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CHAPTER — 1

Introduction and Literature Survey:

One of the Questions which has remdineﬁ in the
minds of yli&aars is how to develop the tribal populations
m‘tQSaiég.éh;ir 1dan§ity aéd culture. Jawahar Lal Nehru,
the tirst Prime Minister of India ia;d down the policy of
Panchsheel for txihal éeveiapment which~s#i& that tribals
iuw:~ta be &t#niépaﬂ according to their genius. Dhebar
underlined this by ata#ing " the problem of problems is

B
not to déisburb this harmony of tribal life and simulta-
neously work for its advancement®. These are bsantifnla
statements but to translate them in reality is in&e@d’a’
difficult task. In order to find out what is harmonic

and genius of a group, one has to have authentic

information ahéut them. There are many such groups about



ry little systematic information is available. One of
ant tasks that needs to be done is to compile the

ﬁtfm all the sources and ~ indicate what

gi track accounts of the British., Verier

ollected references sbout them in his book,
ast Frombier in the Nineteenth Century;

dhury too makes a brief reference about them in

Mﬁwn edited by S. Dutta Choudhury contain some
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about the people and the area inhabited by then.

'. studies have not focussed on all the aspects

be. They have also failed to
tions in vhich the Wancho sctuwlly

| dynamics of their tribal social

n has also rew ained undefined.
lever in order to understand the nature of the

dition of Wancho in the larger context

ii the Indian tribal meiatyk one has to carefully
ine the (a) historical geography of the area they
 inhabited for times past (b) their material conditionm,

iﬁt process involved in their subsistence, the mﬁm of



aforesaid concepts shﬁam be
*ﬁﬁw‘k @f a total ée#isa. In this regard,
wﬁhtegﬁlsgiﬁ 'xw:ieg %ﬁéausri very ﬁghtij'
" 7o ,i‘&aeﬁ?mﬁiﬁ, with the exception of Evanse
'd end certain other brilliant field workers, a
cial systen is a tatal »thait, section of which wa |

ecessarily inter-linked, but according to them even a

1. see Q&a,i& ndia, Harch 1984, ».74.
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aistory of a social system can tell us nothing of the
necessary linking of parts, because history belongs %o
the order of consequential and accidental events and naﬁ
to necessity. Laws of functioning exist but there are
lawe of their evolutions or necessary transformation®.
However, in dealing Qith the wancho of Arunachal
Pradesh there are many practical difficulties faced both
by the anthropologists and the historians in pursuing
the vpast of the tribe is the lack af}reear&eﬁ hiatery.
It is purely as a result of this lack of recorded
information that one finéa»algreat difficulty in
accurately gariadisingyﬁh& study of the tribe and §har&by
it fails to point aaﬁ the var%&as changes which have
taken plaee in tgs lifeiaf Wancho from time to tiame.

True that ®Anthropology has opened historians'
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eyes to ﬁhe significance of political habits, the mixture
of the universal and relative which goes to make up the
ways in which people accustom themselves to living in
Ervﬂﬁ".z
My research indicated that there was very little

written material on Wancho, which can be reconstructed for
having a meaningful idea about the life and condition of
 the Wancho therSfore I had to collect the information
myself. The time which I kad at my disposal was too short
to plan a full length study them. Therefore I decided to

‘“@énaentraza on such asgeeta which #ay throw light
on their life-style as well as indicate some events in
‘their history. In a situation like this, the oral
traditions are the only source and therefore I decided

to collect information on their legends, folk tales and

2 ibid’ 30750
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folk songs. I have also observed them singing and found
out ebout their rituals and festivals as part of their
oral tradition.

A proper understanding of the oral traditions is
possible gnlg in ﬁhe\eaathﬁ of the enltare in which they
exist. gince I have not done a full study of the culture
of the Wanchos I have not made an attempt to analyse the
| ;g:ar:;&;ggvtkgﬁ;zyhava collected on :hgir~eral traéitiana.
This is ensytht‘nxier‘limitatieng of this work. The limite
ation of the time and the scope of this éisserta#iaa also
dij not permit me to make a comparative study of the tribe
bnﬁ I haw¢ only tried to take the first step towards the
fuller understanding of the Wanchos tribe.

t The firet chapter is on thé Introduction and

Literature Survey where x'kave given the kind of information

that is availlble on the Wanchos. The second chapter is on



Historical Geography. In this chapter, I have identified
the physical feature of the area inhabitdéd by the Wancho.
It also discussed the land, soil, climate and its overall
impact on the life of the Wancho, The third chapter
concentrates on the study of their material life of the
tribe. The nature of distribution and various custonm

- connected with it has also been discussed. i have also
paid atiention to the nature of their sgriculture and
industrial technology and their impact on the éeannmiaal
life of the Wancho. The fourth chapter is the Nature of
3ta§e‘ In this chaplter, I have tried amy best to provide
historical data to give an idea of the evolution of the
state. The role of varicus dynasties framptime to time and
the system of a&#iﬁiatratioa algo have been discussed to
some extent. In the fifth aha@ia%, I have tried to present

a very brief account of the Social Organization. In this



ahsyte§; I have éeéeribeﬁ their institution of asrriaga;
varieua~éasﬁﬁma connected with birth; ritual and beliefs,
ané.?iagasal of their &eaﬁ; I have also concentrated on
their religious practices and thtir~ia§a@t on the aaai;l
and a&itagal life gi tks Wancho, The sixth chapter is

the Conclusion,

Eigraﬁiaaz

The Wancho like many other tribes of Arunachal
Pradesh have their own $radition about migration. According
to one tradition, the original place from where they came
is Nyannu 6£an3. Another tradition traces the courses of
their migration to their present abode through Tangnu and
Tsangnu, both in the Tuensang area of the present Nagaland.
- It is not kaaﬁn when thayygetaaily mig%ateda The Ahom

Buranjis and the early British records, however suggest that

3. Srivastav, L.R.N., Among the Wanchos, p.l.
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they came and settled in the south-western part sf‘iirsg
some hundred years ag¢4;

Origins The ¥Wancho narrate many tales in connection with
their origin, The tales and legends aiffer‘fram clan to
clan, gSome of these legends are interesting and thiaagh the

years have perhaps become so coloured that now they‘seﬁm
full of romantic fiction and mystery. As regards folklore
and its scope, F. Gﬁswa&i’ put down that folklore was first
coined by W.J, Thomas (184@& and it has established itself
as a gan#ria term under which are included traditional
institutions, art and e?attmanship, customg and roles

connected with marriage, inheritance, birth and death,

festival, agriculture, fishing and hunting, cattle rearing,

beliefs in spiritse, fairies, witchoraft, spells, charms,

4 see Tirap District Gazetteer, p.32,
5. Goswami, P., Ballad and Tales of Assanm, P2
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omen etc. The Wancho do not have any literature but it is
rich in folklore and e?hnr local tradition habded down
from generation to generation. §f th;aa some are written
down and yah}iskcé in school magazines and saag_art gimply

preserved and handed down by word of mouth.

Legendss
The Chief is said to have originated from a

pumpkin seed and some clans say fr@m)a.gauré. But the
gueen was frgg H;E?OB. One day the Chief of Longthan a
had gone h##ti&g. As he neared the river, he saw a few
beautiful girls taking bath. He hid ~himself and watched.
From their §§nveraatian, he came §§ know that these
begutiful damgels tera“from Heaven ##ﬁ they had aeae'fe
vigit the sarth. sesing the river they could not resist
SaNINE & Babi: Fls shtef toik & Tang atiox ond with 18
%s'ﬁaaagaé to collect the clothes of these angels in a

bundle. The poor angels could not come out of the water now.
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The Chief went up to them introduced himself and told theam
not to be afraid. Later he married one of the angel and
lived happily after.

An old and childless Wancho couple were extremely
happy about an extra  ordinary pumpkin that they had
found growing near their h@gae. The’panpkiﬁ was taken
ingide with a lot of care. At night, the e@gple heard
strange noiges. They woke up to find out if any one had
entered their‘hagaef They looked up and down and to their
aurp:ise saw ghaﬁ thgir griggd gasseagion the pumpkin
vas rolling to and fro. Thinking that the pumpkin was
haunted the man took his dao and hit the pumpkin. At his
stroke the pumpkin broke open and inside they saw a baby
crying for ae‘vas kart on the head by the dao. The couple

took him out and tended to his wound. They reared him and



called him Chang. He grew up to be the king - 'eha#g* o
wound snd wang chief. He married an angel irom Heaven.
His wife was called Changwangsia or addressed as Asen
Rangkhie.

The W

nchos believe in ghosts and spirits. They

believe that seeing a ghost is bad omen, Why is it taken as
a bad sign?

The Longsom Reja narrated a legend which goes thus:
Long long ago the earth was eaeagieé by the humansg, the
spirits and the a;xinals. These three were constantly fighting
with each other to gain supremacy. The 'Bou’' satan wanted
to wipe off the human beings intellect. One day 'Bou' saw
a man, the man m#arrying a aakeﬁ *ﬁmf or a sword.
1t hung from his cane basket, The 'Bou' thought the dao
must be ﬁ;ﬁ man's tail and made a wwift snatch at the

dao. The nsked dso cut and injured the Bou. He had to
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adnit to the hm‘s intelligence and agreed that the
human being was superior to all spirits. This was an
insult to the Bou and in his embarrasment he turned himself
invigible. The Wanchos believe that Bou is on the lockout
for revenge and if any man meets & Bou he is in for
trouble =, sickness, poverty, death and even famnine might
befell on hisn.

ight for Fire:

The three - human, spirits and animals that
lived on this earth, long long ago were facinated by fire.
The fire that they saw in the sky - lighﬁﬁiag. The fire
Shit shrisli Hhi Tank Skring B shetm: Thip FUiS Ahab Shis
fire mﬁi& be an useful weapon. All ti;i-w @atenglate& on
eoa&aeri:sg fire and owning iﬁ. ‘But to master and own fire was

not easy, they needed to know how to make fire. S0 they
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decided to hold a competition. The first turn was given

to the spirits but they failed, then the animals too failed.
Now was the turn of the human, while the spirits and
animals watched the man tock a phece of wood and a bit

of string and began rubbibg. Soon a spark appeared and
there vas flame. The himan's skill in kindling fire was

appreciated by the spirits and the animals. S0 man becaue
the sole owners of fire which helped them to beccme

supetrior aﬂr spirits and animals.

Origin of thunder snd lightni

The wanchos believe that thunder and lightning

is the sign of anger of those live in Heaven. Once upon
a time the Queen of Heaven came down to visit the earth.

She was given a pira (wooden stool) to sit on. The poor

Queen was very uncomfortable on this pira . she was angry
at this and considered that she was given a very bad
Sreatment by her hosts i.e. the people on earth. ﬁcfam ’t

fe2keh
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she left, she asked them - *0f what wood ie this pira
nade off?® Her host replied, ﬁgf Zake". The Zak tree
has splinters and do not mske good seabs. When she reached
Heaven, the Queen told the king of this he laughed. His
laugh is said to be the thunder. The queen was so angry
and humiliated that shs er;?re& the fire of hﬁvsg ice.
lightning to &ﬁﬁke ané burn down the zak trees. Even now
zak tﬁes are noremally hit by lightning amﬁ thunder can
é&n §a heard thexs.‘
Ihe Gourd Princes

The first wancho king is said to have come out of
& jati lau (water gourd). The Wancho usually leave gourds
to dry and when it is dry they clean it well and use it
as a #essel.

Long long ago one such gourd was left to dry and

insects began to form inside it. When people went near the
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gourd they heard a whispering sound and so they broke it
open,. To their sgrgrisc they found a human baby inside.
The people were thrilled they thought the baby was
extraordinary - a super being called him Chongwanzs chong
mean insevt, and wang to setile or thrive on. They

considered this baby to be the son of God, They  gave

him presents and respects and made him their king. This

how kingship got started.

Hethodologys
In collecting the oral data care has been taken

%o select only those which are considered to be most
authentic. Census Reports, Gazetteers, Newspaper reports,
Journals, British account, tour diary of sri¥xs§§v have
been consulted and used profitably.
Iools useds .

The tools of field data collection includes
-interviews with the Chiefs, Gaonburas and selected knowledg-

eable persons, participant observations.
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As the study is based on tk interpretation and analysis

of the folklores and the oral informations, and the
description of the factusl data, the method being followed
in preparing this is empirical in its study.

I have considered and incorporated the suggestions made
by the experts who had attended By pre-submission seminar,
I thank them for their guidance and showing keen interest

in By o ;war_i(.
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