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FOREWORD

In Sanskrit literature the word dharma is used to meam
something more than what is conveyed by its English render-
ing i.e. religion. One comes across with the word dharma in
the Rgveda and other vedic literature. In the Rgveda the
word dharma is used both as noun and adjective, and accord-
ing to MM. P. V. Kane, the word dharma “occurs atleast
fifty-six times”.! The intended meaning is not the same in
all places of occurrence of the word in the Rgveda and other
vedic literatures.

In the post-vedic literatures also the word dhanma is
used to convey different shades of meanings. For instance,
Jaimini begins his Mimdrsa-siitra by the aphorism “athdto
dharma jijfigsd”’, meaning discussion on dharma, and next he
defines dharma as “codand-laksano’rtho dharmah.” It is clear
that what Jaimini means by the word dharma is the vedic
rites. Kapada has used the word dhanma to convey the
sense what is meant as the character of categories (Padartha).
Prafastapada named his commentary on Kanadda-siitra Padartha-
dharma-samgraha. “That the word dharma in Kandda-sitra
connotes something different from the conventional meaning
is evident from the lampon by his opponant pointing to

irrelevancy of his preamble to the text that followed.2
>

In the purdnas and other classical literatures the word
dharma is generally used to convey the meaning of religious
practices and social customs. Keeping in view the uses of
the word and its connotation one may say that dharma

1. MM. P. V. Kane, History of Dharmashastra, Vol. 1.
2. dharmarh vyakhyasyama-nasya

sad padarthopavarnanam/

sarudrarh = gantukamasya

himavad gamanopama//
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meant individual behaviour of a person within the family
‘and society to which he or she belongs, the ultimate goal
of human being and the means and methods, including ‘dos’
and ‘donts’ for reaching that goal. The sense of sin and
virtue also comes into that releam. Thus in its long journey
from the age of Rgveda, the age of robust optimism and
open society, to the late mediaeval period through hitherto
unknown region, full with new beliefs and social values, the
word dharma assumed added dimensions.

In the religious tradition in India, which has its origin
in the Srutis (the Vedas, the revealed scriptures) and spyti
(what is remembered by human teachers) are the authority
on dharma. To be precise, the Vedas are the only source and
authority on dharma, and smyrti is also given that status
because those are the recollections by the well-versed in the
Vedas, and thus smyti derives its strength from the Vedas.
Manu puts smyti next to the Vedas in its authority to dharma
and states that in the event of a contradictory views between
the Vedas and smyti the former is to be accepted superior
to the latter (Sruti smptyorvirodhe tu Srutireva gariyasi). In
theistic view both §u#i and smyti are the two commandments
of God (§ruti-smyti mamaivdjiie).

Sruti means the Vedas and dharmas$asira  stands for
smrti  (Srutistu  vedo vijiieyo dharmasisiranty  vai smytih).
“Smyrti in the widest acceptance of the term includes the six
vedangas, the sitras, both Srauta and Grhya, itihdasa i.e. the
Mahabharata and the Ramayana, the Purdnas and the nifi-
Sastras”. '

Thus dharmasastra comprises of both spiritual and mun-
dane aspects of life of society and it deals with religious and

civil laws of the ancient and mediaeval time of India.

The emergence of dharmasastras can be traced to the

social evolution in the Indian society caused by internal and

external forces such as advanced use of means  of livelihood
and invasion from across the border.,
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Kamartipa was an' independent country since epic: age

‘when it was known as pragjyotisa. It neither formed a part

of the empire of Ashoka, Samudra Gupta, Akbar and Aurang-
zeb. Being in the eastern periphery and far awa;i from.the
centre of the mainstream it developed its own socio-religious
customs and ritualistic procedure without deviating from the
basic principles and with in the broad framewoxk of the

Vedic culture.

That the Vedic culture was deep-rooted and the study

of the Vedas was also carried on in the state strictly in accor-

dance with the prescribed norms and app.rovefi procedure
has been testified by the royal land grant inscriptions from

‘the seventh century onward.

The date when dharmasastra was first composed or
compiled and since when it was accepted as a class of soci’o—
religious literature cannot be precisely stated. From a— dis-
cussion in Nirukta by Yaska it appears that dharma-$astras
were in existence prior to Nirukia. Some scholars are c.)f
opinion that the reference of dharma$astra in Nirukta is
‘interpolation. Anyway, the works of Gautama, _Baudhéyana
and Apastamba are definitely the works of siitrg-age and
may be pushed back to 3rd to 5th century B.C.

With the passage of time as the society evolves the
ritualistic procedure of religious rites had undergone chapges
and rules for performing those rites had also to be, modified
for making them widely acceptable. Thus dharn?qsastra are
the mirror on which changing face of society is reflected.
Apart from this, people living within a geog?aphical limit or
under . certain rulers develop new habit, belief and view of
life. The seers with a view to accommodate the new ideas
and ideals had to modify the dharmasdasira and new works
were composed incorporating new code of Sogio—religi011s
conduct. Such changes may be noticed not only in religious
practices but in civil laws also. The different rule§ of inherit-
ance, the rules to exclude daughters from claiming daya
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(inheritance) was introduced, such instances in hundreds.

may be cited.

From an analysis of the changes, it may be stated that
such changes may be traced to time and place. The change
of food habit is a classical example to show the change in
social behaviours in respect of time and place also. The meat-
cating habit of the Vedic age changed totally and completely

to give place to vegetarian food. If it is good in respect of

time, the fish-eating in the North-east India proves the change
iy food habit due to the influence of the people of the region

who were numerically in majority. The compilers of

Dharmasastras were working on a compromise formula. While

prohibiting meat eating they made a concession for ecating

the meat of five species of animal (pafica paricanakha bhaksyah).
With the spread of Tantricism meat-eating became common
food habit, however, restriction was imposed to prohibit in-
discriminate meat eating. That the meat of only those ani-

mals and birds can be partaken which are offered and sacri--

ficed to the Goddess.

Dharmagastra composed in the eastern region made provi-
sion for fish eating and offering fish in Sraddhas etc. How-

ever, in their ingenuity they prohibited eating of certain varie--

ties of fish of the same species, perhaps, to restrict the fish
eating to the minimum.

The ancient Assam known by the name Pragjyotisa and
Kamaripa included parts of Bangladesh, West Bengal and

some portion of Bihar also. The land is mentioned by the.

name Pragjyotisa in the Rdmadyana, the Mahabharata and
royal inscriptions, while the name Kamariipa occurs for the
first time in the stone pillar inscription of Samudragupta in
Allahabad, and Kalidasa’s Raghuvarisa (Canto IV) and the
classical literature of later date.

Huen Tsang who visited this land in 640 A.D. mentions

some of the characteristics of the region and also says that.
the language of the region differs from that of the mid-land..
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The land of Assam (Pragjyotisa and Kamariipa) was:
inhabited by people belonging to different  ethnic groups,
known as Kiratas in the Puranic terminology. They ruled.
over this region and belonged to 2 well-developed society..
It is not precisely known when the Vedic culture entered into
the land of Pragjyotisa and its age-old vehicle, Sanskrit. The:
date may be pushed back to the 5th century B.C., if not.
earlier.

Coming down to the historical period we find that from.
4th century A.D. the land was a distinct entity and was re--
cognised as an important region.

The Bhauma-Varman dynasty of KamarGpa traces its.
origin to Naraka, the son of Bhomi by Vardha-Visnu. The
flourishing stage of Vedic culture is evident in the subsequent
period from the references in the copper plate inscriptions.
and statues etc. According to the old norms a land is consi-
dered a separate region if a big river keeps it out of bound
or a mountain stand in between or the speech differs from
that of the people living in other regions.

In the region of Kamaripa which was much bigger than
the truncated Assam of today the scholars and the leaders.
of the society composed dharma Sdstras, with some deviation
here and there, within the broad frame of the Vedic and
Puranic culture. The date of an early smyti-digest writer
namely satakavi-vive$vara may be traced to the twelfth cen-
tury, which was followed by host of others for more than
six hundred years. All these works though do not agree on
certain minor points they maintain the same trend. All of
them uphold some common rites of the region, called desa-
cara and stri-gcara and also strictly follow the dayabhdga
rules of  inheritance against mitdksard.

Naliniranjan Sharma has made an attempt to establish
that a new School of Dharmasdstra was developed in ancient
and mediaeval Assam, which, he termed as “The Kamariipa
School of Dharmasastra”. The work has been prepared as-
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his thesis for the Ph.D. Degree of the Gauhati University
and the degree was conferred on him by the University on
his  dissertation.

Dr. Sharma in the introductory part of his work has
given a brief description of the land known as PRAGJYOTISA
and KAMARUOPA and also traced the spread of Aryan cul-
ture from the Vedic and Puranic sources in the state. Fur-
ther he refers to the Royal Inscriptions issued by the kings
of Pragjyotisa-Kamartpa from the 7th century A.D. to prove
the high level of Sanskrit studies in this region. The religi-
ous trend traceable in the inscriptions are used to show its
development through the ages. In the second chapter the
author gives the meaning of dharma as the word has been
used in different Vedic and Sanskrit texts. In this context
he has also discussed “the Buddhist cannonical literature
where the word dharma is used to carry several senses”.
He traces, the source of dharma in the Vedas, Srauta-sitras,
Grhya-siitras and Dharma-siitras.

Then the author tries to describe the scope of Dharma-

~ §astra and the subject-matter dealt with in the Dharma-§as-

tras. After these preliminaries he has mentioned six schools
of Dharma-$astras such, as the Bombay School, the Madras
School, the Benaras School, the Mithila School, the Bengal
School (Gauda School) and the Punjab School. The Kama-
riipa school has not been mentioned as one of the schools of
Dharmasastras in the above list. He has stated that “Kama-
riipa or Assam is influenced or governed by. the Bengal School
of Dharmasdstra in most of the matters of religious and
social laws.” Saying thus the author has referred to the
Kamariapa-Nibandhas as a distinct work of Kamariipa Smyti
and on this premise he has mentioned some of the socio-
religious practices which are observed only in Kamariipa. Of
the festivals “Ambubdct” and prohibition of ploughing during

this period may be mentioned among such others. In this |

context he has discussed astronomical calculation of Solar
and Lunar months for performing Daiva and Paitra rites

peculiar to Kamarfipa. In order to establish a separate

xiil

‘school ‘of Dharmasastra partaining to Kamartpa he has givem

names of Smrti-digest writers from the twelfth century on-
ward and also name of some works and explains their:

‘importances.

Of all these Smrti-digest writers of ‘Kamaripa MM..
Pitambara Siddhanta VagiSa of 16th-17th century is the most.
prominent one. He composed ‘2 number of works covering,

‘all ‘the aspects of religious, social and civil practices which

are named as KAUMUDIS. There are 18 KAUMUDIS,
according to some, 28 to his credit. In fact the number is:
enlarged by splitting one work into two. parts (For instance,
though Tithi-Kaumudi includes Grahana also, some scholars:
mention Grahana Kaumudi as a separate 'work). Dr. Sharma.
has given the names of the Kaumudis ascribed to Siddhanta
Vagi§a and added a few more to the list. It may be noted

.that Pitambara compares well with Vandyaghatiya ‘Raghunan-
‘Jdana of Bengal.

Pitambara in his Kaumudis seems to be original in deal--

.ing -with various socio-religious aspects of the society. He-
‘quotes 'the 'views of Maithila-scholars very often and rarely

that of Gauda scholars either for refuting them or in support:
of his views. In fact Pitambara, a scholar extra ordinary,
is the main architect of the Kamariipa School of Dharma--

s =
sastra.

Naliniranjan has dealt with the works of Siddhanta
Vagiéa elaborately. He has also mentioned the works of’
Pitambara’s successors and discussed the contexts of their

works.

The dissertation on Dharmasastra particularly that of
Kamariipa by Naliniranjan Sharma apart from being a scho-
larly work will also throw lights on socio-religious and eco--
nomic condition of the society of mediaeval Assam.

In writing this Foreword to the thesis by Sriman Nalini-
ranjan, the worthy son of my guru Acharya Manoranjan:




Xiv

“Shastri I feel emotionally surcharged recollecting the love and
affection I was fortunate to have from my late teacher.

In this context I may mention that in 1964 1 read out
-a short paper entitled. “The Kamartpa School of Dharma-
‘§astra” in the International Oriental Congress, held in New
Delhi. I feel happy to see that what I have very briefly dis-
cussed in my paper invited attention of scholars and Sriman
Naliniranjan Sharma has produced a valuable volume-on the
“said subject.

I am sure this’work in ‘an almost unexplored field of

‘Oriental studies will be of immense benefit to the researchers
and readers as well.

RITAYAN Dr. Biswanarayan Shastri,

‘Navagiri (Redcross Road) s M: A. D. LITT.
“Guwahati-781003. SAHITYA-MIMAMSA- VYAKARANA

SHASTRI, KAVYATIRTHA,
(Former Member of Parliament)
. Vice-Chairman, ' State Planning

Board, = Assam.
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NOTE ON METHODOLOGY

Underlining :

The main Heading and Sub-headings of a Chapter are
given in block letters and underlined.

All book names in the main text are underlined. The
Initial letters of such words as Veda, Brahmana, Purana etc.
are given in Capital when these are written individually but
when these words are suffixed with other words as Rgveda,
Aitareyabrahmana etc, they are written in small type.

The Sanskrit words like Dharma, Artha, Asrama etc. are
written in their uninflected forms with the initial letters in
capital. The words ending in a consonant, e.g., Karman and
Parvan are, however, used in their inflected forms, with the
-only exception that the word Varman suffixed with other
words is written in its substantive form as Avantivarman.

The technical words such as Sraddha, Asauca, Vrata, .
Prayadcitta etc. are written with the initial letter in Capital
‘without underlining them. ;

The names of authors and books in the quotations
occurring in foot-notes are written without the initial letter
in capital. The names of books in such quotations are also
ot underlined. Only the names of books from which the
reference is made is underlined,

Typing

The foot-notes are typed in double space like the text
itself in order to make it convenient for putting diacritical
‘marks as the quotations are mostly in Sanskrit and written in
Roman script.
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PREFACE "

The object of this dissertation is to present a connected
account of the Dharmasastra literature of ancient Assam, i.€.,
Kamariipa, which once covered the whole of Assam and some
portions of Bengal and Bihar. The literature, that has been
produced in Assam in the early and mediaeval periods bears.
marks of a rich cultural heritage. There were numerous.
Assamese scholars who wrote on different branches of study
like Veda, Vyakarana, Kavya, Dar§ana, Dharma$astra and so-
on. Of all the works of those scholars those on Dharmasastra.
are most remarkable.

An attempt has been made here to furnish an account:
of the Dharmasastra works, compiled or written in this part
of India, and the writers of those works. Scholars like Veda-
carya, Nilambaracarya, DamodaramiSra, Pitambarasiddhanta--
vagiSabhattacarya and others are regarded as authoritative-
writers in this field and their precepts are sincerely followed:
by the people of Assam.

A number of Digests and Nibandhas on Dharmasastra-
were compiled by a good number of scholars during the last
700 years. Digests and Nibandhas compiled since 13th-14th
century upto the 19th century can be found in different places:
of Assam. Traditionally it is believed that Sraddhabhasya,.
Kalakaumudi, Smytiratnakara, Smytisagara, Smrtisdgarasara,
Gangdjala, Makhapradipa, Sraddhakaumudi, Pretakaumudi,
Dayakaumudi and a good number of other such works were -
written in ancient Assam, i.e., Kdmarlipa. Most of the trea-
tises are found in manuscript form and written in old Assamese
script. :

Though the opinions of scholars like Bhavadeva, Halayu-
dha, Aniruddhabhatta, Jimatavahana etc. of Bengal and
VacaspatimiSra, Laksmanopadhyaya, Sridattopadhyaya etc. of
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Mithila are honoured and followed in Assam yet there are
differences of opinion of the authors of Digests of Kamariipa
with the authors of Bengal and Mithila. Some of the Scholars

of Kamariipa tried to refute the opinions of the neo-smarta

protagonists of Bengal, Pparticularly Raghunandanabhanécérya.
But that is not the only thing that projects the Dharmasastra
‘tradition’ of Assam, because, apart from refuting the views, of

~other established authorities, the scholars of Assam  could
‘build up independent system covering the usual aspects , of

Dharmasastra so as to suit the local social traditions, .

‘There are some peculiar customs prevailing in  Assam

‘which are traditionally recognised by the people as authorita-
-tive. In support of such practices Kéamartpiyanibandhakaras

had to find out and quote dicta from .ancient  scriptures as
well as to abandon some dicta which had been considered to

.be against the Pprevailing. customs.  This is how an indepen-

dent system grew up.  References. to. and : quotations from
‘Kdmarapiyqnibayndha can be found in the works on Dharma-
sastra written by .some of the Smrtikiras of other parts ‘of
India, specially those of Bengal and Mithila. Very little  re-

.search has so far been done by modemn  scholars about: the

works on Dharmasastra, specially the Digests ,and -Nibandhas,
compiled or written in ancient Assam, i.e., Kémartipa, during
last 700 years. and about the authors of those treatises.

Pandit Ramanatha Gosvami, Vidyalamkara; ' Pandit Tara-
natha Smrtitirtha, Pandit Gopalacandra Bhagavati Tarkasmrti-
tirtha, Pandit Raghundtha iSiromani and a few Tother traditio-
nal scholars were, however, pioneers in this field of study.
They edited and published a limited' number' of Nibandhas
compiled in Kamariipa. - The interest they have evinced was
perhaps due to:the fact that ‘Bangiya Sariskrta Siksa Parisat
and the Assam Sanskrit Board prescribed works also on Kama-
ripasmrti in their respective courses of study. Amongst ‘the
modern scholars, Professor Ghanakinta Sarma, wrote some
research articles on this subject and got them published in
different journals. Dr. Biswanarayan Shastri has also done
some works on this line. Till now Acharya Manoranjan
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Shastri has however, made the largest and best contributions.

to this area of study with a good number of learned articles
on several authors and their works. He had collected a large.
number of manuscripts (about 1600) with the help of Late:
Bhagavan Chandra Goswami, then a professor in the Nalbari.
Sanskrit College. The manuscripts were preserved in the.
library of the Kamartipa Sariskrta Safijivani Sabha at Nalbari.
Acharya Shastri prepared a Descriptive Catalogue of some of
the manuscripts of that large collection. The Catalogue, .
however, remains to be published as yet.

A four page Brief note on Dharmasastra works and’
writers from Kamariipa (i.e., Assam) is appended to the.
History of DharmaSastra (Vol. I, Part II), the magnum opus
of MM P. V. Kane. But a complete and co-ordinated of
the works on Dharmagastra written in Kamartipa and of the-
authors of those works remained to be prepared.

An attempt is, therefore, made here to prepare a compre--
hensive and systematic account of the treatises on Dharma--
Sastra compiled in ancient Assam, i.e., Kamariipa during the.
mediaeval period and of the authors of those works.

With these prefatory words, I now bumbly present this.
work for its assessment by the authorities, because, as Kalidasa
observes :

“a paritosad vidusamh na sadhu manye prayogavijiianam”. .

GAUHATI UNIVERSITY
15th August, 1993.

Naliniranjan Sharma..
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