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FOREWORD

This Special Guru Nanak Number of the Panjab Past and Present
is a Souvenir Volume being brought out by the Punjabi University
on the occasion of the 500th birth anniversery of the Great Guru, This
volume is being released on the occasion of the Internatigonal Seminar
on the Life and Teachings.of Gury Nanak which is being held from
September 3 to 5.in the University highlighting the uniqueness and
significance of his great and universal message. The Guru wanted man
to understand the essence of religion and not to be lost in the multi-
tude of forms. The form, he held, was the outward crust depicting
the time and conditions in which a particular religion was born. The
essence or fundamentals. in every religion—Truth, Love, Sacrifice,
Service, Self-denial remains the same throughout. There could be no
better way to pay tribute to the great Guru than to place before those
intercsted in his study all the available source material to think for
themselves how great is the message of the Guru.

All the primary/secondary books/writings on Guru Nanak whether
in Engilish, Punjabi or Persian, etc., have been included at one place
so that every serious student of Sikh religion may have a complete
reference material on the Jagad Guru, the World Teacher, Guru Nanak,
in a single handy volume. It has been also priced very moderately.

Dr. Ganda Singh, Honorary Research Fellow of the University,
who has spent all his life in the study and collection of the original
sources on the Punjab history was entrusted with this important and
laborious work.

Some rare and valuable material hitherto not very much known
has been included in this volume. Among those which deserve special
mention are Bhai Sarup Chand Bhalla’s Memma Prakash in verse and
in prose, Gurtiraih Sangrah of Pandit Tara Singh Narotam which is
now out of print, and the Marathi work Bhakéalilamrita. Dr Ganda Singh
in the volume under reference has also used Oréya manuscript of the
Chaitanya Bhagvat of Ishwar Dass which Dr Biman Bihari Mazumdar
used in his Chastanya Chariter Upadan establishing beyond doubt the
meeting of Guru Nanak with Chaitanya Maha-Prabhu in 1510 at Jagan
Nath Puri.
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Apart from reproducing sources on Guru Nanak and translating
most of them into English, Dr Ganda Singh has appended a very useful
Introduction to this Souvenir Volume. Through this Introduction, the
learned Sikh historian has thrown a flood of light on some of the most
controversial matters connected with the life and teachings of Gurn
 Nanak. This Introduction coming after Dr McLeod’s book on Guru

}Nanak is all the more important. Dr McLeod has rejected many sakhis

of Guru Nanak questioning even the visit of Guru Nanak to Mecca,
Baghdad, Ceylon, etc. Dr Ganda Singh has reiterated that evidence
of Bhai Gurdas, a relative of the Sikh Gurus and a knowledgeable
person and a man of unimpeachable integrity, should not have been
easily brushed aside by Dr McLeod. Besides, most of the events
counected with Baghdad and Assam visits to which Bhai Gurdas and
other Sikh sources refer to, have now been corroborated by Dr Kirpal
Singh’s recent researches and also by actual geographical and authen-
tic data.

In this Introduction, severa) other controversial issues relating to
the life and teachings of Guru Nanak in the light of the study of this
vast source material have been also taken up. For example, Dr Ganda
Singh feels more than convinced that Guru Nanak was born on April
15, 1469 Vaisakh Sudi 3, 1526, and not on Katik Sudi 15, Puranmashi,
1526 Bikrami. He has also tried to establish that Guru Nanak was
born at Nankana Sahib and not at the place where his maternal
grandparents were settled. Similarly, he has analytically examined
the position of Bhai Bala vis-a-vis Bhai Mardana as a companion of
Guru Nanak in his Udasis or Missionary tours. He has also tried to
throw a good deal of light on the relationship between Guru Nanak
and Kabir which to this day is a great controversial point.

As rerards the fact that Sikhism is an offshoot of Hindyism oris
an independent religion, this Souvenir Volume provides a lot of original
aterial to the reader to draw his own conclusions. To me, it
eems that Sikhism questioned some of the cardinal principles of
Hinduism such as the caste system, sanctity of Sanskrit language,
raham-Vishnu-Shiva Trinity, belief in the divine origin of the Vedas
tc. Besides, Guru Nanak’s establishment of Sangats and also his
appointing a chosen disciple during his own life time to succeed him
as a Guru and to continne and expand his work point to a well-
thought out plan that he had in his mind for the development of
Sikh community, a regular church under the guidance of the Guru.’
Guru Nanak and his successors were also strongly against asceticism
and renunciation of the world which are extolled by almost all sections
of Hindus.
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As will be seen from the study of the original sources as contained in
this Volume, Guru Nanak met Sidhs, Yogis, Kazis, Mullas and Brahmins
and insisted on one thing that no religious practice or dogma could
be of any use to a man in his spiritual salvation unless he attended
to his responsibilities and duties towards his fellow-beings. He
emphasized over and again that without rendering selfless servijce

punctuated by Love and compassion for the Creator’s creation, no one
could reach Him.

KIRPAL SINGH NARANG
Vice-Chancellor, '
Punjabi University, Patiala




EDITORIAL

)

In keeping with the objective of the Pawnjab Past and Present, we
present in this souvenir volume for the Quincentenary of Guru Nanak’s
birth in 1969 A.D, 2026 Vikrami, rare and out of print material on
the life and teachings of the Guru collected from sources not readily
available to students and scholars of history. In addition to old
English works of the eighteenth and ninteenth centuries, we have
included extracts from such of the works as are in common demand
by research workers but are not easily available to them. There are
.others which we bave included on account of their special value for
historical, geographical and philosophical research.

With a view to giving our readers the idea of what the successors
of Guru Nanak and their contemporaries thought of him, we have
culled relevant portions from Gurii Granth Sahib, the Dasam Granth,
and Varan of Bhai Gurdas and from the writings of Bhai Nandlal.
Some of these have been translated into English.

From amongst the earliest janam-sakhis of the Guru, the Puratan
Janam-sakhi, Sodhi Mehaiban’s Janam-sakhi and Bhai Bala’s Janam-
sakhi are available in print, as also, though rare, the janam-sakhi
ascribed to Bhai Mani Singh. An old manuscript of the Puratan
Janam-sakhi wzs translated into English by Dr. Ernest Trump and
was included along with a summary of Bhai Bala's Janam-sakhi, in
the introductory portion of his translation of the Ad¢ Granth, published
by Secretary of State for India in London in 1877.

Next comes Bhai Sarup Chand Bhalla’s Meima Prakash, in verse
and in prose. The Guru Nanak Scction of the mauuscript in verse is
being soon published by the Languages Department of the Government
of the f'unjab, Patiala. We have, therefore, included in this volume
the biogiaphy of Guru Nanak from the Vartak or prose manuscript
made available to us through the courtesy of the Sikh History
Research Department of the Khalsa College Amritsar. It has been
translated for us by Dr. W. H. McLeod to whom we are highly
indebted for it.

In addition to the selection of the hymns of Guru Nanak from
the Guri Granth Sahib, we have also arranged them under different
topics for the convenience of scholars. There is yet another selection
of them in English translation from the writings of Max Arthur
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Macauliffe, Prof. Teja Singh, Sir Jogendra Singh, Raja Sir Daljit Singh
and of the editor of this volume.

Brief accounts of the shrines of Guru Nanak have been taken from

the rare and out of print Gur-Tirath Sangrah of Pandit Tara Singh
Narotam, the Ripudaman Prakash of Giani Gian Singh, and the
. Gurdward Darpan of Pandit Arjun Muni (for Gurdwaras in Central
Asia). For further study, the inquisitive reader may consult the
Nanak Prakash of Bhai Santokh Singh, the Gurdham Sangrah, the
Panth Prakash and the Tawarikh Gurii Khalsa of Giani Gian Singh,
in addition to Gurdwdré Darshan of Giani Thakur Singh and the
detailed list published by the Shromani Gurdwara Prabandhak
Committee. There are quite a large number of temples scattered all
over the country and in foreign. lands raised and managed by the
" Udasi Saints and Nanak-Panthi Sikhs and Sadhus. A detailed search
for them has yet to be made. We hope the Shiromani Gurdwara
Prabandhak Committee will soon move in this direction.

The account of the Sikh Shrines in Pakistan by Muhammad
Waliullah Khan, Superintendent of the Western Circle of Archaeology,
Pakistan, will be found of particular interest, as also the accounts of
the visits of Guru Nanak to Ladakh, Tibet, etc.

We have also been able to give from different sources some
account of the origin and development, and of the ways and manners,
of the Udasi order founded by Guru Nanak’s elder ascetic son
Baba Sri Chand, and of the lineal descendants of the Guru frem his
second son Lakhmi Das based on rare manuscript records in the
collection of the editor. Much of the information contaired therein
has come to light for the first time, There are innumerable branches
of the family, but we have included here the pedigrees of only the
four representative branches, the Chola Sahib branch, the Chhannian-
wali branch, the Una branch of Baba Sahib Singh and ‘the Kallar
branch of Sir Baba Khem Singh.

The accounts of Ritha Sahib and Jhanda Sahib Gurdwaras
by Giani Harcharan Singh of Nanak Matta indicate how the records
of the Sikh Shrines in the Uttar Pradesh and other states are being
calculatedly tampered with by some of their selfish custodians in order
to convert them and the lands attached thereto, into their personal
properties. The case of the centuries-old Gurdwara at Dacca in East
Pakistan is worse still. The Shrine has been demolished and its site
has been made over to a private citizen for a residential building.

The publication by Dr. Biman Bihari Mazumdar of two passages
from the Uriya manuscript of the Chastanya Bhagvat of Ishwar Dasa
in his Chaitanya Charitér Upadan (Calcutta University, 1939) has
establislied beyond doubt the meeting of Guru Nanak and Chaitanya
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Prabhii and his followers at Puri in 1510, Wlith the help of the
Chaitanya Charitér Upadan and other literature on the subject, we have
been able to give a brief account of the Vaishnav devotees of
Chaitanya along with whom the Guru participated in Kirfan, the
divine music, in the sacred city of Jagannath, ’

The chapter on Guru Nanak in the Marathi work of the eighteenth
century, the Bhaktalilamrita of Mahipati, reproduced here in English
translation by Abbot, Godhole and Edwards, introduces into the life
of Guru Nanak some new stories which are not to be found in any
other biography. Mahipati does not mention the source of his infor-
mation. No motive, however, can be attributed to him for the play
of his imagination in inventing the stories Evidently, he heard them
from some travelling mendicants from the up-country.

In the Urdu section, the reader will find a few selected tributes to
the great Guru culled from the works of poets of national and inter-
national fame like Dr Sir Muhammad Igbal, Maulana Zafar Ali, Munshi
Tilok Chand Mehrum and others. The poem of Mehdi Nazami on
Talimai-i-Nanak tuken [rom his recent book the Nazar-i-Nanak is a
piece of commendable merit.

Among the Persian sources which have been translated into
English for the convenience of scholars, the ~Dabistdn-i-Mazahib is the
oldest and its author Zulfigar Ardistani Azur Sasani, popularly known
as Maubid (and wrongly mentioped #s Mohsin Fani) counts, himself
amongst the acquaintances of the sixth and seventh Sikh Gurus
Hargobind (1606-1645) and Hari Rai (1645-1661). The next is the
Khuwlasat-u-Tawdarikh by Svjan Rai Bhandari of Batala who cownpleted
it in 1697-98 when Guru Gobind Singh, as mentioned therein, was
twentytwo years old. He appears to have had first-hand knowledge of
the then followers of Guru Nanak. His description of the devotion of
the Sikhs to the Gurus and of their relations with their neighbours,
both friends and foes, deserve special attention of the students of the
Panjab history,

The relevant sections of Chahkar Gulshan of Rai Chatarman, the
Imad-u-saadat of Sayyad Ghulam Ali Khan, and of the works of
Ganesh Das Badehra (Chakar Bagh-i-Panjab), Ratan Chand Bal (Khalis
Namah), Khushwaqt Rai (Tawarikh-i-Sikhan), Bakht Mall (Khalsa
Namah), and of Mufti Ali-ud-Din (Ibrat Nama; and Ghulam Muhayy-ud-
Din alias Bute Shah (T'artkk-i- Panjab) have been translated into English
for the first time and will, it is hoped, be found useful for research
work. We are thankful to Prof. Bhagat Singh, M A, of the Mahendra
College, Patiala, for translating some of them. We have not been able
to include here some of the Persian works mainly because their stories
are either based on the faunlty sources or their writers have been
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influenced by prejudices of the second half of the eighteenth century
when the Sikhs were freeing their land from under the yoke of tyranmi-
cal Mughal rulers or of aggressive usurpers from across the north-
western passes. There were also, among these, some writers who wrote
their books to order under the instructions of the political and military
officers of the East India Company, then rapidly rising to political
power in the country. Their works should, therefore, be cautiously
used in researchful studies.

The main subject of the volume being the same, repetition in the
narration of events and the explanation of the Guru’s teachings was
inevitable. It, Lowever, places before the reader the study of the
subject from different angles and traces the development of research
therein with the availability of new material and the application of
new methods.. It is with this point of view that the contents in diffe-
rent sections have been arrenged in chronological order.

So far about the material that has been collected in this volume.
We now come to some of the problems that scholars have to face in
the objective study and use of material available to them. It may be
observed in the very beginning that the art of writing of scientific
history is of Semitic origin. The people of India in the past have, no
doubt, been great scholars. But their fields of study were confined
mostly to fiction and poetry or to sciences like mathematics, medicine
and astronomy. They were not interested in the science of history
and the art of writing it. This was mainly due to their attitude
towards life which to them was maya and mithya, illusive and unreal,
with an ever-rotating wheel of over eight million transmigrations.
The exact recording of them, therefore, had no purpose and meaning
for them, with the result that they left to us no chronicles, autobio-
graphical memoirs or factual histories. It was with the advent of
Muslim believers in one life that the art of historiography came to be
introduced into the land of Bharat, but the caste-tight conservative
Hindu mind fed upon poetical fiction of the Puranas could not for
centuries get into the spirit of objective history, and their writings on
biographical and historical subjects also could not remain uninfluenced
by fictional traditions.

This can be very clearly seen in the janam-sakhis of Guru Nanak
as well with the difference that their writers, instead of drawing upon
their own - imagination for new stories, have borrowed the idea and
details of some of them from Buddhist, Jewish and Muslim sources
with modifications to suit the particular events they were narrating.
To illustrate this, it will suffice to quote oaly one example of the
physical movement of the Ka’aba at Mecca in support of Guru Nanak’s
message about the omnipresence of God.
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According to the Islamic traditions, the Ka’aba has been
occasionally moving from its earthly base to comply with the wishes
of the Almighty 4/ak and His angels, and to do honour to the Holy
Prophet Muhammad and to receive and ineet, at long distances from
Mecca, His accepted saints and holy men.

At the time of Noah’s flood, says the biographer of the Prophet,
the Almighty Allah ordered his angels to lift up to heaven the house
of Ka’aba. On the night of the birth of the Prophet, it is recorded on
the authority of his grandfather, Hazrat Abdul Mutlib, who is said to
have been then present in the Ka’aba, that all the four walls of the
Ka’aba all at once bent down and prostrated in adoration, and the
sound of Allah-hii-Akbar came from the Bait-ul-Allah, the temple of
Mecca [Muhammad Saleh Sufi, Swaneh-Umri Rasul-i-Magbal, p.47;
Muhammad Tahir, Rauzat-u-Safa Qasas-ul-Ambia, p. 151-2; Ajaib-
ul-Qasas, p. 239].

Maulana Farid-u-Din Attar Nishapuri (523-627 H.) records it in
the Tazkirdt-ul-Aulnya, p. 62, that when the old and infirm Hazrat
Rabi’a of Basra went for a second time for the hajj, she saw Ka’aba in
the jungle coming to receive her. This is also mentioned by Muhammad
Waris Kamil in his Safinat-ul-Auliya, p. 246.

The author of the Tarikh—i—Farishia, Mullah Muhammad Qasim,
states on the evidence of Hazrat Makhdum-i-Jahanian Sayyid Jalal-ud-
Din Husain Bukhari of Uch and of Shaikh Abdullah Shafei, that on one
occasion the Xa’aba itself travelled all the way to India for a pilgrimage
to Qutb-ul-Hind Shaikh Nasir-ud-Din Mahmood as he was then ina
state of self-denial and God-intoxication and could not visit Mecca for
the hajj {Tarikh—i—Farishta (Persian), Vol. ii, 416; Urdu trans, Vol. ii,
616].

The Hadigat—ul-Auliyad of Ghulam Sarwar Lahauri mentions a
number of miracles of saintly persons in bringing to life human beings

“and animals and arriving at Mecca from distant places within a short
time after closing their eyes and then reopening them [pp. 21, 51-52
54, and 48]. ,

Taking their cue from these and similar other traditions recorded
in religious literature of other creeds, the early Sikh scholars
introduced into the incidents of Guru Nanak’s life such details as
appear to be improbable to modren scholars. But at times, unwarrant-
edly, they go a step further and reject the whole story as unacceptable.
In saying this, I have in mind the account of the visits of Guru Nanak
to Mecca, Medina and Baghdad. Historically speaking, there is nothing
improbable in these visits. Ever since the advent of Islam in India,
there had been a regular annual flow of Indian pilgrims for Hajj to

|
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the holy city of the Prophet, both by land and sea. The distance
between the western boundary of India and the eastern coast of the
Red Sea where Mecca is situated, is almost the same, if not less, as
between the northern boundary of Kashmir and the southern point of
India, near Ceylon, which were vizited by ths Guru. And then, there
were regular caravan trade routes between Mecca (via Medina) and
Baghdad and northern India, via Teheran, Meshed ( Iran ), Herat
and Kabul (Afghanistan). In addition to these, there were other trade
routes as well. But the Hajj pilgrims from  India generally travelled
by the searoute to the Arabian port of Jiddah, nearest to Mecca.
There were, as such, no unconqueratle hazardsin tle way of Guru
Nanak to the holy city of Mecca aud to return home via Baghdad and
Kabul

To conclude the discussion on the Guru’s visits to Mecca and
Baghdad, we have the evidence of Bhai Gurdas who is the earliest
writer on the subject. He was the most knowledgeable person among
the Sikhs of the sixteenth and seventeenth centuries. He was born in
about 1546 A.D., within a decade of the death of Guru Nanak, and may
be said to be a semi-contemporary writer who must have heard the
accounts of the Guru’s visits to these places from the Master’s closest
associates. The first line of the 35th paurt of Var I (Varan Bhai Gurdas)
—Baba gia Baghdad nin bahir jaé kia asthana (Baba went to Baghdad
and stayed outside)— is very significant from historical point of view.
The Guru actually did stay outside to the west of the city of Baghdad,
near a graveyard across the river Tigris, as is shown in the map facing
page 104 (Panjabi Secticn), and is described by Sewaram Singh in his
The Divine Master, p. 155, on the authority of his brother Captain Dr.
Kirpal Singh, IMS, who wasin Baghdad in 1918 and who visited the
place several times, prepared a site plan of the memorial and took
photograph of the memorial slab. Sardar Kartar Singh of Sansarpur
(Jullundur) , President of the Central Sikh Committee Baghdad, also
prepared for the Mahankosh of Bhai Kahan Singh a map of Baghdad
showing the site of the place where Guru Nanak first stayed during
his visit to Baghdad, and also took photographs of the compound and
of the slab on the platform on the spot. These are being reproduced
in the present volume, along with a letter of his dated May 5, 1932,
addressed to Sardar Khazan Singh, with a copy to the undersigned.

Bhai Gurdas was a relative of the second successor of Guru
Nanak and an uncle of the fifth Guru Arjun under whose guidance he
wrote the first manuscript of the Gurii Granth Sahib. He was, naturally,
therefore, one of the best informed persons about the life of the
Guru, and his evidence, corroborated by actual geographical facts,
cannot be treated lightly or dismissed as improbable.
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Similarly, the accounts of the visits to Mecca and Medina,
mentioned by Bhai Gurdas, and the voluminous literature on the Guru's
discourses with the Muslim divines there, cannot be said to have come
out of nothing. They are definitely based on the actual visit of the
Guru to those places and on discussions that took placé there between
Guru Nanak and the Muslim divines, some of whom, apparently,
belonged to the Panjab—Multan, Uch, Pak Pattan, Panipat, etc.,u
etc.,,— and understood his language.

LEGENDS ABOUT THE GURU

Like other religious leaders, quite a large number of legends have,
no doubt, grown up round the name of Guru Nanak as well. ‘Legends
however legendary they may be,” says Greenlees, “are seldom without
historical value; for to know the anecdotes that are current about a
man during or shortly after his life-time is to know at least something
ol the man himself.”” As far as Guru Nanak is concerned, the various
anecdotes connected with his life, whether legendary or otherwise,
point to his spiritual greatness, his faith in the Almighty, his
unshakable convictions, indomitable courage =nd fearlessness, his
persuasive eloquence and his winning smile and humour which all
contributed to his towering personality and extraordinary success of
his mission. Of all the world prophets, Guru Nanak was the greatest
travelled man and this speaks volumes for his zeal for the dissemination
of his divine doctrines in India and abroad, in countries thousands of
miles away from his homeland

MIRACLES :

Almost all the miracles found in the janam-sakhis can be traced
back to the literature of pre-Sikh religions. The early Sikh Sadhis,
particularly of the Udasi order, were great scholars of Sanskrit, Pali
and Persian. Some of them were great travellers as well. With the
zeal of inspired missionaries, they soon spread themselves all over the
country, and in the border lands, and established Nanak-Panthi
centres, popularly known as deras and dharamsalas, with Gura Granth
Sahib installed therein, at most of the places of Hindu pilgrimage.
Here they preached the message of Guru Nanak, ran schools for
children and free community kitchens for the casual visitors. Being
ascetics, they were in no way entangled in family and property meshes,
They employed their leisure hours, therefore, in the study of Sikh
scripture and janam-sakhis as well as the ancient lore of India and
other countries. In the light of this knowledge they lectured to their
audiences on the superiority of their faith. It was, evidently, then
that some of the miraculous stories came handy to them and became
current among the pecple to wultimately find their way into the
Janam-sakhis of Guru Nanak,
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If, however, there is any truth in these supernatural stories
related about earlier saints and sages of India and other countries,
they can also be repeated, in some form or other, in the case of Guru
Nanak as well.

THE MIRACLE OF GURU NANAK

Guru Nanak was, however, a great miracle worker in the history
of India. His greatest miracle was to inject a new spirit and fresh
life into the dry and decaying bones of its people emasculated by the
1un-away from-the-world teachings of the Nath Yogis. He availed
himself of every opportunity to visit their prominent centres and
assemblages and, not unoften, entered into long discussions with their
leaders, exposed the evil effects of their sluggish ways on the lives of
the Hindu masses and saved them from their demoralising influence.

During his discussion with the Sidh Yogis on the Sumer parbat,
identified by B.C Law in his Mowuntains of India, p.2, with Rudra
Himalaya in Garhwal, the Sidhs playfully asked him : “How goes it
with the world, Nanak?’’ The Guruin a meaningful satire replied:

The Moon of Truth is not to be seen, Nathji, and
the darkness of Falsehood prevails .

The Sidhs are hiding themselves in the mountains.
Who, then, is there to save the world ?

The Yogis, devoid of knowledge ( of the real purpose of life )
are busy night and day in plastering their bodies wiih ashes.

Without a true guide, the world is sinking in ignorance.”
—Bhai Gurdas, Varan, 1,29.

Guru Nanak was not, however, the person to sit idle in slumbering
meditation like the Sidhs and Yogis. He was deeply interested in
active life of uceful service to the community through which alone was
its salvation possible—Vich duniyd sév kamaiyé ta dargeh baisan paiyé-
if we serve in the world, then alone can we find a seat in the court of
heaven. He, therefore, moved from place to place, and from country to
country, from burning sandy deserts to frozen icy mountains, covering
thousands of miles on foot, proclaiming the message of his faith and
energizing people to be up and doing, through word and deed, for a
new struggle in life. His immediate successors could not undertake
extensive tours to keep in close touch with all the Sangats abroad to
keep his work going there. The periods of their Guruship were
comparatively short. At home, in the Panjab, however, they knit the
disciples together into a community of the servants of the people. But
with change in the attitude of the Mughal empire towards the Sikh
movement, it willy-nilly developed into a militant church under Guru
Hargobind and Guru Gobind Singh. Thus, with the inspiration and
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teachings of the Gurus, the people of the Panjab, who, before the
advent of Sikhism, wete only a crop for foreigners to mow, were
transformed into a new people to be reckoned with, both socially and
politically, not only by the rulers of the country but also by the foreign
usurpers who were casting their greedy eyeson the land of Bharat. The
Panjab, with no geographical entity or political status before the Sikhs
stood up as its defenders and saviours, became, in less than a century?
after the death of the last successor of Guru Nanak, a sovereign state
with its boundaries extending from Sindh to Tibet and from Jamuna
to the Khyber pass—a thing which will, perhaps, now remain a dream
for all time to come. This was verily a miracle of the teachings of
Guru Nanak.

THE DATE OF GURU NANAK’S BIRTH

The generally accepted date of the birth of Guru Nanak is Katik
Sudi 15, Puranmasi, 1526 Bikrami, corresponding to the month of
November. This is mentioned in the janam—sakhi ascribed to Bhai
Bala and in the biographies based on it. The late Sardar Karam Singh
however, questioned the authenticity of this janam—sdkhi in his Katik
kih Vaisakh, and held, on the basis of more historical and reliable Janam-
sakhis, that the Guru was born on Vaisakh Sudi 3, 1526 Bk., April
15, 1469. The Vildyat wali Janam—sakhi and the others of its group,
including the Purdlan Janam-sakhi, Sodhi Meharban’s janam-—sakhi,
Sarup Chand Bhalla’s Mehma Prakash, both in prose and verse, all
support this date. Sodhi Meharban was a grandson of the fourth Guru
Ram Das, and a nephew of the fifth Guru Arjan, His information about
the date of Guru Nanak’s birth should certainly be more reliable.

It is not improbable that sometime after the creation of the Khalsa
by Guru Gobind Singh on the first of Vaisakh, 1699 Bikrami, March
29, 1756 (0.S.) the celebration of Guru Nanak’s birthday at Nankana
Sahib clashed with the celebration of the birth of the Khalsd at
Anandpur. Nankana Sahib being away from the centres of Sikhism at
Amritsar and Anandpur, with no convenient means of transport, it
was, perhaps, feared that the celebration of Guru Nanak’s birthday,
* which, at times, according to lunar reckoning, fell within a few days of
Vaisakhi, might with the passage of time come to be neglected. It
was, therefore, perhaps, found expedient to shift it to the beginning of
the winter to suit the convenience of the agricultural classes who
formed the bulk of the Sikh community and had to look to the
harvesting of their wheat crop beginning immediately after the Vaisakhi
festival.

PLACE OF BiRTH )
There is no doubt about Talwandi Rai Bhoe, now called Nankana
Sahib, being the birth-place of Guru Nanak. Raypur, mentioned in
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some of the early English works, is only a misreading of ‘Rai Bhoi’
written in Persian Shikasta script. Bhatti was the name of the tribe
to which the founder of the village, Rai Bhoi, and his descendant Rai
Bular, belonged and not of the district in which it was situated.

To say that he was born at the residence of his maternal grand-
parents (N@nak8 ghar) is nothing more than a conjecture based on the
etymology of his name, Nanak. The Panjab custom for a girl to go
to her parents’ house for the birth of her first child was not observable
in his case. Guru Nanak was not the first child in the family. He
had an elder sister named Nanaki. Moreover, the custom was not a
‘must’ in all families and was not strictly followed in all cases. It
only depended upon the circumstances of the two families and on the
distance between the places of their residence. In the case of Guru
Nanak’s mother, none of them was favourable. Guru Nanak’s father
Mehta Kalu’s family was better placed at Talwandi Rai Bhoi than his
wife Tripta’s parents in the viilage of Chahal near Batala in the
Gurdaspur District. The distance between the two places was about
a hundred miles to be covered in four days in a bullock cart or a
palanquin, spending at least three nights on the way. This was
neither comfortable nor without risk for her in a delicate state of
health.

BHAI BALA

With Sardar Karam Singh’s criticism of Bhai Bala’s Janam-sakhi,
Bala, a companion of Guru Nanak in early youth, became a controver-
sial figure. Some scholars came to doubt his very existence. A close
study of the various janam-sikhis and of the revenue records of the town
of Nankana Sahib in .the district of Sheikhupura, in West Pakistan,
leads us to the conclusion that his existence as a contemporary and a
companion of Guru Nanak at Nankana Sahib cannot be ignored. He
appears in the pedigree of the Sandhu Jats of Nankana Sahib (the old
Talwandi Rai Bhoi), and there still exists, outside the town, a well
known as Bha3t Balé da Khooh. Deeply attached and tied down to his
ancestral lands, as all Jats generally are, he had not stayed with Baba
Nanak at Sultanpur where the latter was employed in the Modikhana
of Nawab Daulat Khan and lived with his wife and children. For his
travels in India and abroad, Guru Nanak had found in Bhai Mardana,
a professional minstrel, a more congenial and wuseful a companion who
could play on the rebeck while he sang his divine hymns, Bala, there-
fore does not figure as a permanent and prominent companion of the
Guru to appear more often in the pages of history. Hels, no doubt,
mentioned in the Janam-s3khi associated with his name, as a companion
of the Guru on his travels also, but in the absence of this mention in
the Purdtan and Sodhi Meharban’s Janam-s3khis, we may reasonably
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infer that Bala did not accompany the Master in his far off travels
either in India or abroad.

GURU NANAK’S TEACHERS

The name of the Bhakha and the Persian teachers of Guru Nanak,
the P3ndh2 and the Mwlla, are not mentioned in any of the early
janam-sakkis. In later recensions of Bhai Bala’s Janam-sakhi, hoWw-
ever, we come across the names of Pandit Hardyal, the astrologer,
and Qazi Qutb-ud-Din as teachers of the two subjects. Talwandi Rai
Bhoi was then a small village, a cluster of mud houses, of which there
are still many at the present Nankana Sahib. It was neither the
headquarters of any administrative unit of the central or provincial -
government, nor a centre of trade, education or religion, to attract
renowned scholars and divines who could have exercised any appreci-
. able influence over the mind of Nanak. Itis, therefore, historically
unsound to suggest that Guru Nanak’s inspiration had come from
Muslim saints, particularly from one Sayyed Hasan, mentioned by
the Siyar-ul-Mutakherin. In the whole range of the Muslim literature
of that time we do not find any person by that name who might at
any time be said to have come into contact with Guru Nanak at
Talwandi Rai Bhoi, Sultanpur or at any other place.

Jt is true that Guru Nanak’s was an age of the mingling of the
Semitic and Hindu cultures and there was a conflict in the minds of
some of the thinking saints and scholars, Sadhus and Sufis. But
centuries-old traditionalism, superstition and fanaticism had been so
strongly entrenched in the minds of people that they could not be
easily shaken off. The hold of the Brahmans, and of the Yogis, was
still there strengthening many a superstition in the Hindus and ex-
ploiting them. Some effort had, no doubt, been made by a few
Bhaktas in elightening the people, but that had not been very success-
tul. It was reserved for Guru Nanak to lead and guide the people on
to the path of One God, the creator and the common father of the
universe, and to lay the foundation of the Sikh church through a line
of successors to continue his work, both of spiritual and social service,
and to remove the artificial barriers created between men and men
and between nations and countries. It seems, and we have no doubt
about it, that Guru Nanak’s thoughts and views had welled up from
the deeps of inspiration in his own heart and that in his new dispen-
sation he owed practically nothing to what he received either from his
teachers or any one else at Nankana and Sultanpur. And when he
issued forth from Sultanpur to preach his message, he was thirty
years of age and his views had been fully formed and occasionally
expressed to all types of people, Hindus and Muslims.
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HIS EDUCATION .

The janam-sakhis tell us that Guru Nanak did not pay the
desired attention to his studies at the Pandit and Mulla schools. This,
however, does not mean that he remained illiterate. The truth,
apparently, is that as an exceptionally brilliant and intelligent
youngman, he acquired much quicker than other students of his age
the knowledge that these schools could impart to him. Talwandi Rai
Bhoi was then only a small village with no Muslim Khangdh or Yogi
Math to attract any great divines and scholars to establish schools of
advanced studies there. As such, it can only be said that Guru Nanak
was not a traditional type of scholar who had learnt up and could
repeat from memory rules of grammar and declensions and inflections
of words. But there is no denying the fact that he had acquired
sufficient working knowledge of Persian and arithmetic to secure the
position of a storekeeper in the provincial government of the Lodhis.
Without it a non-Muslim could not have been employed in a res-
ponsible government job. Macauliffe tells us in The Sikh Religion,
i.,33, that “Jai Ram introduced Nanak as an educated man to the
Governor, Daulat Khan, who appointed him storekeeper and gave him
a dress of honour as a preliminary of service.” A liberal use of
Arabic and Persian words in the Guru’s hymns is also a clear indica-
tion of his knowledge of these languages.

Some idea of his knowledge of Indian languages and philosophy
can be had from a close and critical study of his writings, particularly
the japji and the Sidh Gosht, which speak volumes for his erudition
and thoughtfulness. But it is meaningless to talk of Guru Nanak from
a dry scholastic point of view. He was a man of God, a divine, and
had drunk deep at the fountain of His Knowledge. And in that field
he stood second to none.

GURU NANAK AND KABIR

There is a good deal of misunderstanding, particularly amongst
scholars fed on Kabir-panthi literature, about the relations between
Guru Nanak and Kabir. Because there is a sprinkling of Kabir's
verses in the Sikh scripture, they have come to think that Guru Nanak
was directly indebted to him for his teachings. They forget that the
Sikh holy book contains, in addition to the compositions of the Sikh
Gurus, the verses not only of Kabir, but also of a number of other
saints, Hindu and Muslim, like Shaikh Farid, Namdev, Trilochan,
Ravidas, Bhikhan, etc., etc. Moreover, the compilation of the scripture
was made by the fifth Guru, Arjun, more than sixty years after the
death of Guru Nanak. There is no reliable evidence that Guru Nanak
met Kabir during his life-time to have any close contact with him or
to be influenced by his teachings.
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In fact, Guru Nanak’s was an age of religious upheavals all over
the world which produced great men of revolutionary views. The
closing years of the fifteenth century, when Guru Nanak was preparing
himself for the dissemination of his doctrines of the unity, omnipotence
and omnipresence of the formless and self-existent God, and of the
brotherhood and equality of man, the far off Europe witnessed the
births of saints and scholars like Martin Luther (1483-1546) and St.
Ignatius of Loyola (1491-1556), followed by Jean Calvin (1509-1564)
in the first decade of the sixteenth century, when the Guru had set out
on his first missionary tour.

If the account of Giani Gian Singh’s Tawdrikh Guri Khalsa
(revised 1923 Urdu edition), p. 29, is to be accepted, Guru Nanak and
Kabir met near the village of Pusa in 1563 Bikrami, 1506 A.D. He
was then thirty seven years of age and had been out on his missionary
tours for almost a decade. He had by this time visited most of the
Hindu T'iraths and the Dargahs of Muslim theologians and Sufis in north-
western India and the centres of Gorakhpanthi Yogis where he had
delivered his message and had long discussions and discourses explain-
ing his ideas of Godhead and of service of humanity without any
distinctions of caste and creed. This was certainly not the stage in
the life of Guru Nanak when he could be said to have been in any way
inspired and influenced by Kabir in the formulation of his spiritual
and social ideas. Had he been in any way dircctly or indirectly indebt-
ed to Kabir, he or some one from amongst his successors or disciples,
would have referred to it in his writings. On the other hand, he tells
us in a number of bhis hymns that he had had his inspirations direct
from the Almighty Lord who alone was his Master and that he was
only His Master’s voice.

As the word comes to me from the Lord,

so (do I speak) know ve, O Lalo,
— Tilang, Ghar 3, v-1.

By myself I know not what to say,

All that T have said is by His Command.
—Sihi, Gunwanii-3.

Japa, Tapa (silent meditation and austerities)

and Sanjam (the control of desires)—
of these Karma (activities or ways of worship)
I know not any;
I only remember and repeat Thy Name;
And so have I met God as my Guru,
nd have obtained deliverance through the True Name,

—Ramkali, Ghar 1, Chaupade, vi-3.
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The Imaculate Lord, the Supreme Light (the light of
all lights), not separate or away from me
{pervading in all),
The Infinite Supreme Being, the Almighty God,
Him, Nanak has found as Guru.
—Sorath, xi-5.
« 1 have met the True Guru,
who is the Creator of the Creation,
Reflecting on His works, I have put my faith in Him.
— Ramkali, Asht. viii-4.
In the light of the above discussion and the letters of Dr Bhai
Jodh Singh dated July 26 and 31, 1969, published in the Punjabi
Section, pp. 58-61, dealing with this subject, it will be historically
incorrect to say that Guru Nanak owed the inspiration of his spiritual
and social ideas to Kabir or to anyone else.

SIKHISM NOT A SECT OF HINDUISM

The same may also be said about the views of some scholars who
hold that the religion of Baba Nanak was an offshoot or a reformed
sect of Brahmanical Hinduism. It is true that Guru Nanak was born
in a Hindu family, but the religion founded by him and stabilized by
his successors was as separate from his ancestors’ religion as were
Christianity and Islam from the religions of the ancestors or parents of
Lord Jesus Christ and Prophet Muhammed., Under divine inspiration
Guru Nanak had broken away from his ancestoral faith, and had not
embraced any other religion. Whenever questioned, he declared in
unambiguous words that he was neither a Hindu nor a Muslim. His
religion was his own, independent of Hinduism and Islam.

To quote Dorothy Field, the author of The Religion of the Sikhs
{London, 1914), p. 19:

There is a tendency at the present day to reckon the Sikhs
as a.reformed sect of the Hindus; and this has become a matter
for controversy among the Indians themselves, The word Hindu-
ism is undoubtedly capable of a very wide application, but it is
questionable whether it should be held to include the Sikhs in
view of the fact that the pure teachings of the Gurus assumed a
critical attitude towards the three cardinal pillars of Hinduism,
the priesthood, the caste system, and the Vedas. A reading of
the Granth strongly suggests that Sikhism should be rega:ded as a
new and separate world-religion, rather than as a reformed sect of
the Hindus.

S1KHISM ESTABLISHED ACCORDING TO A PLAN
The visits of Guru Nanak to the centres of various religions in
India and abroad on occasions of special festivals to deliver his
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message to the largest possible numbers, the establishment of sangals
in different places with missionaries attached to them and, above all,
the appointment of a chosen disciple during his own life-time to
succeed him as Guru to continue and expand his work, point to a well
thought-out plan that he had in his mind for the development of Sikh
congregations into a regular church under the guidance of the Guru,
We have clear indications to this effect in the Varan of Bhai Gurdag
who tells us in a number of verses that the Guru installed Bhai Lehna
as Guru Angad in his own image for the continuance of his mission of
Sikhism as a new and a separate religion independent of Hinduism and
Islam. He says:

He (Guru Nanak) struck his coin in the world and inaugurated the

establishment of his holy Panth.

He installed Lehna during his Jife-time and had the Gur@i’s canopy
set over his head

Having merged his light with the light (of Lehna , the great Guru
changed his form, [1-45]

He proclaimed the worship of the True God (against that of Gods
and goddesses) and, having established a dharamsala (a
place of religion) at Kartarpur, he created an abode of truth
in the congregation of saints

He firmly laid the foundation of the abode of truth in the congre-
gation of saints and inaugurated the Panth of the Godly
saints.

The Hindus have (their religious centres) on the Ganges (at
Hardwar) and at Banares, 'nd the Mussulmans in Ka'aba at
Mecca;

But the hymns of Baba Nanak are being sung in every home to
the accompaniment of cymbals, drums and rebecks.
[xxiv, 1-4]
This means that the religion of Guru Nanak was not confined for
its worship to. the places of pilgrimage, but had spread to every home
and hamlet and had become a part of the Sikh commuaity.  [i, 27-6]

The subsequent history of the Sikh community stabilized into
sangats and prepared for its development into a distinct nationality
under the succeeding Gurus, with a new scripture written in the
vernacular of the people in a newly developed script, and encouraged
to refuse to bow down to suppression and tyranny by priests or princes,
show that (E_uvru_ﬁanak was not an enwrapt visionary like Kabir and
other saints a1 d faqirs but was a man of practical foresight. He could
clearly see that men and women had to live in the world and, therefo:e,
a religion of renunciation of faqirs and Sadhus could not be the faith
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of an active community engaged in social pursuits, much less of
the people living on the borders from across which poured into the
country swarms of greedy marauders and unscrupulous invaders. Guru
Nanak was deeply interested in the worldly and socio-political well—
being of his countrymen. He would not, therefore, contine himself to a
life of traditional prayer and meditation. He protested with tears of

‘ blood at the helplessness of his countrymen reduced to abject slavery,
upbraided the rulers of his day for not manfully standing up against
the foreign invaders and awakened his people to a new political
consciousness saying, “Kings are butchers, cruelty their knife. Dharma,
the sense of duty and responsibilty, has taken wings and vanished.”
According to him, it was fools and idiots who ruled with little regard
to the good of the people.

This, in the due course of time, created, in the followers of Guru
Nanak a will to resist evil and to.stand up in defence of injured
innocence wherever thev found it. This led to the transformation of
Sikhs into soldier—saints and saint-soldiers under Guru Hargobind. And
when he was questioned by the great Maratha Saint S@marth Ramdas
in about 1634 at Srinagar, in Garhwal, about this change, which he
thought was a deviation from the teachings of Guru Nanak who was a
Tyagi Sadhi, Guru Hargobind said : <“Gury Nanak had not renounced
the world, but had renounced maya, i.e , self and ego. As for himself, he
exclaimed, he was “‘internally a hermit and externally a prince. Arms
mean protection to the poor and destructicn to the tyrant.” This
appealeth to my mind—yéh hamaré man bhdviti hai—was the reaction of
Samarth Ramdas.

This development in religious thought of the Sikh Gurus and their
followers, as mentioned earlier, had a revolutionary effect not only on
the lives of the Sikhs in the Panjab but, through Samarih Ramdas and
his followers, it also stirred the soul of Maharashtra to rise against the
tyranny of the Mughals in the South.

GANDA SINGH



INVOCATION*
by

GURU GOBIND SINGH

By the Grace of the One Supreme Being

Victory to the One Wonderful God.
May the Almighty Lord protect us. _
Ode to the Lord by the Teath Guru [Gobind Singh]}

Having first of all invoked the Almighty Lovd, think of
Guru Nanak.

Think then of Guru Angad, Amar Das and Ram Dass;
may they help us /

Remember Avjun, Hargobind and the great Hayi Rai;

. Think of the great Hari Krishan whose sight dispells
all sorrows and pains ;

Remember Tegh Bahadur, and the nine treasures shall
come hastening to ouy homes ;

May they help us in all places !

*Culled from the Dasam Granth of Gura Gobind Singh (Var Sri Bhagauti 78
ki), and translated by Ganda Singh.



IN PRAISE OF GURU NANAK*

by Poet KAL

Contemplating, with a single mind, the Beneficent Lord, the God,

Who is the mainstay of the Saints, and is ever manifest (in
His creation), and

Enshrining His Blessed Feet in my heart,
I sing the praises of Nanak, the Guru of Gurus. (1)

I sing the praises of the sublime Guru, the Ocean of Bliss, the
Dispeller of sin, the Blesser of the Word "

Yea, of whom sing all men of wisdom and of sobriety and content-
ment, and whom contemplate the Yogis and the Jangams too,

And of whom sing Indras and God’s devotees like Prehlada, who
have realised the Soul,

Sayeth the poet Kala, “I Sing the praises of Nanak, the Guru, who
hath attained unto Rajyoga.” . . 2)

Of him sing the king Janaka and the great Yogis of the Way,
Who is All-Powerful and filled with the essence of God :

Of him sing Brahma’s sons, and the Saints and the Adepts, and
men of Silence ; yea, of him, who is not deceived by (Maya,,

Of him sing Dhoma, the seer, and Dhruva of eternal station; yea,
of him who, through loving adoration (of God), Knew His

Taste ;
Sayeth the poet Kala, I Sing the praises of Nanak, the Gury,
who hath attained unto Rajyoga.” (3)

Of him sing Kapila and the Yogis of his kind; yea, of him, who’s
the Immaculate Prophet of the Infinite God;

And of whom singetn Jamadagani’s son Parshurama who was
divested of his axe and prowess by Raghuvira.

*Swaiye Mahala I, II, Svi Guru Granth Sahib, pp. 1389- 91 adapted from Dr
Gopal Singh’s English version (Vol. IV), pp. 1319-20.



. GURU NANAK*

As Guru Gobind Singh sees Him

In the family of those Bedis was born the Great Guru Nanak.

He bestowed peace upon all Sikhs and protected them in all
places. 4

He established this [Sikh] dharma in the Kali [-age]; and showed
the Way to all good people.

Those who came unto his path were never tormented by sin. 5

Whosoever took to his path, their sins and worries . were all taken
away by the Lord.

Pain and hunger never worried them. They were never entangled
by the snares of death. 6

Nanak established Angad as [the succeeding] Guru. He did this
to proclaim {and continue| dharma in the world.

Then was he known by the name of Amar Das. The Great man
lit lamp from lamp. 7

When he came to the time of benefaction [transfer of gift, of
spirit], Ram Das was then known as Guru.

To him was transferred the old gift, and Amar Das took the path
to heaven. 8

In Angad was recognized the Great Guru Nanak himself, and in
Amar Das was accepted [the presence of the spirit of]

Angad.
Ram Das was known to be the very self of Amar Das. The saints
could see it; the ignorant could not realize it. 9

All took them {the Gurus] to be different; their Oneness was
. realized by the very few exceptional ones only:

Those who realized this; they alone got to the reality. Without
[the real] understanding, the reality cannot be attained. 10

*From the Dasam Granth of Guru Gobind Singh (Bachittar Natak), rendered
into English by Ganda Singh.



THE LIFE OF GURU NANAK
according to Bhai Gurdas

W.H. McLeod

Bhai Gurdas’s account of the life of Guru Nanak is to be found
in stanzas 23-45 of his first var, and in stanzas 13-14 of his eleventh
var he gives a list of some of the Guru’s more important followers.
He has elsewhere devoted other stanzas to Guru Nanak! but with
the exception of occasional brief references his treatment is exclusively
eulogistic and adds little to our knowledge of the life of the Guru.
The var! group of stanzas differs from other such passages dealing
with Guru Nanak in that its panegyric includes specific details relating
to his life and travels?. To this discourse the eleventh war appends
the names of a few disciples. Although these tell us little about
Guru Nanak himself the list derives a certain interest from the
author’s practice of adding sub-caste titles to many of the personal
names. .
The theme of the first var is the mission of Guru Nanak. Refe-
rence is made to his five successors, but with marked brevity in an
epilogue of only three stanzas. The var begins with an invocation,
proceeds to an account of the creation of the world, and then offers
some brief comments on the first three of the four cosmic ages (yuga).
This leads to the primary emphasis of these introductory stanzas,
namely the chaos and depravity of the fourth cosmic age, the
Kaliyuga®. 1In a rapid survey the various religions of India are covered,
reference being made in turn to each of the six systems of Hindu
philosophy, to Buddhist and Jain belief, and finally to Islam. Special
stress is laid upon the mounting degeneracy of the age (stanza 17)
and upon the hopeless inadequacy of both Hindu and Muslim religious
leaders (stanza 21). Stanza 22 reiterates the seriousness of the world’s
condition and indicates that the remedy can come from God alone.
Finally, in stanza 23, Bhai Gurdas brings us to the actual remedy.

1. Var 24:1-4. Var 26:16, 2({; 30-31.

2. TFor a brief discussion of Bhai Gurdas’s first var see W, H. McLeod, Guru
Nanak and the Sikh Religion, pp. 14-15, 29-30 (hereinafter cited as GNSR).

8. Lit. ‘‘the Age of Strife’’. In the translation which follows it is rendered ‘‘the

Dark Age”.



GURU NANAK AND NANAK-PANTHIS

(MID-SEVENTEEN CENTURY)

From the Dabistan-i-Mazahib, translated by Ganda Singh

NANAK PANTHIS!, who are known as Guru~-Sikhs? or disciples
of the Gurus (Nanak and his successors), have no belief in idols and
idol-temples. Nanak is from the Bedis; and Bedis are a sub-caste
of the Khattris.> In the reign of His Majesty, the late Emperor

- Zahjr-ud-Din Babur~-may God illumine his argument — he (Nanak)

became famous. Before the victory of the late Emperor (Babur), he
(Nanak) was a Modi* to Daulat Khan Lodhi who was one of the
-high officials of Ibrahim Khan Emperor of Delhi. And, Modi is an
official in charge of the granary.

Once a saint came to him and captivated his heart so much so
that Nanak, going to his shop, gave away (in charity to the poor)
all his own and Daulat Khan's grain that he had in the shep and
stores. He then severed his connection with his wife and children.
Daulat Khan was astonished to hear this. As he saw signs of saintli-
ness in Nanak, he refrained from molesting him. Inshort, Nanak under-
went severe austerities. At first he reduced his food, and after some
time, he depended upon drinking a little of cow’s milk. After that
he lived on ghee and then on water. Lastly ‘he lived on air like those
who, in Hindostan, are called Pavanaharis or consumers of air alone.’

Some people became his disciples. Nanak believed in (was
convinced of) the unity of God as it islaid down in the tenets of
Muhammad. He also believed in the doctrine of {ransmigration.

1. Panth is a Sanskrit word meaning path, Nanak-Panthi, therefore, literally
means a person following the path of Nanak, that is, a disciple of Nanak.
Sikh is a Panjabi word for the Sanskrit Skiskya, meaning a disciple.

The second of the four castes of the Hindus.

A commisseriat or supply officer.

There is nothing in the biographies of the Guru to substantiate this statement,
It appears to have been based on the authority of some one who wished to
represent the Guru as one of the old Hindu recluses who are generally
respected for their austerities.

B



THE LIGHT OF GLORY
from the Mahima Prakas Vartak

translated with introduction by
W. H. McLeod

Introduction

For the historian of the Panjab the eighteenth century constitutes a
considerable problem. It was for the Panjab a turbulent century, a con-
dition which is only too clearly reflectedin a paucity of contemporary
source materials relating to the period. This scarcity applies as much
to the janam-sakhi literature as to other sources, and for thisreason the
janam-sakhi tradition referred to as the Mahima Prakds, ‘the Light of
Glory’, occupies a position of some significance within the total corpus
of janam-sakhi materials. The Mahimad Prakds janam-sakhi tradition
is too recent to be used as a primary source for the life of Guru Nanak,
but it warrants attention as an important Jink in the janam-sakhi chain.
Through the development of the janam-sakhis there can be traced a
corresponding development in the Sikh understanding of the mission of
Guru Nanak and of the Sikh self-understanding of the nature of the
Sikh panth .Within this continuing process the Mahima Prakas’ tradi-
tion commands its own distinctively eighteenth century importance.

There are two works which belong to this tradition, namely the
Mahima Prakas” Vartak and the Makima Prakas” Kavita. The simi-
larities of content and expression are sufficiently close to warrant
bracketing them within & single tradition, but the Vartak and Kaviia
are nevertheless two distinct works, each distinguished from the other
by fundamental differences. Both deal with all ten Gurus and both
devote particular attention to Guru Nanak. The Vartak is, however,
appreciably shorter than the Kavita. Moreover, as their respective
names indicate, the Vartak is in prose and the Kavita in metre., Most
significant of all, at certain points their disagreement goes beyond
mere terminology to positive contradiction. Two notable instances of
this latter feature are provided by the differing dates which are given
for both the birth and the death of Guru Nanak.! Such radical diver-
gence illustrates the looseness of the term ‘tradition’ when used to
designate any particular group of janam-sakhis. Areas of correspondence

1. GNSR, pp. 94, 100.
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THE STORY OF GURU NANAK

( Written 1774 )

Mahipati*

9. In the land of the Punjab lived Nanak who was endowed
with supreme knowledge, and when indifference to worldly things
was aroused in him, a hindrance occurred. 10. You might ask
what that was, Possessing a great fortune, he wondered in his
mind how it should be spent. 11. For (said Nanak to himself)
with money there are many calamities, life itself being in peril;
even a person who is indifferent to worldly things may be led to
give himself up to sensual objects because he isin possession of
a fortune. 12. Through the desire of a fortune, one’s own brothers
may become one’s enemies; fortune may spoil friendship and
create a scruple in one’s mind. 13. Wealth begets evil intentions
and destroys the good intentions of a seeker after spiritual riches;
thieves destroy one’s life on account of their desire for wealth.
14. Wealth is in peril of a foreign invasion; kings plunder a
wealthy person; and if a rich man has a family, he isin danger
of dacoity. 15. The desire for wealth is censured, if it is seen in
a person considered to be free trom a worldly spirit; money re-
ceived in charity destroys one’s possession of good deeds. 16.
What is the need of describing at length the dangers arising from
the possession of wealth ? Even pious and loving Vaishnvas forget
God when they obtain wealth. 17. A wealthy person is worn by
anxiety, for he always worries how he shall protect his wealth.
A wealthy person is always unsatisfied; therefore, wealth is a
powerful creator of hindrances. 18. So thinking to himself the
wealthy Nanak was wondering how his money should be spent; so
that after becoming free from hindrances he might worship
Shri Hari.

NANAK BUILDS A TEMPLE TO THE DISLIKE OF

THE MUSLIMS

19. As the result of thus thinking in his mind, he started to

* Bhakialilamrit, Marathi, written in 1774 A,D., Chap, 1, translated by
Justin E. Abbott, N, R. Godbole, and revised and edited by J. F.
Edwards (included in Nectar from Indian Saints, 180-196). Poona, 1935.
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GURU NANAK
Q. Crauford*

On crossing the Attuck, we enter the territories of the Seiks,?
a people who owe their religion to a Hindoo named Nanuck of the
Khatry or Rajah cast. His father, Baba Caloo, possessed a small
district in the province of Lahoré, names Telvandi,®2 where
Nanuck was born in the year of Christ 1470 [1469]). 'Many
stories are told of wonderful indications given by him, in his
infancy, of uncommon wisdom and sagacity. He seems to have
possessed strong powers, but which received no further cultiva-
tion beyond the usual education of the young men of his cast,
consisting in little more than learning, reading, writing, and arith-
metic; and hearing the Shastras, or dissertations on the laws and
religion of their country.

According to the custom of the Hindoos, he was married in
his early years to one of his own tribe, by whom he had two
sons, -

It appears that he soon became an admirer of the Narganey
[Niranjani}® worship, and used to declaim against the folly of
idols, and the impiety of offering adoration to any but the Sup-
reme Being.

Having often expressed a desire to travel, at the age of
about twenty-five year, he quitted his family, and visited Bengal
and most of the eastern provinces of Hindostan. In a second
excursion he went to the south, it is said, as far as the island of
Ceylon : and in a third, he went into Persia and Arabia. Those
different journies seem to have taken up about fifteen years. But
on his return from the third, he declared his intention of not quit-
ting his native country any more; and having expressed a wish of
fixing his retreat on the border of some river, at a distance from
any town, the Rajah of Calanore, who had become one of his dis-
ciples, granted him a piece of land on the banks of the Ravy,

¢ Sketches of the Hindoos, London, 1790.
1. Sefk issaid to mean disciple,
2. He was a Patwari or village accountant, at Talvandi Rai Bhoi which was
held as an esiate by Rai Bular, a Bhatti Rajput, Muslim by faith=GS.
3. Worship of the One formless God. Niranjan literally means the Supreme
Lord.

e
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NANAK THE FOUNDER OF SIKH NATION

George Forster*

Nanock! the founder of the Sicque nation, was born in the
year of the Christian era, 1469, during the reign of Sultan
Beloul,? at the village of Tulwundy,® about sixty miles to the
westward of Lahore. Nanock appears to have possessed qualities
happily adapted to effect the institution of a new system of
religion. He was inflexibly just; he enjoyed from nature a com-
manding elocution, and was endowed with a calm passive forti-
tude, which successfully supported him through the long coarse
of a dangerous occupation. The tenets of Nanock forbid the
worship of images, and ordain that the places of public prayer
shall be of plain construction, and devoid of every exhibition of
figure. A book. entitled the Grunth, which contains the civil and
religious institutes of Nanock, is the only typical object which
the Sicques have admitted into their places of worship. Instead
of the intermediation of subordinate deities, they are directed to
address their prayer to one God, who, without the aid of any
delegate, is to be considered the unassociated ruler of the
universe. Though many essential differences exist between the

*A Journey from Bengal to England, London, 1798, Vol. 1.

1. He was of the Chittery or second cast of Hindoos, and according to
secret belief of the Sicques, a species of secondary incarnation of the
Supreme Deity. )

2 A Patan king of Delhi, who reigned previous to Baber's conquest of
Hindostan.

8 This village is now known by the name of Rhaypur [Rai Bhoi]. The
terms given by the Sicques to their places of worship are Sanghut,
Durmsallah and Dairvah, words signifying, in the Hinduee, an assembly
of the people, a charitable or pious foundation, and a house. This last
appelation seems to be applied in an eminent sense, as ‘‘the house.”
The Sicques, in commemoration of the place of Nanock’s birth, have
erected an edifice at Tulwundy, where a grand festival is annually cele-
brated.

4. When it is noticed that the worship of the Hindoos is loaded with a

mass of puerile ceremony, and oftentimes conducted with a ridiculous
grimace, it will not seem surprizing that a creed, founded on principles
calculated to promote the establishment of a simple uniform religion, and
promulgated by a man of distinguished tribe and exemplary manuers,
should draw to it proselytes even in the bigotted regions of India.



NANAC SHAH, FOUNDER OF SIKH RELIGION
Lt.-Col. Sir John Malcolm*

INTRODUCTION

When with the British army in the Penjab, in 1805, I en-
deavoured to collect materials that would throw light upon the
history, manners, and religion of the Sikhs. Though this subject
had been treated by several English writers, none of them had
possessed opportunities of obtaining more than very general inform-
ation regarding this extraordinary race; and their narratives
therefore, though meriting regard, have served more to excite
than to gratify curiosity.

In addition to the information I collected while the army
continued within the territories of the Sikhs, and the personal
observations I was able to make, during that period, upon the
customs and manners of that nation, I succeeded with difficulty in
obtaining a copy of the Adi Granth,! and of some historical tracts,
the most essential parts of which, when I returned to Calcutta,
were explained to me by a Sikh priest of the Nirmala order
whom I found equally intelligent and communicative, and who
spoke of the religion and ceremonies of his sect with less restraint
than any of his bretheren whom I had met with in the Penjab.
This slender stock of materials was subsequently much enriched
by my friend Dr. Leyden, who has favoured me with a trans-
lation of several tracts written by Sikh authors in the Penjabi
and Duggar dialects, treating of their history and religion; which
though full of that warm imagery which marks all oriental works,
and particularly those whose authors enter on the boundiess field
of Hindu mythology, contain the most valuable verifications of
the different religious institutions of the Sikh nation.

It was my first intention to have endeavoured to add to

*Sketch of the Sikhs, London, 1812,

1. The sacred volume of the Sikhs. The chief who gave me this copy,
sent it at night, and with either a real or affected reluctance, after having
obtained a promise that I would treat it with great respect. I under-
stand, however, that the indefatigable research of Mr, Colebrooke has
procured not only the Adi Grant’h, but. also the Dasima Padshah ka
Gryant'h; and that, consequently, he is in possession of the two most
sacred books of the Sikhs,
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ACCOUNT OF THE SHIKHS' — NANUKU
W. Ward*

The founder of this sect was Nanuku, a Hindoo of the
Kshutriyu cast, born in the year 1469, at Rai-Bhoe-dee Tulu-
wundee, a village in the district of Majha, in the Punjab.

Sir John Malcolm has related? a number of particulars res-
pecting the life and travels of Nanuku, the substance of which
is, that he discovered an early attachment to a devout life, which
his father found it impossible to counteract; and at length became
famous as a prophet : according to Bhaee-Gooroo-Vulee [Gurdas
Bhalla], author of the Gnanu-Rutnavulee, [Bhagat Mala Bhagat
Ratanavali, Var xi] a work in the Sikh dialect, he travelled to all
the sacred places of the Hindoos and Musulmans, and even to
Mecca. In these journies, as the author is informed by a learned
Sikh employed in the Serampore printing-office, he obtained
many disciples, and at the time of his death, which happened
when he was advanced in years, left not less than 100,000
persons in different countries who were attached to him as their
religious guide.

Nanuku appears to have resembled Choitunyu, and many
other Hindoos who have been celebrated for their attachment to
forms of devotion, in preference to barren speculations and

" religious shews.

He maintained the doctrine of the divine unity, which, it is
probable, he learned from the Musulman mendicants, with whom
he was very familiar; further, that God dwells in the devout, and
that this divine inhabitation renders the ascetic an object of rever-
ence and even of worship; and that hence it became a duty to
seek the society of devout mendicants. The other two points

* A View of the History, Literature and Religion of the Hindoos, Serampore,
Vol, 11, 1815.

1. The followers of Nanuku are sometimes called Gooroo-mookhee, “‘from
the mouth of the teacher,” but generally Shikhs, from Shishyu, a disciple.
[It is, in fact, the script of their language which is called Gurmukhi and
not the Sikh people themselves—GS.]

2. In his Skeich of the Hindoos, Asiatic Researches, Vol xi. ,
[ Sir John Malcolm’s essay is entitled the Sketch of the Sikhs and not of
the ‘Hindoos.’—GS.] :
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NANAK SHAHIS

H. H. Wilson*

A sect of much greater importance is that which originated
with Nanak Shah, and which, from bearing at first only a religi-
ous character came, in time, to be a political and national dis-
tinction, through the influence of Muhammadan persecution and
individual ambition. The enterprising policy of Govind Sinh
and the bigotry of Aurangzeb converted the peaceful tenets of
Nanak into a military code, and his. speculative disciples into the
warlike nation of the Sikhs. It is not, however, in their political
capacity that we are now to consider them, but as the professors
of a peculiar form of faith, which branches into various sub-divi-
sions, and is by no means restricted to the Punjab. At the same
time it is unnecessary to detail the tenets- and practices of the
Sikhs, as that has been already performed in a full ‘and satis-
factory manner,

The Sikhs, or Nanak Shahis, are classed under seven dis-
tinctions, all recognising Nanak as their primitive instructor, and
all professing to follow his doctrines, but separated from each
other by variations of practice, or by a distinct and peculiar
teacher. Of these the first is the sect of the Udasis.

~ UDASIS

These may be regarded as the genuine disciples of Nanak,
professing, as the name denotes, indifference to worldly vicis-
situdes. They are purely religious characters devoting them-
selves to prayer and meditation, and usually collected in Sangats,
colleges or convents; they also travel about to places of pilgrim-
age, generally in parties of some strength. Individuals of them
are to be met with in most of the chief cities of Hindustan, living
under the patronage of some man of rank or property, although
they never solicit alms; and although ascetics, they place no
merit in wearing mean garments or dispensing altogether with
clothes. On the contrary, they are, in general, well dressed, and,

* Religious Sects of the Hindus, Sushil Gupta, Calcutta, 1958 [first pub-
lished in the Asiatic Researches, XVI, 1828, XVI1 1832; Bishop's
College Press, 1846; reprinted 1862]. ’ :
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NANAC THE TEACHER
Lieut.-Colonel Steinbach*

An enemy of discord, he [Guru Nahak] treated the convic-
tions of others with great deference, though he firmly maintained
that they were founded in error; and coupling this course of
teaching with an extremely simple and devout manner of life,
he neither created cabals among the people whom he visited,
nor raised up personal enemies and persecutors. The result
was a very extensive conversion of his countrymen from
the Brahminical and Mahomedan religions to a belief in pure
deism. The new disciples of Nanak called themselves Sikhs—a
term derived from the Sanscrit, and applicable to the followers of
any particular teacher. It has remained with the people to this
moment. At length, after a few years spent in pilgrimages and
peregrinations even to Mecca and Medinah, Nanak committed his
views and opinions to paper, producing a book of instructions to
his followers. Nanac’s last journey was from Moolton to Kinter-
pore [Kartarpur] on the banks of Ravee, where he died, after
giving proofs of Divine confidence by the performance of what
the people supposed to be miracles. Nanac was succeeded in the
office of teacher of the new doctrines by a low caste man, named
Lehana, who had long been his most faithful and attached servant
and disciple, and to whom he bequeathed his mantle and the title
or name of Angad. Angad lived but a short time, and was in

" like manner succeeded by a menial of the name of Amera Dos.

Both of these men advanced the interests of the Sikh religion by
their piety and austerities, and were further aided in the work
of proselytism by sundry fortunate accidents, which impressed
the people with a confidence in their enjoyment of the immediate
patronage of the Almighty. ...

... [According to Guru Nanak] There is no God but one God.
“A hundred thousand of Mahomets, a million of Brahmas,
Vishnus, and a hundred thousand Ramas stand at the gate of the
Most High. These all perish. God alone is immortal.”

God made all men alike. He created no distinctions of caste;
therefore, all such divisions are offensive to the Most Hight.

*  The Powjaub : Being a Brief YAccount of the Coundyy of the Sikhs,
London. 1846 . ,
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HISTORY OF GOOROO NANUK
W. L. M'Gregor*

The Sikhs, who inhabit the Punjab and hold possession
of the country, had their origin, like other nations, in small
beginnings: but unlike those of Europe, instead of making
conquest their first object, the Sikhs began by uniting them-
selves into a distinct religious sect, or offset from the
Hindoos, having religious tenets of their own, and obeying,
as their head, a teacher, or Gooroo.

Some native historians explain the word Gooroo to be
derived from Giroh, a crowd or assemblage of people of diff-
rent castes. But the more general acceptation of the word
‘Gooroc’ is that significant of teacher, and the followers of
this teacher are named Sikhs or learners.

The first Gooroo, or teacher, among the Sikhs was Nanuk
(Bedee) and thd last was Govind Singh (Sodee).

Nanuk was born in the year of the Hijera 892, "corres-
ponding to the year of the Christian era 1468 and to 1525
of Bikermajeet, in thz 32nd year of the reign of Belol
{Lodi). Nanuk’s father, whose name was Kalloo of the
Chuttree caste, was a native of the village of Tilwundy, but
Nanuk was not born there, though stated to be so by both
Forster and Malcolm. Tilwundy is about sixty miles from
Lahore( Forster), and twenty south of Wuzeerabad, on the
route from thence to Umritsir in latitude 32° 4'—(Thornion).
In the time of Forster (1782) the village was known by the

*The History of the Sikks, London, 1846, Vol. L.

1. In Malcolm’s Skelch of the Sikhs, the year 1469 is given; but the

year in the text is the correct one, since the calculation is made
with both the era of the Hijera, and that of Bikermajeet. Mali-
colm most Jikely followed Forster, who also assumed 1469 as the
year of Nanuk’s birth, In Dow’s history of Hindostan, Bikerma-
jeet is said to have died in eighty-ninth year of the Christian era.
The Mussulman authors of the history of the Sikhs preserve in-
variably a period of fifty-seven years between the Christian era
and that of Bikermajeet, or Samvat.

[Vikram Samvat 1526, corresponding to 1469 A.D. is the correct
date of the birth of Guru Nanak, as accepted by his followers.]



GURU NANUK*
Wm. Murray, Henry T. Prinsep, etc.

Whilst the Punjob was during the sixteenth century, a
scene of endless contentions for power amongst foreign races,
a religious sect, humble in its origin, unpretending in its primi-
tive character, silently arose amidst the tumult of arms, and
in spite of persecution, laid the foundations of a great state,
which might have exerted a permanent influence upon the poli-
tical destinies of India.

Nanuk, a Hindu of the Cshatriya caste and Vidi [Bedi] tribe,
was born in A.D. 1469, at the small village of Talwandi (since
become a town, and now called Rayapur) [Talwandi Rai Bhoi],
on the banks of the Beas, in the district of Bhatti! and province
of Lahore. His father, whose name was Calu, had one son,
Nanuk, and one daughter, Nanaci, who married a Hindu named
Jayram, employed as a grain-factor by Doulut Khan Lodi, after-
wards governor of the Punjab.

Nanuk is represented to have been from his childhood incli-
ned to devotion, and indifferent to worldly concerns. His father
endeavoured to divert his mind from this religious tendency,
and amongst other expedients, gave him money to purchase
salt at one village to sell it at another, for profit. Nanuk under-
took the commission, and accompanied by a servant, named
Bala, of the tribe of Sandhu, proceeded towards the village where
~ he was to buy the salt. On the road he fell in with some Fakirs
“(holy mendicants), who were suffering from want of food, which
they had not tasted for three days. Nanuk, affected by their
condition, observed to Bala, “The gain of this world is transient,
I wish to relieve these poor men, and thus obtain gain which is
eternal.”” His companion (who became afterwards the favourite
disciple of Nanuk) commended his proposal, and the money

*  Hislory of the Punjab (author not mentioned on the title page), Vol. I,
London, 1846.

1. Rayapur is a misreading of Rai Bhoi written in Persian script. Itis
not situated on the bank of any river. ¥ lies to the South-West of
Lahore, There was never any district by the name. It is now situat-
ed in the district of Sheikhupura (Pakistan).
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NANAC SHAH*

Nanac Shah, the founder of the sect, since distinguished by the
name of Sikhs!, was born in the year of Christ 1469, at a small village
called Talwandi?, in the district of Bhatti,? in the province of Lahore.
His father, whose name was Calu was of the Cshatriya cast, and Vedi
tribe of Hindus, and had no family except Nanac, and his sister
Nanaci, who married a Hindu of the name of Jayaram, that was em-
ployed as a grain-factor by Daulet Khan Lodi, a relation of the reign-
ing emperor of Delhi. Nanac was, agreeably to the usage of the tribe
in which he was born, married to a woman of respectable family, at
an early age®, by whom he had two sons, named Srichand and Lacshmi
Das. The former, who abandoned the vanities of the world, had a son
called Dherm Chand, who founded the sect of Udasi; and his descend-
ants are yet known by the name of Nanac Putrah or the children of
Nanac. Lacshmi Das addicted himself to the pleasures of this world
and left neither heirs nor reputation.$

Nanac is stated, by all Sikh writers, to have been, from his child-
hood, inclined to devotion; and the indifference which this feeling
created towards all worldly concerns, appears to have been a source of
continual uneasiness to his father; who endeavoured, by every effort,

*  The History of the Sikhs (author, arionymous) Calcutta, 1846.

1. Sikh or Sicsha, is a Sanskrit word, which means a disciple. or devoted follower,
In the Punjabi it is corrupted into Sikh : it is a general term, and applicable
to any person that follows a particular teacher

2  This village, or rather town, for such it has become, is now called Rayapur
[Talwandi Rai Bhoi]. It issituated on the banks ofth~ Beyah, or Hyphasis,
{Rayapur is a misreading of Rai Bhoi written in Persian Script. Itis situated
to the South-West of Lahore and not on the bank of Beyah or Beas.]

3 Bhattiis the name of the tribe to which Rai Bhoi, the founder of the village
belonged, and not of the district.)

4, He is called, by some authors, Kalu Vedi [Bedi]; but Vedi is a name derived
from his tribe or family,

5. Several Sikh aunthors have been very precise in establishing the date of the
consummation of this marriage. which they fix in the month of Asarh, of the
Hindu era of Vicramaditya, 1645 [1488 A. D.]

6. The author, here, is confused. Of the two sons of Guru Nanak, the elder Sri
Chand turned an ascetic and became the founder of the Udasi order. Lachhmi
Chand was a house hoider and his descendants from Dharm Chand onwards
are known as Nanak-potras.



GURU NANUK THE FOUNDER OF SIKHISM*

Joseph Davy Cunningham

[In the Punjab] The limits of Race and Religion are
not the same, otherwise the two subjects might have been
considered together with advantage. In Ludakh the people
and the dependent rulers profess Lamaic Boodhism, which
is so widely diffused throughout Central Asia, but the Tibe-
tans of Iskardo, the Durdoos of Ghilghit, and the Kukkas

-and Bumbas of the rugged mountains, are Mahometans of
the Sheea persuasion. The people of Cashmeer, of Kisht-
war, of Bhimbur, of Pukhlee, and of the hills south and
west to the salt range and the Indus, are mostly Soonee
Mahometans, as are likewise the tribes of Peshawur and of
the valley of the Indus southward, and also the inhabitants
of Mooltan, and of the plains northward as far as Pind-
Dadun-Khan, Chuneeot, and Depalpoor. The People of the
Himalayas, eastward of Kishtwar and Bhimbar, are Hindoos
of the Brahminical faith, with some Boodhist colonies to
the north, and some Mahometan families to the south west.
The Juts of “Manjha’ and ‘Malwa” are mostly Sikhs, but
perhaps not one-third of the whole population between the
Jhelum aud Jumna has yet embraced the tenets of Nanuk
and Govind, the other two-thirds being still equally divided
between Islam and Brabminism. ...

In “Malwa” alone, that is, about Bhutinda and Soonam,
can the Sikh population be found unmixed, and there it
has passed into a saying, that the priest, the soldier, the
mechanic, the shopkeeper, and the ploughman are all
equally Sikh. ... '

The observers of the ancient creeds quietly pursue the
even tenor of their way, self-satisfied and almost indifferent
about others; but the Sikhs are converts to a new religion,

* A History of the Sikhs London, 1849.

[Note ;— We have retained only such of the footnotes as wers found
to be necessary to clarify or explain some points in the text,
The others containing irrelevant or unnecessary discussions
have been left out.—GS]
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NANUK

Members of the SPCK*

Since the death of Ranjeet Singh, the Seikhs had been grow-
ing every day more disorganized, in consequence of their domestic
feuds and intestine divisions. This singular race, which first came
into political existence during the sixteenth century, owed its
religious conmstitution to Nanuk and Govind. The former was
born in the year 1469, near Lahore. His father being only a
small tradesman, inhabiting a remote northern village, his edu-
cation could scarcely have extended beyond the first rudiments
of knowledge, Yet he was well versed in the Koran and Shastars,
and comprehended thoroughly the Hindoo and Mohammedan
systems. At an early age strong religious emotions arose in his
mind; he grew dissatisfied with his family creed, and wandered
through India, seeking for truth. After a long pilgrimage, he
returned home without feeling himself convinced either by the
Mohammedan or the Hindoo. From that time he became desir-
ous of effecting a species of compromise between the doctrines
of both these systems. He rejected the manifold deities of the
Brahmins, believing God to be one and invisible. The supreme
Lord, he taught, would reward men according to their works of
" piety and virtue when the day of reckoning arrived, in which
punishment should certainly overtake the sinner. Like the
Brahmins, he admitted into his new creed the doctrine of trans-
migration, by which the soul, passing through different bodies,
is thus gradually purified from its transgressions. Disclaiming
the power of working miracles, he forbade his disciples to consi-
der him as an inspired teacher, while he looked upon Mohammed
and the founders of Brahminism as having been raised up by God
to promulgate certain beneficial though diverse portions of divine
truth. He inculcated the duty of universal toleration, and dis-
countenanced, though he did not declare sinful, the favourite
asceticism of his countrymen. ‘

*The History of the British Settlements in India, London, 1855,
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GURU NANAK THE INDIAN REFORMER*
Robert Needham Cust

The Life of a person, who by his actions and precepts has
influenced the ideas, and consciences, of a large number of
number of his fellow-creatures, both during his life-time and for
centuries after his death, can never be devoid of interest. When
that influence has not been owing to his wealth, rank, or power,
but simply to his own merits, that Man must be called truly
Great; and, when we find that his motives were unselfish, that
after a long life devoted to the instruction of others in the paths
of Virtue, and Moral Purity, he died poor, delegated his office,
not to his children, but to one of his disciples, whom he consider-
ed most virtuous, tka¢t Man i.ust be considered truly Good, as
well as truly Great.

Such was Baba Nanak, the first Teacher and founder of the
Sikh tenets. However much we may differ with him in many of
his doctrines, we cannot but admit, that he was one of those, to
whom the Almighty has vouchasafed special blessings; for during
a long life of seventy years, he laboured unceasingly at one
object, viz., to reform the lives and religion of his countrymen,
to break throgh the tyranny of Priestcraft, Ritual, and Caste. He
taught that purity of thought, word and deed, abstinence from
Lust, Anger, and Avarice, were better than feeding Brahmans,
or making offerings at Temples. He tried to amalgamate the
Hindu and Mahometan Religions, and convince all, that they
were really brothers, descended from one Father. He lived long
enough to see the seed, which he had sown, bring forth fruit :
that in after age the plant has been choked by the thorns of
corruptions, is owing to the imperfection of all things human :
that he made the noble attempt, that he set the example in his
own life, and partially succeeded, is his greatest praise.

There are some, who have tried to impose upon the ignorant
by asserting that Nanak was an incarnation of the Deity, and
that he worked miracles; those may believe this, who like, but
they must remember, that he lived only three hundred and fifty

*Pictures of Indian Life, London, 1881.
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NANUK

Rt. Hon’ble Sir William Milbourne James*

The original founder [of the Sikh fraternity] was Nanuk, who
was, in the truest sense of the word, a religious reformer. His
tenats breathed the spirit of the purest morality and self-denial,
even to austerity ; and he endeavoured to establish the worship
of the One God, purifying the religious belief of his countrymen
alike from the debasing idolatries of the Brahmans and the
intolerant bigotry of the Mohammedans. Universal brotherhood
and equality were the basis of the new faith; the entire absence
of caste distinction was the rule of the new church. Whoever
was initiated into the body was received with a solemn rite, in
which men of all castes participated, in token that between them
for the future there was to be no caste. Originally the followers
of Nanuk were by profession and by practice a peace society,
but as their numbers multiplied they attracted the attention of
the rulers, and they were, as all religious reformers have always
been, persecuted, oppressed, and slandered. A new organization
was given to them by their second founder, Govind [Singh], by
which they were taught the right of self-defence against their
oppressors; the exhbibition of manly courage in resistance was
made their great duty, the practice of military arts their para-
mount education.

For some generations there was a succession of pontiffs, first
the successors of Nanuk the peaceful, next the successors of
Govind the warlike, each of whom was acknowledged as the
*Gooroo’’ or Spiritual Head, in whom was supposed to dwell the
Divine Spirit. But ultimately, and long before the period of our
narrative, all individual spiritual headship was abolished, and it
was accepted as part of their creed that the Divine Spirit which
had lodged in the individual Gooroos had now mystically entered
in some ineffable manner into the whole congregation of the Faith-
ful, and thus the Khalsa, or fraternity became itself a mystic
and sacred body. In their new organization, as in their old, they
were cruelly persecuted. Wholesale massacres, the most atro-
cious tortures, the burning of towns, the devastation of the coun-
try, were the modes resorted to by the Mohammedan sovereigns

* The British in India, London, 1882.
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GURU NANAK
Syad Muhammad Latif*
Nanak! was born at Talwandi, a village on the Ravi,

above Lahore, in the Sharkpur Tahsil, in the Samvat year
1526 (1469 A.D.}, at the time when the Emperor Bahlol

*History of the Panjab, Calcutta, 1891,

1. The incidents of the life of Nanak, the founder of the religious
system of the Sikhs, have been fully described in his Janam-sakhis or
narratives of his life, but these are so full of fictions and fabrications,
as to render it almost impossible to distinguish between the imaginary
and the real; hence the history of the Sikhs during this period is
involved in a haze of mystery The most authentic of these narratives
was found in an ancient manuscript believed fo belong to the latter
part of the time of Guru Arjan, from the fact that its characters and
the idioms in which it was composed were obviously ancient, and that
the phraseology agreed with the known diction of the Guru. A copy
of this manuscript was presented to the libraty of the East lndia
House by the celebrated H.P. Colebrook, and it has been translated
verbatim into English by Dr. Trumpp, and incorporated in his valuable
translation of the Adi Granth of Baba Nanak, This Janam-sakhi
is written in the most bombastic and hyperbolical language, picturing
the preposterous performances attributed to Nanak in the highest
colours; but it may nevertheless be considered a sober composition
when compared with the works of the some kind of later origin, 1
have carefully compared the Jamam-sakhi of the India Office library,
translated by Dr. Trumpp, with the current Jamam-sakhis, and find
much in the latter which is omitted in the former, This fact clearly
proves, I think, that the additions are of a later date and deserving
of little credit. On the other hand, as observed by Dr Trumpp,
every point in the old Janam-sakhi which throws an uanfavourable or
doubtful light on Nanak, has been carefully passed over in the latter
Janam-sakhis. In my sketch of the life of Baba Nanak I have
adopted what seemed to me the safest course, namely, that of
mentioning all facts which are found both in the old Jamam-sakhi
alluded to above, and in the latter Janam-sakkis, including those of
which an epitome appears under mark B. in Dr. Trumpp’s compilation,
since these facts receive corroboration from all available sources.
Fabulous stories have been avoided as far as possible, and an attempt
has been made to describe facts in their nakedness. Yet it should be
remembered that the original writers were men who occupied a very
low position in the scale of civilization, ard whose education and

[Contd. on next page]
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NANUK
THE FOUNDER OF SIKHISM
General Sir Charles Gough and Arthur D. Innes*

Nanuk, the founder of the Sikh sect, was born in 1469, in the
neighbourhood of Lahore. A seeker after truth from his earljest
years, he tried study, solitary meditation, travel, and intercourse
with his neighbours, but failed to find either in Islam or in the
current Hinduism the satisfaction which his soul desired; but he
penetrated beneath the crust of observances and conventions,
and found the root of the matter in the Unity of God and the
equality of men before Him. He made no attempt to formulate
his religious teaching scientifically, nor did he attempt to frame
a creed; but, if it is legitimate to apply an exceedingly modern
terminology to what was in effect his doctrine, it might be said
that he found salvation in good deeds as the fruit of a good will.
He set himself to teach men the way of salvation, not as a ruler,
but as a servant of God to whom the light had been shown,
coming to bring not strife among men but peace.

Nanuk is remarkable as being not only a really great
reformer but one who seems to have inspired singularly little
animosity, He appears to have remained on excellent terms
alike with Hindus and Mohammedans, insomuch that when he
died a dispute arose as to whether his body should be buried as
a Mussulman’s or burned as a Hindu’s, since he acknowledged
Mohammed as well as the Hindu ‘incarnations’ as among the
prophets of God, The secret of the personal favour in which he
was held seems to have lain not merely in the gentleness of his
disposition and the charm of his character, but also in the manner
in which be put forth his claims, and the total absence of any
pretensions for himself which could be interpreted as arrogant or
impious. When he denied the religious importance of caste, he
did not denounce the Brahmins, while to the Mohammedans he
appeared as a Hindu who was almost persuaded to be a Moham-
medan., The unostentatious virtue.of his own life, the absence
of austerity combined with the practice of the moral principles
which he preached, appealed to the humanity of those with whom

*The Sikh and the Sikh Wars, London, 1897.
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THE SIKH ORDER OF UDASIS
John Campbell Oman*

Of the mendicant orders which sprang out of Sikhism I have
selected the Udasts, Nirmalis, and Akalis for notice here, more
especially on account of the peculiar and picturesque circum-
stances to which the latter two owe their beginnings.

The Udasis.r This order of Sadhus, which is an extremely
numerous one in the Punjab, was founded by Siri Chand, eldest
son of Baba Nanak. Siri Chand lived to see the sixth Sikh guru,
Har Govind, and, when he was over a hundred years old, he
adopted Gurditta, a son of the last-named gurw, to succced him
as abbot of the order of the Udasts. But Gurditta, being a
sporting character and a married man, was disqualified from
being a proper head of the brotherhood. He therefore made over
the spiritual leadership of the order to four men who were to act
as his masands or deputies, and these four became the founders
of the four principal sub-orders, called dhuans, or hearths, into
which the Udasis are divided.

It is stated that, when Siri Chand’s claims to succeed his father
Baba Nanak in the guruship were passed over by his venerable
parent in favour of Angad, one of his most devoted followers,
the disappointed son threw ashes on his head and person, in
token of his grief and abasement; and to this day Udasis hold
ashes in great esteem in memory of this painful event, the ashes,
for ceremonial purposes mixed with calcareous earth, being some-
times made into large balls several inches in diameter.

Udasis are usually decently clad in salmon-coloured clothes.
They wear a pointed cap on the head and a black cord known as
a selee round the neck. They carry a jholt or bag hanging from
the shoulder, and a foomba or dried pumpkin which servesasa
water-pot. A black asan, or small carpet, often forms a part of
their travelling outfit. Some wear a mass of matted hair on
their heads, others go almost clean-shaven, there being apparently
no general rule on this matter. The use of flesh, spirits, and
tobacco is denied to the Udasis. Many members of the order are

*The Mystics, Ascetics, Sainis of India, London, 1903,
1. Udasi=grief, dejection [also deta.chment].
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NANAK THE REFORMER
‘ Sir John J. H. Gordon*

The Sikh religion originated with the teaching of Nanak who
from being a wandering Hindu devotee settled down about the
year 1500 as a missionary preacher to his countrymen, proclaim-
ing a deistic doctrine, embracing what was best in the two
ancient faiths of Hindu and Budhist—the personal God of the one
and the spiritual equality af the other. He was born in 1439 in
a village near Lahore in the Punjab, the son of a jat [? Khatri]
farmer and small trader. As a boy he was thoughtful, reserved,
and inclined to devotion. He early showed the bent of his mind
by puzzling his teacher with question as to the existence of God,
At the age of nine he shocked the family Brahman priest by
refusing to be invested with the sacred thread at the Hindu
ceremony of initiation, contending that it was a useless form. As
a youth, to the distress of his father, he was antagonistic to the
ways of the world, despising money-making. Later on marriage
failed to divert his mind from the religious turn. He then at the
age of thirty-two became a public preacher, and, garbed as a
fakir, left his home to attain religious wisdom by travel and
intercourse with others in the foreign lands, accompanied by four
companions as disciples, one of them being the family bard. His
sayings and the verses he composed in praise of God were sung
by this minstrel to the sound of the rabab, or Eastern lute,
as he said the ‘skill of the strings’ was necessary to attract
listeners, His family now looked on him as mad. In his ardent
desire to find a resting-place among the conflicting creeds of men
he wandered over all India, and visited Ceylon, Mecca, Persia,
and Kabul. The story is told of him that while at Mecca the
Kazi observed him asleep with his feet towards the holy Kaaba,
the object of Mahomedan devotion. He was angrily roused,
abused as an infidel, and asked how he dared to dishonour God’s
house by turning his feet towards it. ““Turn then, if you can, in
a direction where God’s house is not,”” was his reply.

*The Sikhs, London, 1904.



SPIRITUAL EMANCIPATION BY NANAK
Dr Sir Gokal Chand Narang*

It is usual to say that Sikhism, as founded by Nanak, was a
sect of peaceful disciples, and retained its original character until
the ministry fell into the hands of Guru Govind Singh. He was,
it is said, an ambitious man, and transformed this sect of peace-
ful devotees into a band of fanatical warriors. It is, undoubtedly,
true that the political aspirations of the Sikhs became more
pronounced under the leadership of the tenth Guru, but a careful
study of the Sikh History must show that the process of trans-
formation had begun long before the time of Guru Govind {Singh].
Govind [Singh] himself, in fact, as well as his work, was the natural
product of the process of evolution that had been going on ever
since the foundation of Sikhism. The harvest which ripened in
time of Guru Govind Singh had been sown by Nanak and watered
by his successors. The sword which carved the Khalsa’s way to
glory was, undoubtedly, forged by Govind [Singh], but the steel
had been provided by Nanak, who had obtained it, as it were, by
smelting the Hindu ore, and burning out the dross of indifference
and superstition of the masses, and the hypocrisy and pharisaism
of the priests.

«All religious movement,” the German Emperor once said,
‘“‘are in reality political movements.”” And this is true in so far
as the inspiration for all public movements, comes from religion.
Even the mild and tender religion of Buddha led to the establish-
ment and consolidation of the most glorious and united empire
that India had ever seen before the establishment of the British
Empire. The untutored Arabs, when inspired by the teaching of
the Prophet, became the teachers of the whole Western World,
and carried the flag of victory to Bengal on the one hand and
Spain on the other. Europe became what she is now only when
Luther enfranchised her intellect, purified her religion, and, by
breaking the chaiuns which bound her to the Papal Chair, raised
her from a cringing position to a position of liberty, self-respect
and self-assertion. Puritanism led to the establishment of real

The Transformation of Sikhism, Lahore, 1912.



BABA NANAK

THE FIRST SIKH GURU
Dorothy Field*

The Sikhs! became a nation by reason of their faith,~—and a
fine nation of stalwart soldiers.

There is a tendency at the present day to reckon the Sikhs
as a reformed sect of the Hindus; and this has become a matter
for controversy among the Indians themselves. The word Hindu-
ism is undoubtedly capable of a very wide application, but it is
questionable whether it should be held to include the Sikhsin
view of the fact that the pure teaching of the Gurus? assumed a
critical attitude towards the three cardinal pillars of Hinduism,
the priesthood, the caste system,® and the Vedas.4 A reading
of the Granth strongly suggests that Sikhism should be regarded
as a new and separate world-religion, rather than as a reformed
sect of the Hindus. The founder of the religion, Nanak, was on
the one hand the spiritual descendant of monotheistic reformers
within Hinduism, but on the other, Muhammadan influences
caused him to break away very much more from the older faith,
and to admit much that might be directly traced to the followers
of the Prophet. The subsequent enmity of the Muhammadans,
and the consequent development of martial tendencies on the
part of the Sikhs, can only be understood in the light of history,
and for that reason we will consider briefly the lives of the Sikh
Gurus, before going further into the question of doctrine.

© ® The Religion of the Sikhs (Wisdom of the East series), John Murray,
London, 1914,

1. Sikh, literally “‘disciple.”

2. Guru (literally great) signifies '‘teacher.”

3. The Hindus recognise four great castes: Brahmans, or priests;
Kshatriyas, or warriors; Vaisyas, or traders; and Sudras, or serfs, These
castes were mapped out in rigid demarcation, and were supposed to have
been created separately, the Brahmans bhaving sprung from the head of
Brahma and the other castes from other parts of his body. It will be seen
that this belief in a fundamental distinction between various human beings
must have a strong effect on religious and social life.

4. Veda (lit. knowledge) is a term given to the ancient Indian Scriptures,
of which there were four sections.

.10
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LIFE OF NANAK AND THE SIKH ORDERS
Sir Denzil Ibbetson and Sir Edward D. Maclagan*

Nanak, the founder of the Sikhs faith, was the son of Kalu
Chand!, a Khatri of the Bedi section, and was born at Talwandi?,
a village on the Ravi not far trom Lahore, on the full moon day
in Katak Sambat 1526, or 14 years earlier than Luther. His
father was a simple peasant, employed by Rai Bhoe, a Muhammad-
an Rajput of the Bhatti tribe, the owner of the village, as an
appraiser of produce. His mother’s name was Tripta.

When only 5 years old the sister of Nanak’s mother, Bibi
Lakho came to see her sister and observing the boy’s indifference

* A Glossary of the Tyibes and Castes of the Punjab and N.W.F.P., Vol. 1,
Lahore, 1919,

1. One account avers that Kalu or Kallu had no sons until one day a
fagir visited his hut and was there fed, whereupon he sent some fragments
of his meal to Kallu's wife promising her a famous son. She went, as is
customary, for her confinement to Mari near Kot Kachwa (or Kana Kachha,
15 miles south of Lahore) where her parents lived. Here her son was born
and he received the somewhat disparaging name of Nanak, because he was
born in the house of his mana or maternal grandfather. See McGregor's
History of the Sikhs, I, p. 82, and Cunningham’s ditto, p. 40, and note. This
account is rejected by the better-informed who say that Hardial, the family
priest, drew up the boy’s horoscope and divined for him the name of Nanak
to which his parents objected as it was common to both Hindas and
Muhammdans. The priest rejoined that his calculations disclosed that the
boy was destined to be revered by both creeds: Philosophic Hist. of the
Sikh Religion, by Khazan Singh, Lahore, 1914, p. 55. B. Gurbakhsh Singh
however writes: ‘‘Guru Nanak’s sister was older than himself and she was
named Nanaki. The brother was given her name, as it vefy often happens,
This is a simpler and more natural explanation than the other two given.
Perhaps the girl was bora in her maternal grandfather's house and so named
Nanpaki

2. Talwandi Rai-Bular or ‘‘of wit and wealth” is now called Raipur:
McGregor, I, 32. [Raipur is only a misreading Rai-Bhoi], The date of
Nanak’s birth is also given as the 3rd of light half of Baisakh.

At Talwandi now stands the famous Nankana Sahib on the site of the
house, in which Nanak was born; the Kiara Sahib, the sacred field into
which Nanak when absorbed in contemplation let his father’s cattle stray
but in which nosign of damage “one to the crop cou'd be fonnd; a temple
on the site where a snake shaded his face with its hood while he lay sunk in
contemplation and another where the shade of the tree stood still: Khazan
Singh, op. cit, p. 60
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NANAK
THE FOUNDER OF SIKHISM
General Sir O’'Moore Creagh*

Nanak, the founder of Sikhism, was born in A.D. 1469; he
was the son of a village shopkeeper of the Bedi sub-division of
the Kshatris (bania). His father, though not wealthy, was a
respectable man. He is said to have commenced preaching when
a little over ten years of age and so to have reigned as Guru
over sixty years. He died in A.D. 1538 [?1539], aged about
seventy-one. As is the custom of Hindus, he married early and
had two sons, whom, with his wife, he left in his father’s house in
the village of Talwandi on the Ravi while he was a wanderer.

He travelled for several years through India, Ceylon,
Afghanistan, Persia and Arabia. He was accompanied in his
travels by his village mirasi (musician), a Musalman named
Mardana, whom he had converted to his views, and Lahna, a man
of his own caste who subsequently became his successor, Bala,
a Jat, and one Budha. These names are venerated among Sikhs.
Nanak was devoted to music and poetry. His praise of the
Divinity and his admonitions to his disciples he put into verses
and sang them to his followers to the accompaniment of the rabab,
a kind of guitar, played by Mardana, who was a skilful musician.
In the Sikh worship to-day music is a necessity.

In his travels, in which he spent several years, returning
home periodically, he mixed with pepole of all religions and
studied their various beliefs. Many stories are told of him while
on his wanderings. To relate them all would take volumes, I
will mention two which are characteristic.

It is said that while at Mecca he was found sleeping with his -
feet to the Kaaba and brought before the Kazi (judge), who said,
“Infidel! how dare you dishonour God’s house by turning your
feet to it?” Nanak replied: “Turn them, if you can, in a
disection where the house of God is not.”

On his return home after a long absence on one of his
journeys, his father, mother, father-in-law, uncle and other

- ®Indian Studies, Hutchinson & Co., London.



GURU NANAK
Dr Tara Chand*

The Punjab was on the highway along which Muslim arms
and culture passed into India. In the fifteenth century the
province had longer been under Muslim rule than any other.
Its towns and villages were honeycombed with Muslim saints and
faqirs. Panipat, Sirhind, Pakpattan, Multan and Uch were
places where famous Suft Shaikhs had spent their lives, and the
names of Baba Farid, ‘Ala-ul-Haq, Jalal-ud-Din Bukhari,
Makhdum Jahaniyan, Shaikh Isma’il Bukhari, had become house-
hold words for piety and devotion. The ferment in the minds
of men set up by them prepared the intellectual milies in which
a synthesis of ideas c~uld take place.

In the district of Gujranwala, in the Tahsil of Sharkpur, is
the small village of Talwandi [now known as Nankana Sahib, in
Pakistan] which is situated on the banks of the river Ravi. Rai
Bular, a Bhatti Rajput, was the Lord of this village, and he had
a Bedi Khatri as an accountant whose name was Mehta Kalu
Chand. The accountant was held in respect by the villagers
and also by the Rai. On the full-moon day of Kartik (November)
1469 A.D. the Mehta was blessed with a son. His family priest
gave him the name of Nanak, a name common to both Hindus
and Musalmans. At the age of seven he was sent to school to
learn Hindi, two years later to study Sanskrit, and shortly after
to Mulla Qutb-ud-Din to learn Persian. It is difficult to say how
much he profitted by the teaching of the Pandit and the Mulla.
Tradition relates the usual kind of miraculous story regarding
the precocity and astonishing wisdom of the Child. It may,
however, be presumed that the son of the accountant who was
destined by his father for government service acquired some
working knowledge of Hindi and Persian. It is also likely that
he did not show any violent desire for learning, and therefore he
was tried on many odd jobs like agriculture, cattle-tending and
shop-keeping with equal fruitlessness. Nanak was a moody
meditative child more given to reverie and day-dreams than

*Influence of Islam on Indian Culture, Indian Press, Allahabad [1922].

1946.
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BABA NANAK
C. H. Payne

1469 A.D. is the first date in Sikh history. It was in this
year, half a century before Babar laid the foundations of the
Moghul empire, and thirty years before Vasco da Gama landed at
Calicut, that Baba Nanak, the founder of the Sikh community,
was born. This event, so small in itself, yet fraught with such
far-reaching consequences, took, place at Talwandi, a little ~
village near Lahore, on the banks of the Ravi.

The Ravi is one of the five branches of the river Indus, from
which the Punjab (panj, five, and ab, water), the home of the
Sikh people, derives its name. These five streams are the Jhelum,
the Chenab, the Ravi, the Beas, and the Sutlej. The Punjab may
be described as the triangular piece of land lying between the
last-named tributary and the Indus proper, its base being a line
drawn from Simla to the Khaibar Pass.

The Sikh kingdom, at the time of its greatest expansion
under Ranjit Singh, included, besides this triangle, the states of
Kashmir and Jammu, on the northern side of the above-mention-
ed base line, the districts of Hazara, Peshawar, Kohat, and Bannu,
which make up the present North-West Frontier Province; and
the district of Derajat, lying between the Indus and the Sulaiman
mountains, The Punjab is divided into five sections by the
branches of the Indus. These sections are called doabs [do two,
and ab, water,] and their names, taken in order from west to
east, are the [Sindh] Sagar, the Jetch, the Recbna, the Bari, and
the Jalandhar doabs.?> The Bari Doab, between the Ravi and the

*A Short History of the Sikhs, London.

1. Derajat (the land of deras or camps) was the camping-ground of
many of the early Afghan invaders of India. Their halting-places often
developed into towns, some of which such as Dera Ismail Kkan, Dera Ghazi
Khan, Dera Fatteh Khan--still bear the names of Afghan chiefs.

2, The positions of the doabs may be easily remembered, as the name
of each is composed of letters taken from the names of the two rivers by
which it is enclosed. Thus the Bari Doab is between the Beas and the Ravi;
the Rechna is between the Ravi and the Chenab; the Jetch is between the
Jhelum and the Chenab; and the Bist Jalandhar is between the Beas and the
Sutlej. The names were invented by the Emperor Akbar,



GURU NANAK
C. A. Kincaid*

The first thing that strikes a visitor to Sind from the Deccan, 47

after he had absorbed the difference in the physical geography,
is the gulf between the Hindus of Sind and the Hindus of -
Maharashtra. There was an old Greek proverb that said, ‘Sophias
arche, kurio phobos’ or the fear of one’s lord is the beginning of
wisdom. That may have worked well in Hellas, but in India
independent enquiries will prove more valuable. If my visitor
then begins to probe the matter, he will find that the bulk of the
so called Hindus are not orthodox worshippers of the Hindu Triad,
but disciples of Nanak Shah. The next stage of enquiry is for the
visitor to find one who was Nanak Shah; and in this chapter I
propose to save him further trouble by giving a short sketch of
that much-revered spiritual leader.

In the month of November, A.D. 1469, Nanak was born in
Talwandi in the modern district of Lahore. His parents were
Kalu the village accountant and Tripta his wife. Like Zoroaster,
Nanak is said to have been born laughing or, to use his mother’s
phrase, his first cry was, ‘as the laughing voice of a wise man
joining a social gathering.” Many tales are told of his precocious
intelligence, but although he was so quick to absorb knowledge,
he soon abandoned worldly studies, telling his school-master: _ ‘To
your accomplishments 1 prefer the study of diyi \k;imowl‘
He then, like many another religious reform '
to the woods and listened to the teachixﬁ:

2

anchorites, who had sought shelter there fr \
tion. From them he learnt a great deal;|"®hyd at -« ﬁnurteen hid "
education was far wider than that of other boyk of his age. It
was, however, time for him to marry and he’ !t;amed Sulakhani,
the daughter of one Mula, a resident of Batala\jn th-@m%gpur
District. She bore him in due course two sons; nd and
Lakshmidas. '

His father Kalu was anxious to see his son settled in life and

after great difficulty persuaded him to become a shopkeeper. He
gave Nanak money with which to buy, at the neighbouring town

*Teachers of India, London 1927,
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FOUNDER OF SIKHISM : BABA NANAK
Hugh Kennedy Trevaskis*

Whilst the British were resting on their laurels and turning
the sword of the soldier into the measuring rod and chain of the
Settlement Officer; whilst the sepoy army was degenerating under
Generals who reviewed their troops in buggies, and Colonels who

held parades in pyjamas from the tops of bungalows, a formidable |

military power had arisen on the banks of the Sutlej. The
vitality of this power lay in a new religion, which had its basis
in one of the inevitable revolts of the human soul against the
tenets of Brahminism. Many of these revolts were strangled at
birth, but Sikhism, like Budhism, came to fruition. Founded by
Baba Nanak, a Khatri born near Lahore! in 1469, in its origin
Sikhism had much in common with Budhism. ‘Nanak and
Buddha alike revolted against a religion overladen with ceremonial
and social restrictions; both rebelled against the sore burdens
which the priests would have them bear. But the form which
the doctiines of each assumed was largely influenced by his
surroundings. Buddha lived in the centre of Hindu India, and
among the many gods of the Brahmins; these he rejected; he
knew of nought else; and he preached that there was no God.
Nanak was born in the Province which then formed the border
land between Hinduism and Islam; he was brought up under the
shadow of the monotheism of Mubammad, and he taught that
there was one God.”” But that God was neither the God of the
Muhammadan? nor of the Hindu,? but the God of the Universe,
of all mankind, and of all religions. The burthen of his teaching.
Jwas, “there is no Hindu and no Muhammadan.” He rejected
the wisdom of the Scribes and the mint and anisc and cummin
of the Pharisees, and taught that salvation lay in repentance and
in pure and righteous conduct. He believed in transmigration,
but held that the successive stages were but purifications, and
that at last the soul cleansed from its sin went to dwell with its
Maker. He did not despise or attack the Hindu and Muham-

#The Land of the Five Rivers, London, 1928,

1. At Nankana Sahib, the scene of the massacte of Akalis in 1921.
2  Allah,

3. Parmeshar.
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FOUNDER OF SIKHISM—GUi?U NANAK
Sir Muhammad 1qbal

SIKHS. The term “Sikh" literally means a ‘‘learner”, a
“disciple”. The name was for the first time given to the
followers of Nanak, the founder of the Sikh faith in the Punjab
in the xvth century.

HISTORY

Sikhism was founded, like Buddbism, as protest against the
spiritual despotism of the Brahmans and as a revolt against the
restrictions of the caste system and the exaggeration of Hindu
ritual. It aimed at teaching social equality and universal
brotherhood, abolishing sectarianism and denouncing superstition.
Nanak, the founder of the creed, was born of Khatri parentage
in 1469 at Talwandi (now called after him Nankana), a small
town not far from Lahore. He did not receive much school
education, yet he was from his early youth given to meditation
and original thinking, and was, like the Arabian prophet, gifted
by mnature with strong common sense. He showed an aversion
to all sorts of worldly pursuits and it was with some difficulty
that he was persuaded by his father to go to Sultanpur (at
present in the Kapurthala state) to enter the private service of
Nawab Dawlat Khan Lodhi, the governor of the province. The
Nawab appointed him storekeeper to his household, and he
performed his official duties for several years to the satisfaction
of his employer. In his leisure hours he retired to the jungles
for meditation, and tradition says that in one of these devotional
excursions he was taken in a vision to the Divine Presence and
there received his mission to preach to the world that *there is
but one God whose name is True, the Creator, devoid of fear and
enmity, immortal, unborn, self-existant, great and bountiful”.
Nanak now left the service of the Nawab and became (at the age
of 30) a public preacher. He began a series of tours in the
course of which he visited all parts of India, particularly the
sacred places of the Hindus and shrines of Muslim saints.
Wherever he went he held controversies with priests and shaikhs,

'Encyclopédia of the Islam, London, vol. IV, 1034,
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GURU NANAK
Dr. Kurt F. Leidecker*

It is my belief that only India could have produced the Sikh,
and only Bharata could have given birth to Guru Nanak.

What other country provided conditions such as permitted
this great leader to be what he was and the Sikh community to
practise what they believe ? Could the west have played host to
either ? '

Let us scan the cultural and political history of Europe at
the time of the first Guru, revered Guru Nanak, whose birthday
we are celebrating today. That is, let us briefly survey the
Europe of the period A. D. 1469 to 1539, or, better, Saka 1391 to
1461. We can leave America out of this for the moment because
it was only being discovered in 1492.

The Portuguese were establishing under Albuquerque the
Portuguese motherland in Goa and Emanuel the Great was flour-
ishing in splendour because of the onerous white man’s burden he
so magnanimously took upon his shoulders,

Spain was reeling under Tomuas de Torquemada, Inquisitor
General. Slave ships plied the ocean. Machiavelli wrote his I!
Principe. Martin Luther was declared an outlaw, The Anabaptists
were inhumanly tortured. Tobacco found its way into Europe
which began a gruesome series of wars between Protestants and
Catholics.

Let us be fair, however. Great things, too, were happening
in Europe. Universities were founded, Thomas a Kempis left us
his de tmitatione Chrisii, the Postal system was introduced,
Kopernikus searched the heavens, Leonardo da Vinci, Rafael,
Durer, Michel Angelo and Titian achieved the ultimate, in the
arts.

India's history, likewise, was edging forward from crisis to
crisis owing to greedy hands stretching out towards her riches.
But one of the brightest spots in that age which gave us a Kabir,
was doubtless the birth of Guru Nanak at Nankana Sahib in the
Punjab.

* The Sikh Review, Calcutta, December, 1961.



NANAK
Bankey Behari*

A strange pilgrim entered the holy shrine at Mecca, where 203
sat the faithful ones rapt in meditation. Tired, he stayed over in
the place while the others had left. Unmindful, in his sleep, he
turned his feet towards Kaaba (shrine). The Arab priest saw it,
came and kicked him for that sacrilegious act, and questioned,
““who art thou sleeping infidel ? Why hast thou, O sinner, turned
thy feet towards God?”’ Perfectly calm, answered the strange
pilgrim, ¢Turn, O, faithful one, these feet in the direction in
which He is not.” Tradition assigns a miracle on the occasion.
As the priest in a rage dragged his feet in the opposite direction,
the shrine followed the revolutions of his body.

This same strange pilgrim had some years earlier surprised
the Brahmins of Hardwar by a similar and queer act. As the
pilgrims at Hardwar were offering oblations to the manes with the
Ganges water, their faces being turned towards the East, he app-
roached them and inquired asto what they were doing. They
replied that they were satifying the thirst of their ancestors who
were dead and were in the other world., He took up the advice
and turning his face towards the West began to offer his oblations.
The priests enraged asked what he meant by that unholy act,
inasmuch as he had his face turned in the opposite direction. He
replied, “My fields are situated in the Punjab in that direction,
and it is hot season, my fields must be parched, I am trying to
water them,”” The priests said “Fool ! how can the fields situated
so far off be watered by sprinkling water here.” At once he retort-
ed, ‘‘greater fools are you, who think that by offering water
oblations here the dead ancestors in the other world can be
satisfied !? ; (

This strange pilgrim was born in 1469, by the side of the
Ravi in the Punjab adjoining a forest, in the small village of
Talwandi; situated some twenty-four miles from Lahore. His birth
had been heralded by many ominous signs, and the astrologers of

* Sufis, Mystics and Yogis of India, Bharatiya Vidya Bhawan, Bombay,
1962,



GURU NANAK AND HIS RELIGION

IN HIS OWN WORDS
Prof. Teja Singh*

Gurz Nanak’s sympathetic way of dealing with the existing
religions of the world is often ministerpreted by those superficial
observers of Sikhism who see in our great Guru nothing more
than a reformer, who carried a message of peace for everybody,
and who found here nothing to quarrel with. His largeness of
view, in holding all men equal before God, is brought forward to
witness that he recognised no defects in the prevailing systems
of belief. The popular opinion about him is that he was a great
Fagqir, like so many others who from time to time have been
appearing in India to enrich its sacred literature and reawaken
for a time the love of Godin the minds of its people. It is said
that if his own work was creative in.any way it was only on the
social side, ie., it was only corruptions in society that he
attacked, not the doctrines on which that social system was
based. .

Yet, if he had nothing constructive, his powers—let them
have been as transcendent as they would-must have passed away
unproductive and blighted, as has happened in so many cases,
as Swami Ram Tirath, Tolstoy, etc. If he had brought with him
no new truth, no new support for the tottering humanity, we,
his followers, would have lived our little day among the ignoble
sects of an effete civilisation and would have passed off and been
heard of no more. If, then, Sikhism has made a mark among
the religions of the world and if it is destined to hold its ground
loftily in future, it must have had, in spite of what it appears
now, a substantial originality given to it by its founder.

Guru Nanak, upon his advent, found religion a seething
mass of moral putrefaction. He detected among its elements a
certain superstition, which would make out an end of everything
which was first intended only as a means. He saw living spirit
dried up into formulae, and formulae, whether of mechanical
worship, or meritorious readings, or contracts of reward and
punishment, were ever so contrived as to escape making any

*Essays in Sikhism, Sikh University Press, Nisbet Road, Lahore, 1944,
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GURU NANAK |

Duncan Greenlees*

In the simple village of Talwandi, about forty miles from xxxiv
Lahore, were living a Kshattriya farmer and village official named
Mehta Kalu and his wife Tripta. Kalu was the son of one
Sivaram and Banarasi, and the family had come to that village
from the Amritsar district some years before. They were worthy
people, honest and hard-working, with the normal share of
religious piety. Early on the morning of Saturday 15th April, xxxv
1469, their hearts were gladdened by the birth of a son, whose
glory was destined to shine out through the centuries. They called
him NANAK, and the astrologer who attended his birth foretold
he would rule both Muslims and Hindus and would worship one
only God,

At the age of five little Nanak began to talk of God, and his
prattling words were admired by all. At seven he was sent to
the village primary school under one Pandha' and learned what
his teacher knew, but he is said to have often embarrassed the
poor man by penetrating questions into the reality behind all
things.? When he was just eight his elder sister, Nanaki, was
married to Bhai Jairam, revenue collector for the Nawab Daulat
Khan of Sultanpur, and left him alone with his parents. Next
year, 1478, they insisted on investing him with the sacred thread
to which his caste in Hindu society entitled him, though for a
long time he rejected it and asked for a real thread, spun from
mercy and contentment, which the pundit could not promise him.
At school he learned to read and write, and acquired some sound
knowledge of the current Hindi dialect; in order to succeed his
father some day as village accountant he learned Persian also,

and we have acrostic in Persian said to have been written in his
childhood.

*The Gospel of the Guru-Granth Sakib, Madras, 1960; 2nd edition.

1. Gopal Pandha is said to have taught him Hindi; Pandit Brijnath to
have taught him Sanskrit, and Sayyid Hasan other things.

2. He is said to have demanded the esoteric meaning of the first letter

of the alphabet, just as Jesus did in GMC 15 :3. Such children are very
difficult pupils {

!
’
‘X,

,
; * kuw\i\%



GURU NANAK
The Mirror of Mediaeval India

 Guru Nanak sowed the seed of spiritual democracy. The
process of its germination and growth is still in progress and will
continue to flourish for his message is for the world at large.

As a true mirror of mediaeval India, we find in him the
following hymns which are surcharged with rare pathos and tell
what has been well described as Babarwant, i.e., Babar’s carrying
of fire and sword in the conquered India.

The bymns that describe the lurid condition of India at the
time of Babar’s invasion are some of the choicest gems of poetry
to be found in the Guru Granth Sahib and their historical value
is unquestioned. They may he considered leaves from Mother
India’s autobiography written by herself or dictated to her truest
son which he recorded in his very life’s blood: Khun ké sohilé
gavé Nanak...

The master relates the following heart-bleeding tale of India
and its destingy under the Mughals to brother Lalo, the first
disciple of Guru Nanak who lived in Eminabad :

As the word of the Master cometh to me so I reveal it unto

thee, O Lalo.

With his fiendish forces Babar presses on from Kabul and

demands forced gifts from the people, O Lalo.

Decency and righteousness have taken wings and vanished,

falsehood stalks abroad, O Lalo.

The gazis and the brahmins have now been supplanted by the

devil who reads the marriage services, O Lalo.

Even the Muslim-conquered ladies are suffering, and they

read the holy books to call upon the Supreme One,
O Lalo.

The high-caste Hindu ladies, as also the low ones, also groan

under the yoke of tyranny, O Lalo.

Dirges of murder gush out from the sore hearts, Nanak, and

blood is being shed in place of saffron, O Lalo.

In this city of corpses, Eminabad, I sing elegies of woe and

sound notes of warning, O Lalo.

*The Spokesman weekly, Guru Nanak Number, 1968,
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GURU NANAK’S
MISSION TO THE MUSLIMS

Mohan Singh Kalra*

It is an admitted fact that Muslims in general, all over the
world, are greatly influenced by the dictates of their priests,
commonly known as pirs, fagirs, and valis. There is a firmm belief
amongst the ordinary Muslims that pirs exercise super-natural
powers, and can change the course of Divine will and destiny by
certain occult knowledge which they have attained and enjoy.
The lLiterate and the ignorant are all alike so far as the pirs’
mystic spell is concerned. Thousands of them approach the pirs
to obtain charms and blessings for securing worldly gifts of
wealth, children, promotions, and victories over their enemies.
The implicit faith of the Muslims in the spiritual powers of the
pirs at times reaches the limits of obsession and may even
detract from the absolute Muslim faith that God is the sole
bestower of all blessings, One may even be tempted to consider
the idea of duality by looking at the undisputed authority by the
pirs over the mass of the faithful,

Such a circumstance in the belief of the simple Muslim was
much stronger in the past, especially in the times of the Muslim
rulers. In India, in fact, the Muslim rulers led the masses in
seeking all kinds of heavenly favours from the pirs who, from
time to time, exercised political domination over the rulers.
Akbar the Great travelled barefoot a long distance to Fatehpur
Sikri to beg for the gift of a son from a renowned Muslim divine.
Jehangir used to visit Hazrat Mian Mir near Lahore to obtain
divine blessings for - the fullfilment of his cherished desires.
Dargahs at Nizamuddin near New Delhi and Ajmer used to be
the frequent objective of pilgrimages by Muslim kings and power-
ful administrators. Last moment dictations from the plrs have
changed the course of some very important events of history.
In fact, contrary to the tenets of religion and the stiict dictates
of the Holy Book, the pirs were, in practice, sanctified and even
deified. No earthly being could challenge their sway or gainsay
their rulings.

*The Sikh Review, Calcutta, November. 1960,

46



31

32

NANKANA SAHIB
Sir Michael O’'Dwyer*

Clark, as Deputy-Commissioner, chaperoned us for the first
part of the tour. That included a halt at the famous shrine of
Nankana Sahib, the birthplace of Guru Nanak, the revered
founder of the Sikh religion, It was then in the heart of the
jungles, thirty miles from the nearest railway station and on the
anniversary of the Guru’s birth was visited by a few hundred
pious pilgrims,

The Mahunt, or abbot in charge, and his disciples were
maintained by the pilgrims’ offerings and by a precarious income
from the thousands of acres of dry and waste land surrounding
the shrine, which the British Government, following the example
of previous rulers, had assigned for its maintenance, We got a
hearty welcome from the priests, presented our offerings of a few
rupees at the shrine, and received customary parshad or sweet-
meats. That was Nanakana in 1886.

When I next visited it as Lieutenant-Governor in 1917, the
barren jungles had been transformed by the Lower Chenab
Canal into a fertile plain of rich cultivation; the railway ran
through it and brought in tens of thousands of Sikh pilgrims
from all parts of the Punjab; a prosperous town and market had
sprung up; the humble little shrine had become one of the largest
and richest foundations in Northern India; the offerings of the
faithful and the income of the revenue-free lands had risen from
a few hundreds of pounds to tens of thousands annually. Some-
time before my visit the old abbot had died and his successor,
whom I think he nominated, had to be approved by me as Head
of the Government from whom he held the lands revenue-free,
The approval was only a formality; but the new incumbent made
a favourable impression on me, and out of regard for the shrine
and the'valiant Sikh worshippers I stretched a point to present
him with some 30,000 rupees-which were in dispute between the
shrine and the Government. He undertook to spend it on
improving the pilgrims’ quarters and fulfilled his promise. I
little foresaw then the appalling tragedy which was impending.

*India As I knew It, London, 1925.



GURU NANAK'S SHRINES IN WEST PAKISTAN
Khan Muhammad Waliullah Khan

former Superintendent, Archaeology, Western Pakistan Circle, Lahore

ATTOCK DISTRICT

1. Gurdwara Panja Sahib at Hasan Abdal

The story of ‘Panja Sahib’ is told variously, but the gist is as
follows :—

Once Baba Guru Nanak happened to visit Hasan Abdal. Here on
the top of a hill lived Baba Wali Qandahari, a Muslim Saint (accord-
ing to others, Yar Ali). Baba Wali Qandahari, also known as Baba
Hasan Abdal, a descendant of the Sayyids of Sabzwar, visited Punjab
with Mirza Shah Rukh son of Taimur, sometimes between 1408 to
1447 A.D. Even today, there is a small’ whitewashed shrine (baithak)
attributed to this Muslim Saint. Guru Nanak coming to the place
asked one of his disciples to fetch water from the spring. The water
was, however, refused by the saint.. Thereupon Baba Nanak miracu-
lously made the spring to abandon that place and to flow from the
spot where he was standing, The Muslim Saint was much annoyed
with the intruder and rolled down a rock to crush him. Guru Nanak,
however, gently stopped the missile by the push. of his open hand.
The hand left an impression on the rock (Pl No. 2). 'Subsequently
this rock became an object of great reverence for the followers of the
Guru who started calling it Panja Sahib.

During the reign of Ranjit Singh the trans-Indus territory was
annexed by Hari Singh Nalwa who constructed a temple with a tank
on this spot. Later on the temple was replaced by a two storied
building with beautiful frescoes in the interior depicting life stories of
Guru Nanak and other gurus. In. 1928 the Gurdwara Parbandhak
Committee took over the management® of the shrine and bdilt a new
and magnificent three storied temple (Pl. No. 3) in grey sandstone in
place of the old shrine. The tank was also enlarged and rebuilt in
marble. Around the temple there is an open space paved with marble,

*Sikh Shvines in Pakistan (Memoir of the Department of Archaeology in
Pakistan. No. 3) published by Ministry of Education and Information, Govern-
ment of Pakistan, 1962. .



GURU NANAK’S VISIT TO UCH

According to a local tradition at Uch, popularly known as Uch-
sharif, Guru Nanak visited that place on his way back from Multan after
his sojourn with the peers, particularly with Peer Baha-ud-Din. The
Guru is said to have stayed at Uch for some time and in memory thereof
the Muslim saints of this place, the chief of whom is known as Gaddi-
nishin Mukhdum Sahib, have preserved in their Toshakhana five relics
of the Guru. These relics are wrapped in a yellow cloth and are kept
in an aluminium box. Any devotee of Guru Nanak who wishes to see
them can do so with the permission of the Kardar or manager of the
Makhdnm Sahib.

These relics are @

(i) A pair of wooden sandles (khardwian),
(ii) A T-shaped wooden stick, called Basragan,
(iii) A stone gurj, '
{(iv) Two stone bangles, and
(v) A wooden boat, about 14 foot long and one foot w1de

According to the Makhdums, the river Panjnad, as it is called after
the junction at this place of the five rivers of the Panjab—also called
Chenab by the local people—used to flow in olden days near the town
of Uch, now five miles away. Guru Nanak, Peer Baha-ud-Din of
Multan, Mast Qalandar and the Makhdum of Uch crossed it together in
a small boat sitting on its four corners.

Uch is an old town situated on a high ground on the 14th mile of
the 20-mile long canal railway which takes off from Dera Nawab Sahib,
a tehsil of the erstwhile State of Bahawalpur, and links Panjnad with
the Lahore-Karachi main railway line,

The population of Uch before the partition of the country in 1947
was between two to three thousand. The Peers or Makhdums of Uch-
sharif are held in great religious reverence by the Muslims of West
Pakistan and they hold the gaddi in primogenitary inheritance along
with a big tax-free jagér or landed property. -The annual Urs or fair is
held there in the month of August and devotees from all over the
country, some even from foreign lands, come to this holy shrine to
pay their homage. The procession on this occasion is led by the
Makhdum Sahib and His Highness the Nawab Sahib of Bahawalpur
sitting on separate elephants.



THE HISTORICAL GURDWARA AT DACCA

“During past days, there has been a considerable amount of vocal
concern expressed by the Sikhs over the destruction of the 17th
century gurawara building, in the Rayer bazar of Dacca and the
sacred site being passed over to a Muslim citizen for constructing a
residential house over it, during the recent eruption of Muslim fanatic-
ism in East Pakistan.

This historical gurdwara commemorates the visit of Guru Nanak
to Dacca in the first decade of the sixteenth century, and the baked
brick well within the enclosure of a complex of sacred halls and
buildings, in chaste Bengal-Sarcenic architectural style was already
there when Nanak the Ninth, Guru Tegh Bahadur, hallowed the spot
in the year, 1667. At that time, the place was the headquarters of a
flourishing episcopal Sikh basilica called, Hazuri Sangat, and it was
under the direct management and control of the Sikh Headquarters
at Anandpur Sahib.

Besides being a monastry and college of Sikh missionaries, it
conained a library, housing valuable and original Sikh sacred writings
and manuscripts.

During the Mughal period, this sacred Sikh centre enjoyed peace
and even protection from the Mughal sataraps, and during the British
period, throughout, it remained recognised as a ‘protected monument’
under the famous statute of Lord Curzon and till 1949, it was managed
and tended by Sikh priests and revered by the devout.

In March 1964, the disturbing news percolated into India and to
the Sikhs that this great Sikh Centre of worship had been razed to
the ground by Pakistan Muslims and that its site is being occupied by
a newly erected private residence.

In discharge of my parliamentary duties, I took this matter up
last March, and the facts, so far ‘ascertained at Government level
reveal that the sacred structures were destroyed, the well was polluted
in the traditional style with cow’s blood, and then gutted, in the year
1950, and the Sikh priests were driven away the same year., The East
Pakistan authorities, apparently, condoned this sarcenic vandalism.
Now, in February 1964, the site has been passed over for erection of
a private residence by a Pakistan Muslim citizen.

*The Sikh Review, Calcutta, June, 1964, p. 54-b5.



GURU NANAK IN LADAKH
Lt. Kirpal Singh B

I have had the privilege of getting the back issues of your highly
informative Magazine The Sikh Review from one of your life members.
I must say they have given me food for thought and a broader angle
of vision so as far Sikh religion and history are concerned. With parti-
cular interest I have read the account of Guru Nanak having gone to
unexplored Tibet. In that very connection I have something to bring
to your notice.

There is a legend coming down to this day that Guru Nanak also
went to Ladakh. There are a few landmarks in Ladakh which are
ascribed to the visit of Guru Nanak. One particular spot is about 24
KM from Lehon Leh-Kargil Road. There is an unevenly round rock
lying by the side of the road. It isabout 8to 9 feet high and 7 to
8 feet diameter. It had got a cavity inits mass which shows the
head, shoulders and body up to waist of a human being as if somebody
had been thrust into it. The story goes as under : .

Guru Nanak and Bala (people say Bala but I think he might be
Mardana) were on their way from North West towards Leh. Bala
started getting afraid of some rakshasa (demon) following them.
That rakshasa started troubling Bala because Guru Nanak was beyond
the reach of these evil bodies. Bala got frightened and requested
the Guru for protection. When they reached that particular spot
where the stone is lying, they say, Guru Nanak pushed that rakshasa
against the stone into which his body was imbeded as if a hard sub-
stance is pushed into soft earth and gets stuck into it. The body of
rakshasa having been firmly struck into the rock degenerated into a
stone figure clearly marking out shape of its head, shoulders and body
up to waist, T to 1} foot deep in the cavity of the rock. From there
Guru, as story goes, moved on to the present township of Leh. He
sat under a tree which is still standing firm on its roots. The age of
tree surely tells of being quite old and might have got blessing of the
Guru to stand as a token of memory. People treat that tree as sacred
and say that Guru Nanak sat under it,

The stone was first seen and story was known by the Army
Border Road Organisation workers through some local Budhist

*The Sikh Review, Calcutta. August, 1986, p. 17-18



GURU NANAK IN TIBET
Tarungpa Tulku*

. It gave me great pleasure when I was asked to write this article
as I have wanted for a long time to say something about my imp-
ressions of the Religion of the Sikhs in India, and of my connections
with it. After my escape from Tibet, I live as a refugee in India for
several years, alongside so many of my countrymen. There I had the
great good fortune to be looked after by a Sikh family, by Baba Bedi,
his English wife, and their three children. While I was with them,
I was able to visit many of the Sikh holy places and I was given
hospitality there. '

My interest in Sikhism is not only a personal one, however. In
Tibet, Guru Nanak is revered as an emanation of Guru Padmasambhava,
Many of our pilgrims visited Amritsar and other holy places
which they looked upon as equal in importance to Buddha-Gaya. They
always said that the Sikhs treated them with great respect and were
very hospitable : ‘as our expression goes, they bowed down to their
feet.” It seems that Sikhs really practice the doctrine of their religion;
perhaps they are the only ones who give such wonderful dana to
travellers.

Most Tibetans know that Guru Nanak visited Tibet, and the
mystical ideas of our two religions are very similar. 1 have noticed
that Sikhs never worship images in their shrines, but that there is in
the centre the book, the Guru Granth Sahib. In our tradition, one of
the last things that the Buddha said was that in the dark age after
his death he would return in the form of books. ‘‘At that time,” he
- said, “Isok up to me and respect me.” . Just as we do not believe in
mystifying rituals, so in the Sikh ceremonies, it seems that the people
simply read and contemplate the words of their text, so that no
misunderstandings arise. ;

I was very interested in the Sikh symbolism of the three daggers :
in Buddhism, a knife often appears as the cutting off of the roots of the
three poisons, greed, hatred, and illusion. I wa’s also very interested
in the Sikh practice never to cut one’s hair, as this is also the practice
among Tibetan hermits and contemplatives. The most famous of these
was Milarepa, who said that there were three things that should be

*Indian Times, Delhi, March 6, 1968, p. 3.



GURU NANAK'S VISIT TO TIBET
Rimpoche Nanak Guru
Major N. S. Issar*

After de-training at Siliguri in West Bengal, nearly 70 miles of
rather tiring and nerve-breaking twists and turns landed us at Gangtok,
the capital of Sikkim State. Here the road bifurcates. The eastern
section heads for the majestic and once most treaded pass between
India and Tibet — Natu La. The other track continued in northernly
direction for many days journey till we hit Pegong. After a might’s
rest we were fresh to resume our journey to the unknown., We climbed
the Pegong feature in the welcome rays of winter morning sun which
had turned the countryside into a golden landscape. From the for-
ward ledge of this feature we had the first glimpse of Lachen Chu and
Lachung Chu marrying up aand resulting into the mighty restless
Tista river. The scenic beauty of the valley of river tri-junction is
one that it shall probably ever remain beyond the descriptive power of
any pen, Itis aflat stretch about one mile long and nearly half a
mile wide accommodating the small hamlet of Chunthang dotted with
fluttering prayer flags and colourful lively people. We were now at
the gates of greater Himalayas.

The winter of North Sikkim islong and rigorous. Snow covers
the ground for over half the year, The loneliness of its vast solitudes
appals the heart and naught living meet the eye. The rocky wastes of
the elevated regions with its scanty acres, where the stars can
be discerned at mid-day and the thin air scarcely bears the sound of
thunder to the ear, yields unequalled crops of simplicity and truth

-through the ages old influence of Lord Buddha’s ancient Word.
Chunthang too has its heritage and richness, being in this part of the
world. We had seen abundance of maize and potato crop in the
surrounding areas. At places barley and millet were also grown. The
fruit trees were loaded with peaches, plums, pears, appricots and
other hill fruits. About half a century ago some Christian missionary
had penetrated this virgin soil and introduced apples and cross. Oaly
apple survived the rigours of climate, and it was also blossoming,

We descended to the river bed and crossed Lachen Chu over a
shaky cane bridge, swinging and bumping at each step. Village

*The Sikk Review, January, 1965, p. 21-26.



- GURU NANAK AT PURI"
with
Sri Chaitanya and his followers
Ganda Singh

According to the Sikh accounts Gurn Nanak visited Puri in the
year 1566 Bikrami, corresponding to April 1509-March 1510 [Gussabda-
ratnakar Mahankosh, new edition, p. 375]. The shrine of Jagannath
here is of particular attraction for the Vaishnavite Hindus who gather
here in large numbers for the Rath-Yaira, or Chariot festival, held on
Asarh Sudi 2, in June or July. At the time of the after-dusk arati, per-
formed in the temple with a large number of lamps lighted for the
purpose, and flowers and censors placed on salvers, the Guru was in-
vited to participate in it. He was, however, not interested in this
type of artificial worship, “while the expanse of the firmament, the
sun and the moon, the procession of stars, the natural incense of the
sandal, the winds and forests, were the fitting accessories of Nanak’s
purer worship of the God of creation.” He then recited there his well
known hymnu on the real arasi of God beginning with ‘Gagan mai thal’
(Dhanasri, Arati]. This bewildered both the priests and the worship-
pers present there.

Here he also exposed a Brahman who used to tell the people that
with his eyes closed he could see the secrets of the world with his
mental eyes. And, when he had closed his eyes, the Guru quietly hid
his water-jug which he was unable to find [Macauliffe, Sikh Religion,
i. 81-83].

Dr Bimanbehari Majumdar tells us in his Chaitanya-chariter U padan,
on the authority of Ishwardas’s Uriya Chaitanya Bhagavaf, that at
Puri Guru Nanak also met the great Vaishnava saint Krishna-Chaita-
nya, popularly known as Chaitanya Prabhu. The two saints seem to
have spent some time together and enjoyed the divine music, Kirfan,
in which both of them found special pleasure.

The Chattanya Chariter Upadan [Calcutta University, 1939, 1959]
has quoted, on page 500, the following two passages wherein Guru
Nanak is mentioned as participating in Kirian with Chaitanya Prabhu
and his disciples and devotees, These passages have been translitera-
ted into Devnagri, Gurmukhi and Roman scripts, and translated into
English for the benefit of our readers.
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GURU NANAK AT BAGHDAD

Sewaram Singh*

At Baghdad, the Master (Guru Nanak) stayed at the grave-
yard outside the town, and Mardana as usual was with him
Early in the morning before dawn, Mardana, as usual, played
upon the Rabab, and the Master sang his song about the infinite-
ness of God and His Creation wherein occurred the expression :
“There are numerous paials, earths, and innumerable akashs,
skies,”” when some Muhammadan who was listening to it and
understood its purport went and reported the blasphemy of the
utterance, inasmuch as the Koran had mentioned seven earths
and seven skies only, to the Sajjadaniashin of the shrine of Peer
Dastgir Abdul Qadir Jilani. The Dastgir Pir directed the
offender to be stoned to death, and numerous people of the town
immediately armed themselves with stones and rushed out. In
the meanwhile the Master’s morning prayers had concluded, and
at the end the Master shouted out his greetings of Sat Kartar, in
a voice full of Divia Electricity, which immediately disarmed the
people. On this, one of the Peers, Bahlol by name, came
forward and had a discourse with the Master on the subject of
the Morning Song. The Peer was accompanied by his son, and
such was the effect of the Master’s answers, which it may be
mentioned were never argumentative, that first the son and then
the father confessed their conversion and admitted the truth of
the maxim that Almighty God's creation was not confined to
seven earths and seven skies, but was composed of millions and
millions of planets and universes. The Master stayed in Baghdad
for four months and held mapy conversations with the Peers and
other holy men of the place. Before his departure from there he
was presented with a robe as a token of respect and submission,
on which some verses in Arabic characters were inscribed. This
Chola or Robe is still preserved at Dera Baba Nanak. Bhai
Santokh Singh mentions a similar Robe, with inscription on it
in five different characters, having descended on the Master from
the Heavens in Abbysinia.

Swami Anandacharya, now said to be settled in Norway,

*The Divine Master, Lahore, 1930.
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On Reading an Arabic Inscription
In a Shrine QOutside the Town of Baghdad
Dated 912 Hejira

Shri Ananda Acharya*

Upon thijs simple slab of granite didst thou sit, discoursing
of fraternal love and holy light, O Guru Nanak, Prince
among India’s holy sons !

What song from the source of the Seven Waters thou didst
sing to charm the soul of Iran ! ‘

What peace from Himalaya’s lonely caves and forests thou
didst carry to the vine-groves and 1ose-gardens of
Baghdad |

What light from Badarinath’s snowy peak thou didst bear to
illumine the heart of Bahlol, thy saintly Persian disciple!

Eight fortnights Bahlol hearkened to thy words on Life and
the Path and Spring Eternal, while the moon waxed and
waned in the pomegranate grove beside the grassy
desert of the dead.

And after thou hadst left him to return to thy beloved
Bharata’s land, the fakir, it is, said, would speak to

none nor listen to the voice of man or angel;

His fame spread far and wide and the Shah came to pay him
homage—but the holy man would take no earthly
treasures nor hear the praise of kings and courtiers.

Thus lived he—Ilonely, devoted, thoughtful—for sixty
winters, sitting before the stone whereon thy sacred feet
had rested; :

And ere he left this house of Ignorance he wrote these words
upon the stone: ‘‘Here spake the Hindu Guru Nanak
to Fakir Bahlol, and for these sixty winters, since the
Guru left Iran, the soul of Bahlol has rested on the
Master’s word—Ilike a bee poised on a dawn-lit honey-
rose.”’

*Snow Birds, Macmillan and Co., London, 1919,



HOROSCOPE OF GURU NANAK
A Study
B. V. Raman*

Birth Details :— Born on 8th November 1470 (0.S.)} at
midnight (L M.T.). (Lat. 81° 39’ N., Long. 74° 47’ E.)

Planetary Positions : — The Sun 220° 30’ ; the Moon 38° 18’ ;
Mars 2110 24" ; Mercury 232¢ 24/ ; Jupiter 1640 30’ ; Venus 1869 ;
Saturn 39° 6’ ; Rahu 2639 48’; and Lagna 136° 28'. Ayanamsa 159,

Moon Moon Jupiter
j Saturn Kethu Saturn Kethu
Mars
- RASI NAVAMSA
Lagna
Sun Venus | Sun
Rahu | Mars Venus | Jupiter Rahu | Mer
Mer )

Balance of Sun’s dasa at birth : Year 0-9-23.

Special Features. — Simha Lagna rises unaspected by or
unassociated with any malefics or benefics. The lagna is
Vargottama and even in the navamsa, the lagna is unafflicted.
This gives an exalted nature and a strong will, and renders the

*Notable Horoscopes. Bangalore, 1956.

tI am indebted to Mr. Nahar Singh Gyani of Gujjarwal, Ludhiana
District, for the birth details of Guru Nanak. According to most reliable
sources, the Gura was born on the full Moon day of Karthika, Samvat 1526.
Thursday at midnight, in the nakshatra of Krittika, Simha Lagna. The
English date corresponds to 20th October 1469, but the week day is Friday
and nakshatra will no doubt be Krittika but the week day would be Satur.
day. According to the custom prevalent in certain parts of N. India, the
year mentioned always refers to the past year (gata) and not to the current
year. It is therefore reasonable to infer that the Guru was born in Karthika
Sukla Pournimasi after 1526 Samvat, which actually means he was born in
1527th Samvat corresponding to 9th November 1470, on which date Krittika
nakshatra and Thursday coincide. I am therefore inclined to feel that the
correct date of birth is 8.11-1470,
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DESCENDANTS OF GURU NANAK
1 .

DERA BABA NANAK

Chola Sahib Branch

Guru Nanak

| [
Paba Sri Chand Baba Lakhmi Das

[
| ]
Manak Chand Mehar Chand
|
{ | | |
Datar Chand Jagat Chand Hans Raj Inayat Chand
] |
I I ! |
Gurdit Chand Pahar Chand Tara Chand Fateh Chand Udai Chand
|
| ] 1 I '
jagjlot Chand Jagrang Chand Jagarup Chand Himat Singh Eaji
l ] | |
Mandhata Daya Ram Darshan Das Naunit Rai Hurmat Chand
S | _ [
| | |
Kaur Singh Qandhari Mall Kabuli Mail Mansukh Rai
[
] | l
Sukhbasi Rai Sahanspat Wasti Ram
|
{ |

Hoshnak Chand Man%a Singh

] T { ] | |
Dal Singh Manna Singh  Jodh Singh Harj Singh  Hardit Singh Malla Singh
(

(
Aroor Singh
!

| | {
Buddha Singh Gian Singh Arjun Singh
!
) T [ | l
Diljit Singh Nihal Singh Gopal Singh Gobind Singh  Jaipal Singh

For more details, please refer to the record in possession of Bedi Diljit Singh
Chola Sahib, Dera Baba Nanak, and to the Chiefs and Families of Nole in the
Panjab, vols I, IT and III, Lahore, 1940.



CONTEMPORARIES OF GURU NANAK
Ganda Singh

GURU NANAK

Born at Talwandi Rai Bhoi, now called Nankana Sahib, Panjab,
West Pakistan.
Baisakh (Lunar) Sudi 3, 1526 Bikrami
Baisakh (Solar, Mesh) 20, 1526 Bikrami, 1391 Saka
Shawwal 3, 873 Hijri
April 15, 1469 A.D.

According to Bhai Bala Janam-Sakhi tradition Guru Nanak was
born on Katik Sudi 15, 1526 Bk., corresponding to October 20,
1469 A.D.
Died at Kartarpur (near Dera Baba Nanak) on the western bank
of the river Ravi, West Pakistan.
Assuj Vadi 10, 1596 Bikrami
Assuj 7, 1596 ' 1461 Shaka
Rabbi-ul-Akhir 23, 946 Hijri
September 7, 1539 A.D.
GURU ANGAD (Bhai Lehna)
Born at Nange di Serai, succeeded Guru Nanak June 14, 1539
Died at Khadur March 29, 1552
GURU AMAR DAS
Born at Basarke, May 5, 1479
Died at Goindwal September 1, 1574

CONTEMPORARY RULERS OF INDIA
BAHLOL KHAN LODHI

Crowned 1450 A.D.
Died 1488 A.D.
SIKANDAR LODHI, son of Bahlol Lodhi
Crowned 1488 A.D.
Died 1517 A.D.
IBRAHIM LODHI, son of Sikandar Lodhi
Crowned 1517 A.D.

Died Rajjab7, 932 Hijri
April 19, 1526 A.D.



EXTRACTS FROM PERSIAN WORKS
Translated into English



JOT BIGAS
Bhai Nand Lal ‘Goya’

g 5754 MHE ST1Es Hgu
awrst fsans fsgarg gun L
Guru Nanak came into the world as an image of God—Verily
the image of the All-Light and the Formless.
Jan »iedier fa afe Ja
nd MreH g gdfg s i 2 1l
God created him out of the light of His benevolence; the whole
universe is benefitted from his great generosity.
Jan go-aHter fa 99 so-gat
saten fa 99 99-391 ga9-3at 11 3 il
God raised him above every selected one, and has seated him
above His every chosen one.
JaH 983 YT HITES-MTBHIS
SATISBIGT SfoH3 T HAGEE 1 4 11
God himself called him the guide of the two worlds— a source of
salvation to the mankind and of mercy to the sinners.
Afaemfs €95 agen fusre
wi 3rf@gt g7 gz SAE 15 11
God addressed him as the king of kings of the two worlds. From
him the seekers receive generously.
JaH »'a™H3 Ye IHIATTH IS8T
fd od €34 RArHIE wamHe 1 64
God Himself decorated his high place of throne, and made him
worthy of every excellence. '
H srad A3 Fay ofare w3
JH MHIEH MEas MHAd MAZ 1 23 1

Nanak is also the same, and Angad also; the virtuous and
glorious Amardas is also the same.

*Kulliygt-i-Bhdi Nandldl Goya, edited by Ganda Singh (1968), 159-60;
Bhai Nandlal Granthdvali, 161-64.



KHULASAT-U-TAWARIKH
Sujan Rai Bhandari

GURU NANAK

- Forty kos to the north of the capital (Delhi) is the old city
of Sambhal and therein is Harimandir which is an old place of
worship, It is said that the last person to manifest divine light
will appear there. Attached to it is a place called Nanak-Matta
where the disciples and devotees of Baba Nanak gather together
for worship and benediction. To the north of it is a mountain
called Kamayun.

In Chak Guru Hargobind, in the jurisdiction of Patti Haibat-
pur, there is a beautiful tank and a garden where people collect
in large numbers on the day of Baisakhi. Two or three kos from
it is the sacred shrine of Ram Tirath. A few kos from it is the
town of Batala.

Twelve kos from Batala on the bank of the river Ravi is the
place of Baba Nanak whose descendants live there up to the
present day. During his time, he (Baba Nanak) was the leader
of the caravan on the Path of Truth, a torch-bearer on the Way
to real religion (or unquestioning obedience to the Lord), a mani-
fester of the splendour of Divine light and a spectator of the
dawn of Divine mysteries. In his verses in the Indian vernacular,
he has inculcated in explicit language, and with brilliant similes,
the Reality of God, His omnipotence and absolute Unity.

It is said that this chosen man of the world was born during
the reign of Sultan Bahlol Lodhi at Talwandi Rai Bhoe in the
Bikrami year one thousand five hundred and twenty-six, corres-
ponding to eight hundred and seventy-three Hijri (1469 A.D.) and
lived there in the house of his ancestors. As from the very begin-
ning he was the recipent of divine favours, there appeared in him
in young age signs of revelation of mysteries, miracles and super-
human things. Many people became his faithful disciples.
Having visited many parts of the world, he came to Batala,
where he was married, and he settled down in the jurisdiction of
Batala in a village on the bank of the river Ravi. His fame as

Ed. Zafar Hasan, pub G. and Sons, Delhi, 1918—compared with the
manuscript in the collection of Dr. Ganda Singh.
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CHAHAR GULSHAN
(1759-60)

Rai Chatarman

GURU NANAK AND OTHER GURUS

Nanak-matta is a place contiguous to Sambhal and
devotees of Nanak collect there in large numbers on a fixed day.

Nanak-Panthis are the followers of their (Sikh) prophets.
Nanak was an excellent person. His followers have declared
against the Vedas and have set up a separate way of life, prob-
ably innovated by his successors. During the time of Nanak
the number of his followers was relatively small. They are now
so numerous that in every country and in every city they are in
thousands. In some places, which are especially theirs, they
gather together in lakhs (hundreds of thousands).

Guru Nanak was absorbed in divine devotion and was lost
in Him. The ways and practices of his followers, and their
tilak and dress, are different [from the Hindus).

Up to Guru Gobind [Singh], all the ten (Gurus) live in
accordance with the authority of (ways authorized by) Guru
Nanak. These ten prophets are called Mahal! (Mahala). After
them the others, who occupied their possition, are not recognized
fas Gurus by the community]. Some accept them.

—Trans. Ganda Singh

*From the manuscript preserved in the Khuda Bakhsh Oriental Public
Library, Bankipur, Patna, Persian Mss No, 92.
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IMAD-U-SA’ADAT*
(1923 A.H., 1808 A.D.)
Sayyed Ghulam Ali Khan

RISE OF THE SIKHS

During the time of the Dweller of Heaven Zahir-ud-Din-Muhammad
Babur Padshah Ghazi, there was a Saint by the name of Nanak from
amongst a tribe of the Khatris known as the Bedis. As he had for a
long time detached himself from the world and its entanglements, and
as in the Court of God no man’s labour islost, he attained to the
position of a pious divine. As it appears from his sweet sayings, he
had realized God. His utterances were like those of sages, full of
mysteries. He did not divert his attention to the world.

His disciples are of two kinds—some shave their heads while others
leave all the hair of their heads unshaven. In their armies barber is
not to be found. OQut of ten thousand there are hardly to be found
one or two persons who shave their hair. In the terminology of the
faithful the army of the hair-keepers is called the Khalsa and the
shaven ones are known as Khulasa. In their lives the disciples have no
fear of death and they all had one and the same belief.

—Trans. Ganda Singh

*Published by Nawal Kishor Press, Kanpur, 1864,



KHALSA NAMAH -
(1810 A.D.))
Bakht Mall

GURU NANAK

There lived, during the reign of Sultan Babar, Kalu, a Bedi Khatri
by caste, in the village of Talwandi attached to parganah of Rai Bhoi in
the talluga of Lahore. He had a son and a daughter, named Nanak and
Nanaki. Nanak was married to Jai Ram, who was a modi, a storekeeper,
to Daulat Khan Lodhi, a near relative of the (Lodhi) Sultan, When
Nanak grew up to be a young man, his father arranged for his
marriage in a respectable family. He had two sons named Sri Chand
and Lakhmi Dass. Sri Chand turned an ascetic, and Lakhmi Das
became a wordly man. His son Dharam Chand at first founded the
order of the Udasis [In fact the Udasi (ascetic) order was established by
Sri Chand who had himself taken to the life of asceticism and not by
Dharam Chand]. His descendants and followers are known as Nanak
Potras or grandsons of Nanak. Nanak was devoted to the worship
of God from his very childhood and remained unaffected by worldly
affairs. Seeing him not doing anything, his father felt disappointed.
Un-mindful of this, Nanak led a free life. It is said that one day Nanak
went to look after the sown fields. Having eaten some thing at noon,
he went to sleep in the shade of atree. As the sun inclined towards
the west and its hot rays fell on the face of Nanak, a black snake
raised its hood from the ground and interposed its spread hood
between the sun and his face so that he might not be disturbed by
the severity of the heat. Rai Bular, the master of the place, then
happened to return from hunting and came upon Nanak all alone,
Realizing his greatness, he (Rai Bolar) covered his (Nanak’s) face and
went home. Nanak also woke up in due course of time and went his
way.

After some time, his father told him to take some money, buy salt
from a certain village and sell it at another so that he might have the
benefit of profit and do some work. Nanak agreed to it. His father
sent a peasent, named Bala Sandhu, to accompany him. Nanak
proceeded to the village from where salt was to be purchased. Bala
accompanied him. On the way they stopped on the bank of a pond

*  This manuscript was written for and at tae instance of Col. Sir John Malcolm,
the author of Skeick of the Sikhs, published by John Murray in London, 1812.



TAWARIKH-I-STKHAN*
(1811 A.D.)
Khushwaqt Rai

GURU NANAK

Nanak Shah was born with a brilliant face and a shining forehead
in the house of Kalu Bedi Khattri in the Panjab in the village of
Talwandi Rai Bhoi in the province of Lahore in the year 1526 Bikrami
[corresponding to A.D. 1469]. His father was a mufasaddi (a Patwari,
a reveune clerk). At the age of five he was sent to school for reading
and writing. As one who had received his education {rom the day of
eternity and had studied at the court of the Timeless, Nanak learnt
no word other than Alif which represents the Oneness of God. And
on whatever the teacher said, he read out a divine verse for each letter
and told him that he wished to have knowledge that would lead him
to salvation, while whatever he was being tanght would cause him to
be entangled [ in worldly affairs ]. His father did not know the spiri-
tual height to which Nanak had attained, and, in ignorance, set him
to the grazing of cattle. Faithful and resigned to His will, Nanak was
externally engaged in that occupation but internally he was absorbed
in his meditations. One day his cows ate up the green corn of a poor
man, leaving not a blade standing. The peasant complained to Rai
Bular, the ruler of the place, who called him for enquiry. Nanak said
that the peasant had made a wrong complaint. The servants of the
ruler found the field to be more fresh and green than ever. Divine -
power had supplied the remedy on behalf of Nanak and had made it
green. All were wonder-struck at this.

Nanak was one day sleeping in the shade of a tree. The ruler
during his rambles passed by that way and when he returned in the
evening the shade of the tree had not moved away from his head. On
another day Nanak was sleeping in the hot sun. A huge snake spre.d
his hood to shade him. The ruler was (happened to be) there and,
seeing these wonderful things, was convinced that Nanak was endowed
with spiritual powers and was, in fact, one of the divine saints and
and prophets., He —the Rai~advised his father not to look upon him
with contempt as he was one of the accepted ones at the divine court
and had shown signs of his spiritual greatness. After some time he

* This manuscript was originally written in 1811 for Col. David Ochterloney
of the East India Company’s service. The portion dealing with Guru Nanak
is translated from the manuscript in the collection of Dr, Ganda Singh.



TARIKH-I-PANJAB
Ghulam Muhay-ud-Din alias Bute-Shah

GURU NANAK

Information about the Sikh community recorded in this Daftar is
based on Baba Nanak’s Janamsakhi and Persian books from the
library of Jawahar Singh Sodhi, works of Shankar Joshi and books
compiled by Munshi Sohan Lal and Mufti Khair-ud-Din and the history
of India written by Ahmad Shah of Batala. And I have also taken
the facts of these events from the oral evidence of some Granthis
(Sikh priests) and old Sikhs. A lot of difference of opinion regarding
the dates of birth and death of Guru Nanak and other Gurus has crept
in. But the events regarding which most of the authorities agree
have been recorded in this book and the responsibility of accuracy or
inaccuracy rests with the original authors. It is said that during the
reign of Sultan Bahlol Lodhi a son was born to Kalu Khatri, of Bedi
clan, of village Talwandi Rai Bhoi situated in the Doaba Rachna
between the Ravi and the Chanab in the province of Lahore. When he
reached the age of maturity he was attracted by the feelings of divine
benevolence, and a desire of getting godly light and living in seclusion
occupied his mind and consequently he withdrew himself from the
affairs of the world. To have better under-standing of divine know-
ledge he passed his days and nights in the company of the mendicants.
Whatever in cash or kind he got from his father was given away in
charity to Fakirs. His father studied his behaviour and inclinations
and out of paternal affection advised him to engage himself in some
business but nothing had any effect on him. Kalu was a businessman
and he desired that his son should also practise the same profession
efficiently.

His (Nanak’s) sister Nanaki was married at Sultanpur situated in
Doaba Bist Jullundur. They were running a shop there. Nanak was
given some capital in the form of cash and kind and was asked to sell
commodities on profit at their shop. Gura Nanak had no interest in
the affairs of the world. A keen desire of collecting spiritual capital
for the next world had possessed his heart. And in a few days’ time
by distributing all that was there in the shop to the poor and the
needy, he achieved the divine dividends. That shop called Ha#ti in
which Guru Nanak used to sit is there at Sultanpur even up to the
present day and is the place of pilgrimage for his devotees. After



IBARAT NAMAH
Mufti Ali-ud-Din .
BABA NANAK

Based on the research of the old newswriters and modern
historians it has been narrated that in 874 A.H. corresponding to 1468
A.D. or 1525 Bikrami {873 A .H., 1469 A.D., or 1526 Bk.] two children
were born to Kalu Khatri of Bedi clan as a divine gift. At that
time India was under the rule of Lodhi Sultan ... Kalu hailed from
the village of Talwandi Rai Bhoi Bhatti which was attached to the
province of Lahore and was situated in the west of the capital at a
distance of 25 kos in the Bar of Doaba Rachna, of Dula Bhatti, opposite
Nabi Pur Qureshian. The boy was mnamed Nanak and the girl,
Nanaki. After Nanak attained the age of twelve years (?),
he was engaged to the daughter of Mula Khatri of Batala
which was a part of Lahore province and was situated at a
distance of 40 kos in the north. The girl (Nanaki) was given away in
marriage to Jai Ram Khatri of Sultanpur, situated in the Doaba Bist
Jullundur (Lahore Province).

After these arrangements, Baba Nanak started taking delight in
the company and friendship of saints and in retiring into seclusion.
Kalu asked him to take up some vocation that should bring them
necessaries of life but it is said that Baba Nanak did not pay willing
attention to his father and confined himself exclusively to matters
close to his heart, and he continuously meditated on God. The foolish
people said that Baba Nanak had turned mad and they advised his
father to arrange for his treatment. Accordingly his father called for
a physician to cure him. When the physician put his hand on Nanak’s
pulse, the latter spoke thus : “(O Physician) you are not aware of my
internal malady, it is no good treating me externally.”

After hearing these words, the physician told Kalu that his son
was not ill but was passionately in love with God and had his mind
focussed on the Absolute. After hearing this, Kalu desisted frow
giving medical treatment to his son. Thereafter, his mother admonished
him in various ways ande xhorted him to take up some work for
sustenance, but it was all in vain. Inutter helplessness Nanak’s parents
left him entirely to himself. When his sister’s husband Jai Ram
came to know that Nanak had adopted an attitude contrary to the

wishes of his parents and was observing utmost indifference, he called

" # Published by the Panjabi Adabi Akademy, Lahore (Pakistan), 1961,




CHAHAR BAGH-I-PANJAB*
Ganesh Das Badehra

GURU NANAK

As students of history know, Khalsa is an interpretation of Guru
Gobind Singh put on the nation of the Sikhs whose origin may be
traced back to Baba Nanak Shah, a saint. The account of Baba Nanak
and his followers in brief is that up to the time this book is being
compiled, three hundred and eighty one years ago, Baba Nanak was
born, in the house of Kalu, a Bedi Khattri, at Talwandi Rai Bhoi
Bhatti, during the reign of Sultan Bahlol Lodhi in 880 (?873) Hijri,
corresponding to 1526 Bikrami, Baisakh Sudi 4. Having taken to a
life of detachment and meditation at the age of fifteen, he had many
disciples and devotees from amongst Hindus and Muslims. He was
free from religicus fanaticism and had happy relations with both. He
visited several countries and his fame for his knowledge of God and
his persuasive power of speech spread in every place. After some time
he was married in the town of Batala and settled down at Kartarpur
on the bank of the river Ravi in Batala area. At that very place he
died. The place of his mausoleum is called Dera. During this time
his descendants founded a town there known by the name of Dera Baba
Nanak. ‘

The fame of-the excellence and supernatural powers of the
celebrated Baba greatly increased during the reign of Zahir-ud-Din
Muhammad Babur Badshah, and many a noble and. mendicant bene
fitted from his saintly company and impressive discourses.

From amongst his companions his attendant named Bala, and a
minstrel named Mardana, received the blessings of his presence, night
and day.

The Gurumakhi Script is an invention of Guru Nanak. His verses
on the Unity of God and other counsels are called Bani and the book,
wherein the 6ani of the Guru and his successors is compiled, is known
as the Granth Sahsb. His disciples, who in the Panjabi language are
called Sikhs, show great reverence and respect to it and the person
appointed to read it is called Bhai. The hearers sitting around the

*The author’s autograph copy is in possession of Dr Ganda Singh, Patiala,
The one edited by Kirpal Singh and Dewan Singh is published by Khalsa
College, Amritsar, 1565.




KHALIS NAMAHR*
Ratan Chand Bal

GURU NANAK

A Fakir named Nanak was born on the 4th of Baisakh, 1526
Bikrami [April 15, 1469 A.D.], in the house of Baba Kalu to Mata
Tipran (Tripta) in the town of Talwandi Rai Bhoi during the reign of
Bahlol Lodhi. Nanak’s birth took place in his mother’s ancestral
houge. From his very infancy signs of the manifestations of miracles
and divine lustre began to appear in him. And the news of his secret
revelations and the realisation of the True One spread in the whole world.
His variegated Hindi poetry composed about the reality of the Absolute
shows his concept regarding the Oneness of God in bright and shining
verses. A musician named Mardana, who was a distinguished devotee
amongst the Guru’s close followers, remained in his company day and
night. The holy verses that related to the divine secrets and spiritual
matters and that had been uttered by the holy Nanak through his
godly tongue, were sung by Mardana in melodious and marvellous
tunes enthralling the hearts of the listeners and attracting them to the
Guru’s religious tenets and devotion. And many of the seekers of the
purity of heart made their souls clean of hypocrisy and deceit by
meeting the Guru and hearing his preachings and verses of admonition.
And this distinguished community (of his disciples, the Sikhs) worships
and meditates on the verses of their Guru. The faith that this com-
munity enshrines in their hearts for their Guru is rarely to be found in
any other community.

In India the knowledge of Sanskrit is in vogue through the Hindus.
But this language is very difficult to learn and understand as it is like
a deep and fathomless ocean with shores unknown. Even a close
examiner and scrutinizer of this language is able to have just a super-
ficial knowledge of it., Nanak who had enjoyed the presence of the
Most High, through the strength and dint of the revelations of his
heart and divine blessings, introduced new knowledge through easy
words. He selected the easy letters from Sanskrit, and the new script
was named Gurmukhi. The contents of all the Vedas and Shastras
have been rendered into Hindi language and written in Gurmukhi

*Manuscript in the collection of Dr. Ganda Singh, Patiala; also Panja
University Library, Lahore(Pakistan), No. 167. :



into English by him for this Section.
For the convenience of the readers, the hymns have been arranged

SELECTIONS FROM THE HYMNS

of

GURU NANAK

The selection has been made with the help of the following works :
Macauliffe, Max Arthur. The Sitkh Religion. Its Gurus, Sacred

Writings and Authors.
Daljit Singh, Raja Sir.

Oxford, 1909.
The Voice of the Gurus :

Selection

rendered into English by Sir Jogendra Singh. Lahore, 1934.

Kahan Singh Bhai.

Gurmat Martand, Amritsar, 1962. 2 vois.

In addition to these, a number of hymns have been selected by
the editor from the S7¢ Guru Granth Sahib for the Panjabi Section of
the present issue of the Panjab Past and Present and have been rendered

under the following sub-headings :

11.
12.
13.
14,
15.
18.
17.

18.
19.

PN U N~

God, Conception of

Limitless is God’s Nature

Universe, Creation of

The Right Path

Devotion

Idol Worship

Salvation

Human Body is the Temple
of God

Discipline

Real Happiness

Remember Him to be Happy

Love and Service ’

Mind Impure, Body Impure

Food and Dress

Base Acts

Hypocrisy

Abandon Vice and Falsehood,
Pursue Virtue and Truth

Effect of Company

As you Sow, so shall you
Reap

20.,
21.
22.
23.
24.
25.
26.
27.
28.
29.
30.
31
32.
33.

34.

35.
36.

Live a Virtuous Life

Practise Truth and Honesty

Real Religion

Real Hermit

A Truly Learned Man

A Real Muslim

Castes are a Folly

Good Deeds

True Men

Desirelessness

Humility

The Age of Tyranny

Invasion of India by Babur

After the Sack of Saidpur
(Eminabad)

After the Defeat of the
Lodhis

Change in Circumstances

After Seeing People Dispose
of their Dead at Saidpur



GURU NANAK'S IMPACT ON HISTORY
Ganda Singh '

Over six millions Sikhs playing a conspicuous role in the social
and political life, not only of India, their homeland, but also of all
the countries in the east and west wherever they have domiciled
as permanent immigrants or as temporary residents, are a living prac-
tical example of the impact of -the life and teachings of Guru Nanak
on history. Like the Guru himself they are a practical people, always
up and doing, bubbling with energy ready to be yoked to solve the
problems of life. They are never afraid to put their hand to any type
of work that comes their way and they would strive every nerve to
make it a success. And it is by sheer dint of hard work that they have
won a place for themselves in their occupations and professions. The
world knows them as one of its bravest of soldiers, both of peace and
war. With his hand at the handle of the plough or at the steer of
the tractor, the Sikb is the hardiest peasant who becomes one with
the land for raising his crops. But he is at his best in the field of
battle when he is called upon to fight in defence of his motherland or
for the protection of the weak and helpless, at home or abroad.
Guru Nanak’s belief in the Unity of God and selfless service of
mankind has given to the Sikhs their character of unswerving faith in
God and Guru, and in patriotism and sacrifice with which they not
only freed the Panjab from under the yoke of the oppressors and
usurpers in the eighteenth century but also carved for it, under
Maharaja Ranjit Singh, in the first half of the 19th century, a place
of strength and honour on the international map and made a gift of
it to India to stand as a sentinel on its north-western frontier to
defend it against all future invasions from that quarter.

The teachings of Guru Nanak related most to the spiritual uplift
of mankind and social goodwill and understanding among people of
different creeds and classes based on the common fatherhood of God
and brotherhood of man. According to him, thereis but One God
who is All-Truth, Immortal, Unborn and Self-existing Creator, Fear-
less and Without hate. He is neither the Allah of the Muhammad
ans nor Rama or Krishna of the Hindus, but God of the universe,
of all mankind and of all religions. For the promotion and advance-
ment of human goodwill and happy relations, Guru Nanak refused
to recognize the man-made distinctions of castes and classes, of high
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Stanza Nos. 23 to 45 of the first Var and Nos. 13 and 14 of Var XTI have been trans-
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