aside

its 'regional outlook' for the sake of political convenience
and to share the Gaddj with the National political party.

It may also be deduced that 'if APHLC is a regional party
with national outlook, then certainlj the dominant national

party in Meghalaya is the branch of a national party with
a definite outlook.15

The symptoms of this sort of 'adjustment' were not
far to seek because they raised their heads SOOP after the
full-fledged state of Meghalaya was created in 1972. Thus
while both the APHLC and the HSPDP pondered about the

relevancy of political regionalism, majority of the APHLC

13. B.Pakem, Indian Nationalism and the Regional Political
Parties of Meghalaya, Seminar on 'National and Regiona-
1lism in North-East India', Dibrugarh University,
November 20-30, 1982,

14, 3B,Dutta (ed.) Electoral Politics in Meghalaya, liorth-
Bast India Council for Social Science Research (VEICS3R,
Shillong) 1978, p.20,

15. P.S.Dutta, Assembly Elections in Meghalaya 1978 and 1783
(In secrch of a Treni), zemirar Paper on 'Electcral
Politics in Jocth-Tist Tndia' 1h-15 Dec. 1083, 3hillong,
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went ahead to absorb non-tribal elements within the party
with its English section in Shillong town where non-tribals
were accommodated, while only its small section continued
to project its tribal identity at least towards the tribal
electorate., True the non-tribal elements will in no way
make the APHLC a national political party but a regional

16

political party with a national outlook. = The process

was complete in 197€ vwhen a major faction of the former

joined the latter. .

The HSPDP leadership maintains that such stance taken
by the APHLC, has lost its relevance and failed to repre-
sent the tribal people ol the State and their interest, It
1s said that the APHLC started co-operation with the Cong-
ress immediately after the formation of the Autonomous

State which was opposed by the HSPDP.17

"To the HaPDP, Congress whether at the central
or state level, is a national political party
and therefore, preferred to have their own

- separate Stzte where they would like to run it
in-their own way without any interference from
the national political party or parties, There
is no such 'national outlook' in the HSPDP as
differentiated from the !'regional outlook'. 4s

16, B. Pakem, on.cit.

17. Soumen 3en. Recionalism in Morth-East and the Regioral
Parties in Meshalaya, 3erminar Paper on !'State .utoneryv,
Regionalism and National Zildingz'. Ganihian Instituce

P P —- . ) N Thaet
cf Studies, Julw 22-2%, 1 .cv, onillong,
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Indian citizens, the members of the HSPDP
are always raising the slogan of the pre-
servation and protection of their tribal
identity, culture, language and traditions,
One may achieve the political goal of a
full-fledged State but the regional aspira-
tions for tribal identity, culture, language
and traditions persist. In such a situation,

the relevancg of a regional political party
continues.™

Since 1976 many Governmcnts were formed in Meghalaya
by different political parties. On ma.ay occasions a single
party could not form a government due to the lack of majo-
rity. This gave way to differenﬁ political parties forming
coalition governments. These coalition Governments were
seen to have been formed either by the regional parties in
the State on one or two of these parties joined hands with
the Congress (I). This trend gives one an impression that
whether in the regional party or in the Congress it is a
competition for sharing power among the sections of the
new elite that had emerged through the politigs of regiona-
lism, And all the regional parties have shown mﬁch eager-
ness to share power with the Congress. Probably this is

e
(
convenient because it is the party in power at the Centre.1

Though the two main regional parties in Meghalaya

the APHLC and the H3PDP — have straincd their reiations

18, B, Pakem, gu.cit.
19. Soumen Sen, ¢v.cit.
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for the last few years, yet because of the onslaught and
political hegemon& of the Congress (I) in the recent years,
the old ties between the two parties began to show signs
of understanding and make good their relations once again,
Recent political development in the State saw these two
parties uniting together to fight against a common foe.
Thus during the last parliamentary elections to the Lok
Sabha held on the 28th December, 198L4, a new political
party was formed by the Union of the APHLC and the HSPDP,
The outcome of the Union was the formation of the Hill
People Union (upu), 20

The HPU declared that it is 'deeply concerned with
the fact that under the regime of the Congress (I) ruling
party, the style of functioning in recent years has been
to concentrate real authority and power at the Centre,,.'
Reacting to this, the HPU 'pledge to serve the people of
the State in protecting their rights and also to safeguard
their inte?gsts. Its aims and objects are: .
(a) to safeguard and preserve the identity of the tribal

people and to vrotect their interests, especially in
respect of land, their demgcratic institutions, languare,

customs and culture;

20. h, Retionalism and the H3PDP ir llegholavas
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(b) to promote the economy of the tribal people in parti-
cular and the State in general.'21

Under the bamer of the HPU, they set up candidates
to both the parliamentary constituencies:of Shillong and
Tura, But as ill luck would have it, both the HPU candi-
dates viere defeated., With the defeat of its candidates the
union between the APHLC and the HSPDP showed slight sign

of reservation to the whole idea of forming a common plat-

form and the situation is still very fluid.

L

It is interesting to note that in temms of Social
composition and the interests articulated, there is no
major difference between the congress pérty in the State
and the regional parties. The only difference between thenm
is that the congress party has other units in the rest of
Iﬂdia whereas the regional parties do not. And the leader-
ship of the Congress Party in the State seeks @o have
endorsement for their regional policies from the central
organ of the party, while the regional partifs can decide
its policy independently of any endorsement from a nitional
central committee. From the policies and programmes of the

regional parties and the congress party, it is difficult

21, Hill Peopie Union, United APILC-IHISPDP Election
Manifestn, 1adh,
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to say where regionalism ends and national perspective
begins, It is no accident therefore that the ruling party
in the State has been the Congress for long and the member-
ship of the regional party and congress party has been
interchangeable with respect to the emerging middle class
in the State. It may be noted that they are not founded

on any clear cut political ideology which is relevant to
the country as a whole or even to the North-Bast as a

regional unit.

"The regional parties in Meghalaya may be character-
rised as purely state parties like the AIADMK or the Telegu
Desam. So these regional political parties are the political
front for the protection and consolidation of the interests

of the emergent middle class and of their patrons".22

The introduction of modern education by the Christian
missionaries, produced the new class of educated and wes-
ternised group, Among the Khasis modern educztion and

-western values, important as they might be, do not fully
explain the social and political developments in the state
during the latter part of the 19th and 20th centuries, Thre

western ideas of this group were conditioned in two ways —

22, ¥, Bhaskaran Mair., The Emercine Middle Clzss,
' Parties and Fecsdor-~tiom ir eabalgea, Lo T aral

R
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by the thought patterns which they had inherited and by
the social circumstances in which they lived. In other
words, they experienced a crisis of identity similar to
the one that was experienced by the educated intelligent-
sia in the rest of the country parﬁicularly from Rammohan
Roy to Jawaharlal Nehru, In his autobiography, J. Nehru
characterised himself in the following words:

"I have become a queer mixture of the East

and the VWest, out of place everywhere, at

home nowhere, Perhaps my thoughts and approach

to 1ife are more akin to what is called

Western than Eastern, but India clings to me

as she does to all her children, in innume-

rable ways... I cannot get rid of that past

inheritance or my recent acquisitdions...

I am a stranger and an alicn in the West, 1

cannot be of it., But in my own country also

sometimes, I have an exile's feeling".23
The same dilemma was being experienced by the educated

elite in the Khasi society,

Added to this a peculiarity of the Khasi elite was
~that most of them had been converted to a religion brought
to them by Western agencies. Having once embraced Chris-

tianity and havirz rejected the Niam Khasi, the religion

of their forefatiers the only thing that they could stress

-~

23, Jawaharlal Terru, An Autosiovraphy, 1947, p.59€,
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about themselves was their regional identity. Hence most
of them only talked (some still do) about their ethnic,
1ingﬁistic and cultural differences from qther 'outsider!
Indians. Of course culture for them had become a loose
wérd, minus feiigion and other particularly Khasi ways of

life,

Nevertheless T must say in fairness that the educatéd
elites still had some sense of pride in the traditional
political and social culture to enable them to overcome
this crisis of identity and particularly to devise ways
and means to control the effects of Western ideas. In
other words, although the educated elite was exposed to
western values, they were not able to transcend their cul-
tural moorings. Thus, they began to assert the tribal iden-
tity by emphasising the unigueness of tleir traditional
culture and values. The efforts found their organised
expression like the Khasi-Jaintia Natiohal Guild in 1818,
the KhaSi-National Durbar in 1923, the KhasieJaintia Poli-
tical_ASégciation in 1945, the Bast Indian Tribal Union,
the Garo National Conference and the subsequently political
organisations and parties. A perusal of the aims and objec-
tives of these organisations corrcborates the above men-

ticned contentiorn. For inst-n-~e, the 2ims of the Khasi
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National Durbar (1923) was to safeguard the interests of
the Khasis, protect and preserve their well-established
customs and conventions and finally improve the economic

24

conditions of the Khasis.

The question of safeguarding their régional identity
was partially solved. The motivations as social scientists
point out are political or economical. Once enough conces-
sions in both directions were made the regional forces
would abate., Still in spite of this we hear talk of revi-
ving Khasi culture, More importantly it is the Khasi youth
who feel the need for revival. éut here again there is
difference cf opinion, With such a big proportion of Chris-
tians what of the past is to be revived? The following
pages consist of a brief statement of this problem and a

discussion with Khasi youth¢ in this connetion,

In the olden days Khasi society was well organised.
All people followed the same system of social apd nmoral
codes, The young educated Christians look to their own
culture with a lack of pride, sometimes withbalmost a sense
of dislike and yet they do not find themselves comfortable
in the changing Indian scene, They think that those who are
still practising their religion i.e. HNiam Khasi are an

inferior lot.

2L, V.V, Rao & 3, Pairen, Covbrnmeﬁt and Politics in North-
Fast Indiz (Meolinva), p. 18
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But today, Christian and non-Christian youths are
both having the opportunity of education. The pure Kkasi
youthy now realised the mistakes of their own people, They
are taking full advantage of modern edupation, at the same
time, they are anxious to revive their éultural tradition,
They dislike anyone who looks down on Khasi culture, Instead
they feel pity for those who imitate and follow forelgn
culture and belief, And it is in this approach of mutugl
superiority of one group over the other within the same
community that is one of the root causes of discomfort
among the Khasi people today. However, my understanding of
the present situation clearly shows that most of the educa-
ted Khasi youtha.are very conscious of their own identity,
The best available means to this end has been to identify
themselves through culture, The Khasi Students! Associa-
tion together with the help of the Institute of Art and
Culture, Govermnment of Meghalaya, organiseq a 'cultural
blow up' held at 3t, Anthony's College, Shiliong, on 2,3,4
Septeﬁber, 1982, Dr. B, Pakem, Education Minister, inaugu-
rated the function.* The vouth: of all colleves work hard
to join hands in order to revive their own culture and

traditions, Trey orgorised dehatres, seminar, discussion on

<

*See Appendix C,
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i
different!topics regarding culture, heritage, customs, tradi-

tiony, festivals, old values etc.etc. Students, teachers as
well as some elderly persons took part in the discussion.( 3ee
photos Nos.XI and XII). The very word itself 'Khasi Cultu-
ral Blow-Up!!' signifies the enthusissm of the youthy té‘revive
the 0l1d values of culture and their mode of 1life, Regarding
this talk of reviving their old culture, I can safely
divide the different Khasi youthg in three different catego-
ries: Group (A) stresses the importance of Khasi religion.
In an interview they stressed that the solidarity and iden-
tify of any group of human beings lies in the identificatior
of their culture and religion. (See photos Nos.XIITand XIV).
If a man throws away his owm religion and clings to other
alien religion he will make light of everything of his own
and slowly he will forget and lose his originality.‘Mr.
Nongbri a commerce student of Shillong College says that
true revivalism without religion is not really revivalism.
He pointed out why Khasi society these days is in faction.
The emergence of different Christian denominations‘have

led to a si@uation where the same Khasis are throwing mud

on another Khasis, their beliefs and customs. Hewsaid reli-
gion is the main cause that will split the unity of the
Khasi, Unless and wmtil we revive or go back to our own

religion there will be no sense of belongingness in the
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community and slowly the strings that bind us as a whole
will be broken and gradually will disappear. So if we can
stick to our own religion, automatically we can preserve
and be proud of our own culture, traditions and heritage.
In this way, religion has always played a vital role in

identifying members of any particular group.

Mr. Khongwir too, a B.A, student of Synod College
pointed out the crisis that we are facing today is the identi-
fication crisis, He said today if we wanted to identify
ourself as a Khasi, it is very easy, we can get one sche-
duled tribe certificate. Certificate now ada&s can be
bought and sold and many titles are coming up such as

Das-Laloo, Tamang-Lyndem, Dkhar-Phukon, Sen-Shadap, Dey-

Sawian, -Pariat-Ghafoor and so on and so forth,

*

He said that most of the Khasi today are not intercs-
ted in culture or anything but they are interested in treir
Tindividual benefits such as getting scholarship, seats fcr
education, eligibility to purchase land, to run business,
free from income tax etc. He stressed that the main reascn
of this is that we fell more westernised, modernised and

well educated. We have lost interest in what was our own

d

-
g

such as rituals, religion, habits, customs, dress and al

(17}
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our religion., If a man loves his religion, sticks to his
faith, it will be difficult to take away his belief, his

culture, his originality and his identifigation.

The Group (B) takes the idea of revivalism is only
limited to culture, traditions and festivals but without
Khasi religion., To them the Khasi identity is more impor-
tant. And to show their identification, they believe that
every Khasi should participate in cultural functions,
dance festivals, speak their owh language, dress like a
Kkhasi and follow the custom and the precept of Kur and Khja.
As for example, Mr, Ramsiej, an M. Phil. student of NEHU,
Department of Philosophy, states that though he is a con-
verted Khasi but still he identifies himself as a Khasi as
he still follows the precept of Kur and Kha, and talks in
Khasi laﬂguage. He felt that embracing of a foreign reli-
gion has nothing to do with Xhasi custom and tradition. He
is proud to be a Christian Khasi than to be a Khasi-Khasi
~(non-Christian) but without knowing nor performing Khasi

rites and rituals.

Arother youth, Mr, Lynedoh said that though we belong
to many Christian denominations but being Catholic or
Presbyterian kas to do nothing with our Khasi culture,

: ae s . . - oo
com ity oor 17T Toa, T Tk 3 o0 2T N0, W ine e
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no more original religion in Mizoram and Magaland, but
still these tribes can identify themselves everywhere they
go from their folk songs and dance, dress,.language and
the way of living. So, it will do no harm to his being a
Khasi, whether he is a Christian, a muslim, a hindu or a

pure Khasi if he feels proud of his own culture, partici-

pates in dance festivals such as\‘Shad Suk Mynsien'*, Ve
should have the feeling that not 6nly the Khasi-Khasi
should participate in the dance Lut all Khasi - Khynriam,
Pnar, Bhoi, War of different religious beliefs should
.start participate with full spirit,

Group (C) acknowledged that the identity crisis is
due to the negligence of our own religion, as religion
goes hand in hand with culture. But they themselves are
born Christians and camot go back to Khasi religion as it
will now be more complicated to them (to follow either).
As for exarple, tr, C, Lynrcdoh, confessed thaE he was
proud of his own culture, tradition and religion but as he
was a born Christian, he 1s brought up in such an environ-
ment that he is orn alien to his own religion. Thouzh he
feels 100% a Khasi but still sometimes a feeling of some-

thing lackins confronts him,

| 3 . .
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Another youngman (20 years) Mr, Dohtdong is a conver-
ted Christian along with his mother when he was a boy, He
said that he feels pride in his own culture and heritage.
He and his mother left their own religioﬁ and embraced
Christianity as they were left when he was a child without

uncles or elderly male or female members (sah_khvynnah) in

their family to guide them in ritual function. Accordingly,
being aware of his identity as a Khasi he would revive

Khasi custom without religion.

Group (A) sees the necessity of common religion for
the unity of the Khasi, Group C also realised the impor- ..
tance of religion in constituting the identity of the race
but they felt helpless in changing once again their faith
from Christianity to Niam Khasi. Group B would like to give
importance to religious functionstand festivals but only
as cultural activities. ’

My thesis considers the concept of 'revivalism' in
connection with the Khasi as 'the tendency o; desire to
revive former ways, customs, institutions ete' (see Chap-
ter I). Revivalism is the only expression of the Khasi
pride in'rhis past and this cannot be without his religion,
hisz culture, iis ~tti-ules, his customs ez, The nest
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If one is rejecting Khgsi religion that means one is indi-
rectly rejecting the Khasi way of 1life, One cannot under-
stand a mountain, a river, a building, a forest, a syiem-
ship, a clanship in fact anything Khasi as all these link

with religion,
1

R.T. Rymbai speaking on Babu Jeebon Roy and Khasi
Culture (1984) regards Khasi culture as:

"a way of life of the people, a way which is
handed down from generation to generation
through the precepts of their religion coming
out of the mouths of those who had earlier
seen the 1light of the sun and the moon. The
customs, practices, and usages of the people
which direct, guide and govern their thoughts,
deeds and behaviour and cover the whole spec-
trum of their life and living have their roots
in those precepts. Hence the reverential awe
with which they regard them as sacred and
scantified. We see this in their conduct in
the family or in the society, at work or at
play in their own traditional games and sports;
in the tracing of their descent from the first
ancestress and the hallowed continuing of the
lineage throush her; we sece it in the system
of land terure, of inheritance, of marriagec
and divorce; in the organisation of their
democratic 1nst1tutlons and the governance af
a state or administration of a village; in the
councils of peace or war; and in such other
matters as touch and affect their lives in

- their persorﬁW capacity or as members of the
family, soci:cty or state to which they belong,
Of course ve do not point a finger at the
failingss of individuals falling from the romm,
Trese are al:ays thcre because of the fraili-
ties of human nature, We judge the culture of
a race, trite or natilon not by the conduct of 35
an individual but by the model of the socilety".

25. R,T,Rymtai, Bav: Jechon Roy and Knasl Culturc 108k,
3(«bon Roy Memominl Wel Fare T fl*ut\ il prirtod L
-
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For H,0, Mawrie,

"Every race or people has a culture of whatever
form it might be. Culture forms the very charac-
ter of the race and it is through it that the
race expresses itself, If the race has its soul
then culture is its body. Culture is basically
the product of the past; it is the one we have
inherited from our forefathers, and which has
become nur heritage and which has flowed down
from one generation into another and down into
us to make us what we are, It is the one in
which we grow and we breathe and from it we
draw our life, principles and 1life pgoverning
ideas and through it vwe identify and maintain
ourselves as a race. We are its products and
the blood of our forefathers is right here
inside us to become our Heritage to build us
and to steer us as a race. We are what we are
because of our Past and we can never leave it
behind, On the rock of our Heritage vwe are to
build ourselves and if we are to remove it we
are to do so with an insight into 211 profun-
dities and with an awareness of the demands of
our age, Culture is not a cloak or a robe that
one can put on and off as one wishes. It is not
the one that can be imposed from without, nor

a thing that can be bought or borrowed, it is
the thing that grows from within to form the
character of the race.

The culture of a race is not just skin-deep but
1t lies deeper than we realise and much deepér
than we can explain., As an example: it is only
a Naga and he alone that can feel 'Naga' think
'tlaga' and te 'laga' and it is quite an impossi-
ble thing feor a Khasi tn T2e1 Haga, think Nava
and be '"Tara' nor it is pHrssible for a iihasi or
a llapa to fecl Bnprlish, think English and be
English and so on and so Zorth.Culture is one's
birth right arnd therefore we cammot excrange it
for another. Tone are the dars when we are made
to think that we can take over other nennle's
cultures orni thet we car throw away our cultures
15 easilr as e 2an Uake ~7f our closk or rote.
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He said that the world itself has now come to
reaglise that things are not as easy as that

and that if any race should throw away its cul-
ture it would destroy part of itself to become
morally, socially and psychologically disillu-
sioned and disintegrated., Imitators are there
in every race but they are not the one to
decide the destiny of the race; they are there
to remind us that, as Rabindranath Tagore says,
"Imitators are but rag-pickers in other people'
dustbins" to make themselves the mockery of the
Race or Nation",2¢

Sujata Miri®’ in An_Introduction_to_the Study of

Tribal Religions expressed that Khasi religion played a

central role in the Khasi socaety., Aand its characteristic
of religious meaning that it necessarily binds together in
one whole, of course in an inevitably oblique and complex
manner, man, nature and the transcendent world., Her plea is
that instead of looking ¢t Khasi religicn (or any religion)~
as a collection of more or less cdisconnected activities
with more or less disparate areas of human 1life, we should
consider it as a system of meanings with its centre of

U Blei., This concept as it were, breathes 1i§e into the
entire range of activites. She further adds that 1t is the
pervasive memtership of U_Blei in thris society that makes

1S
the most crucial difference in their phenomenology.

2€, H,0. Mawrie. The Eastern Concept vis-a-vis The Western
Csncept of Culture 1985 - Published by P,L. Khongwir,
tawlai, Shillong, pD. 1-3.
27. H,0, Mawrie, The xhasi Milieu, Also An Introduction to
the study of Trital Religions Ty Jujata Miri, Vew Delhi,
1981, ©p.21-22,
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The preceding five chapters have been concerned with
showine the Khasi Society undergoing change which I have
described as revivalilsm, Though there are many factors
which are responsible for this kind of change, the main
factor that I have emphasized since I think it is the most
important one is, the threat of acculturation facing the
Khasis due to very rapid Christianization. The emergence
of thoughts as expressed by student leaders belonging to
Group B (refer p.152 ) can be well understood if we keep
the fact of Christianization in mind. Having been conver-
ted to a different religion this group is wanting to
somehow uphold the Khasi identity along with Khasi culture™
but without Khasi religion. As I have concluded in Chapter
V, the religion of the people constitute the way of life
of the people and unless this is accepted by the younger
generation of the Khasis I do not see how revivalism will
be successful in its task of preserving Khasi ‘culture,
Religion of the ancient Khasis contains all that was mea-
ningful and valuable for them, The traditio® which is
called Yhasi today is thus inextricably bound up in Nian

Khasi, I am of the opinion that without a full realisation

of this tact ard without a serious study of Khasi religion
by one and all hkhasis revivalism amongst the Khasig will

rarain econfuse . od misdivected.,
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Before ending my dissertation — I wish to make two
points regarding revivalism: (a) that revivalism is not
anti-nationalism, and (b) that revivalism is not anti-

progess and development.

In my previous chapters, I tried to show that revi-
valism amongst the Khasis resulted mainly from the threat'
of acculturation. With the coming of the British along
with Christian Missionaries changes in traditional forc
of 1life such as in religion, culture, marriage, kinship
etc, had taken place. The community thoroughly shaken off
was deeply divided and the only common feature left amongst
them were the ties of blood ard ethnicity, The common goal -
where they would unite was in their political struggles
through regionalism (refer chapter V), However, regionel
consciousness is perpetuated to achieve a political end,

and once the end is achieved it dies out.
i

Revivalism can be exploited by certain seétions of
_the Khgsis resistants to convert nationalism into commu-
nalism., That is why social scientists fear tﬁét instead
of integrating and strengthening the nation, revivalism
promotes racial =ard linguistic rivalries. At present the
consceious section »f Kinsi youths and seome politici-us

3

confine thrmsel-esd to veliticnd partics and thelr vote
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catching compulsion secms to inhibit them from entering
into a debate on scrious religious and Social issues,
Regional consciousness may narrow down, or split up when
political loyalties are betrayed. As for example, differenf
political parties during the election take the name of
different regional parties Jjust for the sake of vote cat-
ching and all the regional parties always throwing mud
over one another and especially at the National Party
(Congress I). But once elections are over most of these
leaders who won with the tickets of regional parties from
their resfective constituencies are ready at any time to
change or merge their parties into any majority group, ever

if that be a pational party whom they hated most before
the election.

Let me take the example of youth leaders who enter
the games of politics and are the most ardent expronents
of regionalism. They formm a regional party have .their own
candidate for contesting in the election, their election's
Speeches are dedicated to the pursued of very.noble ideals
like the welfare of their community and launch scathing
attack on the fzilure of l'ational Political Parties to do
anything for the region exploiting the regional sentiments

thev never forget to promise the public that once they are



161

elected they will chase away the 'forecigners'! - dkhar
(Khyllah jail). In one of the wmeetings held in connection
with the Parli-nent clection held at Mawlai Datbaki before
the eleection, l'r, Robert Kharshiing once a prominent
President of Khasi Student Union said that he appreciated
the people of this locality because the area is inhabited'
by the Khasi community only. There was not even a single

shop run by the Khyllah Jait. But to compare with Laitum-

khrah area he said most of the Khyllah Jait dominated the
shops and all the strategic areas were occupied by thenm.
So, he said if their party comes into strength the first
thing they will do will be that they will chase away the
foreigners from 3hillong. Laitumkhrah will become a totally
Khasi locality. A1l the shops will be run by the Khasi
people. There will be no unemployment for the Khasi and

Jaintia in their own lands as job reservation will be done

for them. Durbar Shnone (Village Council) and Durbar _Hima
(3tate Council under the chairmanship of U Syieﬁ) will be
once again revived, Slogans, pamphlets, posters are put in

L

L]
putlic places everywhere in Shillong "Pyniens bad Pynim

Bianc iq i Dorn-r Him~" (Raise and Revive once again thLe

Kinsdom Gourcil) claiming thot the headman and the Syienm

will once again come in yorer can be read everywhere,
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Through regionalism the maximum they seem to be doing
is in the form of a Union which would protect ethnic iden-
tity for the benefit of job reservation and threaten out-
siders. Deeper issues such as the standard of education in
the state, understanding of their cultural identity in all
its historical settings does not concern their goals at
all. Khasi Student Unions protest has upto date never been
for educational purposes. The Khasi identity has only been
referred to for differentiating their Unions from other
tribal unions in order to regeive benefit from administra-
tion ete. in comparison with other Unions. Ethnic identity
seems to be the only hall-mark for being a Khasi. The cul-
tural identity is pushed into the background. The childrgh
(for example) even today has no typical Khasi appearance,
To take in a narrow sense a tribal (Khasi) is a tribal,
lives anywhere, believe in any religion, thinks like an

Anglo-Indian but has of course, a tribal certificate.

Whereas in contrast revivalism is not talking of one
group as oprosed to the other group but iz conceived with
the great past of one's owr group. In this connection the
treatness of other groups or neighbcurs are talen into
consideration, Major fcatures of Khasi revivalism are link-

ed up with tre influcnce of great thirkers likc Mahatma
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Gandhi, Raja Ram Mohon Roy and other natlonal leaders. Téke‘
for example, Tirot Sing Syiem who was nolt only a regional
figure but a nationalist figure. He fought against the
Britishers to free his own people from their yoke, Again

if we take Babu Jeebon Roy he too was a national figure who
wanted to preserve Khasi identity, culture, religion etc.
He vwas not anti-Indian but anti-foreigner, He translated
the Hitupodesa into Khasi language and published books on

Lord Buddha, Chaitanya and the Ramayana.

Revivalism reflects 1tself through social awareness,
Social awareness includes different aspects of 1ife inclu-
ding the economic aspect as a natural corollary of socie- =
ty's self sufficiency, This social self-sufficiency demands
of the society's rapid economic development too; because
without ensuring some self supporting standard revivalism
“has no value and it cannot exist for long. However, it can
be considered as a motivating factor in economiC'develop-
ment. Development is the higher consumption of commodities
With better qualities of 1ife, The Cocoyoc Declaration 1974
highlighted devclopment "not of things, but of man'". Schu-

macher points out that "development does not start with

1. Cocoyoc Declar-tiorn, UHNEP/UGNCTAD, 197k,
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goods; it starts with pcople and thelr education, organi-
sation and discipline, Without these three, all resources

remain latent, untapped, potential".2

The most important factor in any analysis of tribal
regionalism are under development of tribal economy and
scarcity of resources., This leads to the result of uneven
grovth and raises the problems of tribal ard regional
identity in the limelight., Any development plan, to be
successful, has to take into account the incentive factor
of development in quickening the process of economic growth
Secondly, it has to take into account the responsive fac-
tor of development by involving people's participation not _
only in implementing but alsc in formulating the various

development projects.

Development is to bring help to those who need it

most, each 'region' or 'district' within the country needs
I

its own development. This is what is meant by 2 'regional!
approach, Development camnot be imitative of the West, lor
can it.advocate for whele-sale modernization’ or westerni-
zation of indi~enous social Institutions, It has to iden-
tify the constreints, to differentiate vit+l tr:ditions
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from outworn ones, and to formulate strategies which can
coordinate people's aspirations with the compulsions of
science and technology. When a country develops endoge-
nously, its way of 1life should be based on respect for its
traditional values, for the authenticity df its culture

and for its creative aptitudes of its people.

The Cocoyoc Declaration made the following proposi-
tions: Our chief problem consists in reformulating the ob-
jectives of development. Development should not be aimed
at the production of material goods but at the improvement
of the human condition, Man has basic needs: food, shelter,
clothing, health, and education services. Any growth pro-
cess which does not lead to the satisfaction of these needs
—~ or, vwhat is worse, compromises their satisfaction is

only a parody of the idea of development.3

This brings us to the Gandhian principle that techno-
1§
logical development must be matched or balanced with appro-

priate human, organisational and cultural development.1+

1]

3, Cocoyoc Declaration, 197k,

4, J.D, 3ethi, Gandhi Today with a foreword by
Jayaprakash ¥arayan, Vikas Publishing House Pvt,

Ltad., Wew Delki, 1978,
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"Let there be no mistake about my con-
ception of Swaraj. It is complete inde-
pendence of alicn conltral and complete
cconomic independence., 3o at one end
you have political independence, at the
other the economic. It has two other
ends., One of them is moral and social,
the corresponding end is Dharma, i.e.
religion in the highest sense of the
term, Let us call this the square of
Swaraj, which will be out of the shape
if any of its angles is untrue."5

In fact science and technology should also acquire

endogenous character "based on a knowledge of local condi-

tion and thus respecting the national identity".6

All three basic needs, small and intermediate techno-
logy and decentralized dccision making - are the core com-
ponents in Gandhian model of development,7 which was formu-
lated about half a century back but was conveniently for-
gotten in the emotion of industrialization in the Post

Independence India.

Modernization indicates swift wldespread.change and
transformation of societies and the broad lines of the pro-

cess are industrialization, urbanization, literacy and mass

5. Bdited 3,C. Ziswas, Gandhi Theory and Practice, Social
Impact and Contemporary Relevance. Indian Institute of
Advanced Study, sSimla, 19c9,

€, UNESCO Document, 1Ck, BEx/51, Paras 29-30,

7. Gandhi, M, Find Swaraj or Indian llome Publication.

Ahmednved: Navjivan Press, 194€.,
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communication. Broad trends indicative of modernity could
be spelt out as follows: (1) People's cowmitments and asso-
ciations change from the local to the 'universalj; (2) indi-
vidual as a unit of society begins to plzy a more important
role as against group; (3) association dspending upon acci-
dent of birth is replaced by association of choice; (%) in
place of fatalistic beliefs, there comes a sense of mastery
over environment; (5) individual and group identities are
not ascribed but chosen and achieved; (€} individual's
work is less influenced by his family, residence and commu-
nity; (7) National and scientific attituces replace ero-
tions and non-rational approaches; (8) trere is a change

in social 1ife in that authority is not recessarily associa-
ted wifﬁ seniority or sex; youth and women acquire a rew
place and identity; (9) Government, far from being a mani-
festation of povwer, come to be regarded a5 instrument of
society with more popular participation, element of consent

and accountability. A modern society, is aierrentlat-“,

.8

\)

Dlurallstlc, and is broadly participatory =znd democratl

is
Students of modernization have cons:iructed models of

societal behaviour under broad heads of trzdition and

5. Lloyd I, Radolph and Susanne Herber Rulsiph. The
Woﬁernwtv of Tradition. Urlverblty of lhicago Press,

196'1 D3
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modernity, the one being opposed to the other, A tradi-
tionallsoeinty depends more on ascription than achievement,
particularistic and diffusc in its orientation, more effec-
tive than rational and less differentiated and mobile in
its structure and rmovement, It is predominantly agricultu-
ral and rural; a vest number of its people are illiterate

and less susceptible to change,

But the dichotomy between tradition and modernity
has limited validity and applicability. Tradition and
modernity are to be viewed as a continum rather than two
extremes and exclusive poles. A traditional society may
have aspects of modernity and even the most modern society..

may have traits of traditionality.

Models of tradition and modernity are certainly help-
ful in our attempt to identify the predominant character
of society. They greatly facilitate perceptipn, analysis
and comparison, But no traditional society réméins unchanged
and even the most modern societies continue to live with
reny traditional elements, As for instance ;t the time of
social functions western societies too have the fanfare
of traditional custeons like marriage rituals., They continue
to observe ancient festilvals even when in theory they have

rejected the sacred Implications ol them, Thaniis to
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secularization, There is, in fact, an intricate mosaic of
co-existence of traditional and modernity and societies
display a variety of combinations. At any rate, while socie-
ties can be identified as predominantly modern or tradi-
tional, elements of modernity and traditién co-mingle in

almost all societies.,

The process of modernization may take various paths.
Some traditions persist, some undergo change and some of °
them, indced, may help in the very process of moderniza-
tion. Modernization as a social® process is a continuum that
carries forward the past traditions and brings about a new
pattern, a fresh combination. Since there never is a com-
plete divorce between tradition and modernity, transition
to modernity has often been effected through the use of
traditional idiom, symbol and behaviour, Tradition may thus
become an instrument through which an appeal for moderniza-
tion may be made, Tradition may, therefore, serve the pur-
pose of acting as a hand-maid for a new birth. Which tradi-
“tion, to what extent and when, would permit f change, is
perhaps the most intricote and baffling question of human
history possibililics of clian-e and transTormatlon of socie-

ties remain nidicn 13 latae-t votertiaiitics Lill thev are

@

vokod and banpcil by some one, 1u siork, the novement of

modernization is often the »odernizati-m of tradition,
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Perhaps it is one of the reasons of Gandhi's wide
appeal, national stature and general acceptability, Gandhi
symbolised India in transition, the India that found ker-
self and the India that welcomed modernism. Some of the
deepest and most significant founts of tradition were
tapped to support and legitimate the newest needs of

9

national awakening and exertion.

9, Gandhi, Theorv_and Practice Social Impact_and
Contemporary Relevance. 1969y pp. 151-155,
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~/Seng Khasi, Shillong, India

Ittoen, Kyolo, Japan
Unitarian Universalist Church of the Philippines

{
15 February 1984

Dear friends,

aite:r yuur greup nds been dssotigted witii TAZF for a ™~

number of years, and based on our recent increased and
mulually rewarding interaction, we would like to invite
you to become a "full" member group of our International
Association for Religious Freedom.

To this end, may 1 ask you to send us a letter, signed
by your President or Secretary or Board, applying for
(full) member group stalus in IARF. We should receive
this letter in Frankfurt preferably no later than June lst.

At the first IARF Council meeting in Tokyo, held prior

Yo the Congress, your group will be admitted, and during
the—followimg—TARF—GeneTa: y

havel(one) voting delegate , as determined by the Council.

This General Assembly will take place 31 July 1984 in Tokyo.
T

!

Looking forward to a fruitful cooperation I remain, _.

(oi P

LucieMei jer
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Tokyo, 4 April, 198%4
Y/,

Mr. U. Itipshon Roy
Jeneral Secretary
Songe Khoasl, Shillong
Riatsamihian
Shillong (95 001

L ND LA

Deav Mr, Roy,

On behall of nlev. Gehrmann, General Sccret o7 of™
ALRLGEL, T am pleased to dnform mivhal yoa bove beon ~
seleet,ed Lo—be-on the pancl o ““«v“’nﬁ GroleTr et Y
A.R.I", Japan Conpgress.

— e

s

This working group wlll dicenss the theme "Chal-

lenge of Current DProblems Fach working proup will
deal with Lhree jssues for Lhree dnys, that is, ono ilsgne

per day. Three paneclistis will present each issue, naking
2 total of nine panelists for three issucs. [For further
details, please refer to the "Organization Guidelines for
the Congr‘esc and Working Groups'" dated November 22, 1983
sent. Lo you by separate mall.

You are kindly invited to make a presentation for
the sedond™i8sUE G WOTKINE FToul IV vitled " "Mederni-
zat ion (as inter-action of EabL/WesL)”._pgi pancIisis are
—peduired to write a"positlion paper &T approximately 1.500
words for better clarity. The deadllne for this position

paper is May 15th.

L would appreciabe iL very much I you could
accepl our request and cooperate for the success of the
L.ARVF, Japan Congress.

I send yon my besr wishes, and look forward to
your carly reply.

Yours sincerely,

Y. laliugom—a—
Rcv Yastuo Katsuyama

sSecretary
FLALGRGE . dJoapan Conpress
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IARF CONGRESS JAPAN 1984
EXECUTIVL COMMITTEE
o i Hiwano PARTICIPANTS IFROM INDIA AND BANGLADESH

Jupnn i
Vice Premidant*

Hny Sinith «

Greot Brhaln 13 June 1984
Trossuinr:

flev D¢ Fugune Pickell

USA
Geneial "ecretary”

Nev Disther Genrmann

Dear [riends,

COUNCIL
M. greet v. Duursen-Posting . .

4 flementacds We are happy to inform you that we have opened the possibility for
.f“:""’:’:}f"-“"’" Ferenc participants from India and Bangladesh to be also sponsored to attend
Hataile Gulbrandsen one of the IARF Pre-Congress rctreats.

USA [

Nev Dr. Duran Kalka . . .. .
Crechosiovaxia You have been chosen to participate in our IARF Religious Experience
Bishup Dr. Lajus Kovacs "R etreat: \

flomania AN

e RIS

Na”h.'n""w » L] l. . e A XA TR R NYYY

Roav. Peler Micderstsin

This rneans, that after arrival with the aroup flight from Calcutta

Switznctars:

i armary (Sunday, 22 July) vou will proceed to the Group Pilgrimage Hall and
 anyabeats Roychoudhury leave for the retrcat on honday morning. On 26 July you will again
:“:"“'Wm‘;hvmmm check into the Group Pilgrimage Hall after returning from the Retreat.
Japan /

Dctails about the Retreat program and the IARF member group are
SECRETARIAT enclosed.

Lucle Meorjer
Hetharlands

e & hrale wbach Same of you have not yet returned the sponsorship application form
B Gurmany (2t the end of our letter advising you about the sponsorship). Where

sl - - . .
et this applies we are enclosing again the slip and ask you to return it
14asahiro Nemota to us by return mail. .
Japan -

Cur best recards. &

CHAPTFRS
ey Irdert Heme troetl 4 .
USA mcerely yuurs, A
tturgarel Heaall & ,\‘
[SRGU LAY \/\'\ Q‘ \L (\ \
flav Moter Godlrey
Gems Banain lrmtrud “Schmalenbach
D Hugo ossavaun
tiolt anan s N ~
Al 0 Kinsawatir PS: As at previous Coneresses we would like to recctve from vou a
P Gury nasshe, t nvne photo for display nurposes. Please brina it with you

to Ty,
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YAt prosent, here in Jorth Faut Indin ve are fseing cer-
tain unavoliable problems, sueh a3: (a) from political side dis-
turbances in ilaripur, Vizorem and In Assem on foreignerts issue
vixdich in Herhalaya the zsome i3sue occurred in 1979, These polie
tical troutles gi'fcet very muck on the going work of the church
in iis mlssion ond Nvanrelization,”

%

"(b) From the religious resurgence of Tribtal religions
anonig the Yhasis hes oven gpread to other tribal areas in North
Tast Teplone In one of the Fhasi lagazines 'A llon-Christian Va-
gazine' it is spid that the leaders of Fhasl religions have had
mrotines with the Kaghnris 4n Yorth Cachar ! 1113 to discuss about
woyad i meany th proderve their culture and traditions of their
nrimitive ~cli1oms ond tH convincee the non<Christinng rot to
ac~e-t Christinrity, 3 it 15 a fored ™ relirsizn, T¢leretes from
tire "hasi relision attended the Internatisral Conference »n
vopl 't relicdons held 4n Volland 1ot July. In eoir receont rnubli-

Y b

F ) £~ ~ 11

g-tinn ~m ML wrept o fLe ohgwe eonlorence, 41 Iz Ssnif that
the roprosani-ilved Trom Trdes have almiitzd it thedir neo-le
wro bod come rd proaghod e Joonel in Chesi ornd qinti: illg,
bundred rnt VESET wonrs oo g o bl btmi v, thaet they hed
wi3lond Yo T hngt penrle to neclogl thale Coa-fidiennl ord cvltu-
¥2oonaw of TEl g,



JINGNP‘YNBNA

HEI HO! HEI H®! HEI HOI
{a Sepg Khasi, Mawlai " Ka Seng Khasi, Mawlai

Ka pyobna paidbah bad ka khot sngewbha ia phi ki khun u
[ynniew Trep Hynniew Skum na kylleng ka ri Khasu- Pnar bania
/an sha ka Sengkxmcw ha Mawlai ha (— 4

Tarik-~ 15 tarik Kyllalyngkot (January), 1984,
Jaka— Madan heh, Mawlai Phudmawn
Por— 11 baje mynstcp

Kan don ka jingkren na ki Rang Kynsai ka Ri, ka duywaika
thirat na ki Riewtymmen bad ka Shad ka kmeun na ki samla Mawlai.

Kin don ruh ki dukan dic ja bad sha ba la pynbeit Kyrpang da ka
eng Khasi Mawli ban pynsuk ia kito kxba Wan na jngai.

Iawan iawan baroh da iawer lem ia la ki para lok para jor,
<a kam la ka joog ho !

\
W

Khublel Shibun eh. -

W. H. Pyrbot

General Secretary,
Tarik— 19/12/83 A Seng IChasi Mawlai.



JINGPYNBNA

Non_gdom

.Seng Khasi Nongdom |

Ha une u bnai February, 26 tarik 1984 kan
don ka jingialang paidbah SENGKYRSIEW ha
Madan Bynther naduh ka por 11 baje mynsngi.

Ha kane ka jingiakynduh u Kur u Kha kan
don ruh ka jingkren na ki ryngbah Seng Khasi na
Shillong bad na kiwei ki thain jong ka ri. -

Kane ka jingialang ka long ka jingiakynduh
- para Khasi Khara ha kaba ngin ioh ka jingiakyn-
duh ia ithuh kur ithuh kha bad ka jingiasyllok _
‘markylliang_ia kiei kiei la ki jong kumba la buh
u Niu Kong. - : "
-

Ngi kyrpad ba ba phin ia poi bad ia wer ia
ki lok ki jor ban ia poi paidbah, ka dei ka kam la
la jong lu-ka jong phi ka jong nga ba ngin nang
ban buh dor bad ieit ia kiei kiei la ki jong bad
ban shemphang bad burom ruh ia kiwei pat.

Khublei

.

R. Bhatiar Singh Syiem
President,
8-2-84 A.S. Kharsyntiew -
Secretary,



SENG KHASI: NONGSPUHG
JINGPYNBNA

Ngi sngewkmen ban ioh kane ka lad ban
ynbna ha phi ki para kur ki para kba baroh
'kylleng ka Ri ba ha une u bnat ka ha 22 tarik
Taiong (April) 1984 kaba hap ha ka sngi  robibar
ngi la lah ban pynbut ban longka Seng Kyrsiew

ha I pynbeit da ka Seng naduh kapor 12 baje
mynsagi,

Ngi khmih lynti ban ioh lad ban pbiang
sngewbha iaphi baroh ki kur ki kha ha kane
22 tarik April ban ioh jingiasyllok mar-kylliang
ia la ka rit1 ki dustur, ia la ka Niam ka Rukom.
Ki ryngbah na ka Seng Khasi (Seng Kmie) rvh
kin 1a don lang ha kane ka jingialang Seng Kyrsmv
ban ia phylliew jingmut ia kiei kiei la ki jong ba
la ka nongnm Khasi u Khun Kbasx Khara.

qngewbha ban ia poi ban iawer, ka kam
la jong hi ho.

Duted Nongspung U Doling Kharsyntiew _
« 10th. April °84 U Bok Syiemlich
U Hipshon Roy Kbarshiing
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&

Ka WYRTA KA WYRTA

Ka don ka jingialang Dorbar Niamtre haka shnong Ummulong Jaintia Hills District

ha ka 11-3-1984 ha ka por 11.00 A.M. baje mynstep ba la pynbeit da ka Sein Raij Shillong
ryngkat bad ki Rangbah na Ummulong.

Kumta ka Niamtre Committee Scin Raij ka khot Sngewbhaia phi baroh ki khun ki
ksiew U Hynniew Trep U Hynniew Skum na kylleng ka Ri Khasi bad Jainta ba phin iawan
khnang khnang sha kane ka jingialang Ka jingwan jongphi ka pyni ba ngi dang bat bad ieit
ia la ka jong Ka Niam Ka Rukom Ka Riti Ka Dustur kaba la pynkhamti da U Ni U kong
jong ngi naduh mynbyndai.

Kin don ruh ki Rangbah Nongkren ba kynsaina ka Senp Khasi bad Sein Raij

Shillong/Jowai/Khlichtyrshi. Ummulong Kin don ruh ki Jingrwai ban rwai da ki khynnah™

samla jongngi ryngkat bad ka jingainguh aidem ia la U Nongbuh U nongthaw ha ka tei ka sngi
11-3-1984,

- Ta—wan Ja—wan baroh dayawer lem ia la ki Jok ki jor Kynthei bad Shynrang Rangbah
bad Khynnah. Ka Kam la—jong Ho.

%

Chi~-hajar-—ngooh.

U Nainshon Rai Shullai

Secretary
NIAMTRE COMMITTEE SEIN RALL
Shilleng
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Ka Jingpynshai.

o ka 20 tavik, la long. 19R6G. ki katto katne ki Rangbah jong ka shnong
Mawhati (Ri bhoi) ki T khot ia ka sengr Nongshat - Noungklhicin, ban leit  pynshai,
pynsngewthuh bad kyrsiew len ia kito ki parnkur parakha kiba <hong sha Kito ki
thain, ki Rangbah jong ka Seng Nonpshat - Nongkhein kila leit kawei ki Bus bad
kawei ka jeep, ki katto katne ki samla jong ka Seng khasi Mawlai bad ka Sciyg Khasi
Nongthymmai Madanrting rub kila ia don lang ha katei ka sngi haka ba Li Rangbah
jong ki Seng Nongshat = Nonghhein kum u Rangbah En . Nongrum, Rangbah
Phaan khar Kylliang bad kiwei  hiwei de, kila ai ki jingkren kiba la pynkyndit
shisha ia u paid nongsngap uba la don palat ia-ka shihajar khliech briew
ei ci bad kynthet bad shynrang, bad kaba kham phylla ka long bala aon bun ruh
kiba la wan phai noh bad kida ichnoh ia kiwei pat ki niam haki ba ki la don baroh
shi katta ki jingim jong ki, KI LA WAN PHAI NOIl SHA LA KA JONG KA
NIAM TYNRAI ki da ai rub da ki kynja jingthoh kiba skhem sha ka Seng
Nongshat Nongkhiein, Lum kane ka jait jingtrei ka Seng Nongshat - Nonghhein - Ka
L ia kynduohvia kiba bun ki briew halynti ba syngkien kiba shong la jan ha baroh
kawei ka Ri khasi - Pnar, la don ka jingia kren na Liba bun ki briew, kluistan bad
bymlong khristan ruh kumjuh ba dei ban don noh kawei kajaka ban iohia svllok.
pynshai bad  pynsngewthul lem hapdeng iwei in iwei pat. Te kumta kha Seng
Nongshat - Nongkhein nalor ka shgi ka ia, bai Petrol, bailiet baiwan sa ban don bar
tei shuh shuh sa kata ka jaka bad ing Seng, kala long kabeh bad pyr-khat, ka Seng
kala  poi ha ka  jingeh hynrei ynda haba  kata  pvrkhat sani Ihyo kala
shim i ka lynti ba  ngim dei  Dban .im  tang ha  iwei  § jaka
i barit baun iehnoh pat ia kiwei ki bapli kiba bun kiba don ha barolt kawei kanc
ka Ri khasi - Poar kiba sakma shane bad shatai bad kiba shah khar ei ha Kine  bac
ha kitai hadub ba i kumba K jaitbyniew Khasi- fnar jongngi kansa jrh nol bac
duh noh namar wynta don bun kiba la ia long para bangeit noh ne ia dei kha de
man bad ki ba bun kiwei pat ki jaitbynriew, kane ka long kawei ko Ivnti ba ke
jaithynriew kan jah noh bad dei na kane ka daw ba ka Seng ka shim ia kane ke
nongiim ba ngim dei ban sngewtdkoh, sngew-pher, sngewpait Sngewpra, Pynrei kawe
ka jaitbynriew ngi dei ban fum ban lang bad ban pyntylli kawei ban im ' jaitbynrie
ban neh T i riti, kumta da La jingtrei shitom bad pyrkhat sani bha mynia Kala te
in ka ing Seng bad ka kyrpad lem ia phi ki kur ki kha de kiba dang. sngew ba ph
dei hi Mhasi sngewbha iarap in ngi khnang ba ka jaitbynriew jongngi I'+n neh hak
iriti,

Kihiublei.

Kiba burom ia phi baroh.
Rgh. En. Hongram,
Rgh Jarnar khongsti.

§
Reh. Wes Kharahor,



KA SEMINAR KABA IADEI BAD KA IMLANG
KA SAHLANG (SOCIAL)

KA LONG BRIEW KA MANBRILW (C ULTURADN
KA JINGNANG KA JINGSTAD :
JONG U KHASI

“NA KA BYNTA KA RI BAD KA JAITBYNRIEWY’

Ka Tarih: - 1 bud 12 1wk u Nailar— Aueust, 1931
Kll Jﬂk(l' ”:’t SL”C (t'v]“ﬂl Lib“l{y ’qhi“("\g

La [‘)Ilhi‘ll da b KB STUDINTS UNION St LONG



KHASI CULTURAL BLOW—-UP !

......... BAN TiP BAN IEID BAN NANG IA LA KA JONG !

MAIT wmn@
NP KHIURKART <V

Jaka : Ha St. Antheny's College Grounds
Tarik 1 2,3, 4 tarik u Nailur (Sept.) 1982

Nongp.maid : 'Ka Khasi Students’ Union bad
Ka Institute of Art and Culture
—Gaovt. of Meghalaya

Pacron :© ¢ B Pakem, Education Minister, Meghalaya
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