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INDIA'S SOCIAL MIRACLE

By Daniel P. Hoffman
)

In the terrible crisis of a world hovering on
the brink of thermonuclear war, few brighter
rays of hope haVe- appeared on the horizon of
world humanity than the story of the Bhave
Movement, told about in this book. A. Vinoba
Bhave, India's saintly spiritual heir of Gandhi,
has walked across thousands of miles of dusty
plains, over mountain ranges and through jun-
gels to bring love, hope and a new life to Indi-
a's teeming millions.  Breaking down outmoded
rules of caste, superstitions, prejudices and the
hates that destroy the true spirit in man, not
only in India, but all over the world, Bhave is
creating cooperative communities in which man
is drawn back to closeness with nature and God,

Here is India's answer to the challenge of
Communism combined with a spiritual call to
America to wake up to the need of replacing a
blind materialism with a love and understand-
ing of man and nature if the chaos of war and
hate is not to overcome the world. The author
has written movingly and penetratingly both of
India's discovery of inward and outer peace and
of the opportunities of America to learn from
this great human adventure before it is too late.

So, sincerely and clearly, with a humbleness
that is real and refreshing, the author lcads
you on an exploring trip into a new world where
man gives signs of realizing his destiny as a
child of God. Here is adventure, pathos, ten-
derness and supreme understanding involved in
the great effort of healing the social sicknesses
of India, which are also the sicknesses of the
world.,
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FOREWORD 1

Access to land is almost as much a requisite for human beings as
access to air. When people are shut off from either, they languish.

1t is well, therefore, for America to appreciate the message of
India's newest saint, who, by the sheer power of goodwill, is winning
back so much of the earth's surfacefor the land-starved villagers of
his country, We have lacked awareness of their plight and of Vinoba
Bhave's almost superhuman achievement.’

For our own partour land problem is of a different sort. Ameri-
ca is new to the exploitation of resources. Our human population per
square mile is ouly a fraction of that in the East. Here we have
turned the greater part of even our best land over to animals.

Meat consumption in America has reached the astounding total of
212 pounds per capita, fifty times that of India and four times that of
the world average. In terms of calorie production this is an extra-
ordinary waste of land. Agricultural economists admit that crops
grown directly for human food require only one sixth as much area
ascropsfed to livestock and delivered in theform of animal products.
Since two thirds of this country's tillage land is devoted to anima!
feed, this means that we are operating it at only 16 percent efficiency.
The waste on pasture land is no less telling. Loss of trees and re-~
sulting erosion are fast bringing the desert into this hemisphere and
will ruin it even as they have done in the Old World. This is the price
which our children will be paying because of our supplying them and
ourselves with so much steak and pork chops.

Since it is the consumer who ultimately determines to what use
land will be put, we must turn to the consumer for relief, He who
forsakes a carnivorous diet can justly feel that he is releasing about
one and one half acres of land for more productive use,

Meat is not a necessityunder the conditions fnwhich we live. The
Ice age passed away several thousand years ago, and with it should go
this Eskimo habit. The ancient wisdom of India understood this truth.
In the light of it the practices of the West appear barbarous and re-
volting. Iam glad thatmy friend, Daniel Hoffman, with whom I trav-
eled several thousand miles in India, has caughtso well the vision of
this ancfent land, to whom our culture owes so much.

Henry Bailey Stevens, Cctober 10, 1961, Durham, N.H.
Retired Director of Univ. of N.H. Extension Service and professorin
Agriculture and Home Economics, author of the Recovery of Culture,
(Harpers), Tolstoy, Johnny Appleseed and Paul Bunyan,




FOREWORD II

Victor Hugo said: "Nothing is so powerful as the idea whose time
has come.' History has proved the verity of this stitement, and it
may well be that historians of the future will find that the publication
of this book was the turning point in the tide of destruction now threat-
ening the world. I believe that destiny has singled out the author of
INDIA'S SOCIAL MIRACLE at this hour of world crisis to release to
the West rays of hope coming from a movement in the East, the like
of which heretofore the world has not seen.

Itwas inIndiathatI had the privilege of meeting Daniel P, Hoffman,
where we were attending a Congress under the Presidency of a valued
mutual friend and a strong helper in our campaign to save the finest
redwoods of Northern California. We also treasured the friendship
of the author of The Recovery of Cuiture, Henry Bailey Stevens,
who, too, was with us. When I got to know Dan Hoffman I felt these
two had much in common, for they were both dedicated to an idea for
the betterment of theirfellow men, for each hadarrived at the reali-
zation that "the Earth is but one and mankind its citizens,"

During that Indian Congress we three frequently found ourselves
onthe platform being called upon to speak or take partin radio broad-
casts, and it was with Dan Hoffman that I shared a private audience
with Prime Minister Nehru through the good services of one of the
most outstanding women of India and a hostess of the Congress.

Dan Hoffman moved among the people of India as though he belonged
tothem, and wore their clothes with ease and dignity. Hehad traveled
extensively about India and had undertaken profound research in the
soclo-economic field with the light of the higher morality and planning
of the Bhave Movement in which he had Interested himself so greatly
and the results of which blossomed forth in this significant book.
However, it was only after we had met again at the First Redwood
Reunion, September last, in the Grove of Understanding, that Dan
Hoffman was revealed to me as the man destined to show the West a
possible and feasible solution to the ghastly plight into which we have
drifted.

When the author describes his findings and the Miracle Worker of
India he becomes animated and his enthusiasm is infectious.

My wife and I, together with my son and daughter, had the privilege
of visiting Dan Hoffman at his beautiful San Mateo home, surrounded
by his owndelightful family and their friends, and we all found him a

perfect host and a modern and understanding father. .



' FOREWORD II

-‘the Tuture, still young and with a quietly dynamic personality. He
" has that quality of vision and integrity whichwas so evident in another
D. H. - Dag Hammarskjoeld -~ and which has now descended upon him,

I have tried to tell you something of the man; as for his work it
will surprise you and stimulate you. Here is adventure, pathos,
spiritual inspiration, presented with a profound sincerity and inherent
humility, You will find that your own understanding sympathy will .
spark to it; faith and confidence will be kindled. You will read it again
and again, keeping it by your side for inspiration and support ln the
difficult and challenging days that lie ahead.

Richard St. Barbe Baker, F. I A. L., October 17, 1961, Mt. Cook
Station, Fairlie, N.Z. Silviculturist; Founder and Director, World
Activities, MEN OF THE TREES; author of The Redwoods, Dance of
the Trees, Land of Tane, Africa Drums, Green Glory and others,

Richard St. Barbe Baker*

*Author of The Redwoods, Dance of the Trees, Land of Tane, etc,
Founder: MEN OF THE TREES.
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INTRODUCTION &

Despiie the terrible th;eat'vof nuclear war, the world is.now fna |
position to make great strides. The relationship of men and nations-

has been acomic opera composed of individual egos competing against L

each other. Time and again it has been said that morality and ethics =
have to move up and keep pace with sclence if man is not'to destroy
himself, The fragmentary social order of our age is indeed doomed,

e make progress spiritually. Butman's sufferingto regain
a life with God-consciousness isnotto befutile, for thefuture, whose
seeds are present now, brings new concepts much greater thanthe
disconnected and selfish ideas of most of humanity today. The roct
of morality lies in the endeavor of man to realize his unity of exis-
tence with the Universe; to realize himself,

The Bhave Movement of India is a step in this direction, The
ability to answer the needs of mankind in the socio-economic field
with the light of the higher morality and planning of the Bhave Move-
ment can possibly be questioned, but it is not an easy task. This is
because the Bhave or Bhoodan Movement is the first practical living
example on a large scale in centuries that illustrates that man is'a
spiritually cooperative being. The deeper appeal of the movement is
spiritual in nature,. but its practical aspects present a fascinating

story of human engineering and adventure,

This book {8 not just a biography of Acharya Vinoba Bhave, nor
even a biography combined with the story and plan of the movement
he has started. It is instead all of this synchronized with their rela- .
tion to the problems of America and its future, I believe with all my
heart that America can learn deep and wonderful lessons from India's
Social Miracle.

Danfel P. Hoffman
October 18, 1961
San Mateo, California
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CHAPTER 1

GREAT LEADERS IN MODERN PRO.GRESS -

"If we work upon marble,

It will perish.

If we work upon brass,
Time will efface it.

If we rear temples,
They will crumble into dust,

But if we work upon immortal Souls,
If we imbue them with principle,

With the just fear of God,
And the love of our fellow man,

We engrave on these tablets _
Something that will brighten all eternity."

Daniel Webster

Some of the great leaders who have had a profound effect upon the
present day world are Tolstoy, Schweitzer and Gandhk~ All of these
men sought to manifest a life based upon humility, love for their fel-
low men and the creatures, non-violence and peace, This similarity
is evidenced by their statements, writings, and most important by
their actions. Each of the three men was broughtup indistinctly dif-
ferent -environments, but their approach to life, as stated, especially
during their mature years, was practially the same., Thus the fol-
lowing brief sketch of Tolstoy's life will picture to us the basic aims
of all three of these great ones.

Tolstoy was born in 1828 in the social caste system of Imperial
Russia. He was an adventurous man who was never quite happy in
his social set, Everything in social life seemed to be a betrayal to
him after he experienced it. He continually sought to answer such
questions as: Why do I live? What can I do to truly manifest love of
my fellow men and the creatures?, etc. The desire to seek the an-
swers to these questions burned within Tolstoy, and he never stopped
in his endeavor to perfect his answers during his life. - This meant
prayer and devotion to God, and, what {8 more unfortunate, problems
within his family.

Tolstoy lived the life of a peasant after he became successfulasa
world-renowned writer -- much to the embarrassment of his wife and
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CHAPTER 11

A NEW PROPHET WITH REBORN IDEAS
. [

"QOur love is Thine, help us to bear
Thy love through all our service."
J. Todd Ferrier

The real spiritual successor to Gandhiin India is Acharya Vinoba
Bhave. Bhave is not a politician of the Gandhi pattern, although Gan-~
dhi called him his adopted son. = Bhave appeals to the spiritual in-
stincts of the people and thus accomplishes unheard of tasks, The
Bhave Movement, which later chapters will fully deal with, appears
to be on the “lunatic fringe" from a practical Western viewpoint,
However, the leaders of India, including Nehru and Dr. RajendraPra- -
sad, India's President, paytribute to Vinoba Bhave, because they rec~
ognize him as a great spirtual leader of the lndian people, and they
_even consider Bhave India's greatest present leader and man. Most
of the Westerners who have witnessed the work of Bhave remarkably
and suddenly are converted to the idea that human nature can be
changed and that the hearts of people can be opened.

Most Westerners who know little of the Bhave Movement of India
look upon its leader as a'*do-gooder' who is temporarily succeeding,
They forget that the appeal of Jesus was His manifestation of truth
and love, and that He had unheard of power as a result. The writer
is not endeavoring to be offensive in comparing Jesus with Bhave and
Bhave makes no claim to being a Prophet comparable to Jesus, but
certainly Bhave in highdegree uses good sense and shows great pow-
er In manifesting truth and love toward his fellow men. No one in
India dares to question his integrity, They know it to be true,
This is the reason for Bhave being sought out by India's political
leaders who have made piigrimages to his abode.

In the Western world our lives may become too complicated and
materialistic to appreciate a Bhave. We cannotsee the woods because
of the trees, Western society is one of fragmentation. America
would notfoster a spiritual leader iike Bhave as Indiadoes -~ certain-
ly not at present. This fact, as well as the simplicity of Indian vil-
lage life, 18 a tremendous aid to Bhave in accomplishing his mission.

Hallam Tennyson describes in his book about Bhave (India's Walk-
{ng Saint) the simplicity of a meal while accompanying Bhave ona
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CHAPTER III

SOCIAL ASPECTS OF VIOLENCE AND MATERIALISM

“]g therfe not a sort of bloodshed when the conscience
is wounded? Through this wound a man's real manhood
and immorality flow out, and he bleeds to an everlast-
ing death. I see this blood flowing now. "

From Essay on Civil Disobedience
by Henry David Thoreau

Violence and Materialism are very closely related. Power and
materialism in world trade have resulted in wars or mass violence
and much ruthless exploitation of helpless peoples. If we can rid our
hearts of violence, our nation will live peacefully. Peace and non-
violence are primarily spiritual objectives.

Any nation that spends billions on war equipment, lives under fear.
The United States and Russia are no exceptions. This book advocates
a grass root approach to peace that is primarily spiritual, which will
be fully illustrated when dealing with the Bhave Movement.

Before taking an Indian approach to the problem, a statement fol-
lows from an address by General Omar N. Bradley on November 8,
1957, at the St. Alban's School in Washington, D, C. General Brad-
ley was formerly U, S. Chief of Staff.

"The central probelm of our time -- as I view it -- is how to em-
ploy human intelligence for the salvation of mankind. For we have
defiled our intellect by the creation of such scientific instruments of
destruction that we are now in adesperate danger of destroying our~
selves. Our plight is critical and with each effort we have made to
relieve our position byfurther scientific advance, we have succeeded
only in aggravating our peril...

"Time is running against us with the speed of a Sputnik. Admit-
tedly, the problem of peaceful accomodation in the world is infinitely
more difficult than the conquest of space, infinitely more complex
than a trip to the moon. But if we will only come to the realization
that it must be worked out -- whatever it may mean even to such
sacred traditions as absolute national sovereignty -- I belleve we
can_somehow, somewhere and perhaps through some ns yet
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CHAPTER 1V

¥ACHARYA VINOBA BHAVE, A LIVING EXAMPLE

We ask no other wages
But to share the travail which
makes "Thy Kingdom Come,

Bhave does not encourage biographers to report abouthis outward
life. Being a true spiritual character, he lives a humble inward life
seeking understanding with the Divine. Inamanner, hecould be com-
pared to Jesus, who said He was a sonof God and intimated that His
conscience, or God's light, directed His footsteps.

Gandhi wrote Experiments with Truth, which is the nearest thing
to his autobiography. If and when Bhave writes his story, it will be
similar to Gandhi's and notfilled with sentimental trifles of the outer
life. It undoubtedly will be an inspiring story of the pilgrimage of a
man in constant meditative contact with his soul and God-seeking to
serve his fellowman. This attitude is rather difficultfor the average
Westerner to understand.

Bhave was born on September 11, 1895, at the village of Gagode in
the Kolaba district near Bombay of a Brahmin family, His father
was atextile technologist, a person of stern character and discipline,
His mother, Rukmini Devi, was a deeply plous woman, Bhave was
the oldest of the family and spent most of his early childhood with
his grandfather, a very upright and religious person who had an ex-
cellent reputation in his locality, There were five children in' the
family. Only two brothers are now alive. ~One is running a nature
cure clinic and the other {s a scholar of ancient Indian literature.

His mother dedicated practically all of her acts to God, and thus
Bhave became exceedingly conscious of good thoughts and acts.
There is a dedication and self-effacement, as well as an asceticism
that is extremely evident in Bhave, His father taught him English
and mathematics, and Bhave later attended the English school.
While he was an avid reader, his favorite subject was mathematics.

*Most Americans, unfamiliar with India, associate the Bhave
Movement with the Baha'i World Faith, which originated in Persia.
There i3 no direct connection between the two, though their princi-
ples appear to be in essential harmony.  Bhave, of course, makes
no claim to being the Founder of a new religion.
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CHAPTER .V

~ ORIGIN AND PROGRESS OF SARVODAYA
(THE WELFARE OF ONE AND ALL)

"The famished, the homeless raise their hands toward Heaven
and utter the name of God.

"Théir call will never be in vain in the land where God's re-
sponse comes through the heart of man in heroic service and
love. " (Rabindranath Tagore)

Bhave was on a walking pilgrimage in the old state of Hyderabad
and arrived in a village called Telangana, Because of the great dif-
ference and dislocation of wealth, this area had virtually become a
cesspool of hate and Communism,

Bhave found in the village of Telangana that the population was
3, 000, and its cultivable area was 3, 000 acres.  But only 90 fami-
lies owned the entire land, while 600 familes were landless. Nor
was there any cottage industry in the village. The weavers in the
village hardly got yarn sufficient to keep them engaged for eight or
ten days in a month, The trouble in Telangana was due to unequal
distribution of land and indiscriminate growing of cash crops, like .
ground nut and tobacco.

The conflict was virtually a class struggle between rich landlords
and poor landless peasants. Vinoba Bhave had once said that -- ''the
rich, in fact, are responsiblefor the creation of the communists; the
rich, infact, are the fathers of the communists." The only way to
root out the trouble was to remove the unequal distribution of land.

In this particular village (Telangana)there was bitter friction be-
tween the land owners and the landless. This was a Communist area
where the Communists, when the Britishleft, tried by force toassume
some government controls., Ithad become amenace, and the govern-
ment had to take police action, which caused people to be hurt --
some of whom were undoubtedly fnnocent. The government in this
situation had to rely on mere "stooge" reports, which could have
been based merely on guilt by association and similar unreliable ev-
idence, Some Americans -- victims of unjustly devised"black listg'
-- can appreciate this situation.
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CHAPTER VI

THE POLITICS AND ECONOMICS OF THE
BHAVE MOVEMENT OR SARVODAYA

"So walk I on uplands unbounded
And know that there is hope,
For that which thou didst mold out of dust
To have consort with things eternal."
From the Book of Hymns of the Dead Sea Scrolls

There are undoubtedly many devout leaders who are assisting
Bhave, but one man plays a role that is outstanding. His name i8
Jayaprakash Narayan. Narayanisconsidered the political spokesman
for the movement. He has been quoted heretofore in regard to the
meaning of Shanti Sena, or the peace army. Not only is Narayan
interesting to the writer personally, buthis political evolution where-
by he found practical idealism inthe Bhave Movement is heartwarm-
ing. Narayan's evolution in political progress will undoubtedly as-
sist many of the future generations in appreciating a non-violent and
peaceful approach to tife,  Non-violence is the true religious ap-
proach whether it be Christian, Jew, Hindu or Baha'i.

A brief summary of Narayan's life follows because it {llustrates
a most interesting political evolution.

As a boy and young man Narayan said he was lifted to the sky by
Gandhi's voice of freedom, which was sweeping India like a hurricane.
This experience to the "inner being", as Narayan describes {t, left
an imprint which the ""ugliness of reality” could not remove. Free-
.dom had become a passion which Narayan would not see compromised.

At the University of Wisconsin, the home of La Follette progressiv-
ism, from 1922 to 1929, Narayan became a confirmed Marxist.
The writer entered this University the year Narayan left, A true
spirit of independent seeking was present even {f the direction by
various groups was incorrect. Une of the most interesting experi-
meuats of the period in all education was the Wisconsin Experimen-
tal College under Dr. Alexander Meiklejohn, who had been President
of Amherst College, and later became head of the American Associ-
ation of University Professors. This school in Humanities compared
American capitalism with every phase of the great Greek Republic
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CHAPTER VII

SHARING AND THE SOCIAL DYNAMICS OF SARVODAYA

*The Heart will I again cause to beat in unison with Thy will; forl
will renew its substance, "

From Ezekiel, a Cosmic Drama, by J. Todd Ferrier,

The stories of presentations of land for Sarvodaya are beautiful
and wonderful in themselves. The Gift of the Magi and The Widow's
Mite were often repeated during Bhave's pilgrimages throughout India.
The story of some of the gifts follows,

Two brothers who each had 30 acres wanted to donate 114 acres
each to Bhave, and he turned them down, saying, in effect, that they
were considered prosperous, and he continued, asfollows, as repor-
ted in Vinoba and His Mission:

"It has pained me noless. ButI tellyou that ifI accept your offer
of love, people will call you a cheat or thief. They will say that you
cheated Baba (Bhave) by offering 11/4 acres out of your 30. Idon't
want you to be ill-talked about, 1 am very particular in upholding
everybody's dignity. It is better that they should nottatk of you rather
than that they should talk ill of you. I would ask you to ponder over
the implications carefully and then come with an offer befitting your
position, '

Silence reigned in the room, Both the brothers and the worker
sat motionless. Breaking the silence Vinoba remarked: "First let
me know, why did you two brothers separate?"

They blushed. One of them murmured, "Differences cropped up
in the household. "

"I know this is frequently happening these days. But, il you were
one at heart, you could persuade your wives too. What is the use of
breaking families like this?"

Their faces turned pale in anguish., They were on the point of
shedding tears. Therewas a sadness in the air of the room. Pierc-
ing it, Vinoba said to the elder brother, "How many arethere in your
family ?*



98
CHAPTER VIII

COMMENTS ON COMMUNITY LIFE IN AMERICA’S PAST

"Truth is certain, soon or late, to appear
In front of us, whatever we may do
To avoid the meeting. Better when we hear
Her steps approaching for the interview to
Prepare at once, and meet her face to face."

J. Todd Ferrier

The American Indian had a community culture whereby nobody in
the community suffered from want unless everyone did. Each indi-
vidual had status, but it was far from a non-violent society. There
was a tribe and race consciousness, which we do not have in a pos-
sessive materialistic society, certainlynotin the samedegree. John
J. Niehardt wrote a biography of '"Black Elk', one of the last great
medicine men and a chief of the Oglala Sioux Indians,

This race consciousness is illustrated by what Black Elk said to
Niehardt,

"And I, to whom so great a vision was given in my youth -- you
see me now a pitiful old man who has done nothing, for the nation's
hoop is broken and scattered. There isno center any longer, and the
sacred tree is dead, "

Even the remaining American Indians to this date do not think in
terms of industrial American posessive ideas. There is a common
history among the tribes of discrimination and exploitation, while
wards of the Government. At present the U.S. Government is en-
gaged in a relocation program which is voluntary. Of the four hun-
dred thousand Indians in America, two hundred and fifty thousand are
still living on reservations. These reservations, even if developed
to their highest potential, can support, as economically sufficient
units, less than one hundred thousand people; so the populations on
the reservations have to be reduced.

The cities and urban areas to which many American Indians are
now migrating are places of lonely isolation and impersonalfeelings.
The migrant is giving up a past after his people have been placed in
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CHAPTER IX

THE CHAIN REACTION OF DIET, VIOLENCE TO
THE CREATURES, AND AMERICA’S HEALTH

"Blow winds of God, waken and blow
The Mist of Earth away?
Shine out, O light divine, and show
How wide and far we stray."
Whittier

There are undoubtedly many people in the Western world who are
"crushed by happiness", as mentioned by Bhave in the parable about
the Bullock and Sugar. The French humorous movie, "My Uncle",
is based on this theme, and is exceptionally well done in illustrating
this idea. Materialism is still the goal of modern man in Western
society.

A statement by Mr. A. Price, President of Westinghouse Electric
Company, is interesting in describing the future so far as house-
hold appliances are concerned,. Clothes within twenty years will be
automatically laundered when you hang them up, In reference to the’
kitchen, Mr., Price mentions the following:

"In the morning, you will set the time at which you want to eat.
From the schedule of foods in the freezer, you will select the items,
up to four, you will want at that meal. You push the appropriate se-
lector buttons, and that is all. At the proper time, each selected
package of food will be moved from the storage rack and lifted to the
appropriate oven, so that it will be cooked and ready to use at the
hour selected on the timer, "

With the increase of technology in the kitchen, the problem and
time of cooking is lessened. By putting ""convenience' in our food,
we really subtract from the taste. Preserved foods are not blood
strengtheners. One wonders how long preserving and predigesting
foods with the consequent loss of vitamins can go on, Cooking is an
art, and eating can be one of life's greatest pleasures, if carried on
in the proper atmosphere. How far can the technologist go before
we revolt or surrender?

The supermarket, with its processed foods and preservatives, is
contributing to over-eating and causing heaith problems, though just
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CHAPTER X

THE NECESSITY OF A NON-VIOLENT REVOLUTION IN -
POLITICS AND ECONOMICS IN AMERICA

"Where the mind is without fear
and the head is held high,
Where knowledge is free,
.~ Where the world has not been broken
up into fragments by narrow domestic w7l.ls;
Where words come out from the depths of truth;
Where tireless striving stretches its arms
toward perfection;
Where the clear stream of reason has not
lost its way into the dreary desert sand
of dead habit;
Where the mind is led forward by Thee
into ever widening thought and action -
Into that heaven of freedom,
My Father,
let my country awake, '
Rabindranath Tagore

In prior chapters mention has already been made of Western and
American problems, For example, our economic outlook is based
on materiality. A text book on economics does notdiscuss any ethical
or spiritual reasons for theories, because there are none, All of
our economic laws (such as Gresham's law that cheap money drives
good money from circulation) are based on material concepts. Cur
economists take the viewpoint that man will never change, and that
individualism means some degree of greed.

Bhave's work in India proves to those who carefully investigate it
that it is possible for man tolive in an economydominated by spiritual
instead of material laws. To bringthis close to homewe need ooly to
think of human marriage, When marriage is dominated only by the
physical sex urge itis a veryinferior marriage, easily broken by un-
faithfulness anddivorce, Butwhenmarriageisdominated by a higher
and more spiritual love it produces partners for life and a trulyde-
lightful harmony and understanding in which unselfishness towards
one's marriage partner is adopted as a matter of course, Bhave



117
CHAPTER X1

THE FUTURE AND CONCLUSIONS

"God send us men whose aim t'will be,
Not to defend some ancient creed,
But to live out the laws of Christ
In every tho't and word and deed.

* Kk ok k k k k% k X

God send us men with hearts ablaze,
All truth to love, all wrong to hate,
These are the patriots nations need,
These are the bulwarks of the state."
F. J. Gillman

Cur highly technical Western civilization is constantly on the brink
of violence -- the "Brink of War". Further, it is possible, although
it might not be proved from present knowledge, that men have crea-
ted for the future destructive forces of nature. These forces could
have as great or more effect than the recent Chilian earthquakes.
F. C. Juenger, in his excellent work called The Failure of Technolo-
£y, elaborated somewhat on this possibility.

In this regard it might also be pointed out that a slight change in
the depth of the ocean near Greenland could result in a new ice age
according to an article recently published by Harper's Magazine and
written by two scientists, Dr. Maurice Ewing of Columbia University,
one of America's leading oceanographers, and Dr. W. L. Donn, Pro-
fessor of Geology at Brooklyn College, It isthere contention that the
Gulf Stream could already possibly have been deflected so that it ul-
timately will melt the Arctic Sea.

In this case the prevailing winds would pick up moisture from the
frozen Arctic Sea and deposit snowin great depths on areas that now
have rather moderate climates, These snow storms would ultimately
form glaciers over what is now a green belt in America. This might
sound fantastic to the reader, although the more elaborate scientiilc
explanation does not.,

It appears that the world has gone through many violent changes.
Geology and prehistoric plant and animal life show evidence of it,
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In 1957 Albert Schweizer wrote a warning about atomic weapons tests, There
follow excerpts from his statement:
?

"I raise my voice, together with those of others who have lately felt it their
duty to act, in speaking and writing, as warners of the danger. My age and
sympathy thatI have gained for myself through advocating the idea of reverence
for life, permit me to hope that my appeal may contribute to the preparing of the
way for the insight so urgently needed. . .

"From official and unofficial sources, we have been assured, time and time
again, that the increase in radioactivity of the air does not exceed the amount
which the human body can tolerate without any harmful effects. This is just
evading the problem,

"Even if not directly affected by the radioactive material in the air, we are
indirectly affected through that which has fallen down, is falling down, and will
fall down, We are absorbing this through radioactive drinking water andthrough
animal and vegetable foodstuffs, to the same extentas radioactive elements are
stored in the vegetation of the region in which we live.  Unfortunately for us,
nature hoards what is falling down from the air.

""None of the radioactivity of the air, brought into existance by the exploding
of atom bombs, is sounimportantthat it may not, inthelong run, become a dan-
ger to us through increasing the amount of radioactivity stored in our bodies. .

"What this storing of radioactive material implies is clearly demonstrated by
the observations made when, on one occasion, the radioactivity of the Columbia
River in North America was analyzed. The radioactivity was caused by the
atomic plants at Hanford, which produce atomic energy for industrial purposes,
and which empty thelr waste water into the river,

“The radioactivity of the river water was insignificant. But theradioactivity
of the river plankton was two thousand times higher, that of the ducks eatingthe
plankton forty thousand times higher, that of thefish, one hundred and fifty thou-
sand times higher. In young swallows fed on insects caught by their parents in
the river, the radioactivity was five hundred thaisand times higher, and in the
egg yolks of water birds, more than one million times higher. (Apparently plant
life does not absorb and keep radioactivity the way animals do, especially ani-
mals that eat other forms of llfe, It, therefore, seems possible and reasonable
that habitual flesh eating in any form may become more dangerous sofar as the
Coming generations are concerned, )

"We are forced to regard every increase in the existing danger through fur-
ther creation of radioactive elements by atom bomb explosions asa catastrophe

for the human race, a catastrophe that must be prevented under every circum-
Stance,

"There can be no question of doing anything else, if only for the reason that
e cannot take the responsibility for the consequences it might have for our
descendants, They are threatened by the greatest and most terrible danger.
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"That radioactive elements created by usare found in nature .is an astound-
ing event in the history of the earth. Andfor the human race tofail to consid-
der its importance and its consequences would be a folly for which humanity would
have to pay aterrible price. When public opinion has been created in the coun-
tries concerned and among all nations, an opinion infdrmed of the dangers in-
volved in going on with the tests and led by the reason which this information
imposes, then the statesmen mayreach an agreementto stop the experiments,

"A public opinion of this kind stands in no need of plebiscites or of forming
of committees to express itself, It works through just being there, The end of
further experiments-with atom and hydrogen bombs would be like the early sun
rays of hope which suffering humanity is longing for, "

APPENDIX NUMBER 2

Portions of From Socialism to Sarvodaya, by Narayan.

"My final break with Marxism, though not with politics, had come duringthe
three weeks' fast at Poona, Itwas then that along process of questioning start-
ed by the Russian purges came to an end and it became clear that materialism
as a philosophical outlook could not provide any basis for ethical conduct and any

incentive for goodness.

"If man and his consciousness and the society and culture which he has built
up are mere manifestations of matter -~ howsoever dilectically active —- I can
see no reason why in such a society anyone should try to be good, that is, be
generous, kind, unselfish. Why should then one feel sympathy with those who
are weak, poor or sick? What is matter will dissolve into matter after death.
So, what incentive can there be for moral behavior? Lust for power or wealth,
or desire to win the acclaim of the people, or the regard of one's peers, may be
incentives to action, But such incentives can have no concern with valuations
of right or wrong. Ethical ideas have no doubt a history and a socialorigin,
but when the individual begins to question his inherited standards of conduct
and ask himself why he whould act ethically, materialism offers himno answer
A person may have grown up with the ideas of social service, sacrifice, free-
dom, equality and the rest. But if he begins later to ask himself why he should
subscribe to those ideals at all and put himself to trouble and loss on their ac-
count, the philosophy of materialism, dialectical or otherwise, would notbe
able to give him any satisfactory answer. Iam notsuggesting that among phil-
osophical materialists there have not been examples of great sacrifice for noble
causes. What I am suggesting is that their action was not consistent with their

philosophy.

" A way out of this difficulty may be the assumption that a human being s an
automaton, that his behavior is wholly conditioned and that he has no cholce of
action and no freedom of will. On this assumption, of course, Marx and Lenin
could not helpwork and suffer for the exploited peopleof the earth,  But 1 doubt
whether even the most bigoted Marxist would be prepared to reduce man to such
a mechanical entity, Indced, the whole Marxian theory of revolutionary feader-
ship i8 based on the assumption of free will,
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" A great debate has raged in philosophy whether matter came first or con-
sciousness. The point is that no matter which came first, there are today
modes of existence that may be described as matter and consciousness. The
mistake Marxism made was to assume that consciousness (whatever its origin)
could be understood i the same manner as mattér. It did not realize that the
laws of matter cannot be applied to the realm of consciousness, The study of
matter is an objective exploration, whereas that of consciousness is subjective
realization. The study of matter, the objective exploration, science in short,
is necessarily amoral, The Marxists (and the materialists generally), having
reduced consciousness to a behavior of matter, natur'ally knocked the bottom
out of ethics, They talk a good deal no doubt of revolutionary ethics, but that
is nothing more than the crassest application of the theory that the end justi-
fies the means. Once an individual persuades himself, sincerely or otherwise,
that he is on the side of the revolution (or the Party of the People) he is free to
commit any infamy whatsoever,

""Not only the Marxists and materialists, but also those who differ from them
in philosophy, attempt to understand consciousness by the methods of science.
Mental science also, therefore, provides no basis for moral behavior. Nor is
it ever possiblefor science to understand consciousness, which can only be sub-
jectively experienced, Subjective experience is by its very nature incapable of
being expressed in material categories. Therefore, all the mystics and yogis
who had experience of subjective reality, or absolute consciousness, have been
unable to express it in any lapguage. As Roger Godel has said: 'The philoso-
pher thinks his philosophy, the sage lives his wisdom'.

""Modern science has reached a point where the dualism of matter and con-
sciousness becomes too tenuous to be real, Says Godel in his essay onThe
Contemporary Science and the Liberative Experience of Yoga: :

" 'But now suddenly -- around a bend of quantum mechanics.-~ exploration
of the objective field brings the theorist of the physical sciences to a most dis-
quieting position. Before him appears an ambiguous universe where the obser-
ver and the phenomenon observed are inextricably commingled. So close is

their confrontation that each Is reflected in the other, powerless to separateor
to fuse, ’

" 'In this realm of indetermination, all the symbols and formulas familiar ‘to
our experience of things vanish. Notions of energy and of matter require so
profound a transformation as to lose their original meaning; energy condenses
into matter, matter dematerializes into radiation. The waves associated with
Propagation of light quanta need no substratum in order to propagate in space-
time; they undulate neither in a fluid, nor in a solid, nor yet in gas. Only the
unreal thread of analogy links them to the image of a wave rippling the surface
of water, ‘They are in fact waves of probability, waves of consciousness which
our thought projects afar: curvilinear variations of an abstract function. '

"Science cannot resolve this dualism completely, because in objective study
the seer and the seen must remain different, no matter how tinextricably com-
Mingled'. 1t s only in the ultimate spiritual experience that this dualism is
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shed and the seer and seen become one,

"The root of morality lies in the endeavor of man to realize this unity of ex-
istence, or, to put it differently, to realize his Self. For one who has experi-
enced this unity the practice of morality becomes as nagural and effortless as
the drawing of breath.

"To some all this mightappear to be irrelevant to the political and economic
struggle, In all humility, I would demur. All actions, personal or public, po-
litical, economic or other should have an integration and the center of this inte-

gration must be a philosophy of life,

"This leads me at once to an aspect of the task of social and economic re-
construction that both socialists and communists have neglected. Socialism and
Communism both lay great emphasis on material prosperity, on evergrowing
production and on an ever-rising standard of living. It cannot be denied that
the material wants of man mustbe reasonably fulfilled. Andwhen it is realized
that socialists and communists are always the advocates of the poor and down-
trodden, their emphasis on material progress and happiness can be apprecia-
ted. It is alsotrue that in poor and backward countries like India it is the main
task of social reconstruction to raise quite considerably the people's standard
of living. But it would not do here or elsewhereto apotheosize material happi-
ness and encourage an outlook on life that feeds an insatiable hunger for mate-
rial goods. There can be no peace in the minds and hearts of men, nor peace
amongstmen, if this hunger gnaws at them continuously, Thatwould necessar-
ily set up an uncontrolled competition between individuals, groups and nations.
Everyone would be trying to outdo his neighbor and every nation notonly to catch
up with other nations but to leave them all behind. In such a restless society
violence and war would be endemic, Allvalues of life would be subordinated to
this over-mastering desire for more. Religion, art, philosophy, science would
have to serve that one aim of life: to have more and still more. Equality, free-
dom, brotherhood would all be in danger of being submerged inauniversal flood
of materialism. There would be no poise inhuman life, no real satisfaction be-
cause the possession of more would only whet the appetite for still more.

"I am aware that there have been and are quite a number of socialists who
have been aware of the danger of a purely materialistic view of life, but never-
theless the main concern of socialism has been and iswith the materialaspects
of life, The socialist or labor parties and the trade unions do not educate the
people about a balanced or whole view of life. If the socialist movementbecame
conscious of the issue I am raising, its whole attitude towards science, indus-
trialization and social organizations and international relations would be revo-

lutionized.

"Disciplining of the bodily appetites is essential for a moral life and growth
of the human personality and the blossoming of all human qualities and values.
This is true particularly of socialist values, The socialist way of life is a way
of sharing together the good things that common endeavor may make available.
The more willingly this sharing is practiced the less tension and coercion in 2
society and the more of socialism. 1 believe that unless members of gociety
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learn to keep their wants under control, willing sharing of things may be dif-
ficult, if not impossible, and society would be bound to split into two divisions:
(1) comprising of those who are trying to discipline others and (2) comprising
of all the rest., Such a’division of society always leaves the question open: who
would discipline the discipliners, rule the rulers? The examples of the com-
munist countries and the experience of socialist governments show that the an—-
swer to this perennial question is extremely difficult. The only solution seems
to be to restrictas muchas possible the need and area of disciplining from above
by ensuring that every member of society practises self-discipline and the val-
ues of socialism, and among other things, willingly shares and cooperates with
his fellowmen,

Rajniti and Lokniti or Party and Non-Party Politics

"This brings me to the very heart of the problem of sarvodaya and social-
ism, party and power politics and non-party and non-power politics or rajniti
and what Vinoba has simply called lokniti.

- "I decided to withdraw from party-and-power politics not because of disgust
or a sense of any personal frustration, but because it became clear to methat
politics could not deliver the goods, the goods beingthe same old goals of equali-
ty, freedom, brotherhood and peace.

"But was there an alternative to politics ? Could society be changed and re-
constructed in any other manner than through the agency of the state? Politics
is but a science of the state.

"There was an alternative. Mahatma Gandhi had placed it before us. But,
I must admit, it was not clear to me at that time,

"Gandhiji has shown us an alternative to armed conflict in the course of our
struggle for frecdom., Andwe had followed him --not so much putof conviction
as because his prescription had worked. Nothing succeeds like success --as
the saying goes -- and Gandhiji's satygraha (non-violence) campaigns were
topping successes in that they stirred up the people and roused them to action
as nothing had done before. All competing programs and ideologies had to ac-
cept defeat and take a back seat.

Gandhiji's Lok Sevak Sangh (Service to the People)

"But Gandhiji had no time to give a practical demonstration of his non-vio-
lent technique for changing and reconstructing society. No doubt he had spoken
and written much about it, but, before he was able to put it into practice, he was
cruelly snatched away from our midst, Looking back, it seems clear now that
hie had already begun to lay the foundations of his future course of action. But
the significance of what he was doing was entirely lost upon me, as perhaps upon
many others, The significance of the fact, for instance, that, after having led
the freedom movement to a brilliant success, he did not take power himself to
use it for remaking the country in accordance to his ideals, had completely es~
Caped me, Likewise, when he proposed that the Congress should withdraw from
the field of politics and turn itself into what he called a Lok Sevak Sangh, the
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import again of that extraordinary proposal was lost upon me. Nor had the
country a chance to consider that proposal dispassionately, because the grief
and anxiety into which it was plunged were too overpowering for clear thought.
Besides, all eyes were turned to those who, in the absquce of the ship's cap-
tain, were expected to steer her to safety. Aund from them not a word came
about the Master's 'last will and testament'! On top of it all, when it was seen
that every one of Gandhiji's political colleagues had taken to the traditional
path of politics, it could not even be suspected that there was in Gandhi-ism an
alternative to the method of party and power.

Gandhiji and Party Politics

"A question might be raised here why it should ever be suspected that Gand-
hiji, who had devoted his whole life to politics, should have at all thought in
terms of an alternative to it. In myhumble opinion Gandhiji never had anything
to do with politics in the sense I am considering here. The movementfor free-
dom that Gandhiji led was 'political’ in the sense that its goal was the national
independence of India; it was not 'politics’ inthe sense that it was a struggle for
power for any particular party. If its aim was power, it was power for the en-
tire Indian people, including those who separated to form Pakistan and for all
the parties that existed, or were to be formed in the future in both Indias.
Gandhiji was not a party leader fighting and maneuvering for power for his par-
ty. Had it been so it could never have occurred to him to ask the Congress to
quit the field of power politics. He was a national leader fighting for the free-
dom of his country; nay, he was aworld leader of humanity, working to free his
fellow-men from bondage. The Indian freedom movementwas a'people's move-
ment' par excellence. It was notrajniti (politics of the state), but lokniti (poli-

tics of the people).

The Party System

"Be that as it may, the questions raised bypolities kept humming in my head,
leaving me dissatisfied and urging me to seek an alternative. The party sys-
tem, with the corroding and corrupting struggle for power inherent in it, dis-
turbed me more and more. 1saw how parties backed by finance, organization
and the means of propaganda could impose themselves on the people; how peo-
ple's rule became in effect party rule; how party rule in turn became the rule
of a caucus or coterie; how democracy was reduced to a mere casting of votes;
how even this right of vote was restricted severely by the system of powerful
parties setting up their candidates from whom alone, for all practical purposess
the voters had to make their choice; how even this limited choice was made un-
real by the fact that the issues posed before the electorate were by and large
incomprehensibleto it,

"The party system as I saw it was emasculating the people, It did not fung-
tion 80 as to develop their strength and initiative, nor to help them establish
their self-rule and to manage their affairs themselves. All mat_ﬂ_le_ﬂgf_tl@
were concerned with was to capture power for themselves so as to rule ovel
the people, no doubt, with their consent]! The party system, so it nppem'ed to
me, was secking to reduce the peopletothe position of sheep whose only function
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of sovereignty would be tochoose periodically the shephérds who would look af- .
ter their welfare! Thisto me did not spell freedom --the freedom, the swaraj,
for which I had fought and for which the people of this country had fought. )

? Decentralization of Power from Below

"Democratic socialists had no doubt talked vaguely of decentralization of
power, of the four-pillar state and of other similar concepts. But in practice
I found that their entire concern was, as it still is, with the capture of power.
They seem to believe that even decentralization of power was possible only af-
ter the present centers of power had been conquered, so that decentralization
and de-institutionalization could then be legislated into being. They do not see
the absurdity of this procedure, Decentralization cannot be effected by hand-
ing down power from above topeople who are politically emasculated and whose
capacity for self-rule has been thwarted, if not destroyed, by the party system
and concentration of power at the top. Today village panchayats are being es-
tablished according to laws made in the Vidhan Sabhas (the 1950 constitution
of India. These are not true panchayats (councils of village elders), not what
Gandhiji understood by gram raj (local self-government). In Gandhiji's preg-
nant words the panchayat 'can function only under a law of its own making.'
This capacity to self-regulate the life of the community must be created and
not be bestowed from above in the name of decentralization, The process must
be started from the bottom, A program of self-rule and self-management
must be placed before the people, and, bya constructive non-partisan approach
they must be helped to translate it into practice, It is clear now that it was in
order to undertake such a program on a nation-wide scale that Gandhijiwas
thinking of converting Congress into a non-partisan Lok Sevak Sangh (servant
of the people). It is exactly this task that Vinobaji has undertaken. Naturally
he did not have the lead in the race that Gandhiji would have had, but it is re-
markable that in the brief span of six years he has succeeded in creating a
movement of social revolution and reconstruction from below as well as a new
band of lok sevakas (the Peace Army) to assist in the process.

Cooperative Politics

"As a way out of the faults and failures of the party system, I toyed for some
time with the idea of a cooperative, rather than a competitive, system of par-
ties, I realized, however, that in the first place, there was no climate for such
a political experiment, and, in the second place, the experiment would not suc-
ceed within the given frame-work of the struggle for power and the sy-stem of
barliamentary democracy, except for limited purposes and limited periods. I
still believe, however, that, given the psychological climate for it, such a po-
litical experiment might yet be made. But for that the frame of r?ference will
have to be changed from parliamentary democracy to something different. Be
that ag it may, my disenchantment with the party system kept on \.u'ging me to
Seck a better substitute for it. Gandhiji's non-partisan constructive approach
towards people's scif-rule scemed to offer one hopeful line of exploration.



138 INDIA'S SCCIAL MIRACLE

The Place of the State

"As questioning about politics was not confined to the party system alone,
fundamental questions arose in my mind as to the place and role of the state in
human society, particularly in relation to the goals of sogial life that had fixed
themselves before me. Perhaps my schooling in Marxism, with its ideals of a
stateless society, made these questions more pointed and troublesome. Though
I had given up the basic postulates of Marxism, because they did not promise to
lead me to my goals, I continued to feel strongly that human freedom could be
fully and wholly realized only in a stateless society. I was, and am, not sure
if the state would ever wither away completely. But I am sure that it is one of
the noblest goals of social endeavour to ensure that the power and functions and
spheres of the state arereduced as far as possible, I became at this time, and
still am an ardent believer, like Gandhiji, in the maxim that that government
was the best that governed the least. The test of human evolution for me be-
came man's ability to live in amity, justice and cooperation with his fellow-
men without outward restraints of any kjnd. That is why I have considered the
human and social problem to be at bottom a moral problem.

"With this conception of the role and place of the state in society at the back
of my mind, I viewed with very deep apprehension the march of the state to
greater and greater glory, Democratic socialists, communists, as well as
welfarists (not to speak of the fascists), are all statists, They all hope tobring
about their own variety of the millenium by first mastering and then adding to
the powers and functions of the state.

"The bourgeofs state had a monopoly of political power, The socialist state
threatens to add to that the monopoly of economic power, Such a great concen-
tration of power would require equal, if not greater power, to control and keep
it in check. There would be no such power athand ina socialistsociety, Paper
constitutions could hardly be expected to guarantee frecdom and sovereignty
to the citizen, The economic and political bureaucracy would be so strong and in
occupation of such vantage points that the liberties and rights of the people, as
well as their bread, would be entirely at its mercy.

"I am aware that democratic socialists are conscious of these dangers and
are trying to devise 'checks and balances', The Independent trade unions are
supposed to be a great bulwark of freedom, though it {s recognized that the great
trade unfons are themselves becoming more and more ridden with bureaucracy.
Plans for industrial democracy and public accountability for state enterprises
have been drawn up. Consumers' associations and cooperatives of all kinds are
rightly supposed to function as balancing and restraining factors, Even decen-
tralization of authority and functions has figured of late in socialist thinking.
But after all is said and done the democratic socialist state remains a Levia-
than that will sit heavily on the freedoms of the people,

People's Socialism vs. State Socialism

"The only remedy for this that I could think of took me farther away from po-
litics and towards sarvodaya, The remedy obviously is, as 1 have sald above
in the context of internal and external discipline, to make it possible for the
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people to do without the state sofar as practicable andto run their affairs thém-
selves directly, Speaking as a socialist, 1 would put it thus: the remedy is to
create and develop forms of socialist living through the voluntary endeavor of
the people rather than sgekto establish socialism by the use of the power of the
state. In other words, the remedy is to establish people's socialism rather than
state socialism. Sarvodaya is people's socialism. Whether every socialist
agrees or not with sarvodaya, he should agree thatthe more of people's or vol-
untary socialism and the less of state-enforced socialism, the fuller and more
real the socialism. Unfortunately, there are very few socialists who are giv-
ing much attention to people's socialism. Speaking of British Socialists, Mr.
Jack Bailey, the British Cooperative leader says: 'In Britian the concentration
of most socialists upon the capture and use of state power has tended to blind
them to the validity of non-state forms of socialism, ' (Quoted by Harold Camp-
bell in Socialist Commentary, July, 1957)., What is true of Britain is trueof
all the world. It should be obvious that in order to develop non-state forms of
socialism, it should be unnecessary for any one to function as a party or toen-
gage in a struggle for the capture of power. Bothpower and partyhave norele-
vance in this context, What is needed ratheris a band of selfless workers pre-
pared to live and move in the midst of the people and help them to reorganize
their lives on a self-reliance and self-governing basis. One cannot help be-
ing reminded here of Gandhiji's Lok Sevak Sangh (servant of the people) again.

The Community of the Future

"The question now arises, what will be the form of that society in which it
will be possible for the pcople to run their affairs directly and develop all those
values of life that characterize a socialist society: cooperation, self-discipline,
and a sense of responsibility? This is a question to which socialists havepaid
the least attention so far, Human society has so grown that we have the com-
plex industrial civilizations of today, with great human forests that are called
cities, with cconomic and social relationships that are utterly impersonal and
non-lifegiving, with modes of work that are irksome and bereft of joy and op-
Bortunities of creativity and that have the sole criterion of productivity and
efficiency to recommend them. Science has shrunk the whole world into a neigh-
borhood, but man has created a civilization that has turned even neighbors into
Strangers, Such a complex and top heavy society cannot but be aheaven for
bureaucrats. managers, technocrats, statists, Such asociety cannotbe a home
for brothers to live together as brothers, Socialists, in the name of science,
Broduction, cificiency, standard of living and other hallowed shibboleths, have
dccepted this whole Frankenstein of a society -- lock, stock and barrel -- and
hope, by adding public ownership to it, to make it socialist, I submit that in
Such g society the very breath of socialism would be hard to draw, ‘ Self-gov-
Srument, self-management, mutual cooperation and sharing, equality, freedom,
brotherhood -~ all could be practiced and developed far better if man lived in
Small communities, This is beginningto be realized by forward-looking think-
Crs even in the West,

"Further, man is a product both of nature and culture. So, for his balanced
Browth, it iIs nccessary that a harmonious blend between the two is effected.
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This blending, in spite of parks and green avenues is not possible in such cen-
ters of modern civilization as London, Paris, New York, Moscow. As a re-
sult, modern man's development is warped and one-sided. A harmonious blend-
ing of nature and culture is possible only in comparatively small communities.
Let me quote Aldous Huxley from his Science, Libe'rt)umd Peace: 'Now it
seems pretty obvious that man's psychological, to say nothing of his spiritual,
needs cannot be fulfilled unless, first, he has a fair measure of personal inde-
pendence and personal responsibility within and toward a self-governing group;
unless, secondly, his work possesses a certain aesthetic value and human sig-
nificance; and unless, in the third place, he is related to his natural environ-
ment in some organic, rooted and symbiotic way.'

"It was for these reasons that Gandhiji inisted that the Indian village and
village self-government (gramraj) were the foundations for his picture of so-
ciety -- the society of equal and free beings living as brothers in peace.

Science and Small Production

"Living in small communities and producing mostly for self or local consump-
tion on small machines may be regarded by some as setting the hand of science
backwards. Science and centralized large-scale production and large conglom-
erations of human habitatations arethought to go necessarily together, Nothing
could be more absurd. Science is of two kinds: (a) pure science and (b)applied
science. I1would callpure science alone science and the other technology. Now,
the application of science does notdepend upon science itself butupon the char-
acter of society. Large-scale, big machine productionwas profitable for the
money makers, so technology took the course of that particular type of pro-
duction, The money makers were the dominant class in society and their will
had to be done. Governments also -- irrespective of ideologies -- preferred
centralized, big-scale production because that was necessary for war-making
(or defence, if you please), and -- no less important -- because it also con-
centrated great economic, and, thercfore, political power in their hands.
Thus governments and profiteers combined to createa Frankenstein of modern
society, Poor science had no say in the matter, Rather, if the scientists had
their way, many of them, 1 believe, would be happy to smash many of theen-
gines of production and destruction that their discoveries had helped to create.
But suppose society had pursued not the aims of power, profit and war, but of
peace, goodwill, cooperation, freecdomand brotherhood, science could have been
equally applied to evolve the suitable technology. If that were to happen, it
would not be regression of science, but progression in a creative rather than
destructive direction. Itshould be pointed out that atomic encrgy has made more
possible than ever before the dispersal of production and the development of
small technology, that istechnology appropriate to production in smallunits and
by small-sized machinery. Let me quote Huxley again:

" 'My own view, which is essentially that of the decentralists, is that, 80
long as the results of pure scicnce are applicd for the purpose of making
our system of mass producing and mass distributing {ndustry more cxpen”
sively elaborate and more highly specialized, there can be nothing but ever
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greater centralization of power in ever fewer hands, And the coroliary of
this centralization of economic and political power is progressive loss by the
masses of their civil liberties, their personal independence and their oppor-
tunities for self-government. But herewe must note that there is nothing in
theresults of disinterested scientific research which makes itinevitable that
they should be applied for the benefit of centralized finance, industry and
government, If inventors and technicians so chose, they could just aswell
apply the results of pure science for the purpose of increasing the economic
self-sufficiency and consequently the political independence of small owners,
working either on their own or in cooperative groups, concerned not with
mass distribution, but with subsistence and the supply of a local market.
The sabbath was made for man, not man for the sabbath; and the same is
true of applied science.'

Small Communities and the Great Society

*1 am not suggesting that the whole picture of this new society is clear to any
one or that all of its problems have been thought out and resolved. How, for in-
stance, would these small, self-reliant, self-governing communities be related
together is a major question that immediately springs to the mind,  There is,
of course, Gandhiji's grand conception before us:

*1In this structure, composed of innumerable villages, there will be ever
widening, never ascending circles, Life will not be a pyramid with the apex
sustained by the bottom, But it will be an oceanic circle whose center will -
be the individual, always ready to perish for the village, the latter ready to
perish for the circle of villages, till atlast the whole becomes one life com-
posed of individuals, never aggressive intheir arrogance, but ever humble,
sharing the majesty of the oceanic circle of which they are integral units.'

"Gandhiji's words give us direction, but much thought and experience will
be necessary before the picture becomes more clear. However, one warning
must be sounded. While it is undoubted that life in small communities, per-
mitting and promoting personal relationships will be more suited to the reali-
zation of sarvodaya ideals, it should not be imagined that small communities,
by virtue merely of their size, will necessarily be sarvodaya communities.
Had that been 80, we would have encountered sarvodaya inevery village of India
today, The outward forms of living have relevance only when the inward forms
are given. Men must understand and accept the sarvodaya view of life before
they can proceed to fnvestigate in what environment and social frame-work they
could live that life best,

"The fear is often expressed whether self-reliant and self-govern%ng com-
munities will hold together and the unity and integrity of the nation will abide.
Ina sarvodaya world socicty the present nation states have no place. The sar-
vodaya view is a world view, and the {ndividual standing at the center of Gand-
hiji's oceanic circle is a world citizen, But let us leave for the present the
world picture of sarvodaya, There is no reason to suppose why self-governing
small communities will be hostile to one another or isolationistor selfish in
their inter-relationship, If the internal life of a community is laid on sound
foundations, its external life cannot but be equally sound. "
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In order to complete the political and economic aspects as really worked out
by Narayan, who is considered more or less the political and economic spokes-

man for sarvodaya, the followingoutline of his regarding the workings of aself-
governing community will prove useful:

The Economy of the Community

"(1) The aim of the community's economy is the welfare of the community
and each of its members. Its aim cannot be individual profit, exclusive of the
welfare of other individuals in the community, The community's economy is
neither exploitative, nor competitive; it is cooperative and co-sharing,

"(2) The community comprehends the whole of man and is interested in his
all-sided development. The life of the community is therefore balanced and not
one-sided. The economy of the community must therefore be subordinate to,
and subserve, the aim of a balanced development of human life., Therefore, it
cannot be an economy of unlimited wants, as it is in the existing society. In
this country Gandhiji and Sri J. C. Kuarappa have laid the foundations of such

a New Economics,

"(3) The community is an enlarged family, and like the family it represents
the eternal flow of life. Just as the family is interested not only in its present
members but even in those who are unborn, so the community thinks of the fu-
ture generations. Its economy therefore is not wasteful,

"It is particularly careful about the non~renewable resources of Nature which
are being wasted at such a criminal rate by the so-called advanced nations of
the world. A balanced economy concerned with the future gencrations of men,
that is, with life rather than death, would try to do its best to return to nature
what it takes fromit. Itwill therefore tryto restrict consumption sofar as pos-
sible to renewable resources and use as little as possible of the resources it
cannot put back. The economy of the community is in cooperative harmony with
nature, while present-day economy, both of the West and East, is at perpetual
and destructive war with Nature. ’

Why Self-Sufficiency?

*(4) The economyof the community, further, should be as seif~sufficient as
possible. Theldea of self-sufficiency, in this age of intcrnational trade, strikes
many as parochial, fsolationist, reactionary. But for the community it {s most
natural, The primary concern of the community is to provide for satisfaction of
the primary needs of its members. It is therefore natural for it to produce all
it can for them in food, clothing, shelter and other necessaries of life, It Is
also the community's responsibility to see that every able-bodied {ndividual in
the community finds useful employment, But, if the cconomic activities of the
community are not primarily related to its needs, the community would be at
the mercy of the market --not only national, butalso the international market ==
which may spell unemployment and economic ruin for it. We have alreadyseen
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in our discussion of the atomization of society howmodern industrial organiza-

tion has made the individual a helpless human grain ruled by forces whichhe
neither understands nor can control.

"Therefore, it is inescapable that in the economic sphere the community
should, in the first instance, engage in activities that would be completely un-
der its control. That is the sphere of production for self-consumption or con-
sumption within the community. It is obvious that such production must, in
the first place, be in the field of primary needs of life.

'"(5) The community would obviously have other than primary needs. No
community would be able to produce all that it needs. Even in the sphere of the
necessaries of life every community may not be able to produce all that may be
required. No community can be self-sufficient in every thing, The question is,
how are those other needs to be satisfied ?

"The economic life of the communitarian society would be so organized that
human needs are satisfied as near at home as possible: first, in the primary
community, -- in that ascending order. This means that each expanding area of
community life would be as self-sufficient as possible, Incidentally, this would
save much of the unnecessary energy and time devoted today to the business of
commerce, advertisement, etc,

Planning in Communitarian Society

"(6) This would naturally set the pattern for planning. Planning would begin
from the primary community and therefrom fan outwards. In our scheme of
things the regional plan, i, e., the plan of the regional community, would be the
pivotal plan, This would mean that the regional plan and not the village plan,
which would be too small for the purpose -- would be the unit out of which the
whole national plan would have to be constructed. The existence of large, un-
balanced cities would complicate communitarian planning, and necessary ad-
justments would have to be made. The towns would, of course, be integrated
with the regional, and district communities., But the integration of the cities
would be difficutt. It will be recalled that I have already suggested that, as far
as possible, the cities should be re-constituted as federations of communities.

"(7) All natural resources would belong to the community, How they would
be divided between the communities would be decided upon by common agreement,
Generally speaking, each community would have possession of the natural re-
sources that fell within its boundaries, But there are resources that are un-
evenly distributed, such as forests, mines, etc. These would have to be shared
by all by common agreement.

"It follows that land would belong to the community; and, in the nature of
things, each primary community would own the land that fell within its area.

"(8) Great cconomic inequality is inconsistent with the spirit of communitys, -
Up to a point differences in income or wealth may be tolerable. Vinobaji gives
a homely illustration todrive this home, He gives the example of thefivefingers
of the human hand. They are unequat, but the inequality is reasonable; so that,
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spite of it, the fingers can cooperate and work together. ‘But, if the difference
was too great, so that one finger was only a few inches long while the next was
measured in feet, the hand would be utterly useless.

Work and Worker €

"(9) In the community the position of the worker would be central, because
it would be realized that work was the most essential thing required for the
community., Without work the community could not exist. Therefore, every
adult in the community would be a worker. At the same time, work would be
a 'meaningful expression of human powers, rather than meaninglessdrudgery,*
because the worker would be a responsible participant in the work process.
There would be no over-specialization tending to reduce the worker to an auto-
maton. Rather, the agro-industrial nature of the communal life would make it
possible for him to follow a diversified occupation.

"In this connection M. Madariaga has an interesting observation to make,
He writes, 'What in fact do the workers want? 1 ask one day of a Spanish syn-
dicalist leader, and he replied ''not to be a workman." He adds, 'That, Ithink,
is the true root of the labor question; -- in his heart of hearts he (the indus-
trial laborer)feels that it is not a question of obtaining such and such an advan-
tage for his class, but that his class should not exist at all. His instinct tells
him that the working class is not a natural class in the social body, that, if it
were healthy, social nature-would not of itself produce a working class; and
that there had to be a deviation artificially imposed on human society by econ-
omics and mechanism in order to arrive at these two cancers -- the factory
and the urban concentration, '

"And, after a most Interesting discussion, he concludes thus, 'when all is
said and done, it is a question of transforming the life of the worker by means
of three revolutions: he mustbe given a taste for, and the possibility of, crea-
tive power; variety must be given to his work, and he must be brought back to
nature, This triple aim could be achieved in the following way: -

" '~= His working day should be reduced to four hours.

" 'ee He must be installed in a house with sufficient land for himself and
his family to be able to add to his earning atthe factory by the sale of pro-
duce from his land.'

"I hope that when it is realized that Salvador de Madariaga is a modern Eu-
ropean intellectual living at Oxford and nota village-idolizing Gandhian of India,
the weight of his words would be properly appreciated.

The Organization

"(10) Afewwords aboutthe organization of industry, commerce, etc. Ihave
already stressed the agro-industrial character of the communities -~ as opposed
to purely agricultural or purely industrial. I have also stressed the need fora
new kind of technology, 'adapted to the scale of man,'
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A social organization and technology of the kind proposed here would assure ‘
that the bulk of industrial and other economic institutions would remain confined
within the region and district. There would be some institutions of provincial,
and a few of national, dimensions,

»

"(11) These institutions might be of the private, cooperative or communal
type. In the primary, regional and district communities a2 large part, maybe
the greater part, of industry and commerce would naturally be of the owner-
worker type. The rest would be cooperative or communal, A few units might
be of the private-employee employer type. The provincial and national under-
takings would be of the cooperative, communal or even private types.-

"(12) Perhaps a word of explanation isnecessary about the communal under-
takings. They would be undertakings established by the communities and run
either (a) by bodies set up for that purpose by the communities concerned, and
working with full participation of the 'employees'; or (b) by bodies directly set
up by the employees themselves,

"(13) Self-government in industry, as in every other economic undertaking,
would be a cardinal principle of the communitarianeconomy. In owner-worker
units, the problem does not arise. Cooperatives formed only of producers also
do not raise any problems in this regard. But in such undertakings, large or
small, where there are employers, managers, technicians and workers --no
matter who the employer may be -- a joint body represerting all the elements
would be set up for internal self-government,

"(14) The idea of classes at war with each other is foreign to the communi-
tarian order of society and opposed to the spirit of community. That spirit re-
quires harmonization of interests, which is possible only on the basis of fair
sharing and acceptance of responsibility -- the cardinal principles of commu-
nity life.

"It follows that such things as strikes and lockouts would be foreign to the
community way of life. Non-cooperation might be a possible course of action
in extreme cases involving moral issues.

"(15) Every economic institution, no matter what its type, from the point of
view of ownership, would be integrated with the community to which it territorily
belongs., This means that its establishment and development would be in re-
sponse to communal needs; it would function accordingto conditions laid down by
the community; and that it would be held responsible and accountable tothe lat-
ter,

"(16) A word about private enterprise, Private enterprise, in the sense of
purushartha, the individual's spirit of enterprise, would have fullest scope in
the community, for the reason, among other things, that 'the individual', as
Madarlaga so well expresses it, 'is far more of a creator than the State' or any
other collectivity for that matter. But, in the community the individual would
be imbued with the gpirit of community, Therefore, private enterpri‘se in a
communitarian socicty would also partake of that spiritand work for ervate as
well ag communal good, Further private enterprise would alsobe subject to the
Principles of self-government and responsibility to, and integration with, the
Community, "
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The following quotation is from page 272 of THE SANE SOCIETY, by Erich
Fromm, reprinted with the kind permission of the publishers. Holt, Rinehart &
Winston, Inc., New York City.

"Christianity has preached spiritual renewal, neglecting the changes in the
social order without which spiritual renewal must remain ineffective for the
majority of people. The age of enlightenment has postulated as the highest
norms independent judgment and reason; it preached political equality without
seeing that political equality could not lead to the realization of the brother-
hood of man if it was not accompanied by a fundamental change in thesocial-
economic organization. Socialism, and especially Marxism, has stressed the
necessity for social and economic changes, and neglected the necessity of the
inner change in buman beings, withoutwhich economic change can never leadto
the "good society”. Each of these great reform movements of the last two thou-
sand years has emphasized one sector of life to the exclusion of the others,
Their proposals for reform and renewal were radical - but their results were
almost complete failure, The preaching of the Gospel led to the establish-
ment of the Catholic Church; the teachings of the rationalists of the eighteenth
century to Robespierre and Napoleon; the doctrines of Marx to Stalin, The re-
sults could hardly have been different,

"Man is a unit; his thinking, feeling, and his practice of life are inseparably
connected. He cannot be free in his thought when he is not free emotionally; and
he cannot be free emotionally if he is dependent and unfree in his practice of
life, in his economic and soclal relations, Trying to advance radically in one
sector to the exclusion of others must necessarily lead to the result to which
it did lead, namely, that the radical demands in one sphere are fulfilled only
by a few individuals, while for the majority they become formulae and rituals,
serving to cover up the fact that {n other spheres nothing has changed. Undoubt-
edly one step of integrated progress in all spheres of life will have more far-
reaching and more lasting results for the progress of the human race thana
hundred steps preached --and even for a short while lived - in only one isolated
sphere. Several thousands of years of failure in 'fsolated. progress' should be
a rather convincing lesson,”



PATWARDHAN v 147
APPENDIX NUMBER 5

Selections from TOWARDS A NEW SOCIETY, by Appa Patwardhan, with kind
permission of the autt;or:

LAND

"1. Usurpation: Private ownership in land has historically been the firstin- .
strument of the domination and exploitation of man by man, The owner of all
land is obviously the Creator. But he had no locks and keys to guard His es-
tate, so men seized the open lands and established their own ownership through
sheer force. This did not happen all at once but in slow steps, so that neither
the agent nor the spectators were aware how the change came about.

""Because the savage man, our ancestor, lived even as wild animals do, he
lived a solitary animal life, seeking shelter inthehollowof a tree for the night,
and roaming about the whole day in search of food. Hunting was the mainstay
of his livelihood. He ate ripe fruits, dug out fleshy roots or killed wild game,
ate up their raw meat and wrapped himself up in their skins against the cold.

' But even the savage man was intelligent and so was lie (sometimes)kind of
heart. He could easily stone the sheep to death but had not the heart to kill the
charming kid. He fed and fondled the kid (or lamb) and behold! the kid too re-
ciprocated his caresses. Man thus developed sheep-farming. The tamed sheep
was secure game to fall back upon intimes of emergency. Thus the hunter grad-
ually developed into a shepherd catching, taming and tending not only sheep but
also cows, horses, camels, poultry, etc. The world, which was originally a
(wilderncss) for game, now also became a pasture for grazinghisflocks. Even
then all land was free, not owned. At this time man developed the institution
of the family. 'Gotras', meaning cowherd families, are the product of this
stage. But the families had no permanent abode. When one pasture ground was
used up, the families followed their flocks to another.

"Gradually man invented and developed agriculture, Then the family had to
settle down, The valiant hunter and the jolly shepherd now stopped to labor in
the fields, He cleared the virgin land of shrubs and rock, levelled, fenced
and arranged it into plots, dug wells, planted and watered trees and developed
the land beyond recognition.  He was naturally attached to the land in which he
poured his life-blood and acquired a claim over it. But he reserved much
larger arcas than he could immediately cultivate, because his family was fz‘lst
growing and his multiplying progeny would require all the land he could seize
and reserve, Man's acquisitive instinct found a free play inthe seizure of ldnd.
As a matter of fact his usurpation was against all the restof hisfellows, })ut they
did not resent it, because there was cnough land left for their occ.uapuon also.
Nordid all his contemporaries take to agriculture overnight. Huntfng was afar
more noble and attractive occupation and provided a far more delicious mer‘m -
fruit, milk, meat and honey -- than the sceds of grass accruing from agricul-
ture, The hunter regarded the pioncer farmer with scorn. But the life of the
{armer was insured against starvation, whereas hunting was a game of fortune.
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So men took to agriculturein growing numbers and consequently all available hnd
was occupied and claimed by one man or another. Even those who had no incli-
nationfor or no intention todo farming joined the scramble for the occupation of
land, and their prudence was justified, because presently there remained nofree
land left for new comers to occupy. The later must either fight withthe earlier
settlers and oust them or they must buy them over withpresents of livestock and
honey or the promise of rent in the form of a share of the produce. Thisprice
and this rentaccrued tothe original occupant altogether unearned and at the cost
of the later settler.

"Ownership of land is thus rooted in brute force and is the primary instrument
of exploitation and extortion. Land hasbeen seized and held just as colonies were
seized and held by brave European settlers, It is the outcome of man's preda-
tory instinct,

"Each one holds to his space at the cost of all others. The (typical village
holds a crowd and not a community. In a community the members have to be
knit together by ties of justice, cooperation and neighborliness, Our village
folk must rectify the cold war implied in the private ownership of land if they
are to form a real community. Land ought to belong to the community and should
be so stated as to equally satisfy the needs of all,

"2, Acquired Ownership: Special allowance, however, deservestobe made
in the case of developed land. All land no doubt belonged to the Lord but the
Lord's virgin land was largely barren. It is the husband man that makes her
fertile,

"Villagers can broadly be divided into two classes with regard to the sizeof
their holdings, viz: (1) Those holding more than average land or the 'landed',
and (2) those holding less than the average or the 'landless's It is evident from
the above that the landed should in the name of justice part with their excess
land in favor of the landless, But if the land parted with is developed land in
which the previous owner has invested his labor, he is entitled to compensation
from his successor, This compensation may take the form of rent to be paid
for a certain number of years, or of immediate payment in full of the computed
amount of therent, If the owner waives off his claim to rent in view of the fact
that he has recovered enough rent during the last number of years, it is his
goodness, for which he will indeed be still more amply rewarded by the grati-
tude and goodwill that he will earn not only from the recipients of his gift but
also from the general public. 'A good turn is never lost!, but one could not, and
should not, be compelled to be good to others as one canbe, and should be com-
pelled to desist from robbing another.

"3, Land Distribution In Gramdan: Gramdan is Inessence an acceptance and
an implementation of the principle that private ownership in land {s usurpation
supported by brute force. Gramdan s abdiction of the usurped throne, It is 2
correction of the wrong committed so far, All of us have been equal partici-
pants in that wrong, the 'landed’ as well as the 'landless’, and we have now to
atone for it. We resolve severally and collectively to rectify past wrongs and
resolve also not to repeat them henceforth, All the land within the village will
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belong to the community, meaning thereby not only those who have been just
now actually living inthe village but also those who may choose to immigrate to
this village in the future. It will be presumed that they came because of there
being greater crowding elsewhere. Certain conditions may be laid down to test
their necds as to whelher they are bonafide, but these tests being satisfied they
will be entitled to accomodation no less than the older residents, Howprecisely
to accomodate all the claimants is a matter for the residents themselves to de-
cide. They may cultivate the land collectively or make equitable distribution,
several farmers cooperating with each other for such matters as they choose.
Some artisans may even do without land if they are assured of maintenance out
of their respective trades. Itis alla matter of convenience and notof principle.
All distribution of land will, however, be tentative and subject to periodical or
occasional revision. There need be no difficulty in such revisions, because
those who will have to part with their land will be entitled to compensation in
the form of rent or price.

INTEREST, RENT AND DIVIDENDS

"In the preceding chapter we considered how land will be distributed in a
Gramdan village, But that is only the alfa and not the omega of Gramdan.
Gramdan is not limited to land alone. It is the abolition of exploitation in all
its forms and the creation of an equalitarian society, offering equal opportu-
nity to all, within the small compact arcaof the village at least. Equitable dis-
tribution of land will eliminate exploitation only so far as private ownership in
land is concerned. Our quarrel is not with ownership but with exploitation,
whichis only a euphemism for highway robbery. Allgain without personal labor,
that is the cost of another's labor, is robbery and such robbery is being
committed in various forms and disguises in broad daylight and under re-
spectable names, It behooves us to hunt out the robber from under each dis-
guisc hehides under. And it is no usedrivinghim away from one ficld to thrive
in others,

“1, Interest: The feudal landlord usurps, by sheer force, an immense
tract of land. He then divides the land into say a hundred sizeable plots and
very kindly (1) lets them out to as many tenants for a return of half of the sea-
sonal produce, The tenant carns only a few maunds of grain after the year-
long toil of the whole family and the landlord amasses tons without moving a
finger,

" But that is not all. The tenant exhausts the last grain of his meagre sto.re
by the time the sowing operations of the next scason are over and is faced with
starvation till the next harvest. He has per force to approach his {andlord fqr
a loan of grain. He is in dire need and must submit to whatever conditions the
creditor lays down. An unequal tussle follows, or even without thg least tussle:
and the tenant not only ‘agrees' to pay heavy interest buteven pressingly 'offers
it and the creditor retuctantly accepts! The tenant's difficulty is.thelandlo?d's
opportunity. What could be more sinful than making an opportunity of a neigh-
bor's difficulty? In this particular case the sin is still worse, because the
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tenant’'s difficulty is of the landlord's own making, And yet the Sahukar (land-
lord) is the kindest and most respectable gentleman of the realm!

We know that a good deal could also be said in condemnation of the other
party too. The borrower is generally a foolish, imprudent, lazy spendthrift,
a drunkard, a gambler and what not! But that does not justify the greed of the
wiser userer. The latter has probably been an industrious man leading a sim-
ple and frugal life. Perhaps he has had to deny himseelf even the barest com-
forts in order tolend a portion of his hard earned produce to another. So 'shall
he not expect to be rewarded with interest on his advance?'

"No. The only legitimate objects of saving are (1) insurance against future
want, famine or adversity or even acquisition of a right tohave a holiday when-
ever one chooses, or (2) capital-formation designed to facilitate and increase
future production. It is not the piling up of private property through interest,
rent, cornering, profiteering and other forms of loot. We shall later on have
occasion to deal with the latter object (capital formation) at greater length,

"The former object of saving may be described as preservation of consump-
tion goods. This preservation is limited by the action of time, Thus we dryup
and store ripe grapes for future use. But even dry fruit, howsoever carefully
packed, does not last longer than a year or two. Anditis the mercy, notcruelty
of Providence that we have to cxert ourselves continually and produce fresh
food and clothing, etc., for our needs. Life meansfresh effort and fresh meals
from day to day. Perfect preservation of food, wholly cluding the ravages of
time, would make man sluggish and indolent and stultify all progress. So it is
wise and kind on the part of Providence that man has to exert himself cease-
lessly in order to live, Life is exertion and exertion is life.

“Saving is indeed innocent and permissible and even commendable where
production and consumption arc limited to an individual. It was certainly wise
on the part of Robinson Crusoc to store food againstfuture want, So far as pro-
duction goes on a family basis the saving should belong to the family; and so
they generally do, But in these days production is mostly social, requiring the
cooperation in numberless ways of numberless persons from all parts of the
world, Under the circumstances the individual and even a family is entitled to
sharethe produce in common with all others for his current needs only, and
alithat is left must belong to the community, From this standpoint private prop-
erty amounts to theft, But our life is an eternal compromise. The terms of
that compromise have to suit to the particular level that human soclety has at-
tained for the time-being. A logically thorough socialization of property will
also present unsurmountable difficultics with regard to its administration.
Hence a judicious degree of separation and distribution has to be allowed and
even enforced, ‘The direction of progress should be fixed, but the steps should
be graded and both the steps and halts should be casy.

"However carefully I save andpreserve my food it fs bound to decay, so that
thelender is sulficiently rewarded for histhrift, charity and risk even if he re-
covers the principal without interest, because he is exempted from the fnevita-
ble decay, which would have ensued if he had held the saving inhis own posses=
sion. So it Is really extortionate on the part of the lender to demand interest.
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" The source of interest is the unequal bargain between the needy and the af-
fluent, between foolish or hélpless need and wise greed. The parentof interest
is the anti-social, as opposed to the altruistic tendency in man,

"An altruistic banker will advance loans for worthy purposes only, 1t is quite
likely that more often than not men borrow for unworthy purposes, for drink,
litigation, marriage and pomp; in short for the present enjoyment at the cost of
their own future. Men have really no right to mortgage the future for the sake
of the present, any more than afather has the rightto sell awayhis son.in order
to buy a horse for himself to ride. So an altruistic banker will sanction loans
only after careful investigation into the dealings and plans of the prospective
debtor. The worthy occasions for borrowing are (1) calamity, not of the per-
son's own making but due to misfortune, or (2) his solicitude to provide for the
future by capital formation, by digging a well, or planting trees or setting up a
machine, provided the scheme is feasible and socially beneficial, that is, the
loan is not needed to fit up a gang of robbers with lethal weapons, for example,
On other occasions altruism consists in refusing loans altogether. On worthy
occasions the debtor deserves help and encouragement and not penalties in the
form of interest.

“2, Development Tax: Production will thus be exempted from the liability
to pay interest on the leavings of the past, but it will, instead, be subjected to

an opposite levy, that is, a Development Tax for the growing appetite of the
future,

Human population is yearly growing and the standard of human life is also
rising. We have thus to provide for the growing appetite of a growing number,
Production must, therefore, increase in square proportion. It is the respon-
sibility of the present to provide for the future, even as the present was pro-
vided for by the past. We of the present generation have been freely enjoying
the fruits of the toils of Antiquity. Tho best way to repay the debt is to pass
it on, with our own contribution added to it, to posterity. The levy of a 'De-
velopment Tax' on production will serve the purpose. It is the duty of every
producer tolay bya portion of his produce and capitalize it for the sake of aqd-
ed production for the growing future. That will make our economy growing
and progressive instead of stultificd and retrograde as interest renders it In-
terest makes of the world a vast cemetery where a minimum space is perma-
nently reserved for each ancestor untitno room is left for the living generation!
Death has precedence over life and growth is wholly out of the question.
'Bhoota' means both the past and ghost. Interest is indeed 'Bhoota~badha' or
literally ghost-possession!

“There is room in our schemefor interest as repayment of the loan in peri-
odical instalments. There will thus be a uniform rate of interest and Develop-
ment Tax, The fncidence will be singleand successive; the producer will be li-
able to interestuntil the loan is fully paid and then will pay the Development Tax,

“The capitalistand the laborer will thus enjoy equal opportunity with this only
difference, that one will be entitled to withdraw and enjoy his past savings at
Is own sweet will, but also athis cost. There will be three classes of persons:
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(1) absentee capitalists, livingon their past savings till these are fast exhausted;
(2) working capitalists who will own their own factories and will also work.
These will nothave to pay rent to another but will indeed have to save it for re-
newal of their tools; and (3) laborers who will be offered the ownership of the
factory as soon as they make up to their financier¢the finances advanced to
themselves.

"3, In Defence of Interest: Let us examine the arguments thatare generally
advanced in defence of interest.

"Itis argued that if interest is denounced and abolished, no one will save. The
humanfamily is still very poor; our country (India) is particularly so. Againwe
have to provide a rising standard of life for a continually increasing number.
Our annual production must accordingly increase in a square proportion. For
that a portion of our current production must needs be saved from current con-
sumption and capitalized. Capital means not hard cash buttools, implements,
machinery andkindred means that render further production easier, ampler and
better. A boat, a wheel-barrow, a saw, a deisel engine and even construction
of arailwayline are instances of capital formation. Everybody must be encour-
aged to saveforthe nation and for humanity and it is argued that even as capital
facilitates production so will interest promote saving,

" But care hasto be taken thatthe incentive of interest does not overshoot its
mark and kill men instead of pigs! And that is exactly what the institution of

interest has been doing all along.

"1t is just like wine, Man ordinarily works for bread. He will no doubt work
more zealously if he is promised wine. For a while he will work furiously, but
in the long run a drunkard's longevity and output is boundto be much lower than
that of a tee-totaller.

"Similarly interest will prompt oneto save for the immediate present, but it
also serves as a stronger {is-incentive for an infinite future, The inflow of
intercst without the least labor absolves the investor and his heirsforever from
the need to exertthemselves for their maintenance and thereby creates idleness
and indolence in the lending class and proportionately increases the excess bur-
den onthe borrower and producer class who have to work the morefeverishly to
eke out a bare subsistence and have still to borrow more and more. The more
they borrowthe more desperate is their plight.  They borrow directly or the
state borrows on their behalf and recovers the interest from them in the form
of lower wages, taxes, enhanced prices, and so forth,

" As natfonal debts mount up, the class of drones also increases in numbers,
the ranks of hard-working bees proportionately thin outand they have to toil still
harder and harder, Interest thusis atime-bombthat canbringabout the extinc”
tion of the whole nation quite silently but far more surely than the atom-bomb.

"In India, under British rule, we were told a baronetcy was a hereditary en-
dowment, but the aspirant for the honor had to deposit with the government a
sum of rupees (Indian dollars), thirty lacs (30 thousand) in lfeu whereof the gov-
ernment paid to the Baronet and his heirs an annual pension of one thousand
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rupees. A whole dynasty was thus emasculated beyond cure. Woe to the nation
where such Nobility (?) grows in numbers!

"4, Primitive Conditions: It mustbe conceded, however, that certain prim-
itive conditions justified the levy of interest and were probably responsible for
its origin, The primitive form of currency was live-stock. Again inthose days
cattle and sheep, poultry and pigs, did not require any stall-feeding., They
grazed and multiplied themselves of their own accord without any labor on the
part of their owners. Once they were captured and tamed, time alone sufficed
to multiply the herd. If, in thosedays, anowner deposited his flock with aneigh-
bor, itwas bound to increase with the passage of time, so that the neighbor was
in fairness bound to return the deposit with interest. No sane personwill, how-
ever, plead for the application of those ancient customs to our present times, so
thateven if interest was once just, it is nowan anachronism in the 20th century.

"But the interest-fat banker and his highly-paid advocates still argue thateven
inthe present times capitalinvested in agriculture, commerce or industry does
multiply itself, Asingle grain of corn may return to you in the form of an ear of
corn within a quarter of a year., Money invested in industry and commercealso
often yields liberal returns. Why then should the industrialist and the merchant
who make huge profits with my money not payme a share of these profits? Even
if, instead of lending the sum to industrialists or merchants, I buythe shares of
a joint stock company, I get ample dividends. Or, if I busy a house, it becomes
a source of permanent income in the form of rents Why then should interest
alone be banned ?

"Actually interest is not the only means of exploitation, but there are also
other ways equally or even more extortionate.

"5, Rent: Since interest is exploitation of the weak by the strong, all reli-
gions, without exception, have denounced it in the strongest terms. Manus-
mriti, the religious code of the Indus, forbids taking food off the hands of a
Brahmin who commits usury. Christianity not only condemns usury but even has
stringent controls on the ownership of land, Under Judaism every fiftieth year
was the Jubilee year when all debts were to be written off and all accumulate?d
property to be equally divided. Islam, however, is most emphatic inthe prohi-
bition of interest and many a devout Muslim will not even touch interestmoney
But they respect the word and conveniently ignore the spirit. They build hous-
es and let them at such exhorbitant rents as to realize many times the interest
they could expect from a bank. It is like our devout friend who has vow?d not
to touch cash. Hewon't accept a cent from any one, but he does not mind ac-
cepting hundreds of rupees enclosed in an envelope, because he doesnothave to
touch the money!

"Rent, as it is recovered at present, is nothing but veiled interest. ,A“
attempts to secure a permanent income in virtue of labor put in for a limited
length of time is exploitation. There could be no permanent income without
continuous labor, But, by an ingenious devise, the labor is another's and the
Income mine. Clever but very unjust!
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6. Dividends: The same principle applies to dividends. Allthose working in
the factory, including the managers, engineers, skilled and unskilled laborers,
watermen, sweepers and all ought to be the masters of the factory. They shall
reap the fruits and bear the burdens of the factory. Tgeyowe to the sharehold-
ers the capital advanced by the latter. As soon as the paid up dividends equal
the cost of the shares the owners are debt-free., The factory was so to say
mortgaged to the shareholders, but now the mortgage is freed. The dividends
are the collective savings of the workers and they have earned the ownership by
dint of their accumulated savings.

COMMERCE, BARGAIN AND GRAMDAN

"1, Commerce And Profits: We have so far dealt with four main forms of
exploitation, that is land, interest, reant and dividend. Another field of exploi-
tation is commerce and profits.

"Here too we have to distinguish between legitimate and illegitimate profits.
The expenses of transport, the cost of sharing, rent, pay of the staff, etc.,
need to be added to the cost price to arrive at the selling rates. These are le-
gitimate profits, but the profit or loss due to market fluctuations makes a
gamble of commerce. The merchant derserves neither the profit nor the loss.
They should go not to the individual but to the whole community. Trading ought
tobe in the hands of the State, of tocal bodies or of cooperative societies whereof
all the customers or producers are members. Market fluctuations are so-
cial in their origin and hence the resulting losses or gains should rightly go to
the whole community and not to one or more individuals,

"Under suchan arrangement toothere remains the danger of the exploitation
by a whole community, say of producers, of another whole community of con-
sumers and vice versa, But this danger could in its turn be also averted by the
commuuities concerned being members of a larger Cooperative Union which will
taken over the dealings between their individual members. Thus each individual
will do all his buying and setlingfrom and to the community to which he belongs
and the communities in their turn will deat not with one another but with wider
communities of which they will be members, Inthis way we can have a Cooper-
ative Union of the whole world, Market fluctuations will then be minimized and
such fluctuations as persist will be dispersed and shared as widely as possible
and the individual citizen will be protected from the vicissitudes of the market.

"2. Bargain: Bargain {8 again a great and universal source of exploitation
of one party by another. Most of the dealings between individuals are based on
bargaining. And bargain is a tussle wherein each party tries his utmost to
plunder the other, The prices of commodities and of persons are determined
by the ratio of supply and demand. All prices are fixed by auction, sometimes
open but oftcner tacit. The fluctuations in demand and supply are originally
and largely dependent on the whims of Nature: one crop is plentiful in one sca”
son or in the region and scanty in another for no reason within maan's control.
This affects their comparative values and market prices.
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"As with the rates of commodities so with the rates of services, that is of
persons. A lawyer costs much more than a barber because the supply of quali-
ty pleaders is inelastic and the demand, whenever it arises, is very pressing.
Aprofessor demands and commands a much higher price than a primaryteach-
er because the supply of the latter is much more elastic and plentiful,

""Bargain rates, however, ignore and trample down human values. The in~-
nocent client is already injured and entitled to consolation if not also compen-
sation, But, if he approaches apleader, the latter seeks to fleece him still fur-
ther because he himself cannot do without a warm suit and also because the

woollen suit is temptingly comfortable as well as being more respected and en-
vied.

"Thus it is not right but might that prevails. This is not congenial to human
social life, So man has been time and again revolting against this rule of might
and trying to regulate the prices of persons and commodities by custom and con~
vention instead of by 'free' trading.

"3, Custom or Barpgain? Custom is certainly 2 more humane approach to
the problem of fixing prices. But custom can hold sway only in compact and
well-knit communities. And again custom or social law must not in itself be
inequitable. Now the canons of equity continually change and develop. 'The old
order changeth, yielding place to new' -- and a better order. Man has con-
tinually been trying to discover himself and has ever been making fresh con-
quests over his own unsocial and predatory instincts. He is aschool-boy
requiring continual schooling, but is also a promising boy who has been do-
ing continual progress and is being continually 'civilized'.

"4, Gramdan: Gramdan is just such a forward step in the civilization of
man. Gramdan is the subdual of man's unsocial tendencies, which prompt him
to seif-seeking at the cost of his fellows. Our Gramdan village will be  just
such an Ashram (place of meditation and good thoughts). There all the dealings
between nelghbors will be closely governed by the Gramsabha in which the vil-
lagers, male and female, will fully participate. The Gramsabha will be the
embodiment of each citizen's higher, that is, social, self, so that Gramraj will
be a synonym of Swa-raj (sclf-rule).

“The Gramdan necd notactually be ajoint family. It can consistof anumber
of separate families, with their separate belongings, separate houses and kit~
chens and even separate plots of land, but the separationwill be subject‘to ‘?er—
tain general laws of equity. The land will be equally and equitably dxstnb\.x-
ted and redistributed among all who need it. In their off-time the farmers will
also practice some useful craft like pottery, carpentry, smithy, weaving, s.ew-
ing, flaying, tanning and shoe-making, primarily to satisfy the need:? of neigh-
bors and secondarily for export of the surplus, Some may even go without land
if they are assured of maintenance through some other occupation. The compar-
ative prices of all their products will be so fixed, subject to revision by trial,
35 to enable each houscholder to enjoy a common standard of life in retu‘rnfor‘a
fixed measure of diligent labor. In the private life of the villagers, in their
diet, clothing, pastimes, and so forth, there may be a variety of all sorts, but
o large disparity of goods.
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"Imports into and exports from the village will be made jointly through the
village store. The dealings between one village and another could also be ef-
fected through the agency of a larger union, of which the villages will be mem-
bers., That will avoid unequal bargaining even’'at higher levels,

"The decisions of the Village Assembly will be tal:en and implemented with
the consent of all, implementating being held up in case the least of the fra-
ternity be opposed to it. The dissenter in his turn will then naturally be anx-
ious to let the majority have their will, There will thus be secured unity of
hearts even in the face of difference of opinion.

-"Neighbors will make advances inthe form of labor, commodities or cash to
each other according tothe needs and means of the parties concerned, and with
the express or tacit consent of the Assembly, No borrowing or lending will be
allowed for luxury, pomp, estravagance or dissipation, but only for fateful ca-
lamities or for fresh enterprises provided theyare feasible. The advances will
be subject to refund, but no interest will be charged. The loans could even be
secured by the fresh projects, the house or the developed land of the debtor.
Rents too will be reasonably charged.

"The village store will issue tothe individual villagers réceipts for commod-
ities service orforeign exchange handed over by the latter either for sale or as
deposit. These receipts will serve as demand draft cheques against the store
and will even serve as currentcoin withinthe borders of the village and, as the
prestige of the store rises, even across .the borders, The village state will
thus be sovereign within its own borders, issuing its own currency, running its
own mintand entering into commercialtreaties withneighboring states, even as
national leaders now do. This is liberty par excellence, and it {s oursalmost
for the mere wish.

"Cur ancient village communities were indeed such compact states under the
autocratic but wise and benevolent rule of thevillage headman, Now the days of
autocracy are gone. The old order has vanished but a new democratic order
suited to the genius of the age has not yet been evolved. Gramdan {ills up that
vacuum,

CURRENCY RESTRAINED
"1, A Flaw in Our Scheme? Our scheme is consistent and comprehensive

enough. Still there are certaln difficulties left in {ts implementation even within
the borders of the Gramdan village,

"Cooperation is the law of humanlife. Alone, man is the most helpless crea-
ture in theworld, His power and prosperity spring from men's mutual cooper=
ation. Borrowing and lending are necessaryand important items of cooperation
and they must be allowed to have full play. It will not do to insist on free and
unconditional gifts, instead of loans, from those that happen to be better offto
those that arc worse off. Men will rarely rise up to that expecctation, Com
sequently there will be a deadlock in men's dealings and in cooperation.



 PATWARDHAN 187
) S N /
Borrowingand loaning for worthy reasons and on fair terms require to be 'saf)e-
guarded and encouraged.

""But, if we prohibit or condemn interest there will be no incentive for lend-
ing cash, though there i§ enough incentivefor lending commodities. Even if the
lender has to forego interest on his commodity, he is saved from the deterior-
ation that his goods would otherwise undergo. He thus gets a sort of negative
interest, But there is no suchreward for .lending money, because money is not
subject to deterioration as actual commodities are, Why then should the owner
entrust his cash to a neighbor, who, however honest and good natured, may be’
unable to repay. He must either give it away as charity or refuse it outright.
The middle path of lending is closed. .

"This is notonly an extremely intriguing but even a very vexing and baffling
anomaly, That same anomaly has also been thwarting man in a hundred other
ways.

"2. The Mischief of Money: What is money? Money is not wealth, Ithas no
independent value of its own, It only represents exchangeable commodities or
services, Money is the general name for all sorts of real wealth, Real wealth
is the noun and money the pronoun, But the pronoun has in human affairs su-
perseded the noun. The shadow has eclipsed the substance. As a conse- -
quence man has become money-minded, and a perverted mentality has grown
all around. Every one Is eager to escape from real wealth, from the Goddess
Laxmi, who comes to interview him in the form of life-serving commodities.
He turns her back as soon as he confronts her and exchanges her for cash, be-
cause cash can be reconverted into commodities and services at will. This
happens partly because money is easier to store and transport than commodi-
ties, But a more important reason is that commodities, if possessed, are sub-
ject to deterioration and decay, while money is immortal,

"Hence everybody is after money and runs away from living wealth, As a
result production.is at a discount and money-mongering at a premium,

"There are stringent limits set by Nature iself on the storageand possession
of commodities. You could not, and would not, for instance, possess bananas
far beyond your current needs. The surplus, if any, must be helplessly given
away to others. But, with the device of currency, man's capacity to store in-
creased infinetly and with it increased his greed.

"Man seeks sccurity, but money has put him on to a false track. Money ?p_
parently is immortal wealth, With interest it has even been self—multiplymg-
So man runs after it in the hope of security, but is destined never to reach his
goal, because his very route or direction is mistaken, The farther he runs,
the farther recedes his goal and the more nervous does he grow.

"Afarmer who owns say a dozen acres of good fertile land and enough.cattle
for dairy and draught purposes; enough of fruit and timber trees standing on
his land; who has two or threc sons all healthy and grown up and married to
equally healthy and well-behaved brides; who owes no ill-will or fel{d to hi:
neighbors; can face death calmly, gratefully, without the least anxiety, an



158 INDIA'S SOCIAL MIRACLE

with the satisfaction of duty fulfilled. Merciful Providence has endowed him and
his with all they needed, and he hasfulfilled his duty to his children. So he de-

parts calm and happy.

"Not so the millionaire onhis death-bed. He is suspjcious of his own children
anddear ones, who are possibly waitingfor hisdeath so thatthey can divide the
property among themselves. Nor is hesatisfied that he has made sufficientpro-
visionfor his children. He has nomeans to estimate the bank-rates and market
rates that will prevail after he departs. So he feels itwould have been still bet-
ter if he could leave another mitlion behind himself,

"Currency in itself has been of great service to mankind, It has facilitated
exchange, which is only another name for cooperation and mutual help. But it
also lifted off nature's limits on the amassing and hoarding of wealth and there-
by generated insatiable greed in man. Mouney economy is virtually a sortof
speculation. Inthe mad race after money human values are ignored and tram-
pled underfoot. Forexample the bestpension-fundfor men is the bringing up of
dutiful children or the acquisition of loving neighbors. But under a money econ-
omy man is led to put his trust instead in bank deposits and those deposits lead
him further to distrust his own children, who, in their turn, are also led to put
more trust in their own bank deposits than in their old parents,

*3, Depreciation of Money: If we agree that interest is exploitation and
must be prohibited and if still we must encourage interest-freeloans in our
money as inkind, we areled to the conclusion that moneytoo should deteriorate
and decrease as commodities do. It is not a difficult thing to bring about. The
year of issue is already printed on each coin andnote. The currency issued for
1959 should then be valid for a year only. It will have to be renewed for 1960
and the renewal will cost a fee of 5%, so that 100 rupees of 1959 will automati-
cally become 95 rupees in 1960,

"The depreciation may apply at the end of each calendar year, or it would
possibly be more just to apply it at the end of twelve months from the date of
issue. This latter will, in that case, have to be stamped onthe coins and notes.
Or smaller coins could even be exempted from depreciation altogether, so as
to ease the executfon of the depreciation.

"The rate of annual or periodical depreciation will also have to be thought out
very carefully., If currency is subjected to depreciation, people will try to
elude the same by storing instead durable commodities that are by nature sub-
ject to slower deterforation, like precious metals and preclous stones. All
these are questions for administrators to think out f the principle is conceded.

"We need not mind if people store durable goods ltke gold and sflver, This
they would do even if there were no State-sponsored currency and barter were
the only form of exchange.

"Printed currency is certainly a far more convenient medium of exchange,
and now that paper currency is firmly in vogue gold is no longer needed for
purposes of either exchange or hoarding,
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"If the State takes owver or controls the stocks of gold in the citizens' posses-
sion and rations it outfor the legitimate purposes of industry, medicine or or-
namentation, this will not only prevent the evasion of the depreciatioh of mon-
ey, but will also save a good deal of human energy at present being misspent
in the digging up and purlfication of gold ore. The gold already in stock would
suffice for men's legitimate uses, mentioned above, for a number of generations
to come. The energythus saved could be devoted to the production of morefood,
clothing, shelter and medicines for mankind,

©4, The Theory of Currency: Again itis nothing but superstition to say that
currency must be supported by gold reserves. We saw beforethateven a Gram-
dan village, or for the matter of that, an Ashram, where there is a certain
degree of division of labor, can float its own currency to facilitate internal
exchange without a grain of gold to support it, and that that currency may even
grow to be respected beyond the borders of the village or Ashram res'pectively
The State and Central Governments are far more competent to do what a village
can do, Currency is credit, and credit is belief. Currency is nothing but a
socially accepted convention.

"*Can the State then issue any‘ amount of paper currency without limit. What
shall be the proper measure for the issue of curreacy?

"The commonsense reply seems to be thatthere must be a proportionbetween
the amount of currency floated and the amount of exchangeable commodities in
the hands of the community. If there is an excess of currancy, prices will fall
and, if there bedeficlency of currency, the prices will rise, causing undeserved
suffering in particular portions of the community. With a bumper harvest and
flourishing industries, currency must be expanded. Ifthe cropsfail and indus-
try wavers, the Finance Department ought to freeze a portion of the floating
currency.

"The only point we want to make outhere is that currency is a social creation
and the agency that created it is also bound to put reins around its neck and re-
strain it, even as a horseman who rides a horse across fields must restrain
his horse so that he does not trample down or eat up the wayfside crops. The
automatic depreciation of currency proposed by us Is just such a restraint. At
present the beast is let into the fields but not controlled. As a result some
people must needs suffer.

"The proposed depreciation of currency will bring cash loans into line with
commodity loans, It is logically sound and is indispensably needed to fill up
the yawning gap in our fence put up to ward off exploitation. If we shirk the
job because It 18 too irksome, interest will be let loose and the growing crop of
a cooperative soclety exposed to the depredations of stray cattle,

“That 18 why we {nsist on commending our proposalfor careful consideration
on the part of the Guardlans of the Field (those who establish the new society)s
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OUR CLAIM “

"We claim that the scheme for a better Society so far explained has number-
less merits to its credit. It is simple and easy, sound and logical, integrated
and comprehensive, revolutionary but discriminating, radical but conservative,
just and impartial, clear and specific. '

"1. Simple and Easy: Our remedy for the abolition of exploitation is ridicu-
lously simple. One uniform policy is applied to all sorts of economic dealings
between man and man. It needs no distinction between rich and poor, low in-
comes and high incomes, heavy industries and small industries, etc,

"It supplies an easy solution to many of the sicknesses of present-day society
Thus there is with us the problem of the Adiwasi, the backward communities
and Harijans. We seek to uplift them with various concessions and facilities.
But their main grievance is exploitation by the advanced classes, no less ruth-
less than the exploitation by man of beasts and bees, This is the fundamental
malady of the Adiwasi and the 'Native' the world over, Welfare centers and
milk-centers opened for them are either vain palliatives or wicked attempts to
conceal the basic harm inflicted on them, The correct and simpler remedy is
to withdraw the robbing hand in the first place and then alone the stretching out
of the helping hand could have some meaning,

"One of thebasic teachings is thatof the 'Trusteeship.' In itself it is a sound
prescription based on a correct appreciation of the facts. Wealth is a social
product even as the cricket ball belongs to the whole team, It would be a foul
game on the part of an individual player to clalm and retain the ball because it
happens to fall into his hands. It i8 equally foul for the individual in society to
claim the wealth that happens to reach his hands as his own and reserve it for
‘his own use, 'Fair play' consists in passing it on to the team. That is Trus-
.teeship. But abstention from exploitation must have precedence over Trustee-
ship. The Trustee must earn his wealth with fair means only. It is foolish, if
not knavish, to pose as a Trustee and still continue exploitation as before.

"2, Sound and Logical: Everybody must admit the compelling logic of our
proposals. There is no flaw anywhere. Its appeal is not altruistic or other-
worldly but only for fair play and worldly wisdom,

"3. Integrated and Comprehensive. Our scheme is integrated even as gear-
wheels in a machine are fitted into one another. Any one of our proposals en-
tertained by itself is ineffective for our purpose. They stand or fall together.

"Piecemeal reform cannot succeed in evolving a new set of values or a re-
orientation of social relations. Bhoodan by itself would be such apiecemeal
reform unless it is accompanied or immediately followed by parallel action in
all the other fields of economic dealings. Bhoodan, though sought to be brought
about through persuasion and voluntary surrender enunciates a jurisprudence
of its own, It is that land must not be abused for bringing in uncarned income.
But if you prohibit unearned Income In the field of landlordism nlone, you will
only drive away capital and enterprise to other and safer ficlds and cause the
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' starvation of agriculture. If in addition you condemn usury only, capital will ‘

only emigrateto the kindlier shores of rent and dividend. Atthe same time you
will 'discredit’ the erstwhile landless laborer, who cannot obtain interest-free
finances for his operations and who will be forced to sell-away his house to buy
bullocks and implement? and to live in a rented house.,- The tribute he for so
long paid to the landlord will onlybetransferred to the house-owner. The revo-
lution will only mean disorder and the liberty only a change of masters.

"So there is needed a total, uniform and simultaneous ban on exploitation in
all its forms. This is provided for by our scheme,

"4, Just and Impartial: The urge behind our proposals is a better human
life, a better world, the rectification of wrongs in general, not retaliation
against the wrongs done to a particular class or group. Qurs is not a revolu-
tion of the laborers or the farmers. It is equally that of the landlords and the
capitalists, All stand to gain and all also to lose by the proposed changes., In-
tellectual and administrational lethargy is not less difficultto conquer thanphy-
sical lethargy. The fight is with common enemies and for a better andfuller
life,

"Herein what one loses in one field he will gain in another. The erstwhile
farmer, who has been away to the city in search of an ampler livelihood, will
here rightly forfeit his title to land in favor of his tenant, but he will automat-
ically acquire ownership of the tenement where he has been paying rent during
the same period and also a share in the ownership of the factory where he has
been working at low wages and leaving large surpluses for compensating his
‘sleeping partner' (the shareholder). The cityrat in his turnwill also be eligi-
ble, if he chooses, to a safe snug hole in the country corn-fields.

"Qur States have no doubt by their agrarian, housing and industrial legisla-
tion put restraints on the extortions of feudalism and capitalism, but they have
not abolished them, Nor could they do any better so long as they themselves
lend and borrow on interest. Thus they are no doubt impartial, but the impar-
tiality consists in uniform favors to the ‘haves' and uniform injustice to the
'have nots'. Our scheme, however, is as just as it is impartial.

"5, Revolutionary but Discriminating: Our scheme is revolutionary. It
categorically repudiates the forcible possession of land and prohibits the per-
petual exploitation of the poor by the rich, But it discriminates between just
and unjust claims, fully respecting the former and repudiating only the latter.
Ownership of virgin sofl and the occupation of excess land is repudiated, but
full allowance §s made for the development of land effected by the farmer and
gardener, Similarly we do not at all propose a moratorium on d.eb?s. The
principal is to be fully repaid and interest alone {s disallowed. Su'mlarly the
house-tenant must fully compensate the house-owner. He is requn‘e(% t.o b\:y
the property at full price.  The factory worker too must sex:ve a sufhc'xent y
long term of apprenticeship or candidature before he grows into ownership.

"The reform we envisage will put therich and the poor, the advanced 3“‘*;::
backward on an equal footing, entertaining equal solicitude for either. o
change oyer will be smooth and orderly, not gporadic and confused, Therew
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also come about a steady but sure assimilation of theJshaves' and 'have-nots'
inasmuch as the possessions of the ‘haves', the cash no less than the com-
modities, will be subject to perishing in time.

"6. Radical but Conservative: Our solution though radical in nature res-
pects tradition and commitments, Some enthusiasts argue that since the land-
lord, the banker and the shareholder have already been amply compensated
for their investments the transfer of ownership must be immediate. But we
feel that that would be treacherous. We must take into account the other side
of the medal. The privileges of the 'haves' were, in their own times, linked to
corresponding duties and responsibilities which were as exacting as rentand
interest. Moreover, relying on prevailing law and custom, some people might
have quite recently bought lands at high prices and shares at much higher pri-
ces than the fair amount according to our new ethics. These, at anyrate, have
not been compensated like the longer-standing Sahukars (property-owners).

""Then there are others who wanted to sell away their lands, houses or shares
for their own pressing needs, but were slow to accomplish the transaction be-
cause there was apparently no need for haste, It would be a breach of trust on
the part of the community to expropriate such persons all of a sudden, That
would be as treacherous as the totaland abrupt forfeiture of all coins and notes
of more than twenty years standing. You and I are in a way committed to the
transactions that we allowed or connived at till now and it would be wrong to
take the owners unawares., They deserve due notice.

“1*Our solution therefore pays due respect to the past, thoug'h it preventsit
from preventing the onward march of the future. Still our reform andgrowth
involves a certain break with the past and there will be some loss and suffering
in one quarter or another. In our scheme the chances of suffering are mini-
mized by the simultaneous application of the new policyto all fields of eco-
nomic transactions, so that what one loses in one sphere he will gain in an-
other, Still some suffering may remalin, and it is a matter of duty, and not
only an act of kindness, on the part of the community to relieve the suffering as
far as possible. The suffering is incidental to the puriffcation of human rela-
tions, and, as such, it ought to be accepted with a glad heart by the sufferers
themselves, Suffering voluntarily undergone for the atonement of age long sins
is a matter of joy.

"7, Clear and Specific, It {s quite common in these days tocomplain bitter-
ly against economic inequality and exploitation in general terms, but such cyni-
cal complaining leads nowhere. A correct and specific diagnosis of the disease
alone can help, That 18 the task of this book.

"8, Self-confidence of the Common Man: But the greatest merit of our
scheme seemsto us that it fixes upon the common man his share in the conflict
between selfishness and unselfishness that is found everywhere in present-day
soclety, and also {nspires him with self-confidence that he holds the key 10
world peace. The common man is taught to realize that he {s notahelpless
spectator, but as good a hero in the strife as the greatest world figures, and
that he is competent to give, by his own conduct, a mandate to all the world
leaders to disband thelr respective armies,
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. CONCLUSION

"1, Festival of Penance: If the wrong that neighbors have been doing each
other under the influence of custom and with the most pious of intentions is
clearly explained to tdem, theyare expectedto repent and reform their manners
henceforward. That will throw up a wave of mutual good-will and of faith in
human nature all-around that will go a long way towards bringing about the
elevation, progress and well-being of mankind. :

"But the repentance to be complete and evident must also do amends for
past wrongs. 'I have wronged numberless people in numberless ways, even
as I have suffered myself to be wronged by them. All our possessions are taint-
ed property. Let us therefore forgive and pray for forgiveness. And let us
signify our repentance by a token penance.'

"So allshould participate in a festival of penance, each to the best of his
own capacity. Each one should give away his particular possessions tosuch
others as need them most without judging whether they deserve them, Let no
one grudge that another did not give away more. Let each one judge his own
capacity and leave others to judge theirs. The wrongs to be atoned for are com-
mon property and the liability to atonement proportionate to each one's capaci-
ty, which can best be measured by himself,

"2, Harmless Inequality: If the rules explained byus are accepted and ob-
served by the people, most of the present inequality between individuals, com-
munities and nations will vanish and with it will vanish most of the existing
casues of conflict. We shall thus make considerable headway towards the es-
tablishment of a non-violent society.

"Some inequality will still remain. But we must remember that our fight is
not with inequality but with iniquityor evil, Equality means equality of oppor-
tunity, not necessarily of achievements. Differentindividuals will make differ-
ent use of identical opportunities, Nature too is whimsical in her favors and
her frowns. We need not mind this. Inequality resulting from healthy compe-
tition is not only permissible, but even beneficial for human progress. Com-
parative affluence resulting from industry, frugality and prudence is deserved
riches. It s not attained at the cost of others, and need evoke no jealousy but

will only stimulate others to emulate the good example. Even then itis expgcted
" of us as human belngs that we should help each other unconditionally. ~Charity
practiced towards others s nothing but accumulation of deposits in the World
Bank, The beauty of such charity consists, however, in its freedom and spon-
taneity. To have it forced out of anyone is to destroy its true meaning.

"3, The Rasis of Soclety: In society, as in the family, the members hold on
by bonds of love and service. Men are to approach each other to.give, not to
use., 'What could I give for the fricnd opposite ?' should be the question suggieSt?" ‘
ing itself to each neighbor meeting another, not 'what use can I make of him
Then alone is society worthy of the name.
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"4, 'How Will You Enforce This?" That is a questipn invariably put to us
by friends.

"Well, in the first place, what should concern us is how we mold our own
behavior, The very molding of our own individual behavjor leads us into mold-
ing public behavior. Our life practice, if done sincerely, humbly and with con-
stant emphasis on trustworthiness and full service to mankind, will prove a
force that will compel others to follow suit, Let us therefore confidently forge
ahead., And let us also patiently preach and explain what we practice. Many of
our neighbors are as good-natured and God-fearing as ourselves if not better.
They will not fail to respond.

"Realizationof error is a sure steptowards its correction. Itwilltake some
time and cost an amount of effort and struggle, But never quit. The resolute
pilgrim is destined to reach the goal.

"'Society may be rougﬁly divided into three classes, that is manual workers,
intellectual workers and non-workers. The line of demarcation between thefirst
two classes is blurred. All that is needed is great assimilation, The third
class indeed deserves to be liquidated. They are no doubt the guardians of
thought, art and culture and, as such, deserve loving and respectful handling
on the part of society. But they too must re-educate themselves. Thelrs is
not a very enviable position. They have been trying to cross the unfathomable
waters of life, riding on the back of their tenants, servants and employees.
They do not know how to swim, Neither are they accustomed to a cold bath.
So they are mightily afraid of the deep but buoyant stream and your movements
naturally fill them with panic.

"But let us in the first place convince them that we are their friends, It is
not then difficultstep by step to encouragethem to enter the cold but invigorat-
ing waters andrealize the mounting delight of swimming on their own! Thus the
whole crew could be landed on to the safe shores of a self-improving, self-
realizing, self-governing and egalitarian society to the cqual satisfaction and
thanksgiving of all concerned. Amen."

b ” * * » *
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"For me this book is a m riraclg nly is its subject. the
miracle of Vinoba Bhave, India's waikmg . but.#t is writ-

ten by a young American who has achieved real inmght into
Bhave's goals, presented them lucidly, and(t, #ldition challen-
ges the United States to go and:do .1kewi~4c. b l

, Balanchd Living %' .

"This is just to thank you for a complimentaxy copy of your
excellent book: India's Social Miracle. I am glad that youwrote " %
this book and brought to the attention of our fcl' oW Americans\.s
the great moral leaders of India, "

Pitirim A, Sorokin (world—famous snciolaélt)

"I have already scanned this volume euough % d&vet there-
in the spiritual qual’ty and wisdom which Idiscovored- this past ~
summer during a visit of saveral weeks in India. 1s' happy .to
see that youhave appiiod ‘heee insights to some of our problems

_her& in America, " ¥
Quillian, Jr., President, Randolph-Macon College.

! overs lll aspecis of life now "u the melting pot, with a
cl&m of vision and un<erstanding that is remarkable, The au~
‘thor is able to offer - pre iical solution which is only possible -

> or w is able to see with sptritual eyes, '

Voiou ¢

lor b‘.’ reccgnlzed that what is ‘veeded tochoqk lnd, 3
unism !5 a better idea, which 's not provided by
m or a Welfare State that, in Britain, ‘has
degenerated into a fight for ever bigger pay packets for less ud
less work; with seience and gadget worship as a substitute for
religion, -- nﬁ’.ﬁl P, Hoffman -- realizes that Vinoba

- Sarvodaya - acle in question - which is based on the -
‘sire to '1ift up), dwiou:ly the answer to both Communism u\d

Socialism, with their insistence that everyone should be l
down to a mediocre, thougt. adequately fed, equality. -

"Tidiais Social Miracie covers a vegy wide field on a suk
about which the average man of the West is almost _
formed. 1t is a very necessarybook andone thatshouldbe i re
fully studied by huv.anitarians and lent to emr 'or

friends, . s
- g 3 T R
¢ Naturegraph Company, Publishers, Healdsburg, -Califofnia.
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