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CHAPTER-1

INTRODUCTION , A\

NS

. LIRTARY \ '
Doen \'
. )

PROPOSITION

This is a study of an ethnic community known as Rakkhain living in a
coastal village in southern Bangladesh. I have named this village as Belkata
in which the Rakkhain under study is living and the village is located at the
coast of Bay of Bengal. The focus of the study is to describe the different
aspects of culture of the Rakkhain people living in Belkata. In other words,I

have tried to reveal the ethnography of the Rakkhain in the present study.

The original home of Rakkhain was in Myanmar'. They first came to
Bangladesh about two hundred years ago and settled in Cox's Bazar and the

adjoining areas. However one group of Rakkhain later migrated to

!'The earlier name of Myanmar is Burma, which is situated at the south-eastern part of
Bangladesh.
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Patuakhali and settled in Taltali, Rangabali and Kalapara(Khepupara). The

village under study belongs to Khepupara thana under Patuakhali district.

Bangladesh is situated at the head of the largest gulf, the Bay of Bengal and
at the Ganges and the Brahmaputra. It is the largest deltaic plain in the
world. The total area of the country is about 55,598 sq. miles. About 6% of
it is occupied by major rivers and estuaries. The country is divided into 20
main physiographic units which can be broadly grouped into three areas, as

hilly (12%), terraces (8%) and flood plain (80%).

The coastal region of Bangladesh is endowed with enormous natural
resources of land, water, forestry and fisheries. It contains the largest delta,
the largest tidal flat with mangrove forest; the deepest sediment basin and
the largest deep sea fan in the world. A quarter of Bangladesh falls in this
coastal region with 710 k.m. long coast line. This coastal region has
tremendous development potential but at the same time this unique ecology

is fragile and complex (CARDMA, 1988:3).



The coastal area of Bangladesh is on the one hand full of resources and
potentials and on the other hand it is neglected and under -developed. In the
most of the coastal area people grew only a single crop which was a surplus
one, because the population was much lower than what is at present. This
situation has been changing rapidly. At present, a part of it is surplus but the

total area is deficit in food grains (CARDMA, 1988:3)

Bangladesh has several ethnic minority groups with distinct way of life.

These ethnic minorities are scattered all over the country. Some of the
ethnic communities live in the hilly areas of Peripheral zone of Bangladesh.

Now there are about thirty such groups living in the country. But the census

report (1984) showed only 24 such tribal groups (Table-1).

They have traditionally been concentrated in the hilly, coastal and northern
part of the country. Also there are many ethnic groups in the Barind region,

north eastern boarder, Chittagong, Bandorban and Patuakhali districts.



The following table shows the main tribes and their distribution in

Bangladesh® .

Table-1. Main Tribes and their Distribution.

District (old) Main Tribes Population
Rajshahi, Rangpur, Dinajpur, | Santal, Oraon, Munda, Paharia, 201,726
Pabna and Kushtia Rajbonsi and Koch
Sylhet Khasias, Meithei (Manipuri), Pathor 106,823

and Tipra
Mymensing, Jamalpur and Garo, Koch, Hojong 82,771
Tangail
Chittagong Hill Tracts (CHT) | Marma, Chakma, Tanchingy, Sak, 464,057

Shendu, Tipra, Mro, Khyang, Bawn
(Banjogo and Pankho), Khomi and

Lushai (Kuki)
Other District (Dhaka, - 42 381
Faridpur, Comilla, Barisal and
Patuakhali)

Total No. 24 897,828

Source: BBS, 1954.

2 This is the official figure as mentioned in the BBS Census Report of 1984.
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Scattered tribal settlements are also to be found in Cox's Bazar, Barguna and

Patuakhali districts. A very traditional ethnic minority group of people are

found in Barguna and Patuakhali district: known as Rakkhain. They are also
\‘

widely known as coastal Rakkhain aboriginal. In this coastal area, plain

natives are also found. Both ethnic minorities and plain natives are found

living side by side in the same geographical territory of the coastal area of

Bangladesh.

The present anthropological study has been undertaken to understand the
ethnography of the ethnic community living in Belkata. The study will
focus on their immigration and different aspects of their culture. It is,
therefore, an ethnographic accounts of a coastal ethnic community.The
present research may contribute in designing coastal development

programmes.



OBJECTIVES

The present study aims at providing comprehensive understanding of socio-
cultural and economic life of an ethnic community living in a village of
Patuakhali district of Bangladesh. Thus the main objectives of the study is
to prepare an ethnographic profile of a coastal ethnic community of

Bangladesh; the Rakkhain. The present study, therefore, seeks to know ;

e the socio-demographic profile of Rakkhain ethnic community living
in the coastal village;

e social and economic organization and their functions;

e the beliefs and rituals associated with their life and living.

e the life and living pattern of the coastal people under study;

e dynamics of the coastal family life, marital transaction, kinship
pattern, household and family formation etc.

¢ the settlement history and their way of life as a whole.

e the power structure, patron-client relationships and local level

government and Non-government organizations and peoples'



participation in local level decision making process and

administrative activities.

SCOPE AND IMPORTANCE OF THE STUDY

Preparation of ethnography is a new approach to understand the living

picture of a community. A very few ethnographic researches have been
conducted in Bangladesh. Needless to mention here that Bangladesh is
inhabited by many ethnic communities, traditional and religious groups.
These groups are containing their own culture and values with some sorts of
conflicts and cohesions. Both cultural integrity and diversity are found
among themselves. Each and every ethnic community, have their own
identities with different cultural elements, social and economic activities,
religious beliefs and practices etc. Coastal village people (Rakkhain ethnic
group under this study) has a distinct cultural and ethnic identity. From such
an ethnographic study, future researchers, policy makers and development
workers may get information useful to them. Considering the dearth of

information about different cultural groups and sub-groups,ethnic



minorities and religious communities; the present ethnographic study will of
some use to the scholars and planners working in the same field. This may
encourage others to undertake further studies on other ethnic communities

as well as traditional people.

METHODOLOGY

Preparation of an ethnography of a cultural group certainly requires both
qualitative and quantitative information. In preparing the ethnography of the
targeted Rakkhain community, both qualitative and quantitative data were
gathered following the different types of data collection techniques by using
various tools and materials.For the purpose of present study, a multi method
strategy was followed. Method of participant observation was blended with
ethnographic facts. Ethnographic research method was followed in
conducting the field work in the village. The author followed mainly
participant-observation method by staying in the study area. Field work was
conducted in the village Belkata for two years in a cyclic way. During the

tenure of the fieldwork, I was a participant observer. During this period I



observed daily life of the Rakkhains, their family and social activities.
Changing ecology, religious activities, year round agricultural practices and
the way of their socio-cultural lives were under close observation during the
period of my fieldwork. I attended and observed all the social, cultural and
farming activities of the studied village. For better understanding, 1 also

visited the neighboring villages.

In other words, 1 conducted intensive fieldwork in the village by being a
participant observer. For deep understanding of the ethnic group living in
the village, I established successful rapport by living with the Rakkhains
under study. This helped me to have an insight about the total way of the
life and living practices of the targeted community with many others

ethnographic and contemporary socio-cultural events.

For this research purpose, I recorded the daily life of the coastal people and
their various social activities using slide camera, audio-visual recorder and
note books. For better projection many slide films were prepared containing

socio-economic aspects of coastal people. During the field work, I



established very friendly relations with all classes of people. For this
purpose, 1 had to move around the agricultural field, homestead land,

residents and the sea shore to gather the necessary information.

I also consulted some research reports for the purpose of present study. I
also gathered relevant information from CAB net work's literature, District
Gazetteer, CIDA's socio-economic reports, SPARRSO's map, RRA reports
and anthropological books and journals. Different discussion meetings with
cross-section of Government officers, local elites, Rakkhain Matbors, Union

Parishad Chairman were held during this long study period.

TECHNIQUES OF DATA COLLECTION

Both primary and secondary nature of data were gathered for the purpose of
present ethnographic study to provide both ethnographic and ethnological
information regarding the Rakkhain ethnic community. Primary data of this

study were mostly collected following the techniques of data collection.
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e Participant Observation

e Informal interviewing and discussions.
e Memory Method.

e Life History Method.

e Audio-visual Recorder

e Slide Camera

¢ Diary/Note Books

Quanttitative data of this study were collected using following techniques of

data collection.

e Single Page interview schedule for conducting household census.

e Multi Pages semi-structured Interview Schedule.

STUDY AREA AND POPULATION

In the coastal area there are two types of people: Plain natives and tribal

ethnic group (Rakkhain). For centuries they are living in same area of

11



coastal belt. Tribal people and non-tribal people live in different districts of
coastal zone in Bangladesh. Specially for the research purpose one village

of Patuakhali district has been selected_as a typical. For generating

ethnographic and socio-anthropological data, intensive field work was
conducted in selected village. The selected village is Belkata which is
situated on the bank of Bay of Bengal, under Kalapara Thana of Patuakhali

district.

All the households of the Belkata village were selected for this study. The

village contained 76 households at the time of my fieldwork.

DATA ANALYSIS

Data were primarily processed and analysed manually and sometimes by
using computer. Quantitative data were interpreted and analysed by
supplementing through other information gathered by participant
observation, informal interviewing, group discussions etc.. Both the

quantitative and qualitative data and information were gathered and

12



analysed using some important socio-cultural variables and parameters. In
this regard, ethnomethodology was considered as one of the important

method of data collection.

EXPERIENCE OF FIELD WORK

At the initial stage of my field work in the coastal village, I was rather a
stranger to local people. They asked me many questions about my presence
in this rural community. Some body suspected me as a Government agent or
a donor agency man. Therefore, I had to face many problems in the field in
the beginning and 1 had to maintain different types of relations with
different types of people. Having both positive and negative reactions, I had
to proceed with my work. The beginning was painful but ultimately I was
able to establish rapport with the people under study and finally I got their

all cooperations and support.

As a student of social anthropology, I had to stay in the coastal village under

study in Patuakhali district. Before this research work, I was involved in a

13



socio-economic research work as a co-ordinator of CIDA's project in this
coastal belt for three months. During that period, I stayed with the people
occasionally for data collection. But this time I was instructed by my Ph.D.
supervisors to live in the coastal village for a long time for the purpose of
present study. I found it rather difficult to live there as it was a very
backward area of Bangladesh in terms of communication and staying in

such a remote village.

After the initial difficulties were over, I began to live there comfortably by
making little adjustments here and there. People of this village are mostly
illiterate. Still they appreciated my staying in their village. Accommodation
was a big problem at the initial stage. For some days, I had to stay in a tribal

Matbor's (leader) house. Later I lived in one of villager's house.

At the initial stage I could not take food and drinking water properly. I got

saline test in water and food. During the fieldwork, 1 suffered physical

troubles for salinity in the area. After few days, I was however, fully

14



habituated with coastal food and social customs. I used local dress like

lungi, gangi and simple shirt during my stay in the village.

I had to fac;dmy problems in communicating with local illiterate
Rakkhains. At the initial stage, I could not understand their language and for
this reason I had to take assistance from a Rakkhain literate person namely
Tan Tung as interpreter. As a new comer in this area I had to suffer from
insecurity while residing in a village near the Bay of Bengal. I knew about
water upsurge, cyclone etc. Initially, T was little bit afraid but within a very
short time I was able to regain the strength for this study facing all physical,

social and cultural odds and obstacles.

The people of this area accepted me properly when sufficient rapport was
established. I was able to adjust with them freely overcoming the problems.
I had to take my food in Rakkhain houses where I was living. In this way, I

gathered many new experiences about the people of this coastal region.




REVIEW OF THE LITERATURE

There is hardly many ethnographic study on the coastal people of
Bangladesh, whether tribal or non-tribal. Not even many ethnographic
studies on rural people and ethnic communities have been conducted so far.
However, a few systematic village studies have been conducted in the
course of last three decades or so. These studies deal with different aspects
of rural communities and some of these studies are partly or fully the
ethnographies of Bangladesh. Some such ethnographic and village studies
have been reviewed in the following section because these studies have

some relevance to my present study.

The two major ethnographic studies on rural communities of Bangladesh
are the studies of Bertocci (1979) and Chowdhury (1978). Both of them
described the culture of people under study. Both the studies depicted at
length the way of life of the rural communities of Bangladesh. However, the

focus and emphasis of their studies were not the same.
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Bertocci conducted his study in two villages of Comilla district and
concluded that "absolute smallness in farm size should not obscure the
importance of small differences in land ownership and associated economic
activities associated with them as there reflects clear variations in class,
status, life style and power". The relationship between land holding, status
and class is a complex phenomenon. Bertocci's data confirmed and overall
association of landownership with relatives social rank. He nevertheless
considered that it was important to maintain a conceptual and empirical
distinction between status and class. The villagers themselves discriminate
between high status lineage, middle status lineage and low status lineage,
however not all these families with high status titles are wealthy peasant
household since within the same bari there can be considerable variations in
land holding between the households. It is likely that there will be a
continually changing balance of strength between paribars in a bari and
perhaps between baris and families divide holdings amongst sons and the
demographic balance of the nuclear family shifts. Bertocci has distinguish
between the people having traditional high status and the people acquiring

economic strength through education and marriage and thereby have

17



become politically important. From this he attributes a great deal of fluidity
to the system in which different lineages rises to power and there they are
not high status lineages but then acquired status by marrying into high

status lineage (ibid: 27-37).

It will be very important to take up this analysis especially to contrast a
situation which has been heavily involved in the new technology with an
area which has been relatively untouched. The hypothesis here would be
that the tendency for status (especially sardary) and landownership to
coincide would increase and the extent of circular mobility decrease under
conditions of new opportunities for increasing agricultural productivity
which also provides greater scope for investment in non-agricultural
processing plants. In other words, the hypothesis suggests that a stable rich
peasant class will emerge under conditions which reduces the vulnerability
of families in that class to the weakening process of fragmentation through
inheritance as other non-agricultural source of income become available as
a result of initial higher productivity of holdings. This hypothesis is in

contrast to Bertocci's speculations, who does not seem to take account of

18



either the possibility for richer peasants to prey on the misfortunes of other
by acquiring their land, or the role of the new technology in stimulating
other forms of rural (but non-agricultural) economic activity like money

lending itself which hitherto plays a prominent part in his analysis.

Chowdhury (1978:67) conducted intensive field work in the village
Meherpur. He observed : “Meherpur is inhabited by two major religious
groups, namely Muslims and Hindus. The Muslims of the village are
stratified as high, low and scheduled castes. The social hierarchy among the
Muslims of Meherpur does not follow the Hindu caste pattern. The hindu
caste system in Meherpur is primarily based on the concept of rural purity
and pollution sanctioned by Hindu religion. But the Muslims of the village
are not stratified on the basis of the ritual purity and pollution. They are
stratified mainly on the basis of traditional ownership and control of land,

wealth, education and on the differences in the style of life.”

The basis of ranking among the Muslims in the rural areas is high and low

status. The high status Muslims are known as khandans and low status

19



Muslims as grihastas. The khandans include all those who have the
patronymics of Kazi, Gazi, Bhuiya, Chowdhury etc. These patronymics are
hereditary and are used either before or after the names. The grihastas are
directly engaged in agricultural work. A grihasta may be a land owner, who
cultivates his own land. He may take lease of other's land and work on land
for production. They do not have much formal education. Besides these,
there are low status muslims such as Jolas (traditionally weavers) and
Baddis (village eyesurgeons). It may be mentioned that some Khandan
families do not own any land as they sold out their land in course of time
but still they hold high status. Chowdhury (1978:70) further observed: “The
Khandan are land owners of the village. They trace their khandani to the
ownership and control of land from an early stage. In fact, they were the
intermediary groups who used to collect land revenues even during the
British rule. They were entitled to enjoy a portion of land revenue collected
by them. The old status acquired through education and a particular style of
life followed by them decide their position in the status hierarchy of

Meherpur. A khandan is he who is long associated with ownership and

20



control of land and has it least some education and who can be

distinguished from the grihastas and kamlas by a particular style of life.”

The grihastas are neither old landowners nor educated. They do not have
any tradition of land ownership and land control. They have also not entered
into school and colleges. The grihastas landowners are recent landowners.
They purchased land when the khandans began to sell out their land in the
recent past. They could not purchased khandani by purchasing land. By and
large they are sharecroppers. Therefore, economic class and social status
groups are almost identical and it is possible to establish certain correlation

between the two.

Chowdhury (1978:71) also observed that there cannot be any marital
relation between the khandan and grihastas. There is not a single case of
intermarriage between a khandan and grihastas in the@‘history of
Meherpur. Besides the lack of marital relations between the khandans and
grihastas, there are a number of informal endogamous both among the

khandans and grihastas.
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In 1947 there had been a large scale of migration Hindus. Before there
migration, they used to maintain the structural distance between the
different castes. Srinivas (1966:15) has rightly observed that the elders of
the dominant caste in a village were the watchdogs of a pluralistic culture
and value system. Traditionally, they prevented the numbers of a caste from
over the hereditary occupation of another caste, then maintained the

structural distance between the different caste living with their jurisdiction.

Hindus of Meherpur can bee broadly classified into three categories;
namely, upper caste Hindus; the lower caste Hindus and the schedule caste
Hindus. The divisions is hierchial~based on the concept on purity and
pollution as sanctioned by Hindus religion. In this case, birth determines the

caste position of an individuals in the Hindu society.

The lower caste Hindus of Meherpur are again divided into many caste sub-

division on the basis of superiority and inferiority. Intermarriage between

the castes is almost impossible in Meherpur.
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Wood studied a village in Comilla district which he called Bondokgram
(1976). Land holding by sizes and percentages in Bondokgram has been
shown in Table-1. In his sample of 76 households, 14 (18.4 per cent) where
landless, 18 (23.7 per cent) owned less than an acre (each), 25 (32.8 per
cent) owned between 1 and 2.49 acres (each) and 19 households (25.1 per
cent) owned above 2.5 acres each. This shows that land is concentrated in
the "below 2.5 acres" category (ibid.:68). At the same time he finds a

reduction of holdings in the '7.5+ acre' category.

Table-2: Landholding by sizes and percentages in Bondokgram.

Acres Land owned Effective landholding
No. % No. %

0 14 18.4 12 15.8

0.01-0.99 18 23.7 18 23.7

1.00-2.49 25 32.8 31 40.9

25+ 19 25.1 15 19.6

Total 76 100.0 76 100.0

Source: Wood, 1976:68.
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Two of the most important aspects of the economic life of the villagers as he
mentioned were petty leasing and usury. Of the land-owning households,
43.5 per cent (ibid.:139) households mortgaged out their land. Wood found
that class differentiation did take place in Comilla village but it was
dominated by usurious capital. Money-lending and mortgage transactions
played a major role in the village. He says that “The significance of these
mortgages cannot be overstated in this minifundist context, since they are
likely to be a much more important part of the class structure and power
distribution story in this area than elsewhere. The cumulative impact of
these mortgage transactions function to increase and stabilize the gap

between the richer and poor peasants” (ibid.:139).

Besides accumulating land through mortgage transactions, the richer
peasants families ('2.5 acre' category) diversify their economic activities
into the sphere of exchange and professional employment (ibid.:143). Wood
also shows that Government programmes are particularly strong in that
areas but the benefits of the programmes are monopolized by the rich

peasants. Poor peasants as a weaker economic class have little access to
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these benefits. Wood suggest that there is no shifts towards capitalist
relation of production in Bondokgram in spite of state policies in favour of
the peasants as they prefer to diversify economic activities rather than
reinvest in agriculture. However, he admits that class differentiation is fast

taking place in Bondokgram.

Arens and Beurden studied a village in Kushtia district and named in
Jhagrapur (19 80). They classified the agricultural population of the village
into (a) poor peasants, (b) middle peasants, (c) rich peasants and (d)
landlords (ibid.:82). The landlords and the rich peasants are the exploring
class and the middle and poor peasants are the exploited class. The number
and percentages of families according to their class position in Jhagrapur
have been shown in Table-3 "Most poor peasants in Jhagrapur are forced to
sell their labour. Some of them work twelve months a year as labourers,
while others do it regularly or occasionally. Most labourers find
employment within or close to their own village. Some of them are
permanently employed by one and the sample patron. The number of

migrant labourers in Jhagrapur is relatively small, yet their influx can upset

25



traditional employment patterns. The wage rate is calculated to be less than
one seer of husked rice on an average. This is not sufficient to keep a
labourer alive, late alone the family members who are dependent on him.
The worsening of the condition of labourers has received an extra down-
word push after the 1971 War. Real wages in 1975 were about 40 per cent
of what they were in 1969. It is improbable that the wage rate will recover

quickly" (ibid.: 103-104).

About the sharecropping pattern, their findings are that “almost 40 per cent
of all families in Jhagrapur are sharecropping some land. Relatively many of
them can be found among the middle peasant families. For several reason it
is difficult for poor peasants, and especially for the poorest among them, to
become sharecroppers (or bargadars). Several small peasants who sublet
land to sharecroppers are forced to do so by circumstances. Most crop
sharing agreements are made on the basis of the Bhag system. According to
this, the land owners receive 50 per cent of the crop while there is only
slightly more than 37 per cent left for the actual tiller, as he has to play for

most of the raw materials. The fear of the sharecroppers of being evicted is
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increasing” (ibid.: 110). The above accounts of Arens and Beurden reveal
the nature of class exploitation in Jhagrapur are also prove that it is through
tenancy and wage labour that the production is being organized there. The
authors are of the opinion that the Gangni thana in which Jhagrapur is
located is more traditional with more feudal traits. “Most rich landowners in
the area are traditional and use the surplus of their sharecroppers and
labourers for their personal wealth and status, and not for investing in
agricultural innovations” (ibid.: 123). The landlord and large surplus
peasants of Jhagrapur are no exception. Class differentiation is taking place
in Jhagrapur but it is not so fast as in Bondokgram because the degree of
modernization of agriculture is faster in Comilla than in Kushtia. The only
landlord in Jhagrapur has no sunk tubewells and is thinking of purchasing
tractors and thus he likely to introduce mechanization in agriculture. Arens
and Beurden think that it is not possible to conclude what exactly is the
main contradiction in that area and it has not been possible for them to
characterize the mode of production by means of only one element. They
think that one can talk of growth of rural capitalism in the context of the

Comilla area but such a development is considerably slower in Gangni
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thana. However, the germ of capitalistic development is present in Gangni
thana. The conclusion of Arens and Beurden is therefore, that the remnants
of feudal relations is still dominant in Kushtia (Gangni thana in particular)
area but the germ of capitalistic growth is very much there as the landlords
are slowly introducing mechanization in agriculture. In determining the
enemies of the poor peasants in Jhagrapur and the surrounding, they think
that it is still the feudal landlords and to fight them is part of the class

struggle there.

Table-3: Number and percentage of families according to class

position in Jhagrapur.

Class Number of families % of all families
Poor 94 54.5
Middle 41 24.0

Rich 37 21.0
Landlord 1 0.5

Total 173 100.0

Source : Arens and Bewden, 1977:82
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Rahman (1990) in his Ph.D thesis on “The Shandar-Beday community of
Bangladesh” mentioned that the Shandar Beday is an ethnic group of rural
Bangladesh and they maintain a very nomadic mode of life. They do not
have any agricultural land. The Shandar Beday is a boat-dweller nomads.
By profession, they are snake-charmers or Shapuria. They catch snake from
forest. They exhibit snake in the market and also they are practicing Baji or
Majic for their survival. They live in traditional boat and move with bohor
(collectively) from one place to another place through river or canal in
search of their livelihood. The Shandar Bedeys are endogamous and their
families are patriarchal in nature. The Shandar women earn greater part of
their family income. For that reason male part prefer more female member
as second and third wife. Also the people are accepting Pon-protha (dowry)

system in their own community.

Timm (1991) has written about the Adibasis of Bangladesh. Some
Adibasis are living in different plain land areas. He showed that these
Adibasis have their own traditions of their social and cultural life practices.

Also Adibasis are different by ethnic identities, cultural traits, religious
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practices and linguistic traditions. Traditionally Adibasi people live in the
hilly and coastal belt of Bangladesh. They love to live in the natural and
forest zones. Many of the Adibasis of Bangladesh are now settled in the

plain land areas and surviving with agriculture.

Khaleque (1984) worked among the Garo tribes of Mymensingh district.
Garos have migrated from hilly areas to the plain land. Garos believe in
supernatural beings whom they call Mite. They think all mites are living in
the jungle. Tatara is the supreme and most powerful mite. They also believe
that there is a soul in every living creature, human being animal and tree.
They believe that human body have two souls. The Garos have their own
religion and culture. They observe post funeral ceremony by offering big

feast. The perform dance and songs at the time of the feast.

Sattar (1971) described different tribes namely, Mughs, Kukis, Chakmas,
Lushis, Murangs, Tangchangyas, Shendus, Bonjogis, Pankhos and Tipra.
Mugh is also found in Patuakhali coast of Bangladesh. The name Mugh

was given by the Bengalees. This tribal people have originally come
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from the Arakan state. They speak Burmese language. The educated
Mughs think that Mugh is an insulting term unfairly conferred by the
Bengalees on them. Sattar highlighted in the “Sylvan Shadows” the cultural
aspects of the tribes of Bangladesh. He was a civil servant and not a trained

anthropologist. Nevertheless, we get useful information from his work.

Selina (1993) worked on Marma tribe of Bandarban district. She lived
with this hilly tribal people for a long time. She gathered socio-cultural,
religious and many other ethnographic information about this tribe. In the
earlier period the Marma tribal people were nomadic in nature and they
dependent only jhum (shifting cultivation) in the hilly zone. Marma people
live in the machang type houses, where they provide accommodation for
their family members. In the ceremony they perform traditional music
with songs and dance. The Marma women are industrious and play
important role in the economic activities with the men. The widow inherits
all the property of her deceased husband. Parental properties are inherited
by sons and daughter after the death of parents. The pregnant Marma

women ritually believed in rokka (female ghost). During the time of
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puberty attainment the young brother and sister do not sleep in the same
house. At this time boys live in the dormitory. The Marma people worship
saitabi (house goddess). The Marmas are Buddhist by religion. This ethnic

group are most backward people of the eastern region of Bangladesh.

Mostafa (1992) wrote a book on the impact of Local Administration on the
Rakkhains of Patuakhali district. He has mentioned that the Rakkhain
people are deprived by the plain natives. He deals with the socio-economic
and administrative aspects of the Rakkhain community of Barguna and
Patuakhali districts.However, this was not an ethnographic study of the

Rakkhain.

Justin (1990) worked on Nicobarese tribe of Andaman. The Nicobarese
tribe is a declining tribe of Andaman of India. They live near sea-shore
permanently. They are mongoloid stock. Most of them have been
converted to christianity since 1945. They live in pati house, and also they
use fishing trap payuh (paddle), coconut scraper, canoe (boat) etc. This

tribal people use coconut leaves as clothes. The traditional food of the
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Nicobarese are banana, coconut and other wild fruits and tubers. They drink
coconut water and local made liquor handia prepared from rice. They
smoke loose tobacco rolled or wrapped in paundums leaf. Most of them
have a habit of chewing betel leaf and betelnut and other ingredients like
lime processed tobacco. The Nicobarese families are patrilineal. Their
residence pattern is either patrilocal or matrilocal having no specific rule of
residence practices. Among the Nicobarese there is a universal belief in evil

spirits.
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CHAPTER-1I

THE REGIONAL BACKGROUND

PHYSICAL SETTING OF COASTAL AREA

Patuakhali region is situated in the northern coast of the Bay of Bengal. It is
one of the most important riverine areas of Bangladesh. It has physical area
of 1058 square kilometers. The area represents the southern extremity of the
alluvial delta formed by the Ganges, Brahmaputra and Meghna rivers where
these systems reach the Bay of Bengal and a continuous process land being
formed and reformed by siltation and the wash of the tidal bore. This
process results in the formation of new land, locally known as ‘char lands’.
Char lands are frequently inundated with water during high tide. The whole
area is extremely prone to cyclone and tidal surge resulting in frequent
losses of human and animal lives, as well as crops. Filty per cent of the land

in the coastal area is vulnerable to floods of one kind or another. The soil
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can be classified as silt loam and silty clay loam. Land elevation is low with
variations probably not much more than two meters. Most of the land is

inundated during the monsoon season.

The district of Patuakhali is an agricultural district. The area of the district
was recorded as 977.81 squire miles, excluding the reserve forests and water
areas. There has been addition of accretion and now clear formations. On
the basis of the Census Report of 1961, the area of Patuakhali district,
including the water areas and new formations of char etc. stood at 1,572 sq.
miles. The following table shows the figures of the area actually cultivated,
area cultivable but not cultivated, as well the area which could not be
brought under plough. This figures are taken from the Final Report on the

Rivisional survey and settlement operation.
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Table-4: Agricultural Land Use Pattern of Patuakhali District.

Total land Area Area cultivable Area
area in Sq. cultivated but not unculturable
miles cultivated
Patuakhali Sq. % Sq. % Sq. %o
District miles miles miles
977.81 813.56 83 77.38 8 87.26 9

Source: District Gazetteers: 1982.

According to the report of 1971-72, the percentage of the population
depending directly on agriculture for their livelihood was 80 per cent. The
ten main agricultural crops of the district, in order of importance are aman,
aus, boro, khesari, mug, musuri, gram, till, mustared and sugarcane. The

fruit crops, of importance, are banana and cocoanut.

Moderate and intermittent rains are needed from February to April for the
ploughing of rice and jute but exessive rains in February and March damage
mustared and other winter (rabi) crops which are then in seed. Winter paddy
is broadcast in April and May, and at that time heavy precipitation is
necessary. In a sucessful year the monsoons should begin in June and till
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September, which frequent intervals of fine weather at the beginning to
allow weeding operations and to enable rice seedlings to keep their heads
about water. Ideal weather in July and August is an alteration of dry and
rainy days, deficient fall in these months is fatal to the aus crop. Showers in
October are very beneficial to the aman paddy crop as it help to swell out
the grain. September and October rains are useful to the cultivator for
preparing high lands for rabi crops, which also need rains when they flower

in December.

The soil of the district is every where suitable for the growth of winter rice,
although it varies in the degree of suitability. In the Meghna estuary the soil
is sandy loam, and clay is only found in depressions. The soil gives good
crops although not so heavy as in the north and centre of the district. So the
best crops are obtained in the interior of the mainland and particularly in
Patuakhali and Bauphal thanas where the level in lower and the soil is stiff

clay.
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GEOPHYSICAL CHARACTERISTICS OF COASTAL AREA

The District of Patuakhali is located 21 degree 75 inches and 22 degree 62
inches north latitudes and between 89 degree 90 inches and 90 degree 66
inches east longitudes. Geological, topological and climatological
conditions have made the soil of the area fertile. The soil of the area mainly
comprises salt and sand. No stone or gravel is to be found in any part of the
area. The percentage of sand near the sea shore is much higher than in the

interior.

The District stands near the Bay of Bengal and 11 feet above the mean sea
level. For protecting coastal villages, in remote peninsulas there are many
polders in the southern part of the District. Inside the polder, farmers
cultivate their lands by controlling flood environments. The polder also

protects villages from tidal bore.
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CLIMATE

The climate of the area is moderate. The wind blows from the Bay of
Bengal most of the time during the year. The maximum temperature is
observed in the month of May when it records as high as 34.50 centigrade
and the minimum temperature in the month of January is 14.80 centigrade,
But due to coastal wind of the Bay of Bengal the winter season appears only
a few days. The summer begins from the end of February and continues till
mid October. Almost all the time during the year weather remains pleasant.
The maximum rainfall as recorded in the month of June is 606 mm and no
rainfall recorded in November-December. The humidity recorded in August
is 97 percent which is the average maximum and the average minimum is

64 percent in the month of March.

CYCLONE AND FLOODS

Tropical cyclones are the frequent visitors to this coastal area. As many as
35 damaging cyclones had destroyed physical infrastructure, heavy human

and animal casualties. The people learned how to live with natural disaster.
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Coastal areas are affected by tropical cyclones. As many as 35 damaging
cyclones were reported to occur in the coastal areas of Bangladesh in the

period between 1868 and 1985 (Hoque, 1991). The loss distribution of 10

cyclones have been shown in (Table-5).

Month of May and October are the most cyclone prone month in a year,
although cyclones have occurred from March through June and from
September through December. It has been found that the Districts of
Chittagong, Cox's Bazar, Patuakhali are the most cyclone prone areas in the
coastal belt. In 1876 Bakerganj was severely hit by cyclone and flood. The
parts of Patuakhali and Bakerganj went under up to 3 to 5 meter inundation
above the normal tide level. Storm surge in the sixties have been noted to be
same 3 to 6 meter in height. The cyclonic storm could inundate lands, or
overtop embankment up to elevations of 9 to 17.5 meter if surge occurs at

the time of high tides.
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Table-5: Death Toll in Cyclones in whole Coastal Belt.

Year Death
1828 40,000
1876 100,000
1897 1,75,000
1960 5,149
1961 11,468
1963 11,520
1965 19,279
1970 . 500,00
1985 11,069
1991 1,38,000

Source : UNCFRD, Ahamad, 1991.

The people here live with unexpected flood. During the month of June
October occasionally high tide submerges the agricultural and homestead
lands. Also flood damage crops, village roads and normal social life is thus
greatly disturbed. This flood is not however a permanent feature;because
after ten to twelve hours flood water flash out in the near Bay of Bengal by
local rivers. It is the normal characteristics of local rivers in the area to

contain high tide and low tide twice a day all the months in the year. High
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tide and low tide stay six hours in a day. In the rainy season water flow rises
up to ten to twelve feet during Amabasia (full dark night) and Purnima (full
moon night). Big rivers which connect from upper to the Bay of Bengal are

Pyra, Lohalia, Andermanik.

FLORA AND FAUNA

The coastal belt has a tradition for flora. Once this area was covered by
Sundarban. The people cutt the trees and destroyed the natural forest and
converted forest land into agricultural land. So Sundari(mangrove) trees are
not widely available now-a-days while other trees are grown by the people.
Mangrove trees grow naturally in the marshy land and bank of the char
lands. Some trees are grown by the people in their homestead land and
beside the rural roads. The different trees at present found in the area are
Gab (Diospyros embryopetris). Keora (Suneatia Spetaca), Bairi (Zizyphus

jujiba), Haritaki (Terminalia Chebula) etc.
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Normally different patches of high ground are densely covered with reserve
forest. Important fruits are Jackfruit (artocarpus heterophyltus), Banana
(Musa covedishi), Mango (Mangitira indica), Lemon (citrus limon),
Tamarind (Tamarindu indica), Litchi (Nephellim litchi), Kadam

(Anthocephalus Chinensis) etc.

The marshes are covered by floating grasses and weeds. Sandy river banks
are covered by reeds known as (Hogla pata). Farmers are using hogla pata
for roofs and for making packages. Golpata (a kind of long leaf) is also very

important for house roofing.

The main agricultural products of the area are paddy (Orizasativa), tobacco
(nicotine tabacum), mustard (brassica sp), pulses (Legumuniacca), ginger
(Zinzibir Officianale), turmeric (Curcuma aromaica), taro (Colocasla
antiquorum), beans (Polichos lablab), potato (Solarum tubersosum), brinjal
(Solamum melongena), bottle gourd (Lageneria siceraria), nozella (Hibiscus

sabdarefa) etc.
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Wild animals are found in the reserve forests. Leopards are available in the
jungles and islands. Leopards are found in large number all over the district.
The wild monkey, fox, wild cat are visible in the area. Domestic animals

found in the area are buffalo, ram, goat. (District Gazetteers, 1982.)etc.

Among the birds, snipes, ducks and geese are found in the rivers. jungle
fowls, cuckoo, king fisher, lark swallow are some of the common birds of
the district. Once in the crocodiles and sharks were found in the river,but
presently these species are extinct. Guisap (lguana) python, cobra and

variety of poisonous snakes are found all over the district.

Marine fish or salt fish (bhetki, hilsa, bhoal, rup chanda, lotkaa, poma,
gagra, bagni) are found in the region. Fresh water fish katla, pangas,
chital, rita, tapashi, mrigal) are also available. Inland fish of swamp fishes

are (kai, magur, singi, gagal and shawl) etc.
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DEMOGRAPHIC FEATURES OF COASTAL AREA

The origin of plain natives are Austro-Asiatic or Austric race. According to
Herbert Risley “Bangladeshi people are from Dravidian and Mongolian
mixing race. The original inhabitants of this area like most of the people of
the other parts of Bangladesh were the Austric” (Risley: District Gazetteers,

1982).

In the subsequent periods other groups of people migrated to Bangladesh.
Among these there were people who spoke the Dravidian and Mongolian
Language. But it is believed that they were not Dravidians or mongolians by
origin. Another group of people who settled in Bengal are called Homo-
Alpines (or the people Alpine and Pamirs). These settlers were the
forefathers of the Brahmins and kayasthas of the Bengali Hindu society.
They spoke the aryan language but they were not Vedic Aryans by race.
Anthropologists believe that the head-structure of the Bengali Brahmins is
fundamentally different from the head-structure of the Brahmins of northern

India. (District Gazetteers, 1982).
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COMMUNICATION

In Patuakhali water way is the main mode of communication. People
communicate from one place to another place by country boat, motor
launch, trawler and mechanized boat. Mini local boats are the main mode of
transport. To communicate remote peninsulas are used big motor launch.
For communication purpose from thana headquarters to villages people use

small local boats like faburia boats, mini engine boats, tintakta boat etc.

People also use ghashi boat, which is a slow moving craft generally 50 to 60
feet long and 12 feet wide. This boat is generally used for ceremonial
purpose. Another craft which is locally known bachari boat 60 to 70 feet
long and 4 to 5 feet broad is found. This is a bais (racing) boat and is

manned by 80 to 100 oars.

Golernao is 20 to 25 feet long and 10 to 12 feet broad, this boat is used for

carrying Golpata from Sundarban. Taburia is a passenger carrying boat.
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This is the most popular mode of transport. This boat is found every part of

the area. This boat is driven by Malla (oar).

For carrying paddy, betel-nuts, coconuts kathami boats are used all over the
area. Businessmen use this boat for carrying goods to different hats and
bazars. Rich people and Government Officers use pinish boat. Locally this

boat is know as house boat (District Gazetters, 1982).

Farmers use donga boat, this boat is 9 to 12 feet long, 4 to 5 feet broad.
Farmers use Donga for carrying paddy, grass, fire wood from different
areas. Once upon a time people used only goina (long boat) for coming
from remote islands to district headquarters. Now this passenger carrying

boats are not available in this area.

Highways, rural agricultural roads and feeder roads are the next means of
communication in Patuakhali district. Of the total road system 121.26 km
are paved, 111.9 km are HB and 1864.38 Km are kutcha roads. There is
neither rail road nor air transport in the district. But Government has newly
constructed an agricultural air port. Sometimes high officials move this area

by small air craft.
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CHAPTER-III

ABOUT THE VILLAGE BELKATA

THE VILLAGE AND IT'S POPULATION

As mentioned earlier, I have named the village under study as Belkata. It
is a tribal village. It belongs to No-7 Latachapli Union of Kalapara Thana
in the district of Patuakhali. This village is situated near the Bay of
Bengal. Belkata is a traditional coastal village. It is situated about 96 km
from Patuakhali town. Waterways are the main means of communication
to and from Patuakhali. It is connected with Patuakhali by newly
constructed high way. A number of motor launch ply from Patuakhali to
Belkata every day. It is the last stoppage on the Patuakhali- Mohipur
launch route and it takes about 10 hours to reach Belkata from Patuakhali.
The launch runs through the rivers Lohalia, Agunmukha and Andarmanik

rivers and finally reach to the near polder-48' of Latachapli Union

! Polder-48 is a earthen made embankment, which controls sea waves, sluice gate water
and unexpected flood. It protects people from sea wave and flood water.
48



9 cost -4.:...:001— #0ND 1'Y VYm0l

SNOI1LV201 ¥33710d

1203r08d LNIAMNVEBNI VLSVOD

51 [-]] s 0 [
= & — e e S e =
“Kuutios
i9i0m 3204ins Kq PIIIR0 SOy
ON3931
&o
)




crossing the Mohipur canal. This village is near @Andarmanik estuary.
There is a small village market near the Belkata and Mohipur high way.
This village is bounded on the north by Kassap Khali canal, on the east
Panjapara, on the west Raopara. To the south of Belkata, there is a big

sandy sea beach.

Country boats of various sizes and shapes can be seen in the small canal.
Tintakta (small wooden boat) are then the only means of water
communication. During the rainy season, the canal and its surroundings
are innundated by water. In this season, sea water overflows and sea

waves engulf the sea beach.

This village is connected with Belkata-Mohipur highway. It takes only one
hour to reach Belkata from Mohipur by foot. There are a number of
narrow roads run through the village. But these become completely muddy
during the rainy season. There is only one main road from Belkata to
Mohipur Bazar which was constructed by Road and Highways Department

@10 years. After the partition of 1947, many Muslim families were
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immigrated to it's surrounding villages for livelihood. It has already been
mentioned earlier that the village Belkata belonging to the Latachapli
Union is located at the southern part. It became prominent because once it
was largely covered by mangrove trees. After the settlement of Rakkhain
in this village, people of the surrounding areas used to come here for
agricultural works. There are small market, post office, primary school,
temple, cyclone shelter and govt. rest house in the village. On the top of
the cyclone shelter, there is a signal light for sea going vessels. In the
Rakkhain temple, there is a Thakur (Monk) who brings destitute children
for the Kiang (temple) based elementary Rakkhain's education. Children
also go to the nearest free primary school for general elementary
education. The Rakkhain peoples are 99 per cent literate in their own
Rakkhain language. But the literacy rate is about 27 per cent so far as their
learning of Bengali language (alphabet) is concerned. Local farmers are
now facing different problems in their community. As modern technology
has not gone there. Agriculture is still very traditional and yet to be

modernized.
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Some Rakkhains have choosen diversified professions like fishing, small
trade and fish processing. People use indigenous agricultural tools for
their farming. They have their own rituals and culture which is different
from other tribal community. For few years, Rakkhains since last have not
been getting adequate yield from agricultural land. Sea water cannot
mmuently in the internal canals of the village. Sometimes heavy
rainfall submerged the agricultural land. Farmers cannot properly irrigate
their land due to improper polder management, mostly farmers depend on
the rain water for growing crops. Rakkhain people who live in the village,
they have immigrated from Arakans of Myanmar in the year 1784. They
speak Arakanese language but they claim this language is their own
language. In this village Rakkhain community people have their own
kinship network. A man who is senior, intelligent, rich will be the Matbor
(leader) of the para. Family pattern is mostly patriarchal. They have same
cultural values, norms. Previously they used Rakkhain language in their

own community but presently they learn Bengali to establish better

communication with plain natives.
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Table-6 : The Population and Households of Belkata Village.

No. of Population Percentage ‘Average
Households family size
Sex Number
76 Male 183 53.5 4.5 %
Female 159 46.5
Total 342 100

Source : Fieldwork in Belkata 1994-95.

There are 342 Rakkhain population with 76 households in the village

Belkata.. The average size of household is 4.5 per cent. Of the total
population; 183 are male and 159 are female. 99 per cent of the Rakkhain
people 'g,rg_ad,_write and speak in Rakkhain language while only 27.3 per
cent of them can read, write and speak in Bengali. There is no Rakkhain

-
who has no college or university degree. In Belkata the household is a

-—

residential and domestic unit composed of 3 and 4 or more persons living

under the same roof and eating food cooked in a single kitchen.
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The people of all neighbouring villages come to Belkata village market for
buying food and other commodities and to sell their surplus products.
Many of them are daily visitors of this small market. During the Rakkhain
religious festivals, a large number of people from surrounding areas come
to Belkata to observe the festivals and to take sea bath. A good number of
Muslims and Hindus from southern areas join the Rakkhains to observe

Maghi Purnima, holy bath etc.

Once Belkata was the home of landlord Rakkhain Zamindars. The
inhabitants of this village did not pay revenue to the Government in the
earlier stage of their settlement. Rakkhain people are living in their own
village with their own traditional culture and heritage. The Rakkhain

people work in the agricultural field and some of them catch sea fishes.

AGRICULTURE

Agriculture is the dominant element in the economy of the Belkata village.

The village has large agricultural fields near the settlement. In this
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agricultural land they produce aus and aman (varieties of paddy).
Broadcast Aman is sown in the village in the month of Chaitra (March-
April) after the land is plight and harrowed. After the seeds have
germinated a ladder is dragged over the field in order to level the ground.
When the plants are four or five inches high the soil is loosened with kachi
(rave). Then, only weeding is required to be done. This is an operation
which is often omitted as the cultivators cannot always afford that much

labor. This results in a poor yield.

The village also produces pulses, oil seeds, potatoes and some other
vegetables during winter. These are called rabi crops and rabi vegetables.
These pulses and vegetables are grown after the aman harvesting is over.
The cultivators start cultivating rabi crops in the month of Agrahayan
(November-December) and continue up to Falgoon (February-March). By
that time the monsoon start and the cultivators must prepare the land for
sowing rice. Thus period of cultivation of rabi crops and vegetables is

between December and April.
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Besides agriculture, fishing is another very important economic activity in
the village. It is the only sources of livelihood for 17 fishermen

households of the Belkata village.

Only six fishermen households have small agricultural holdings which
they cultivate by hired labourers because they themselves are not well
acquainted with agricultural works. All most all of them have nets, fishing
tools, fishing boats to catch fish. There are seven households whose
members own neither nets nor boats, but they work with other fishermen

on daily basis.

The best time for fishing starts in October to February when the sea water
begins to recede. Fish is caught good qualities till March. From April to
September is the dull period for the fishermen because the water rises so
high at that time that it becomes very difficult for them to catch fish. The
fishermen's hard labor cannot yield good returns at this time. The

fishermen families then take one meal a day, sometimes even one meal in
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two days. Some members of fishermen families even work on agricultural

land for livelihood during this time.

There are eleven households in Belkata who are engaged in small trade
and business. All of them have shops in Belkata small bazar and Mohipur

bazar. The shops are mostly grocery and medicine shops in the market.

It should be mentioned twenty eight households are landowners and some

LN

e -

e

of their main income comes from land. Each of these households engage
some of its members to look after its cultivable land. Some of them are
wealthy land owners and four of them are the biggest landowners in
Belkata villages. There are thirteen households whose heads are doing
salaried jobs in Kalapara High schools, local Union Parishad, NGOs and

other offices.
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Table-7:  Population of Belkata by Principal Occupation.

Occupation Number of Households Percentage
Agriculture 28 36.84
Fishing 17 22.36
Small trade 11 14.47
Service 13 17.10
Others 7 9.21
Total 76 100

Source: Field Work in Belkata 1994-95.

The Rakkhain land owners have gradually lost their lands. Their main
income used to come from the land. After losing the mulluk (area) they
faced an economic set-back. One powerful villager of the neighbouring

village occupied some of the agricultural lands of the Rakkhain by force.
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Table-8: Land Distribution in Belkata village.

Land Distribution in Belkata village [ Number of Household Percentage
Landless Farmer E Landless 24 31.58
Marginal Farmer i 0-1 acre 10 13.16
Small Farmer E 1.1 -2 acre 22 28.95
Middle Farmer :i 2.1-7 acre 14 18.42
Large Farmer E 7.1 - above 6 7.89
Total E -- 76 100

Source: Field Work in Belkata 1994-95.

From the above mentioned table it appers that in the village Belkata,
landless, marginal and small farmers constitute about 74% of the total
households. Among these three categories of households, landless are again
the dominant. On the other hand, medium and large household constitute
only 20% of the total households. The number of large household is only 6,

while the medium is 14.

Specially the Rakkhain people use aung tua (deep ditch) water for

drinking and bathing. The social life of the villagers are traditional. Social
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life is influenced by the nearest sea.This village has a special character
that every where sandy soil is available. In the village agricultural land is
sandy by it's soil character. High land of the village is used for scttlement.
Medium and low lands are used for agriculture. Mini canal and marshy
lands are used for fishing. Also there is a big coconut garden in the
village. This coconut garden has increased the natural beauties of the
Belkata sea beach. A small part of the southern portion of the coconut

garden has eroded by the sea wave. 1 heard from local people that there

was a big air port in the village. During second world war that air port
used by the British soldiers. This air port has eroded by the sea wave.

e

CHANGING ECOLOGY

This Rakkhain village was famous for its tropical mangrove forest. But the
members of this(Rakkhain) community consumed the forest resources for
house making and fire wood. It brought environmental disaster when the
plain natives began to destroy the mangrove forest for their own

consumption. As a result this village is proceeding towards deforestation.
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Therefore, the village is facing ecological crisis now. Human intervention
is mainly responsible for ecological problems. Improper infrastructure is
liable for other species degradation. The following tables show the human

intervention and losses of genetic resources at Belkata village.

Table-9A: Human Intervention and Losses of Genetic Resources at

Belkata Village.

Name of the Genetic Resources and Present Position with Percentage (%)

Mamalian Terrestrial Amphibian Aquatic

Domi- | Enda- | Exti- | Domin- | Enda- | Exti- | Domi- Enda- | Exti- | Dom- Enda- | Exti-

nant nger nct ant nger nct nant nger nct inant nger nct

40% 20% 30% | 50% 30% 20% | 40% 20% 10% | 90% 40% 10%

Source: Fieldwork in Belkata 1994-1995
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Table-9B: Human Intervention and Losses of Genetic Resources at

Belkata Village.

Name of the Genetic Resources and Present Position with Percentage (%)

Birds Trees Herbs Bush

Domi- Enda- | Extin- Domi- Enda- | Extin { Domi- | Enda | Extin- Domi- { Enda- Extinct

nant nger ct nant nger -ct nant -nger | ct nant nger

80% 40% 30% 80% 40% 40% 40% 40% 30% 30% 30% 40%

Source: Fieldwork in Belkata 1994-1995

TRAVEL AND TRANSPORT

Earlier Rakkhain people used to travel on foot to short distance. This area
was surrounded by river and small canals. Therefore, people had to move
by boats in the canal and in river. They also used long boat for going to
nearest islands. Sometimes they faced crocodile attack. For that reason
they carried weapon in the boat. At present, Rakkhain people use trawler,
small country boat, motor launch etc. Recently Belkata's Rakkhains are
using local buses for going to Kalapara Thana and Patuakhali district
town. But still now they are using long boat and trawler for moving to

remote islands. Locally they are using small van for short distance.
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INSTITUTIONAL INVOLVEMENT

Many of the non-governmental organization are Grameen Bank (GB),
Association for Realization of Basic Needs (ARBAN), Association for
Social Advancement {(ASA), Community Development Centre (CODEC),
moved in to the area and took up development programmes involving the
community. All of the mentioned NGOs are providing small scale credit to
the community. ARBAN has provided small tin sheet house for poor
Rakkhains for their shelter. CODEC is also enhancing fishing programme
in the village . ASA is organising small farmers for raising peoples fund. It
is obvious that Rakkhain people are getting less opportunities in respect of

credit and other government aid facilities.

PROSPECT OF TOURISM IN AND AROUND THE VILLAGE

There is a great scope of tourism in this village. It has been recognised by
tourist of home and abroad that Belkata village has its own natural

beauties. Near the sea shore there is a big coconut farm which has
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developed as the additional charming sceneries of the village. Belkata
village is attached to sea beach which is about 18 kilometer long and 3

kilometer wide.

In Bangladesh tourism is a new sector for earning foreign currency. This
sector is developing gradually in different selected tourist places. Tourism
helps to economic development of different coastal villages. The villagers
at present provide fruits, vegetables, milk, handicrafts to the tourists. It is
true that Belkata village has its own natural scenic beauty. The tourists

make frequent visit to this place from November to February.

Belkata is surrounded by sandy sea beach. In the south east corner of the
sea beach there is Gangamati mangrove reserve forest. In the north west
corner of the sea beach there is Andarmanik river estuary. Belkata is a
traditional Rakkhain village. In this village people live with almost non
changing traditional culture. In the month of November Muslim, Hindu,
Rakkhain community people is to visit sea beach for holy sea bath.

Locally name of this sea bath festival is rus purnima. This is the common
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belief of different religion groups that this sea bath wash out all the sin of
the sinner. So people concentrate to the Belkata sea shore. There is no
good residential facility for the tourist. There is only one district council
bunglow and one revenue department guest house. The sea beach is
connected with PDB electric line. For communication purpose
government has installed a motorolla telephone set in the district council
duck bunglow. The ministry of civil aviation and tourism has taken a step
to establish a motel namely “Holiday Homes' in the Belkata. It is a holy
place for Hindu, Buddhist and Muslim. The People gather twice in a year
for ganga snan (sea bath) and maghi purnima worship. During the period
of two festivals many people from home and abroad visit this place. Even
coastal fishermen come in the winter season for catching and drying sea
fishes. In the winter season this village looks a like small town. The
villagers provide all necessary facilities to fishermen, domestic tourists
and international tourists. As a result small trade, glossary and medicine
shops have developed in and around this village. The landless and
destitute people work in fish processing. The small and medium farmer

occasionally go for marine fish catching.
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Belkata can be developed as attracting tourist spot of the southern coast.
For develop a modern tourist spot Government should provide help to
help to private and Parjatan Corporation sector to build up tourist
complexes in this area. There is want of alternative jobs for the villagers.
If Government can develop a modern tourist resorts in this area home and
abroad tourist may be attracted by thee scenic beauty of Belkata. In this
regard it is appreciable that Government is going to establishing tourist
resort in this village. Foreign currency may be earn by this tourism
industry. Following (Table-10.a,b,c) represents profit and loss of the

Parjatan Corporation at a glance:
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10-A: Proposed Holiday Home Complex at a Glance.

Probable income Taka (Lac)

Source of income 1st Year 2nd 3rd 4th Year | Sth Year
Year Year

Occupancy

(a) A.C.room 4 daily 500x250 1.50 2.00 2.50 3.00 3.50

(b) Non A.C. room 16 Tk. daily 250. 3.00 4.00 5.00 6.00 7.00

Canteen 2000=2000x250 & every year 5.00 5.50 6.05 6.65 7.32

increase 10%.

Sea beach entry fee per year. 7.50 8.00 8.50 9.00 9.50
Sea beach car driving yearly income. 1.20 1.38 1.58 1.82 2.08
Boat driving per year. 1.20 1.38 1.58 1.82 2.09
Miscellaneous income, telephone news .30 0.40 0.50 0.80 1.00
paper, fish.

Total income : 19.70 26.66 25.71 21.09 32.49

Source: Bangladesh Parjatan Corporation/BPATC,1993.

66



10-B: Probable Expenditure.

Probable expenditure Taka (Lac)
Item wise expenditure 1st Year | 2nd Year | 3rd Year | 4th Year | 5th Year
Residential room & room services 0.45 0.60 0.75 0.90 1.05
Canteen sell 2.00 2.20 242 2.66 292
Fuel, gas, electricity 1.00 1.50 1.75 2.00 2.25
Man power (Yearly increase 10%) 4.00 4.40 4.84 5.32 5.85
Maintenance & repair 4.50 4.50 4.50 4.50 4.50
Local tax, telephone bill 0.50 0.50 0.50 0.50 0.50
Miscellaneous expenditure 7.00 7.00 7.00 7.00 7.00
Total expenditure : 19.45 20.70 21.76 22.88 24.07
Source: Bangladesh Parjatan Corporation/BPATC, 1993.
10-C: Profit and Loss
Events Taka (Lac)
1st Year | 2nd Year | 3rd Year | 4th Year | Sth Year
Total income from 19.70 22.66 25.71 29.09 32.49
the project
Project 19.45 20.70 21.73 44.88 24.07
maintenance cost
Profit +.25 +1.96 +3.95 +6.20 +8.42
Source: Bangladesh Parjatan Corporation/BPATC, 1993.
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WAY OF CULTIVATION

In Belkata village the major cropping pattern is transplanting Amon. In 5%
of the cultivated area, aus paddy is grown as a chance crop, in another 1%
of the area, robi crops grown, primarily chili, sweet potato, potato,
cabbage, onions and some leafy vegetables, Peasants are use draft power.
Also high lands are cultivated by seedling method which is locally known
as chitya chash. In general cattle are in poor health and socially farmers
maintaining gata (exchange ploughing) with their kin groups or relatives.
Those who can not afford labour cost they hire badla (collective labour)
from the community people. In the winter season farmers produce potato
without cultivation, which is locally known Bina chasya alu chash (O

tillage).

There are many farmers who have no sufficient draft power. They invite
neighbours for share cultivation. In the winter season land owner gets less
products from sharecroppers. For T. Amon sharecropper gets one third of

the total products, but they provide seed, pesticide and fertilizer. Land
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cultivation is done in a traditional way. Farmers use cows and buffaloes
alongwith plough, yoke and ladder, they do not use fertilizer properly. Ash
and cow dung are used as indigenous fertilizer. The lands are sandy and
for this reason broadcasting and dribbling methods are followed by the

peasants.

ANIMAL REARING

In general cattle are in a very poor health condition. They suffer from
malnutrition, parasite attack. (both external and internal), and large open
wounds/sores in the yoke are of the animal neck. No green fodder is
available for livestock which no specific grazing lands are meant for the
cattle. The cattle population which is suffering from foot and mouth
diseases, throat and leg inflammation, loose motion. Farmers provide tank
and mini canal water for cattle drink. The people take less care of their
cattle and buffaloes. 95% animals suffer from malnutrition as there is poor
availability of grass and fodder. On the other hand, they go for hand

labour for ploughing in Amon season. For inadequate supply of feed, the
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animal become sick and die within a few days and as a result good number
of animal die. During February to June cattle heads suffer from mouth

disease as shown in (Chart-1).

People are habituated with grazing their cattle they also keep supply of
straw and product of paddy. 99% of farmers give any additional feed (like
rice polish, mustard oil cake, rice gruel) to their animals. During the crisis
period, farmers send their animals to nearby jungle where free grazing is
available. Cattle houses are formed in poor condition. There is no shed for
buffaloes. People are ignorant of animal vaccination. Farmers believe that
fertilizer and pesticides used for 7. Amon cultivation increase mortality of

livestock.

Chart-1: The Peak Periods of Animal Death.

Diseases Peak period of death
Rathlage (weakness) Mid October to Mid December
Diarrhoea November to Mid December
Foot and mouth disease March to April and June to July

Source: Fieldwork in Belkata 1994-1995

70



LAND FRAGMENTATION

Land fragmentation is a big problem in study village. Owing to breakdown
of joint family, inheritors get small fragmented land which goes on
fragment to generation after generation. So the farmers fail to introduce
co-operative farming. Homestead lands are also fragmented in the same
way. This land is used for houses and rest part for kitchen gardening and
horticulture. Co-operative farming is not practiced in the village. The
Rakkhain people cultivate their own land intensively, while some of the
land owners give pauton (sharecropping) to local Muslim farmers and

after harvesting they take their due share.

YEAR ROUND AGRICULTURE

Efficient planning for agricultural crop production largely depends on the
relationship between rainfall and potential evaporation, temperature and
soil moisture availability. The land in thus is triple cropped land. The

principal cropping pattern is transplanted Aus followed by transplanted

71



Amon and Rabi crops. Rakkhain secondary land use are transplanted Amon
followed by transplanted Boro, Aus followed by T. Amon, followed by
Rabi crops. Rabi crops include are chilies, among lentil, sweet potato,
“o'tillage potato and groundnut. In the homestead land, farmers cultivate
vegetables, coconut and betel nut. Farmers follow traditional method of
cultivation. They also cultivate papaya, guava, vegetables in their

homestead. This is a common practice of Rakkhain farmers.

AGRICULTURAL TOOLS

Farmers use indigenous agricultural tools for farming land. They
traditionally use local made aaa (plough), thampo (Yoke) and thempo
(ladder). In the rainy season farmers use local made plough for 7. Amon
cultivation. Socially Rabi cultivation is given secondary emphasize for
survival. In the winter season farmers use less draft power, while they
keep draft power in reserve. for 7. Amon cultivation. Few people produce

Rabi crop by indigenous method.
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For irrigation purpose, Rakkhains use local made tanga (big container).
Power pump is less used becames river water is saline. Farmers use canal,
pond and autoa (deep ditch) water for cultivation. They use following

agricultural tools:
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NAME OF FARMING TOOLS

DESCRIPTION

(Rakhain Language)

Auai

Thanpho

Lain-Hnai-Thee

Floa

Kyang
Poutu

Checkrey

Moukla

Khondan
Chab-Dong

Chba Dooh
Kraa

Pow

Krey-Khow
Be-Khow
Wai-Khow
Noa-Khran

Tan-Hana-Che

Pouchin

Plough, made of wood used for cultivation.
Yoke, used for balancing and pulling plough
drawn by cattle.

Sticks for controlling cattle on the yoke.
Carve iron plate triahgularly attached to the
front of plough.

Ladder for ploughing.

- Spade

Harvester of paddy made of steel and wooden
handle.

Shade for saving farmers from sunshine and
rain.

Long shaft earth dweller.

Rice preserving basket made of bamboo and
cane.

Rice preserving big clay container.

Water container.

Paddy and rice preserver made of bamboo
and cane.

Chicken rearing house.

Duck rearing house.

Pig rearing house.

Cattle house.

Dust cleaner.

Axe
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FARMING TECHNOLOGY

Technology is an important factor for farming to increase yield. New
technology is absent in this community. They preserve their hereditary
belief for farming practices. The Rakkhain people are not well acquainted
with new farming technology. There is less agriculture extension and
demonstration activities in this area (demonstration is always considered

to be an effective tool for technology dissemination).

Rakkhain farmers have no agriculture training. Block supervisors do not
play any role in this regard. Agricultural agencies and NGOs take no steps
for Rakkhain farmers for their skill development. Presently Rakkhain
people are surviving only by the indigenous agricultural methods as the
new technology come into conflict with their traditional belief and
practices. Irrigation and tillage equipments are not made available to

match with local situation.
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The current Rakkhain agricultural tools and practices are not found to be
adequate. There is a great need for technological support to. Agricultural
extension services are quite insufficient. Integrate pest management
practices are confirmed somehow continuing for protecting ecological and

socio-cultural atmosphere.

FARMING ACTIVITIES

The study village is protected by polder area. There is only flashing sluice
sea dick which controls saline water and flash out excessive rain water
from the agricultural land. In low lying areas, from December onward the
soil tends to become hard and land becomes fallow while a depth of two

meter ground water remains saline.

Farming activities of the village is characterized mostly by single cropping
and it is 7. Amon. The varieties are mostly local. Only a small negligible
area is planted for local B. Aus. During rabi season on small area rabi

crops are grown standing crops face the problem of salinity.

76



Rakkhain farmers cultivate rabi crops in their agricultural field. Low land
remains fallow. Before harvesting 7. Amon, people broadcast pulse. They
also produce watermelon, sweet potato, chili, ground nut. Farmers
cultivate different varieties of paddy in their agricultural land, namely
Raza shail, Pijam, BR-11, Kazal Shail, Mota Dhan, Shakar Khana.
Rakkhain farmers produce small quantity of traditional bini dhan and

cultivate paijam dhan on a large scale as from this variety yield is more.

Rakkhains cultivate their lands by traditional plough. Farmers broadcasts
paddy by indigenous way. They produce seeds by local method and

preserve in the clay made container.

Broadcasting method as practiced by Rakkhain family is locally known as
chitay dhan bona. This is a popular method for them to broadcast paddy.
Farmers also follow the practice of transplantation, dribbling and line

soaing.
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Rakkhain farmers use Aaa (Plough), Thampo (Yoke), Cha (ladder),
Chakrary (Scissor) as agricultural tools. They clean weed by Daw (Big
knife). Farmers who have no ploughing buffaloes get relatives cattle for a
day loan. The farmers take assistance from their neighbours at the time of
plantation. Rich farm labourers for three months from Baisak to Asar
months for cultivation and harvesting. Farm labourers get eight to nine

mund of paddy as fixed wage.
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During winter and farmers fix up wage rate for one to two Bengali months
(Agrahyan to Poush). This time also a farm labourer get food and shelter.
The collect seeds for Rabi crops from Dhaka or local city. Specially they
take ground nut and water seeds from local businessmen who collect from

particular seed shops Dhaka.

It is obvious, that local farmers face saline water problem during
cultivation period. Sweet water is not easily available in the locality. The
people demand for tube-well water is great. During winter season at the
time of high tide sea water intrude in the canal by the sluice gate which

farmers easily use for irrigation purpose.

Chart-3: Crops Cultivated in the Area.

Local Name of the Variety Botanical Name Rakkhain Name

Rajasail

Chikon

Mota
Lal Mota These are the Bajaha

Local varieties of oryzasativa

Lakmi Bilash

Katabahari

Khaia

Sakkorkhana

Betak

Binni
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The Rakkhain's villagers use natural water in the agricultural field. They

are cultivating the following traditional local varieties to meet their food

demands which is shown in Chart-4.

Chart-4
ot kharif (E?ﬁjcer)
Crop (summer) (Rainy)

A MY TTAISTO IN[D] JIF
Local Aus
HYV Aus,
Local T. Aman TRIHEHE
HYV Anan
HYV Boro x
Potato
Sweet Potato 4&@
Pulses g? g
0i1 Seeds ﬁ%
Spices o
Suyar Cane
Tobacco i
Gthers (Rabi) 11

Source: Upazila pgriculture office, Kalapara
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GENDER ISSUE

Males work in the agricultural field. Occasionally females go to the field
with their husbands of relatives to help them. Poor women labour in the
agricultural field. They carry food to the field for labourers working in the

field.

Land cultivation and ploughing are performed by the male members.
Weed clearing, harvesting, livestock rearing are performed by female

workers. This is treated as a family responsibility.

There is no binding for women to go out-side family for agricultural
works. Young women do not move frequently out-side the village.
Normally male take up all hard work e.g. land ploughing, preparing.
Women go fo; light work sells as transplant seeds and care of their

livestock.
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Normally child labor is not used in the agricultural field. During the time
of cultivation all the members of a family excepting children provide

physical labour in the field.

In the peak period of crop transplant farmers hire daily labour. There is
also voluntary labour system which is provide by the nearest relatives. The
land owner offer good dinner or lunch after the work is over. Thus a
community practice sharing voluntary labour among themselves, which
for land ploughing, planting, harvesting. Further, the male members go for
hunting fishing for their survivals on livelihood. The tools and weapons

used in hunting and fishing are shown in Chart-5: A, B, C & D.
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Chart-5A: List of Hunting, Fishing and Weapons

Name in Rakhain Description

Language

Haipyan Three spited sharp edge fishing tool.

Che Soogh Multiple splited sharp edge fishing tool.

Hmya Angling.

Pai Net.

Kyon Hand throughing net.

Boong Bamboo Trap for crabs, made of Bamboo.

Pudow Basket for fishing made of bamboo.

Kaindan Long stick for angling.

Hmou Pipe for hunting with & arrow. The arrow is blowered by
mouth.

Hmou-Chu Arrow for blowing.

Hlay Bow for hunting.

Hmra Arrow for hunting.

Khow made of wood, wood Box for trapping wild animals.

Hla Shay Iron spare

Damah Chopper for cutting heavy things.

Dhray Long chopper for cutting.

dgow Curve Chopper for cutting.

Thenang Gun

Than lyat Sword
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Chart-5B: Agricultural Products

English Name Botanical Name Rakkhain Name

Khesari Lathyrus sativus Daoaa

Sweet Potato Ipomea batatus Kanjau

Onion Alium cepa Crowachan

Garlic Alium sativum Crowachau afro

Ginger Gingiber oficinolis Sayma

Turmeric Curcuma longa Lanhoe

Mustard Brassica compestris Minhia

Potato Solanum tuberosum Matause

Maise Zea mays Safu

water melon Cucumis melo Fretia

Cowpea Vigna ungiculata Palenda

Chili Capsicum frutesconce Nafause
Chart-5C: Forest Trees

English Name Botanical Name Rakkhain Name

Sundari Heriteria fomes Ragocha

Keora Suneatia Spetaca Jita

Koroi Albizziasp Kari

Mahogoni Swientenia mohogani Tangausa

Babla Acacia arabica Babla

Sisso Dalbergia sisoo Sisso

Banyan tree Dficus bengalensis Bat gash

Mander Eruthrina indica Madar

kadam Anthocephallus cadamba Kadam
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Chart-5D: Fruit Trees

English Name Botanical Name Rakkhain Name
Mango Mangitera indica Tatrapa

Coconut Cocos nucifera Narikel
Blachbery Cumini Mirasatri
Banana Musa spp. Kola

Jackfruit Rotocarpus hetrophyllus | Kanthal

Pomelo Citrus grandis Jambura

Guava Psidium guajava Goandi

Lemon Citrus limon Rauti

Bif sour fruit Dillena arundinaceae Raupa

Tosi usni (Herbal Medicine)

In the earlier stage of Rakkhain settlement the setters had suffered from
contagious and infections diseases. At that time there was no doctor and
modern medicine to treat the patients. People had to depend on indigenous
treatment. Herbal doctors utilized the plants for preparing herbal medicine.

Herbal doctors had learned this king of treatment from fovea (forefather).
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Rakkhain men and women as they had started their permanent settlement
in this area began to transplant different herbal trees for indigenous
treatment. They also have brought some vine species trees from Arakan
with them during their migration in the initial stage or their settlement.
They suffered from common diseases of diarrhoea, pneumonia, typhoid
and malaria. The Rakkhain people used herbal medicine since 1446 A.D.

The name of the medicine as follows:

Padesha : Paralysis patients are advised to Padesha herbal medicine.

Cough, ereating problem are also treated by padesha.

Letai Toeasery : 1t is a medicine used for stomach disease, gastric ulcer.

indigestion and vomiting.

Leas nobe tosey : This is used for leg biting, menstruation, weakness and

heart disease.
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Kadesa : Kadesa is a traditional medicine which is used by Rakkhain
more than three hundred years ago. Rakkhain suffer from various diseases
during different seasons. In the naye udu (summer season) many
Rakkhains suffer from diarrhoea, chicken pox and stomach diseases. The
Rakkhains suffer from phenomena, influenza and cold in the mo-udu
(rainy season). They also suffer badly during song - udu (winter season)
from fever, hand and leg biting, tonsillitis. This ethnic group counts three
seasons in the year while they believe that every disease came harm to
people in different seasons. For intense salinity in the area people suffer
from stomach disease. This was my observation during fieldwork.
Rakkhain babies suffer from malnutrition, while the sea going fishermen
suffer from scabby and heart disease. At present all patients take local
herbal doctor's advice. Occasionally few men and women take allopathic
treatment. The allopathic treatment is expensive, so they less expensive
traditional herbal and indigenous treatment which they learned from their

grandparents and neighbors or the same community.

88



The kadesa herbal medicine is a common usable medicine. From ancient
period to the present day the Rakkhain people have been using this
traditional medicine. There is no side effect of kadesa herbal medicine, so
most of the aboriginal use this medicine without any hesitation. The herbal
medicine is less costing and easily available, which all classes people in
the community can afford. Valuable medicinal species are being exploited
by the people. Any kinds of herbs, vines, leaves are slowly getting extinct
and declining in the area. This herbal treatment is more effective for the
community people. The herbal doctors can early remove stone from
chauka (kidney) by using tree leaves. This wild tree is widely known as
kywaa (big leaf) and thant (small leaf) in the area. The doctors mix this

wild leaf with boil water and suggest it for kidney patients.
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Chart-6:

The Ingredients and Traditional Treatment Species.

Leaf/Tree Roots and Others

Name

Treatment

Thankani pata

Puias painjari

Decentry

Sajna

Cratela

Blood pressure

Arum and Grass

Pringpa-mra

Hand, leg Cutting

Tea (without sweet & milk)

Lafa

diarrhoes

Garlic

Cratau

Indigetion

Seeds of green banana

Gifauti sing

Stomach diseases

Seeds of karamga trees Saoaitey Teeth pain

Honey pia Cold fever

Honey & lime pia-tung skin diseases

Breast milk Amino Eye trouble

Urine Sabarobey Injuries from
poisonious fisher
& cutting by knife

Stool & tamarid Shi-maidi Poision eating

patient

90




CHAPTER-IV

THE RAKKHAINS OF BELKATA :

THEIR WAY OF LIFE

ETHNIC ORIGIN OF THE RAKKHAINS

The origin of the Rakkhain people of the district may be traced to the
beginning of the nineteenth century. After the annexation of Arakan' by
Burma in 1987 some 30,000 Arakanese migrated from Arakan to coastal
zone. Some Arakanese settled in Patuakhali anZl\ Sundarban region.
Arakanese settlers were encouraged by the British officials for extending

cultivation. In the early stage of their settlement they paid no land tax to

British Government.

The Rakkhains of Patuakhali identify themselves as Rakkhain but not as

Mugh. According to khan (1984) the origin of Buddhist settlement in

' Arakan belongs to present Myanmar State (former State of Burma).
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Patuakhali is closely connected to Cox's Bazar and Arakan. Similar
observation has been made by Satter (1975) as “that the Buddhist of
Patuakhali district sailed up to Bay of Bengal in 1789 from Rangoon and
reached to area to settle down”. There are similarities with respect to
language, religions and cultural life among the Rakkhain of Patuakhali and
Rakkhain of Cox's Bazar . Marmas of Bandarban hill district have also
similarities with the Rakkhains of Patuakhali have the same origin although
they came at different times and following different routes and eventually
one group settled in hilly and another group settled in the coastal areas of
Bangladesh. Rakkhains to-day identify themselves as separate tribal group

of Bangladesh.

Rakkhain are the first settlers in the coastal areas of Patuakhali and Barguna
districts. They migrated to these coastal areas after Arakan had been
conquered by Burmese king Bowdowphya. In this connection H. Beveridge
says, “On the 24th March 1824, Thungari Mugh Petitioned the Board of
Revenue saying that he had brought two hundred and thirty families of
settlers at a great expense from Chittagong and Ramu, he was a native of

Arakan and he had abandoned has country when his monarch was
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dethroned and he had availed himself of the asylum offered by the British

government (Bangladesh District Gazetteer, 1982).

Historian G.E. Harvey mentioned that in 1789 the British in Bengal granted
Mugh families the right over the lands in Bakergonj, Sundarban, the
southern most Ganges delta. During the last quarter of 18th century 150
Arakanese families, led by captain Paw Aung, U Gown Bagree and Aflow
kyaw fled from Arakan in 50 boats to Rangabali island in the district of
Patuakhali. Led by these three leaders Arakanese immigrants cleared the
land and built their home in the island. Gradually the number of the
Arakanese increased and they spread to the neighbouring no mans land. At
present, Arakanese settlement exist in 52 villages of four thanas of

Patuakhali and Barguna. It has been shown in Table-7.

Table-7: Arakanese Population Census in Patuakhali and Barguna.

Year Male Female Total Population
1872 2140 1909 4049

1911 - - 8600

1951 - - 16,394

1961 5934 6259 12,190

1979 1881 1832 3713

Source: Census of India 1872, 1911, Pakistan 1951, 1961, Bangladesh 1979.
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The above census shows an increase of Arakanese population from 1872 to
1951 and its decrease during the period from 1961 to 1979 in these district.
The tidal bore, tornado, and cyclone that occurred in 1960, 1964, 1965

brought devastation and salinity and adversely affected agriculture.

The Rakkhains were nomadic in their habits and gradually they settled
down in the land which they cleared of mangrove forest. In the earlier stage
they were excellent wood cutters, but slowly they lost their stamina and
settled down as ordinary cultivators. After that they became permanent
settlers in the area and began to live in the villages near the sea. Normally,
they live in wooden houses raised on piles. The Rakkhain can marry both
within and outside the clan. The important jobs are mostly entrusted to
women in the Rakkhain community. Important jobs are those connected
with the earning of bread and maintenance of livelihood. Farming is done
by women and men are just auxiliary in it. The structure of the clan is based

on dominance of the male and as such it is patriarchal.

The number of the Rakhain Buddhists shown in the 1951 census was 16,394

for the district of Bakergonj, which included the present Patuakhali district.
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According to the census of 1961, 12,190 Buddhists in the area now
comprising Patuakhali district. Of them, 5,934 were males and 6,256

females.

Table-8: The Rakhain Population of the Patuakhali District (Thana-

wise) According to the 1961 Census.

Locality Buddhists
Patuakhali Sub-division 6,915
Patuakhali Thana 9
Mirzagonj Thana K L 5
Bauphal Thana --
Galachipa Thana ‘ 315
Kalapara Thana < 6,586
Barguna Sub-division 5,275
Barguna Thana 266
Amtali Thana 4,986
Betagi Thana 23
Bamna Thana --
Patharghata Thana -~
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HOUSING PATTERN

Housing Pattern: The tradition of housing practices of mongoloid people
have similar character in the most part of Asia and Southeast Asia. The
Rakkhains of Belkata built houses to take shelter and to protect
themselves from all natural calamities. The Rakkhain houses are built at

high places. The houses are built on the following consideration:

e Hygienic because easy to remove dust. =

N
e Easy to clean house. 7. o A “A
o i N '
o} @ /
e Moderate cold and hot. % Yoo 4
. ' G -\ "‘h , ’\\/\
e Free air movement. G R
* peru i
: FEYY
¢ Easy to repair the houses. LA

Most of Rakkhain houses in Belkata are made of mangroves trees e.g.
sundari, gazari, keora, hetal, golpata and bamboo. The houses are
bungalow type which are locally known as fong house. In this construction
system big wooden posts are fixed on the ground. The measurement and
distance to posts may vary as required. The construction of reams started

from the post and there is a gap between stair and ground. Roof is made of
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golpata. The houses of Rakkhain are generally strong enough to face

strong wind.

Houses are made by them as required. Main doors and windows are
essential. The owner can make such houses according to his need and
financial ability. The rooms are constructed considering corner like prayer
room, agandu tai (family corner), eensha tai (guardian corner), lupyo tai
(bachelor corner), aswe khang (store room), thmey sha-khang (kitchen
room), ayen tha (lavatory) etc. Main entrance to the house is nothing but a

wooden ladder through a door.

The house of the Rakkhains consist of several rooms like guest room,
guardian room, family room, spinster room, bachelor room etc. These
rooms are separated by bamboo fencing. The spinster room and family
rooms are very essential to them. Sometimes guest room and bachelor
rooms are used for the same purpose. Guardian room or master bed room

remain reserved for household head living with his wife.
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The houses have two types of store rooms. One is for preserving food
stuff, household utensils, usable additional mattress and quilt, pillow,
basket, old box, etc. Another store room is used for keeping agricultural
tools, fishing equipment and household usable implements. The store

room is adjacent to the ground. It's between upstairs and ground floor.

The rear part of the house is allotted for kitchen and adjacent to the
habitable rooms. Cooking utensils, condiments, grinding equipment, oven,

small cup-board and other necessary articles are kept in the kitchen.

The extreme rear part of the house is connected with latrine. The height of
latrine is as usual as other rooms. In the past, most of the Rakkhains toilets
were unsanitary. Still some of the poor families are use open toilets
adjacent to the house. Both water and special type of sanitary sticks are

used by Rakkhain people for cleaning purposes.

Use of Furniture : The Rakkhains use special type of traditional dinning
table. It is called poidan (small type of dinning table). It's stands are short

but food may be served easily on the table. Other furniture are
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traditionally home made. These are cupboard, mats (made of Hogol pata
and Keoa Pata), special wooden box (locally called Rangoon Box) etc.
Rakkhain are habituated to sleep on the wooden floor. Some houses are

decorated with deer skull and horn.

Valuation of Rakkhain houses : It may vary from house to house
according to different social stratum. Some rich people have tin houses
and other people simply live in small hut. Approximate valuation of the

houses ranges from three thousand taka to sixty thousand taka.

Food habit : Food habits of the Rakkhains have grown according to their
religious ideology. Most of the Rakkhains are Buddhist by birth. They
have Buddhist tradition in their food practices. Rakkhains preserve their
traditions with attractive food and drinks. In various festivals they use
special type of food and drinks. Rice is most common to them. The
Rakkhains are using rice as their staple food. Types, quality and food
value are very important matters in respect of food. Most of Rakkhains

foods are nutritious.

99



The following are their special foods :

Hloza : Steam boiled bini rice mixed with a kind of powder (made from
various roots of plants) to form youg heart. It is kept for three days in
room temperature and on the third day the rice become youg hearted and

the juice becomes very sweet. It is served in a plate with spoon.

Moonde : 1t is totally rice noodle. Rice is penetrated with water for one
night. One the next day it is formed as paste and pressed by a dice to
produce noodles. It is served with tasty soup, product of fish and shrimp
source. Black pepper, onion fry and egg boil are additional food for better

test.

Gnpie : Made of dry shrimp in a pasty form. It is stored in a clay pot. Salt,
garlic and mastered oil are applied for the long term use. This shrimp is
used in vegetable fry, various types of curry etc. It is used in economical

cooking. Calcium and protein are confining in this gnpie (dried fish).

100



Hmoo : It is mushroom. type of curry in Rakkhain tradition. It is used in
soup and fry. The mushroom is obtained from cowdung heap. It is a high

protein containing food.

Khow Swee : 1t is egg noodle. Rakkhain take this in soup and fry. It is

very nutritious food.

Hen Roy Sheng : Ingredients are green vegetable, hot water boiled rice,
salt etc. They are stored in a pot and after two days the vegetable is taken
out from the pot. It is sour in taste. served with normal dish added by

ground chilli with gnpie.

Kythemu : It is made from rice powder. The ingredients are rice powder,

sugar, water, coconut milk.
Sath bomu : It is made of special rice called bini. The ingredients are by

bini rice powder, coconut kernel, sugar. It is prepared without water.

Powder is spread over a hot pan which forms a bread. It is prepared
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without water. Powder is spreaded over a hot pan and formed a bread.
Then coconut kernel and sugar are mixed with it. It is very delicious and

highly nutritious.

Seagyow-mu : It is made of special rice bini. Its ingredients are banana,
rice powder coconut, kernel, sugar, hot water. Rice powder and sugar are
mixed and then they make small breads. Coconut with sugar are poured

into the bread and fried in deep oil. Hot or cold dish may be served.

Kow-hneng : 1t is black bini rice steam boiled with coconut kernel. It is

good in taste but it is prohibited for the sick people, because of rice fat.
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OTHER FOODS
Pork

Shark flesh
Turtle & it's eggs.
Snail

Crabs

Mussels

Iguana

Crocodile & eggs

Frog

Cat (wild)
Fox
Porcupine
Round eel
Mutton

Beef
Buffalo meat

Hare

CHART NO. 7

List of Rakkhain's Food

DESCRIPTION OF PREPARATION
Baking, frying, cooking and mixing with potato
as a curry.

Drying, burning, cooking.

Cooking and frying & egg boiled.

Frying.

Burning, pest frying, salt boiling,

Cooking, frying.

Cooking eggs are served with salt boiling.
Cooking, baking, eggs are served as salt youg
heartening.

Cooking, frying.

Cooking, baking.

Baking, cooking

Baking, cooking.

Cooking with coconut kernel.

Cooking, baking.

Cooking, baking.

Cooking, baking.

Cooking, baking.
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DRINKS

Arya (Rice wine) : It is made from rice. Locally it is known as arya
(wine). Boiled rice is medicated by home made ingredients. After four or
five days the rice become juicy and a bit fungal. Then all amount is taken

to oven for distillation. The rice wine is produced for drinking.

Molasses wine : This wine is made from molasses. Molasses and water,
the two components are main raw materials. With required proportion it is
placed in a corner of house to maintain temperature. The expert knows
about air bubbles that the symptom of the formation of alcohol. Later, it is
taken for distillation. The molasses wine is more stronger than the rice

wine.

Lafa : The most important and common drinks in the daily life of the
Rakkhains of Belkata is lafa. It is difficult to imagine the daily life without
lafa. 1t is the day long drink. It is very hot drink from light tea use without
sugar and milk. It is believed that dehydration is partly I;revented by the
lafa. 1t reduces thirst in summer and increases energy for works. They also

maintain hospitality by the lafa to the strangers.
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DRESS PATTERN AND ORNAMENTS

Rakkhains have traditional dress and ornaments. For the men and women
there is different types of dresses. Thbing (cloth) is for women covering
lower part of body. Men use renjai (shirt) and women are using anee
(blouse). The children use child dresses from early life. In the past they
use to make their own dress by hand looms. Still most women make their
dress at home. Gradually these dress are being replaced by printed clothes
from the market. The Rakkhains have traditional weaving system for a

long time. But it is going to disappear due to (market) competition.
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CHART NO. 8

List of Rakkhain’s Dresses

NAME OF DRESSES DESCRIPTION OF USE

Angee - Shirt for male.

Khyout - Loongi for male.

Bodli - Bodies for female.

Taipoong - Shirt without colour male.

Gbongi - Old man's cap.

Thbing - Loongi for women

Tanbaing - Cloth, used by women in prayer
time.

Rengang -  Used by old women insted of
bodies.

Athe khan - Petty coat for women.

Pwa - Handkerchief.

Mmaangee - Blouse

Kodong kodong - Old man’s cloth.
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CHART NO. 9

LIST OF ORNAMENTS
Name in Rakkhain Language Description of use
Laikow - Bracelet
Nswee - Ornaments for young girl
Byat - Necklace
Chindoo - Ornaments for women
Thogro - Waistlet
Kshen - Leg bracelet
Laichoat - Ring
Ngat - Cloth for old women
Shewgro - Chain for young girl

Rakkhains use traditional utensils which are mainly made of valuable

wood, cane and bamboo. Some utensils are purchased from local market.
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CHART-10

LIST OF UTENSILS

Name of Rakkhain Language  Description of preparation

Ooh - Cooking, pan made of brass,
aluminium, clay etc.

Heno-Ooh - Curry cooking pan, made of brass,
aluminium, clay etc.

Pong-Ooh - Steam boiling pan for Bini rice and
made of clay.

Themeng-Ooh - Rice cooking pan, made of aluminium.

Augh - Made of special type wood designed
for cooking food, other excessories for
religious purpose.

Swan-Augh - A kind of container used for carry meal

for Buddhist monk. Made of any good

metal.
Khoen - Oven, mounted on a table with thick
| clay.
Phaying - Plate for using meal, Made of bronze,

stainless steel and ceramics.
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Name of Rakkhain Language

Pgun

Hen Khoe

Long Boyi

Jouan

Jouan Shey

Thong

Thong Soong

Changoo

San-Kha

Tong

Tong-Shay
Khreng

Description of preparation

Bowl used for serving curry, soup and
other foods. Made of metal or
ceramics.

Bowl for serving curry and other meal.
Extra plate for serving rice. Made of
metal or ceramic.

Long spoon made of metal for serving
rice.

Small spoon used for serving curry and
soup.

Long spoon, made of wood or bamboo,
used for serving food in a pan.
Condiments grinder. Made of clay.
Made of bamboo and cane. Used for
removing husk from milled rice and
other purpose.

Made of bamboo and cane. Used for
removing broken rice and husk from
milled rice.

Container, used for carry paddy and
rice. Made of bamboo and cane.

Small container.

Basket made of bamboo and cane.

Used for catching fish.
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Name of Rakkhain Language

Slaa

Oong-Khrai

Koan-Hnayt
Koan-Augh
Thonch-Moyen
Se-Me-Khoai
Se-Me-Deng
Hman-Loon

Byan

Khoai

Phan-Doon
Poi-Dan

Ookhoai
Do-Ooh

Balty
Hpyah

Description of preparation

Gunny bag used for preserving rice and
seed.

Whiper of coconut kernel. Made of
steel.

Betelnut cutter. Made of steel.
Container for betel leaf. Made of metal.
Wooden shaft for grinding condiments.
Lamp, made of clay, tin, glass etc.
Stand for lamp.

Hurricane

Flat cup. Made of ceramic used for
drinking tea and milk.

Cup made of ceramic used for drinking
tea and milk.

Glass for drinking water

Round table with short stand made of
wood, used for taking meal.

Pitcher, Made of clay, water container.
Big water container, made of clay. It is
in round shape.

Water carrier. Made of tin and iron.
Mat used for sitting made of Hogla
leaf.
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Name of Rakkhain Language
Re-Bu -

Bangma -

Kdow -

Thain-Khu -
Song Doong -

WORK CYCLE

Description of preparation

Water container, used for serving on
the dinning table. Made of aluminium,
glass,

Half round basket.

Container of salt or Napi. Made of
hoglapata.

Small wooden seat.

Box for storing utensils.

Rakkhain women wake up early in the morning. They fold their bed after

raising from the bed. Firstly they begin to clean the boundary of the house.

Before preparing breakfast they use to clean face and wash mouth by

ashes or tooth brash. They go to prayer room for several minutes. During

prayer time they ring peace bell. Women and girls dress up with various

cosmetics. Thanakha is a very essential cosmetic for the Rakkain women.

It is made of root of thanakha plant. This is a popular medicine plant. It

cures various fungal infection on the face. Women carry water by a pitcher

from clean pond or ditches near the village. They never use tubewell water
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for cooking purpose but use ponds and ditches water for house use. They
drink boiled water. Neat and cleanliness is major part of Rakkhain
women's life. Rakkhain girls are habituated with modern dress and
cosmetics. They have got beautiful physical structure with smiling face
during work time. Sometimes the women work in the field. Most of the
field work is done by males. Women take bath in mid day and use a small

reshokhang (bath room) near the house.

Hair dressing 1is also important routine for Rakkhain women. They use
coconut oil for hair. Most of the Rakkhain women of Belkata have long

hair because they take care of their hair.

RAKKHAIN MUSIC

Rakkhain music has its own tradition. There are two types of Rakkhain
music. Modern music is followed by now-a-day idioms. In this modern
music method Rakkhin young people use to compose the songs with some
modern instrument and modern idioms of songs. They may use the

instrument with combination of traditional and modern music.
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The ancient system is followed by the absolute traditional method. In this
system they distinguish different types of songs and idioms Lenga, Than -
bowgh. The people use to follow pegu or Jaipoi is the most popular
traditional musical folklore among the Rakhain people. In this pegu dance,
main focusing point is drama. The drama is divided by two parts. The first
is composed by modern facts. Joker, parody, candle dance, and other roles

are important chapter of this modern facts.

The second parts is composed by total historical affairs. The story may be
taken from any religions facts. This acting roles start from mid night to
early morning. The drama is always with full of tragedy and comedy. All

categories of actions can participate in the drama.

Different types of musical instruimnents are used in different part of action.

Following instruments are used by the Rakkhains of Belkata :
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CHART NO. 11

Musical Instruments Description of Music
Heny - A kind of flute like shanai. Most essential

instrument used for tragedy and parody. It is
use by mouth.

Pama - The main drum for music playing. Made of
big hollow wood in figure of round. It is
covered by skin of cattle. Drum is
controlling music.

Pama Shey - Small drum for assisting big Pama and
maintain musical time. There may be four or
five numbers of Pama shey for balancing
the scale of Pama.

Lan Khoy - A kind of musical instrument made of round
shape brass.

Che - Made of wood or bamboo used for

maintaining time of lan_khoy.
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Paitalow - Composition of several ripples (without
water) made of bamboo, brass, iron or other
metal.

Sein - Composition of many small drums. About
25-30 small drums are surrounded. It is

costly and difficult to play.

chandya - A kind of very ancient ripple it is very nice
to play.
Chong - A kind of sophisticated music consist of

forty or fifty metallic wire. It is played by
special type of artist. It is used for exposing

tragedy and comedy.

RAKKHAIN SPORTS AND GAMES

Rakkhain have their own games. Mostly they follow outdoor games.

Rakkhain people enjoy their games. They play the following games :
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e Phan dan (Hadodo)
e Down brow (Jumping)
e Kro swepry (Rope drawing)

e Kyen lunpoy (Wrestling)

Their is no specific play ground but the Rakkhain youths use open field
for game. During the winter season they play more games. Wrestling is a
favourite game in the community. Phan dan is a popular game. youth
people organize phandan competition in the para. Football is also a

favourite game to youth. Boys and girls play carom, ludu in the houses.

RAKKHAIN’S SOCIAL CONSTRAINTS IN THE VILLAGE

The Government of Bangladesh adopted a policy for agricultural
development. Bangladesh Water Development Board implemented the
project for making coastal flood protective polder to check both salinity
and inundation brackish water. This improved the condition of socio-

economic development of the distress people. Meanwhile most of the
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Rakkhains were ruined as a result of previous disaster. They became poor
and had to sell almost all their lands to the plain native settlers. Also some
of the local people gave loans to the aboriginal with high interest rate. To
recover interest they followed illegal way to grab Rakkhains assets. They
played role of mediator between local administration and Rakkhains. Later

the relation became bitter between two ethnic groups.

In Belkata village Rakkhains face following social constrains:

e The Rakkhain community is a minority group and they have failed to

assimilate with plain natives. Though they are living in the same area.

e The Rakkhains are facing natural calamities. For that reason they

cannot built rural infrastructure properly.

e Still they are surviving with farming profession, but they have failed to

adopt diversified profession.
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e Rakkhain people are not quite educated in Bengali, for that reason they
cannot write, read and communicate with local administrator and

others.

e They are not socially well organised, for that reason they cannot move

with their demands to higher authority.

e Most of the administrator are plain natives, so ethnocentrism is
working in favour of plain natives. So, naturally Rakkhains are not

getting proper justice from local authority and administration.

Sometimes plain natives utter bad language to Rakkhain. Some plain

natives often come into conflict with Rakkhain to forfeit their land and

valuable assets.
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CHAPTER-V

SOCIAL ORGANIZATION OF THE RAKKHAINS

OF BELKATA

FAMILY

Family is a micro unit of the society. This is a universal traditional social
institution. Family is also a small nucleus of social organization. Family
functions through the institution of marriage. Without marriage no family
can exist in society. The Rakkhain family comes into existence through
marriage. “Actually marriage means a socially approved sexual and
economic union between a woman and man. It is presumed, both by the
couple and by other to be more or less permanent, and it subsumes
reciprocal rights and obligations between the two spouses and their future

children.” (Carol R. Ember & Melvin Ember, 1993).
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In Rakkhain society there are both matriarchal and patriarchal forms of
family. When a husband determines to stay in the father-in-law's house it
is treated as matriarchal form of family. In this family all rights belong to
women. When a male individual wants to stay in his own house with
father this type of family treated as patriarchal family. In this patriarchal

family all powers belong to a male individual.

Basically, husband and wife may select their dwelling place. However,
there is no binding for the Rakkhain people to stay in the father in law's
house. Rakkhain son-in-law does not feel shy to stay in the father- in-law's
house. Though the family structure is mostly of patriarchal form but

matriarchal social system still exists in this community.

The family structure is like primitive type of 'clan’ or tribe. In present days
there are so many nuclear and extended families found in this community.
In the Rakkhain community husband and wife are conservative. They
regard their elders. Elders are also affectionate toward younger generation.

Mother takes care of her babies and other family members.
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Father does all kinds of agricultural field works. Younger people have to
learn all kinds of mechanism which are related with farming, hunting,
fishing and household  activities. Even younger people are religious
minded. They worship, pray and do all social works. For making family
life better husband and wife work in a reciprocal way. They respect
different opinions of the family members and take any decision by mutual

understanding.

KINSHIP

Rakkhain’s status, rights, duties claim to property largely depend on his
genealogical relationship to other members as well as his family is
composed by the blood relation. Rakkhains are related with each other by
kinship system. The following genealogical Chart-12 represents the

Rakkhain kinship system :

121



Chart-12

CFofo (grand father) )

y

l Babba (father) '

A Y y y
Dodo (aunt) lChaa (son)' 'Gogo (brother) ' |Mama (sister) ' ‘Tamui daughter)'

' Akusa (son of brother) ' | Akusami (daughtér of brother) ' 1 Toe (nice)' Tama
(nephew)
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Society is formed by kinship. In every society kinship is important for
basic relationship with each other. By the kinship we mean a network of
people, related primarily by common ancestry and marriage. In such a
kinship network, we are all related to some other persons either through
birth (descent) or marriage. In rural society of Baﬂgladesh consanguine
and affinal relatives are known as atmiya syajon or kinsmen. Atmiya
syajon is a wide term which may include several gusthi (lineage) and may

extend over a number of village, = Chowdhury, 1982.44).

Kinship is the system of human relationships derived from marriage and
descent plays an important role in all societies. It is a major factor
regulating behaviour between individuals and affecting the formation of

social, political and territorial groups.
In the Rakkhain community kinship system is more important for family

ties. By the kinship system men and women establish family and property

right. Even property right is determined by the kinship system.
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KINSHIP PATTERN OF RAKKHAIN COMMUNITY

Chart-13: Kinship Terms

daughter

Male (Bengali term) Female (Bengali term) | Male (Rakkhain term) | Female (Rakkhain
term)
Pita (Father) Mata (Mother) Bow Ba Eeya
Via (Brother) elder Bon (Sister) elder Goo Go May May
Via (Brother) younger Bon (Sister) younger Nye Shay Ma Shy
Chacha (Uncle) younger | Chachi (Aunt) elder Bagri Gri gri
Chacha (Uncle) younger { Chachi (Aunt) younger Bay Bay Yo Yo
Mama (Uncle) elder Mami (Aunt) elder Mingri Arigri
Mama (Uncle) younger Mami (Aunt) younger Minshay Arishay
Dada (Grandfather) Dadi (Grandmother) Fo Fo Dow Dow
Nana (Grandfather) Nani (Grandfather) Fo Fo Dow Dow
Fufa (Uncle-in-law) Fufu (Aunt-in-law) Mi Mi Ari
Talya (Brother/sister's Maya (Brother/ Sister's Mi Mi Ari
Father-in-law) father-in-law)
Shasur (Father-in-law) Shasuri (Mother-in- law) { Mi Mi Ari
Vatija (Nephew) Vatiji (Niece) Thami Shay Tha Shay
Natini (Son's daughter) Nati (Son's son) Mrima Shay Mri Shay
Putini (Son daughter's Puti (Son son's son) Mraima Shay Mrai Shay
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PROPERTY INHERITANCE

The daughter and son get equal property share by inheritance. But the
urtasi (eldest son) get more share from father's land. Urtasi give more
labour for taking care of all the family members. For that reason he gets

more share than others.

After marriage a male or female can stay in the father-in-law's house. Male
and female get equal share of the parental properties. According to my
observation Rakkhain family is not absolutely matriarchal or patriarchal.
Both the system exist in this community. Mutual understanding, reciprocal
relations and traditional systems are the basic elements for the integration
of the family. No second or third marriage is accepted in the community.
If any individual desires to donate a piece of land to any orphanage or
welfare institution, he must have to call the community people and
announce donation information infront of the para Matbor (community
leader). In that gathering he announces that a particular portion of his land
is donated for welfare works. All the family members accept his decision.

Every body in the assembly expresses the best wishes to the donator.
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Even, an individual can make a trust for welfare works and he has
sufficient right to make a trust for the community service. The old people

think that sacrificing land to any temple or tomb is a noble work.

MARRIAGE

In the Rakkhain community there are three forms of marriage. Through
marriage Rakkhain people start their family life .Basically Rakkhain
family pattern is patriarchal but women get more social right. They get
equal share of father's property. There are extended families in this
community. In some cases matriarchal types of family are also found.
Mother is all in all in that type of family. In the joint family husband and

wife take decision for any work.

According to Rakkhain marriage system a bride can stay in groom's house,
even, groom can stay in the bride's house. There is no social binding for
permanent living in any place of bride or groom. It depends on the nature

of the family.
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Before marriage Rakkhain people give importance to women's opinion to
choose life partner. Firstly, male and female sit in a particular place for

exchanging views between them which is called sisamu seyata.

If male and female choose each other only then the date of the marriage
ceremony is scheduled. Father of the bride takes all kinds of
responsibilities for the marriage. Traditionally, Rakkhain people perform
all cultural programmes in the bride's house. Now a days many marriage
functions are held in groom's house. But there is no ayswe (dowry) system
in their community. In the early days there was dowry system in this
community. If father desires to give presentation to the bride or groom
willingly, that is accepted by both the parties. There is a tradition in
Rakkhain community. During marriage time, specially they entertain the

guests and offer good food.

Manglapoey (marriage) Systems

“Marriage is a socio-cultural phenomenon which recognizes union

between a male and female and intended to give sexual rights in each
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other of the couple and to fulfil further social functions” (Selina, 1993,‘
p33). Family has developed through evolutionary way from ancient period

to present marriage system. In the ancient time there was promiscuity

system, then consanguine-pemaluan-pairing-patriarchal stages.

Rakkhain family pattern is both patriarchal and matriarchal. Gradually
they are practising one wife and one husband pair marriage in their
society. After marriage a husband can stay in his wife's house. Even a wife
can stay in her husband's house. In this society man and woman are

getting equal property right.

The Rakkhain people are traditionally following salepolo (systematic
marriage) and aisia (love marriage) in their society. The common men and
women are executing salepolo (systematic marriage) widely in the

community.

Salepolo (systematic marriage)
In this system of marriage guardians take main steps for their son's or

daughter's marriage. The parents send proposal to bride's house or
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bridegroom's house each other. First of all bride is selected by the parents,
but specially opinion may be given by the bridegroom for final choice. For
better communication both bride and bridegroom parties take help from a
anoo (match maker). After finalization of preliminary talks the match
maker decides the marriage at ceremonial place in the bride's house. This
is the normal system of this community to organize marriage ceremony at

the bride's resident.

In Rakkhain marriage ceremony main role is played by the Vikku (Monk).
Both male and female parties sit together in front of the Vikku for

Ragaiaala (final commitment of the marriage).

Parents of both parties decide the marriage date according to local
astrologer's opinion. Normally they choose Tanagenly (Sunday) for
marriage. There are traditional selective date for poou (marriage) in

Rakkhain community which is mentioned below :
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According to astrologer's view good couple selection
Bride/Bride groom Bride groom/Bride
Tanagenly Sunday Friday
Ching -pa Tuesday Thursday
Jung-hala Saturday Wednesday
Ko-sa Monday Wednesday

According to astrologer's view bad couple selection
Bride groom / Bride Bride / Bride groom

Ja-ma Saturday Thursday
Cho -ka Friday Monday
Aaye-owa Friday Monday

Tanagenly Sunday Wednesday
Lngo-Thangfai Wednesday Tuesday

Asai-marapa

After getting astrologer's opinion parents arrange lathate (oath) of
marriage. Here only marriage oath is performed by bride and bridegroom
saying Ragaiyaala (accepted). This marriage oath is administered by the
Vikku. The Vikku will administer oath in the following manner, “from this

moment you are husband and wife of each other.” Both bride and
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bridegroom will say in a same loudly voice Ragaiyaala (accepted). Both
bride and bridegroom will say three times Ragaiyaala then it is recognised
by all. Normally this marriage ceremony is arranged during the sun rising

period.

In the ancient time Rakkhain used pigeon (writing leaf) for invitation
purpose. Now they use written nimra mangla faisa (invitation letter) to
invite their relatives. There is no dowry system in this society, but parents

present gold and valuable assets to the bride.

Aastoama (marriage by capture)

Marriage by capture is prohibited in Rakkhain community. In the sense of
their religion they cannot marry with the persons beyond their community.
If they do so they cannot return to their kin groups. Parents control their

sons and daughters properly in the community.

WOMEN'S RIGHT

In the Rakkhain society women work in the house, homestead land and

occasionally in the agricultural field. Even they play important role in
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families activities. Women enjoy equal right in property inheritance
system. Men and women have equal social right in the family. There is no
divorce system in this society. If there is any misunderstanding between
couples then women stay alone for a particular time, after restoring
relations with her husband she can live with her husband. The women and
men perform religious activities in the same temple. In the family
normally they lead a peaceful life and avoid quarrelling. Both the sexes
move together to the temple, market and any funeral programmes. They
smoke bidi, cigarette, or their hand made gol leaf (mangrove leaf) bidi.
Also they chew betel-nut freely in the temple or family. Female use
dresses according to their choice. Most of the Rakkhain women and men
are deprived from mid level and higher level education. There are few
educational facilities in this region. So, normally they spend whole time in
the tong (house), home and agricultural field. Having less recreational and
other civic facilities Rakkhain people are in the latency stage which is like
a primitive homogenous clan. Generally the Rakkhain keep less contact
with plain natives. From morning to evening they maintain their own
schedule for household and agricultural works. They listen more to radio

programmes. A few educated women are in services near the Kalapara
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thana headquarters. Also women are working as a house tutor. The poor

women gather food and sell labour to the rich family.

POLITICAL ORGANIZATION

For governing and enforcing law and order there is a Matbor (headman)
system in the Rakkhain community. For better administration Rakkhain
people select a good and capable man as a Matbor. A man who possesses

the following character qualities he may be selected as Matbor.

Socially and economically must be familiar and solvent.

e Person must be honourable in the community.

e Person should have the knowledge of Rakkhain education as well
as little bit knowledge of Bengali.

¢ Person should have power of judgement.

e Person should have better understanding with the persons of his
own para and also with the renowned persons of the neighbouring

para.
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In the Rakkhain community there are three tier administration

system

e Own para administration
e [ ocal level administration.

e (Government institutional administration.

A Matbor should established liaison with the community people, local

public representatives as well as the government officials.

Function of the Matbor (Headman)

For the villagers' security, Matbor plays a key role. Religious, social and
cultural functions are also led by the Matbor. In funeral function Matbor
is the only media of maintaining ancient and recent social custom. He
prevents and settles the conflict among the villagers and acts as a co-
ordinator between villagers and the authority of the affair of land for tax

and other purposes. In religious function Matbor decides the whole
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routines after discussing with Monk. In marriage ceremony Matbor acts as
a mediator between bride and groom. Matbor is the informal leader in the
village. He tries to solve any problem of the villagers and directs the
development work of the village. In the villages Matbor has additional
power. He selects some assistants from the villagers as his staff. These
people are neither employed on salary basis nor get regular payment. They
get a little facility from the Matbor for their assistance. Sometimes they

carry the order from the Matbor to the people.

EDUCATIONAL ORGANIZATION

In the Rakkhain area there is shortage of educational institutions. Most of
the people are deprived from modern education. Due to bad
communication Rakkhains can not send their children to school. This
ethnic community fails to compete with plain natives to obtain
government services, teaching and other technical jobs. For educational

deprivation they have failed to get good position in the society.
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About 99% Rakkhains are educated in their own Rakkhain language. They
have their own language and phonetics. After birth, a baby must learn
Rakkhain language. He or she learns how to read and write. In the first
stage boys and girls take elementary lesson from their parents. Then the
parents send them to kiang (school) near their temple. The Vikku (monk)
takes socialization responsibilities of the minor boys and girls. The Vikku
rears destitute boys and girls in the temple area. The village people
provide food, cloth and books for the destitute in the temple.
Compulsorily students have to learn alphabetical knowledge from the
Monk in the kiang. After that they go to nearest primary school for
completing fifth class education. There is Bengali medium course, for
which the Rakkhain face language problem. It is very difficult for them to
learn Bengali and express it properly. As a result most of the Rakkhain
students drop out from the school. A few students complete the secondary
and higher secondary education in different educational institutions of
Patuakhali, Barisal, Barguna district headquarters. No Rakkhain language
course curriculum is found in the higher education syllabus in different
Universities in Bangladesh. As a result the Rakkhains do not get any

inspiration to go for higher education. Most of the parents are in financial
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hardship, for that reason they can not afford their sons and daughters
educational expenses. They send their boys in the agricultural field and

girls in the weaving training at home.

There is only one free primary school in the village. During my research, I
saw only one school in a cyclone shelter. This cyclone shelter is used for
school. Even, teachers use this cyclone shelter for their permanent
accommodation after school hours. Many Rakkhains can not send their
boys to this school due to social causes. They can not adjust with plain
native boys. They like their kiang in their village. In the kiang (school)
there is changsara (teacher). In the morning changsara ring the toukhong
(wooden made bell) for calling students. This school is maintained by
community people through subscription system. The school authority@

uses temple for conducting classes.

During class period all the boys and girls including destitute boys attend
the classes. The students use simple teaching aids. The poor students use
pigong (palm leaf) for writing alphabet, while rich students use kalonda

(pen) and white paper. Those who can not purchase chaoo (book) they
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obtain it free from the Monk. This is a collectivist system school which is

helpful for educating all the Rakkhain students.

A very few Rakkhain students have less opportunity to go for secondary,
higher secondary and higher education. They can not afford higher
education due to their personal economic crisis. Due to poor knowledge in
English and Bengali they can not compete with plain native students. They
use Rakkhain language in their education system. From boyhood they

have to learn basically following alphabets :
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Chart-14: Beayi (Vowel)

Namo Bothai: Cide, Asa, Ass, Eiei, Uuu, Aa, Oo, Aoe

QG@oUgwags
37 - 300 sosgffGGf

(25 6035 - 35 - 3090: -
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Chart-15: Aeo (Consonant)

Kazi, Khake, Ghanga, Ghakri, Naa, Chlong, Salay,
Jagoya, Jamiasua, Naya, Tatanyasya, Yajombay,
ayenga, Darrimo, Nazi, Taiumbo, Thasenkho, Dade,
Daose, Nnga, Pajao, Jaot he, Barsey, Bago, Masa, Yaya,

Raa, Laa, Woaa, Saa, Tha, Nazia,
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Chart-16: Name of the Day

Bengali language English language Rakkhain language
Sani Saturday Sanley
Rabi Sunday Tanagenly
Soam Monday Tanala

Mongal Tuesday Augga
Bud Wednesday Pudhalun
Brihaspati Thursday Crachaf fedeha
Shukro Friday Thacra.

Chart-17: Name of the Month
Bengali English Rakkhain
Poush January Tubutuea
Magh February Tabao
Falgun March Tagu
Chaitra April Tngkhebu
Baishak May Kangchu
Jaishtha June Nayong
Ashar July Waso
Srabon August Wakho
Vadro September Totalay
Asshin October Danjua
Kartik November Naito
Agrohayan December Prato
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Chart-18: Direction Terminology

Bengali English Rakkhain
Purbo East A - Rhee
Panchim West Anow
Dakkin South Tong
Uttar North Arhee
Dakkin Purbo South East Arhee Tongi
Uttar Purbo North East Arhee mrow
Dakkin Panchim South West Anow mrow
Uttar Panchim North West Arhee Anow
Upor Up Ahai
Nich Down Aow
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Chart-19: The Rakkhain Ruray (Calculating) System

Bengali Word

Akk
Dui
Tin
Char
Panch
Chay
Sath
Att
Naay
Dash
Agaro
Baro
Taro
Chaddo
Panoro
Solo
Sataro
Atharo
Anuish
Bish
Akus

Bais

Rakkhain Word

Tai

Naai
Tung
Lay

Naa
Mrau
Khani
Krai
Koo
Tasay
Tasa tai
Tasa nai
Tasatung
Tasele
Tasenan
Tase Krai
Tase khani
Tase sai
Tase koo
Nai sey
Naise tai

Nasie nai
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English Word

One
Two
Three
four
Five

Six
Seven
Eight
Nine
Ten
Eleven
Twelve
Thirteen
Fourteen
Fifteen
Sixteen
Seventeen
Eighteen
Nineteen
Twenty
Twenty one

Twenty two



Bengali Word

Tais
Chbbis
Poses
Sabbis
Satash
Atash
Auntirish
Trish
Akkotrish
Battirish
Tattiris
Chautrish
Paytrish
Saytrish
Saitrish
Attrish
Unochallish
Challish
Akchallish
Biallish
Tetallish
Chuchallish
Panchallish
Sichallish

Rakkhain Word

Naise tung
Naise ley
Naise naa
Kharru
Naise Konai
Naise Snai
Naise koo
Tung sey
Tunsey tai
Tunsey Nai
Tungsey tung
Tungsey ley
Tunse naa
Tunsey mrau
Tunse khani
Tunse sai
Tunse koo
Le sey

Lese tai
Lese naii
Lese tung
Lese ley
Lese naa

Lese krau
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English Word

Twenty three
Twenty four
Twenty five
Twenty six
Twenty seven
Twenty eight
Twenty nine
Thirty

Thirty One
Thirty Two
Thirty three
Thirty four
Thirty five
Thirty six
Thirty seven
Thirty eight
Thirty nine
Forty

Forty one
Forty two
Forty three
Forty four
Forty five

Forty six



Bengali Word

Satchallis
Atchallish
Unopanchash
Panchash
Akanno
Banno
Tepanno
Chuanno
Panchanno
Sappanno
Satanno
Atanno
Un sat
Satt
Aksatti
Basatti
Tesatti
Chousatti
Paysatti
Sisatti
Satsatti
Atsatti
Unsattor

Sattor

Rakkhain Word

Lese Kanai
Lese sai

Lese koo
Nese

Nese tai
Nese nai
Nese tung
Nese Ley
Nese naa
Nese krau
Nese kannai
Nese sai
Nese koo
Kerausu
Kerausu tai
Kerausu nai
Kerausu tung
Kerausu Ley
Kerausu naa
Kerausu krau
Kerausu Kannai
Kerausu sai
Kerausu koo

Kanaise
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English Word

Forty seven
Forty eight
Forty nine
Fifty

Fifty one
Fifty two
Fifty three
Fifty four
Fifty five
Fifty six
Fifty seven
Fifty eight
Fifty nine
Sixty

Sixty one
Sixty two
Sixty three
Sixty four
Sixty five
Sixty six
Sixty seven
Sixty eight
Sixty nine

Seventy



Bengali Word
Akattor

Bahattor
Tehattor
Chubhattor
Panchchattor
Sahattor
Satator
Attattor
Unashi
Ashi
Akasi
Birashi
Tirashi
Churashi
Panchasi
Siasi
Satasi
Austoasi
Unanabbaai
Nabbai
Akanabbai
Biranabbai
Tiranabbai

Churanabbai

Rakkhain Word

Kanaise tai
Kanaise nai
Kanaise tung
Kanaise Ley
Kanaise naa

Kanaise krau

Kanaise Kannai

Kanaise sai
Kanaise koo
Saise

Saise Tai
Saise Nai
Saise Tung
Saise Ley
Saise Naa
Saise Krou
Saise Kanei
Saise Sai
Saise Koo
Kose

Kose Tai
Kose Nai
Kose Tung
Kose Ley
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English Word

Seventy one
Seventy two
Seventy three
Seventy four
Seventy five
Seventy six
Seventy seven
Seventy eight
Seventy nine
Eighty
Eighty One
Eighty Two
Eighty Three
Eighty Four
Eighty Five
Eighty Six
Eighty Seven
Eighty Eight
Eighty Nine
Ninety
Ninety One
Ninety Two
Ninety Three
Ninety Four



Bengali Word

Panchanabbai
Sianabbai
Satanabbai
Atanabbai
Niranabbai

Akksoto

Rakkhain Word

Kose Naa
Kose Mrau
Kose Kanai
Kose Sai
Kose Koo

Tra
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English Word

Ninety Five
Ninety Six
Ninety Seven
Ninety Eight
Ninety Nine
Hundred



CHAPTER-VI

LIFE CYCLE, BELIEFS AND RITUALS OF THE

RAKKHAINS OF BELKATA

BIRTH

In every society and every culture people pass some universal human
S
stages of life which includes birth, childhood, puberty, marriage,

adulthood, old stage and death. Some beliefs, rituals and ceremonies

remain associated with these stages of life.

In the Rakkhain society all eligible couples expect child for their own
satisfaction. The Rakkhain people also protect their generation. Rakkhain
couple take babies after understanding with each other. In a particular
period the Rakkhain women conceive and then male people take special

care of the pregnant women.
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During the child birth pregnant women are kept in an isolated room.
Normally, the older women assist when pregnant women feel labour pain.
She is advised to remember the name of Buddha. The attendant maintain
all precautions for pregnant women. Sometimes the Rakkhain women
follow the herbal doctor's advice for easy delivery. If a baby is born in a
moon night they think he or she would be a great man in course of time.
After delivery women follow food rituals. They take only simple food like
rice, vegetables and spice mixed dry food while the pork meat, hilsha fish
are restricted. Rakkhains think that it may be harmful for the baby. After
passing of fifteen days, pork, chicken, duck are restricted for the mother.
There is no restriction for the mother to provide breast to the newly born
babies. Babies are always kept on the cradle. In the Rakkhain community
women can worship after pregnancy. They do not bother for pollution. But
after giving birth to baby mother is advised not to go far away from her
house. Always she should keep contact with her newly born baby. If she
keeps contact with her baby then devil can not harm the newly born baby.
In the Rakkhain community, if any eligible couple fails to give birth to a
child, in their belief, it means the curse on the family. Monk is informed

after the birth of a baby. Vikku prayed for Buddha for happy and
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prosperous life of the baby. Also he has to decide a good name for the

newly born baby.

CEREMONY FOR BABY'S FIRST FOOD

When a baby reaches eating age a ceremonial performance is observed in
the family which is called rice eating ceremony (thamoy). Parents invite
the monk in their house. The Rakkhain people organize a simple rice
eating ceremony. Firstly monk gives food by his hand into the baby’s
mouth. On this occasion monk prays to Buddha wishing joy and

happiness for the baby.

EARBORING

Earboring of the Rakkhain baby is completed at an early age, but in some
cases it is completed at the age of six to eight. Women earbore the baby by
the indigenous method. First they take a simple needle and small pieces of
thread and burn the needle and bore the ears and for the antiseptic purpose

they use ashes. Normally, mother or aunt performs this earboring duty for
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wearing ornaments. Rich people serve good food to the para (village)

people during this ceremony.

POLLUTION

In the Rakkhain community there are some specific rituals in the period of
puberty and pollution. After the age of fourteen any moment female youth
face symptoms of puberty. When a girl becomes mature, firstly she
informs her mother about her physical changes. Mother will convey this
message to her father. In this case son and daughter will sleep in their
specific rooms of the tong house. In Rakkhain community mature girl gets
first preference for her accommodation. If required father will stay in the
guest corner and sacrifice the master bed for his daughter. There is no
binding during menstruation on prayer, or food cooking by the incumbent
and normally she can move outside the house. There is no pollution

binding on the farming activities during menstruation period.
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FESTIVALS

The Rakkhain people are jovial. They spend a big amount of money for
festival or social occasions. They follow their traditional religion and
cultural ritual and practices during the festival period. Rakkhains perform
different ritual activities during crop plantation and harvesting time.
During plantation time they follow symbolic Dragon's movement. The
Rakkhain people believe in dragon's supernatural power. They think that if
they can please the Dragon, then it brings the good luck for them. Before

starting any work they worship this Dragon.

a. Waso labray (ashari purnima)

The Rakkhain people observe Ashari purnima spontaneously in their
community. They believe that Buddha came in his mother's womb in this
full moonlit night. They give more importance to this festival. The
virtuous people assemble in a temple for demonstrating their from belief
in Buddha's ideologies and practices. The women prepare different kinds

of cakes for the Vikku (monk). They abstain from eating meat or fish, or
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killing any birds. They recite Tripitak. Men and women listen Tripitak
with devotion. I have observed that during the time of worship, they
smoke bidi in the temple. There is no restriction on smoking in the temple.
The monk distributes different varieties foods among the people. The
community people show their deep respect for the monk. In this holy
festival community people prepare good food. In the festivals the

Rakkhain people serve tortoise, frog, fish, pork and wine to their guests.

b. Kasum phoeya (Buddha purnima)

This is a holy day for the Rakkhain people. They believe that on this day
Buddha._di_cﬁl;_ For that reason this festival is observed solemnly in the
Rakkhain community. Rakkhain men and women worship ashshasta trees
and Buddha's sculpture as they believe that Buddha sat for meditation
under this Ashshasta tree. In this festival Rakkhain people distribute
sweets, cakes among the community people. The Rakkhain people observe

this festival with devotion during full moonlit night.
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c. Kattiving poya (Cloth giving Ceremony)

In this ceremony the Rakkhain people present traditional cloth to the
monk. The monk is a person who sacrifices his life for community service.
Traditionally the community people bear all kinds of expenses for the
monk. The people present yellow cloth to the monk. They believe that this
sacrifice is a virtuous work for any Rakkhain people. So they arrange cloth

giving ceremony in the temple during a particular time in the year.

d. Waso poya (Meditation Festival)

Rakkhain people believe that Buddha remained in a deep meditation for
six to seven years. Many people stay full time in the temple for three
month as a religious practice. from a particular full moonlit night to
another full moonlit night for the attainment of success in meditation
which was advised by Buddha. They sleep in the temple for getting
Buddha's wishes. They do not go outside the temple. Even people fasten a

big balloon in this full moonlit night outside the temple.
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e. Sraman (Vikku ceremony)

An individual must be vikku one time in his life time. Any Rakkhain
people can be temporary vikku within the twenty years of age. Even a
minor child may be a vikku. When parents intend to send their baby to the
monk during a particular period for vikku practices he must have to stay in
the temple with vikku, and he has to perform all kinds of religious ritual.
During the period of Sraman they clean their hair and put on yellow
clothes. when a man becomes vikku he must leave his house. The vikku
has to stay in the temple premise but he can wander outside the premise
for necessary works. Normally the Vikku is a vegetarian, but in some
cases he may take pork meat, tortoise etc. Before twelve noon the Vikku

has to complete his lunch.

The Vikku can not receive any salary from the community people, but he
can take festivals money from the community people and may take food
from them when it is brought for him. After taking this money and food he
gives it to the destitute. He may work as a teacher in the Kiang (learning

institution for religious matter) without any remuneration.
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OLD AGE

In the Rakkhain community most of the old people are farmers. In the old
age they can not move to their firming land. Morally they restrict their
movement in the house and nearest para. Obviously old people are
respected and they are being helped to get out of their house by the
community people. Though they are old but they play the important role in
the family for making decision. Old couple always avoid hard manual
work. Old females take care of the babies in the family. They pass time by
gossiping, praying and performing household works. Younger people
think that they are their well-wisher. If they stay at home Buddha bless the

family members.

Michagrroa (Funeral Rites)

After the death of any person, nearest relatives and well-wishers are
informed by the kin groups. Traditionally, the Rakkhain people follow
two systems on death rituals: a) a funeral rite, b) graveyard. Selection of

the funeral place depends on departed person's nearest kin groups. The
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Rakkhain community people maintain death ritual. The dead body is
covered by white cloth, while perfume is spreaded in the preserving room
of the dead body. The old men, women or any person who died on
contagious or infectious disease, the dead body must be burnt. Local name
of the funeral is michagrroa. The graveyard system is called (mrifra).
When a Vikku dies the community people arrange mmimgri poea (funeral
rites). This fimimgri poea is organized by all Rakkhain people of the area.
Basic responsibility lies in para people where he served as a Monk in the

temple.

COMMON PEOPLE'S FUNERAL

When common people die the nearest relatives have to arrange Mrifra
(graveyard) or Michagrroa (funeral rites) in the own family Mrifra place.
It is believed by the Rakkhain people that crying or lamentation may be
harmful for departed soul. Everybody should accept God's will. The dead
body will be burnt or buried as soon as possible. The male dead body or
female dead body must be placed to the Monk. And Monk prays for the

peace of departed soul. Monk reads out incantation for deity for the
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eternal peace of the departed soul. During the Monk's prayer the dead
body is touched by his sons, daughters, and nearest relatives. If it is
decided to burn the dead body then Rakkhain people pile dry wood near
the pyre and decorate it accordingly. For the male dead body it is needed
three tier fire-woods at the pyre. Also it is needed four tier fire-woods for
burning female dead body. After completing funeral rituals nearest
relatives set fire to the dead body firstly, then other people assist to burn
the dead body properly. After finishing the Michagrroa ashes are covered
by the clay. After funeral rites a bamboo is placed in the middle place of
the burning spot, also a red flag is being flown top of the bamboo. Here it
must be mentioned that before funeral rites rich people make special type
of chariot for preserving dead body long time in indigenous way. They
use local made wooden box and inside that box they place thin paper and
hand made tobacco dust to preserve the dead body. By this preservation
method they can preserve any dead body for a particular period. They

place this wooden box near the house premise and tie it with trees or
wooden pole. The rich people invite their nearest relatives and
neighbouring well-wishers for attending funeral ceremony. They organize

it in the full moon night or any moonlit week. The male or female person
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can participate in this funeral ceremony. Even they arrange games, folk
songs, good food for the invited funeral participants. Before sending the
dead body to the pyre, all the male and female are divided into two groups.
After dividing two groups they start to pull the well decorated chariot. If
the women win in the pulling competition then they think that the dead
body will go to the heaven. If men win in the pulling competition then the
dead body, they believe, will go to hell. It is decided previously that
women group will win in the chariot pulling competition, because every
body expects the heaven. It is restricted to cry before the dead body and

Rakkhains ultimately believe that every one will get the Nibbana

(permanent place of the universe). /: S
- SRV '
/ )
N v

THE MONK'S FUNERAL CEREMONY e

The Monk is a respectable person in Rakkhain community. Every
individual shows his regard to the Monk after his (Monk) death. A special
type of funeral ceremony is observed for the Monks by all people of the
community. The Rakkhain people arrange fuungri poea (Monk's funeral

rites) in the temple premises. At that the time of death all the para
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(village) people assemble in the cremation ground of the Monk. After the
death of the Monk his dead body is preserved by indigenous method in the
temple area. Para people form a committee for Monk's funeral rites. The
committee members invite all the Monks of the Rakkhain community.
They collect subscription from each Rakkhain households. The funeral
committee members invite neighbouring para people, local Rakkhains,
local elites for attending this special funeral ceremony. They maintain all
sorts of funeral rituals like other common people. The Monk's dead body
is preserved in the well decorated chariot after talchotrepoa (pulling
competition). The dead body is placed at a particular point for cremation.
From a particular distance funeral ceremony participants through electric
and gunpowder device burn the dead body thus the dead body is fully
destroyed. If this is done the Rakkhain believe that the dead'body has gone

to heaven.

The funeral ceremony for the Monk is expensive and for that reason most
of the people is different areas are follow michagrroa (funeral rites)
system for their own temple's Monk where burning system is less costly,

so most of the Rakkhain people follow this system. In this system the
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Monk is burnt by the fire- wood. All the para and neighbouring people
attain the funeral rites. After burning the dead body ashes are preserved by
the people. This is the belief of the common people that if they preserve it

in the house and worship regularly then God will bestow favour of them.

THE PHILOSOPHY OF BUDDHISM

The Rakkhains of Belkata are Buddhist by religion. They follow the
principles of Buddhism. Buddha discovered the four noble truths by his
intuitive knowledge. In Buddhism the four noble truths lead to get the
"Nibbana". Rakkhain Buddhist believe that the Nibbana is the devotion for
completing a life cycle. In Nibbana there is no sorrow, happiness, heaven,
hell and soul doctrine. All kinds of fulfilment end in Nibbana. Rakkhain

Buddhists follow the following ways to get Nibbana:
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Pali

Panchoshila

Ashtamshila

Dashamshila

Rakkhain

Gnaba - Thila

Shepa Thila

Sebathila
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Description
The oaths

Be abstaining from:
1) Killing

2) Stealing

3) Sexual misconduct
4) Lying (not truth)

5) Intoxication.

1) Killing

2) Stealing

3) Sexual misconduct

4) Lying (not truth)

5) Intoxication.

6) Afternoon meal

7) Amusement and
entertainment

8) Sleeping raised place

1) Killing

2) Stealing

3) Sexual misconduct

4) Lying (not truth)

5) Intoxication.

6) Afternoon meal

7) Amusement and
entertainment

8) Sleeping raised place

9) Using flowers, perfumes
and other luxuries

10) Avoid using gold, silver

and other ornaments



A Rakkhain man takes oath for shila (religious practice) during the full
moonlit night in any lunar month or in every day life. In Buddhism any
man or woman follows the shila to get nibbana. The men who are under
oath will possess the holiness. Men and women who are holy can step up
the activities leading to Nibbana. The shila is very important to build up
moral character. The man who is free from temptation, exculpation,
illusion is really holy. The shila is a main basic foundation for obtaining

freeness.

THE FOUR NOBLE TRUTH

Buddha discovered the fourth noble truth by his intuitive knowledge. The

great 'Dhamachastra’ is the principle foundation of Buddha's teachings.

THE FIRST NOBLE TRUTH

The first noble truth deals with Dukha the better word is rendered by
‘Suffering’ or 'sorrow' of life. du = difficult, kha = to endure. Dukha starts

when one conceives in his/her mother's womb. When a kid or a baby takes
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birth sorrow and suffering go along with his/her life cycle. There are four

inevitable sufferings, these are:

o Jati All are subject to birth.

e Jara All are subject to decay

o Vyadhi All are subject to disease

o Marana Ultimately death through suffering

Buddha felt the suffering. Buddha realized the actual Dukha in the life

cycle of all creatures.

THE SECOND NOBLE TRUTH

The second noble truth is smudhya, the exact reason of dukha. Main
obstacle of achieving Nibbana is Smudya. Thus ignorance, activities,
craving attainment grasping and kamma are the causes of Dukha. Buddha
always gave warning in the above. Elimination of Smudhya is the

elimination of Dukha. The cause of Dukha neglects the Smudhya.
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THE THIRD NOBLE TRUTH

The third noble truth is Nirodha, the noble goal of Buddhism. The
Nirodha obviously remains up to one's life end. A human body is formed
by four elements such as earth, water, air, temperature. When a man reach
to the Nirodha he becomes free from all troubles. At the end of man's life
there will be no existence of elements. At the end of life the holy man free
from all kind of painful thoughts, troubles. Man will be neither unhappy
nor sorrowful in the eternal peace. The absolute means of Nirodha is free

from life wheel, heaven and hell.

THE FOURTH NOBLE TRUTH

The Megha (way of nirodha): This truth has to be realized by developing

the noble eight fold path. The unique path is the only straight route to

Nibbana.
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It consists of the following eight holy duties:

1) Right understanding
2) Right thought

3) Right speech

4) Right action

5) Right livelihood

6) Right effort

7) Right mindfulness

8) Right concentration

1) Samma ditthi (Right understanding)

It is explained as the knowledge about the four noble truths. Ditthi is the
power of observation with deep knowledge. A person is a combination of
mind and matter. If a wise man can distinguish himself from the mind and
matter he really understands the ditthi. He assumes that the mind is the

reflection of thoughts and matter is the subject.
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2. Samma samkappa (Right thought)

The man who has right knowledge he has clear thinking. The sense of

right resolution or right aspirations is right thought.

3. Samma vaca (Right speech)

Right thought leads to right speech. The right speech should be

realized as true speaking and refraining from falsehood, slandering,

harsh word and frivolous talk.

4. Samma (Right action)

It deals with abstinence from killing, stealing and sexual misconduct.

The wrong deeds happen due to craving, anger and ignorance. Right

action man can lead a holy life. He can subdue himself from evil

activities.
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5. Samma ajiva (Right livelihood)
Buddha advised his disciple to live with holiness. A good man can
survive his life without wrong livelihood. Buddha also gave advice to
refrain from jealousy, slaughtering animals and lying.

6. Samman vayma (Right effort)

Rakkhain Buddhists concentrate themselves in religious activities

without thinking of other evil activities.

7. Samma sati (Right mindfulness)

The constant mindfulness is required for body, feelings and thoughts.

Buddha said Samma sati is only the media of achieving Nibbana.

8. Samma samadhi (Right Concentration)

Right effort and right mindfulness lead to right concentration.
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In brief the noble truth is only the way to get nibbana.

WHEEL OF LIFE AND REBIRTH

Patica samuppada (Life wheel) is the law of life wheel. The explanation
of patica samuppada is recycling of a life wheel. The destruction is related
with the creation and the creation is firmly related with the destruction.
The tanha (craving) is main creator of life wheel movement. A man can
never get nibbana until he stops the cycle of life wheel. The life wheel is
linked with different sense of steps. The related steps of life wheel are as

follows:

Avijja (ignorance)

Samkhara (activities)

Vinnana (rebirth - consciousness)
Nama Rupa (mind and matter)
Salayadana (six sense)

Phassa (contact)

Vedanta (feelings)

Tanha (cravings)

0 0 N o oAb

Upadana (attachment)
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10. Bhava (action)
11. Jati (birth)

12. Jara marana (decay and death)

1. Avijja (Ignorance)
The basic obstacle of realization about knowledge. Avijja prevents to
distinguish mind and matter, so a man can not obtain the perfectness
of creating and concluding.

2. Samkhara (Activities)
Movement for obtaining sensuality from life.

3. Vinnana (Rebirth - Consciousness)

This is the result of activities and formation of lives.
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4. Nama rupa (Mind and Matter)

It is the character of creating mind and matter. Though the mind and

matter is co-related but the character is different.

5. Salayadana (Six sense)

Extension of mind and matter. In this stage observing, listening,

smelling, testing, feeling and understanding power is extended.

6. Phassa (Contact)

It causes due to salayadna. The expression of sense is expanded in

this stage.

7. Vedanta (Feeling)

Every feeling comes from contact. It may be painful or delightful.
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8. Tanha (Cravings)

It comes from feeling.

9. Upadana (Decay and death)

Extreme step of upadana is attachment. Physically achieves the matter

due to craving.

10. Bhava (Action)

Again starting of life.

11. Jati (Birth)

Again compiled the figure with all matter.

12. Jara marana (Decay and death)

Physical structure changes and becomes death.
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WHEEL OF LIFE AND REBIRTH

Patica samuppada (life wheel) is the law of life wheel. The explanation of
patica samuppada is recycling of a life wheel. The destruction is related
with the creation and the creation is firmly related with the destruction.
The tanha (craving) is main creator of life wheel movement. A man can
never get Nibbana until he stops the cycle of life wheel. The life wheel is
linked with different sense of steps. The related steps of life wheel are as
follows:

1. Avijja (ignorance)
Samkhara (activities)
Vinnana (rebirth - consciousness)
Nama Rupa (mind and matter)

Salayadana (six sense)

2

3

4

5

6. Phassa (contact)
7. Vedanta (feelings)

8. Tanha (cravings)

9. Upadana (attachment)
10. Bhava (action)

11. Jati (birth)

12. Jara Marana (decay and death)
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1. Avijja (Ignorance):

The basic obstacle of realization about knowledge. Avijja prevents to

distinguish mind and matter, so a man can not obtain the perfectness

of creating and concluding.

2. Samkhara (Activities)

Movement for obtaining sensuality from life.

3. Vinnana (Rebirth - Consciousness)

This is the result of activities and formation of lives.

4. Nama Rupa (Mind and Matter)

It is the character of creating mind and matter. Though the mind and

matter is co-related but the character is different
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5. Salayadana (Six sense)

Extension of mind and matter. In this stage observing, listening,

smelling, testing, feeling and understanding power is extended.

6. Phassa (Contact)

It causes due to salayadna. The expression of sense is expanded in this

stage.

7. Vedanta (Feeling)

Every feeling comes from contact. It may be painful or delightful.

8. Tanha (Cravings)

It comes from feeling.
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9. Upadana (Decay and death):

Extreme step of upadana is attachment. Physically achieves the matter

due to craving.

10. Bhava (Action)

Again starting of life.

11. Jati (Birth)

Again compiled the figure with all matter.

12. Jara Marana (Decay and death)

Physical structure changes and becomes death.
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WORSHIP IN THE HOUSE

Rakkhain people worship inside the house. Normally they worship three
times daily. In every house there is Lord Buddha's sculpture. They set up a
small type of sculpture of Buddha at the middle point of the house fence.
They decorate this praying place and offer a plate of rice, banana, curry,

milk to the sculpture of Buddha.

In the morning they start their first prayer to bronze made Buddha's
sculpture. They ring peace bell and recite their own religious hymn. They

decorate the altar of the Buddha's sculpture with various type of flowers.

In the mid day before taking their lunch they serve a small portion of
curries and other Consumable things to Buddha's sculpture. This is their
belief that if they serve this food to Buddha then Buddha will wish peace

and happiness for that family.

In the evening they pray to Buddha's sculpture and also they ring the peace

bell of happiness. At that time they use candle and that is called fuandi
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prayer. In this fuandi prayer the other family members also attend with

elder person. In the housing prayer they expect blessing from Buddha.

TABOO

Taboo is related to social life and more or less it practised by everybody.
The meaning of taboo is prohibition from doing particular work which is
contrary to cust'oms. It has become a regular sense of believing or thinking
without any logic. Many people believe that there is some supernatural
powers behind any action, though there is no effective proof about it.
According to belief, there are happening many occurrence which cannot
be explained. Nobody can deny the action of unseen power whether the
result is good or bad. The people of every society believe in this type of
happening. The Rakkhain people also believe in such supernatural power

which is mentioned in the following :

e In the journey, if a Rakkhain individual sees snake on the road and
snake's head is in the eastern side of the road, his belief, his journey
will be dangerous but if he sees the snake's head is in the southern or

northern side of the road, he assumes, his journey will be fruitful.
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During any movement for good work if any Rakkhain individual sees

dead body he assumes that his movement will bring some troubles.

When a Rakkhain individual goes to perform any work and if he sees

empty jar on the way, he assumes that his result will be negative.

If any individual sees jar full of water on the way then he thinks that it's

result will be positive.

Pregnant women cannot move freely in the afternoon out side the home

premise, because devil may destroy the unborn baby in her womb.

After delivery Rakkhain women face restriction of taking fish, meat,
vegetable. At that time they can eat rice with pepper, salt and dried
spices. Then they can eat only pork meat. Boal fish, hilisha fish are
forbidden for that women. They think if any woman eats these fish, she

will loose her health.
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e Babies are taken care of upto 12 years by the mother. Because they
believe that within this period devil's eye may affect them. Any kinds
of fever, diarrhoea, bad sleep are caused by devils. Women believe that
if they worship taking a plate of rice, fish and flower then devils drive

away and it does not do any harmful action to the baby.

e To get cure and relief from any disease Rakkhain people sacrifice goat,

duck, chicken, fish, cake for the devils in the nearest jungle.

e They believe in the consequence of dreams. If they see sun or moon in
a dream, their belief, it brings good luck to the couple. If they see

snake, buffalo, lion in the dream, then the consequences may be bad.

¢ Before ploughing they sacrifice bini rice, flower, coconut to pagrema

(head of the devils).

For happiness they observe Thambudegatha (Special prayer) which is
led by the monk. The monk also prays for lord Buddha for

peacefulness life of the family members.
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CHAPTER-VII

CONCLUSION

This is an ethnographic research on a coastal Rakkhain community. The
Rakkhain people immigrated/ih__B’aggl»adesh from Arakan of Myanmar.
They have been living in this zone for about two hundred years. This
ethnic group is traditional in their social life. The Rakkhain people had
been derive out from Arakan to Bangladesh in the year 1784 by the
Arakan king Bodofoa. This king had been torturi\n& E‘f_l’abit of
common people of Arakan state. By this time some army high officials
namely Mr. Pi Un Ang, Captain Mongri, Captain Umago escaped from
Machnetang village with some people by wooden made sailing boat to
southern coast of Bangladesh. They anchored their boat at Rangabali,
Belkata Village in Patuakhali district. They were the first People who
fought against the wild ferocious animal for protecting their lives. For the

purpose of protection made Machang (high shelter house) by the

shundare, gajaree, golpata, mangrove trees. They also had to face wild
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ecological environment. They were the first initiators who introduced

farming by cutting mangrove trees.

In 1947 after the independence of Pakistan the plain natives started to
settle in this tribal area for purchasing land from the Rakkhains. Many
plain natives came here to seek farm jobs and tried to engage themselves
in fishing and business by disguising themselves from the law enforcing
agency. Gradually the plain natives possessed most of the land property
from the Rakkhains. In recent situation these Rakkhains are in declining

position due to socio-economic and ethnic problems.

Most of the Rakkhain houses are made of mangrove trees like shundare,
gajaree, keora, hetal, golpata and bamboo. They make traditional tong
(wooden house) for dwelling. The poor people are living in small wooden
houses. They use traditional anee (shirt) for male, sthekhan for women
and paana angee for children. Women ornaments namely laikow
(bracelet), laichot (ring), shewegro (chain). Hair dress is a regular practice

of Rakkhain women. The Rakkhain people use hand made utensils.
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Valuable wood, cane and bamboo are used for traditional utensils while

some utensils are purchased from local market.

Rakkhain use semekhoal (clay made lamp) during night for lightening
purpose. For taking meal they also use traditional puidan (dinning table)
which is made of wood. It looks like a round table with short stand. The
staple food for Rakkhain people is rice. They like sea fishes, nafi (dried
fish), hloza (bini rice mixed with powder which is made of various roots
of plants), cake, soup, noodles. All of them are fond of lafa (tea without

milk and sugar) and some of them often drink wine.

The traditional music of Rakkhain community is lenga. They like their
traditional dance Pegu very much. In the pegu dancing main highlighting
point is drama. This drama series is divided into two parts. First part is full
of joking, dancing and modern facts. The second part is composed of
historical affairs and is being played at the social function. The Rakkhain

male and female can participate freely in this folklore programme.
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The family is a traditional unit in the Rakkhain community. There are two
kinds of family type in this community. One is the patriarchal and the
other is matriarchal. Basically ninety percent family type is patriarchal
while the other ten percent family is matriarchal. The family type

—_— T —

developed through marriage. Husband and wife can select their residence
—
according to their opinion. In the patriarchal type of family father governs

the family while in the matriarchal type mother governs the family.

In the property inheritance system sons and daughters get equal share but
the urtas (elder son) gets partly more share of father's land property,
S~
because he takes care of his younger sisters and brothers. There is no
divorce system in this community. The men and women can pray in the
same temple. Society is bound by kinship ties. By this tie men and women
get their right in the family and community. Agriculture is the subsistence
economy in the Rakkhain community. In the earlier period of settlement,
they converted mangrove forest into agricultural land for their survival.

Due to landlessness most of the Rakkhain people have chosen other

professions like small trade, service, fishing and business.
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In present days, a few people cultivate their agricultural lands. The
Rakkhains people are exploited by middlemen, because they depend on
them for purchasing all sorts of necessary commodities. In that area
previously they followed indigenous agricultural practices, but presently
the);t’rﬁg to introduce HYV and modern agricultural varieties. Due to
improper management of polder 48, rabi crop is being threatened as saline
sea water is not controlled by the sluice gate. Still people depend on nature
for agricultural activities. Rakkhain farmers are not quite aware of modern

farming system.

There are very few educational institutions than necessary in the Rakkhain
——— s T

S
ey

community. So the Rakkhain boys and girls have to go to the schools and
colleges in the Bengali society. Due to bad communication the Rakkhain
people have failed to provide education for their generation. It is obvious
that there is no special course curriculum for the Rakkhain students. Due
to financial crisis they cannot afford their educational expenses and cannot
send their boys and girls to higher educational institutions. Though they

are not well educated by modern standard, almost every body in Rakkhain
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community is educated in the kiang based religious education and

Rakkhain language.

All Rakkhains are Buddhists by religion. They believe in Buddha's four
noble truths. The four noble truths are Dukha, Smudya, Nirodha and
Megha and these four noble truths are realized by every body in the
Rakkhain community for honest realistic life. They also believe in rebirth
system and observe many social and religious festivals like Waso-labray
(Ashari purnima), Kasum phoea (Buddha purnima), Katting phoea
(presentation ceremony), Waso phoea (meditation festival). After birth of
a child they practice some rituals e.g. first giving the child rice in the

mouth and earboring their daughters etc.

Marriage is an important institution to form a family in the Rakkhain
community. After marriage a bride can stay in the groom's house and a
groom can stay in the bride's. In the marriage system parents consider
bride and groom's opinion. In this community marriage by capture is not

accepted and if someone does that, he is punished. None can marry with
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the person beyond their community and if he does he or she can not return

to their own community.

The political administrative pattern of the Rakkhain society is of three tier.
The local level administration is controlled by the Matbor (headman). The
Matbor acts as a co-ordinator. He maintains liaison with Union Parishad
representatives and Thana level administrators for development work. Old
and energetic persons are selected for this position. The Matbor must be
intellectual enough for governing a para (village). In any odd situation he
calls a meeting for solving the social problems and social conflict between

two factions in the Rakkhain community.

Usually Rakkhain people do not take any food in the plain nativii houses.
But the Muslim young people often take food in the Rakkhain houses. Both
the children of Rakkhains and plain natives go to the same primary and
secondary level schools. In the local markets, both the Rakkhain and plain
native people have their shops. Rakkhains are usually involved in the trading
of smokes, ornaments, cakes, cosmetics etc. which are produced or pre;za&b}g

themselves within their home. The Rakkhain farmers who can not cultivate
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their total land; use to share with other neighbouring Muslim farmers for
cultivation known as pauton (sharecropping). In this case, sometimes
Muslim sharecropper try to exploit the Rakkhains without giving the due
share. Both Rakkhain and plain natives invite each other in their
ceremonies. Muslims are found moving frequently to the Rakkhains
residential area but the Rakkhains are not moving frequently to plain

natives area. They usually try to avoid the Muslims residential area.

In the recent period, various social and cultural changes are being
observed in the Rakkhain community. The Rakkhain people are trying to
maintain an adjustable life following both the life and value practices of
the plain natives with their own one. Due to incorporation of new
technology in agriculture, communication media, cosmetics, dresses etc.
some significant changes are found very evident in the present day
Rakkhain community. They are now found, using modern cosmetics,
modern medicines, modern essential family amenities etc. with their
indigenous items. Though they are clearly identifiable from the plain
natives by their own way of life, beliefs and value practices, language etc.,

but often they are found accepting some cultural elements of the plain
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natives. Due to this, both conflicts and cohesions are very evident among
the people of this ethnic communities and the plain natives. There are
some specific issues and areas, where Rakkhain are intolerable but for
some cases they try to maintain a very cooperative relations with the plain

land people.

Considering all these positive and negative aspects of Rakkhain
community, it can be concluded by this term that due to the impact of
modern technology, communication media and development programme
interventions in the coastal region, many changes have been occurring in
the recent time and the Rakkhains are trying to assimilate themselves with

these social, cultural and economic changes as a whole.
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Annexure-I

GLOSSARY
ENGLISH NAME RAKKHAIN NAME
ACTOT e cteetetrereereete e te st s e st et e e e e e e e sasse e e esaentesaensemnaneanens Zai-lay
ACHTESS...cveeeieeerreeneeiteeeeeaesesesseessesseessssstessessssonsesaensesasessessaessesns Zai-lay ma
AIESS ..ottt sttt eesene Zay raih
AdITE ...ttt ba e e a e besanasbaene She moyan
AAMIL oottt Lai khan khren
AdUIE oot Lu pyoo
AQVANCE ...ttt sttt ees st e e s sae e Ten kro
AICE ...ttt e Oo-wa-da
AQVOCALE ....eeoeiireeeeieriinieesteeetete ettt etesee st eesseseesaassennens Waih-lung
ASLTAI .o Krow khren
AftEIMOON ..ottt Nya-Za
AZAINSE ..ottt et r et a e e saeeenan san ghen-khren
Ago ettt et et s s e ese s Athai
AZE ottt et Attaih
ADDIC....eee et Panthe
ATTNS oottt ettt et et b et e e bt et e e aeasanens Lay naw
AT ottt s e b n e Panzhi
ASH ettt Pra
ATACK ...ttt st Thai khai khren
AVOIG..ciiiiiiiiceeetc ettt es e st be e et sne e naes Pay kren
AWEKE ..ot Thaddi
BabY .o Kh-lay
BacChelor ....cucioiiiiiiiiierc et Lu-pyoo
BaCK .t Now-koon
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ENGLISH NAME RAKKHAIN NAME

BaAU ...ttt sesaene Mkong

Bag e Aai

Ball .ottt s ene Boloon
BaANANA......cc.oiiticeeiereieciene ettt ettt e e s seens Nbyoo thu
Bank ... ae s Ban

Bl ..t sae s saa e s e sees Araihsain
BAITEL......oeeveeeetete ettt n e Zay loon
Bathe ...ttt nae e sans Re show khrun
BEAT ...ttt ettt sttt a e aeaesse s Musai .
BEAN ...ttt et e e enaene Pay

BEAL ...ttt b e reneas That thayt khrun
BeAULY ... Hla khrun
B ...ttt e s e nans Aai kra
BELEVE ..ottt Yooon khrun
BEll..ee et Mong

Birth .ot Moin khrun
o421 2| OO OUOUR YUV Royee

CarDOM ..ottt sttt ettt Hmain

Card ..ot ettt enas Phey

CALE c.veentrrerceteretecteee et ettt et ettt b e nae s erseae b e s enens Pruzu hmun
CAITY .ottt ettt esens Song khnreen
CASE..uiereneiiiitesreteree et e st e e e e ere e e teessenesbrenseanennens A hmun
Casual....c..covieieice e Akrong

Gl ettt ettt b e s e e e b e e aeebaeennaes Krong

CatCh e et eas Phan khreen
CAUSE. ..ottt et e st sa e b s besanesneans Akrong
CRANGE .....eoievereieieteeerceteceet sttt sae et e ne st es e e saas Prong loyee
COOSE....ceeuetierteeiririteenresreeeeteessesstrasstessenassaesseaesssenseesnsasssnessnes Hnai tha khreen
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ENGLISH NAME RAKKHAIN NAME

CHUZEI ettt cecttiee e e sresreeesesnsressseateessssssaeesssnraeasssnseeanses Tani ren than
CIY ettt ettt Mro

Clear....... cetesieeesteesreeeteiareee e aarbeeabaearte e b eeab e e ane s raseneenraesraesaaens Shenlen
ClOUd......eeviiiirieiieieceerrieitre e eereseesaesessee s rressessassaneesssseesnnes Morai

COOPET ..ottt bbb as Cree

DA ..ot e e e e e e e e e e et e e aa e aaeenaan Baba

Daily ...comrieeieeirieecie e r e Nai zain
DANGET ....coveireriieeeriteetcerss s krow Chara
DK A.hmong

DALE ottt Raigh
DAUGHLET......coveeriirieirieeece ettt set e ee e aesaeaens Thameen

Dead ...t rrerrreeenenes Thee Khreen

| L | U SORUUU O ORRUUUR «e... Mai shew
DEIAY ....oveirmiiireniectieneictee ettt v Nai Zain

DENY .ottt GNram Khreen
DEIL ..t sane s Sai See
DiIamMONd.......oooeiieeeereereceece ettt Chin

DIZNILY ..ottt ae e nans Thai Kha
DISIIICE ..ottt srsan et sn e aesaeanes Krain

DIStUID ..ottt eve bt sas et steen e beanens HNown shan Khren
DEVIAE ...ttt aeen Khoe Khra HMun
DOG it ne Khoy Khoe
DIOOT .ttt cte ettt e st r e se e reesbesbeessesaesanessnens Tan Kha
DONKEY oottt Mray
Drama........oooiiciiiiccceeccrrece et esnr e sereresane Zai
Dream............... Heeeeeeteteeiteee bttt e e te et e ae e te st a et eetaanraeeteenraans Aimaig

DIESS. ..ttt et e sre e b Tansa

DINK oot re e et ere e re s e e nne e s eanes Thow khreen
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ENGLISH NAME RAKKHAIN NAME

DIOP ottt sttt s bbbt sees A ceig

DU e Hmong mai
DY covenvereererirensestitesessestsssst st s b ettt s et s s ba et ssbennes Ta wan
DYDASLY ..cvevrvrererieererecresieesetstsess st sebenesesesssssesssssnes Choehan hmun
7 | OSSOSO PO U R na
Barth..oeeeeeeceeeeee ettt s se e e Mray

BaSt..c ittt Ahrey

BaSY .ttt e e Aloyel tgu
ECOMOILY ...coveviveieereninieeeenieeseeentsaeseseseeetesesnsesestaseseaessesesssseses Chibyo re
EdUCALION ....cooveiiieeiirecieerieneccrinteecereeeete e esesetesses e esaessnesns Panya

BRL ..ottt sa s Gnhow
EfECT ..ttt Thikain Hmu
EEE ettt st eens Bayoo

EIAer ...ttt eneens Agree
EIECHIICILY ..covevereneericrereereceree ettt Hlayt che
Elephant ..ot Sen
EMPEIOT.....iiiiiiiiiiiiciitine ettt Shen brang
EMPIOYEE ......ocveiriirriiiccietcttet st Alugh tha
ENCOUTAZE ..ottt Aupee khreen
ENEMY ..ottt Ranthee
ENGINE ..ot Chai

English ..ot Englai

ENJOY ccoviniiiiiitci e Pyoo Hmu
BIOT ..ottt sa e Ween Ray
BVEIY oot Au Coon
EXCESS uvieretieirieceintccttn ettt nte et et aa e st eans Amya
EXCRANEE......c ittt Prown Hmun
I 254 F:1 1 o ) OSSO SO OSSOSO Pyoo Khreen
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ENGLISH NAME RAKKHAIN NAME

EXCUSE c.ocvietieieerrereieeteeres e seessesaeseetesaesse st ssaeseesbessesbessasnsssassons Khoin Pru Khree
EXDIDIt.ceeeeieeeercrce ettt Ai Ang Boyi
EXPERSE.....cueeiiiieiiiniiiisissiisisissssssssretsssassssessssssasasasasanas Thoon Khreen
Fail oot ceeeerreestenreeaenennenns Soon Khreen
FAIT oottt bns Hla Khreen
Faith .ottt sassaesnees Youn Khreen
Fall .ottt s Kya Khreen
FISE vttt et Wa Ray
Fam@....c..oeeercee ettt ve s ssaaenas Kyow zo khreen
FaSE oottt ettt seesae e e Yen Khreen
Father ...c.cveiveiiiiienreeienice ettt sre e b e e snessnasanens Fakhen

| . | SO U U SUURUU SRR Krow Khreen
FEather.......coiiieci e Hneag ton
FOVET e Fya ray

FICIA .ot s s Koen

FIght oottt Tai khreen
FINA ..ot Hra khreen
FINC...eeitiieeetcctcetcenes ettt sse bt ve s ens s hla Khreen
FINGET ottt et ebs e Lay Hnyoo
FIUE .ot Ple

FLY oo Yen

Foam .......cccocvvvnnnnens et bttt bttt et e n e aseesaannens A Hmorug
FOICE...veee ettt b e e nes Au pee Khreen
Forest.......ccccvveevveennnne Neeresesesnuerstee sttt aeba st aaes e e st e e s asneeseearnanns Tow

FOTGEL ...t Main khreen
FOX ot Khewa

BN ...t ae e r e saenas Mai swe
GAlAXY ...eevereririnerctet ettt et aenan Che-Kra-Wala
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ENGLISH NAME RAKKHAIN NAME

GAIMIE ...ttt e st et essee e se s reesaessassst e s saesnossnesonnons Kza Boi
GAIlIC....veeeeieieeie ettt b e s bbb bens Kroa than free
Gardeng.......cocvvereeminmnecmviinienie e OO-Yen
GALE ... ceeeeeeee e te et ee s et s st sre s e be s s sanessasnaense Tankhow
GBS vttt sttt st b e ne Da gnwe
GENLIE ...ttt eesressnene Yen the
Gl ettt et sb e s sa e s bt e re s b e b s aa e Ra-khren
GROSE ...ttt st esansere st sre st e besnene s Sai See
GHEE ettt s Lai Song
GIVE ..ottt et ssseses e e e s see e sasseesesessas s essbs e s e nas Pay khren
Glad ... e aesne e Pyo khren
GIASS....uveveeiieeerereeteieseseetere e seesessseessessesseaessessesnensessasnons Fang

GOl ettt e ae s e s be bt e s asraaens Hman dain
GOId... ettt sa e s s nesaenaens Shee
GOOU......ciiiciirtcinieeert sttt esa e et be e sasasvens Kong Ray
GIAVE ...ttt ettt ettt aesneaesae s e sassanaens Ku
GIELI.....coirieeerietetetrese ettt s et st e s e s e e e e s e esarseessessovsesennes Anyou
GIINA .ottt ere e s s nnenennens Kri-khren
BIOUN ..ottt Mray
GIOUP oottt ettt es et ae s as Au Chu
GIOWLH ettt sn s et benn e Chai Khren
GUATANLEE ...ttt e et e e sae e e e s esnebensen Ta wan khan shen
GUAN.....ciiiiiee et sr e e naeaens A chowng
GUESE ...ttt s be s s s s besaesas Agandu
GUN..oeiiitee ettt sre st e eensbesba b e s e sae s e bensennens The Nal
Habit ..ot Acheng
Hall.coceeeeccesee e an Sanbeng
Half ..ottt ettt et sae st s sae st ess s s esbesennens Thaiwai
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Ham ..ot Wai thaw
HamMMET ..ottt Too
Hand.....oeeoeeee ettt e A Layt
HandIe ......oouovnieieieieeceeeee et eeennene Layt ken
Hard.....c.oocooieiiiiiitt e Kyant Ray
HAITI ..o eeteste e es s ae e aennne Ni Na khren
HAIVESE ..ttt sne e e s senns A The Rai Tay
HAVE ..ottt r e s e ba s e She Ray
HAaven ...ttt see st s re st a s sae v ene Naipray

Head ...ttt Agong
Health...oocoouiieeieceiirreeeeitentner ettt e ve s Kyanma khren
Hear ... oottt ne Kraw Ray
Heat ... Apu

HEAVY ettt sae s Lee Ray

Help oot nne Ku Nyant Ray
HETO0 vttt Zalai

Hill oottt ettt nanan Tong

HOI@ ..ottt eaes Apout
HOME.....coviece et er e Eeen

HOSPItAL ...ttt e See roong
HOUT ..ottt e Nari

TR ...t Rkey
AIE....oiiieeeeec ettt e eenes Pyen Ray
IMPOItant......cccoceiiiiiiiicieeee et Aray Kri Ray
IMPIOVE ..ottt ne To Ta Tay
INCTEASE ....oveneeiiieiecteectctrr ettt sr et et ve b senean To Ray

INAEX... ottt r e aesaes matica
INAUSEIY .ottt esesse st et sns s esasnes Ch Roong
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ENGLISH NAME RAKKHAIN NAME

INFANE .ottt s Khlay

INFOIM. .ottt seesearnens Nakra The
IMJUSHCE ...ttt ettt sttt en et e et aabesaesaens Mtraw

INJand ..coooviiiii e Pre dwen

IND e ens Raiha

INSECE ..o veetesensresrsa st sssnesrnnnns PO

INSUIL....cav ittt e Atheray phat the
INEEIESE.......eceiieeecieeentrerr et ne Chai keen zaw Hmun
Intoxicate.................. eeresreeent et e et e ettt a b e b et esesh e aenaesaeneas monyet khren
Iron....cocovecvninennne eheetet e ettt e s et e r et e e te s e aebeaetentenbens Than

ISIANA ..ottt .. kyant

INVAAE ..ottt en Chu cho Boyi
INEIVIBW .ottt vtvereve e s ssseecavneas Cha May Boyi
ISSUC.....viiitcictertceerc ettt ettt en Akrong

IVOTY ottt sesnas Senjwee

JAM oot Yoo

JAI ottt Boo

JaW Lo ettt ettt sa e sees Aan Thow
JAVEIIN oot ceeereesresranrreens Hlan

Jelly........ Geseserensnste s st a s bR et E e R e m e ran et nenartenens Yoo

JOD o ettt et et s e re s A loght

JOME .ottt aes Aro seh

JOKE .o, Ceeereesiesta e sra e s st s saestnenae e Kre-za khreen
Joarney.............. reeeeerenrenaes crereerns ceees et se s sars veeeeans Khree thoa khreen
Judge ...oov s e sen Tara thu gree
JUAO.cceiiiiiee et et Aa kja khreen
JUICE ottt estaea e s erave s s Aray

JUMP v ettt eeas Khun khreen
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JUNGLE ot Too

JUNIOT ...ttt s e e enseese Agnay

JUSE oottt ettt st et Yknu

JUSHEY 1ttt Tara-tha freen
JUEE ettt ettt sr e s b e s s aeene Show
Kangaroo......c.coevvevivcenenincciintininncieiscnseneseteeessssssens Tha bai kong
KEEP « ettt Thakhreen
KErChief.....ccouviiiieiirieiiiererrecenese e saereesesses e e s e e s e assesessanee Powa
KEIOSENE ....ueeiiiierieeierteereeeteree et sre s e aeseeens R nangain
KB ittt sttt e st e e s Thoo

KUCK ettt re s a e rens Kyout khreen
KIANEY ....everirieerireeesercne ettt ettt ne s n e aeaesnene Kyout Kai
KT oottt siee e e sae s e e e s stas s e esanesasnnens Thai khreen
KiN...o ittt n st st nanens Thanokhreen
Kindergarten ..........coccvvveeevcnriieneninenerinereeenennseessesesansnesensens Khlay kyoung
KING ettt Brang
KItCREN ..c.veviiiieeeceectes sttt se s ebens Thamen shat khan
KIEE ettt ettt ettt sa e se e saesn e b e st et b s erans Chown

KIEE .ottt Do sai

KNOW ..ottt a ettt enenens Thei khreen
KRIfE.....oooeeieeeeeeeertectcr ettt ettt sn b ennens Da shay
KDLttt ettt rr et sre e e Aait

KNOCK ..ttt e et sve e v e e s e eresaenens Tha khreen
KOt ...ttt a e e neaenens Shaim khreen
KNUCKIE ...ttt Aro saigh
LabOUT ...ceeeieeeecrecercetcrete ettt re s Alough
LadAEr ...ttt Lgraw

LadY ..ottt et st Mingh ma
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LaKe ..ottt ettt b e Aingh
Lamb ..o Sai thow
Land .....ooveovieicntceerc e Mray
LaNUAEE .....coveeveeeieriirireiirieeiiissn st esssnessesessanees Batha
Large «.coveeeiieerieecrc ittt Agree

Lark .oveevereereeetesrnenc e reeeere et esaas Lan skee
LSt ittt Mow soong
Late .ot reesteeeessesetessaesrnenne vvesees Kragra
Lathe.. oottt Towen khen
LAW .ttt sttt ssa et et aesaesb e neaasnns Oopday
L. ittt ere st e be e e ens Khey

LEaf ..ottt et s Aroay
Leak....ooirt e e Apough
Learn ....cccccevuveenenne ceeseeterere e e e rae e e e sae s e e e et esas s esa et esaeneons Thei khreen
Lttt aan Bay

g e ceerereneses Akhree
JOMON..c..cciitieeeee ettt e Through thee
Length ..o crereenreeeretaetanrenans Ayawgh
LLESS ettt ae e naene Ayoough
LLEUET ettt e Cha

LAE ettt Bwa
Machine.......ccoovvrrervrrvrrennns et be et tr e trte st e se e et tearteaenss Hegh

Mad ...ttt e tan Aru
Madam ......cccccvireninniernree e reererrerre et re e sre e nne Minma
MaAGREL ...ttt e aas Than lai
MaAIN .ottt Agree
MAIZE......ceeieiieeectrtee ettt s sbesaeens Sanfu
MaJOT ...ttt en Agru
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MakKe .....oocerrenreenieeeenenenee e ceereereereeenaeaeeaesaeas ververenns Alough
Mlaria............ Hereeeereetartre et b e st e be et e st e et e st s ae et e aaeatenaesaas Ghne phyat roga
AN .ottt sttt ann ceraes Lu

MaANGO ..ottt cereeeaeetraeraas Th-ra-the
MaDY ..oovreerrenrereseveeereere e eens ceeeeeeretee st aanerans ....Amyagh

Map oot Mray boong
MaLE ...ttt e nens Kyowt boong
Market......ccceevevennnerecienrcnnreeene ceerteeee et s e ae s b raereas Jee

MaLCH ettt an Mgrough
MaXIMUIM.....c.coveeeinniirtnineteiessreese e ete e sse et e seeresesessesens Amyash soong
MEICINE .....cocirrireiieiecriereteer et be st eres Sea
MeZAPhOoNe.........ccoviiiiiiiiinciicierrrc et eeasene Khrawa
Method.................. ceeveerenneeaas reererresrenrenes reenteeeeer et anresaassenes Nay

MILK ettt ees et s et era e Noo

MILE ..t .Main
Mother.......cccccoevurerenenne. veeterreererens ceereereere e are et aresaentesberaenee Amin

NAME ...ttt Hnamey
INAITOW ..ottt Agnay
Nation......ccoeceveverricereenreeecee e et ettt sae st aaen Lu myoo
Nature........coccervevrererrerenene. Ceteteret et et e e be e et e s eseerereeaen Tha-be-wa
Near......cccoveeevrviecnrcnrennnenne. veeeereeeeiaene ceenteeeee e aebeenasaestas Anaw ama
Necessary .......cccoovveeveceneenen ettt es et ..Aloo

INEEK ..t Gow sai
Need ....coovrrenrernrerinrenecrcenenrernes reereeeeree et e b et e ranbatas Loshan hmun
INEIVE ...ttt s et e s s sre e sesssssen Acro

NESt .ot ceeeebentere e eet et aa s e aareane reerereeens Athai

NEW ottt e be e s et esnnen Athai

NEWS ettt re e sa e aas The den

210



ENGLISH NAME RAKKHAIN NAME

NEZNL..aeieccteee ettt st s Gneegh
INOSE .ttt st s e e e st e s b saeae voeeens Nkhown
Ottt et et s e e s ee e vt e s e e st t s ena e e e s ne e naennnenn Mhong
NOVEL ..ottt ettt e et aeas s ss s e saerees Wathu

NOW ittt te et aeste st e e b e et e as s s esnaenenns Ykhu
NUCIBAT ... coitiiecreeiet ettt ese e sseeeseseteasestenesesessesnens Anung mrun
NUINDET ...eiiireeiteieetecriereeee et esresn e st esaeebe e s e e esaesbens Nambai
NUISE ..ottt erre e se st sae e s stesste s s e reesaesssasaesseennenns Narse

NUL. oot see e eerreeeaesereeenes Wai oo gong
@ ;T RO OO OO ST U SURRUUS veeveenee Thai

Oath....ceiireree et ae b era e rens Thaicha
ODEY ...ttt et ersse e ae e ae e s sae e e ns Lai na khren
ODSEIVE ....couveerirciinitenrenee e srressesee et e ssessestesrestesaessessesssbessennens Mron khrum
OCRAN ...uvmiieeiiriiceetintreieieassstesrstsaretasssanssssesesseressessessassnsns Ran lay
OCIOPUS ...vverinetirtitesieree st steseessestessesaessessessessessessensessssseraens Re

Office ...ooverrenriveercceenenere e reeereestisaeetesreereetaasensesraans Yoon
OffiCer...cocevvireeeeiectenrecreerenen, et essessr st eeeesees s seenenn Yoon bain
Ofter .ottt veeresresraseestenneasans Mera bera
Olleceneeee e bbb veeeraeenaaens see
Ol sa e ea st enns veeeeraens Ahoung
OlIVe..ueiniiteeteccerretete ettt nneen Ahoung the
Ottt res ettt b e sbess e s nnenes Athahma
One....cocevvevenenne ettt et a e s e et ae s ae e st e b e s an e st ar b enteenranes Ti
ONIOMN...ceiiiiiteiiteeeete sttt ess e b an Kraw than
OPCN ...ttt ettt Apoin
OPIUM .ottt rererresee et iaens Been
OFaNEE...cocoiiieiireieceiesteetrsreseieretsae s e s eassssssaessssesssressssses .Hrong thee
OFAET ottt be e nenn Ameeng
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Ottt ettt s e st st eese s be s e s aa et s sna st essesnns Nyaw

OYSIEN ceevirierereereeerreetrst et st et esteseesaneseeesesseessasstassesnsassesns Goon
Page......cccovveviniennnne Ceereeaeetete e te e aea e et e ae st enn e be e anseneansentas Ana
Pagoda.......cccooimiieniicietc et Kyoung

Pl oottt sneeens Balti
Parachute.........cccooveevireeneneiecieieceieceneens reereressaseanneneas Lay thee
Parent ........ccocovevinnnnieniiencnienns et b bbb as Amyoo

Park ....cooovivveevirienenicciceniene crererterreseenenaeeneastasenresnaareeens QOoyant

PaITOt ..ottt ceveene Chee shay
Part ..ot ... Khyew khart hmun
PaSS....coieirintetrtece ettt st a s sa s e e e e asaens ... Aung khrun
PEACE ...ttt Ee shan house
PEACOCK ..ottt ste e sn e saennans Oo dong

Pearl .....cocovvveennnen. cteetreeberaaesite s e te s te s b eesare s eeaseseas e s resranans Play
PN s Phoun tee
PEOPIE....o.eirirircieecctrce et Loo

PEPPET ..ottt Gnrow thee
PEITECE ...ttt b et A hman

PELIOL ottt ettt et aen Dai See
Photograph ........cccoveiiiiecereteee e Daipoong
PICLUIE ..ttt ettt s e e st s e nas A rong

PR ettt ... Waih

PIN e e rees Kan aih

PISIOL ..ttt a et ea e aene Khrow sheen bow
Poem ................. Feeeeeertesteestee et e et asre e s b s e e R e e s e Re e besatesseens Kbya

QUALIEY ..ottt et as e e e sa e ae e ne e aens Aray shen
QUALTEL ...t ce et e s sae s st e b e s saeannnanne Ran

QUESHION ....oovreeicnerecrereerrrersteerirre e reessreereseessseeessnressenssessnees Powsa
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QUEETI ...ttt et seenese st s et covesnesrnesbesbaens «... Baran ma
QUICK ...ttt st sraenne Ayen amran
QUICE....ciieireieerreicecieer et st be s s saessnsssnsnne Sai gmreen
RaANIA c..evieeiereieeeerre et re e e s e ae e eanens Aaloong
RaACe.....coooiieeeeetrreereeenccerien e ceerereeereeae e aeeestanate Khree

RABIM cccirictecereee et esae e svesve e te et e e et e besa e neanaens Mo
Rat...cooriereneee cererereaseet et e aeseaeaernesaan ceertereere e aeseeanaesaenes Saifu
Ray............. reeeete et ae e ens e ns Krwaih

REAA ...ttt ree ettt ae e et s be e e Ronkhree
Ready ...covevveereiiciciircnececeree ceerererenrentenes veetreananas Phaithe
Reason................ creeereteereeete et aa e et e st et a et et e e st et e easeresaneaeenns Asam athen
Reason.......cccocveeveveeenneenns crertesrestesresresaesrantenseaesaerbesesesaentersans Akrong
Receive........... crererreenrens Creerseerenteetes e et e taesaaeere s re e raenraaas vereee. Ll khan the
RECOTA ....oeiiieeeeie ettt eneeranenes Hmai tan

Red ..o reeree et s b e bt s s s ae e b e seanranne veereras A neeng

ReflECt ..ottt veeveeeeneneans Ronng bran
Refuse ...ovvevveevecreerecreneenns ettt ettt e e et e bear et esatesaasanes Lai hkhan khren
REHADIE ...t Yoon kree khreen
REtatice .....cceevervveevennierrecreneenenne, ettt e te et et nae Amyoo
RRINOCETOS ....c.cveeeeiiriiicrieieccte et cne et sr e Gramsan
Rice........... creeeerannes ceeseest et e e b e st e be e b e s b e e ban et e saantenss Thmen

RICE ..ottt creeeenaeenens Sham tha khrun
| 33117 SO ceetesee et ta e eaas ceetere ettt na e aes . Lay choawt
ROSC... ettt et Hnengi pan
RUDN ettt sra et eraene s Bree khreen
S e eree s veveenene Chai soe khreen
SALC. et beaens Loyat khreen
SAUNT ..ueeiiiicirerreieetee e rtesseeseees e sstastesaaessessnesesssessssnsnsseass Pheengri
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SAIATY...cveevrecieciecsresinscis st ssib s be e senn Laza

SAlE....i ettt e s Rong khreen
N 1 [ A Ceeereeerseeeraeiaaeibteereestiabeeraaeasaestesanessreesaannne Saw

T 11 Ts VUSROS Thei

SCROOL ..ttt b s saene Kyoung
Science........cceveene ceeraens verveene eeertereere e e eresreereanbens R ... Lokdai
SEASOM ...ceveeivecercereecer e eraeerreeesaeesseersnesaneesasssansssasssenss ... Rathee
SECONA......coviieriieeiierre it eeres e ecreeaesteessressaeeaseseessasanes Chekan

SEE ..ttt e e e e e sar e e s bata e sebbasas e bbaressensns Mran khreen
SEINSE ....eveeerieetiectteccrecee e re et re et e e ne e b e e era e e renanes Thedi

S urieiieieieeerreereeree e reesertaessbesennreseraressba st bt e s s rnsesebseebarevabeseen Kama
SRATECTOPPING -...ceervevecurmiririeireireeeriecsiensieceteeseseseensnesescsnesssens Pautok)
Sttt ettt e et e s nssent e sesernsenneenneane Thee ma
Sheep....cooeevrrcereeereinnnans e reeerereesrereteaeeate e e eetesaeresaesaan Saithoo
SHID ettt Thanfo
SROES ..cceiieiieeereecreerrereee et resrrecste e s e s nesabestessnsesnbessreanne Phnaih
SHOP ettt ettt Sain
Sand.......ocoeeeveveeieeieeeenen, creeereeereereenarentrans veeereeseeeaeenaeenraens Thei
SCIBNCE ..ottt esre s ebe et essssasssseensenesas Lokdai
SEASOM ....uvviieeiereeerireseeeeree e esseessessseeesseesnsssssonteeseesssssresssnesns Rathee
Second.......ooveveeienreneeiieennns eerrerresbeereereerebeebeebeeanereerreanns Chekan

S i utteeie e et e et et s e e e be e rb e b e s s e e b reebe e et s e aresanaents Mran khreen
SEISE .ttt ettt cb e eb et r e be b e snrens Thedi
Sex....... Ceeeseresrsrsesseestesteteeeiaataararrbtraeeaeeraaabrrrataaaeseeaabrannatterersrren Kama
ShE...vierieeeereeeeeereee e vrveesnns rerrrssnreesinnnes vreeeans . Thee ma
Sheep.....ccccovernue Ceeerbeer ettt et e e s et ae e e e b e et et e b e saeenaesbennen Saithoo
SHID cvereetr ettt na e ne s enaans Thanfo
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SHOES ...ttt ceetentrestearnrecanreasanrarn Phnaih
SRHOP ettt Sain
SHULIE covvvveiciiieciireeecciirir e e eceessbeesersesseesvsnsassessesersesenssnns Roan
SKiIl teereeiierieeeeereceete e reeesresresaeesaes et e se e b esse s sesanes rreeveenneesann Tha ray
SIEEP .ottt .... Aai khreen
Small......cccocoverenennen. Feereereeteste et e e te s aterentertaaernesentaneeasenrens Agnay
N 11 11 OSSO Ut Khree
TRHAIL..ocvieieeeeece e va e s rees Mdoon
TAKE ... eeeeeiceeeecireeeee et et eete e ssbe s seesssesanesse s beeesasenseennenns You khrun
TaLK et rrrrerrreesanrerrreens Pro khreen
TA... ettt et sttt aannerane Lafai
TEAL vttt ettt weee Myout ray
Teetha..oeevrveieeerieirsrerens Ceeeeeerrereresseretransrran et esnnsenbseenteesnensnns Thoa
TRANK .c.eeoiiicceee et Chejertom khreen
ThEOTY c.eeeeeeeer e et Nay
TREY ..ottt Thee dow
TRIEE ... e enar e aaees Thu kho
TRUIMD ot et sseaseens Lai ma
TRAC ettt st et Fraw
TIINIC .ttt ee e sar e aseese e sssees e e sanaens .. A sheen
Tomato......ccccverveeereennee. creeereterraesteenreeerreeteebretsenstaenreeeseesasaens Khramshen thee
TOOtH ettt sr e et ebe e re s Thoa
TOMOISE ..ot reeereeenressreesaeraeesrtenraens Laishay
TOWIL ettt e ae st sabssnarssnnnenns Mro
TTAIN ottt e e e e serbr e s s e e esaanessnnnane Rathaw
[ o8 L1 s DO U U USROS Ahman
TWO ceeeeicreeecier et craeeesree e teeseseessertesssaneesssesesaasnsnenssnsnsasnes Hrnai
TULOT e vveervereeessenessessssssesssass s sbssenssssses s sbs s snessesssnsssane Sra T TN
(’{:(“\,' vt - )
Sy . ,
2 1 5 !\ :; syt o )
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L8 5T (<5 R OO USRS Auka
Understand.........occeeveeineeiiciieniincnnnnnens Veereereerese e ere e aeneen Na lay khren
Under ground.........cocceveeeeiieeenienrencnneneens ettt aren Mray aow
UTIVEISE ..vvevereerrieerreeisineeeceinnersstneeinseeseseressresorssessssesosssesisneessnees Checha wala
UPPET..covtrucimiietennsniiresaesesiesessesaesessesaesens et .. Athai

UTINE....o e ecie et ecteeete s eestesere e st s saresaseesseersvesrssernsesnnene A bow

USE coeeeiireeieeeeteciteeette et este et s e ea e seeestessnsssbseasessssensssnssnannen A thoon
Vacant ......coceeeveveevenrencnrenenienens ceeeree e a et seeaneseessesaeatns Kyoat lai
VaCATION ...coovieeiiercieeerteee e e tesreesee e e s sae e st e esbecaeerrnessnesneessnenns Akhoin
VAISC..ciruveeiieniiieritiresirerecreeeessarsertesessteessbeeosstesssssesossessessesensenes Akroo
ValUe ... reereererreeressanseaanes veeeenee Tanfo

VA auiiiicireieieriieiessrreisistreesintesessnsesssessrssnessseesassesssssesssssssssesessssos Kaw

VBIY ettt et sae b A mya
Vegitable ... Hen
VErD..ooiieciireerecereet et ceeterreerentenrranns Kriya

VIEW eeeiiiierieiieercereecenireesrernenns ceerrrree e eareen cerreerreerernrens Mren khren
Village................ bbbttt e e e b n et eae e esaan Roa

VISILE c.nvveeereceeciert v seerte e e e e et e sbe et s beersessesssesnesnsaesssnsesnens Le la khren
VORC...erieteteetieiteetesstssresiressesseesssssestassssssssssesesssessesssssesanens May

WaALK et Thoakhreen
WaAll.coeeeeeee ettt ae e e et aaanee Nam ran
WALttt st s e ... Chai poi
Wttt eve e e e sae e Noy the
Ward......oooeeinieinecntrcee e v Chga

WASH ottt e b e e is e s satesebe e sensasesabeseas see khrun
WV LET..evieirieiiicen ettt erree e rrecrsneesteevesresssssesssssosssessasanesnns Ree

WWAVE cooiiiiiireicrrrecereeeeieeerente s eeren e sesestesesnesserbasesabesesanessesnessans Laim

W AKX ittt st e st see st e sne st sa e e e b saesas Phyoung
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WAY ot Lan

WEAK ...ttt ettt sttt sne e ene Aa yoot khrun
WIDE ittt ettt e s st esbe st e svesanesse e Arai
Wittt sve st s s s e sssssssssssnseas Arai
WINAOW ..ttt ettt eneaesba e sae e ne s anen pden bowt
WD, ettt ea e a e sanens Lee

WO ..ottt sre et besa e be b s nnens Kba

WIILE .ottt ettt st et eraesveesae st nesbesbeeanesne Raykhrun
WIONG ..ottt s Ahma

Y AT .c.uiiiiiieeeeerieet et ee st s sa et st b e sbeeaesee s r e srenasenas Hnai

YOIIOW ettt ae s Awa

YOS ittt ettt a et a et e nenne Hmam baray
YOKE oottt ettt st Noa khe
ZETO .ttt ettt ettt ne e s thu klay mya
ZUNIC oeoeeeereereeteeresne e e teeste et e s se st esse e e esbe st ensaersesaeeaessannsansaans Zoyat
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Land Terrfncy Act. 1950
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DC’s Letter to Rakkhain Area

In 1976 District commissioner of Patuakhali had circulated catious leaflet

from aeroplane to aboriginal areas. The catus letter as follows:
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(p.115, M. Mazid ).
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Aashai Jita (Loving song)
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Nagying (Dragon song)
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Minkhaiygo Chisu (Mother’s song)
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Rakkhain Song
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Reykhayin (Water collecting song)
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Rakkhain man with phio (hunting weapon)
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Rakkhain woman in the ripe paddy field

Farmer collecting sungrass
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Rakkhain  woman containing water
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Collecting sea fish

g

A traditional Rakkhain Temple

234






Local plough
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Clay made paddy doo (container)
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Peasant bathing Buffalo

Rakkhain farmer cultivating land
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Paddy harvesting sakarey (scissor)
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Rakkhain dweg¢ling house
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Drying naffi (compact fish dust)

Preparing hand made munji (noodles)
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The Rakkhain woman in the open kitchen

Two hundred year's wooden bowl
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Rakkhain lady preparing cowdung cake
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Rakkhain woman providing feed for pig
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Rakkhain women praying in the Temple
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Children With their parents for practicing monk
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Presenting cloth to Vikku
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Researcher interviewing Vikku
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.Rakkhain Children
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Rakkhain woman processing paddy
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Fuandai ( candle burning ) in the temple
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Bride & groome with traditional marriage dress
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Bride & groome with nearest relatives
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Rakkhain orphan salepole (marriage)

Dragon
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Rakkhain pama music

Rakkhain heny musical instrument

255



An old man preparing roof
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Rakkhain. poor man's dweeling house
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Troa thai ray ( meditation ) in the Temple
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Rakkhain graveyard
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Rakkhain's Kiang ( elementery school )

Ancient Pigon (writing leaf)
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Praying in Magipurnima
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Traditional puidan ( small dinning table )
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Laisure time of Rakkhain youth
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Mid day swantere( prayer ) in the house
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Smiling face of a Rakkhain lady

An old poor Rakkhain man
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Matbor of Belkata village
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Rakkhain modern tong house
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Preserving dead body of the monk for community funeral
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Indigenous way preserving dead body for funeral
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Women preparing traditional Rakkhain cake
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Partly design of tala ( chariot )
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Goalpata mangrove trees

Hogolapata mangrove trees
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On the way to coastal village

Traditional Rakkhain Ainn ( house )
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View of Belkata sea beach

Belkata sea beach in rainy season
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Cyclone shelter near sea beach

Rakkhain youth enjoying sea wave
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Soil eroision by wave

Local sailing boat
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Government guest house damaged by sea wave

- A ey

.,

Eroded coconut garden
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Southern estuary of Bay of Bengal
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Childern | playing in Belkata sea beach
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Sun rise at Belkata sea beach

Sun set at Belkata sea beach
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