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CHAPTLER - I



INTRODUCTION

QNietzsche 1s a philosopher of different modes of life. In
his writings I find a strange, striking and distinguishing way
of doing philosophy which 1s generally absent in most other
philosophers. His openminded analysis for instance,his analysis
of chrigtianity and the christian's concept of GodJ, I think he
has given us some new and thought provoking explanations of a
few christian notions say of low, wirtue, god etec. Although
his analysis of christianity strikes us as something quite con-
trary to our ideas of yet it is not on all-on-sudden out-come
of his mind. His whole analysis is based on the analysis of the
historical and cultural background of man. He never tries to
gl ve a new theory, his philosophy, on the other-hand offers a

new psychelogical, social and cultural interpretation of man.

Nietzsche, as a philosopher of man points out that modern
progress of man is not really a progress of man. According to
him it ig a decline. He calls modern men decadents. In modernage
there ig decline or degradation of man in every aspect of life,
Because the 1life of man is controlled by some rules and command-
ments which are anti-life (christianity is preached with some
such rules and commandments). Nietzsche points out how these rules
and commandments signifies deline in man and show & transforma=-

tion of the idea of God in the 01d Testament into the modern chris-
tian conception of God. In the 01ld Tegtament God is sovereign, He is



the basis of all things and all that exists only exists by His
will., The existence of God is never questioned, only fool can
say 'There is no God' (Job: 2,10),” The knowledge of God inthe
gsenge of awarenegs of divine reality ahdnot in the profounder
sense the prophets will give to it, is to be faund every where.
The entire world knows God, not only Israel but all the peoples
praise Him, even nature has only been created to proclaim His
power., Even sin itself proclaims the existence of God by con-
trast, for it is either desertion from God or revalt against
Him, the sinner is a man who turns his back-on God, but who
does mot dream of contesting His ‘existende. “In-the _01d: Tagta-
Jnent we find that Ged is eternally present, there is no
evolution of God or the history of Him.. Here idea of eternity
is secondary to that of life. God is not“living because He is
eternal, but He is eternal because He is living. The Israelite
felt God as an active power before positing Him as an eternal
princfpal. It ig He who qQuestions and from whom the initiative
always comes. To say of God that He is a living God is the
elementary and]primordiai reaction of man in face of the expe-
rience of the power which, imposing itself on the entirety of
his being, could only be envisaged as a person, that is as a
living being, It is to the power and succour of that person
that the Israelites appeal whem they are menanced in their own
personal life and when Yahwah himgelf wishes to counfirm by an
oath the dependability of Hig threats or promigses He introduces
it by the . . : affirmation of His life, Life is what



/
differentiateée Yahwehs from other Gods. The idea of God as

1iving also implies that Yahwah is the one who gives 1ife="As
true as' Yahwah lives who has given us this 'Nephesh'"(Jer:38.
16). It is because they see in the’'living One essentially the
gource of life that believers regard as the supreme aspiration
of piety, the ability to approach the liVing"Gddff In-the
conception of God as a person Israel felt and expressed both
the similarity and the separation, fof such a person was felt
not only as a different being but often indeed as a veritable
obstacle; 'thou' who was Ged could may no to the -'I' of man,
go that even while speaking of God in human terms accaint
must be taken of the fact that one realized that between the
two there was no common sense. The goal of divine actim is
to maintain and to create life, to achieve this aim Yahwah
chiefly avails himself of two means which are encountered in
verying intensities in all the realms of His manifestation: te
gpirit and the world.

This conception of God has been transformed into  the
christian conception of God, Here God is the creato£ of man
and the world, no doubt but He is to confine Himself in some
place unknown and unfamiliar to¢ our common-world, ‘which - is
heaven, This distinction between world and heaven’ is very
prominent in the ordinary conception: of”God, Specially the
chrigtian conception of Him, . The God of the people becomes
the God of people, i.e. the national God of ‘Istdedite becomeg



the democratic God of the christian, A God for all., Some aspects
of 1ife have been kept away from the providence of this God. Ie
cannot do all the actions which He previeusly (in the Q14 Tegta-
mnent) used to do. He only loves and forgives., The - evil or

unpleasant experfences of life have been kept agside from the

providence of God,

The possibility of such a tranaformation of God suggests to
Nietgsohe, that the conception of God must be related to the
particular culture in which the conception prevails. He come to
the conclusien that the culture cof a goclety determines its
conception of God, My main concern in this thesis is to examine
the relationship between a culture and its God in the light of

Nietzsche's analysis.,

I start my research with an attempt at understanding
Nietzsche's proclamation 'God is dead'. This proclamation of the
death of God has created many a confusion in understanding Nietge-
gsche. Some 1n§erpret it as an expregsion of atheism. But I have
tried to show that it ig not an expression of Nietzgche's atheatho
position, Although this proclamation directly implies a negation
of God yet it expresses & kind of agsertion of God. This 1is
acecording to Nietgsche under certain circumstances i.e. under
the control of the priestly class God becomes antilife., Gogd
loves all children. He can do nothing and in that genge Godig
dead. Love is antithesis to creation, Ag Nietgzsche points out

the essence of living being is will to power and this powsr



is lacking in the christian conception of God. So the proclami=-
tion of the death of the God, by Nietzsche, means only t hat - the
particular God of the Christians is dead.

Thig howeva? shaurld . not lead us to the conclusion that
there is no God according to Nietzsche. Nietzsche believes in
some god., Ag to the reason for his belief I have argued that
gince Nietzsche identified God with the = will to power it is
impossible on hig part to negate the belief in God. He has
always emphasized the great rule of religion in society. it
helps man to bear with4his terrible existential condition and
algo helps to discipline and educate man, Nietzseche's conception
of God is some what similar to that of the Greeks and the Israe-
lites. God is both a friend and foe of man, He is not only
respongible for:: our good but also for the evil, lle is as
eternal yeg to life, 3 national God who works for hig people.
Such a God Nietzsche prefers to the transendental idea of God

which he regards as contradiétory to the enhancément of life.

Nietzsche defines culturé ag an artistié expression of life,
His notion of culture is very much wider then the popular one,It
includes the whole life style ef’man. Learning or knowledge is
not a necesgary mark of cultures accarding to him. Though
religion, aft and philosophy make man cultured. According to
Nietzsche there are two impulses in man, the Apollonian and the

Dionysian., 4 reconciliation between these two impulses makes



one cultured. Nietzsche names these fwo'impulSes'after the
name of the two Greek Gods. Apbllo'and-Dionysus.The*Apollonﬂm
impulse destroys the iimits and unites’ us ‘wi'th hatufe. Briefly,

the apollonian gives the form.

The relationship between God and culture in Nietzsche's
‘writings I feel, i recessary and interdependent. For one
cannot conceive either of them witnout any reference to the
othen; Man needs them in order to bear with the displeasure of
existénne; Hencé'tne culture of a race sbmewhdt”detérnines the
"~ ‘1dea of its God. The' changé of culturé . .brings-thé change” in -
the idea of Ged Take for ingtdnce Soeratic culturé with “its
-emphasis on knowledge or reason, Here God being: a matter f'
'”khonlédge, becomes the good de“dnlyv.mhéfGQS“thé~Héliénic”dui~
fture had the ided of God 'as not Only’ 864 ‘bt also  resporsible
~for the evil in the world. To -~ illustrate this relationship
.between God and culture I have tried to show how in Chap. V
conceptian of man, his: attitude towards the world, differs from
culture to culture?  So also man s hdswer to problem posed by
the pregence of suffering in the world, the relation between
him and his God and so on are dependent on the particular coh-
ception of God that he or that particular culture entertéiné;m&
A'_thesis,Ain short, is aimed at emphasizing Nietzgche's poinﬁ*ﬂnt

for the understanding of a particular culture it is ansolutely

essential to understand its God, Therefore I hévé'(1) rejected

the claim that for Nietzsche 'God is dead'y (2) that he does

" accept the notion of God, though he definixely»is“against - the-



idea of a cosmopoliten God., Mereover this assértion of hig I
think, shows his deep respect far diversity of cultures &g he
respects each culture's conception of God and shows how a

healthy cuture has a healthy conception of God and vice “versa.



CHAPTER - II



GOD I8 DEAD

"he controversial problem of Nietzscho's attitude towards
'Cod' throws a new light on the religicus 1ifo. The most ericking
agpeet is his proclamation of Ged is dead’ "...Gcd is dead, God
remaing Gead. And we have killed Him, "' This proglamation of 'the
crs? to label Nietgsche ag

anatheist.' I am 6f the opinion that sithough this preclamation

death of God' has lead many philesophors

signifieé; directly, the negation of God yet it indrectly expere=
ses a deap belief im God, I will discuse in detail the question
whethor Hietzsche is an atheist or not in this Chapter. The philoe
sophers I will conpider mainly in this connseticn are William
Hamilton and Heingz Zahrnt, In the 3rd Chapter I will give tho po-
gong in suppert of my view that Nictzsobe is not an atheist. 4%
present I will deal with Nietzgehe's proclamation of the death of
God at same length, For I think that without the exzplanation of
- this otatement the Nietzsche an‘idea of God will not be clear tous
'Generally the notim of death is connected with physical
-things and is opposed to our fdea of God, as an immortal being.ld
is commonly hcld that physical death is a teraination of physical
life by thelgepazation of body and soul. Let us cee in what possie-
ble way can justify Niotsche's asgertion of the death of God4?

'Wietzeohe. 7. The Joyful wiedom

aFoot Roto= For instance T, Kitwood interprots this procla=-
mation of tho decth of God as a strang atheistic pogition of
Hietzoche, It implics that God does not exist. Aceording to hiam
the otatement 'Ged is died’ is not so much a 'stateuent of faots
ag of experience., As man does not expericnce CGod, So God is dead
?a them, "Gogd ieqﬂgg%g%n man'e heart and amperience" (Kitwood T,
1. What Ag Iuman? P,

-




Cortainly ve doos not use the concept of death as commonly undere
gtand, 1,6, the end of the physical body. Ig we hold that death
means the end of 'life', then of course we can make out what would
be the possible way for the justification of Nietzsche's proclamne
tion of 'the death of God'. The key to this solution lies in the
word '11fe', According:to Nietesche 1ife is an instint £ gzowth,
where vill beto power manifests itself, "I conglder 1ifd itsclf
instint for growth, for continueme for accumulation of foress,for
power, where the will to power is lacking, there is eeoline."BThat
is when one is in a state in which one loges one's life force for
virtuality or (in hig phrass) will to power, that particular gtate
can be ealled a kind of death./"A living thing secks above all to
discharge its strongthelife itself is will to powor; sclfepreser~
vation is only cne of the indircet and most frequent results
tbereof".4 I think 4f we take lifoc and death in ¢this particular
senge then we can find out some justification fer tho agsertion
of the death of God) This point will bo more clear from the
analogy of God with grand=father in Thusg Spalta Zarathugtra. "4t
lagt, bowever, he bocame 0ld and goft apd mellew and pityful,
more like a grandfather tham a father, but most like a tottering
0ld grand mother, There 4id he sit¢ shrivelled in his chimney-
cornar, fretting on accaant of his weak legs, world=weary, wille
woary and one day he suffocated of his all too grant pity.“s Thig
sayings of the old man, who wag cut of service ag his master was

3§1etsecbe. dnts Chrigt-Chapt.6
Nictasche. Baydad Good and Evile Sec.13
5H18tasche. Thug Snakg Zapathugtrg-cut of Service.
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8ead, is an example of the state of that God whom Nietzsche
declares to be dead.

“William Hamilton, in his essay 'Ihe death of God' examines
ton pogsible meanings of the phrase 'the death of God', Firstly,
it might meaa that there is no God and tmt there mever has been.
This position is traditional atheism of the old=fashioned kiad.

Secondly, it might moan that there once was a God to whom
adoration, praise and trust werc appropriate, possible and even
necegsary, but that therc is now no such God., This is the
position of the denth of ggd or radiesl theology. It ie an athe
eist posgition, but with a gifferenca; as I will show later.

Thirdly, it might mean that the idea of God and the word.
- God itg0l1f both are in neced of radical reformulation. Perhaps
totally nevw words are needed, perhaps a decent gilence abaut Ged
shald be observed, dbut ultimately, a new treatment of the idea

and the word can be expected, however unexpected and surprising
it moy tura out to be.

Fourthly, it might wean that eurugxaditional 1iturgicnl
and theologleal language needs a therough overhaul, the reality

abides, but classical modes of tboﬁght and forms of language may
well have had it,
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Pifthly, it might mean that the christian story is no
19ng§z a paving or hcealing story, it may wanage to sotay on as
merely illuminating or ingtructing or guiding, but it no longer
performs its classical functioms of salvatim or redemption, Ia
this new form, it might help us cope with the demonsg, but 4t
cannot abolish then, ~

Sizthly, it might mean that certain concepts of God, ofteh
in the pagt confused with the clagsical christian doctring of
Cod, nust be destroyed, TFor ezample God as problem solver, abe-

soluto powar, nccessary being, the objeet of ultimate concarn.

quentbly. it might mean that men do not tobay expericnce
God except as hidden, absent, sileét, we live s0 to speak.' in
the time of the death of God theugh that time till Goudtless
pansge '

Eighthly, it might mean that ¢ie gods men make in their
thought and action (false gods or idols, in otherwords) must
alwnays dio go that the true object of thought and actim, the

true God, might emergo, come to life, be born a new,

Oinethly, it might have a mystical meaning., God must die
in the word so that he can be borm in uss In many forms of

nysticien the death‘af Jesue on the cross is the time of the
worldly death,
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Tenthly, 4t might mean that our language about God is

always inedequate and imperfeét.

Analysis of these ten possible meanings as mentimed by
W, Hamilton, shows that most of the cages where death has been
pronounced are the cases regarding the problem of languagse
about God; The alternative is whether we adopt a new words or
reformulate it or keep silent about God; Thege alternatives,
however, I feel do not appropriately explain the Nietgschean
notion of the death of God, What is important here is not the
uge of language, but rather the attitude of a particular culture
or society towards God. Unless and until our attitude towards
God has been changed whatever language we use to mean the same
state of God; which according to Nietzsche could be called
death, He cannot be called alive. lMoreover as Patrick Sherry;
rightly points out, "but the proposal to re-cxzpress an o0ld truth
in a new concepts arises many problems? the acquisition of new
get of concepts is not like that of a new get of clotbes“.G He
argues tﬁat the formatim of a concept is more than a mere use
of words. Generally a concept bécomes obselote when it is no
longer useful to the people, e.g. 'fairy magical power' e'te.,
Bot the religious concepts like holiness, 9in, grace etec, canand;

be regarded as obselete in this gense. Because these concepts

6
Sherry Patrick Religion, Truth and lapsunse -games=P,89
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involves & whole lifo commitment, Inspite of this genersl
difficulty agsociated with the changesy in the use of wards I
still wiab to dimcuss the various possible meanings of the
proclamation of the death of Cod as given by W, Homilton., fs

for iactanee the firat poesible meaning of the death of God
which is & complete denial of the existencs of Ged, cannot bo

a sensible application im any case of His death., For any one,
who proclaims the death of anything, must first talte for granted
that some onc must onco have lived. It 1s nonegensical to talk
ef death without any rofeorcnce to the liviag ones, whatover may
be the wmeaning of 1life and the death, Bagides this meaniag of
the death of God, as complete denial of the existemce of God
cannot be a Hietzschean view of death., For Nictzseche’swritings
ghow that he never completely denies the coxistence of God, Ing-
tead therc are warious writings through which Nictasche stresses
the necd of God in man's life and im society, According to Hamile
ton the seeond pogsidle meaning of the death of God is the meaning
of the doath in Nietzschean sense. That is %once thero wasva
Godesesssssthore 4s now no guch God,"!  But the peint is that
‘o guch God' here cqually results in no God or complote denial
of C’iod.8 Again the seveanth possible use of the death of God, as
the non=cxporiense of the existence of God, has boon 8 fundanen=
tal and common mistaken attitude of the people who iaterpret tho
death of God, But the death of God ip more than the non=experiocnce

of God. Tpe experience of God ig not so easy a thing in any time

"Hamidton V. The death of Ga
SPoct Hote on Page —is
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whether it is modern or ancient times. This is not the particular
characteristic of any period. Always the experience of Godﬁis a
rare ones That does not consequently lead people to pronou;ce His
death, In the Antighrist Nietzsche points out that peoplq have
sanctified every occasion of life, such as birth, death, marriage
etoi This doe o not show that there is no God rather that people
remembey Him onl every occasim. There is more iatensity in reli-
gious life of the modern man. As Nietgsche points out, "it seems to
me that the religious instinet is indeed in the process of growing
powerfully but the theigtic satisfactim it refused with deep

suspicion".9

According to Hamilton scientific devélopment is not alone res-
ponsible for the death of God, rather he gives two reasons for the
death of God.) Firgtly, it occours partly because of "the disappea=
rance of the idea of God as & meet of needs and a solver of prode
1ems“:1° In the ancient time people did not have so much gcientific
knowlodge about the world., They were not able to explain each and
everything, VWhat they themselves could not explain, they explained
with the help of CGod., Most of the natural phenomenon were inexplica-
ble to them and they were helpless before-these phenomsnon, But in
modern times people are able to explain most of the things and as &
consequence man's helplessness is very limited. The depeundence on
God is less. Even one can pass one's whole life without this feeling

of helplessm ss and as a result may not generally seek any God.

12?eyond good and evileSeg, 53
“Zhe dgath of God
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The problem of Suffering is another reason for the procla=-
mation of the death of God., The unmerited sufferings in this
world cause a disbelief in the goodness and power of God., This

disbelief may consequently result in the conclusion 'God is dead.'

W, Hamilteon regards the death of God as a concrete event
rather than an abstruct one. He said that the coming of Jesus
is the beginning of the death of God. Vith the coming of Jesug, .
people did not need any God., AHccordingly for him, there are two
ways in which we can replace God, by human community and by
Jesus. Traditionally God is supposed to do sowe particular funce
tions such as he forgives the gulilty, consocles in time of gorrow ’
and sufferings, judges and punishes people., These functions can
be done by people themselves. There can be a human community
which can do all these functions. Again if God is more thanm
these functions and an object of trust, obedience, worship,depen-
dence ete. This can be found in Jesds. Thus human community and

Jesus together can takeover the task of God,

Heinz Zahrnt has interpreted this statement 'God is dead’
ags & negative form of belief in God. According to him the gso-

called causes of the proclamation of death do not actually lead

8.Foot Note- tlzre, I think, Nietgzschean view differs from that of
' milton. 4s I have already mentiomd Nietzsche's

denial of God does not imply the complete denidl, What
he denies are certain states of God, ™We deny God,in

denying God, we deny accountability" (Twilight of the
Idols= The four great errors).

6141

o e
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Wb

to disbelief in theéx,f,‘i, ence @fﬁgge rather they serve as oxpro=
sgions of the deep belief in cod.vr “In the assertion that 'God

ic dead' christian faith soes itsclf re:f.’leoted in a negative imege.m
He has brough sewveral charges against this proelamtioﬁ of the
death of God and has tried to show that under any consequance of
enugbténment, we cannot proeliaim God's death. The conditiocns
which are suppeged to signif& death actually prove the presance '
of a deep belief in God. The following conditicus .are: supnosed to e
the causes of God's death, They are (1) the subjectivity of man,
(2) the world becomes worldly, (3) £bom the world beyond to this
world, (4) the ideological criticism of religiocn, (5) facing |

future, (6) the mcw bumaniem and revolution in aut hority,

Ihe apbicctivity of map - lan become the universal point
of xeference} in the world. <This antbropaeéntric‘revolution of
the enlightenment is characterizged by Descarte'sqwén known pbrase

'"cogito orgo sum’' =« I think therefore I am, 1If the only support
that wan can find to confirm his own existence is that im his own
act of thinking he experionces himself as existing, it necessarily
follows that a1l truth in gbe world is relai:ive to the human
gubject which knoug it. Thig subjcotive consciocugness also [RSEES
judgement about the truth of God., It is no longer man who hag

. to justify himself bofore God but God before man,,

Zahrnt points out that this subjectivity of man has a positive

" zanrant U, ¥hat kind of God. P.34
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efect on religious belief. Becange it emsures wan's involvement
No one can believe everything that christianity offers him. One
mugt and may select only what suits him, So there is a personal
inyolvement in the cholee of belief in God. "In short one does

not become a chrigtian by birth, but by choice".12

T orld becomesg wor -~ People used to see the acts and
intervention of God through varim s phenomenon of the world. They
tried to show the existence of God or the actim of God in an

through the natural phenomenon such as flood, diseases, death,rain,
etc. The development of science and technology helps mwan to under-

stand ar{d these phenomenon in a natural way. So the need of a
Supernatural being is abundeont. Zahrnt gives the example of the
idea of God ag First Cause. This idea of God has been, completely
refuted by the modern man. Previcusly it was held that God has

caused everything in this world, especially thoge events which

were unexplicable by natural law of causation when the people are
capable of explaining scientifically or when they find that
gscientific explanation of almost everything, is possible then
deseribing God as cavse becomes unnecessary. This condition,
according to Zahrnt, \instead of proving the absence of God,enhan-

ces the belief in God more distinctly. For it unmasks the false

T25via..
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and facile identification of the eéents of nature and history
with God., Zahrnt affirms that science can also funetion as a
kind of negative theology by shoving everything that God is not.
The exclusion of God from the secondary causes of the process of
nature and history results in God's begin led into direct and
unmediated contact with man bimself, If man encounters Him at

all, it is in a more personal and intimate way.

Prom the world beyond to thig world - Most religloms

preach about the duality of two worlds. This world of ours and
the world beyond or heaven or otherworld. They stand opposed
to each other, possessing substantial existence; the higher and
the lower, the supernatural and the natural, the spiritual and
the physical ete, OFf these the higher, supernatural,spiritual
divine world was regarded as the only real and true one.‘ It
defined the horizon of the lower, natural and physieal world and
was set above all earthly and human life., Today pecple 4o not
believe in thisduality. They counsider this world as the enly
world. According to Zahrnt this shift of conscicusness from the
world beyond to this world expresses the relation of man with
hig God deeply. They want to have an experience of God in the

midst of human life and in the recality of the world,

= People have some
fixed ideals., In the light of that ideal they try to interpret
the social, political and economical ideals which previcusly
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bad a religious backgroaand. This critical analysis of modera
man has destroyed the religicus aspeots of these ideals, e.8.
Marxist ideclogical criticism dealt it a fresh dlow with the
aid of its prepenetrating examination of economi¢ and gocial
structures. Zabhrnt points out that the ideological eriticism
of religion brinze with it the resistance to the sotting up of
faise idols, And therefore, voluntarily or isvoluntarily, it ‘
gharcs the concern that God sheuld not become a human artefact,

but should remain the‘whelly other,

Paginzg the fuiture -~ Modern wan does not dreaw of the past,
but }gaks forvard acfivély and creatively to the futuzxe, He
tries te plan the future and honce does not place great importe
ance on the theolegical aspect which i3 councerned mogtly with
the ideal of revelation which took place in the past. Iinstead
he shifts the centre of attention $o secience, technology and
behavioural studieg, . According to Zghraot this gew orientation
towards the future has restored an attitude to time which isan
original element in christian faith, It helps to redigscover
primitive christian egchotology. Firstly by zeading the scripe
tures with new eyes and seeendiy by censidering the future of

the world and of man frcm the poiont of view of the future of Gad

Ihe now bumanism - People want a more psrfoct society inm
ubich there i{g freadom, nsace justice, UYhat they want, they ean
not find in presont society. So this society must be chongedd

&
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I God is the Almighty who is regponsible for all the wrong and

guffering in the world and who justifies and backs everything
that happens in the world with bis authority, then Belief in this

God prevents men from changing existing political and social
conditions and heance this belief in ~ God must be abandoned.
According to Zahrat this commitment on the part of the humanist
has chellenged christians to compete  with them in the field of
goeial policy. They ecan no ionger affard to blame the provie-

dence of God for all evil and unrighteougness in this world.

The reyolution in Afuthordty = The oritical interrogation
‘of all traditional authorities by the people has also easgt doult

on traditioml belief in Ged, so that it is no longer undisputed‘
and takken for granted as it use to be before. Zahrnt argues
that 1f God is no longer an automatic and authoritative premiss,
both the dignity of man and the honour of God are inoreased. It
extendas man's freedom of action and he no longer needs God ag a
mere source of sustenance. Whén he accepts the truth of Gogd,he
does n9t do go because he is ordered to by some one else, but
spontaneocusly, of his own accord. God's hoaocur increages
because his honour lies in the fact that he does not want slave
who are foreced to 86Ive, but who are convinced from within, who

do not merely assent, put believe from the heart.

Thus through the above analysis, Zahrnt showsthat Ged can=
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not be dead., Instcad these factorp, which on the face of 1t
seon to be the cavgse of God's death, really deepen the streog-

then the religious belief,

According to H, Zabrat if the death of God is a real ,
happenings, then there will be a paradozinl situation arising
out of 1t. That is there are two alternatives "either God is
dead in which case he has never lived or Ged has lived in which
cage he is not dead, PFor God cannot die”!'Hore Zahrat hag
ewmployed the commen idea of Ced as immortal and eternal being,
That is why, onee we accept his death, this implico a complete
denial of God, There is no such thing as God = on the other
band Lf we believe in God's existence we cannot claim his death.

This contradicts the inner logic of the idea of God.

In reply to this criticism I want to say that validity of
the above argument depends upon the notion of God, say as an
iamortal and eternal bteing. For if we accept God as immortal
being then surely pronounecing his death is involving im logical
contradiction, But 4if by the idea of God wo wean gomething
quite Gifferent, then the charge will not hold good, For inge
tance Nietgzsche hag an idea of God as ‘will to powor'. In  that
¢ase he can casily proclaim the death of God when this will to power
is lacking. 4s I have pointed ocut earlier death of something

doegs not mean comnlete denial of its existence,

13Zanrnt H.-What kind of Good- Page 40,
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Again Zaohrnt argues that the basic error in the statemeqt
'God is dead' lies in the fact thaf we have taken here an api-
stemological statement about God and turned it into an antologi-
cal one., He says that one cannot logically deduce the
conclusion that as man is not experiencing the presence of CGod,
there-fore God g dead., If it is pogsible to believe in God in
the past then it can also be possible at present, The personal
non~experieéce of the existence of God cannot make him dead, The
existence of God is always a open quastien‘in every age, whether
past or present. Sfill people do not declare death only oa the
basis of non-experience of the existence of God. However what
Nietzsche méans by the death of Ged is not dependent upen any
experience or nourexpericance of the existence of God, The death

of God depends upon some other comiitioms,

Accordimg to Zabrnt belief in God always exists im a cortan
cultural

gocial ami/appearamce, Thereby religious experience is condie
tiomed by the age in which it takes plice_ In this éorxext one cmm
say the God is dead., But this is only partly true. For the
development of scientific kmpwledge changes the prevailing idea
of God in the ‘society, But if it is understood in a umiversal
sense, then it is falge, For it mistakes part as a whole, That
ig the change in the religious practice which has heeﬁ brought
by the development of human understanding, as a result of sciecn=-

tific knowledges is not all that meant by the latter. Here the
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point is that on ﬁhe one hand Zabrnt agrees that religious
experioneces are determincd and formed by gocial and cultural
éenditiens and on the other band he belde that it has some
univers&l'perspeétive. The question automatically ariges is
there sny universal concept ©f God which bas no particular

soeinl and cultural yeforance?

Zabrut also holds Nietsache guilty of ianer logieal
contradiction for he speaks non=dialectically about the death
of Ced, He orguas that the legitimacy of the language .about
the death of God depends upon whethor it is dialectic or non-
dialectic. That is one can oanly gpeak of the death of God Qhen
one alsoc takes into aecouﬁt the resurrection i,e, belief in the
11v16g God, He gives the example of llegal. Por the death of
God signifieg only a transitery process within God, This is the
dialectical way of talking about the death of God, But Hietzsols
epeaks'abéut'the dcath of God, in a ﬁan-diaiectioal way for the
exdhangee one thing with another, that is éed with superman,
Superman, who hag the characteristic of creating valuos and nopd
normg for bimself,'plgya the'réle of God in human baing, Bat
God is really dead'tbeh no human being, taking his place howsver
perfectly, can eﬁer bring him back to life. This is too much to

demand from the human, Thig common misunderscanding"of Hietzocn
view, I have found in most of the interprotaticns of Nietsschoan

- view ef the death of God, Zahrot has quoted from Zhug Spaka
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Zarathugtra in order to shéw that Nietzsche sxchanges one 3hing
for the other. But my point is that the quotation "God hath
died" now 8o we desire the superman to 11ve,"14 doos not prove
his exchange of one thing for another., Rather its implication
lies in the fact how one bscomes an obstacle for the other,That
is God becomes an obstacle on the path of the Superman, "Now
however this God hath dies! ye higher men, this CGod was your
greatest danger'15

mitted by Karl Jagper ian his book Hiekzaghe. 4Hccording to Jaspe

This fundamental mistake has also been come

the death of God is a non~sensical, go dogmatic atatement of
Nietzsche, Only what he wants tc do with this asgertion of death
is to bring a situation of the highest order and to subatitute
God by Superman. This misunderstanding of Hietgsche is views will
ve clear 3if I discuss briefly the Nietzschean idea of Superman

, and how God becomes an obstacle in the path of the Superman,

There are three stages of 1ife according to Hietzsche
reoresenéing the ape, man and Sunerman., ian is the present gtage
and he has to surpass this 5 stage and becoma Supezman. Superman
is one who creates his own values aud doesnot blindly follow the
prevailing norms and virtues, He is courageous, faces life
under every circumstance., But this dces not mean that any one
can create any virtue and it also doecs not mean that one can not
folleow the virtues or the path of - one's father or forefathers.

Nietzsche recogniges the hardship of creating virtues. Superman

iietzsche F. Thua Spake Zarathuatra- The Higher I
511b 28 gher ian
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has to take many troubles and has $o over come them with bis own
abilities, 3But this Surpassing and creatipg are not posgsidle
unless the so=called God has died, for the belisvers of God do
not accept bim as a higher beiang, imgpite of his superior’ qualiiies.
Himost 2ll religions preech about the. equality of man, Tho belic=
vors will say that all arc equal before God. "....thore ars no
higher men, we are all equal, uan is man, befowe God wo are all
equa12"15 The reason for this belicf lies in the fact of the
impotency or inability to crcate values for oneself. People,who
do not take the labour to think for themselves, do0 not alessc 1ike
other peonle to think, Though they are jeohous of the excopne
tional ones yot to cover the jealousy and to congol thomselves
they bring the exceptional ones par with themselves with the
slogan of equality of mno before God, Thus we see that the “od,
before whom all men are 2qual, is an obstacle in ¢the nath of the
Superman, lorcover the emphasis on equality helps the priestly
classg, who are the central gateways to God, to control people,
For one, who 18 9o ezceptional, will naturally attract the peeple
and may thug challenge the supremacy of the priestly - . ' clasas.
dcoordingly they éisecourage the idea of Superman and éreach

equality of men,

Generally it is held by most religicms that God is the
Suprcme moral authority. People cannot know what is good and

15
' .ibid,
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what is bad by themselwves so every ooral norm is fi%ed by Him,
Thug if every good and overy bad ig determined by Wim (wbich
actually means by the priegtly claéa) then there will be no
question of oreating any moral standards f£or oneself. There
will-be no room for freedom in this sphere, A1l is fixed for
over. Conzequently what hgpgena? There is no poussibility of
creating or choosing of mora) gtandards., One only £0llows thom
i.e, the priests. Thus God beccmes the obstacle on the path of
creating new values, For as long as this notion of God, as
authority, prevails, ope can not create any value for oneself,
Thercfore such a God must die before the emergence of Superman,
"The God who beholds overything, and also man it that God had

to die! Man cannot endure it thnt such a witness sha 1d :Liva"."'7

Y/

if lletzache 's intention is to replace God by Superman, then he

The other point which I want to make in this context is that

could not pogsibly tulk of the superman's love of hig God., "I
love him who chastensth his God, because he loveth his God? foz.
he must succum through the wrath of his God 15 Here we see the
neaed of o God in the life of Sunerman, He hag to suffer and
enjoy life through the love of his God. Besides Nietzsche also
emphasizes the fortune of a tribe which has superman rother
than possessing merely a God as 3 mere hypethasds, gifficult to

conceive,

3% Zarathogtra's prabgue. I bid,
Nietzsche-Thus Spake Zarathustra
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Nietzsche admits that there are various ways in which the
death of God may ceccur. "when Gods dic they always die many
kinds of death",'? The direct reference to the cause of the
death of God has been found in Thus Spake Zarathustra where the
014 saint discribes how his master i.e. God has died due to
His 'all too great pity'. Through his analysis of christianity
Nietgzsche discusses : what great harm has been done by pity.
NHietzache show how this pity, which ia a great virtue, leads
to practieal nihilism, It iz bnd both for thoge who feel it
and thoge . ‘ who are being pitied. That is when one pities
some body the pitisd one looses the force for struggle for life
or for doing amy kind of action., Ile forgets about the necessity
of suffering and struggle for continuation of life and its |
happiness. Hietzsche says it is antithetical to the emotions
whioh enhance 1life., It is also bad for onme who practices pity.
For there is some contempt for the pitied on the part of him, More
over pity increases the suffering., There is law of selection
in nature, When something is rine enough then that scmething is
at the point of destruction, That is the survival in this world
depends on scme conditiong; mainly for one wﬁo is fit for it.
When these conditions are shaky then it is better to destroy
life, Ve fell pity fer one who ean not live for oneself or one
who suffers, But this brings inactiveness on the part of
sufferer, In this way if we g0 on pitying them consequently a

day may come when there will be only peonle in a miscrable

19
ibid= The pitiful.
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condition and inactiveness will gpread over the world. Eat

like does not mean that Nietzeche totally rejocts the practics

of pity in human society. Instoad he says that pity shonuld be
practiced in puch a way that the pitied cne does not £eel shame
thaf i{s whon any one suffors, the sufferer bimself ghould take
what he needs from others, "I however, am bestower? willingly

do I bestow as a friend to friocnds, strangers howsver and the
poor, may pluck for themselves the fruit from my tree! thusg doth
1t ceuso less shame"2°"If, however thou hast a suffering friend,
thou be a resting placse for his suffering....then wilt thou serwe
him beat“‘?1 The best way to bohawve with a guffering friend is

not to pity him €rom above but being somewhere where the pitied
eng can find consolatien. Throngh preaching pity as o graeat
virtue dv the name of God, people put God in such a position
wherefrom He can only love and pity buman beings. No other action
iz pogsible for Him, Since pity is the antithesis to the emoticn
which enhance 1ife, so the life of God doss not enhaneg. Rather
it leads lin in a pituation that is called death, The condition
of God, under pity, has been beautifully skotched by Nietzsche in

ZIhug Spake Zarathngtra, le comparee Him with the grandfather who
hag nothing 4o do axeept love his grandehild,

Regult of this pity and love consquontly leads to the deash -

of God., This will be very clear from Nietzsche's view of modern

204114
2 5pig
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atheism, He says that reason for the proevailing atheism is
the disappearance of the coneept of God as father, as judge etc.
Cod, the father and the judge has beon forced $o become like
grondfathor, only the forgiver of ein. "Vby atheism now=-2=days?
‘The father in God is thoroughly rofuted; equally so the judge,
the rewarder. Ond olse his free will,"?? The only duty of
modern God is to love and forgive everybody. This mokes the idea
of Ged very limited. For certain aspects of life arc kept aloef
from God, For example the aspect of 1ife in which one needs
anemity and vwar with others, and the ingtinctive aspcot of life.

The death of God also oeours in accepting God as only a
transendental being, as pure spirit, as something beyond ete.
Traditionally people talk cf God mogtly in the context of beyound
this world, The relation, whichgevails between man and God, is
supposod to be dependent upon the remuncigtion of this worldly
1l1fe, According to Nietzsche this abstruction or beyondness of

God makes him against life. "That with the beyond one kills
11f€."23

The other reason, whieh culminated in the declaration of
the death of God, is that God cannot act as be previcusly used to
do, "The old God cculd not longsr do vhat be formerly could,"22

22&322953.&%3:&.&3&1 =3¢g, 58
23 Antschrigt- Chapt, 58
24y vig~Chapt.25
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JIn ancient times God exists as & rewarder and punisher of people

in a race., People uged to see in every aspect of 1life the action
of God. But under the influence of priestly class, the God that

we have is-ome who is far from active., He is only a hypothesis

to us,

v Robert J. Blaikie in his book Sg

_uhg_gg&s. discusses the problems of God's action in various wama

There he agrees that the death of God means the death of God who
‘ . 25 -

is "the Subject God of the Decartes- Kantian stream of tbougbt“ﬁ5

Thét is the death of the abstract notion of God, such as pure o

épirit, as the gooed, etc.

J/Another reason for the death of God is the democratization
of God. ~ That is previously God was supposed to belong to a
particular race and hé had some chosén,people.' He Qas the
national'God.'who helped the race to prosper in every possible
way through bis chosen people. But now some people, in order
to have powér;.want a good God for one and‘all._ They cldim thét
their God is the only true God. For as many people accept this
God_ as the only Goq, tpe greater number of followers are theze
for the preacher which means more poewer for him, Under this
circumstance the Géd will be only the good God., Becauge he bhasg
to forgét enenity. <Zradication of the notion of enemity is a

Anecessary pre-requisite for the existence of the priestly class.

25
_Blaikie R,J, Secular Christianity and God who acts=~P, 261
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For it is through the presence of the enomity that lifc manifests
its poswer. In order to face the euemj one Yeeds courage and
strongth, These two qualities of man frighten the priestly elase
who want to control people and muke them map more weak like a tawme
domestic animal. So they preach about lowe and God who omly lovas
his people and only one goed God, "there Is but one God: Thoa
ghalt have mo ether gods btefore me".26 Most of Nietzsche's
reasons for announcing the death of God centre arcund the idea
that the coseeption of God has somehow become antielife,Acoording
to hio life is the menifestation of the will to power and wheno
that is laéking there ig death, /

262n93_§naﬁs.égxﬂhﬁnahxa “Pe52,
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CcONCLP? OF GOD

“In tho peovious chapter I have tried to show that Nictazsche's
proclamation of 'the Goath of Ged® doss mot lead to the furthor
gtatoment that "God does not exist’ which has beecn normally
attributed to Hietzsche, nor does it gerve as evidence of hig
digbelief is CGod.

Niotgssche's stand regarding God can be elearly stated in the
words 014 Saint in Thug Snake

7Y

"Thou art more pious

thou bdelievest with suchb an unbelief . Some God in thee bath
converted thee to thine uugodliness".1 (Heingz Zabrant too interprow-
tea the death of God as an exprossion of the nogative image of God,
For onc cannot proslaim the death of god without taking into
aceount a gtrong belief in a living God and ressursction, "In the
agsertion that 'God is dead’. Ohristian faith seeg itself reflee=
ted in a ncgative image“.g) Nietezache 's analysis of christianity
and the christian conception of God throws light on his oun ideag of
906.3 Host of RNietgsche’s polenmic is directed agnaingt the christiocnity
preached by St. Paud, the pricstly clags and in the churches, I

Zf.ﬁ.ﬁietzsche. Thug Spaka Zarathuptpaecut of Service,
P.W.Hadnz Zahrat

3FQN. Here we mugt keep in wind the distinetion between
chrigtianity as preached by Christ himself, and the

christianity preashed by bis follower starting fronm
St. Paul,
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streoses this point moxe and more\in the Apti-Christ. Ue says
that(christispity 1o the history of a total misunderstanding of
the teaching of Josus. "The histery of christianity- and that
from the very death on the cross= ig the history of progressively
crudor misundergtanding of an original sygholism"4 Jesus revolted
against the prevailing religious syotem in Iszae}, He 84id4 not
1ike the religicus functions which were practiced in the existing -
church, The priests of thoge churches controlled totally ¢the
religicus 1ife of the psople., After the death of Jesug, St.Paul
once agoin egtadblished the church with its total control ef the
priest over the religious matters, Hhat the people kuow as
christianity and what they follow is not the teaching of Jesus
but & distorted picture of hig teaching by St. Paul, For ingtance
Jasug realizéé within his heart the rcality and finds the Kingdom
of God im bhis hoart. This inner realization and ©  the Kingdono
of God has beon shifted, by the priest, from onme's heart to
‘somothing beyond'. JHnd the Pricets are the only fortunute ones
to have this special realigation, Nietgzasche's rejection of the
idea of God i madnly the rejection of the idea of God as preached
by St. Pavl, that is the idea which prevails in christianity after
the death of Josum, He ié againgt this particular idea of God ag
according to him this coneeption of God ig anti-life, The only aim
of its propagation being to achievs power (by' the pricets) over
the people {i.e., the rabdble). For Nietzsche the concept of God

1%

“Hietzeche.F, Anti=Chrinte=Chapt,37
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nust have other functions besideg that of degrading the humza
being, The concent of God is not in itgelf reaponsible for this
fdegradation. For it also helps people to euhance their 1life,
"The\ faet that in itgelf the conception of Gods is not bound to
lead necesaurily to this degradation of imagination, thce fact .
there exigt nobler method of utilising the inventicn of Gedg than

in thig self=crucification and self-degradation of man...?5
Some of the nobler uses of the concept of God are found in the
Dionysus, the God for instance, they (the Gresks) enjoy the pgup=
erabundence of 1ife. People {of other religion) who will try to
£ind out sowe moral elevation Or some ganctity, or gome disincar=
nate spirituality ete., in the fostival of the God Dionysus, will
be disappointed, "For there is nothing hare that guggests
asceticisn, spirituality or duty, Ye hear nbthiﬁg but the accoats
of an exuberant, triumphant life, in which all things, whother
good or bad, are defiea”.® More .over the Greeks also need thair -
Gods in order to bear the burden of existonce.) That 4o man finds
hiameelf in guch a gituation where he cannot do everything himself,
So in God he perceives all these qualities. Thirdly fear of ancese
ter and the conseiocusness of the indebdtedneass to them, is the
origin of the God, Through this fear and indebtedness, one race
can progper more and more, "...the noble tribes developed who

indeed pnid back their originators, their ancesters (heroes,Gods)

Sﬂietzsche.F.G;‘sewg‘, ala=<Chapt.23., 'Guilt’ and 'Bad

Conscience'.

®Hietzoche.F. The Birth of Tragedy=-Sec.3
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with interest all tho qualities that had becomss palpable in theme
gelvaeg, the nodle qualitiee."? ‘/horeas for some the existence of
suffering is an immediate ground for the denial of God, the Greeks,
on tho other hand, show a very different attitude. Through the
oruelty and sufferings of life the Grecks contimue ¢o worship

their Gods. This io to abolish 'the hidden, undotected, unwitnessed’
gufferings from the world and to reject the mystry of it.

Coming back to ry earlier assertion that though Bietzsche
talked of the death of god yet be .did not deny the exigtence of
god, I feel for this I have to offer certain clarificaticns about
the nature of belief, These become all the more necessary in the
light of Nietzoehe's great dislike of the roligieus bollievers. In
&is analysis of the psychology of the bellever, Nietzsche shows
that the belief doeg not prove anything as true or falge. For the
believer's view is conditioned by bis belief and everything he
perceives from the point of his belief., "He is auti-thesis, the
antagonist of the ¢ruthful man of="truth'® In other words the
believer is not free to determime the truth from the false becauge
of his belief, This 1s all the more true of the roligisug '
bolievers ag they accept everything told by the religiocus autho=
rity namely the priest‘és true and go on to obey him and the normg

imposed by him, Congequently they bgeome toolg in the hands of the

Zgietzsche.F. Cenealogy of lMoral =See,19.
_Wietgsche P,Anti-ChristeChapt.5d.
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priestly class, tbefgdséiv@ r?ce%yers of the world view as
presented by the priest, In the long run thig brings degradation
in the 1ife of the believer. Ng for instance generally the priest
does not want his believer to think frecly. Questioning anything
of his teaching is to be thought a sin, This implies that overy=-
thing, good or bad, necds to be approved by this priestly olass.
find thege people, who want power, fix only such kind of normg as
will serve their ends. This can be termed as blind belief.
N;etzsche rejects this kind of belief. Beecause neither it helps
to koow the truth as truth nop doss it prove anything as true.It
only degrades the 1ifs of man, ANs for example the varicus
religions preach about the other world, heaven and hell,life
after death ete. Mpst of these cnacepts,are employed in order
to dircet the attontion of the pcople ¢ wardé something which is
real, true and full of happiness ete. Now it is a fact of life
that peopnle arc born in this world and they have to live this

. vegy life, here and now., In this life they expericuce uot
oauly the pleasant things but also the unpleasant ones, sueb as
sorrows and sufforings, death and disease, In order to clothe
these inevitable experiences the priest terms them ag illusion,
as appearance, ag unredl, etc. Nietzsche calls the dusl) world
prodlem ag one of the four great errors. This kind of world view,
presented by the priest, has been accepted by the people ag true,
This diacotomy of the twe werlds, one ag real and the other as

unreal or illusory, has a deep rooted basis in the 1ife of the
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priestly olaas,) The Priests, who are the parasites in the
society are congelious of their.shaky grcund of their exzistence,
S0 they want to create 3 circumstance undexr which their exigtemce
might appoear to be more egsential, For this they need a worxld
view which projeets the 1llusoriness of this world, To astrengthen
their importance or in FNietgschean view their struggle for oxis=-
tonce, they just discard science and fixed the truth for the
people. -flecording to the Priest, scicnce that is the matural
genge of cauge and effeot is an original sin. "That is scieucs-
the gound conception of cauge and effect"’, Do stop the develop=
aent of science they invent concepts like guﬁt, sin, Xingdom of
God, the purpose of which is to orush the heaithy and happy
circumstonce, For seience develops in that oondition., In ghort
they do not want peonle’s freo thinking, The& realige the daager
of people's knowing the fact which results in the contradiction
of their viewa. So they preach g morality whose basis is thou

ghalt not knou,

“Phe Priest has a peculiar idca of the truth, They present
what 1g true as false and what is false as true. Pecausc they
know that the true pieture of the world w%z;kbe barmful fLor thoir
purpose. So they try to prowve the false or an imagenary idea as
true, The criteria of truth, herc is the conviction, If we believe
in their word them we are truthful. But according to Hietzsche

91b88-49
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conviction is the worst proof of truth, It nevey proves &ay=

thiog as true or false, even if one dies or sheds blood for

one's ecnviotion:)

Though Nietzsobo rejected the belief frame work - of the
parasitic priostly olass, one cannot fpem that come to the come
clupion that he was wholly sceptical about the acceptame of
any belief. JAny belief which aims at the onhancement of one's
life is welcomed by bim, This kind or bolief has beca called
by J.Kellenberger as Prometheaé belief, Prometheus uwas oune of .
the Titans, Progenies of Gods and mon, Ho stole fire frem the
Gods to place it at the pervice of man., For this, Zorrs caused
him to be e¢laimed to a mountain, The wulturcs picked by day at
his liver which healed by night. Prometeus remained defiant ia
suffering hopeful as to the future, proud of the forces which

he bad released. The promethean myth PXesents the symbol of the
maker, accepting as actuality the whole pack of insurgent human

desires, defiant of hostile powers, assuming willingly the
suffering his activity entails, otriving to command the techniques
by which wman improve his lot.

I want to cite an oxample of this type of belief from Thug
Spake Zarpthustra. Zaratbustra instructed bis disciples to the
pursuit of the virtues. After hip teaching de insisted up on tha
to discover for themselves the truth of his teachings., "Now do I
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bid you logse me and find yourselves, and only when ye have all
denied me, will I preturn uato you“3° This is a preferod picturc of
beliecver, These people accept Zarathustra as a God, But Zazathustra
does not want that they £ollow him blindly., liis teaching is only to
help his disciples to struggle with the world more efficiently,
Their bolief, in dher ucris, is not to help them to got rid of di
worldly problems but rather to face them. Thus it can be rightly
said that Wietzsche accepts belief in a god though his notion is

quite different from the ordinary notion of the religioug believer,

/Thore are other reasons which lead to my counclusion that
NWictgsche believes in God, One of them is the saying of the Uld
Saint vho adfresges Zarathustra as a believer. One day Z2arathustra
met an 014 pope on his way., This pope had served God 811 his
life, Now that Ged is dead, But the pope cannot yet recover from
bis mouruning state, He comes to moet Zarathustra who is godless,
During his coaversation with Zarathustra, he discovers the presence
of God im bis ungodly uttercnces, +e find here the 0ld pope
addressing Zarathustra as the most pious, Thaigh he elaims no
belief in a God yet his oxpresesion smack of a gtrong belief in
God, cven more than that of the go=called belicwver., Zarathustra
perceives things as they are and apeaks the truth, The 0ld pope

discovers gsome belief which docs wot 1lat Zarathustra bBelieve in

ra«~ the bestowing virtue,
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particular God, That ig thé Ged who is like such a potter, who
gakes revenge as the pot turns out badly. "Is it not thy peity
itself which no longer letteth thee believe in a god? Ind thinms
over=great honesty will yet lead thee even beyond gecd and ev:ll?11

Bopides the snyings of the o0ld pope thore are other gtatee
ments which cap be put forth in order to stremgthen Hictzsche's
belief in God, God Suech as "what sets us apart is not that we ,
recognize no god, either in higtory or in nature or behind /////
nature."'2 "o geny God, in denying God, we deny accountabiutgﬁ

BSpeaking about the concept of God which oxists in variocus
religiong, espeecially in Christianity, Nietzsche shows liow this
conception can only lead to nothingness. "In God nothingness defied,
the will to nothinghess sanctified".'? 4t o point it touches
the reality. That God exists as being something beyond, as pure
opirit, as merely a good God who does not take revenge dul only
forgives the sing of people and loves them, In thisg coantext once
he says "there is in faect no other alternatives for gods: either
they are the will to power and so long as they are that they will
be national godg~ or clse the impoteme for powere then they

necegsarily become gaoﬂ....."15 Hore we f£ind he equateg God with

1i§ietzscbeoF-2hﬂ§.§ﬂﬁkﬁ_§azaﬁhuﬂixaz Out of Service.
1244 ot zsche. Fo Anti=Chri ot ~Chapt. 47
?3ﬁietzscbe.F.TE;;gghg of the Idolg-Four great error

14%ietzsche.F.ﬂngiggngggnghapt.16 .
YPiietusche. Fo Anti=Chr At ~Chapt .16



41

will to power. This concept of will t0 power plays a central
role in hig philogophy. Thic pbrase, rougbly staunds for the .
gagence of 1ifa. Everything is the manifestation of this will
to power. Thore is a drive to power, cr will to power,whese
egsence is commanding and obeying, in every living deing. Desire
for power is not special to one who wantg t0 command others, But
it i3 present algo in the obeying one. The obeying one will try
to find one who ig weaker than bimself for command. "Vherever

I found a 1iving thing, there found I will to powsr and even

in the will of servant found I the will to b& maeter"'? Now as
Niotzsche believes &n will to power as the core of living thingé
and ag god is will to power, this necessarily follows that he

beliaves ia God.

Aloreover accoréing to Nietzache rcligion has a big role to
play in human life begides being 'the tendency of & porgoan to
allow himgelf to de daegraded, rodbled, deceived and exploited
might be the diffidence of a god among men', Ieo holds that
religion is a means, like other maansg, for disciplining and edu-
cating geople. These means have been used differently by variocus
persons. t‘he group of people who are the commanding type, strong
and independent and who are prepared to rule the ragce, %o them
religion ig an additicnal means for overcoming resistance. Jnd

for the other people who are the ruled, religim has consoling

VOijct zse bo, P~Zhya Spake Zaxathugtza= Self-surpassing
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power and through it they got thoir peace of mind, "Asccticisnm
and puritanism are almost indespensible means of eduecating and
ennobling a race which geeks to rise asdove its hereditary bage-

ness and work itsclf upword to future supzcmacy"1?

Yhere as this may be éu embaraesment for religion to acccunt
for as religion claims total squality for mankind, Hietgsche, of
courge, commits uno such error, ile does not believe in the
oquality of man, The notim of 'equality of man' is morpely the
Gevise in the hand of the priest to exeercise control over the
man of exceptional virtue. He bolieves in the distincticn betwoen
man and man, This distinction is very elesr, spocielly im the
sphore of morality, He makes a distinotion between two groups of
men. One with master morality and the other practicing slave
morality. People with master morality arce thoss who create their
ovn virtues and even if they follow the existing moral aorm, they
do so with spontenety, People with slave morality f£ollow blindly

the moral norms 1eid down by the society. They arc like a animal
herd.

However according to Nietzoche religion is a form of gratitude,
He gives the exzample of the Grecks, Grecks had this attitude, the

irrestrainable stream of gratituds towards natupe and life. "He who

17 Hietzsohe, P=Bgyond Good and Eyil- the religious mood=61
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is rich wantg to hestow; 8 proud people needs a god in order
to sacrifice....within the bounds of such pre-suppositions
religion is a form of gratitude. One is grateful for oneself
for that one needs a god."16
The common conception of God which.may be called the trang=-
cendental idea of god conceives God as something beyond, as pure
being perfeet, who is responsible and is creator of mankind, But
this type of conception has been rejected by Hietzsche, For he
gshows that in this trangendental idea of God lies the seed of

decline and degradation of human being.

/Similarly progress of modern times appears to Nietgzsche as
not real progress, Rather it appears to him a decline of the go-
called primitive qualities of man which are noble according
to Nietzasche view. The main reagon for this decline is the will
to power, the essence of every living thing which is lacking,
There are various reasons for this loss of will to power in man.
daong them the transcendontal concept of God is one.. Because o=
the purpose of preaching transcendental conception of God (ag
preached wainly by the priestly class) is to stop the ascending
type of human beings? To an ascending race Ged is & pre-requisite
conditiocn for their prosperity. In and through Him 2 race faces

the challanges in every aspect of develobment. But the priest,with

18ﬂietzscbe.F-én;g:ﬁh;;gn-Cbapt.16.
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bis conception of God ag tool, tries to safe guard their own
position in the seciety and clothe their worldeview of man with
some boautiful ideas. So they invent a God which is begond the
reach of common people, which is only the good God. Priqptﬁ*‘gre
the only chogen people of God whe can help people to have rela=-
tion with God {.e., 12 and only if the people obey them. The
personal relaticnship Yetween God and man, without the help of
the priestly clags, is unthinkable here. HNow ag the progress of
a race dependent upon their strong people, who ean create their
own values so the decline of race starts when this condition is
not fulfilled, And fulfilment of this condition, creation of
values (Tranavaluation im Nietzschean waxr d) is not possible under
the prevaluence of this transcendental conception of God, as the
creator and geterminer of every good and bad., ior if everything
is determined by God then there ig uo peint in creating new walues.
Here only obedience pays. Disobediencs is sin. Thus the priest,
with the help of the congept of sin or guilt, uges people as tools
io his band and destroys the strong people who are the pre=
requisite of every ascending race. The transcendental concept of
God stands on the hypotheéis of two worlds, which is a great crror
according to Wietggsche. The world of God and the world of man,the
duality of the two worlds, one real and psrfect and the other
appearance or illusicn or unreal., That is thus world, The projec-
tion of a better world view (according to priestly class) in

comparision to our world which is imperfect and full of sorrows and
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sufferings is very much needed for the priestly class. For the
incvitable uapleasant experiences of life, the bare fact of
life arouses doubt and disbelief in Cods® word which is actually
the priest's words, So to protect their interest, the priests
projeet the illusoriness of this world and present a world of
justice, happiness etc. before the masses. Thus they shift the

contre of attention from this world to the other world, .

J/The trangcendental comeept of God also brings degradaticn
of the individual., This degradatiocn is related to the rejecticn
of life by the individual, Mao is oot only a rational being dut
also a ratimal animal, He has both mind and body. The devslop=
ment of man consists of both mind and body. But the bodily or the
instinctive part of life hns been ignored by sueh a8 conception of
God. Tor example generally it is preached that everything
instinctive or the seunsual nleasures are bad., Such as séx. But
sex is part and parcel of 1ifo. Since man has bsen born in this
world, he has to live with the acceptarce¢ of pleasant and
unpleasant exporienca of the world., Owr'cannot get rid of this
worldly phenomenon only by clothing them with the noticn of real
world or hecavenly world which is somewhere beyond this world,
W“hat ig impoertant to note is that the acceptame of this world
ag it is, doeg not relieve one from the go=e3llid uapleasant
experiences world life, sorrow and sufferings, death and diseases,

#bile living in the midst of these worldly matters one hag to



46

accept them ag the facts of 1life. This attitude towards life 15
called by Hietzsche, a yea=Sayingz attitude. That is acceptance
of every experiences of life ag real with a smile and finding
pleasure in the midst of them, 3ay the attitude of those who say
yes suffering does not regard it as a punishment from God, &s

ordinarily held but accept it as a gource of stimulant for life.

Bosides this, the transcendental concent of God obgtructs
the way of the Superman which is the ideal for man, God is
supposed to be the creator and the moral authority over the Buman
being, !lan does not know what ig Good for himself, Every good and
bad heg been f£ixed by God, in aetual fect by the priest. If we
accent this nosition then there will be no point in éreating new )
virtues which ig one of the fundamental characteristies of
Nietgschean superman. Again the upholders of this view of God,
preach the oquality of man befare God. But Nietcsche dess not
believe in the equality of man at least in the moral sphere of
life, He shows that the rabble is jealous of the exceptiomal
beings and tries to bring down such beings into their own level
with the help of God. The Priest uses the notion of equality of
man as the tool to control the exceptional onesg., Nietzsche's
respeet for the Gods of the uld Iggtament and the Greek Gods
leads me to infer that he rejects the idea of God as being only
the Good, the 'Good Ged' being a3 symbol of declime for mankind,.
In the concept of a mere Good God nothing has been sactified.
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What he admires is a God who is both a good friend as well as
an enemy of mep, that is a God who is "able to be both usecful
and harmful, both friend and fos= he is admirced in good and

bad alike".'? ilere we f£ind that God becomss the ruler over all
aspects of the life of man, There is a tendency here to ezplain
everything both pleasant and the unpleasant in terms of gome-
thing known., Generally it is held that every unpleasant feeling
arises from beings hostile to us, from unapproved actions, as
punishment, as payment ete., Indevery pleasant feeling arises

- out of trugt in God, from approved actiocns from faith, hope

ang ebarityvg But this attitude towards God giveg birth to
various problems such ag the problem: of evil, The problem of
evil rests on the vory grend of the notion of the Good God. If
God is the ecreator ¢f man and Ie is Good, then how one suffers
from unmerited gufferings? According to Nietzsche this merely
good God has been redundent in the life of mam, Psychologically
in time of distress, encmaty, sorrows and sufferings people foel

the need of a Cod more than in times of happiness, a God whe
will help them at that time, Becausc under such circumgtances

one wants some source of help, some place where one can find

congolation, A God who is regponsible ror the goodss well as the
bad can help better the suffering man. Joreover if God is only
for the pleasdnt tiwmes but not for ovil a scoptical attituds

15, Hietzschs, P=Anti=-Chrigt-Chapt.15. ivid
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give about God is birth to. On the contrary where we bave the
idea of God as both Gpod and Bad ag both friend and fos, the
poasibllity of dis<belief has 1ittle chance to erop un,Nietzache
says that the concapt- of God asg 'the good' is the symbol of
UGod of the physidlogically retarded, the week".gg

Aeccording to Fietzache religion is a meams, through which
people and sccioty, both prosper. " A people which still believes
in itself still alseo hag its own god. In him it veneorateg the
conditions through which it pas progpercd, its virtuese it
projects its joy in iteelf, its feeling of power on $o a being
vhom one can thank for them"2' Thig agtresses the inevitable need
of God im tho social and individual life of the human being., For
instance in case of a tribe, it nceds a natioml God, whe can
look after its wel-being and help it to conquere its enemy coun-
try. 4Again by means of religion & race can have laws and cugtomg

vhich serve to unite themselves as a race,

JThe concept of God hag valuable function to play im the 1ife
0f the individuals. Nietzsche distinguishes two types of indivi-
dualg, (a) the master type and (b) the glave type., Type(A)thanks

God for their feeling of power, Vhen they honour some one morse

203 ot zs0he. Fo Anti=Christ=Chapt. 17. ibid
211 et agohe, Fo Agti=Chriot-Chapt,16. 1bid
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powerful, they theredby honour their own power, whereas Type
(B) finds comgolation for their conditionm in the name of God.

tost individuals nced a God, who is both good and tad,
friend and foe., This God will help individual in hig every acticn,
{loreover though Nietgasehe talks about the revaluation of all va-
lues, on the part of man, yot he realizes the helpless podition
of man in this world., According to him man is not a special or
guperior creature in comparision to other animals, Only he has
some qualities which help him to dominate over the other amimals,
Man finds himself, without any choice, in the world, MHost of
his expericnces are not pleasant, Sometime he is helpless before
death and disease, sorrows and suffering, A1l his wishes cannot
be what he vants to be. In order to bear the burden of oxistence
he needs a God in whom he sees all his unfulfilled desire. Pthat
I am not, that, that is god to me, and viztue"22

fecording to Nietzsche religion, as a means, helpg indivie
duals of type A $0 overcome the resistance on théir.@atb of
ruling. Hers I think there is a problem with Hietzzche's doetrinme
of Power., Nietzsche is so=critical about the priestly class who
uses the concept of God to achieve power. On the other haad he
suggests the same means to the individuals of Type A& master
morality, This however is not a serious problem for,

there is, I think, & vast Gifference tetween the

egglg%mgnt o _the ocongant of God by the priest and by the master
“*Nietesohe F,Thug Spake Zarathngtra=?.146
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(type 4). The fundamental distinction ig that the God of the
priestly class appsars to be something contradictory to life
while the masérglase employs him to enhance and enjoy this life.
The prie gt puts God beyond the reach of common people and as
gomething quite foreign to the doyeto-day life of man., 3But the
rough these day=-to=day life's experiences individuals with
master morality enjoy the communion with God, Thus theugh both
the priest and master ¢lass employ the cocuncept of God to enjoy
its Power over others yet there is a great distinmetion between

then, ’{

Hietzgehe also prefers the God who is very active, a God
who acts., HNecording to Nietzsche one of the reasons of the death
of God ig that he cannot do what Ilo previously used to do, the
only action, which bag been attributed to God, is love and fore
giveness. I have already show in the previocus chapter how love
or pity makes God redundent in the 1life of man, HNiotazsche gives
the example of Yahwah, the God of Israel. Yahwyah is the God of
Justice, who helps and does everything for the people of lgrael,
d Gog "who helps, who deviges means, who is fundamentally a word
for every happy inspiration of courage and self-reliance”?3 Bt
later on e is changed and conditioned. He cannot do everything
concorning the 1ife of Ioraelitds. Only particular actious, say
love, is kept for Yim, He is "only a God bound up by conditions 1%

®3Nictzsche. F. fntt=Chriot-Chapt=25

it asohe, F, Agti=Christ-Chapt=23
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This God, who acts, compares well with a father of a family, The
father who gonerally is the head of a family, is concorned with the
wvelfare of bis family., For this purpose he has to do differcot kinds
of action such ag love, punish, roward, cte. the fanily membsrs.
Similarly CGod hag to aot in accordance with the requirement of his

childrer that ig man,

Any assortion about divine actiom brings forth the related
prodblenm of accounting for God's aeting upon the world which would
involve a distinetion betwoen Him as agent and the world as objeet.
Ag we are aware the theistic position regarde the world not as gepa=
rate from Him but rather ag His manifestation. Robert Blakie, du his
book Saculaz Christianity and Ged
problem arises for the man who aspires to exact logical thinking,

sho soks poiat out that these

egpecially in the geientific style because the methodological pree
guppositions 9f this whole style of thiukiang obliges him to thiak
dualigtically, to regard the world 'objectivaly’ as what is observed
and himgslf ag the thinking subject, who is the obgerver. Since the
bagic preesupnosition of this 'objectivity' 1o that the worid is
wbolly 'determinded' in a olesed syatem of matural causes gnd effecty,
thaere ¢an be no personal freedom possible im 1%, and the ¢omeept of
puepogeful, worldechanging action bocomes irratioml, "The person is
basically a ‘'thinking subject' with the world as the 'object’® of his
thioking, it ie impossidie without logieal inconsigtancy to rcach(or to

agree with) the conclusion that man is also an' agentd f¥ee cnd able
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to act, in the observable world or to make in it purpasefn}
changes. The same impossibility applies, by analogy to God
conceived as personal iﬁ this way=~ as Subject for who in the
world is Object”.?? He gives the emample of seeing. When we
see with both eyes, we see tbinga'e391ly'ana ag whole in &

four dimeneional’way. But when we see through micro scope 0;
telescope, we havye to'olose one eye ahd we can see things

more acutely than we can with two eyes, ‘This makeg our

two eyes view of the world a misconception. Similarly if
persong are wholly thinking beings,;; then the warld.appears to
be wholly determined. Thfp is in contrast to our two eyed
view of th of the world that is we know reality as a whole with
’oﬁrse1§es living and acting in the world, Sime the objective
view affirms universal determinigm of natural causes and offects
there is né possibility of freedom. Therefore the conception
of man Seing free and bqiﬁg an’agedt is a migsconception. Same
is with the case of God, If we think of Him as a subject wba.
acts on the world which ig the object, then it is impossible for
a God fo.act. But the common gense view of God who acts is
pogsible to hold if it 1is posaidle for a man to act freely.Tpus
we see that a conception of God who acts éan justifiably held

in the background of mgdern scient ific and teohnolﬁgical deve-
lepmeant, ‘

25pyaikio R, Sgoulak
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Another agpect of NHietssche's eonception of Ged is that
it amounts to an cternal yes to life, Mo s23id that by having a
concept of God as pure apirit, holy, good, absoluge ete., the
Priest makes him lock like a contradiction to life., That is
"God degonerated to the contradictiocn of 1ifo instead of boling
its tramsfigugation and e¢tornal 369026‘ Prom ¢he gtand point :of
the prieot life is placed ia relation to an exipgteme 0f anotuex
kind, ouch ag life in heaveun or othey world thch ig regl 1ife,
So this 1ife appears as a bridge to anéther existem e, vith this
attitude bho controis man, [le is wel=aware of the parasitic naturg
Ag be is of hip ezistonte, oo he bag to find now weapons for
gtrengthing his exicteancs. The ccacept of God, as being something
beyond, as pure spirit, good etc. is one of such weapons. In Him
the priecst attributes things whiech are againgt 1ife, Ag for
ingtance notiom of bad., According $o the priest everything that
comes out of instinct or the sensual plegsure is bad. Thus he gots
the notion of a God, who io opposed to the instinetive 1ife,
depriving man of the preservative instimets of a strong life,
“I eall an animal, @ species, an individual depraved whea it lcoges

it ingtinets, when it choosee, when it prefers what ig harmful to
1t 27

2685 etaache. F.Aphi=Chriat=Chapt. {8

27830t zs0ha, ¥, Apti=Chrigt-Chapt.16
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Similarly the christlan notion of pity too hag a nihilistic
cffect on life. Through it one loses one's life=cnergy. It {g
antitiesis to the emotion which emhance 1life., Thusg we soe that

th
God 4in the hands of tho priest beoomes contradictory te 11£b°2L

To conclude my analysis of Nietzsche's conception of Cod,
I want to say that bis belief in God centres arecund his concept
of life which is on expressiocn of the instinmet for growth, Ho
does not ignore the nscogsity of God in human life as well as
gociety. On the other hand he recognizes the tremendous need of
a God in the social, cultural and individual 1life of manm, " A
peonle which @till bellsves in itgelf gtill also has its own
Gog"Z o

2&1
+ . %N, Through the greek conception of God Hietzsche
shows how God onhences thig 14ife.

2%1etasohe. F, Anti~Ohrigt~Chapt. 16
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NIET2SCHE ON CULTURE

We get Nietgsche's account of the notim of Culturs,
through his studies of the history of mankind, egpecially in
his enthusiastic admiration for classical Greek Culture.
Acoording te bim history of culture originates in man's will
to overwhelm, tc out do, to excel and to over power his nei-
ghbour., "There is a long line of degrees of this gecretely
desired overwhelming and a complete list of these would almost
amount to a history of cultures...”. The Greck tolarates the
presence of the urge of contest -and considers it justified.
That is life is a contest-Nietzsche recognises this agonistic
model of all human activity during his studies of Greeck cultura
In the Homer'a contegt he alragdy gtresses the need of contest
in the developmaent of life and culture. The Greeks are envious
and they de not tsink this quality as a blemish., Contest leads
men to activity. The purpose of contest is not annihilate onee
gelf or the other., But to lead to the activities which manifest
strength and power that enhance the 1life. According to him "it
was in truth from murder and the expiation of murder that the

conception of the Greek Law developed; so0, too, the nodbler cule~

ture takes its first wreath of victory from the alter of the

'Nietzsohe, Uaditation- P.113.
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expiation of murdér".z He gives the example of tho Gpeek artist,
especially the tragedions, who wrote in order to triumph. "Their
whole art i unthineble without &l contest.”> They wanted t0
triumph over their rivals and thereby wanted to be more excellent,
Begides this Nietzsché also points out that the conmcept of love
and peace dbrings a dissastarous consequence in human 1ife, For
peace means & dead lock on the way of ecreation, Creativity needs

an intense hardship or struggle within oneself.

Nietzache's bancept‘of oculture is wider than the general
notion of culture which demarks its separated sphere from other
spheres of 1life, such as social, economical, religious ete.
Aocording to Hietzsche culture includes every phase of 1life, and
not a distinetive and separate agpeet of life, Thus we‘find he
defines oulture as"....the unity of the artistic style in all
the expressions of the life of a peeple";4¥ That is it is conce~
rned with the whole 1life style of a man. The artistic style of
the expression of life does not depend upon much knowledge and
learning., But on the harmonicus development of mind and body.
Artistic style consists im man's transfiguring things until they
reflect his power, until they are gtamped with hig perfaction,
According to Nietzsoche this is art, To him art is "the great

2y1etzscha., Homer's gontegt~ 34.

>Hietzache. Human=all=to-humapn-
4Wietzsche. Untimely Meditation-
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stimulent of life,. an J(utOxic,atiqz]x with 1ife, a will to life";
’ j

A necessary physislogical stété’éf ecstasy, which more or

lees means intoxication, is an 1ndéspensible condition for art.
The esgence of this eestary is the Peeling of increasing
strength and abundence. In this state @8 man enriches every~
thing out of hig own abundancs. VWhat he gees, what he wills,
he sees distended, compressed, strong, overladen with power.
The highest type of the artistic style im all the expression of
life ig examplified by the Greek culture, where there was a
manifestation of a synthesis of the Apéllonian and the Dionysian

impulsesg of man.6 ‘ N

The definition of culture as & unity of artistic style in
all expressions of 1ife, he supports and develops further in his
analysis of the Gréek's notion of culture. The Greek, who on
once reached the paak of culture, conceived culture "as another
and improved physis without inside and outside culture as a
barmony of living, thinking, appearing and willing".7 This
definition of culture bring many controversies about the nature
or physis. The problem is what is meant by ‘another and improved
physis without inside and outside'? Does it mean that there are

division in nature, nature distinguished from trdé nature?

Nietzse he. MWill to powere

F.N., I have discugs Apollo and Dionysus, the two artistic
God of Greek in second chapter of thegis.

7mietzscbe; Uptimaly maditntions— of the sue and digadvans
age of history for life-~ P,10, g
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Some try to interpret this as the division of self, as emperical
self and transendental self. I think it is quite a miginterpre«
tation of 'another and iﬁproved physis'. Por Nietzsche a cultured
man is & man of thig world, living among the pleagant and
unpleagant experiences,. and not someone who transends this world
and lives in some kind of trangendantal reality. Self is one.
Mgain some try to interpret this ‘another and improved physis’
as the distinetien of nature from true nature. I do not think
this another and improved physis does imply any divisicn of
nature and true nature. Bocause if we take for granted this
division then the problem arises how one can identify the true
nature from the nature? Ig there any speocific criteria for iden-
tifying the true nature? This difficultycan be avoided if we
interpret this 'another and improved physis' as a cultivated
nature and the physis as mere nature, According to Hietgsche
there is an urge for perfeetion in nature and man bas to achieve
thig perfection by himself., That is man, as such, is an animal,
What distinguishes him is not that he is something epecial or
superior in comparision to other animals, but only that he has
an additiosnal potentiality and c¢an raise himself abow the
apimals, if he will only cultivate his naturee~ his physis. This
notion of culture corresponds to the first important developmeut
of the metapherical use of the term culture-~ the culture of mind,
that 1s, discription of certain men as cultivated and then ag

'those who are cultivated'. This definition of culture which
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congists in the overcoming of the diserepency between 'linside
and outside' noeds a further elaboration on the point of 'inside
and outside' to elarify the definition. According to Nietzsche
man §s born in this world without any choige and he had uo
control over the circumstances in which he is bora. But with
growth he gets the power of considering, judging and creating
values. In ghort he acquires the style of his life, Giving
gstyle to one's 94f¢ is not a matter of hereditory outcome. It
has to acquired by & man himself, His response to the world,
to the circumstance, is a determinate factor of his character.
He changes the circumstamce, in which he is born; in accordance
to his own nature and there by improves his nature and circumse
tances both, By improving I do not mean that he can change
everything of the world and everybody in accordance to his
nature. I mean only that he can choose and create a way of 1life
in such a way that it does not stop the snhancement of his life.
In nietzschean words this will to power will continue to manie
fegt., Not only Bo when man grows, then ofcourse 1t is expected
that there is some development of his abilities which he can
uge as a gource of expregsion of life style, The feeling of
helplessness in the world, is 1less with growth., According to
Nietzsche giving style to one's expregsion of life is a great
and rare art. Although everyone has the potentiality for thig
power of giving style, yet everybody is not able to give style

to his character., It is excercised by those who see all the
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strengths and weaknesses of their own nature and then compre-~
hend them in an artistie plan until everything appears &8s art.
In other words he becomes one who has self-knowledge and has
control over himself., This is not a matter of birth er a
matter of sudden change, It needs leng practice and labour,
Here, the . ugly, whiéh could not be removed, is hidden and
it hag been re~interpreted and made sublime, In this way grows
the second nature, This second nature should not be interpreted
as 8 distinetive and separate nature,from the nature at birth,
as an improved nature. Ofcourse Nietzsche is aware of the kind
of life stylé .- which expresses a dualistic attitude towards
oneself, This type of life style is found iu umen of little
strength, who try to presérve themselves ounly through the means
of reagon. They have to émplqy in théir art of living ‘decep~ -
tion, flattery, lying and choating, talking behind the back
posing, living in dborrowed splendour, being magked with the dis-
gulse of convention; acting a role before others and before
oneself, A1l these may be brought under tho gem ral name 'hypoe
cracy'. What the hypocrate. intends to do does not fing .
expression in his aots and words. Sometime even people do not
know the truth of their actual behaviour. Knowledge about the
truth of their behaviour will be terrifyins for them.Nietzsche
dislikes hypooracy and wanfs pecple to bear the truth and let
the feelings of man come ocut ag they are. " There ghould not bs

a gulf between man's actim and his word, This wili help us to

uoderstand Nietzsche notion of 'without inside and outgide' in
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his conception of culture. This 'inside and outgide’ dees not
imply the division of nature but points towards the united
expression of the life=style, That is a harmony of living,
thinking, appearing and willing. Now hew can this harmony of
living and thinking etc. be achieved? For our impulses are inm

a ptate of choas,. We do this now and anothar thing next moment
and even a great number of things at the game time, We think
one vay and live another way, we want one thing and. do another,
Ne man can live without bringing gome order iato this choas.
Arrangement of impulses can be done im two ways. One way is to
thoroughly weaken the whole organism or to repudiate and repress
many of his impulses. That is in order to control our impulses
we just make ourselves weak. 4z a congequence harmony within us
in distrudbed and our nature or physis is castrated rather than
Nidigsche

points out that what goes on under the banner of improvement of

improved. In the egsay 'The

man is actually a plan to weaken hilm, With some beautiful
concepts people namely the Priest make men sinners and then fame
them just as the wild animals are tamed. When an animal is tamed
it in reality amounts to only a weakening of i{ts power. He
accuses the Church for doing the same thing. Neifzsche prefers
the way of sublimation which aetually leads one to the achievemet
of an organic harmony and also leads to that culture which is

truely a transfigured and improved physics.

Sublimation, in short, means the process of overcoming and
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theredy controlling the impulses. Agecording te this process,

the impulses are discharged, neot as impulses but as somsthing
else inte which they have developed.vﬂietzsche believes that an
jmpulse could be channeled into a creative gpiritual activity,
ingtead of being fulfiiled directly. As for example the desire
to torture one's euemy can be sublimated into the desire to
defeat one's rival, say in fhe olympic contest. But this direc-
ting of one's impulses into & new stimulus does not imply the
weakening and repression of ene's entire physical and psychical
organization though, ofcourse, it controls the violent impulse.
Self mortificatim or self exhaustion is not sublimation.Under
the process of sublimation, the impulses of man ig not weakened
but developed into a socially acceptable form. For instame the
contest by writing tragedies wasg, in Athens a8 socially acceptatls
form of dantest. Charles Rycroft, in his book Cpitienl Digtiopsry
LE Pgychoanalvais defines sublimation in the same way and says
that the conocept of sublimation seeks to explain the evolutim 6f
higher functions from the lower one's. Nietzsche employs the
concept of sublimation for the same purpose. But theéé are sgome
differsnoces between Nietzsche's use of sublimation and that of
pesychoanalysis. Firstly in psychoanalysis the vioclent drive,
which is digcharged in many developed forms of behaviour, is ree=
ducible to the sexual libido, while in Nietzsche, to the will to
power, Secondly, payche is a necessary postulate in psychoanae
lysis but Nietzache hardly postulates any psyche as necegsary.
Rather he interpretes the psychological factor im terms of the
physiological one. Thirdly, Nietgzsche's gsublimation is not the
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basis of psychatric cures as in psyohsanalysis. It is the

concaptual background to a demand for the creation of Superman.

AMn objection can be raised about Nietzsche's account of
sublimatim that it is not really'a case of substitution., If
one man does one thing instead of another, @ substitutim takes
place but pot sublimation, This criticism might be relevant,if
Nietzsche holds that the objective of the impulse is changed.
According to Nietache the objective of the impulse does not
change but takes\a new form of manifestation under the process
of sublimationl One enjoys the same feeling from the sublie-
matcd impulse which he is supposed to have got at the satis-
fict:ion of the original impulse. These go=-called objectives,
which are concealed are only accidertal ' atributes of this
basic striving. They are mere 'foregrounds' in Nietgzsche's
words, For example sexuality is merely a foreground of some=-
thing else that is the will to nower. The feeling of potency

is essential, while 1ts sexual manifestation is 3¢¢idental aud

thus the feeling of gexual potency can be sublimated inte the
ultimate feeling of power. Thus we see that the copcept of sub-
limation makes it possible to have 'another and transfigured
physis' by bringing a harmony in our impulses. Nietzsche's idea
of Superman is an example of the ideal of the sublimated one.
Superman is one who has transfigured his physis and acquired

self magtery. He overcomes by sublimating his impulses, by
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concerting his passions and by giving style to bhis character.

Nietzgche conceives of beauty and gelf-perfection as culture,
Aegthetic judgement is almost our second nature., It is hard to
imagine a human being who lacks aesthetic judgement, Nietzsche
maintaing that "= for it is only as an aesthetic phenomenon that
existence andlifeand the world an eternally justiﬁed."a In congi=
dering the concept of beauty we bhave tosée why beauty is
beautiful. On a second level in accepting 'the beautiful'! and
the other aesthetic categories as given, we have to ask why they
exist and whether they exigt objectively in the world or are
gubjective human responses to or interpretations of that which is
in itself aesthetically nuetral. On a third level it inquires

into the nature and purpose of the human creation of beauty.

According to Nietzschc there is no supernatural sanction of
beauty. It can be conceived without any ebligation. That is one
can speak of beauty. Without implying that anything ocught to be
beautiful, It can be construed as a factual quality which either
is or is nd present and it can be appreached discriptiveiy rather
than normatively. Nietzsche would describe it in terms of the
two Greek gods?! beauty is the monument of Apolle’s triuwmph over
Dionysus, Nietgsche names two impulsis in man in accordance with

the two.Greek gods~ Apollo and Dionysis., Although they are

sNietzsche. The Birth of Tragedy- Chapt.5.
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antithetical to each other yet there is a reconciliation is the
highest manifestation of human being. There was the syunthesis
of these two impulses., Apollonian and Dionysian, in the 1life
of the Groeks who once achieved the peak of culture. Through t
the Apollonian impulse one geta.the power to create harmonious
and measured beauty, the strength to shape one's own character.
"Nietzsche giyes the example of Hellenism, Tpeir culture, in
fact all culture, is born of conflict and the beauty of ancient
Hellas is conceived of in terms of a contest of two violently
apposite forces, viz. apollonian and Dionysian. The Dionysian
impulse 4s a distructive force in human being . If it is not
checked by the apollonian impulse then there will be a cheatic
condition in the world. But the notion of Dionysian impulse is
quite different in Nietzsche's account. Jctually what Nietgsche

means by this impulse is the passion controlled or sublimated as

opposed to the extirpation of the passion. In fact what is
monumnen

t
meant by the conception of beauty, as/df fpollo's triumph over
Dionysus, is that man's potentiality or impulses get the form or
style under Apollonian impulses, Without either of then no

creation of beauty is possible,

The creation of beauty is envisaged as the response of a

fundamentally healthy organism to the chaflenge of diseass.

fhose who have never faced disease and suffering, have vo need

of producing beauty. Suffering is necessary condition in
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creating beauty. Because it strengthens 1ife. When one recovers
from disease one's craving for enjoying life becomes greater. In)
the happy state or pesace of soul one camnot feel the urge to
crcate, lMoreover according to Nietzsche the creating one undergees
some gtate of tension before the creation. This state of tension
is ecalled by Nietzsehe the state of eestasy. "The essential
feature of ecstasy 1s the feeling of increased strength and
abundance.”’ In this state of acstasy man enriches overything
from art of his own abundance, He transfigures things until they
reflect his power, He gives the example of the Grecks, who had
suffered at great length and oreated beauty in order to be able
to live.

The weaknesso of this account of pre-requisitive of suffering
and desease for the creation of beauty is that it implies geme
kind of funetion of interest in case of beauty. Gonerally beauty
is thought of as unconditional, without any interest. How the
question is what kind of interest? Physiological or psychological?
People try to classify Nietzsche's view of suffering ag the con=~
dition of creating beauty, as serving either psychologiecal or
physiological interest and thereby making the notion of beauty as
relative, I think Nietzsche does not have this kind of classifi-
cation of psychological and physiological interest. Because to
him there is no hard and fast distinction between thenm,

Nietzsohe.F, The Twilisht of the Idola~ Chapt.8
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psychological states does not mean a necessarily a consciouaness
A pure psychological state is impossible according to Nietgsche,
He really makes psycholegy a brarch of physiology with no disti-
net and circumscribed sudbject matter of its own. S¢, I thiak,
Nigtzoche never distinguishes this kind of interest involved in
beauty., Rather he feels the need of sorrows, sufferings and
cruelty in the céeatiaz of beauty on the ground that any kind of
creation takes birth after some tension or ecstasy in man. He
81g0 recognizes that the desire for life is much more deeper
aféer the suffaings. “The discipline of suffering, of greatl
suffering- do you not know that it is this discipline alone which
has created every elevation of mankimd hither to? That temsion
~of the goul in misfortume which cultivates its strengtb,....."10

_ The heed of suffering, in the development of human being
and hig culture, has been gecognizee by many thinkers of east and
wegt. Take for instance Plato's view of man, According to Plato
the actual ﬁdministrator of the state is the philosopher and the
stateman, As he suggests in the Bapublic, to become a stateman
the child has to be brought up in certain way. And here as a

development of the child, Plato suggests them to see the suffering
and bravery of the people in war,

Tb&&aocount of beauty makes the notion of beauty, individue-
ligtic or subjective in as much as it exists only in the mind of

1°N19tzeobe,F. "Bayond zood and Evil.
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man is another charge. Against this criticism I want to point
cut that the concept of beauty is such an idea which bas no
universally granted form and there are no specific criteria to
identify the 'beautiful’. Poople see beauty in their own life
<, gtyle. Some time people of one culture cannot understand
the beauty of another culture. If the notion of beauti i#: not
an individualistic onme but is universal then the possibility of

the disagreement in the netions of beauty and the difficulty in
understanding the beauty of one culture by another will not be

there. !

In the Birth of Traeedy, Nietzesche emphasized the importe
ance of history in creating beauty., The influence of history can
be either to destroy or to taughen the mind. That is weak people
want to negate the life as consequence of the fearful experiences
which have been written doewn in the history of mankind. Bat one,

who is gtrong, tries to be more drong and creates the beautiful.

According to Nietzsche the historical sense differentiates
men from animals., Mnimals live unhistorically that is to them
only the present matters. But men are conscious of their past.
Historical sense is "the capacity for divining quickly the order
of rank of the valuations according to which a people, a community,
or an individual has lived, the 'divining instinct' for the

relationships of these valuations, for the .relation of the
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authority of the valuations to the authority of the operating
forces".11 But the historical sense needs a 1limit within which
one can exist. This limit is shown in the man who has "the power
of specially growing out of one's self of making the past and
strangé one body with the moar and the present,....." This people
grants the past and forgets ?he things which they 40 not need to
grow, Therefore both the historical and unpistorical genge needs
for the enhancement of 1ife for the man of action, "Tha the un-
historical and the historical are equally necessary to the health

of an individual, community and a gystenm of'culture.“'e

History is necessary to the 1iving man in three ways: in
relation to hig action and gstragled and Sis convervatism and
reverance, his suffering and desire for deliveramce. There are
three kinds of history:-~ monumentaligtic, the amtiquarian and the
critical history. The monumentalistic histoiy means the concen-
tration on the heroes of the past in an affort to derive comfort
and {inspiration. It gives the knowledge that the great things
were pogsible and so may be poggible again., The antiquarian his-
tory means the pious and reverant consolidation of our knowledge
of the pagt which is considered as an object of respect simply on
account of its age. The critical history turns the bistorian in-

to a judge who passes sentence on the course of pagt events,

Y'Nietzsche. F- Untimely medifntion. The use & abuse of Hisbary

1zNietzsobe.F— U m M iop~:The use and abuse of
History
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without {llustion or mercy.

In ;he Mediation Nietzsche says "Phis is the basic idea of
culture in so far as it assigns only one tagt to every single
one of us: to promote inside and outside of ourgglyeg the genera-
tion of the philosopher, the artist and the saint and thus to
work at the perfection of nature".13 Agcording to Nietzsche self-
perfection is an essential urge in man aad nature and suffering
and self-sacrifice is an indispensable condition of self-perfec-
tion., As I have 2lrecady mentioned, unless there is &uffering,
physical or mental one can not creat bsauty. Self-sacrifice, as
another conditim of self-peffection, does not mean the sacrifice
of everything concerning worldly life. The ordinary and especia-
11y christian notion of self-saoriffgiaggiz]with reforence to
particular world view in mind. Such as self=-gacrifice means giving
up the emotion and instinct cof man for atfainment of something
desireable, say God. It is preached by most of the preachers that
in order to achieve a deep and great pleagure one has to sacrifice
the pleasure of the worldly life, specially sensual enjoyment.
Nietzgche does not like this notion of gelf=gacrifice ag it is
mostly adwceated for the decadent who becomes a herd or blind
follower and is not able to liw in the strictest sense of the
term. For Hietgssche selfe-gacrifice brings in man that nature which

he wants to achieve. That is man is not a perfect “:  being but

13Nietzsehe.E- Untimely Meditation- II
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but there is always a striving for perfection in bhim. In order
to be perfect man has to sublimate some of his instinct;ve urges.
Aocording to him self-sacrifice increases the power. He gives the
example of the artist. The artist, in order to create a new art,
destroys the previous one. This seemed to’ Nietasche the essence

of creativety and the way of all life.

Thus we see that culture according to Nietgsche, covers the
whole life gtyle of man kind, Ags he said culture is made up of
those stimulants through which man forgefs the displeasure of the
weight and burden of existence, Analysing the bagig of the great-
ness of greek culture he points out.that Greek culture is baged
on manifestation of the will to power, That is their every action
and manner manifests power. At that time culture does not mean
the " reduction of the beast of pray ‘man' to a tame and civiligzed
aniual, a domestic animal..."14 Here in greek culture he fiunds

reconcilation betwsen two impulses of life such as thée Apollonian
and Dionysian,

As I have pointed earlier the Apollodian and Dionysian impul-
gses have been named after the tws Greek Gods Apollo and Dionysus.
Apollo, the God of all plastic energies, is at the same time the
gooth-saying God. He, who is the 'shining one, the deity of light,
is also ruler over the appearance of the inner world of fantaay.
He is the glorious divine image of the 'principium individwu: t1ionis,
Dionysus, on the other hand, is the symbol of that drunken frengy

V441etzsche. F~Genenlony of Moralg~ Sec.td
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which threatens to destroy all forms and codes, the ceaseless
strieving which apparently defies all limitations. He is nearer
to exuberance and to excess than to self-descipline and restraint.
Dienysus gtands for universal nature and a life force which is

out side the individual and in part, at least even outside the
human species, These two Gods represent the two apparently contra-
dictory impulsés. The Greek culture is 8 syothesis of these
impulges., Nietzsche compares Apollonian impulse with dream ang
Dionysian one with drunkeness. Apollonian impulse representg the
power to create harmonious and measured beauty, the strength to
shape one'sg %wn character. le says that in the Apolloniaa impulse
one views the form‘apparently as we apprehend the- figure in the
dream. Dream brings joy from "the immediate apprehengiion of form
where all fa ms speak to us none are upimporta&%ﬁ?Zre superflowg.
+«"15 The gelf's oxclusive knowledge of the world of dream—f&rms
into which the unity differentiates itself ensures the continuva=-
tion and preservation of that self as a geparate eantity, distinct
therefore from the primordial unity which is the oniy true self,
This separate self-Wietzsohe attributes to the principle of indi-
viduation or ’principlum 1ndiviéuationis'. the principle by which

the primordinl unity differentiates itself inte plurality of
1ndividualsﬁ:

There are three strand of the meaning of Dionysian impulse.

" utetasche. P~ The Birth of i Tragedv.-Seo. 1
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(1) It 15 the mysterious primerdial unity' inm which all distinc-
tion between self and gself, and between self and nature, are
gwallow@d up, (2) the Dionysian impulse is for the individual
person a quagi-cognitive state attainable in ecgstasy or drunke
eness, in which one participates in this unitary absolute.{3)the
Dionysian ig a state where one suffers with super abundance.
There is a peculiar bdlénding of terrdr and joy in this state.
Particularly for thig reason the dionysian festivals are mige
understood by many people. This description of Dionysus as the
god of formless frengy has been changed in the later writings of
Nietzgehe where Dionysian impulse represents the passion contro-
lled as opposed to the extirpation of the passions and Dionysus
is the synthesis of the two farce represented by Dionysus and
Apollo,

A reconcilation betweecn the Apellonian and dionysian impulses
is made in 1life by organising the choas. Dionysian impulse, as we
have gseen, is an expression of the super abundence of passions.
Under the influence of Apollonian impulse these passions get forms
and thereby result in artigtic expression of life. Ve may say
that Dionysian impulse supplies the material and basis and
Apollonian gives the form in it. This 4is the ground of every
higher culture, beauty and art. However while the essence of will
to power is present in every living being, the manifestaticn of

it does not necessarily lead to culture, beauty and art. Ag for
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instance there is this urge for power in the master class and -

. algo in slave and herd class. The master clags commands and has
power over peeple. The herd although it is obeying the command

of the master clags, yet wants to command the .z .. r people weakerxr
than it, .~ This latter case of expresgion of will to power does
not lead to artistic expression of life. But in the former case

it does, for here we see that there is a self mastery or in other
words the control of passion and ability of giving gtyle to
one's characﬁer. Thus it can be said that Apollonian and Diony=
sian impulses ara to be reconciled in order to achieve sense of

culture and beauty and art.

According to Wietzsche there are three type of stimilent
which cover the burden of existence and make life ‘'able to live'.
That isnthere are three kinds of culture according to the ingre-
dlant of the stimulant., Such as the stimulant of knovlge, of
art's reductive veil of beauty, and of the metaphysical comfort
that beneath the flux of phenomenon eternal life flows on indes~
truotibly. These are ocalled socratic, artistic and tragic cule-
ture regpectively or in his=torical examplifications Alexandrian,

Hellenic and Buddhistic culturs,

The first type of culture; i.e. ANlexandrian culture, holds
the criteria of culture as knowledge. That is one who is educated

known as cultured, Nietzsche doecs not agree .with this ecriteria
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of culture. He considers that knowledge and learning are not a

. neceasary criteria of culture rather in mest cases they are
found attached to the notion decadence. "Much knowle dge and
learning is neither a necegsary means of culture nor a sign of

it and if necessary, get's along famously with the apposition of
culture, barbarism i.e. the lack of style or the choatic confus=-
gion of all styles".16 The cultured pewer of modern eduocational
institution 1s very 1eqs though it bdbrings an elegance in man,
Socrateg is supposed to be the founder of fbis type of culture
where knowlige ig the oﬁly measure of it, eQen in the gphere of
poefry which is supposedlt5 be the most emotional manifestation,
In the essay, The Prohlem of Socrates Nietzsche refers to the
dangerous consequence of Reason as virtue. He shows that the need
of thig weapon of virtue proves the decline of mankind. For when
one is truely weak and impotent than only one wants to change the
means of controlling the situation. Here the means is found in
'reason. But an a}arming situation results in accepting reasgon as
the criteria of culture, Lét me illustrate what I mean 4in the
following way. To exist permanently there is a need of & glave
class in this culture which claims reagon ag a virtue, This is
the wigemen do not want to recognize. Though they talk about the
dignity of\pan and the dignity of labour and want the happiness of

all yet they accept underlying distinetion between man and man,

"€isetzsche., P~ Untinely Meditation
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The man of knowledge is éistingnished from the regt of the people.
He hag superiority and powexr over othors. This 1s a kind of
optimism, according to Hietzsche. With knowlile the slave class
comas to know their actual existence as an injustice and prepare
to tak the mvange on such people. The effect of the beautiful
words, such ag 'dignity of man' 'dignity of labour'® dms not last
long. Thus Alexandrian or Scoratic culture is based on the very
shaky foundation of two contrary pre-requiéwés, the requireuent

of n slave class and denial of the existence of such a classl In
sueg circunstance the cnly way which is open to this cultured

man is to divine the cousequence. .Thatls science is not the
ultimate universally wvalid aim, There is something deyond science

by which they are gifted.

There is ansther way in which the gtability of this culture
is shaky, There are different ideas about the highest type of
knowledge according to different philogophers. HNone can be held
ag eternal highest knowle dge. For instance according to Plato the
highest knowlcdge is the kuowlédge of the 'Good', according to
Koot 4t is the kanowledge of the transcendental reality 'Thingse=
inethemegselves’, This shows the transcientmess of the idea of

knowla@re, Nietzsche calls this type of culture are culturs of the
opera,

According to Nietgzsche artistic culture is exemplified in
the ancient civilization of Groece i.e. in Hellenism, Hellenism
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reached tﬁe peak of culturec and even today it is an illustration
in the sphere of culture, The bagia of the greatness of this
tragic culture ig that they say 'yes' to life. That ig although
they recognize the burden and weight of existence or in short

the reality of existence, the sorrows and sufferings of the worlf
yet they never try to escape from it or hid it with beautiful
i1deas. Rather with a yés to life, they try to emjoy the life to
the fullest extend in the midst of this worlds . . In the case of
Hellenism suffering is & necessary pre-requisite of culture,

beauty and art ete, Thorough suffering they enjoy the enhance=-
ment of life., /nd the spiritualization of oruelty is the basis

of artigtie culture. {gain artistic culture culminates under the
reconcilation of the Dionysion and Apollonian impulses of man,
Apollonian impulse gives the form or organiges the choas of the
Dionysian or material impulse. Thus both the rational and emoe=
tional agpects of life are ﬁarmoniuzely reconciled under the

artistic culture, Their expregsion of then life-style is an art.

On the other hand the tragio'culture tries to avold the
sufferings through a kind of world view which mostly regards this
world, the sorrows and sufferings, the life as illusion of
appearance et. This is very commen and eagy way to face the problem
of l1fe, Mostly held by a culture under the influence of the
priestly class. A negative attitude towards life is a remarkabie
gign ‘'of it, Here life is regarded as the preparatory stage for
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future 1ife some where beyond thig world, a heaven or whatever

else it might be.

Acgording to Nietcache there are some conditions under whigb

a healthy culture prevallg., Such as philosophy, Transvaluation
and aristocratic radicalism, learaning to see, thing and speal,
reverance and distictian between man and man and consolidated
"medioeraty; For Nietzsehe a healthy culture is one in which Philo=
sophy flourshishes as something intrinsic to the culture and even
promotes that culture and helps to quarantee its survival, ie had
very firm and.explicit ideas about the mature of the activity
called philesophizing and about what kiné of man ought t0 be called
a philosopher. Hig ideas conflict with‘many commonly held views.In
Reyvond Good and Eyil Nietzsche asserts "the real power of intellects
real depth of the intelectual perception in short, philegephy”,
Thig kind of philogsophy lacks in many philosophers. The other defi-
nition of philosophy is that philogophical thinking must be counted
amongst the iungtinetive functims. One has here to learn anew aé
one learmd anew about heridity aund innateness. {NAccording to Niet-
zsche an impulse of knowﬂgdge is not father of philosophy. Rather
he considers the fundamental impulses of aman with a view to deter-
mining how far they may have aoted inspiring genii, Each one

of them would lock.. upon itsgelf as the ultimate end of existence and
the legitamate ‘lord’ over all the other impulses. There is absolutely
nothing imperfional to a philosopher. His morality furnishes a
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decided and decisive testimony as to who he is, that is in what
order the Geepost impulses of his gature stand to each other,
"Philosgophy is this tyranical impulse itsclf, the most spiritual

will to power, the will to cveation of the world, the well to the
cauga prima"17

Nictasche éesesses tha new or the future philosopher., Like
cther philosopber they will be friends of truth, But will not bo
dogmatist like othor philosopbers., Thuth for them is not a matter
of universal agreement that i "one must renounce the bad taate
of wishing to agree with many people.’a The future philegophers
are free gpirits, But here one ghould keep in mind the particular
sengse in which Nietzsche uses the word 'frae apirit', Free apirit
here does net mean, the 8o ¢alled free moderm peonlse, whe talk -
about the equality of man, sympathy with all who suffer and sgee
the cauge of all miserey and failure in the 0ld forms in which
gsoclaty hag hitherto existed, Rather from the miseries of 1lifs he
gets more life, and ig not bound by any of these,.

Nietzsche does not bslieve in the equality of man, This phage
equality of man has done a great deal of harm to the development
of man and its culture. For he thinks that the notion of equality
of man is a gign of decline in human beings. The emghasie on
equality of man serveg the purposs of finding .gome kind of congo=-
laticn to that man who Iacks the cxreative powexr, who lives, just
like the herd, following blindly the norms and imperatives, and

1TN1atzoohe. P~-Boyond Good_and Eyil=Chapt, s
'ewietzsche.4~ ivid=Thg I'rag Srrit~Chapt.43
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also who ig very much aware of the fact that some men are more

talented or quite distinguished from others, Some people do not
want to recognize the talent of others and ars je@lous of the
exceptional ences. In this situation they take the help of one
before whom all are equal, (God?) They find some congoliation to
¢oqver their inabilities and want to bridge the gulf between then
and the distinguished one,

Nietzache's diogudf with the notion of equality of man can
be seon in his displeasure about democracy. The key ward of

democracy is equality of man., This demoralization of man brings
dedine in man, Even he holds that God is dead when He becomes
democratic god i.e., God for all.

Secondly, the equality of man is wmainly preached by the
priestly class. Their intention is to safe guard their position
in the gsociety. They want power and consequently want to control
people by any means. AHmongst the other means the equality of man
is one, Haturally one, who is exceptimal being, attracts people
more. So once people are attracted towards him, they would unot
obey the priests' commandments or at least there may arise &

a gerutinizing attitude towards the priest which ig dangerous frr

their (priestSs)existence. So they want to orush the development
of any pogsiblity, such as free thinking, scienee, ete¢e which ceould

help to recognize the exceptional ones.

Thirdly, Nietzsche does not believe in universal meral order

or god as the moral authority., But according. to priestly class
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moxrality bhas beep determined by god and all men are equal and their
good and bad are equal. This notion of morality makes morality

antinatural and ignores the seusuagl agpect of life,

Wietzgehe, who has high hopes for the future of man, believes
that there should be a distinction between man and man. Thaﬁ igs a
conditicn of the culture of a race, Oreating beauty as the expressin
0f will to power is not equality practiced by all men. This quality
is an essential expression of culture and oa the harmonioug dovelop=
ment of body and mind, According to Nistzzsche"that which separates
two men most profaindly is a different sense and grade of purity”.’g
Althaigh peoble talk of love gnd common good among themselves yet
there is an instinct of purity which distinguishes one from another,
As for example the instinct for purity makes one isolated as a saint.
This distinction between man and man does not depend upon heredity or
purety en biological factors but upon man's response towards the work
of art, religion and philogophy which elevates man above the beast
and also some men above the mass of mankind, For if we maintain that
it is biological or hereditory factors which distinguishes man from
man, then the difference between the cultured one and rest of the
people is fixed & permanent. That is cultured man remaing cultured
generation after generatiom. There is no need for any active parti-
cipation to be cultured, This cannot be acceptadvle to Nietzsche,
According to him if we interpret culture in terms of an artistic
expression of life style of the will to power, of oreating beauty,
of philosophic work, then there will be 2 chanee for every-

body's turning out to be cultured and even a3ll men of &

19Nietzsche.F— Beyond good and evile What is noble=Chapt.271
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.race may turan out to be go,

"0ng must learn to gee, one must learn to think, one mugt
learn to gpeak and writet the geal in all three is a noble cultu~-
re"?0  Nietgsche holds that higher education and educators of
modern institutions pave the way for the decline of culture Higher
eduecatien is meant only to prepare the young geuncration to fit
the needs of the eooiefy. But higher educafion is not a common
thing which is within the reach of every body. Witheut having
the practical knowledge about the world i.e. through expserience,
one can be highly educated only by going to universities.
According to Nietzsche'an educator is one who is also educated
through the experience of life, The need of this type of sducator
is three-fold such ag for learning to see, to think and to gpeal I
and write., What dags learniné to gee mean? In 1 Nietzschean word
learning .to gee means accustoming the eye to calmnegs, t0
patienee, to letting things come up to it, postpoining judgement
learning to go around and grasp each in@ividual cagse from all
pides or in other words it is called a strong will. This is the
first preliminary scho&ling for spirituality. Not to reaft
immediately to a stimulug, but to gain‘contrcl of all the iphabit-
ing excluding instinets. Vhen one cannot resist from reacting a
stimulug, then there ig some physioclogical inability. All these
peint out one thing that to a culture objectivity is bad taste.
For objectivity implies certain kind of determination on the pagt

2041 0t asoho, F= Twilight of the Idols
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of man., That he must be bound to react to stimulus and does noct

have any control to resist them,

Aocording to Nietgsehe thinking requres a technique, 8 tea=-

ching curriculum, a will to mastery: He compares thinking with
the art of dancing. One has to be able %o dance with concepts,

with words just like the dancer with his feet. The ability is

1poking in maod ern society.

For the creation of a great culture Nietzsche advises
transvaluation and aristooratic radicolism. Nietzsche speaks -
of the go-called morality (preached by the priestigg‘something
which ig anté=natural, Moral norms are imposed in such a way that
the following of them means stopage of any further development
of life. Such moral norm which do not touch naturalunsss at any
point of life should be destroyed. For & is an obstacle on the
path of man, speecially of superman. Tietzsbhe wants man to be
courageous, t0 be the ereating ones, A man who creates his own
virtues, gives style to bis character. This style giving is not
possible unless one distroys the existing one or at leagt has
the power to choose for one himgelf, Now one oan sgay that this
will lead to nibiliom or chaos. The point is that Nietzsche not
only say that the prevailing moral order should be destroyed but

he also maintains that man must create or choese for himself his

an
virtue, which is the well known Nietzsche/phrase "revaluation of

values”". Revaluation does not mean adoption of a table of new
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virtues rather it stands for a war against accepted valuetions.
"Aftor the yes saying part of my task had been golved, the turn
hag come for noe-gaying, no=-doing parts the revaluation of our v
values so far, the great war«conjuring up a day of decisim. “his
included the slow gearch for those related to me, thogse who
prompted by strength, would offer me their hands for dietroying"a
Again he also writes® revaluation of all valuess that is my fore
mula for an act of ultimate self-examination by mﬁ@kldd vhich in
me has become flesh and gen:l.us."z2 In short Nictzsche's aristoe
cratic radicalism means that man is essentially animal, There is
nothing special about man. Only he is cunning or has rational
ability which makes hiam tpe magter; and the superior of the
animals Nietzsche shows that art philosopby and religion help man
to have distinguished characters. Through fhe process of sublie
matim nan transforms his animal instinet into an art; Bat
Nietzgeche does not want that this animality or instinctive pleasure
of life should be cut off from the life of aman; Greeks through

the satisfaction of the instinctive aspect of life reached the
peak of the highest in life, '

21N1etzsche P, Egeg Home

22N1etzsche.F. ibid.
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RELATION BETWEEN CULTURE AND GOD

In previous chapters I have dealt with concepts of God
and culture in Nietssche's writings. I will try to ezamine
the relationahip betwacn these two conecpts in this concluding
chapter, Iy main concorn is with the questim how far
culture detormines the concept of God? Can there be change in
a culture with the change im its concept of God and viceversa?
Vhether culture oxists independently i.e. vithout any relation
to God? Hore it night be pointed out that there are some cule
tyres vhich do not have any ccancept of God thpugh they have
a roeligion of their own., My thesis is that Cod is the key=-
coﬁcept to almost all religions of course the conception of
God or Gods varics from onc culturc to the other. These
religions which oOriginally 4id not beliove in God, say buddhism,
ptarted to worship the idols of the fcunder im the same manner
in which a believer fn God worships. After the death of Buddha,
the buddhists began to worship him as God and attridute Him with
all godly qualities such as immortality alleknowing, all perfect,
just ote. ate.

Even Nietgsche's proclaimation about the death of God is
interpreted by some as the sign of nihilism which io already

gooted io westera culture, That is, God's 1life here has become
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conditiomd by tha culture itself. In foot Niectszache's preclamtion
of thle donth of God are eepenaenp)upoa grounds whieh aceerding_to
him culminate into such a state that God becomss - anti=}ife,
Sueh as the ccncept of God as the good, as pure opiiit, as something
‘bayond, Histzsche shows bow thege types of ideas about God bring
obotaclos in the enjoyment of life, His motion of 1ife is quite
distinct from the traditional one. For he holds that only liviag
according to the code of coaduct imposed by a society is not a sign
of living, Living one coatinuesg to grow, the will to powor manifests
through the ogprossion of lifo=ptyls, For will to power is the
ossonee of life., There ig an commanding and obeying tendency with in
one's self and also over others. Thuag the concept of God ag the good
ctc,shifts the contre of 1ife to something which Ls beyond life,
Truely speaking many & problem bag baca introduced im the £i0ld of
faith, becauge of this concept of God, Take for imstance the problet
of evil, The fundamental pre=gupposition of thie prodlem of evil ig
that Cod is almighty and He is also the gzocd Creatore of this world,
There is evil for which one cannot f£ind justification and one is no
able to £i¢t it in the ' . providence of such a good God, Some try ¢
clothe them future ¢o solve this mystry evil with btoautiful ideas,
like, 1life after death, thus worl@ as an appearance and gcme othey
world as the real where averything will be just and porfeet, Ay I
have already showmn in the cariier chapter, DNietsgche wants the
death of this particular idea of God, Ho also calle it & trangforme
of God., In Jdptienhrist he points cut how the God of  the Q34
Zoatament, wbo is activa, 4s both friond and fo0, a natiogal



87

God etc.\has been transformed into the christian God who is

conditioned, 1z only merciful and is a domocratic God,

Hietgoohe defines culture ag a harmonicus development of
body and mind, as an artistic expression of lifeestyle. In
other words. culture is concerned with the whole lifee=stylc of
mah, and not with a particular.agpset of life, Hietzsche talke
of the changs in God or transformation of God on the ground of
the change of man'g attitude towards the world and to himself,
as he definitely foels that therc are some determinating factors
in culture which regulate its concept of God, This connection
between culture of a socciety and the existing couception of God
in that society ig not apparent but deeply rooted in man's life.
Han, rising to the level of the Titons, acquirss hisg culture by
himself and compels and gods to ally themsclves with him, because

in his self-gufficient wisdom he held in his hands thoir exige
tence 2nd their 11m1tatione"1.

The first instance of this deep=rooted basis of the coucept
of God in culture has been pointed out in Thge Birth of Tramady,
Here Nietzscho writes "without ayth, however, every culturc loses
ita healthy creative natural powert! it is only a horigon cncome

possed with myths that rounds off to unity a gocial movemen%“z.

*

1Nietzsche. The Rirth of Trazedy. Chapt, 9.
&
21 bia- Chapt. 23.
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Mocording to him man gives meaning to his life and struggles by
the oigns of myth. He defines myth as a Congentrated picture

0f the world, whioh as abbreviature of pheuomena, cannot dispense
with wonder'>, Paople develop their life on the bagis of coxrect
undergtanding of mytb, That is one hag te take iato considemtion
what is there in myth in order to crsatc or develop ideas. Though
the mythical stories have beoen, generally, digpeunsed wifb ag
fantasy, yet I want to say that they are exaggerated acccunts of
what ig real., They caannct bo total fantagy. Thus one canunot
imagine @ culture which is not grounded on myth, "For withcut myth
every healthy culture loscs natural power of its crecativdty, only
2 horigon defiged by mythe completes and unifies a whole cultural

n4
novement .

In bis analysis of the Socrates- Alexandpian culture Higtge
sche points ocut the consequence of culture that does not balicws
io ayth. Acecording to him thé central keyword of this culture
i knowledgo, This oriteria of knowledge for the ecultured one
bringa its own distruction by making the -people conscious of
their own rights that is bringing some kind of dﬁsbleasure of
inequality among. them on the one'band,aad oa the other, macdas the
division of people, atleast a clase of slaves, in order to exist,

Hietzache accuses this type of culture as a distructor of myths.
3 ibdi
4 iv48
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As he writes "- there we have the present age, the result of
that Secretism which ig bent on the distruction of mythes.ee
The tremendous historical need of cur unsatisfied modern culture
the agsembling around onc of countless other culturcs, the con-
gsuming desire for knowle dge. +what does all this point to, if
not to~the loas of mytb-?"s Ubjeotions can be raised agaibst
this doep.rooted connection between uyth aud culture that on
the one hand. HNeltzsche holds thﬁt a characterisgtic of a cul=
tured man is his ability to give character and style to hig
life and on the other hand he believes that natural creativity
of culture is lost without myth., Ifythical element supplies the
power of natural creativity. In this paradosmial situation
creative power of cultured man is determined by ayth., He is not
free to give style to his character or create virtues himself,
This criticism holds good if we take the stand that creative
power of the cultured men {5 determined by myth in its strictest
gense, Determination does not mean complete acceptance of my-
thical instruction that is literal interpretation of myth, Being
determined my culture, I think, may be a bagis ocut of which ome
can creato one's own virtues, and approach frienés for a correct
interpretation of mythe, Nietgsche's atregs upon the historical
sensB of man and tradition alsp throw light on the sawme point,
Prom bistory people get inspiration amd justification for their

life. It is 2lso a pre=condition for the creation of beauty. He

SNietzeche. The Birth of Progedy~ Chapt,23. I bid.
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wantg bis ideal of Superman to follow the path of bhis father aad
forefathers. But with a “sceptical mind that is hel@)must examine
the path of followed by them and {b) then only pick that which is
beat suited for him, Otherwise if everyone has to start from the
very beginning then within this short period of life one can
bardly'oreate any thing.

.Secondly{ as ppinted out earlier {P) Niestzasche's example of
cultured man is the 'philosopher’. ' According to him philogophy
is one discipline which distinguishes man from man and man from
animal, HNow the philosopher of Hietgsche will make use of reli-
gion for his project of cultivation and education. This project
cultivating congists io both ereating and destroying., Aftor the
destruction of gsome norms one can create the others. Hers reli-
glon helps bim as 2 means to achieve the purpose of cultivation,
Nietzsche acceots religion as a means, not ag an end., 1t is a
means for the comuanding class as well as for the obeying class.
“ith the help of religion, the strong and independent, who are
prepared and predistined to command overcome the resistances
which they receive., Religion also give to goms of the ruled the
ingtruction and opportunity to prepare themselves for future
ruling and odbeying: the slowly ascending ranks and classes, in
which, throaugh fortunate mapriage customs, the strength and Joy

of the will, the will to self=contrel is ever growlnge receive
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gnough incentives and temptations from raligion to wallk the paths
¢o highor gpirituality, to tost the fLeelings of great gelf
evarcoming, of silence and solitude, To the ordinary man
roligion gives a contontednogs with their lot and condition, They
f£ind justification for their condition in religioun. Now this
idea of roligion, as 3 means, 4is nocessary for & higher
culture, For, aeccording to Nidtzscho, one of the conditiong io
which a culturc flourishes ig the reverancs and digtinction
botweon man and man, This distinction botween man and man implies
the 4ifferent ranks of ran, Such as those who are otroang,
indepondent, masteremorality type and thoge who arc woak, depondeut,
slave morality type. The existence of tho fopmer, who ape tho
real bearcrs of culture, is stable on the existence of latter. So,
in Hietgschean view, & congolidated mediceracy, is unecded for &
higher culture. This congolidate mediocracy is a cutecome of
religien, Thorefore, the need of religien in the davelopment of
healthy culture 4is indespensable,

Thirdly, WNio¢zsche ptresses the origin of culture in man's
responge towards his displeagure due to the weight and burden of
hio existcace, According to0 him man finds himoelf in the world
within a limited period, fiwed by birth and death, He also finds
bimgself 4n helpless positim agoinst ocome of the phenomencn of
the world. His ezporicncc 4is not always & pleasant cne and he
cannot be what he wants to bes But to bear the burden of 1life

or to make the 1ife pleasant he imagines somebody who repreoseats
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his ideal, This is the purpose of invention of God, ospecially
among the Oraecks. Therefore we gee that the concept of culturae
and that of God have nlmost the same origin and purpeose in hunman

1ife that is the enhancement of l1life,

Lastly, Hietgoeche appreciates the Greek culture and the
fundamental reascan of his appreciation is will to power which
is envisaged as the basis of their culture. The will to power
is the essence of * living being., In brief it means the seh=
sation of commanding something within us which obeys. s
Wietzsche writes in Beyond zood and Evil "he who will believes
wlth a tolerable degrec of cartainty that will and action are
somehov one- he attributcos the success, the carrying out of the
willing, to the will itself and ¢thersby enjoys am increase of
the sensation of .powsr which all success bringg with it",
Regarding the concept of Go@ he maintains that the Gods arc
will to poway, Otherwise they are dcad., This view of Hietzsche
poiant to 8 necesasary conmection botween a culture and God., God

as will to power gerves the basis of a culture,

The deep~rooted connection between culture and God points
to the inevitable necd of a belief in God. Aecording to Higte
gsche ia God, one nerd@lves one's unfulfilled desires. “that I

am not, that, thot is god to me and virtue."® I want to stress

sﬂietzsche. Thug. Spaka Zapathuatrn - The virtuous
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the thesis tbat'as Ged &g the ideal of man, ap his origin is
polnted towards the consciensness of indabtnesg to the anscegtor
or to the begutiful dream=world of immediate apprehension.: 0f
form and as hio existences is conditioned by culturs, so God,
Just like the mirror, reflects every aspact of man and h;s
pociety. Therefore it logically follows that the oconcept of God
hag been evolved and fdeveloped in accordance with the geeiety or
culture to which the particular concept of God belonge. lloreover
averv_concent of Cod must have a reference to some definite
period in the higtory of that society., It is &ery difficult,
rather impoggsible to imagine, a God whe has no such refercace,
Thus the change in culture puy5t bring change in the coneept of
God, As Niotgsche points out "To be  sure whenm a people is
perishing, whan it feels it faith in the future, itotpps of
freedom vanish completely?! when it becomes conscious that the
mest profitable thing of a1l is submissiveness and that the
virtues of submigoiveness are a comdition of its survival,then
fte god has to alter too."! This relationship between God and
culture can de illustrated with the idea of man and hig attitude
towvards the world, that is to the moral, social probdlems of 1ify
his attitude towards tho suffering of 1ife ete. This I will go
by comparing the man and the world under the influcnce of two
concents of God, namely the particuvlar eoncépt of God, whose
death is proelaimed by Nietzsche, as for instance the christian
God and the concept of God according to the 013 Tastament.
7N16tzeche. Mti-christ- Chapt, 6.
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Man is tbo central point of intersst in Hietzsche's
philosophical thinking, JNecccrding to him man is not the
superior oreation of Cod neither is it something superior to
the animals, UYhat distinguishes him from animals 1s the
power of intelleet., 4nd art, philosophy, and religien are
8istinguishing factors in man which cleovates him from other
men and animals. Fictzsche has admitted that "in the Jewish
'014 Testament®, the book of divine justice, there are wean,
"8 014 Testagent
alge affirmg the same idea of man as Niotzsche's. Aegordios

things and sayings on such an immense scale.

2o 2% m2p is a erecature and as such shares in the feebleness
and limitations of all coreaturcg, He faces the same fate with
animals, What @ detinguishes man from animal ig the une
cecasingly eminent diguity confered upon him by his peculiar
association with God, He is not divine substance but he ig
placed by Ged as an independent but autonomoug creature to
whom ag God's, image doninion over the foestof creation is
entrugsted. The animal nature or the instinctive 1ife ig not
rejected by 014 Tagtamont, It is regarded as seat of spiritual
facultices, It ia not a sin aceordiog to this scripture,
Accor@ing to §1d Teptamont man hag duties towards God and
towards the world, This of course does uot mean thege two
duticgs are on mutually exclusive parallel lines, the apparent
Guality belongs to man's owp peoition within ereationt as a
croature men receives his life from God only, but as an autoe
nomous and free ereature he is capable of iatiative and domindon
<.
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This is the cntire gevotion of the faithful Igraclite, Thus
wo see that man, under the concopt of God im the Q)M Tostament,
is independent and has'relation with God which consgists in more
involvement with the world, This viow of man in the 014 Testa=
went corresponds to the idea of wam accordimg to Nietzsche,
Hietmsehe points out that it is the Baie‘neceasity of man ou$
of which the idea of - God originate, Ilan needs God in order
to bear the displeoasure of existence and also he is ereator of
bis own charactsr, virtues, etc. He does not congider animality
or instinctive 1life of man asg bad, as that which should be kept
asidc from the providence of God, On the contrary he holds
that animal nature in man 4o the bapis of all ercation in culturs,
religion, .art ete. Such a view of mn ig advocated by both
Nietzsche and the 014 Testament, They have a concept of God tint
does not neglect the instinctive gide of 1lifs as being bad.
Rather their idea of God represents the fundamental joy of inge
tinctive 1ife., This point will be more clear if we toke a look
into the Greek world of Gods., HNietgsche specially favoure the
two Gods of the Creeks, namely Apecllo and Dionysus. These two
Gods represent the two aspoets of Greek life and the reoonpiliae
tion between them helps the Greek to achieve the highost degree
of culture, In briof and as I have already shown in chapteor il
dpollo, the God who gives form and the power to create cverythim
and Dionysus, the God of excess engrgy, through Him people uanite
with nature and through His worship the Greeks enjoy life.
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Just as there is change in the concept of God when there
is chadge in theiy conception of world similarly when there is
change in the concept of man there is also a change 4in the
conception of God, In the 1y T , @as ccmpared to
the Q14 Tastamont, we bave quite a difforcnt idea of man, Hore
man becomes a degraded creature (the decadent or the pabdle in
Hieteschean words), That is the independent and strong,
couragecus man turng into a man depondont and weak, in short,
tho hepdb €ype. EVG?}thing liveoable has been taken out of him,
replaced by gome ideas and norms which make bhim anti-life, Hig
rojection of inatinctive pleasure as bad ig a rejecticn of one
of the fundamontal aspects of lifo and source of tho enjoyment
of life. Por this man the only way of liviang is the wmy of
recagon, The developmsat of the importance of reason and kaowlee
dge is the consequence of decline in a man of this age. lMan's
relation with God only is the pleasant time of his life, The
unpleasant exporicences and éuff@zings of 1ife remadia outside the
providencs of God., Ia aceordance with this chaage in man Cod
has changed date sgomething beyond this world, é%me
abaolute gpiris, gome  ome totally good, He 4is the
croeator and determinor of moral virtues., He cannot o eQery
action that 4o his action 4is eonditioned by love, He forgives
and loves his people. The need of this type of transcendontal

concept of God implies a man of weak race who does not wang to



0w
-~

contest in any form neithor within himself noy with others.9

Let mwe repcat the point that I have been making, JAccording to
Nietzoohe bapically both the concepts, God and culture, originate
out of tho same inavitable necossity of human life, that is ag &
means to bear ' with the displeasure due to the durden and weight
of oxistensc, [an's ﬁelplessness before the worldly pheunomenon,hig
two determinate ends that is birth and death, hic wvish t0 be sgome=
thing else instead of being what he is, bls desire to be'perfeet.etq.
all these lead him to despair unless there is a God, In God he
percedves all unfulfilied wighes, [an's culturec also eriginates in
the same scoyee, 1.8, in the response towards the overccming of the
displeasurc of existence, JAg Nietgpschce defines the different kinde
of oculture on the dbapis of the ingrediecnt of their respouses, so it
logically follows that the concept of God is different im accordanee
with differing cultural regponses and that tho concept of its God
has becn conditionsd by the culture of that scciety and ite man. For
iunstance Socrates or Alexandrian culture, in Nietzschean view, is
based on knowledge., Hexe the critoris of a cultured man is bhis
knowledge, to them, knovledge, meant a development of reagon, FPlato
is a good {llustration of this type of culture., Jccording to Plato
the highest degrce of knowledge is the koowledge of "the Goud'. lan
i9 essentially arationcl being and semses arc the obstaclieg on the
path of his knowledge or relealisation of God, ‘ To  bhim
God 4s the Good, Hellenic culture, on the other hang,

growtgAB?OZQiﬁﬁrE? Hietzgche conteet is an essontial condition for
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consists in the artistic exprossion $f every aogpect of life,
They enjoyed life through their God, To them God 1ncludeé both
the raticnal aé well as the fnotinctive aspeet of life, He i
for both pleasant and unplsasant experiences of 1life.

It will not be wrong a% this juneture to digress to &
closely allied problem= the probdlem of Pergonal identity. The
angwer to the questiocn what is a parson? also indireetly doetore
mines the angwer to the question for man, the quegtion what is
God? The question what is a perscn hag begn angwered from
- different angles. JNecording to some, say Lescartes for ogammle,
person is casentially a thinking being, From his concept of
nan oﬁe can easily draw the coneluoion that gerviyal after -
doath is o possibility for man and consequantly for these
influenced by him, God is something beyond this world, is a
moat clear and porfactly conceivable being., Tho Scepties on the
other hand believe only iu the bodily oriteria for the ideutity
of a person, CQencrally they do not want to bolieve ia God on
the ground that there is no evidence, I mean & physieal om, %C
prove Bip existenco, Thore are othors who bold that both mind
and body together counptitute personal identity. Nietpsche is
an upholder of tMs viow. Although he lays more inmportance
upon the body yet he believes dn. ’¢ho mental part of a person

ag without any bodily refereace mental pheanomenan as -
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non=genaical, Accordingly he concelves God not ag the rejeets
tion of bedy but im body., 4As ho said "Behind thy thoughto and
feelings, my brother, there is & umighty lord, ap unknown sage-
it 1s called Self; 4t duolleth in thy body, it is thy body". !0
A similar view holdo in the 014 Tagtagent wherc wan is o paycho
physical entity. Rejecticn of any one of these @spects stops
the development of mam, To these people God 4o an important
condition of 1ife and they want to exporicnce Him here in this

vorld of joy and sufferinge, pleasgant and unplcasant oxperiencay

I would like te analyse the relaticnghip between God amd
culturo from ancther angle, from that of the distinction which
is generally made between the two worlds? this world of curs

and the ether world or heavan.

The problem of the two worlds takes its birth on tho very
ground of man's attitude towards ghis world. Genmerally it is
advooated that thore is snother world which is the Kingdom of
God, which ig soparate from this world. That other world s
the only real, just and perfect world and this world of ours
is iwmperfect, only appearance, illusicn, ate, JAcocording to
Nietzsche it is one of the four great orror ef philosopharag.
For the paychology behind this error is to shift the ceutre of
attontion of man to gomething overhoping, ever uaprovable thing
in order to ’solve the predlem created by the miseries of

YO0y40tzg0he. Thus rya=The Dospigers of tho
Bodye.
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this world and cover the truth with some beautiful false ideas
of by even misinterpretating histoxy. The upholder of
this view conceives God as something beyond, a@s soms transcend-
ental? being, There is a group of thinkers who while catering
to the distinetion between the two worlds, yet 4o not regard

Gog as & transcendentdll being. The ether world is regarded as
gomething realigable in this world, within one's heart. Neither
do they accept the thosis that this world is an appearance oF
11lusion. This world is the manifestatim of God. Nietzsche is
a supporter of this idea of the other world. To him the divisiai
of the worlds might originate in the dream world @here man appro=
hends the immédiate form of his relaticns and friemds and many
other things. Dream=exzperience has been taken by the ancient
people as real for they thought people (mostly dead and distant
oneg) appear to them in gleep. They werse in some world other -
‘than the world of dreamer. The man of philosophic mind has a
presentiment and that underneath this reality in which we live
and have our baeing, is cancealed another quite different reality
which is also an appearance, [Man stands in the same preldtion to
the reality of dreams as the philogophers does to the reality of
existence, he is close and willing observer, for these pictures
afford Qim an interpretation of life and i¢ is by these proceass
that "he trains himself for life, But Nietzsche points out that
the other world or Kingdom of God is actually an inner realiga=
tion. Ag he said that the Kingdom of God, as Jesug realizes
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within hig heart, has beon shifted to something boyond by the

followers ©f Jegus after hig death.

dn objoction to the existeme of God is the faet of
suffering=- which io regarded as evil aﬁd unocrited., Origin of
this type of objcotion towards suffering is due go some partie
cular idea about God. That is when ene believes that God is
omnipotent, good, Just, ete, and the oreator of man aad thie
world, then automatically the question arises why such a God
gives one unjuatificd sufferings? It 1o vexry difficult to ‘
501lve this problem of suffering unless we change our attitude
towvards sufferings and also towards God. Generally we twant to-
get rid of sufforing as something bad. But ag long as man
lives in this world he has to face suffering in many formg. So,
ingtead of turning cur back to suffering, we ascept it ag a
barefact of 1life and try to find enjoyment in the midst of 4it,
This will lesson the terror of sufferings, The Grecks attitude
towards sufforing is onc example of it, They aeccept cruclty or
sufforing as onc of the means to satisfy their God and ‘spirie
tualipatiocn of cruelty' is the background of Greek cultura,
Their festival of God Dionysus i based on this @ssumption,
Aecording to Nietusche suffering is the stimnulant to 1ifo and
8 necessary precondition of'selg porfection (as discusged ia
previcus chapter). Vhen one sufferg, then eno's urge for 1life
inoreases more than before. On the other hand if we chaagé\phat
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concopt of God as being omnipotent, good and ereateor of world
then the prodlem of suffering loosas its genuine fo;;gold; If
wo oondsive God as regponsible for: all providence. namely
good and bad, just and unjust, ete, then we can explain the
unmerited guffering ag the punighment from sueh a God, Thoree
fore the problem of sufforing is mostly depondent on what kimd

of concept of God that one hasgd

To conclude my theois en the relationship between CGod
and culture in Niotzsche I want to say that the rélationsﬁip
betwecn them 19 a neceseary and inter-dependent onc., Neithey of
them can bo conceived without refersunce to the other, PFor
instance we cannot undorstand the worship of Dionysus by the
Grocke without understanding thoir culture that ig their attis
tude towards eruelty and guffering, loreover the rolationship
between. culture and God is inecvitable because both more and lowm
perve the pame purpose, to bear with the digspleasure of exig-
tence and t0 enjoy life, I have alrcady shown that inspite
of Rietszache's existensialistic attitude and his proclaimation
of the death of God, Fietzsche belicves in God. His death dces
not include all . kinds of God but of a particular one, say the
transendental concept or the christian cmcept of God., Por this
ty'pe of concopt is antilife and is for the rabble. Nisctgoche
favours the Gods of the Q34 T s whero he found a voery live

1og God and a God who helps mea in every walk of life,

AT S
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