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CHAPTER - 1 _

;ptroductioniand giteraturé survey:

One of the questions which ﬁas remdined in the
minds of plénners is how to'developvthe tribal populations
retainingléhéir idengity agd culture. Jawahar Lal Nehru,
the first Prime NMinister of India lald down the policy of

Panchsheel for tribal development which said that trivals

were %0 be deveioped according to their genius. Dhebar
underlined this by gtéting " the problem of problems is
not to disturd this harmony of tribél life and simulta~-
neously work for its advéncement". These are beaufifﬁi
statements but to translate them in reélity is indeed‘a -
difficult task. In order to find out what is ﬁarmoﬂic@w&
and geniug of a group, one has to ha#e authentic

information about them. There are many such gfoupg about?-

.............



‘whom very little systematic ;nformation'is'available;'Gne of
‘the important tasks that needs to be done-is to compile the
information from all the sources aﬁdefi**indicate what
are thé‘gags;inﬂinformation;_w

I chose to study the Wancho tribe of Arunachal Pradesh
.o .compile and to pro¥idde some information about them. Very
1little work has been done on them either by anthropologists
or historians. The references about them are casualaand .
are in the nature ef.t;ack accounts of the British, Verier
Elvin has collected roforences about them in his book,

India's Nortb-East Frontier in the Nineteenth Century;

'J.N¢ Choudhury -too makes a brief reference about them in

his book, Arunachal- through the Ages; LsR<N. Srivatav's

‘tour diary - Among the Wanchos and the Firap District

Gazetteers edited by 3. Dutta Choudhury contain some
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details gbout the people and the area inhabited by them.
All tﬁese studics have not focussed on all the aspects
of yancho life. These studies do not give us much idea
as to the process of change aﬁd tend to impose a static
picture of Wancho life till the recent times. 'None of
these works have tried to carefully examine the matérial
constraints of this tribe. They have also failgd to
demonst;age‘the conditiohs in which the_Wancﬁo actually
lived. fhe internal dynamics of their tribal sociai
oréanisation has also iemﬁained undefined.

However in order to understand the nature of the
life and condition of Wancho in the larger context
of the Indian tribal soc;ety oné has to carefully
examine the (a) historical geography of the area they
have inhabited}fo; times past (b) théir material condition,

the process involved in their subsistence, the nature of



appropriation and the technology used in the production
of their subsistence (c¢) the nature of their political
organization and ité role in administration of the tribe,
(d) their social organization and fhevchangea occuring
in it, from time to time and (e) the various rituals
~and beliefs of the tribe.

In order to understand the Wancho tribe in its
right perspective all the aforesaid concepts should be
studied as the parts of a total deéign. In this regard,l
the.eminent anghropologist Maufiee Godelier1 very rightly
statés = " 79 functionslist, with the exception of Evang- |
Pr;tchard and certain other dbrilliant field workers, a
social system is a totgl vhole, section of which gre

necessarily inter-linked, but according to them even a

1. see Man in India, March 1984, p.74.
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higtory of a social system can tell us nothing of the
necessary linking of parts, because history belongs to
the order of consequential and accidental events and not
to necessity, Laws of functioning exigt but there are
lavs of their evolutions or necessary transformation®.
However, in dealing Qith the.Wancho of Arunachal
Pradesh there are many practical diffiéulties faced both
by the énihfqpologists and the historians.in pursuing
the past of the tribe is the lack of recorded Mstorj.
It is purely as a result of this lack‘of_recqrded
information that‘qne finds1a,great diff;culty in
accurately perio@iginglthg study of tha tribe and fhereby
iﬁ fails to point qu§ the var%oue 9hanggs whigh have
tgkgn p}ace ip tpelli£e of wangho from ﬁime to time,

Trga that “anthropology has opened historians!



.
eyes to ﬁhe significance of ?olitica; habits, the mixture
of the universal apd relative wvhich goes to make up the
ways in which people accustonm ihemaelves to living in
group"_.2

My research indicated that there was very little
written material on VWancho, which can be reconstructed for
having a meaningful idea about the life and condition of
the Wancho theréfore 1 ha@ to collect the information
myself. The time which I‘ﬁad at my disposal was too short
to plan a full length study them. Therefore I decided to
<77 7concentrate on such-aepgctS'which may throw light'
on their life-style as well as indicate some events in
their history. In a situation like this, the oral
traditions are the only'spurce and therefore 1 decided

to collect information on their legends, folk tales and

2; Ibid. P 75.



1=

folk songs. I haveAalépfbbserved them singing and found
Ut about their rituals and festivals as part of thelr
oral tradttion.

. A proper understanding of the oral traditiong is
possible only in the.poggexy of the cglture in yhich thoy
exist. Since I have not done»avfull study of the culture
pf the Wanchos I have not made an attempt to analyse the
1nformat;on‘§hgt_llhave collected og §h§§r orglﬂtra@itionq;l
This is one ‘the major limitations of this vork. ihe lim;ts
ation of thevtime gnd thg scope of this disserta#ion also
did not perpit me to make a cémparative afudy of the tribe
buﬁ i,thGroély trieé go take the firét step towards ?he
fﬁllgr nnderaténdinglof ghe Qanchos tribe;'

| The girst chapter is on thé Introduction and

Literature Survey where I have given the kind of information

that is availible on the uanchos; The seéond chapter is on



Historical Geography. ‘In. this chapter, I have identified
the physical feature of the area inhabitdd by the yancho.
it also discussed the land, soil, climate and its overall
impact on the life of the Wancho. The‘third ch§pter
concentrates on the study of their material life of the
tribe. Tﬁe nature of digtribution and various custom
connected with it has also been discussed. i have also
paid attention to the nature of their agriculture and
inﬁustrial téchnology-and their impact on the ;eonomicallﬂ
life of the Wancho. The fourth chapte} is the Nature of -
Sta§e. In this chapter, I have tried-my best to provide
historical daﬁa to give an idea of the évolution of the
state. The role of various dynaéties fromitime to time and
the Sysbeﬁ of“adﬁinisﬁrétion also.have-been;discuased‘to
some extent. In theififﬁh chap#ef. I h;ve tried t0'p;esent

a very brief account of the Social Organization. In this



chapter, I have deacribed their institution of marriage;
Qariéus ;nst;mS‘cohnected with biftn; r1£ua1 and beliéfs.
and diéposal of their dead: I ﬁa#e algo concent;ated_on
their ;ql;gioug practiegg gnd their impact on‘the sooigl
and cultu;al,iifé qf ﬁpe}ﬁanchgi The sixth chapter is

" the Conclusion.

Migfatign:'

Thewancho like many other tribes of grunachal
Pradesh have thei; own Hradition about migration. According
to one tradition, the original place from where they came
is Hganqu'OfanB. Another tradition traces the courses of
their migration to their prosent abode through Tangnu and °
gggeggg,'bofh in ;he Tuensang area of the p}eeent Nagaland.
It'is'not knoﬁn.when they'éctuélly mig}ated;'The Ahonm

Buranjis and the early British records, howsver suggest that

3. S8rivastav, L.R.N., Among the Wanchos, p.l.
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they came and settled in the south-western part ofATirap
some hundred ysars ago4; |

Origins The Wancho narrate many tales in connection with
their origin, The tales and legends differ‘from'clap to
clan, Some of thése legends are interesting and £hfough the

years have perhaps become so coloured that noé they seem

full of romantic fiction and mystery. As regards folklore

andvits-scope, P Gbsvami5

put down that foiklore wag first
coined by W.J, Thomas (18405 and if.ﬂhas.estabiished it;elf
as a generic term unée}'whicn are included traditional
institutions, art and o;aftmanship, customs and roles

connected with marriage, inheritance, birth and death,

festival, agriculture, fishing and hunting, cattle rearing,

beliefs in spirite, fairies, witchcraft, spells, charms,

4o see Tirap pistrict Gazetteer, p.32.
5+ Goswami, P., Ballad and Tales of Assam; Pe 2
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omen etc, The Wancho do got have any 1iter§ture but it is
rich in folklore and other local tradition hahded down
from ggneration.to generation? of thgse.some are written
down and published in school magazines and somgiéra simply
preserved and handed down byiwordﬁ of mouth,

L%@h&s} , .
The Chief is said to have originated from a

pumpkin seed and some clans say from.a gou:d. But the
ueen was from Heaven. One day the Chief of Longthan a
had gone hunting, As he neared the river, he saw a fow
begﬁtiful girls.eékingbath; He hid /himself and watch;a;
From their éénversation, he came ég know that these
begutiful damgels weréhfrom Heaven ;ﬁd they had cone ko
viéit‘tge earth, saeihg the river they coﬁld not resiaﬁ
faking»a bath;.Thé oﬁief t&ok a long aéic# and Qith ;tw
'ée managed to collect the c}oﬁheé of these angels in a

bundle. Theo poor angels could not come out of the water now,
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The:Chiéf went upfta=them*intrdauced'ntﬁself“ana“told*them
ﬁdtftd'be'affaia;‘Lazerjne*marfiéd'ané-df-thg*ahgel‘énd
'l’i-i'red]l}appily:"after.~ Sv |
 aAn old ‘and chf"ldle"‘sé"‘l?anéhé ‘douple weré extremely
happywzboutAan;extraﬁiiﬁora;nary'puﬁpkin-that they had
féimd‘.gx‘ovingn near the;f hogse,-. The 4p1.nnp'kin. was. fca.ken
inside with a lot of care. At night,’the couple heard
stral.hgei.noi’ia_xenaé. "fhéy woke up ’to find 'oiufg. :lf any Qné pad :
mtored hots house. They Looked  and down and o
surprise sav that thelr prized possoseion the puspkin
vas rolling to and fro. Thinking that the puapkin vas
haunted the man. took. hxs dso and hit the pumpkin. At his
stroke the -puﬁékin*.-b.rske 'opemta'ndrinside-:‘theyi .88¥ a baby
orying for hé was éﬁitﬂoﬁ the head by the dao. fné"cdapig

took him out énd tended to his wound. They reared him and
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called him Chang. Ho grew up to be the king = 'Chaﬁg‘ -
wound and wang qhief. He married an angel from Heaven.
His wife was called chanéuangsia-or addressed as Asen
Rangkhies

" The Wanchos believe in ghosts and spirits. They

believe that seeing a ghost is bad omen, Uhy is it taken as
s bad sign?

' .TheiLongsom.Rada»narrétedla'leggnﬁ'whichlgpes thuss
Lohg-longzago fhe'earth uasuecqnp;ed“by'the‘hnmanss the
. spiFits and thé.apimélsa Thege:threefwege»constantly fighting
with each other to gain suprémacy.‘fhe~fBogf satan wanted
to wipe off~thévhumén beingg'sntélieet;'éné day 'Bou' saw
a;mép; the ﬁan»was7carry1ng.a-naked'369§f~or.afswad;
It -puhg; from his cane basket, The "Bou! thought tho dao
 must be the maﬁfsltail.and.@adq é>ﬂwi£t'snatch”at5the

- dao. The maked dao cut and injured the Bou. He had to
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a@mi; tovﬁhe=huma?'a intelligence and agreed that the. ..
human being was superior to all epirits: This was an.
insulﬁ #o the Bou and in his embarrasment he turned himself
invisible; The Yanchos believe that Bou is on the lookout
for revenge and if any man.Ameets a Bow he ig in for
trouble <, sickness, poverty, death and cven famine might
befell Qnihimit
| PAGhY for Fives

The fhfge'- huhan; spifiis.éﬁé animals that
lived'dn.thié earth, léngalohg'agd Qere-féoiﬂaté&'ﬁﬁ.fire.
The fire tﬁa&‘they'Saw in the skg'-.iight;iné. The fire
that struck the.land durihg a storms Tﬁ;§ f9it'£ha£ ﬁh;s
fire would be’a.zvz» usemi ﬁéapox;‘ an th-iée éontemélated‘on
coﬁauefing fire éndVOwniégviﬁ;;ﬁﬁt‘t$ m;$§;r_an&‘6wn firo was

not casy, they needed to know how to make fire. & they



decided to hold a competition. The first turn was given

to the spirits but they failed, then the animals too failed.
Nov was the turn of the human, while the spirits and
e‘mi_@ls gatchea tho man took a pbece of wood and a bit

of string and began rubbi_hg, Soon a spark appeared and
there was flame. The himan's skill in kindling fire wvas
appreciated by the spirits and the animals. S0 man became

the sole owners of fire which helped them to bsconme

gupetior over gpirits énd animal g.

O%_i_.‘:; of thu‘nﬂe_r and lightnings
The wanchos believe that thundor and lightning

is the sign of anger of those live in Heaven. Once upon
a time the Queen of Heaven cé.me down to visit the earth.

" “ghe was given a pira (wooden stool) to sit om. The poor

queen was vory nncomfortéble on this pira . She was angry

at this and considered that she was given a very bad

: - &Jﬁr%?;}‘;‘% k"‘:“l
&reatment by her hosts i.e. the people on .earth.,_,»-?;Bfé;gg}'.\eE‘;;?-.

I

fodkok

™~
E
/

g ”

- -
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she left, che asked them - ﬂqf vhat wpoq ;9_%hie 23;9
nade off?® Her host replied..ﬁaf Zakef- The Zak t:ee

has splinters and do not make'ggod‘segﬁa. Whey;she.?eached
Heaven, tha»Quéen told the king_gf this he langhed. His
lahgh is s#i& to”be the fhunder,ﬂThe queen was so angry
and huﬁiliated that she-;régred the firg of heavep i.e,
iigﬁtning'to at;ike aﬂé burn dowﬁ the zak treeé. Even now
zak t;ée§ aré normally hit by lightning an; thunder can
_can‘§e hearé the?g,: | |

The Gourd Princes

Thg figaf Yancho king is said to have-come out of
aj gafd lg‘u (wvater gourd). The Wancho usually, leave gourds
t°7§‘7 and when it is dry they clean it well and use it,
ag-a‘vesse;.

Long long‘ago,oné such gourdﬂwaq ;eft-to~dry'and

ingeccts began to fb;m inside it. When people went near the |
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gourd they heard a whispering sound and so they broke it
open. To their surprise they found a human baby inside.
The people were thrilled they thought the baby was

extraordinary - a super being called him Chongwangs chong
mean insegt, and wang to settle or thrive on, They

considered this baby-te_be-thevson of God., They . .. .gave

hin presents and respects and\made him their king., This

how kingship got started.

Methodologys

Inwcoiiecting the oral data care has been taken
to select only those which are comnsidered to be most
authentic. Census Beporté, Gazetteors, Nowspaper reports,
journalsg, Britigh account, tour diary of srivasta§ have

been consulted and used profitably.

ijols.nsedg
The tools of field data collection (~-7: ineludes
interviews with the Chiefs, Gaonburas and selected knowledg-

eable persons, participant observations.
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43 the study is based on th interpretation and analysis

of the folklores and the oral ihformations, and the
description of the factual data, the method being followed
in preparing this is empiriéal in its study.

I have considered and incorporated the suggestions made
by the experts who had attehded ny pre—supﬂission seninar.
I thank them for their guidance and showing keen interest

in my «#lwork,



CHAPTER - IIX

Hietorical Géo raphys

‘The principal elements whi;h make up the
geographical s?ene at any period of time are in addition
to the phyeica‘.‘l environment, the people, the forms and
distribution of their settlements, their agriculture, their
crafts and industrics and ‘their trade’. The reconstruction
of the face of the Tirap district at the beginniné of the
bistorical period must therefore call, not only on
sources which are historical 4in the narrow sense, but
also on the . ._....”" :researches of the geologist, botanief,
meteorologist and archacologist. This is a task of immense
difficulty, and makes demand on too many disciplines ever
to be satisfying or complete.

The‘historﬁ-Of the district emergeé from

obscurity and dubious traditions in the early part of the

1. pounds, N.J.G., An Historical Geography of Europe 450 B.C.=
A.D. 1330, ppP. 1"20,
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13§h.century A.D. when the Ahoms came fiom North Burma
through the Pangsau Pass over the Patkai, and made steady
advance along the course of the Noa-Dihing in Tirap.
Placed bétween the plains of Brahmaputra on the west and
the valley of the Irrawaddy on the east, th%svaraa N

vitnessed movement of people from across tho Patkai

- ranges from time immemorialz.‘The Ahoms who ruled in
Assam and its eastern regions for s&x‘centuries from
aA.D. 1228-1826, left a series of invaluable historiesl
‘chronicles known as Buranjis, which throw a;flood-of
light on the late medieval history of Tirap. Scanty
information as given in the Ahom and British records is
the only source of early history of this area.

The history of the Tirap district as an-aémini-

strative unit goeé back fb.1943'éhen it was called the

. 2% 899 Tirap District Gazetteor, 9.361
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Tirap'FrOntier~Tract. The tract was carved out of some
areas of the Sadiys Frontier Tract and the Lakhimpur

3

Frontder Tract”’, The name of the unit underwent a

sequence.. of changes from the frontier tract to frontier
divigion, and finally in 1965 to the Tirap Districti The
district lies to the south of the.Brahmaputra, it is
bounded qn té@ nqrth by.tﬁe Dibrugarh district of Assanm
and the Loh}t district.of Arunachal Pradeshg oh thé
gPuPh by gnrma, on the easﬁ §y Burma and on the vest by
- the Sibsagar and Dibrugerh district of Assam and the
Mon district pf Nagaland. The Q;strict lies betwen the
latitude 26°40'F and 27°40'N and the longitude 95°11'E
and 97°10°E. -

The Longding sub_d&vision is looatéé in the
south;western éorner}of‘tﬁis-ﬁistrict. This_sub-div;;ion

has been divided into fbur‘éireles for administrative

3. Ibid, p.l.
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purposes. They are - Niausa, Kanubari, Wakka and Pangchan4.

Generally the'area,is»:ggged agd mountainous
as it lieé in the sub-Patkoi régionﬂ~The vegetation‘en
the whple is.tr#pical evergreen, rain forest‘type and
semngvéqgreen according to the variations in altitude

and soil conditions, Thers are a few grasslands in

5

comparative less humid areas”. In the lower Wancho belt

forest vegetation is '\'_fouﬁa to be rich and varied.
The s0il on the hill top i3 generaliy deop and
it varies from ;1ay 0 heavy loam. On the slopes‘it is
loany more dQVelepéd and of slightly open texturse. In
the foothillé. it has mi#;d features;.ihe hilltéps‘are
more.énited for eu1tivation!of“fruit tiees rénging fr;m
sub-tropicglhto temperate deciduoua plants, Cereals and

other root crops growv on the glopes,; paddy can also be

4. Ibid, P.2~3,
5« Ibid, Pe3e



cultivates. in the higher altitude the forest is generally
temperate. The thick wooded areas arenot the virgin

area because of the shifting cultivation which has been

going on in these areas for a long time.

The climate in this district is largely influenced

by the térrain marked by high hills, deep ravineg,ahd
valleys through which thes streams and rivarsfflow;
The climate is cool and highly humind at the lover -
elevation and in the véiley. The rainggauge sté&tion
report on Longding rainfall in 1975 as 191.10 cms.

The cold season prevailing from the later ﬁart of
Hovember to February is followed by frequent thunderstorms
in the pre-monsoon seagon from March to May. The monsoon
continues from June to about the middle of Qctober., On
ﬁhe wholw the"climate in the <hill areas is modefatéq‘

and pleasant - ° "_and the constant breeze mmake it

6. Ibid, P.104.



salubious.

The rivers Tesse, Tiéing:and the Tewai constitute
the principal drainage.system; Boegides these there are
~~“gsuamps, creeks and canals. ‘Wancho area’iahounds‘in
good land water resources suitable both for capture and
culture of figheriee,'ﬂesources however ;emgin unuyilizea‘
for fish development of fisheries. Some of 'ti; comm;h
1ndigenous figh species are - Tarputitose, Labeo dero,
Balilius danils ete.” |

In recent times the GSI and the AQC have taken
keen interest in thet terri%orytertiary:fcrmation of the
area for assegsing 0il and coal resources in the region.
0il shows near iisse strean south of Kanubatirarea have

been reportedg;

8. 1bid, p.17.
9 . Ibid s P 80
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The Wanchos belong to the Indo-fiongoloid group
They lived under their Wangham (Chiefs) and had a highly
stratified society. They have anong tkylalepsﬁ fifty
villages which are divided into two groups - Tangjen and
Sangjeh;o' or lower and upper Yancho afeai sémefof thé
viilaée in fhe Lowerlﬁaﬁeho ares ére.-ICbehu, BénfeQré.
Yannu, Kanubari, Russa, 2edua, Senua, Niénﬁn, ﬁinfong,
Pﬁmao ete. Some of the villagés»xn theiubper Wancho éreas
'are -»Longjén, Lonékai; Hgihu. Kamhna,AKhanu, Wékké,
Longphong, Bonia etc.

Pich forn an inportent iten in the Wancho diet.
It is also interesting to notethat’the fancho ladies are
képt on a str;ct diet.gf f;sh and rive after delivery.

Fish is needed for rituals as well.

10. Srivastav, L.R.i., Among the Wanchos, p.2.
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Population:

In 1961 the population was 23,393 and increased '
to 28,650 in 1971. In 1981 of the Census record, the
total populatiom of the Wanchos was 33,072 (males =17027
“ 11
and females - 16055) .

History of the Wancho

Wannu $s sald to be the first yancho uillage.
It ig situated in the Banferra circle below Longding.

. Five migrating Wancho clans first settled here. They
vere the Ralang, Arang, Ponglé, Niyanute and Yanko.
They arerregarded as five ;riginal clans of the Wanchos.
Among them the chief was selected from Ralang family.

- Wancho were known both: to the Ahoms as well as to the

British.

1ll. see 1981 Census Record.



Relation withthe Plain People

‘It is reported that there were little inter-
course between the Wancho living in the hills and people
1iving in the plains of Assam. This is not true. During
the Ahom.rnle, the plains people on one hand and the
Waqchowwefe quite frébfriendly. The Ahom king Shiva Sanga
marriéd the Banferra Princesg'sadoi (there is'a fort named
after her as Ladoigar). The Wanchos have a custom of their
own in diéposing their dead and all ¥Wancho woulq prefer
ﬁo die in their“villggé 80 as-(to be lucky aﬁd get é fitting &
funeral) to be treatéd to a ‘Wancho deatb ritual, Whgn

Shiva Shanga married Ladoi, he promised to send the body

§ his vife back to her village on her death Accordingly,
on her death the Ahom sovereign sent the corpse of his

dead queen to her village. On the,wa& up the stench of



the dead body got a little too strong ans so they i.e.
the people carrying the dead body performed the last
rites of the queen in a spot on which a fort vas bu11§
later named after her the Queen ofas LQDOIGABH;;

The Wancho uere'ieferred to by the Asgameée as
'Naga’ = this word is derived from the Sanskrit ward
'nagna" or naked. The other names by which tﬁe Wanchog.
were known to the plains people besiées Naga were -
Rangpang, or by fheir'villagee as Banferra, Barmithuhia
and Hermithunia. The ‘Wanchos came down to the markéts
of Barhat and sépak;ati in the Dibrugarh district to
trade. In the olden days, says Elwin "Mothers in plqins
of Assam used to subdné naughty children iy télling thém
th"at-if they did not behave, the Rangpangs would come and

carry them offw,(grivastav,p.4).



These Wancho man appear to be inpressive looking
and &Lz@attraétive. One day when avBanferra tYancho Chief
Khunbao went to the Ahonm king Supimpha's palace to pay
tribute. One::of the royal wives happen to seé this
impressive looking man..She was impressed and narrated to
her hgsbnnd about'Khunbaé's‘thSical attributes. Supimpha
was angry at his wife's impudence and to teach her a
lesson sent | ) .. her 6ff with Xhunbao, This unforiunate
queen at that time was expetting. While in exile she éa§e
birth to a boy. The next Ahom King Suhura-muns came to
know about this boy and granted him the post of Bar Patra
Gohain,. The boy vas named as Kancheng'Bérpatra and
friendly relationshp grev between the Banferra Nagas

and thes Ahoms.
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The Nature of Relationship with other Neighbowring tribes:

thile their relation with the plain people was
mostly commercial, ‘the relationship with the neighbouring
tribes was af sociai nature. The Patkoi, the geographical
aﬁd political boundary between Indias and Burma does not
prevent the people on both sides from visiting each other
or entering into marriage:iLifﬁfrelations. Trade forms
another bond between the two.

British attitude towards the Wanchos;

/

The earlier Officers who visited the Wancho area
found them less turbulent than the Nootes. Though they were
referred to as "hidéously wild", 'unciviiized'. andz'di:ty'
by the British. In 1841-42 Captain Brodie visited mény
Wancho villages of_Banferral_aneke, Mulungt~Jaktong,
Tabong and Chongnu. People like the Aéericaﬁ Baptist

missionaries Revemend Clark and his wife tred . to
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extinguish the Wancho urge for head-hunting. The cult §f hééd-
hunging was customary in the old days and it was connected
vith every aspect of their social activity.

It vas not until the lésﬁ quater of the 19th century
thét people.vspecially.fﬁé British Officers started visiting
the Wancho area and this gave b;rth to unpleasantness and’
the goierhment did not relish the idea of their interference.
But their outrages - Ch0phnuWancho's-attack.on Banferra,
murder committed by Banferra Wanchos in Sbhbsagat Dodorali,
Wancho kidhapping of tea gaiden labourers made the
British apprehencsive about this tribe. In Pebruary 1875,

Lt. Halcombe, the'As‘st'.‘\: uomissxdnér of sibsagéi (Jai;;ur)
accompanied by Capt. W.F. Badgley the Security-in-eha¥ge
of Assam Infantry and a mixed groups ‘of Engineers,

Sentries, survey gréup-énd load carriers entered the
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Waﬁchos area. The British had actually gone to survey the
area and link a road to Burma. They were escorted by a
gu;de from the Rusa village and they made their way to
Nissa village (Srivatav,p.99).
Murder of L:,_aalgombe andlh;s men?

The Wanchos did not like outsiders and anyone
| vho viola?ed the sanctity of his land vas not a friend had
_ﬁé bé punisped. It is saiﬁ that the soldiers.explored the
:'v%llag§ and on s?eins a gorpse on-;,plateform.they laugh
at 1t-§nd oﬁe qf’the chief‘of Nginnu who had just died.
This raised the alarm tﬁa th the aliens needed to be.
punisheéa A dead body wgg sacred.- ppv dare they:could
defile it by toushing. Iﬁe pnnishment of tpia crime was not
even 1nnovat;d - for no §ne ;advgver broken this law. The

confugsed and angry Wanchos attacked the Briticsh sleeping in
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theigAcamps gith daog gnd speafa: The Bri#ish caﬁghﬁ
ungﬁares at a lossi Lﬁl Halcomge and eighty men were
bdtcheredl The injured men escaped witﬁ Capt; Bédgiey t§
the ghang village where £hey ;mplored fét ﬁelp. The Chgnu
cpiet 2Yatau® refused all heip because he was ah ally of i:
#he Nginpu Chief. Most df theAwouAAed British a#d others
in theirparﬁy died. A graveyard of these unfortunates is
said to be still 'I seen in the outskirts of the Mu village.
When the report of this tragic incident reached
the Britishlin Assan, punitive expedi#ion vas immediatelyfy
sent to avenge the death pf their fellowvmen and teach the
Wanchos a lesson.
British revenge oﬁ fhe ﬁanchogi

A punitive expedition under Brig. Nuthal was

sent to the Wancho area in April 1875 and there they

stayed on till May. This time the British has taken with



them Nocte 1Pterpr9te?.from Boud#ria. The Wanchos even
today say that their misinterpretation caused more trouble
and the Wanchos becage bitter enemies of the British, The
vil;ages‘ofimginnu, Nissa, Longkai, Kamhua were bu;nt down.
The Niénpu‘village was partially durnt.

R.G. Woodthrope the Assistant Superintendent of
the ‘Royal Engineers who had come to survey the area says
that the Wanéhos could do nothing to stop the British. He
fo;nd an old woman in g\hallow of a t;ee and tried his
best to quell her fegr by giving her some money; The
British:f;%gave the Chanu Chief a safari hat as present.
It was to show tpeit gratitude for letting thevfleeing and
_injured'British pa;ty rest in his village. But the proud
Chief rqfused, pointing to his own Crown. As the British

left, the Chanu chief raised'his hand, says Yoodthrope,



as a gesture of fgienééhig perhaps.

 In 1876 a small force agé;n escorted a survey party
to the Qancho_hills aﬁd again burnt~the~Nginﬁu village-
which refuaed to surrender some of those connected in the
massacre of 1875.

- The Nginnu villagers were said to have been so
helpless ggéinst the British attack that thyy fled to
Lhamnu village. The chief of Lhannu did not want to get
;nvleed and bring the wrath of the British on himself and .
refused all help. The Nginnu #illagers went té‘the<mamsang
villages (Noctes), he'promised tb help on paymentlthe
tributes only. The Namsang Chief demanded two goats as *

annugl tribute, which the Nginnu gave in return for their

help. Ecen now the Nginnu villagers send one goat annually

to the Nocte village - Namsang. (Srivastav, p.105).

® e 6@ G000



CHAPTER - III

Material Cultures

The land of the Wancho is surrounded on
all sides by high hills, the area is not fertile except
for the foothills the rest of the land is not suitab¥e
for good cultivatioﬁ. It is indeed a sad thing that the
Wanchos hardly get paid anything inspite of their hard
labour. Here jhum is practised. The Wanchos call jhum
fields Haram. Ninetyfive percent of the people work in
the fields. Although appreciable progress has been
registered in the field of gconomy’dua to mainly to
various development schemes initiated by the Administration
it will still be prue to say that the economic activities
of the people of Arunachél Pradesh continue to be largely

of s subsistence nature based on agriculture., Agriculture
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is mostly of a supplementary nature to other activities
such as hunting, food gathering, trapping, fishing,
'iéaring,of animals and trade (T.G. p.101l).

There exisped inter vhllage trade as well as trade
with the neighbouring pecple of Assam and Negaland.
4iﬁhabitants'6f Banferra, Rusa and other villages close
to the plains use to come down to the matkets of
3e§ekhati'and Borhat for purchasing coloured clothes,
beadé} 1r6n‘for méking‘dao and salt. The Wanchos living
near the Patkoi hills did not however, come down because
those markets were distant to them . Traditional trade
1n-indigenbhé prodﬁcts of however limited scope is no

doubt still carried on, some local people own shops and:

do brisk business.

1. see f$rivastav's agmong the Wanchos, p.3.



°In jhuming the people cut the trees and plants on
the hill sides during the dry season and burn them along
vith the organic deposits;accumu;ated;through many years
of leaf-fall, before the rains set in. They use a jhum
clearing for two years and then abandon it after a period
of years which varies according to the presssure of population
and availablity of 1gndn2. The Wanchos cultivate millet,

paddy, maize, arum, topioca and pulses, gourd, brinjal,
potato;fgg;lic are grouﬁ-by them. They have ll varieties of
paddy and rice and 4 varieties of arum . Poppy is grown
on a very';imited_scale. Miliet and paddy are cultivated in
turns, Harvest»by hand-picking is a coumon method among

the tribes‘in thg digtrict. et cultivation is limited3.

2. Elwin, V., A Philosophy for NEFA, Pp. 0-81. |
3. Tirap Distrxct Gazetteer. p.106 e

&
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Jhum cultivation has three stagess (i) cutting of all
shrubs, weeds and trees at the fields chosen for Haram is
left to dry (ii) after about 2-3 months these are burnt,
and (iii1) the ash is then spread out evenly and the seced
sownii Inplements used by the Wanchos are very few. Daos
to cut the trees ans shrnbs, sticks used to dig holes,
‘a wooden stick with metal tip called Rohun  is used for .
cleargng_theiland and at the time of harvesting. People
go to tbe Priest and he predicts:the future and profits
of that particular Haram by cracking eggs and observing
onens therein. Only if the egg show perfect yolk which
fortell a g00d harvest the farmers will go to cultivate,
if not another Haram will be chosen. Due to this, some

spots are cultivated more often than other spots. The-

] i

implements were good in' the 01l1d: days for'limited agriculture
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but tﬁey are inadequate for large scale farming. Ploughs
are used for wet cultivation. In the Wancho area we find
individual ownership of land. The Wangham (chief) own mﬁch
Aof the land. No hasty change from jhuming to permanent
cultivation is possible in this mountainous terrain. But,
"by all means, attempts at introduction of permanent - -
cultivation whereerve‘poeéible side by side with improved
-jhum cultivation are being made. Although the ' jhum land
Regulation of 1947 has given the people customary rights
over the jhum land, they have been showing willingness to
adéft the new>methods'and techniqdes of sedentary culti=-
vation?. The agricultural shows, exhibtion and’ demonstrate
ions on the modern sjstémlof'cultiQation bave stimulated

in the people a curiousity and ehthusiasm, The development

4. Tbid. p.110
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of communicatiops ané.thgesﬁab;ishment of a§ministrative
centres in different parts of the district haye opened

ne¥ horizons for socialland economic progregs of the
people, and thismis apparent in t$e~fi;id of agriculture.

A project sponsoreé bi'the.Rééionai'Researﬁh #abo?ato;ysg
Jo?hat has ;een‘underta#enzét sénﬁé}#iilage ne;r.L;ngdi;g for
véultivatioﬁféf @ediéiqal‘;ﬂd éroQat;épianté ;itg iﬁvolve-
Aéntio?vfhe ;iilagers. A plot of land géjaceﬁtuto ﬁhelsoil
COﬂservﬁtioﬁ ffaiﬁigé;cﬁmenemo;sﬁraﬁiQn‘Céntré AF senha“has
beaq_ﬁronghtiﬁpdér.cultivation.of So;anﬁﬁ;kﬁasianﬁm to
é:qviée pianting ﬁatéria;‘fbrﬂﬁommefciai cnifivation b&k
the gillagers.side by sidé ﬁith cniti?atioh;Aéﬁiméis”ére
éoﬁes;;§a§gd by the péop}e4£or }oyd ;ﬁd sacrifide, trade |

| gﬂd payqént‘ofzpride érice. They éfe‘aisb ﬁeané of bartar
in the tribél:economy, éompensétiona aré.reélized in terms

‘pf-épipais; Pigs, long-haired goats, mithuns and hens are
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reared.

The geographical remotcness of the area combined
with its lack of communication and transport facilities
end the low standard of living of the people in the pre-~
Independence days are responsible for the ecnnomic énd
commercial under-development of the district even though
it is rich in forest minerals and other resources. In the
absence of money as a Bedium of exchange, the wholg
system of trade and commerce was based mainly on bartar
or exchange of commodities according to the needs of
individuals, families of villagers,

Irade with Burma:

Trade relation between bhe peopls of this district
and those of Upper Burma had been in existence for centuries,

6
Bhano a great trading centre of the Irrawaddy river,

6, Ibid, p.133.



attracted a large number of traders from this distriet, who
carried their merchandise for exchange or eale through the
passes across the Patkoi ranges which they used as trade
routes.. In exchange of handloom producte,'tea léaVea, salt,
beads etc the people of thié area imported from Burma daos,
iron implements, fiehing‘nets, spears, Burmese garments. One
of the principal items of trade was opium. With the extension
of adminigtration in Tirap with the result of the
olandéstine movement across the border for trade has bYeem
.stﬁpped.

Trade with the plains of Assams

Prom time immemorial, the people of Tirap led
regular trade relations with the people: of the plains of
Assam., But ho detailed account of the early trade is

available, Some of the Ahom Buranjis refer to the people
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by tﬁéléresenf firap‘district‘fréding ;ith the Aseémese;

A8 é ﬁattér §f faét, Tirap was one of-thé imporfaﬂt sources
of salt for the beoplé of Aaéam the Bfahmaput;a valley before
it Qés ;ééularly aupplied.pﬁ ﬁhe merch;#t ;f‘the.céﬁpa;y
through ﬁénéél. Moreover there are some references in the
‘Buranjisv£o th; ;upyly of raw:coal and crﬁde keroéene oii

to the péoéi; of thé plainsvby the wancho;'wbich they dﬁg

ou§ from the pits in the ni1lel.

In.tyebﬁast;Atﬁé arﬁicles dis#ésalland exchanée
uéfe br;ught to the market in the plains of Assam. Now the
tribél éeépievéeli their artiéies ingtead of bartping them
for other commodities dié bu$ tﬂeir necessities from the

plains markets.

7. Ibid, p.133.



The chéita gives an account of the merchandise
exchanged between the people of Assam and the Wanchos in
the old days.

Name of the tribe Articles produced and sold in the plains
o Market )

Cottage Agriculture ' miscelleneous
Industry :

‘Wanchos bamboo mat, ginger,arun, forest products
came and ghillies, such as timber,
bamboo, sweetpotatoes, bamboo,cane
yooden images, ’ ‘
daos etes

The articles that the Yanchos generally purchase from the

plain markets are; mill-made clothes, beads, tea leaves,
tobacco, bidi, household utensils etc.
Before independence, the area was initially isolated

and the:e'was‘no trade centre but a chain of markets have

8. Ibid, P.138.
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sprung up along the border, The Wanchos o to Berhat, Namrup
and Sonari.

Inter=tribal trade smong the local communities:

| A regular trade was cuprent among the tribes
yhemseives within the district and with those of the
#eiéhboufing:éistriét'ofTLohit.vThe-artioles of trade
cdnéiated of the daily i@iﬁvneébssipigs‘iiké salt; opium,
cattle, hand-woven clothes and articles brought fron the

plaihs of Assam.
Bankin s

There ié no ;ndigenoué banging sy;tem in the
districtghrhe;e was a custon among some of the péople to
bury the money in the house f;r security reasons. In order

to stop this practice and in the interest of the local

people, -the Government have been ercouraging the people to



'make saving. A number of local post offices vith saving
account facilities have beeq opened. The SBI at Longding
gives out loans to the people.

Handicrafts:

The tribal arts and crafts are pnigque in many
ways and for their devhopment there are ofaft centres mith
training and production wings. The Wanché communities are
engaged in weawing; ;g.the Wacho society, weaving is done
by women belonging to the Royal Samilies. Their women
woven bags have‘a cémbination of deep red, yélioﬁ} black
and green colours against a white backgrohnd. "These
zigzag designs," observes Dr. Elwin "are popuiér‘dn the
sashes used by the Konyaks and WYancho to carry their

baskets and are common on the Wancho bégé";g

9¢ V. Elwin, The Art of the North-East Frontier of India,p.40.
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He further mentioned of a having bone design and diamond
pétterﬁ on the Wancho bags.
Weiggt and Heasure: |

" ‘In recenmt times method of measurements have
brought a change in the yancho traditional system of
measurement. Till : S recently anf though rareicases'”
even now they had the bértar“systemy The conical cane
Basket.ggggg'(cylindrical basket) and phackjack -
'meaéured from the finger tips‘of'the'other hend also
sfretéhed out (spreading of hands and arns) were used as
unitsvof measurenent, Féur baskets full would . be
1 tham, 5 phack of a normal structured man would be as
lohg as a hbuseq

Metriqégisteﬁg

- In order to implement the metric system of k

weights and measures. introduced throughout the country
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under the Standard of Yeoights and Measures aAct, 1956,

a governement organisation of weights and measures has
been funétioning in Arunachal Pradesh since 196419.-This
hag simplified the business.traasactions.

Household Imgleménta:

People make their household articles like pot
of clay and used even for fituals. Bamboo pots to carry and
store water. lMats made of bamboo strips, vessel of wood,
furni ture both of wood and cane, they make their own., _
Ihanup (grain grounder) out of a long log of hard wood.
Heaving:

The wancho word for weaving is Ngintsong. In the
olden days, this art was restricted only to the ladies of
royal family. Weaving was done on loin looms « bags blankets,
sashes and loincloth were made of cheap qotton, sonetimes

silks, Now the Hancho ladies of all classes have started

10. Ibid., p.137.



weaving. Loin looms are still being used in the houses.
Government weaving centres have introduced the fly-shiftle
looms. In the lower Wancho areas sericulture has also been
started, Wencho woven goods are in g:ea? dggand, Their
bags with bearing bone and diamond horizéntal gtriﬁe in
oranéé, red, yellow, and green are beautiful.

Cane and bamboo works

All the Pribes adapted 4in cane andAbamboo
vork. Tﬁe Wanchos are likewise good craftmens, Their
bamb;o‘mats.are in great demand in thé plainsg market.

The necklaces made out of grass by the Wancho woﬁén depicts
their finer craftmenshiét'rheir baakéts made of lajai
;nd :ggggg bamboos a;e véluable.

liocod_carving:

some of the finest and best wood-carving in

the entire area of Arunachal Pradesh are found among the



Wanchos of the Tirép distriot. The central motif in
wood-carving is a human head. Dplle,.plates, ﬁobacco‘
pipes, statuettes and forms such as frogs, tigers ete.
Verier Elwin remarked that " Here the uoo@-carvigg ip~ '
the past has been very largely associated with head-
huntiﬁgrand the human head dominates almost_eyerything
that is made. Thns‘thgre are tobacco pipes with the bowl
carved in the shape of a head; drinking qus with @arriors
carrying off heads in tfiumph; small woodgﬁ he?ds and
little human-figures..often,dOne with astonishing realism
and whichi again celeb;ate a successful raid."ltfhe
Wanchos are good at carwing.

3

11, Verier Elvwin, A Philosophy for NEFA,p.101l.
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Smithex_‘z» :

The Wanchos earlier made their own barrel for
muzzle loading guga to hunt and protect their field.
Though the Government has ordered to stop of such gun
manufacture clandestine cases can still be found.
Ornamentations

The bulk of ornmments ﬁsed.is made up of beads
brought from the plains., Their bead necklaces, silver,
graés, cane and wood jewellery are worth admiring. To
quote Werrier E}uin,la " the Wancyos are not fond of cloﬁhes.
but make “? for this by the use of splendid ornaments of
ivory, bone; horn, shell and beads, while the more
" ephemeral grace of feathers and flowers distinguishes their
ears and hair", " The designs and colour combination are

superb. One Wancho fgirl received President's award for
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nagter craftwoman this year for excellent bead works.
Besides bead vorks the Wanchos also make ornament fron
&lass beads, wild seeds, cane, bamboo reed"ls. .

Hpuselsite and houses:

The Wancho villages are extremely well placed,
occupying thg}highest points of the ridges—on vhich they
stand and commanding all the approaches to them.. In the
olden days bamboo and cane stockades were built. "The
scenery ¥as magnificenp; a high darkly-wooded range behind
minu‘de§¢end abruptlf:fér about 1,500 feet, when it
suddenly §hanges its previpies fpr beautiful open undula-
tion.country,-well?watered by a sucgeasion of clear,

babbling‘streams at the cool waters of which in the deep

shade of clums of trees, dotted along their banks,

3. 566 Rosarin, V61:%1;19

{
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the pili, into uhigh these_stxeamszall‘f;og, rise_otPer
llofty ﬁiils woo§ed g}ongjppg_ridggs, but cultiyated below
on the’moreageptle eloygs, ovgr which fhe clogd-shadows
a:e:lagi}y mqving, andvon which numerous village glitter
brightly. To our left ;'the high peaks of the Patkai
ta#ge lose their outliné in the hot gnd lazy atmquhere;
if is a beautiful_country and today‘bask;ng in the still
1sqnlight all is so calm and pqgceful before_gs{ ;t
would’éeem almost 1mpo§sible that treachery aﬂ@ murder
could_figd a place heres; bgt the black cloud already
-darkgping the sky chahg%pg the biue‘pf the.air to a
Qgrky brgwplthe roar of thq flames and crashipgvof.timbers
behind'us, agd the thought of ;he'séene of the qassaore,
vhich ig still befo?e us, femind us of the eternal truth
that QVQn the ggrthfs fairest spots the diercesﬁ ﬁasgions

of man may make their home"14.

14. Yoodthrope, R.G., Tirap District Gazettesr,1980.
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The house site does not belong to the village

commanland. Whenever a new-viliage is wstablished, plot

of land are alloted to the individuals. The individual
constructs his house on a suitable site within the
linits of the land allotted to him by the community.

The individual exercisesm full and heritable right of

ownership over the land allottéd to him. No ceremonies
are observed either during the selesvtion of site or at
the time of construction of a.housels.'

The Wancho genefally build their houses at the
the ground level, the eaves almost touching the ground
tvo sides. The reér §ortion of the house is however,
raised on biles depending oh the slant of hills. The

framework is built of solid logs and beams. The front

portion of the house is used as a common room. Behind

on

15. Ibid, p.7T6.
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the common room there are compartment and cubicles on
both sides or on one side of the house with a wide
passaéé running all aléng the,hagse. ihe number of such
compartments depends on the number of.éhevfaiiliea; Each
cogpartment1has a}hearth in the centre. In the rear there
are rooms for the unmarried girlé.

_We can’'divided a house into three classes. They are:
(i) The Wangham (chief) house, (2) The Commoners house,
and (3) Morungs and granaries. The Wangham's hquse is
the longest and built on the most level site in the
village. It is sometimes 200 feet long and 50 feet
broad, Haimendorf has observed that therchief's_possess

better housesg and rivher furnitu:esls. The chief's house

16. Acharyya, N.N., The History of Medieval Assam,p.241,
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consists of two hugh halls at either end, both sides of
the central corridoe are stome rooms or bedrooms. The
bedroom of his wives have seperate hearths, their own

door qf exit and a verandah. Near the ebhtrance stand the
logdrum and some distant-away stands the log grounder.
The.hail behihd ie used as reception,;ﬁéfand conference
centré. 1t ié raised, has a diamdnd design matvfloor.

. There a¥e bed rooms for the unmarried girls of the village
.in the chief's house. The pillars are carved,and the grain
grounder-has only two holes.

The Wancho commoner's house is much smaller than
the Chief's. The design is almost the samef.excgpt for the
floor. it has a croes'design unlike the diamon@ degign in
the Chief's house. |

" The roof of the houses is thatched, the thong
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(éost) prbjeét through the roof. These protuding post
.are aléo covered with palm léayés 80 that no rain seeps
1nio the house. This system of using extfa long post is
_to;enable the owner to uééithe»same post in cases the
bot£bm,of thejposﬁ gets potten. Tha‘dgcayed_pbrtionf
éan heq éut off and thevpostllowe;ea.

The WQﬁcho house is generally having five thongs
bdétsi; Thislbbst afé given d;fferentvnémes:

16t pillar = - HUMKHANG THONG

2nd pillar »  THHOGNU
3rd pillar - WATAK THONG
4th pillar -  REMRING THONG

S5th pillar = = ::KHUATHO THONG
The second pillar THONGNU is significant in every
Yancho house. The Wancho bride on entering her husband's

hpuse for the first time has to circle around this

pillar three times. The fourth pillar - REMRING THONG ig



used for rituals and all ritualslare performed near this
pillar.

The Wancho hun (house have a chang (platforﬁ)
along with some rooms on the ground level. The men stay
on the chang portion and noi (female room) are on the
ground floor level. The houses are pitch‘dark and its a
wonder that the Wancho can see inside it. The hearth are
a common feature. Salpira (gtool) with short legs and
tables are seen carved out of one piece of wood., Beds
too are carved out of a single piece of wood. Changes
are coming into the WYancho house. Modern furniture are
to be seen.

Granariess
These are large substantial buildings raised

four feet from the ground and situated in the midst of
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the village. morungs are long struc#nres with beds on
elther sides, 1t lo0ks like a military barrack. The
pillar'of this building is usually carved. The raised
verandab‘is sometimeéhat the rear of the house or.from
the side of the house. There 1s}a hearth in the middle
and conﬁains.a big log drﬁﬁ.l |

Generall& Q;uses are built by the local people
on cooperagiye and reciérocal bagis. Tgeybuilding
materials are éoilected iﬁcally from the nearb§ forests
by those who wants to construct a house and the labour
is supplied freely by the villagers. The owue: of‘the
houge feeds those who help. The ;nique feature of moét‘
Wancho hou;e is the open bamboo platform, generally
rectangﬁiéf in shape, extends outwards from the main
house on one side in tﬁe ffont. This serveé the purpose

of a courtyard as well as for drying of foodstnffs.l7

17. Choudhnry,s.b., Tirap district gazeﬁteer.p,?B,
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Dress (Man):

Men shave the hair round the crown and temple
and grov hair only the top of their heads, They then tie
" back this bunch of long hair at the back of the head with
a comb called Khalet. They wear a cap called Khawcoup.
ﬁpper portion of their body is bare, and they wear 2 loin

. 18 | | , o
cloth Khialet,” which is a piece of cloth of about 22
inches long and 6 inches deep. It overlaps the front and

back and hanés down like a skirt déwn to the knees. They
love to wear a lotrqf_orna;ents of ivory, bead and glass.
Sometimes string of monkey skulls anﬁ vmetal pendents
are a2lso worn round_tﬁeii necks. Thé neciac98~éréAcgiled
gggk}The'men Qear é cloured arm band. Théy have holes
1n.their years aﬁd oftén'éeér thé strangest of earplugs,

sometimes it is bamboo pieées. glgas oi plastic plug,

broken bootle necks and safety pins. Only the Wanghan

18, Ibid.p.78,
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Jueér a ét;ip of blue beads round his calf. Their dang
or dao is inseperable, they carry it round everywhere. Nost
of_thesg mep‘hafe tattoo marks on their ?ace, neck,
arm.chést ané back; Thei; bel; is called Zapak. Hats
yredict soéiai stru;tureatatué. A specially made filiet
vfor:their héir ié-ﬁséd by the~ch£e£s. Hairpins of cane
and boneraréﬁalso #éed. The wérriors vho has taken skulls
wears are wooden hands carveé out like hairpins. On the
armns the Wanmcho men years'chaklit (armlet). The Wancho
mén.carries a veapon. Besides, chang (dao), pah (spear)
with amall ﬁeaés and decorated witp goats hair is also
popular,
Drésa gmbman;;

iﬁe girlg ru# aroun§ bare ti;l they age g;yen
a loin cloth, The.éoman vear a pieg? of clqth roupg‘ber

hips called the kihuthau which is about 28 inches long
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and 6 inches wide. The upper portion of the body is left
bare. The Chong'Wangéa the chief Queen Wangchasie and
Wﬁngchasa wvear countless numbers of necklaces while the
Wanpah women do not wear much, The.Royal,ladies,keep long
hair wvhich they tie wi;h palm leaves (tockou) so that the-
hair is covered and remainsg stiff and:s$raight.

. ihepwéncho-men and.gomenvare very fond of heade
dresses and ornaments. Head-dresses of various designs
made;of cane strips decorated ﬁith beads agd stones. An.
ordinary head-dress is called khupong and the costly one
likBlikhagan, which ié decorated gith beads, furs and

tusks of wild boars;19

19. Ibid.p.78,



CHAPTER - 1V

Nature of State

»

Literary and éthnological sources indicate that
the ea:ly wave of the Mongoloid migration sntered India
in the east before 1000 B.C. at about the same prehistoric
time as the arrival of the Aryans in the west, As no
material proof of these movements and ancient settlement
of the people has been discovered, we can, at the present

stage of our knowledge, do little more than faintly trace
the courses of tribal migration that took place in

comparatively latter times.1

The Wancho are believed to have orifinated at
tvo places Tangnu and Tsangnu both in Tnensanéa, When asked
about how the village was formed the Wanchos come up
with many theories. Ome such theory was narrated by a

resident of Niausa. It is not know how the villages

1. Choudhury, Datta S., Tirap district gazetteer,1980,p.26.
2, Srivastav, L.R.N., Among the Wanchos;1973,p.1,
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actually formed. There was no chief or raja %o rule the
people who had assembled in thé area after migrating
ffdﬁ‘ﬂagéland; So from Tangnu a chief was called to rule
over the pédplé; The leader who was ruling these people -
before“ﬁhe”Téngnu chief made an appearance was Kianupa.
He Qas weaﬁ anéucouid notﬁcantfolAthe ﬁeopie s0 he waé |
overthran(and.his piacewwas'taken‘by‘the.outéi&er fron
Ténsnu, whoubécame'the nggham ichief)a'”'

One tradition is that the original place from
vheie fhe Wancho starféd migréfing is Nyénnu Oféh,'and :
they‘fifst caﬁe tola"ylace ééileﬁ T;naé; From Tinao they
vent in t&o direétioné. On; group vent to Tangnu and the
other to Téangnu.‘rrcﬁ Tangnu'and Teéngnu théy cane to
5

their present habitat”, Before the Wancho came ¥¢ their

Kt

presat habitat the land, they say, was occupied by

a different people, who, thezwanqho assert with pride,

3. Srivastava, L.R.N., Among the Wanchos,'p.ig
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were not as'develqped as they. The migrating wgncho drove
most‘of-the pepple living there. éhis.however is doubted
bé.doubteé ﬁy.some-who believe th;t ghe_area presently
qccupigd by‘the Wancho Vas'not inhabitad by any people
befé;e th;m4é $heA two migrating branches of Tangjan_‘
from.Tangnn and Tsangjan from Tsangnu continmed to move
tovards the eagt and established themselves in the
_village; éccuﬁied by them;a§ é?esept. & at times
ocCcypying unclaiﬁéd lands, and‘at times onsting ghe
oriéiﬁai,seftléfs%_Thése'two gro;ps of Tangjan and Tsangjan
fu¥the§Aé6£ themselves di;ided.into sevé;al smaller gggg.
Uﬁdar Tanéjan afe Nijan; Kandan;zxongjan, Choujan and
Wakkéjaién. Under‘ Tsangjan are Niauaan{‘NgOJan, anang_
Ch§§i§§,‘§h63;; aﬁdAthefindeé;ndent village of Sennq%_
ihé‘ge;gfaphioél d;vision.offthe Yanchos does

not cofncide with their social dividion, Some of the
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;ggg undef'Tanéjan éﬁd Tsangjan afe both in Tuensang
digtrict of ﬁagalandtand in Bngm# across #he_Pétkoi.
The Patkoi, éhe geographical and_poiitical bogndary’
between India éﬁd Burma does not prevent the people on
both aides from visiting{each other and entering'into.
marriage relations,vTraﬁe.forms another bond detween
the~two;jThe Wancho believe that the Konyaks from Non
;in Nagéland are their counterpart whoﬂpraferred to stay
back in their original hpme_in.ﬂuenéang. Tbe word
4'konyak'comeé_f?om the word ‘kanya', meaning man.
Clark-ap,American-missionéry vas the fiist to use this“
tenminolégy, With_gheédvent qf the ﬁgPA ;n 1957, the
TuQQSnggfrontier Tract was amalgamated into Nagaland.
_ihuaipringigg a shar§ distinction between theg terrig—
orially. | |

The Yancho trace their lineage from the family of



four brothes first settled in Tangnu and Tsangnu of
Nagaland. The four brothers were - Moipu, Hangleng,
Tingpong and Takham and are believed to be the forefather
of the Yancho. The eldest lMoipu is said'to'hav; settied
in Niannu his descendant. are said to be the Lower. Wancho -
| Niajen, cﬁoujén. Tﬁe descendénta of the sécogd_brother
Hanglong are the Janmu. Zajen and Chopjen are said to be
:;the descendant of the third brother Tingpong. The fourth
Pbrother Tékbamia said §o have é;neABack and rgmaiped in
Nagaland., It is believed that #he Wannulv§11age wgs the
ce;tre of‘mig?ét;on of gll the different c}ans«of the
wanchos..Amoﬁg:th;five-familieg Ralang, Arang, Pongla,
 Hiyaoik and Tanbo the chief was selecteﬁ. from the Re}ang
family.

~ This Wanghanm (cnief) vas all in all. Yhen a prince

is born the villagers go out to hunt fish and celebrate
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the occasion. The occagion when a person acquires the
seat of a Chief is also celebrated. A feast is given
to honour the new ruler. The chief's wldest (uson
Taichongpa is given more importance, then the younger
;soné - Nawlisa aﬁd Naulipa who leave their father's.
hbuse’éfter théy marry. -

The Wangnauli - (subordinate villages) pay -
tribute to the paramount villages, It is said that
Bordufia villages pays slat tax to ﬁhé Chanu village.
The Egggégg_directs and also keep an eye over the
welfare and Qellbeing of the village community,VWithout
tﬁévwéﬂg§§g5s sanction mothing can beé done, be it
‘cultivation of Haranis, construction of house, road,
observing rituals, giving punishment to the guilty etc.
The pansa or 'subject offer 2 share of meat or fish to

the king if they hed gone hunting or fishing. The new

6. It is a Nocte village.
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qneenJusuallg sglect a few families in her husband's
village as her own, a sap is then given to the families
as a sign of honour and proof of the new relationship.
After‘thié? she can dine with the family and gq to seek

their help in times of troublegl The chief's lands are

cultivated by his ¢ommener's wives - @ggg_. Some of ‘the
village -youths‘ stay wiht the king - they wait on him,
brinévhim food, pur him 2o (rice beer), ligat his opium
pipe, these youth would even die for the king. These
attendants are appointed by the cillage and mostly
hereditary. The~ﬁancho'are proud of their warrior
ancestry asd in the olden days,their var-tactics had
Won them many victories. They were acbustomea to gub-
guerill type of warfare. They were expert in ambush.
TheyAQid'not:go in for open confrontation with the-

enemy. Nawmei (braces) helped the king to fight wars.
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Most of the weapons were stored in the King's homes.

V;llgge Organizations

Villages are divided into units. Most villages
have different names for the village units which generally

amounts to two or three units. The Upper Wancho call

these units ag CHINGKHAW agnd CHINGKHE, In the Lower

Wancho the units are called TINGNU And TINGSA , yhile

ip the next and independent Senne village there are three

divisions - TINGNU, 7 ZONGFONGZONGHAM, and TINGSA,

The vord thom is given to a group of
vi;lages. Each village has two or more smaller units
‘ggggg_ consisting of a number of houses each under a
Junior Controlling leader - Wangsa. In the wéncho_village
20-40 houses form an unit called Tingzong . Each of
these units have a ggg_(soy's dormitory). The .: pah

T i ) /’r-',wv\c,“ =
SaSTE G UTHS06E



plays an important role in the society. A village may
.have 2-6 9? more pgh depending upon the size and
population of the village. A royal family or a person of hi
high rank is usually the owner of a ggg._Tha ownership is
hereditory. The owner is responsble for buklding,
maintaining and managing the affairs of the pah. In
return the members of the pah known. as pahsen help him

in the fields or do other odd Jjobs. The ggé is a
dormitory for unmarried bops. Soon after attaining
puberty the boys are takqn into the ggg .. They continue to
sleep in the pah till they mérry. Every QVening.after
dinner the boys $roupe out of their houses, taking with
them4the1f daos, tobacoo pouch, bet2l nut store and things

they would need for the night in the pah. They return to

their house the nexthorninéé



‘The pah is like a club house p here the teenagers
cut,\joke,-sing, play. sometimes make cane furniture out
of wood or bamboo, ' nale bead ornaments;and.rglax on the
whole . The Rah is a recreation centre..The youth have .
great fun,- singing lgilgggs (folk song). This kind of
singing involves two groups -'egch;tries.to outdo the

other in singing. It is a portive competition. A common

sight in each 3»:ipah is a long drum Khum ., It is used as

an.alarm. The beat;pg ofythg}drum canabg bearg far over
the hille. Ih,the_qlden days pahsu acteéﬁas gua;d hopseg n
and centres for discussion E@S.Qtrategy;.;t is believed
tha§ §he word ggg_ comgs from the word.gggg (meaning

to usten) . Pahs are built near the gates /of the village

to act as guard room.



Councils:

In each Wancho village there exist a well organized
body for the administration of justice. 1t is the council
of elders, the Yangchu-Wangcha of vhich the Yangham (chief)
is the head. As agssisted by a number of members with
different @unction, this4self-regulating‘socio-pbliﬁical
organiaation has been in existence since anciéent times.
It 15 not merely a traditional judicial body but it has
audirect-;nf;uence on the socio-cultural and socio-economic
life of the community. The members and their designations
- vary from viliége to village. At Pumso, for¥ example, the
council éonsisté-of WYanghan, ggggg(priest),”kgggcham and the
senior members of the:#illage representing'eééh(éian.
The avaéécﬁo and the zl?ang;ha are also called Khonsai and
act as ministers. The Chief befors giving a decision on

any > v matter, consults the two khonsais,

.
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. The wangcham acts as messenger to the Chief and the
council.'He informs the village about thevmeeting san@
calls the members to attend i, The village council of
the Niaujan group, pona;gting of Niannu, Niausa, Hintong,
Longphongiang the.Zedug,villageslare’gimilar to that of
the Pumao council, but here the_exgguﬁyve bodyAqonsigﬁs
of onlg{the,wgggcham (chairman), Va?°h§29'.“§2§°ha@23 gnd
the Wangchupa. At'wakka, the:cogncil_has a.;atgg num§er
of mgmyere: the tgﬂé;&&éﬂ (chief), da~pa, gangsa-pa
(iunior chief). | »‘ |

In Qase of dispute within the village, the decision
qf‘ﬁﬁe.conpvil is accepte§ an@ regarde& ﬁy.ail, bﬁtrin
ipte?“vi;lagg disputés, wheﬂ £h94décision ;s‘nof'accepted.

a disputg ledvto serious. and even head-hunting in th; old
‘dgysf Tbg connqil gguqraiiy meats afAfyeichieé(s.porung,

where all the members are invited.
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Punction of the councils

WIA the-old days,?the méinrfunction of the council
uas.to'decidé.énd plan about:;arfaré; aﬁd to aéﬁtle cases
énd'diéputeslwitﬁin the &illaée. Bﬁf n;wadays,:besides '
deaiing mith ﬁinor cases and Gispﬁtes, tﬁe council takes
up all kinés éf éevelopméntzéork,-éuéﬁ.as'the'éonstnuction
‘of.the road;Acleaning the cili;ge f;thé ;té. “A'go;d
of éuchlvcbun’ctzil can be?foixnd 1# Chanu vi'uagé, where it
is morg é development work and éach memberlis responsible
for the différent activitiesf At thevsame time the
council se#tles the disputes and riteé‘céees°.7

TheyChief rospect the deciéi§n of the Canqil
.;ihﬁembera, if the chief is a yoﬁthmap tye olders of

the village address him as Yangpa meaning sone

7. Verier Elwin, Démocrécy in NEFA,p.170.
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All the éouncilg works within the frameworks of the
Assam Frontier (Administration of Justice) Regulation of
1945 vhich recognises their importance and authority and
conferg on them sonsiderably powers. This is in recognition
ofthe fact that 'modern democratic government caﬁ have a
solid foundation only in the wuwillage democracy'e.
Punishment:

The tangham's word is law, Dispute within the visit
generally arise out of theft, seduction of girls, adultery,
etc. . Bnt'inter-vil;age dispufes arise maiﬁly on account
of encroachment of land.by the members of one village
over another's village. There are disputes over the rights
on water., Hunting and fishing in another territory may
also cause enemity. In the olden days Wanghos law were

strictly enforced, corporal punishment was common,

r
3
o

8. Choudhury, Datta, S., Tirap district gazetteer,p.183.



Seduction of the Chief's wife is a serious offence

earlier it led to death sentence to the culprit. Exile

from the villége is also.cénsidered to be a seriéus
pnbighments 4 theft of agtiétﬁagricultureal'chp is
:compensaféd:by payﬁent'Of‘a finé of one pig to the
village éouﬁciliofs.'
In the old days, it is @aid that if a thief

"stole'éuéﬁ atticles from the house of a chief, he was
sold to another:village>for oge elephant tﬁsk and é gang.
A&hifery wiﬁh a befbrcteﬁ girl isxéiao cbmpenéafedvby‘
payment of fines. Generally seizing of.their ivory
ornaments, harams(cultivable land), animals and banishment
were common form of punishuent.

(ihe fénchayét‘ﬁajnaegulatioh was introduced in
what was then known as NEFA of which Wancho region vas

aqbait. 1t did not come'ih conflict ﬁith the tfaditional
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village counéils vhich has beenwin existence simee time
imqemorial.

?he NEFA ?anchayat Raj Regulation 1967 (Yo, 3)
pyoyiges a fhree tiarvst:uetﬁre of se;f-governing bodies -
lvanchal_Samiﬁikza zilla Parishad 3. The Agency council-
In the NEFA (Admin) Supplementary Regulation 1971 a
Pradesh council was constituted in the plgce of Agency
council: The 37th Zmendment Act of the Constitution 1975
proyideg for a 1egi§1gtive assembly in the Union territory
of Arunachal Pradesh apd at that time Pradesh council will
cease to e;ist5 The_lsjl Regulation'defines‘a Gram Panchayat
as ‘a boéy of personsrelgcted ggcording to the Tribal .
customary methods by-fhe resideﬁts of any village or agency

of villages. The § Gaonbura and Katakis have made adminis-

tration of development plans easy for the off;cergﬁ The
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Gtam Eagchayg#.at tpe village level, _Anchal Samiti at the
blgcg»le#é;;énd zi1la Parishad at the district level have
been working,effeotively_and,were_readily accepted by tpe
peoglgﬁsince.an'infra:struptu:e:of,guch an institution had

already_qxisted in the villages.

000 ec s



CHAPTER = ¥

Spciél Orggégzation:

The Wancho society can be broadly divided
intp tuo.maip divigion: 1. Wangéen and 2, Pangjen. The
Wangjen comprises of4c§19fs. the royalty and the Pangjen
are the commone:a. The word *'jen' means clan or family
unit. The Wa;gjen and ihé.Péﬁéjen are believed to have
cone from different patiiarchial lines, some prominent
names of the Pangjen are - Azangham, Chema, ', Jamikhan,
Panglaham, Tikham and Zuaham,

fhe Wancho society is characterized by the
existehce of class distinction; a:system uncommon amongst
the Noétee, The Wanchos have four classes, each class is
formed‘on the £aﬁia of marriage relat;ons and each one of

them received social recognition according to their
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gradation and status in the social hierarchy. The highest
of these four classes are the langhama (chiefs) and the
lowest are the Wangpens (commoners) . The Wangshas and
Wangsus are two intermediary classes who have sprung from
interfclass marriage. The Yangshas are the descendants of
Wanéham-fathers and Wangpwn mothers; whereas the Wangsus
are said to have descended from marriages between Wangpen
fiﬁmen and Wangham women. Dtermination of. the class and

' status a person beiongs_to, follows from his birthl. The
Wanghams, the Wangshas and the Wangsus practically control
the society and the {angpen merely obey and abide by their
deciSiOn; This fact has certain implication regﬁlating,,

social behaviour and social relations,

1. Choudhury, J.N., Arunachal Panorama,p.238.
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ThewseQuence of descending lineage of the people belonging

to the chieftain class is as follows: ...

ﬁangham(chief)‘—-;r-'Wangsiaﬁ(ehiéffé.wife)
]

! ! .
Wangham , | . Wangsia 6
© (son)* ‘ ~ (daughter)

But a chief may have other children born of wives taken
from the lower classes of wangshe, Wangsu and Wangpan.
Thig commoner wife will be' termed as Wangnu

iwanghém(chiéf)‘-;-vé- Wangnu(éémmoner's'wifé)

!
! !
‘Wangsa ' - fangsacha

( son) (daughter)
The Wancho word Sa means children, son or daughter and
Su meaning grandchildycr:

: The Wangsha and the Wangsu, though lower in status then

the wangham, still have some royal blood in them, anl
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consequently are entitled to hold certain position in society.
They might be appointed to look,éfter the Pahnu (chief's
morung). "Social distinction in the ordinary course of life
does not become objious buﬁ it is recognizable during some

social function vhere the whole community pattic;pate. For
examplg, ip social festivals, the_Wangpenp who are at the
bottom of the sqciety_are not allowed}to take ﬁeal sitting
in the aage rog with the Qanghamé. A VWangpan under no
circumgtghce_ can aépire to marry a éirl éﬁo is“féégfabove
hin in social status. e cannot say hov far this division
of classes fesembles the caste system of the Hindus, but
perhaps, we motice something like glnascept state of

caste dietincticn”zo'




=85~

Harriages

The Wancho (gamy) or marriage is arranged. Girls are
betﬁroted to boys at the same time of'birth or infancy.
' However, these marriages are clan endogamousg. People of
viklages either subordinate or paramount to each other do
not marrj from each other's villages. It would be
considered incest for the people of the gubobﬂinate villages
are the descendants or emigrants of the paramount villages.
All these villagers arec said to be their own blood. Girls
are married from rival villagesgAaftert the negotiation and
the acceptance of the proposal, it is obvious that the two
fanilies bocome closer, this is termed as the m.
Many a time the children on growing up brgak the engégement.
Love marrigges are popular too. The exchanging of Salipan

between the couple is a sign of a marriage proposal. Yhile



A Wancho bride
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the wangham marry several times mgintain a harem the Wangpan
(commoner) as a whole stick to one wife. The Wangham reserve
girls from the panjen clan who play the role of subordinate
mices,g another extra hand in the field and house. This was
'the_main reagon for the Wancho practising polygamy marriage.
The offspring of the Yangham father and the Wangpen mother is
the Wangea who has no fight to inherit the r§y31 property.
Compulsory marriage with a childless brother's widow is .
carried out by & either the elder or younger brother of

the deceased under morai'abligapion, Often the widow
~chilqrén but that does not detgr the marriage, Sometimes

an elder brother dies leaving his fiancee in an advanced
stage of pregnancy she becomes the responsibility of the
younger brother. If a brﬁther is alPeady married and is not

willing to be encumbered by.some children and wife another



widower or any other eager suitor marries the widow or
pfégnant fianceg. A anéham widov will have to marry a
Whngham only. There is a taboo against Wangham widow
mariyiﬁé ﬁangpéh men. In the case of aororatg marriage, it
;s noi always 6bligatory¢ ‘sometimes the younger sister marries
her deceased elder sister's husband when there are younger
neices and nephews. If the deceased elder sister was
ongaged to a man the younger sister is married off to her -
sister's fiance to respect the negotiation and word of -
honout}. Though this kind of marrisge is not compulsory.
Widows and vidovers are allowed to remarryg On
hon-availability of a close relative, a widow may marry
into another family. Her new husband settles with her if
ahe‘haS'maie istue who is an heir to his deceased father's

property. No rituals are performed for this type of marriage.



ﬁégotiatibn for this type of marriage are carried.out after the
purgatory rites of thé dead mate have been performed; The
Yancho believes that a woman cannot survive without her

male counterpart so mo matter howv old and senile the widow

or vidower is remarriagé is approved.

A Wancho selection of mate through divini?y 1sydgne
sﬁAé érieét (wangchupah) « who breaks three eggs and ppur
ihem seperatélﬁ on thieé leaves, He o?serves thege €E88
ahd if he‘finde them‘éood, negotiation_isAstarﬁed ir not

it ié cancelléd.

ﬁarriage are negoﬁiated in the ancho spoiqty,_rhe

opah predicts whether the match 1g8 suitable, The bethrotal

ceremony is called toimonmonk or héwale. The bride is
taken for thé ceremonial visit to her futnre husband's

house accompanied by the mother-in-aide and a fev friends.
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she carries with her two bundles of rice with her - ¥angthaw
(white rice) and yangnsugh (black rice) in a basket - Khang.
aheAéontinues;to 1ive with her own pareﬂ%s; The marriage

is final when she conceiﬁeé. One of her thigh is tattoed.
In the sixth month of pregnmncy, the marriage is declared,
agd'oomplete.AA feasflié arranged ?gggtuk or Noktuk. She
is again tattoed khahuta on the breast. Marriage rituals
differ from élén torclén and Beﬁheen Lover and Upper
Wanchbs.'The _ggg pre@iéts'tge unborn's future in the

early months by ‘tearing leave - Nongchak and burning dry
bamboo leavés, puring her prégnant stage, any réiigidha
rituals 1f”férformed vill be in the groon's ‘house. In some
cképs the briée delivérs in'he( mother's hohse. She goes

home to her parent before'the'baby arrives accdmpanied

with her mother-in-lav. This is called cahmp chat. The
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The bag of r;ce are still car;ied to and frof vhile in
sémglolape tﬁe bride.conceivas in.hérlﬁoﬁﬁer's.honsé.éﬁd
ﬁhé ;hoiéﬁour'paiﬁa.ﬁiii-ger§l§“he; §;§p§ration.§o-}éa;§ o
for hef husband's‘ﬁouse. The‘bfide's pare;t érr;ngé meat,
fish; rice and go to th;ir ;onpin-law'é house to éeast.
Rbiéllmarriages.éré séi& to be éifferent: Tﬁe
Wangﬂam send; some viliage'elderé wiﬁhh; ifOpoéél féJa
ritual viiiage asking for the hand- of a prznéesé for his
son, Befofe this is done the gggg on the bésis of what he
has read in the eggs'ﬁfédi;t - ggi.‘Tﬁis'egg ﬁiil be shown
to the Priﬁcess éhen she come to visit her 1n—1§ws4housé.
The bride ané“grodm do not usually see each other. The |
g‘gggggg 1séthe;pfiestvwho ﬁerforﬁs,thé.m;rriages; The
groém' s and bride's friends acconpanied by their mother-
in-lay aide and village ;léérs.meet at a place - pangkhanm |
or boundary. Here é'plé%forn is made, foéd,'méat,'?ieh, rice,

zu, are collected in this platefornm frqm both parties. The
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young couple still do not see each other, their friends sing,
dance, make merry, re® recites lores before finally feasting.
After the feast the marriage ﬁarty and bride is escorted back
to her father's house. The bride's father sacrifices a dog
on his doorstep and sing a song of his past bravery before
the dbride and groom enter the house over the dead dog. That
night abridal chamber is arranged for the new couple to see
each other for thé firnt tine,
Next day a feast ié again given, the friends of the

bride and groom tour the village, 4t cross roads shots are

fired may be to chase away the evil spirits, Sometimes
fecasting goes on for 3-4 days.

The Brides Dowry:

The Wangsu - Wangsa keep an account of the dowry which

consist of mithun, rice, salpiras . The groom's friends are



glven loin clothes and dao, the opah is given a spear = pah.
The dao symbolises good friendship for with it the Junglgs
can be cleared between the two villages so that thp may visit
each other, The bride's party is also given white Rithan

and red 'nina* cloth, dao chang and loin clothes, and spear
for the opah. A cooked meal is given to the groom's party
when he takes home higb bride so that they do not go hungry
till they reéch'the boundary 6a_gggg§ggf After they cross this
boundary, the'groom;s party takes the responsibility of

meals. The bride is”aééompaﬁied by-herfmother or mothereine
aide. She carries with her the two‘ﬁundleé'ofvwhite and black
rice as she makes her trip to and fro betwen her husband’'s
and father's house. The period when she stays in her father's
houge is called khaithotuk. Prejnancy legalises the marriage.

In her hugband's village the new queen chooses some famillies



as her own so that they can help her 1n‘t1mes of trouble.
Love marriages are not uncommon. The bride and groom choose
each other Nongche - Nongchen and marry after their parents
gi;é tﬁé a;prpvaig Rituals }ike the ;ne ;tated aﬁovéia¥$:’

not carried out in case of widow or widower remarrys.

Divorce:u

/Divorde is not easy, but it is granted on payment
of fings, The wangsgﬁwnngsa (thé villa;;.counci;)ltake.an ;ééount
of tpe.d;wry t#at the woman had brgngh¥ as bride price. All
giftéithat‘hgg.beén exchanged afg retnrneé aﬁd thg divorcélis
coqplgte. | |
Pestivalsi

:@e wanchcg have a nuaber Qf agr;cultnra;, social

and religious festivals. The names of the festivals vary fronm

village to village and also 7 among the different groups of
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the Wancho. The number of festivals adso vary. For example,
si#tgeﬁ different festivais are celebratéd in a year at,
Wakka, uhereaé in Puméo area, qﬁly gsix festivals are .
observeq,,simiLarlyuinnulvillage observes fourteen,
Longkai thlvg and Pongchau seven festi§als. One.of'the
most,impo%fantlfestivale obserﬁed-all over-thé Wancho area
vis Q];¥e1e. This festival continues with great enthusiasm
for six to twelve days during March-April every year Juafl
gg£e§‘§ogan51§z jhnq_padAy. Pigé,}bufféloes and mithung afé#
,;éaéé%;é;;.and féasts arevarrangd.in cach and every morungs
. (d5tﬁ1€9:ies)g songs and daﬁces by,boﬁé‘aﬂd girls in
cérempqiél.céétumes lake it joyous and colomfui. The people
p@tyqn clothes specialiy on ﬁhis occagion, as the festival
;lée.aign;fiestéqnpingvgf nev garmegté. 2afm @ouseé are
eonstructéd forAhgﬁ'ha;véétslbjiyeie takgé a feative.léok
at Pumao vhere:dances a:é he;q;aroﬁn§ a ;6ns 09?9m°n1§1 pole

called jangbam planted for this occasion.
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Rituals gefforﬁed fin the Grannerys

puring the harest an animal be it pig, hen
or dog is killed, its biood is smeared on the granner post

an& déoréaxf The Chéjémnah (family priest)‘performs this

i

Pestivals celebrated in the longding area:

AIn all thére ére éighﬁ ibpértént»beaides-
ofhernfesfival fhat the Qéﬁcho oeiebfafe. In this eight;ﬁ
. included the harvest ?s'@ell as the loin cloth ceremonies.
l.iﬁééﬂéif Kaméaim is éelegrated in thé month of August. It
is.thé.léin cioth ceremoﬁy for boﬁsQ The celebbaﬁion lasts for
'fOur dayé; |
2, Thawany It is celebréﬁea in m;ax'-éii. This is the girl"s. loin
cioth cereinonj. crhei g0 :lil'.oAth-e ﬁémg a;xd hlave. a party that
last forlﬁhre;j&a&éq Boyg.d; nét atteﬁ& this Pﬁrt# but °“'

the girls return they exchange presenis.
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2 Haﬁujigg; it is celebrated 1n»§he month of May on the
occasion of millet harvest.

4; Tagpois This is celebratedlin the field in the month

of February. sheds are built in the fields, the big shed
is”givéﬁ go the Yangham and commoners stayxin smaller syeds.
5. Bainuj This.is celebrated foi six days in the month

of March. The people make a chang or platfoem and . make
a ggégyggg tfigureé) of wagéham;“his queén'and bis son. The
queé_l;-:"d{ap‘ées with the Pausa youth. Pausa meaning subject.
Fbr'tﬁfqe:continous dé&s tales of the past and present are
narrated, fqr two days Qanceé are berfofmed aﬁQ the best  ‘
day a big grand feast is held.

é.'Orderﬂu: 'In February, the peoéi; g to the fields with
thé priest ggégg or ggg§'¥§_pray to the éod bf Earth Baurang

and invoke blessings and dbvine powers for a better and



praperous.harQest.
‘7;4Dgg§tham: This is celebrated in February by the children.
‘Tiey-gO'to the gheta river. A platform 1s made to catch
‘fiéh;’Theyéswimg play, laugh and tease; Tgis ceremony is
*for'£he velfare of the children, . |
B.-iaugen or Oriahs Thefﬁpperjwancho term for it is Laujan,
‘the lover call it as the Qriah festival. It is celebrated to
~ welcome the new jear and implore the Gods for a bettgr‘and
prdéperons year. The Jangwan is an important part of t%e
.driah‘féstival. The sky God Ganger zoban Rang, Lainu Moon
' go&, Gamgtan Sun God, lansa - stars and Baurang, the soil
God is:prayed to for blessing and prosperity.

' The Oriah feetival consists of the Rangvanthai

and the Orieh Nilauk. The first consist of erecting a bamboo

post and the second is hoisting of Oriah flag. After that
follows the serving of endless glasses of rice beer - Zo or

Ju.
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To drink Zu is known as Juling. After the drinke the feast -

Naktoh starts. This festival lasts for three days, Ashoi neih,

Bohnu neih and Bohsa neigh. On the 1last day the traditional
bamboo post is carried away - Rangwan Paw. All Wanch; are
very attached to this festival and wait it to éome aéain.
" Besides tﬁé énnﬁai Oriéh festivAI .harQ;et festival éalled
Lauden festival in Aﬁguét ié oeieb;at;d; In the last week
of March, géggfam ié cglebratéd to announce thé cultivaﬁion
of millets ih.éome viliagex,jfestivéi;ié knounvés Chachiyan-
anyak - chasi meaning rice and anyafg meaning iﬁﬁata;ion
is celeébrated to benefit-ﬁrosperityby:inv;kihg deitiqg
like Rang for fertility and'Béurggg to protect aﬁd~n§t‘to
destroy the crops.

_After the neuhan'rest, a destival called paotakle
is celebrated in;wh;ch the skulls of the dead aré'éékenFOQt

and offered ' . rice-beer Zu and food. In.SOme‘Vil;ages 



the annual, religious qe;gmogy called the §g§§§§g,

. Pagen and Gakgam are performed. The prieat 9129. kil;a

& big cock anq:spriqklegfits blood over the accumulated
weapons. The sacrificed coqk.is then tagen §o the fiélﬁ.
. The priesf utteis prayers to the Supreme poubr to
shower bléssingé‘so_that they'may haye good cr?ps;.good
fishing and hunting éxpeditions._goog health'and peace.
This.cerémony @slaisb perforﬁed_when a new chief is
appointeé. Besides gamesecommunity fishipg,‘huntigg,
swimming. the Wancho love singiﬁg ad dancing. Iheir folk i
songs is known as Laiiung and their dgﬁce'as Shon,
Lailung means tying a bundle, lai meaﬁé.'leaves.‘hggg'
means rope made out of bamboo sbrips. For pituals leaves
and this type of rope is used nothing can replace it.
‘ﬁikeWiseltd ILeilung. Lailung are more common' among the

Songjeh. Nowadays, lailung is taken as common folk songs.
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In the olden days, Wangpahs did not sing lailungs along
with their Wangham Youngster did not sing themﬁrin
‘ftaﬁt.df their elders. These ;ere sung in the hdrung,
aﬁdné fields aﬂd to(“dné'sVUﬁﬂysﬁeethéaft. Iailungs
cénnothie suhé $i§ne - two teams are needed. The
lailung are usﬁailj about love, romance, tales about
bfévay, legend etc. Cﬁmpetition in lailung singing isi
offen he#d. fhe exercise helps ﬁo extend and sharpen.’
one's witAahd intelligenée and brings about a spi;it
of compéﬁltion and sportménship;_One team usually loses
but.aii in good spirit.

gggggg-is also a form of folk spné. It is.m;inly
sung Sy fhéia&éjen. The diffeféﬁceg #etween Maibo; énd
Lailuﬁg afe in:the toneg and in the ;ontents. Lailung

has comparison and similies.
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Songes
Wancho songs can be heard echoing. through the night
sometimes even during the day. When ome Wancho hears the
strains 6f a song over the hills be sings too, to
support and show his understanding for the feeling of the
unseen singet. At a time many voices join the singing.
Thig is form of commnnieation_and expression. Songs are
sung everywhere during marriage, at honme, 1; the jungle,
fields and at any time of the day. They say when one sing
he forgets his fatique and boredom. They sing both when

happy and sad. The believe imn singing helps one to

cultivate good thought. Meaning of a VWancho song that is
sung in the jungle whide chopping wood:

"Weo all gather to sing,

It will be fun if we sing together,

Do you think of me when you go to the field?
Do you think of me all the time on the roads

and while working?

foghey 7"




A ¥ancho singing




yhere will you be going today?
only by thinking of me can my

Jamsa (beloved) end her day.

In the daytime I think of my parents.
At night 1 think of you ny Jamsa
Yhen I am hungry I remember my Hother
At leigure and while drinkings zu

"1 think of you.
My day and night becomes an ordeal
When 1 do not think of you and see you,
My mind is restless®.

Ploa to his ex-girl friends

"] will go look for a new mate,

The old wife has gone ugly and ill tempered
My old girl has a new friend.. .
So I will go look for a new mate,

Please let me go look for a new nate.

Wancho songs are full of romance, the themes are of love
gained or lost, battles&‘heroes, legends otc., The lailung
are full of imaginary. They are simple but full of

comparative similtes.

Songs sung in the field:

Wordss Yake orgon chidku huling
Meanings; Jungle cut and the sun dries it.
W : Chape longsam hanew lung
M ¢ A feeling of wellbeing like as if ataying in
the palace of Sukafa the Ahom King.
¥ ¢ Mai pung jibnu chi oybi opu chopon ma ha
M

dei manjonbi jha sa phontu tabi new indei.
s Com paring of girls with floaer. If he sees

2 8311 he wants to know her. If b smea

a flower he wants to put it in his ear.
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Parables 3

These stories reflect the Wancho view on
animals and nature,
(2) Pig and fhe dog:

Long, long ago the pig and the dog vere
given'equal 1hportande énd were good friendsv- égigg_
meaning animal friendship.' ihese two the pig and the
dog were owned by a man. Their naster -sent the two of
them to work ;n hié heaﬁan. Everyday éérly in the
morning the two would leave tbe;house at their master'é
orders and he§d for the Harem.ﬁTﬁe pig was a sincere
and hard wofkar. Theldog waanlazy and.slgpt there through-
out the day. One day the pig felt he shouls tell his
,master-the;truth.AThégzéired pig vent up to his master
one eveningfapd coplaine& thatfit is a;wgys.he who

N~ B
B

e v . s
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vorks. He said, "My ovwing (friemd) slept the whole day
while I was bﬁsy. Did you not aék both of ds io share the
work?%, The master Qéked the dog in a stern voice, "Is
whai'ybur‘aminé‘the pig saying the truth?", The cunning
dog immediétely‘déniéd the factg énd told his master that
he éiﬁéys worké very hard. The ﬁaster believed ﬁhe dog,
the pig now to prove that he is in deed a hard worker
atafted'ébrking harder. He never ook any rest even at
nidday. While his friend the dog slept under the shed.
Bvery ovening, before the tired pig would reach home the
dog was Blready by his Master & side. The man sternly
asked the pig, "Wheee were you?". The dog'ieplie&. "He
was sleeping®, Before the pig could say anything and
prove to his master that he had been working in 2. his

master's hate¢, the man:took“a stick ‘and began beating
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theipoor fig; fhé doé}beéaﬁé ﬁhé gavourife of his master,
”vhile the poorﬁpig took shelter ﬁnder the hoﬁse,Athe

" dog stayed in the house with his master. From that day
“ohwgfdé the pigAvas denied inside'éﬁd ¥é;a;ned outéide
che house; he &as not‘considered anhéquai to.thé‘dog.
The‘door Stép vas raise& s0 that-thelpig could not eﬁter.
"Bence the pig énd the dog were never friends, éven novw
fﬂé pig‘is gaid ﬁé ﬁ;ve curéded the dég énd n§§ itéhthe
dog ‘who has to wofk while t;e‘pié remain at hone.

(b) Prog and the crabs

4It is said that.loné ago the crab had
long,elegan; legs and the frog?coﬁld stand ﬁpriéht. The
frog ad theg 6rab were cloge friends. They 411ved together
aﬁd shared a harem..Al&ernately if one stayed ;t‘home to

3

do the house work, the other went to work in the harem.
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At_pidday,~th?y would both have lnnch.;p ?he field and
t?;kf 099 afié;noon thq‘frog ?as waiting”for théAcrab to
br#ng.kim 1unph §f roasted kachuf Thg_fr?g vaited an@ waited
the»sup was abgut‘to set but still his gﬁing‘the ecrab did
not come. He began to got worried and left the“fiéld in

a hurry. Whgn he reachedfhome he sav the c?ab roiling
helplessly near the hearth, the poor crah while resting the
vkachu caught fire and his elegant legs got'burnt. Seeing

thg condition qf h;s friend he laughed so hard that hié

backbone broke. Since then crab crawls and the grog hopped.

(c) Crow and the monkeys:

The crow’aqd the monkéy were neighbours and good
friends. Théﬁ pélped eacp othérlin the fieldsi.First thgy
vorked in the qrpw'g figld and:then the monkey's field.

The monkey was growing millet and other grainms, crow was

groving stick rice (baragrain). Adter the harvest the



crov invited the monkey to have a share of cooked sticky
rice. The poor monkey not having tasted this kind of rice
before took up his dishﬁﬁ eagerly. But to his disappointment
he could not relish the cooked rice., 1t stuck to his paws,
the.uhiskers and gll over hig face, The gr?w vas eating
hgglspare_uiﬁh,great enjoyment;'rhe next daythe monkey
invitgd the crow for food. The crow vas happy to accept
and whole day he kepﬁ_contemplating-about the food at

the monkey's house. He reaehed his ?rieﬁd's house and
monkey served him watery gruel made out of millet., The
cqu{*did not know_hov to eat. The moykey em{léd,‘the
croy guf!his head.domn for he_rea}isgd thg @opkey was

as smart as himelf, It was.a case of tit for tat.

(d) How the dog 1lost his horns

The dog of long ago had horns. He was very
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proud of his long and pointed pair of horpe. One day the
AOg_wanﬁed‘to gaze out o# tﬁe.valleﬁ to éee if.any of
his,kriends were near about. He did not want to.bump his
borns against the boughs of the trees. So he took them
off his head. He placed the horn of“the g;ound under the
tree and climbed up. While he was éﬁ.top of the trée a
goat came up the hill saw the pair of horns, placed thenm
on his own head and strolled away; Tﬁe dog was sprprised
to see his h&rns gone., He looked everywhere and then he
sav the goat weari;g his horns. The flog chased after the
the géat. Thé goat fléd and fefused to returm the.horns.
The poor dog lost his horms, even now‘when'he sees a
goaﬁ he barks and chases, but the goat will never give
him his horns back..That is why goat and the dog are

bittef ehemeiés.
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Rolkgions

The Wancho do not worship any idols. They believe
that-. there is a supreme power or divinity which they refer
to as Zang. Rang on persénify.as iauaﬁga. Like the Hindus
the Wancho people offer sacrifices §f food articles,
animals, objects to. the Zaunpa, They do not however,

have a specific place for worship.

Though there is no picture of their God -.

Zaunpa, the Wanchos ﬁes‘cribed’him as m&gnj.ficient. His
head is adorned with the sun snd the moon, his khiatet
(loin cloth) is the rainbow. Zaunpa is linked with every
aspect of Wancho 1ife.The Yancho bellie’Ve inngouhtless
epligion rituals. For this they have‘a number‘of priests
to x;ray as well as perform .the' ritual's,j be it birth,

| death, marriagé,_ harvest festival. For nearly every

# dbased on thed® mthor's fieldwork.

-
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oocasioﬁua specific priest is around,

The %ancho opah, zampeh, chajampah, gammnu etc.have
‘a great influencé of‘th; people. Besides, these priests
aldd rituals they havé a ebﬁ@ept of tﬁe-éame human being
considered to be pure in body a@d goul have immense power.
These beingsa are called Aje. ' He. i@ has powers to see
the futqre, 40 heal sickness, to change bad for good ahd
bless. Aje is said to have an abnormal behaviour. Some
strange shining black pebbles are found with the Aje. The
Aje do not know from where these pebbles come into their
possessions. Sometimes one, two, and wven three pebbles get
her in one year. These pebbles arekept .in water pots in
a sacred place. If these pebbles get lost the Aje loses
his power. The Aje has to live a sﬁrict,and holy life =
sins gill Qake*his pebbles diasspea:. It is said that

if these pebbles dissappear disaster will strike. Although
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theyn live normal lives, marry, rear ghildren and even
vork to earn their own ;ivingrthey have to pray regularly,
- eat prescribed and restricted diets.

The life of Aje go on, the old Aje!s power are
tr?psérred to a nov Aje. The 0ld Aje can predict the
future. Aje - from where and how the new Aje will emerge
'*falling of a start'. It is believed th&t Cod drops.a
star and vhenit falls én a house, a member of that house

is chosen and granted supreme power to become &n Aje.

Aje does nor harm of practise black magicp he believes
in non-violence. Their power is so great that on seeing
a person's belonging's the Aje ca predict and talk of the
person who is no where in sight and whom Aje has nver

Seell.

It B8 found dhat strange cfeatures enter the house

before an Aje ecmergea in that house § snakes. monkeys,
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vild cats appear. Animals and snakes ‘thit enter the house
are not chased away. They are taken as a sign, symbol or -
a8 megsenger of God.

Practise and significance of tattoo (HUTU)

Tattoo is an art and the Wanchos are skilled in it.
Téttoo~mark5‘are nade with a . dao or any other kind of
sharp pointed instruments and pointed bamboo tings. After

perforations and lines are made the spot is rubbed with a

paste of rice flour mixed with the blue or black juice
of some jungle berries. The tattoo mark on the face is
called pk or tunho, that on the neck as dinghu, on the

chest as khannu and on the back as tackhnu .. A man is

allowed to tattoo his face after he takes a skull,
Tattoos are a sign of heroes, fearless and couragecus
warriors. Tattoo was an award of bravery. It was a mark

of high birth. No Wangham would marry a girl whthout any
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ﬁgttdo marks so,no matter hom painfﬁl‘the'girls want through
it% aftor puberty and after marriage. Many a times a bride
would scream and screch while her friends had a gala time with
ke boys g:om ﬁhe bridegroom's partyaand the marriage feaét.

The tattoo on the man's face consist of four lines that
travels from the forehead round the eyes, up the nose, cheeks
mouth and chin, Spots putline theselines. Designs are
dragn on the nose, wrist, shoulders, arms, neck, chest and
back sometimes. In thism respect clan differs, some tattoo
the face some the other parts of thebody.

Tattooing for women holds great importance as it
marks different stages of life cmries and much emphasied
partvof’marriége rituals, Tattoq on the thigh is called as
betam hu, that on calf as-chicﬁin-huﬂ;At the age of six
or seven yoars the girl is toattoed on the calf if she is
engaged, or at around eleven to thirteen yeara'of'age

( puberty).
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In the sementh month of pregnancy a 'M' design is tattooed
on het~chest{_Thefchie§§s‘daugpter‘has more tattoo designs -
,than,qthgr girls.. .
c;an,wisg;tattoq desgins differs even for
qumen,.Tne,shpmders.havea qiamgnd,desigq, oross garter
design dor thethighs, veptical lines for the legs right
up;to'the_skinnbone*»avcross;on»tha navelland lines dpawn
on the breast to the stomach. The most common tattoo
marks Bs the croses oﬁ the navel which is skillfully
: With'threejfine,lineSiand looks like ‘a Mallese oross.

Beliefs and ‘supersitition:

1;Thef.fulllmoon andtthe crescent moon are held

auspicious. Without the moon they do not perform any

ritaal - dark night or moonless sky is rot held to be

a gobd:péfibdQ;Qnefis 1iable=pp‘fgll sick or. one will
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loge fertility if any sacred ceremony is carried out on
moonless nights.
The Wanchoo explains the phenomena of the:. solar

eclipse in an endearingly simple way. They say that

o

the gun is eaten up by a giant frog. During the eglipse
the village is closed and general works are stopped for

the time being. Jerking or throbbing of any muscle

c22*i0% of eyes, arm, thigh is considered unlucky.

-
A

J

During wérs, the ¥Wamgpah or priest predicted the outcome
of the war through the observing of egg shell and egg
liyolk, If‘duhing,the Journey or raid, the food that

is carried gets rotten. It is taken as a bad omen.

Birth and puberty rituals and ceremonies:

Pregnancy is an important matter in a Wancho

gociety for it finalises marriages between a couple,

The opah prediéts the unborn childt's future in the
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second or the third month. Sons are prefereed to dmghters.
The Guanu (mid-gife) is appointed by the yangham. After
the baby is born the Gemnu mooks red rice and fish for
the mother. The diet is continued fo# three days or more.
The Gumnu looks after the ﬁaby, vaghes ad cleans ;b for
the first thgee days aﬁd she even names tﬁe boy. The
Gamnu is an 1m§ortapt person in the socidy.

As soonias tée child is born he is giyen a lick
of the Zu; §oy§ are made to fouch a live fish, aAfter a
few mohthe g8oild food is introduced. Popﬁlar, good looking
and morgl abiding people are given the:previlegenof
feeding the baby its first colid food. The parent of the
new born hold big feasts to velcome and celebrate the
coming of a new member in the fa.mily'.-‘rhe ritual at the |

time of delivery and after is called Nauchan. The Gumnu
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piercethe years of the bady with ginger -. juice and ties
a string of beads agd preéicts the bgby's.fuhure on the
second day. 0n hearing of the baby's arrival aarriage
proposals will come. Ifwit is a girl she will be reserved
vith gifts and a garlan&‘from her maférnal uncle for his
son, In the Zothanm festival, the baby is given solid food.

According to the child's physical development a
loin cloth is given. Boys are generally given a loin cloth
when they are around 14-17 years old. On that day the boys
Tivfather gives a feast. The boy is given a dao and also
a membership oin the morung..A dog is sacrificed on the
doorstep before he enters it.

The number opretchea of land on Haram are
lockéd under the Zhum cygle, Haran he}ys to calculate a
person's age. If the cycle of certain haram started on

one's birthday, répitition of this haram will be counted
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as years for him, The tenth rotation will be hisg tenth
birthday and so on. Girls are given their loin cloth when
they are between 11 and 14 years old. As ugual a feast

follows,.

Lightning s

They believe that Géd uses lightning to show his
wealth., If lightning strikes a place thag place or spot will
be aﬁandoned for ever.
Earthquakes

puring an warthquake, pregnant women are put

under remtriction and thought to be unfortunate.

Avimalgs

Piger is called the king of all aninmds - &t is

sacred. Tiger slayer are given knighthood - Hawmai,

The snake - python is considered to be and as an evil
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symbol. Anyone who sees one should kill it or he will be
cursed, but not when 6ne's wvife is pregnant, if he does
the child will have the habit of flicking out its tongue
like a snake.

Caving of the crow and cry of the owl are believed .
to be predictions of bad news and times. The cry of the
eagle and the cuckoo predict love and news of lovers
eloping.

Tabooss

Prenatal and post-natal periods - pregnant ladies
and their hugbande are put under restrictions. ihe husband
is forbidden to kill snakes, strike nails and stakes
into the ground. During the delivery period,Athe menfolk

stay away for 2 days. Locks and knbts are united, unpowvder
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aﬁd weapons are stored elsewhere. Husbands and wvives live
sepératély tilikthe child is nine month. :vine are consgidered
té beAa bad ;men,
Brewegﬁ:

.;\The'men are not allowed into the room ghgre rice-
beer is made; he is not to touch the Tongkhah (gyeast).
1f he dées"hé will lose his virility éhd ?ecomeS-eqﬂivalent
to a women;‘éuna. spears, da#s, fishing rods ;nd nets are
not_allow;d near the breweries.

Dispoéa1 of the dead:

The Wanchos have 2 word to mean death - Zukting
(zuk= grave, platform for dead; ting= land). The

purgatomy rites (Zafoat) differ from clam to clan and between
upper and lover Wanchos. The Wangham and the Wangpan have

different cemetries. The cemetry for natural death and
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accidental death is also different. The corpse is washed,
vrapped in and cloth and adorned with his/her belénging

‘and offered food. The Gamph (priest) who,looks after the
dead body. The Yangham as they are blue blooded do not
perform any death rites for the corpse. Oangjen woman married
to a pPangjem is appojnted as Tanthuroo. She performs the
purgatomy rites for the‘rmy;i family. She washes the body
and offered . - food and drink to the doparted soul.

The corpse is carried on a stretcher with his
balonging. to an already nmade ggggg ¢platform). Corm, drink,
meaf, fish, are offered to the departdé soul. His money,
pipe, watch, clothes, torche, umbrella, dao are a;l placed
over or near the corpse. The Wancho believes in §he_
existence of the other world. These poassession are eiiher

torn or spoilt for the Wancho believes that if ;n this world
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things are brpken, in the next world they will beb better,
Inrthe dead man's house the hearth is qot 1it, food is

sent by sympathétic and helpful ngighbours. 1f a nephew or
niece diés the maternal uncle provides the food for his
sister - pamsa (mam=dead, sa=rice). For two week the corpse
is vigited. When after a month or so the body decmmposes,
the skull is seperated. The Zampah cleans the skull, offers
food apd drink and puts it in a pitcher - this occasion is
known as rapoly. It is said earlier the Wanchos @Jk;pt the
corpse of their relatives neat the house. The Governennts

constant urges to stop this practice has persuaded the

wancho to shift their cemetries tcwards the approach or
entrance of the village. After the people return from the
cemetery in a procession they touch a bamboo chunga filled

with water before entering the house as a purification rite.
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Accidental deaths do not get so much of importance. The
corpse is visited for five days only. It is 8iied in a mat
‘and hung somewhere far =~ away from the villages cenectery.

- Bffigy of wood, carved similar to the dead man isg put on the

platform, no effigy for ladies are made. If the dead man was

tattooed his effigy would be tattooed too.

eososece



CHAPTER - yI

Conclusion ; The Changing Scene

1 havé“diécusséd i#‘the“foregoing‘éﬁgpfefs-éboutxthe .
Wéﬂcﬁ&é"thfbugh hisﬁofy,‘histdrf heré meaning time. The : -
fofmidéﬁietpféblem.fhaﬁ ﬁe had to feokon with it is the.
éifréﬁélywméagré extent of the conventional hiétorioal
data.

ifhi§ iﬁqeed pos§dfa;£§rmida$le préblém; Morecver
lhateﬁer.earlier‘referenées ve gef'about £hé Wanchc are
bﬁ the feoﬁle who wéré a. part of.ﬁhé cél;hial ruie. rhe§ 
hédié'ﬁééféd inﬁerestyiﬁ the area and:they_wére prejudioed
.iniﬁhéir,éiews.‘ror thém;thé people 1ivihg in.fém¢te greas
éﬁbuld'ho£.£éfaﬁ§£hing‘bu£ primitive. This'ié €h§uéthnoéentric

Wéétefﬂ view. Empiricalidéfa indicates thaﬁ‘nojhuman group
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howgyef‘prihitive,it‘mgy be in terms of technology, can
survive having an integrate view & of their own society
and that. of thé.whole:oo§mos.‘one of.thé;important tasks -
of the scholars working on groups like Wancho is to bring
thié(feﬁtﬁ:éfofhtheir.sqciéty 80 ﬁhat weﬁhave a better
.nﬁdeiatgﬁéing of;théi: ways»ofﬁlife.;kealising this there
uaanO»othér Qay but fo collect the data from the people.
5ince‘itgyas'pbﬁ;possibie to_gq;in,fb:;aufﬁ1¥ scale.
_gﬁhpgg:aph;cr§§seg;oq;_iiQol;egyed.theifﬂfplklo:e, folksongs
;end,.suoh.ﬁat,eri.éle _vh'icl; are m ,Qi:roﬁi/at'i,@ in their day
“to;daynlife; HoQﬁfar.tﬁe”inférméﬁion‘éontaiﬁéd in these
;matériéisﬂie ﬁiétorieélly‘&alidgis in&e;d_difficult'to*say;
at this stage of ‘research but they do indicate about their

belief systems.: The belief:sﬁsﬁem‘is not- isolated, It is -
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relabed'tp history, eoéiégy;“oultufe and experience of a
PbpulatiOn‘;pdﬁtpéref§r§‘£§ tﬁatiexfénf‘réle;éﬁ§ ;#
uﬁéerst;n&iﬁgifhéﬂwgnéholgﬁy of:iife;ukn& piéﬁﬁrelfh;tl;e
get.i;';ﬁli pa;gi;i;' | |

| Thévw;;cho like ;gher pééuiaf;én in.thié régioﬁ-
vere ;n:;gtera§£io; Qitﬁ thé peﬁpieuiﬂ fhe.plaiﬁs fegion.‘

One can safely assume that this m interaction was neither

of 9pe‘§ype';or stéble‘but(cértainiy péféigféd éfertimé.h
g;;til;t§}£fevéiled..ﬁoﬁthelééélﬁofh'ﬁéeAéd eaéﬁvoth;r fof:

g Vgriégy_éf réégo#s. Rby.Bufman hﬁsAindicated that éuoh
§ommuﬁiti;§‘pi;&9d thei¥oie-§f‘$;idge ;ﬁd:fﬁffef“bétveen
regions. Exchange of various prodiots ¥es another Fesson

In ;A; irgéé;slﬁow§§é¥;bﬁufﬁal éui&ufai.5;%r6wing ﬁ6oi“p1éo§d.

g



-,The'wanpho graotised jhum cultivation using simple
hoes. It was perhaps not simply a tribal mode of economy,
but ;t vas a wvay of life. They deve;pped cottage industry,
art and handioraft depending on the availablity of raw
materials and skill. The limited trade on bartar system
wvas conducted with the neighbouring communities.comm

The influence of Christianity from Nagaland and the

féothills of Assam have compelled many a Wancho to adopt
lthe chz?istian faith, '{Although small in number the Wancho
youth.aré generaily gttraﬁted to mo@ern wéy of life.

Though the tribal life continues some educate@-c;tizens

| ha&e thouéht'that changeé are neceésary for the Wanéhovto
modernize their vay of‘lif;. Thé Hancho tréditional sogiety
n in a) state of transitién with government backiné and
support of the educatedaw%pbho youth the following are

some-of the change hthatf‘oah be pinpeinted.
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1. Thejganchoygﬁth éséoo;afi§£;_1¥‘;éé”forhéaéih'l972'BfA
a gr@mp of msﬁm;ea; ;dﬁoated and  far seeing Wancho
bqya. The aiéAof tﬁe ass;ciétion;is'toAbringiabout”rédioal
chgnges in the Wé#ﬁhovséoiéti; Iﬁlis Qo;kiné~f§rl£hé
~§ooiety'é_réformatién;‘The>aséo&iétion.iéttr§iné:td‘stép
polygamy, stop‘fhe é;aétioe.éf.;éboo; pfé#eﬁtAehe}peeple
_fragkpéiné 8u§e?s;it;oué aﬁd go dresé Aéééhtij..fﬁe
gssogiat;op hag been~§9ing good work, and éeéple-are -

~ aware of §heﬂw¢aknesge§'qf the society éﬁd.are grafefui
,_fo?‘ﬁhgjaQSQOigtions gp%dapgg; It‘has'iméosedvfineé and
guccggsfp;ly brought fhelpracfigé Sf ﬁé;tég.to a-éfoﬁ.
n3e§i§es ﬁhe wappho géqigty has ﬁeen éufferigé ﬁrgﬂi;mé
:_a??siné,O?t pf pé§um géné;mpgion. E&ér&Aman.eséeciéily )
.of the_nux{QLQQr‘gehqréﬁieq‘i%’gdgiotegﬂto<;?iﬁﬁ. The.

. assoociation is trying toxéradiOate this praotice. There



iSfa'Oase ?fﬂ%’?ﬁ#iéhinélégj;piﬁgfséoker by‘ban;ghment. The
w@ncﬂo“bpyé éﬂd»girlé éréfﬁépdmipéwiﬂterésféaAin edqution.
Graduates are not many but most éf‘thém‘v_ﬁévé,cp;;p_leted their
high'schoéis;lihe fi?sfuﬁaabh;fgi;i,toiﬁé;e.ﬁgg;;cul£ed
vs in the yoar 1986, | |

| 2;,E&ﬁ6aﬁi3ﬁ;:

/‘K'ZS§£é§a bf ﬁédérﬁ édﬁéétio#.starf§aJin the area
wikh tﬂé-néférgingﬁéf sdﬂééisfséﬁ.gfng ﬁhé:ﬁ§v§¥nment.pne
Higheﬁ'sééQAdﬁrfiﬁoﬁbolﬁé;'ﬁoﬁé&iné;:bge ﬁiéhLS;ﬁQOi UB;A
at.khéﬁﬂh,1Péhé§héﬁ;;Séhﬁa;jéhéénqiana.ﬁékk;dﬁéﬁé béén.
etéiﬁéd;.Pfiﬁaﬁjuéohdbis'havé'ﬁ;énmsféfﬁéd1iﬂ”m;§t viii;ges.
Nomber of boys alvays e:ltvc‘ee:d‘s sore than girls ~c;1'r1§ are
not sent ;o'ééh6§1‘gbrtﬁ§y ﬁév;EtQigéﬁ';sAéégrbéété ho;hers
lookiaftéritheﬁﬁous9 éﬁd”yéﬁnéeé=c£iia;;nfwﬁilé iééumbfhers

-are”out iﬁ:£hé fieldé.-Mrf H.fPonglam.is,the first graduate



from the Longding area, Other graduates now among the Wancho
are wWangjen YJancho, Wangnam Wancho, In Longson village there
are abou? eight.matpiculatea;‘Lowar wanéﬁés-have had more

education opportunities than the Upper. In 1986 the

33 lmp;QVed @gtpcdéAin agrioulﬁurgs.

3:Implem;ntatipnsvof various wslfafe schemes for
sopéééquﬁgéiokdqieiopment of the'peoﬁle éince Independenoe_
héfe”p?oughﬁ,apout.remarkable chénées inAtﬁe lifé of the
peop;éﬁ ;- ‘, L ,
| :some Wanchos stlll practise sh1ft;ng ‘cultivation;
) Accorﬂng té‘the Jhnm Regu;§t1on 1947, the’me;;:rgro?‘ 
v?;;ggg ?{éé °°mmuni#y hav§'a cgpﬁbpé?y ?ighfftoféﬁiﬁi?éte
Jhun 1and, by shiftingn nethod. Jhun’ oycles have reduced.
6?§?t13;93d7fh9_9¥°19:1§f;hi§"§?ealvafies néw;from_fourpto
six ygarsi Pgev?ogs}y‘itpgés’?}g@t:ygafs.,qugrngent is .

trying to improve the paao£;ce of agriculture. Efforts is
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’to p;ofide imprpvg_seeds, feryilizgrg gnq 9g;§cp;tur9‘tools.
Effo;f iawalsgﬁopntroliﬁhe_Qeﬁe;mingtion qf the qgality of
land; |
l;n some Méppho:villaggs, farmers have started minor

irr;ggfiqg Qgpa;s and haVeAtQEinﬁp‘tO permanent cgltivation
gg;ne;g,- Khanubari, Ojskhu chattang, Namphang and Zedue
f};}g§§§{ ;pvthe'apoith times land was held collectively
bx:c;gps, Bgt gradually now individual ownership has come

into existence. During:the periods when the land is kept
the fence are removedffor animal grazing. Wanchos grow
eleven types of millet. Maizé;ibbhs, sweet potato, topioca,
varieties of arum., rice, tobacco, betel leaf, varibties of
lemon, acres are grown. Tobacco and betel leaf are sold in
the plains. Barlier op#éy trade with China and Burmg had

brought the Wanchos a great deal of money. With “Jovernement's
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‘ostﬁagf ?ffqrflﬁg gtop 11lioit t:a¢9 qndgéd@ioﬁiqn of the
'érug; oﬁltivétibn of opium has gone down considerébly and
illioi# t?g@é:hgg aigost}stOpped, ﬁew ofgpg and fruits have
bégn.%ﬁtrngcea 1§k§-§qppe§, mugﬁa?d, ginger,htumeric,

potato, sugar cane, garlioc, pears etc.

4 aptesd mospenery,

;-ﬁapqéé.fegpé mithﬁps;pigs!_aﬁd_fowls. Farmerts
t%g#ﬁ%ngva#é;é?nﬁgptgd ép ednéétg people. in agriculture,
veterinary and an;maiJh@eband;y‘by_thg;oogcerned,department
of the QP#anment.;Unﬂgr proper and.soientific  “umethods -
g;ggqry&_poultry,¢dugkery'and “rearing of bees; goats and

miloh cows have started. .

Sﬁhgg;entific piscioultﬁret-‘-
 Pigh ooccupies an important place in the

Wancho tradition in social and religious life, People are
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,preéom;nantly non}vegetarian.andvhad a particular aptitude
to fish and relish its consumption. Fish is a must for
wé#gSu people om various 00oasions. Thé:Wanbhd go out to
figh“iﬁ big aﬁdfsmall groups, Comnunity fishing is usually
dbnéiéufihg‘ﬁhé{harvesy féstival, birth of a new chief and
°5¥§fﬁ§ pgffiqgé; Fish is needed or uged at the birth of a
paby;*namingjégrémony of the ghild and for performing
deathrituale also,UnderIRDP small as well ag medium -
f&gﬁefjt_es development p;og,ramm'as*‘ “have been undertaken;
be§n°ti§ﬂ«pbnés“héveioéme~up@*?ishe%iés'haveftaken momentun
in the - are’a;i‘mh*e:fi sh »si:ec,ies that have besn introduced are
the conmon grass and .sghur- .oa'rp.,;--rohu_,f ‘mrigal and catla. .

6. Bankings - .

Longding, the subedivisional HQ of: the: Wancho area.
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T. Co-operative society:

The following are the co;operatives
sooieties in wancho sub;di§isiong
(i) wWancho Consumer General Societies Ltd; Longding.
(1i) wancho Dairy cO;operative 8ociety Ltd. Longding.
“"”(in)"Uppe?x'- Wanoho CGS Ltd., Wakka.
.J{‘(iv) K5$ﬁbéfi ces ﬁf&.;Kénubéfi; 
(v) Malla Fishery Co-op. Sool oty Ltds Mopekhot.
There are 2 CD & IRDP .Blook,s;'rhe}‘;..;ar'ex
(i) Niausa comprising of Kemubari, Longding ahd
* 'pumso cirole.
" (i1) Panchau and Wakka Admini stiéﬁ&é ‘Cirole,
8. Water Supply:
‘There is an aocute shortage of g_ééd drinking vater

in the villages in.spite»df the humerous é§féamévénd oreeks,
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A numbe?_&f wagér éuppiy!séhéméé have beégitaken up ihlﬁhese
. fillaé;s g& thé G6v§;hmenf;{A'
9. Healths
Eafiierlwﬁnéhos ﬁreated'fﬂeir sickness through .

local herbs by incantation of priest., The Wancho word for

’@edigipe ?g ibpé§h9p9§,';njﬁry - qi;abihj éohes -‘gggggg;
Mn;Begideguhe?ﬁg;!ﬁig, ohiqup, éggéhellq; &r&nfish etc were
uéed‘byiheﬁriestlto'éﬁre and péfform tﬁéi;i?ga;gngflpacifying
the:FnérxiéOé.; Bg#—régé' th is said to be thé.éause of all
disaster'ol General héalth‘_ of the Wanoho ié%o_od.’ Ignorance
éf'hyg;;#e“ané‘éﬁhgéléﬁy‘cqndifiéd of'iiﬁing fééuits iﬁ
diseésés liké Aésépt%y; é%g?rhogab pe;slés, ééébied,_and
;gk;g}diséﬁbgs.ﬂln.the }ouer‘b?it ingtances Qf maia;ia ére high.

There is one PHC in Lohéding._sﬁbehealth.oentfes at Pongocheu,

Wakka, Kennubafi; Benferfé énd'Chopkin;'Unaér‘ICDS programme

7
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Anéaﬁa&i 6$ﬁtresQ.a;é:fﬁn;tioning in most of the villages
to cater to the neeé-o£4ﬁoth§r and child cére:;c§itre is a
common ailment, Leﬁfos§‘céses afé;eonsiderably high in Upper
Wancho area and‘aiéo é&rrbuhdiﬁg villages at Long&ing,
viz;, Senua and iedua. There is a Lepfbsyiﬁaﬁifotium vhich
: :1gcfunqtigning,af{:$ennabunderlthq auspiceé,of Sankar-Misgsion,
. Assamf Rehabila&iph,égntre 18 .§iéo fh?févat,sanyoa.for-the

.. patients who have been oured. Enough.is yet. to be done for
A58 wao. peen. oureds ugh-1s.3 :

the rehabilation., . - S
10. @Qciél Welfare o:géniétidn:fw, e

f.~:welfare-exténsionwprojeot'centré in Nianu 'is
-staffed by Gram Sevak who is innéhahgéiOf-fhe«BaIWadi-pre
'bésid.schobl;'adult educationg-craftm_chilgﬁcare;gnutrition

'A-and-ganitationfand reoreéﬁionalfénd,dulﬁu;élﬂaetivitigs.

ot
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11, Road communications

There 1is an all aweaﬁner m&é from Tissa to
‘Pongchau in Longding abd Tissa_t§~Wakkaa "The other route
connects Longding to :Sepheketi fia Bimlapur, thus linking
Assé@ to the Wancho area. Inter-village tracks af the ancient
times-are'madeaand have been improved. The road development
has helped the Wancho area to progper-ecbnomically, trade
with the traders of Assam and tourists from the plaing have

added .to their prosperity and exposure to the Indian

mainstrean,

L N



APPENDIX

Since not much 964the.info:mation is available in the
vitturitten form, emphasis was laid down on a detailed field
study. The interview method was used with the help of the
fo}lowing quéstiogsi
lg Reco?ding éf vari?us’fq;k_ta}es'

(a) pid your grandparents Bell you about the origin of the
" Yancho? . o » o |
(b) Do you know of any migration folk tales and songs?
(c) How did the Wancho king get selected? Are there tales
of bravery?
(d) Do you believe in magic and spirituality?

2; Recording of various traditional songs.

(a) Do the gancho sing during thel. harvest, or while soving
seeds and at marriages?
3. (a) What are various Gods wvorshipped by the Wanchos?

-(b) yhat is the form of weorship? Are there any sacrificial
rituals involved in this worship or not. If so, what
are those? -

(¢) what are the various rituals regarding birth, death,

- marriage and other rituals at social gatherings?
Yhat are the marriage rules? Was child marriage common?
If not, at what age did a Wancho marry?



()
(e)

'(f)
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what is the role of a monk/prieat/religious head?

Why did you not go for ‘some other religien like
Buddhign? -
Do you have any significant religious spot that is

 visited periodically?

44 (a)

(b)
(c)

5.(a)

(b)

(e)
(a)

(e)
(£)

(&)
(h)

6.\ ( 8)

How &s a chief of the tribe selected? What powers
is he assigned with? How is he different from the

other members? :

tho were the various officials of the state? How

were laws framed or passed?

How do you categorize the various Wancho?

Do you have full rights in land, cantyoﬁ‘mortgage
land or sell it without the permission of priest

or the village chief/headman?

Were>any taxes paid? If yes, wam it in kind or cash?
yhat were the methods used for weights add measures?
Howv do youx cultivate the 1and? In a group? or
individually? What kind of implements do you use?
Howtdidvyou earn your livelihood apart from agriculfure?
Yas land and other property owned commnnally or
individually?

that types of local industry were there?

How did the Wancho weave their loin clothes? Hov did
they dress? What uwere the various ornaments used by
both man and woman?

what was the nature of the contact with the
neighbouring population? iere the Wancho known by
any other name? ‘
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(b) How did your people defend their territory? What
vas the military build up in the olden days?

(¢) where did the Wancho go for marketing? Did the people
g0 down to the plains? Were these market held weekly/
fortnightly/monthly?

(d) what implements were used for fishing, hunting and
agriculture? '

(e) that kind of household implements did the yancho use?

(f) How mrwere houses constructed?

(8) uhat are the vaiovarious cultural festivals, their
durgtion,change and nature of celebration? '



GLOSSARY

Father « apa, papa.

Mother - annu, nunu,

Eldest .- son - apong, -taichongpa.
Younger sone - naulipa, naulisa.
Elder daughter - aphe

Younger daughter - abow

Elder brother - papong, apung.
Eldest sister - aphe, phephe.
Youngman = nausan ‘
young girl -~ naucha

old man - mipah, ajupa

Father's brother (elder) - papanu
Father's brother (younger - papasa
Pather's sister (elder) « nichannu
Father's sister (younger) - nichasa
relative = nichong

maternal uncle - hosang
father-in-law « hosong
mother-in-lav - nisong

girl « sacko

boy « lackka

priest - opah, npah, zanpah, ganpah
nidwife - gamnnu

medicine - tongkhehoi

injury - loijahing

cough = haikak

rheumatism -« naipong .

aches = kamkha

sun - gangtan

moon - nainu
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sky = gang

earth - kabangnu

stars - lansé

supreme pover - rang, zang, zaunpah,
family priest - chajanpa

réinbovy epirit - lamlongkang
"malewolent spirit - jako, baua
maiewclent vater épirit - non, hungwang
malevolent earth spiriﬁ -:bourang
dvelling house - hun . a
bachelor dormitories - pa, panu, pasa
s

bed - salpira
" roof - hunkhami
be@room - jeeapnoi
bedroom for girl - jeeapndi
assemhy hall - nauachienoi, humBong
dining room - shetnoi
kitchen - ponkah
. grounding house - khun, Jjang.
vhite rice - wlangthaw
redroae - wangnang
Corns - talla
gseeds « naan
conical basket -noh
box - svak _
verandah « chingkhowu, chingkhe, konthaw
sword/dao - dang/chang
gpear - pah
béloveé (girl) « jamsa
edible bark of tree - sali
effig& -Asappa
- cemetery = goun
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