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INTRODUCTION ____ , __ _ 
(_Nietzsche is a philosopher of different modes of life. In 

his writings I find a strange, striking and distinguishing way 

of doing philosophy which is generally absent in most other 

philosophers. His openminded analysis for instance,his analysia 

of christian! ty and the christiaD 's 'co nee pt of God} I think he 

has given us some Dew aDd thought provoking explanations of a 

few christiaD notions say of love, ~Virtue, god etc. Although 

his aDalysis of christiaDity strikes us as something quite con­

trary to our ideas of yet it is not on all-on-sudden out-c-ome 

of his mind. His whole aDalysis is based on the analysis of the 

historical aDd cultural backgrcu nd of man. He never tries to 

give a new theory, his philosophy, OD the other ·hand offers a 

new psychelogical, social and cultural interpretation of man. 

Nietzsche, as a philosopher of man points out that modern 

progress of man is not really a progress of man. According to 

him it is a decline. He calls modern men decadeDts. In modernage 

there is decline or degradation of man in every aspect of life. 

Because the life of man is controlled by some rules aDd command­

ments which are anti-life (christianity is preached with some 
I 

such rules and command_ments). lUetzsche points out how these rule3 

and commandments signifies deline in man and show a transforma­

tion of the idea of God in the Old Testament into the modern c~­

tian conception of Goa. In the Old Testament God is sovereign.• He .1s 
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the basis of all things and all that exists only exists by Hie 

will. The existence of God is never questioned, only fool can 

say 'There is no God' (Job: 2.1 0): The kn O\'Jledge of God in the 

sense of awareness of divine reality abdnot in the profounder 

sense the prephets will give to it, is to be fru nd every where. 

The entire world knows God, not only Israel but all the peoples 

praise Him, even nature has only been created to proclaim Hie 

power. Even sin itself proclaims the existence of God by con­

trast, for it is either desertion from God or revalt against 

Him, the sinner is a man who turns his back·on God, but who 

does n·ot dream of co'ntesting His "existerife.J -~·-In',tf.re b:tsr T9'8ta-

~ we find that Gad is eternally' pre:senf·; there is- ·no 

evolution of God er the history of Him;. Here' idea" o.f eternity 

is secondary to that of life. God is not·,, living because'Ile is 

ate rnal, but He is eternal because He is living. The Israelite 

felt God as an active power before positing Him as an eternal 

pri ncfpal.' It is He who questions and from whom the initiative 

always comes. To say of God that He is a living God is the 
I 

elementary and primordial reaction of man in face of the expe-

rience of the power which, imposing itself on the entirety 0f 

his being, could only be envisaged as a person, that is as a 

11 ving being. It is to t m power and succour of that person 

that the Israelites appeal wheG they are menanced in their own 

personal life and when Yahwah himself wishes to confi~m by an 

oath the dependability of His threats or promises' He introduces 

it by the - . _: affirmation of His life. Life is what 
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I 

differentiates. Yahwehs from other Gods. The idea of God as 

li vi'ng also implies that Yahwah is the one who gi vas life-"J\s 

true as· Yahwnh lives who has given us this •Iifephesh'"(Jer:38. 

16). It is because they see in the'living One essentiallytbe 

source of life that believers regard as the ~upreme aspir~n 

of piety, the ability to approach the liv:tng··God~' ' In,' 'the .. 

conception ef God as a person Israel feit and expressea both 

the similarity and the separation, for such a person was' felt 

not only as a different being·but often indeed as a·veritable 

obstacle; 'thou •' who was G®d could may no to' the, 'I' of man, 

so that even while speaking of God in human terms accru nt 

must be taken of the fact that one realized that between the 

two there was no common sense. The goal of divine actim is 

to maintain and to create life, to achieve t'his aim Yahwah 

chiefly avails himself of two means which are encountered in 

varying intensities in all the realms of His manifestation:tiB 

spirit and the world. 

This conception of God bas been transformed into the 

christian conception of God. Here God is the creator of man 

and the world, no doubt but He is to confine Himself in some 

place unknown and unfamiliar t CJ our c ommon--\·JOrld, :which · is 

heaven. This distinction between world and heaven-' i:s very 

prominent in the ordinary conception· of"' Goo.;·· slpe'cially the 

christian co nee ption of Him.· , 'The God· of the people becomes 

the Goa of people., i.e. the nationai God of •Isra~l:ite becomes 
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the democratic God of the christian. ~ God for all. Some aspects 

e>t life have been kept away from too providence of this God. lie 

cannot do all the actions which He previ9Usly (in the Qlg Testa­

ment) used to do. He only loves and forgives. The : evil or 

unpleasant experrences ot life have been kept aside from the 

providence of God. 

The possibility of such a transformation of God suggests to 

Niet~sohe, tbat the conception of God must be related to the 

particular culture in which the conception prevails. He come to 

the conclusion that the culture of a society determines ita 

conception of God. My main concern in this thesis is to examine 

the relationship between a culture and its God in the light of 

Nietzsche's analysis. 

I start my research with an attempt at understanding 

Nietzsche's proclamation •God is dead'. This proclamation of the 

death of God has created many a confUsion in understanding Nietz-
. 

sohe. Some interpret it as an expression of atheism. But I have 

tried to show that it is not an expression of Nietzsche's athe~ 

position. Although this proclamation directly implies a negation 

of God yet it expresses a kind of assertion of Goa. Tbis is 

according to Nietzsche under certain circumstances i.e. under 

the control of the.priestly class God becomes antilife. God 

loves all children. He can do nothing and in that sense Godie 

dead. Love is antithesis to creation. As Nietzsche poicta cut 

the essence of living being is will to power and this power 
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is locking in the christian conception of God. So the proclama­

tion of the death of the God, by IUetzsohe, means only that· the 

particular God of the Christians is dead. 

This ho\11ever shcu ld _ not lead us to the conclusion tbat 

there is no Goa according to Nietzsche. Nietzsche believes in 

some god. ~s to the reason for his belief I have argued that 

since Nietzsche identified God with the • will to power it is 

impossible on his part to negate the belief in God. He has 

always emphasized the great rule of religion in society. It 

helps man to bear with his terrible existential condition and 

also helps to discipline and educate m~n. Nietzsche's conception 

of God is some what similar to that of the Greeks and the Israe­

lites. God is both a·friend and foe of man. He is not only 

responsible tor~, 1 our good but also for the evil. lie is as 

eternal yes to life, a national God who works for his people. 

Such a God Nietzsche prefers to the transendental idea of God 

which he x-egar·ds as contradictory to the enhance rna ot of life. 

Nietzsche defines culture as an artistic expression of life. 

His notion of culture is very much wider then the popular one. It 
I 

includes the whole life style of man. Learning or knowledge is 
-

not a necessary mark of cultures acc~ding to him. Though 

religion, art and philosophy make man cultured. According to 

Nietzsche there are two impulses in man, the Apollonian and the 

Dionysian. ~ reconciliation between these two impulses makes 
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one cultured. Nietzsche names these two impulses ·after the 

name of the two Greek Gods. Apollo ·and· Dionysu·s. The ··Apollonia'l 

impulse destroys the· iitnits .. ana··unites ·u·s··wft'if"f.Jature·. Brfefly, 

the apollonian gives the form~ 

The relationship between God and culture in Nietzsche's 

·writings I feel,. is necessary and interdependent. For· one 

cannot .. conceive either of them without any reference to the 

other. Man needs them in order to bear with ttie displeasure of 
'· 

existence. Hence the culture ·of a race a·omewnat· ·a·et·erfuines the 

· Tdea of its Gocl. The· change~· o--£-"'cultttre1 :~ .. -. b:iirig's····t·fr&'"·cfhcrng·e.'· in 

the idea off God~ Take ·fo:b inst'ance Socratic ·cHilture wit,h ·.~its 

·emphasis on knowledge or reason.~ Here Gsa~ being ·a· matter' .. · of 

· khowledge, becomes the good G'od"·only-i 'ltb·e·reas~-tbe ·Hel·len.ic··o~·l­

, ·ture -had ·the .. i.d'eri ·~ ·God ·a-s·· n·st'·'Only;: go·<f·:b'u·t. ·;i:fs~'···re·spons.ibT.l.e 
. ' 

for the evil in. the world. To '"- -illustrat·e this relationship 
• . ' 't., 

between God and culture· I have tried to show how in Chap. V 

conception of man, his-attitude -towards the· wGrld~ differs ·trom 
' ..., J' I 

culture to culture?· So also man's hns·wer.to. pr'obleur··p~ose·a···by, 

the presence of suffering in the world, the relation between 

him and his God and so on are dependent on the partfcular con~ 

caption of God that he. or that particular culture entert.ain·s:I'ly 

. the sis, in short, is aimed at emphasizing IHetzsche···s point(ttnt 

for the understa·nding of a particular culture it i~ absolutely 

essential .to understand its God. Therefore I h~ve ·(1) rejected 

the claim that for IiJ'ietz.sche 'God is dead··,-·e2) t·nat he··aoes 

accept the notion of God,· though he defini-:taly" ·i.ff'agai·nst · tbe·· 
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idea of a cosmopolit~n God. Mereover this assertion of his I 

think, shows his deep respect· ·far diversity of cultures ·as he 

respects each culture's conception of God and shows how a 

healthy cuture has a healthy' conceptioo of God and ;rice -versa. 
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gem IS DEJ\D 

~Tbe controversial problem of Nietzaehe's attitude tm~rds. 

'God • throws a oew light on the religim s lifo. ~be most 6tricldng 

aspect is his proclamation of •Goa ie aea&• " ••• God is dead. God 

remains dead. And we have killed Bim."1 ~his proclamation of 0tbe 

death ot Goa' has lead many pbilosopb,o.rs2 to label ~lieteacbe aa 
aaatbe1st.,1 I am of tbe opinion that ·altbou_gb this proclamation 

signifiea. d1rectly 0 the negation of Goa yet it irrdrectly expel'e• 

see a· deep belief io God• I t-Jill diseuse in detail the question 

\'rhether IU.etzscbe is an atheist or not in' thie Obapter. Tba pbilo­

sopbe~s I ldll consider mainly in this connection are William 

Hamtl·ton and Hein:a Zahrnt. In the 3rd Obapter I t·Jill give tho 11\n­

aona in suppart of mw view tbat Nietzsebe is not an atbeiat. ~t 

present I will deal with Nietmache'a proclamation of tbo death of 

God at same length. Por I think that without tho explanation of' 

. this statement the Nietzsche ao idea of God will not be clear to ua 

·
1 Generally tho notim of death is oonDacted witb pbysicnl 

· things and is opposed to eur idea of God, aa en irnmo"nl being. If) 

ie commonly hold that physical death is a termination of physical 
'it 

life by tbe separation of body and soul. Let us see in what p~i­

ble way can justif;y N1otscbe 9e assertion of the death of Goa? 
1 Ni~tzsobe. io · T~e :1R.¥1U.1 t:risgom 
2Foot Note- For instance T.I<T.KitvJOod interprets this procla­

mation of tho deeth of God as a strang atheistic position of 
Niet~sche. It implies that Goa does not exist. According to him 
the statemont 'Gcd is diea 0 is not eo muob a ·statemen·t of facts 
aa of experience. As man does not experience God. So God is ~ead 
to tho~. "God is dead !n man'a heart and experience" (Kitwood ~. 
I1. Wbat 3-i Ullmg.g? P.69} 
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Certainly be doos not use the concept of death as commonly' ~naor­

etand, i.e. tba end of tbo pbyeical boay. I~ wa hold t,bllt death 

means the end of 'lite•, thao of ccurse t~ can make out what wo~la 

be tbe possible ~for the justification of Nietzsche's proolama• 

tion of 'tbe death of God•. Tbe key to this solution l1oa in tha 
' 

word 'lite•. ~ooording~to Nietzsche 11£e is an 1nstiat·far growth, 

t:1hore will beto power m!lnifests itsel£. "' consider liib itself 

1nstibt for g~owth, for continuem t21 for aooumulotio n of force a, for 
"3 power, where the will to po~r is lacking, tbare is decline. That 

is when one is in a stato in which one loses one's life forco for 

virtuality or (in his phrase) will to power, tbat particular state 

can be called a kind of death.g"A living thing seeks above all to 

discharge its strength-life itaelt is will to powera self-preser­

vation is only one of tbe indirect and moat frequent results 

tbcroof".4 I think if~ take life and death in this particular 

sense then we can f!nd out some justific3tiGn for tho assertion 

of tbe death of God~ Tbis point will be more clear from the 

analogy of God ~ith grand-father in ~hya Spake zqra~ustr;. "At 

last, however, be bocame old and soft and mallow and pityfult 

moro liko a grandfather than a fathar, but most like a tottering 

old grand mother.' ~here did be sit shrivelled io bia chimney• 

corner, fretting on aooaa nt of his t-seak legs, world-weary, \'Jill-

weary and one day be suffocated of bis all too grant pity."5 Xhis 

sayings of the old mnn, who was out of service as his master ~s 

~iotzeche. ~oti Obrist.Chapt.6 
4Nicteso~e. ~g§g~ Good_nnd Evil• Soo.13 
5IUetGaoho. Thua Spake Uu:atbustC£3-out of Service. 
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dead, is an example of the state of that God ~om Nietasobe 

declares to be dead. 

VWilliam Ramilton, in his assay 'Tbe dcatb of GQ4' examinee 

ten possible meanings of tbe pbraso 'the denth of God'. Firstly, 

1 t might moan that there is no God and t tnt thore m ver bns baED. 

Tbie position is traditional atheism of the old-fashioned kind. 

Secon61y, it might mean that there once was o God to ~~om 

adoration, praise and trust ware appropriate, possible and even 

necessary, but that thoro is now ne aucb God• Tbis is the 

position of tbe death of ~~d or radical theology• It is an atb• 
" 

eist position, but with a dtfferenca• as I will show later. 

~birdly, it might mean tbat tbe idea of Goa and the "1or&.,, 

~ God itsolf both are in need of radical reformulation. Perhaps 

tetally new words are needed, perhaps a decent silence about God 

abculd be observed, but ultimately• a new treatment of the idea 

and the ~~d can 'be oxpectedl b~~vor unexpected and surprisiog 

it may turn out to be~ 

Fourtbly, it might meaQ tba~ our,~roditional liturgical 

and theological language needs o ~h~rp~gh overhaul, the reality 

abides, but claeaioal modes of thought and forma of language may 

t+all have had it. 
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Fifthly, it might mean that tho christian story is no 

longor a saving or boaling story, it may manage to stay on as 

merely illuminating or instructing or guiding, but it no loQ8er 

performs its olaseioal funotims ef ~lvaticn or. redemption. lo 

this ne~1 foJrm, it might balp us cope t-Jitb the do mons, but it 

cannot abolish them.~ 

Sixth~y, it might moan that certain concepts of God, often 

in the ~3et confUsed with the classical christian doctrine of 

God, must be destroyed. For example God as problem solver, ab• 

soluto po~~r, necessary being, tho object of ultimate conoorn. 

Seventbly, it might mean that men do not today experience 

God except as hidden, absent, silent, ~re live so to speak, in 

the time ef tbe 6eatb of God tboogb that time till doubtless 

peas. 

Eighthly, it might mean that t te gods men motte in their 

thought and action (false gede or idols, in othenJords) must 

always dio eo that too true objec~ of tbougbt and aot1oo, tbe 

true Goa, ~igbt emerge; come to life, be born a new. 

llinathly, 1t might have a mystical meaning. God must die 

in tbe wo~d so tbat he can be born in us. In many forma of 

mysticism the death of Jesus an the cross 1s tba tima of the . 
worldly deatlh 
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Tenthly, it might mean that our language about God is 

always inadequate and imperfeot.v, 

Analysis of these ten possible meanings as menticn ed by 

\·I. Hamilton, aho\1Js that most of the caaee woore death baa been 

pronounced are the cases regarding the problem of language 
' 

about God. Tbe alternative is whether we adopt a new warda or 

reformulate it or keep silent about God. These alternatives, 

however, I feel do not appropriately explain the Nietzscbean 

notisn o£ the death of God. Wha't is important here is not the 

use of language, but rather the attitude of a particular culture 

or society tO\Illlrds God. Unless and until our attitude towards . 
God bas been changed t'lbatever language we use to mean tbe same 

state of God, which according to Nietzsche could be called 
' 

death. He cannot be called alive. I1oreover as Patrick Sherry, 

rightly points out, "but the proposal to re-express an old trutb 

in a new concepts arises many problems: the acquisition of new 

set of concepts is nGt like that of a new set of clotbes". 6 He 

argues tlnt the formatioo of a concept is more than a mere use 

of words. Generally a concept becomes obsolete when it is no 

longer useful to the people, e.g. 'fairy magical power' e~c~ 

Bot the religious concepts like holiness, sin, grace etc, cann~ 

be regarded as obselete in this sense. Because these concepts 

6 
Sherry Patrick~~l4gion, Truth ana Janeuaga -gu~es•P,89 



13 

involves a \mole life commitment. Insp1te of this general 

difficulty asscciatea witb tba obaogao in the use of ~ds I 

still wiab to dJscuas the various possible meanings of tha 

proolomatien of tbe de at b of God Qs given by w. Hnmllton. l1a 

for 1astaoce the first poasibLe manning of tba dQ3tb of Go~ 

~hicb is a complete denial of tbe existence of Goa, cannot bo 

a sensible opplioat1on in any case of llis deatbp For any one, 

wbo proclaims the death ei.£ anything, must first take for graotea 

that soma oco must oncG have lived.' It is non-sensical to talk 

of death td thout any reference to the U ving ones~ wh:lltover may 

be the meaning of lite and the denth. Besides tbie meaning of 

tbe death ot God, as complete denial of tba existence of God 

cannot be a Nietzscbean view of deatb. For Niatzsobe's\~itings 

show that he nevar QompletelY denies the existence of God. Ins• 

teed there are various taitioge tbrougb wbicb Uietasche stresses 

tbe naoti of God in man 'a life and in society. J\coo.rdiug to BGmil• 

ton the second possible meaning of the 6entb of God is the mea~ 
. 

of the death in Nietzscbean sensa. That is 0 once thero was o 

God •••••••• there is now no auob Goa.n7 But the paint is that 
0no euob God' bare equally results in no God or complete denial 

of God. 9 Again tho seventh possible usa oi tbe death of God, as 

the non-exparience of tbo existence of God, bas bean a fUndamen­

tal and common mistaken attitude of the people who interpret tho 

death of God, But the death of God ie core than the non-axperiaoca 

,of Goa. Tbe exeerience of· God is not so easy a thiog in any time-

7namilton w. The death o:( GQg 
8F:>ot Note on Page- iS 
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whether it is modern or ancient times. This is not the particular 

characteristic of any period. illt'13YS the experience of God ,,is a 
I 

·; 

rare one•' That does not consequently lead people to pronounce His 

death. In the Aptighriat Nietzsche points out that people bave , 
sanctified every occasion of life, such as birth, death, marriage 

etc~ This doo s not show that there is no God rather that people 

remember Him onl every oooasial • There is more intensity in reli­

gious life of the modern man~ ils Nietzsche points out, "it seems to 

me that tbe rel18ious instinct is indeed in the process of growing 

powerfully but t l'e theistic satistactim it refused with deep 

suspicion".9 

According to Hamilton scientific development is not alone res• 

ponsible for the death of God; rather be gives two reasons for tbe 

death at God•~ Firstly, it occurs partly because of "the disappea• 

ranee of the idea of God as a meet of needs and a solver of prob­

lema".~1 ° In the ancient time people did not have so much scientific 

knowledge about tbe world• They ~re not able to explain eaob and 

everything~· \Vbat they themselves OQuld not explain, tbey explained 

with the help of, God.' l1ost of the natural phenomenon ware inexplica­

ble to them and they ~~e helpless befor~b~a~ phenomenon. Eut in 

modern times people nre able to explain most of tbe tbings and as a 

consequence man's helplessness is very limited. Tbe dependence on 

God is less. Even one can pass one's whole life without tbis feeling 

of be1plessmss and as a result cay not gene~ally seek BQy God. 

9Beyond good and evil.Sec.53 
1-0a:ha asiBth gf God 
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The problem of Suffering is another reason for the procla­

mation of the death of God. The unmerited sufferings in t'his 

\'lte>rld cause a disbelief in the goodness and power of God. This 

disbelief may consequently result in the conclusion 'Gotl is dea~' 

w. Hamilten regards the death of God as a concrete event 

rather than an abstruct one. He said that the coming of Jesus 

iE! the beginning of the death of God. \'lith the coming Gf Jesus, , 

people did not need any ~od. ~coordingly for him, t~are are two 

ways in which we can replace God, by human community and by 

Jesus. Traditionally God is supposed to do some particular func­

tions such as he forgives the guilty, consoles in time of sorrow 

and sufferings, judges and punishes people. ~hese functions can 

be done by people themselves. There can be a human community 

'!lrhich can do all these functions. J\gain if God is more than 

these fUnctions and an object ef trust, obedience, worship,depen­

denoe etc. This can be found in Jesus. Thus human community and 

Jesus toget~er can takeover the task of God. 

Heinz Zahrnt has interpreted this statement 'God is dead' 

as a negative form of belief in God. J\ccording to him the so­

called causes of the proclamation of death do not actually lead 

B.Foot Note--tfre, I think, Nietzschean view differs from that of 
.uamilton. ~s I have already mentiomd Nietzsche's " 
denial of God does not imply the complete denial.V~at 
he denies are certain states of God. "We deny God.in 
denying God, \lfG deny accountability" (T,..,l.light of the 
Idols- The four great errors>. 
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1 "·· v· '~ , .,_ i•"'"~ ~~ ' I ... fo+ 

to disbelief in the r·~Htl~ ence iof.~O~d rather they se~va as expre• 
' , I I • t ~ ~ ... -' ~f 

asioos of the deep belief in Goa.'1 "lo the assertion tbat 'GDd 

ia dead' cbriatinn faith aeea itself reflected in a negative i~~~ 1 

lie bas brough sewral charges against tbis proolanntion of the 

death ot God and has tried to show tbat under any consequence of 

en~ightenmeot, wo cnnn9t proclaim God's death. Tbe conditions 

wbioh ore supp0sed to signif,v 6eatb actually prove the preaance 

of a deep belief 1n God. The following conditions ,_are: supvosedto 1::e 

the causes of God's death~ They are (1) the subjectivity of mao, 

( 2) the world becomes worldly, (3) fborn the t11orld beyond to tbis 

world, (4) the ideological criticism of religion. (S) facing 

future, (6) tbe ~ t:~ bumnism and revolution in aut mrity. 

~~ agbjeg~iiitY at mag - ~~n become tbe universal point 

of reference in the ~~rld. This ontbropooentric·revolution of 
,, 

tbe enligbteomeot is characterized by Descorte's well known pbr~e 

'oogito orgo sum' - I think therefore I am.. If tbe only support 

tbot mao con fina to confirm his own existence is that in his own 

act of thinking be expe~ionoes himself as existing~ it necessarilY 

tollo\~ tbat all truth io the world is relative to the human 

subject which knovs it., This subjective consciousness also teases 

judgement about the truth of God.. It ie no longer moo '-t1bo bas 

to justify himself bofore Go() but God before man •. 

Znbrnt points out tbot this subjectivit3 of man bas a positive 
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Effect an religious belief. Becallae it ensures man's involvement. 

No one can believe everything that christianity offers him. One 

must and may select only what suits him. So there is a personal 

involvement in the cheioe of belief in God. "In short one does 

not become a christian by birth, but by choioe".
12 

Tb§ world becomes toJorldl;l - People used to see tbe acts and 

intervention of God tht-ough variw s phenomenon of the world. They 

tried to show the existence of God or the actim of God in an 

through the natural phenomenon such as flaod, diseases, deatb,ram, 

etc. Tbe development of science and technology helps man to und~-

stand and these phenomenon in a natural way. So the need of a 

Supernatural ,being is abundant. Zahrnt gives the example 0£ the 

idea of God as First Cause. This idea of God bas been, completelY 

refuted by the modern man. Previously it was bald that God has 

caused everything in this world, especially those e~nts which 

were unexplicable by natural law of causation when the peeple are 

capable of explaining scientifically or when they find that 

scientific explanation of almost everything, is possible then 

describing God as cause becomes unnecessary. This condition, 
~ 

according to Zahrnt, instead of proving the absence of God,enhan-

ces the belief in God more distinctly. For it unmasks tbe false 

1' 2. b. d 
l l • ' 
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and facile identification of the events of nature and bistory 

with God. Zahrnt affirms that science can also fUnction as a 

ltind of negative theology by shO'lJing everything t tnt God is not. 

The exclusion of God trom the secondary causes of the process at 

natura and history results in God's begin led into direct and 

unmediated contact l-Jith man himself. If man en:oounters llim at 

all, it is in a more personal and intimate way. 

]rom the y1orld be.vond to this worlg - l-iost rellg~s 

preach about the duality of two worlds. This \•1G>rld of ours and 

the tiiOrld beyond or heaven or otherworld. They staod opposed 

to each other, possessing substantial existence; the higber and 

the lower, the supernatural and the natural, the spiritual and 

the physical etc. Of these the higher, supernatural,spiritual 

divine world was regarded as the only real ana true one. It 

defined the horizon of the lower, natural and physical world and 

was set above nll earthly and human life. Today people do not 

believe in this duality. They consider this world as the f>nly 

world. According to Zabrnt this shift of consciousness from the 

world beyond to this t"lorld expresses the r'elation of man with 

his God deeply. They ttJant to have an experience Df God i'n the 

midst of huoan life and in the roality of the world. 

The ideological gritia1sm ot Relig!on - People have some 

fixed ideals. In the light of that ideal they try to interpret 

the social, political and economical ideals which previously 
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bad a raligious baokgrcuoa. Tbis ori~ical analYsis of modern 

man has destroyed tba raligicua aspects of these ideals, e.g. 

r1a.rxist ideological criticism dealt it a it'esh blo~ tdtb t ba 

aid of its prepanetrati~g examination of economic and social 

structures. Zabrnt points out that the ideological criticism 

of religion brirga witb it the resistance to the aotting up of 

falsa idols. And tbarefore, voluntor!ly or involuntarilY, it 

a bores the concern that God eheu ld nat become a bum.nn artefact, 

bot should remain tho whollY other. 

Fggins tbe ftatu;fi • t~odern man does oot d:rearn of the past, 

but looks fo~~ra activblY and creativelY to the fUture. Ho 

trice to plan the fUture and benoe does not place great 1mport­

aooe on the tbaolegical aspect whiob i$ concerned mostly witb 

the ideal of revelation wb1ch took place in the paat. Instead 

be shifts the centra of attention to science. technology ana 

behavioural studies. ,According to Zahrot this QOW orientation 

tot-Jards tha fut.ure bos restored an attitude to time t1bicb is an 

original element in christian faith. It belva to rediscover 

primitive christian eschotology. Firstly by reading tbe scrip• 

tures w.itb new eyes and secondly by considering tbe future of 

the ~rld and of man from the point of view of tbe future of Gal 

Tbg pgw humanism ~ People want a more p3rfoot society in 

~biob there is freedom, ~nee jastiee. hbat the,u ~nnt, they can 

not find in present society. So this society must be changed.t 
q, 
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If God is the Almighty who is resp@nsible for all the wrong and 

s•lffering in the 'lrJOrld and t>Jho justifies and backs everytbj,ng 

that happens in the tiJOrld with his authority, then belief in this 

God prevel'lt s men from changing existing political and sociml 

conditions and hence this belief in ·· God must be abandoned. 

According to Zabrnt this commitment on the part of the humanist 

has clnllenged christians to compete· with them in the field of 

social policy. They can no longer afford to blame the provi• 

de nee of God f'Qr all evil and unrighteou~mess in this world. 

The revplut~n Aytbo,itg - The critical interrogation 

·of all traditional authorities by the people bas also east doubt 

on traditio cal belief in· Goa, so that it is no lor~er undisputed 

and tal:en for granted as it use to bo before. Zahrnt argues 

that if God is no longer an automatic and authoritative premis~ 

both the dignity of man ana the honour of God are increased. It 

extends man's freedom ef action and be no longer needs God as a 

mere s~uroe of sustenance. When be accepts the truth of God,he 

does not d0 so because he is ordered to by some one else, but 

spontaneou.sly, of his OMl accord. God's hofl.our increases 

because his honour lies in the fact that he does not want ala~ 

whc:> are forced to serve, but \'rho are convinced .from \dthin, who 

do not merely assent, but believe from the heart. 

Thus through tbe above analysis, Zahrnt shot~tbat God can-
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r 

not be dead. Iostoad these factor$, wbicb on the faoe of it, 

seoo to be tbe cnoso of God's death, really deepen tbe streng­

then the religious belief. 

According to n. Zabrnt if the death of God is a real 

happenings, then there will be a paradoxial ~ituntion arisinG 

out of it. That is there are two alternatives "either God is 

dead in wbicb case be has never lived or God bas lived in whiob 

case be is ogt dead. For God cannot die"! 13nere Zahrnt has 

employed the commeo idan of God as imoortal and eternal beins. 

That is why, once t~ ncoept hie death, this impl3es a complete 

denial of God. There is no suob thing as GOd - o'o the otber 

hand if we believe in God•a existence ~~ cannot claim his death. 

This contrndicts the inner logio of tbe idoa of God. 

In reply to tbis criticism I ~~nt to say that validity of 

the above argument depends upon the notion of Gode say as an 

immortal ·and eternal beiogct For if t."JG accept God as immortal 

boing then surely pronounci~ his deoth is involving in logical 

oootradiction. But if by tho idea of God wa ~an oocetbing 

quite different, than the charge will not hold good. For ins• 

tanco Niet~soha bao nn idea of God as 'will to powor'. In that 

case ho can easily proclaim tbe deati'l of Gm when this will tG power 

ia looking. ~s I have pointed out earlier death of something 

~oeQ_!!_Ot mean c~mplete denial of its existence. 
13Zahrnt H.-~hat_kirrQ_of GoQQ- Page 40. 
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~gain Zobrnt argues tbat the basic error in the statement 
1 

•God is dead' lies in the fact that \~ have taken here an api• 

stemological statement about God and turned it into an antologi­

cal one. He says that one cannot logically deduce the 

conclusion that as man is not experiencing the presence of God, 

there-fore God is· dead. If it is· possible to believe in God in 

the past then it can also be possible at present. The personal 
• 

non-experience of the existence of God cannot make him dead. The 

existence of God is always a open questicn in every age, whether 

past or present. Still people do not declare death only on the 

basis Gf non-experience of the existence of God. Uo,t~ever what 

Nietzsche means by the death of God is not dependent upon any 

experience or nonrexperien oa of the existence of God. Tbe death 

of God depends upon some other corrrlitioliiB. 

According to Zabrnt belief in God al~mys exists in a certain 
cultural 

social ann/nppeara~e. Thereby religious experience is condi• 

tioned by the age in t--Jhich it takes p]<fcs_,In this context one om 

say the God is dead. But this is only partly true. For the 

development of scientific krr.owledee changes the prevai]ng idea 

of God in the 'society. But if it is understood in a universal 

sense, then it is false. For it mistakes part as a whole. That 

is the change in the religious practice which has been brought 

by -~he development' of humnn understanding, as a result of scien­

tific knowledges is not all that meant by the latter. Here the 
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point is that on the one hand Zabrnt. agrees that religious 

experiences are determine6 and formed by sooinl and cultural 

conditions and on t tn other hand he bolds that it has soma 

uoivers&l perspective. Tbe question autematioally a~iaes is 

there any uni versai concept of God whioh has no particular 

social aod cultural refarenee? 

zabrnt also holds Niet~cbe guilt,:/ ef inner lOgical 

cootrnoictioo for be speaks ncn-dialeot:ically about the de~tb 

of Goa. He argues that the legitimacy of too language .about 

the death of Gsd depends upon wbetber it is dialootic or non-

6inl~ctic. · Tbat· is ooe can only SPEiak of tbe death or God when 

one also takes into acoeunt tbe resurrection i.e. belief in the 

11 ving God. IIe gt."ves the example of Hegel. For the. death of 

Goo signifies only n trnnsitory. process \'ritbin God, ~hie is tbe 

aialactical \\GY of talking about tba death of Goo. l3ut lUetzaot:e 

speaks about the death of God, in a non-dialectical way for the 

exobangee one tbing With anothGr. that is Gad with superman. 

Suporman, who bas tho characteristic ot·creating values a~d moml 

norms for bimsalf, playa the role of God in human baing. · BJJt 

Gotl is really dead ·then no bumnn being. tatring bie place however 

perfectly, can ever bring bim bnclt to life. ~bis is too mucb to 

demand from the human.· This common misunderstanding of Nietzs~~ 

view, l havo found in most of the interpretations of Nietzscboan 

view Gf tbe deattl of God. Zabrot has quoted from fbLta Soalta 
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~~fntbust~ in order to show that Nietzsche exchanges one tbing 

for the other. But my point is that the quotation "God 'hatb 

died" now do \>Je desire the superman to live, n14 doas not prove 

his exchange of one thing fbr another. Rather its implication 

lies in the fact how one becomes an obstacle for the otbe r •. Tbat 

is God becomes an obstacle on the path of the Superman., "Now 

however this God hath dies! ye higher men, thi~ God ~n~ your 

greatest danger"~s~ . This fundamental mistake .has also been com­

mi tt~d by Karl Jasper in his book Hietaagb§.. 4'\ooording to Jasrr;r 

the death of God is a non-sensical,, go dogmatic atatement of 

Nietzsche. Only \l!hat he ,_,:ants to do with this assertion o:f d,eatb 

is to bring n situation of the highest order and to substitute 

God by Superman., This misunderstanding Of lUetzeche is vie1tJs wm 
be clear i£ I discuss briaf'ly the Nietzaohean icaa of Superman 

God how Gcd becomes an obstacle in tbe path of the Superman. 

There are three stages of life according to Nietzsche 

representing the ape, man nnd Sur>erman., l1Ja:1 is the present sta~ 

ana he has to surpass thi$ 'j stage and become Superman •. Superman 

is one who creates his ot11n values aod a om not blindly follow the 

prevailing norms and virtues., He is courageous, 8ncea life 

under every circumstance., But this doo s not meao that any one 

can orente any virtue and it also does not mean that one can not 

follow the virtues or the path of ,, one's father or forefathers •. 

Nietzscho recognises the hardship of creatiQ5 virtues. Suoerman 
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bas to take many troubles and bes to over come tbem ~itb his own 

abilities. Eut this Su+passing and creati~g are not possible 

unless tba so~allad Goa has died, for the beliav~ra of God do 

net accept bim aa a higher being, in~pite of his superior- qualities.~ 
~ 

~lmost all religions preach about the. equality of man. Tbo belie-

vers will' sQy that all arc equal before God. 0 
•••• tbezo are no 

higher m~n, we GrG all equal, man is mao, bef~e God t~ are all 

equal! n15 The reason fer this belief lies in the fmct of the 

impotency or inability to create vnl~ea for ooes~lf. ?eople,wbo 

a o not tuke the labour to think for themselves, do oct also like 

other people to think.· Tbough they are jaolho'Ja of the exoop­

tiQnal onea yet to cover the jealousy nod to conaol thomsolves 

they bring tbe exceptional ones par with thamaelvos with tho 

slogan of egual~ty of ~no before Gsd. Thus wo seo t~~t tho Goa, 

before who~ all men are equal, is an obstacle in the 93th of tbe 

Super~on. Moreover the emphasis on eq~ality helps the orieetly 

olass, who are tbe central gate~mys to God, to control people. 

For one, i.vho io so oxceptlonal, \olill naturally attract the peor;il.e 

nnt! may tbus cballengc tbe supremacy ot the prJ.oetl..v .- , · olnss. 
-

4~coordingly they discourago the idea of' Superanu ond preach 

equality o.f men. 

Generally it is held by most. religioas that God is the 

Supreme moral authority. People onnnot know ~mat is good and 

·1 5 
I • ibid. 
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t:Jhat is bad by themselves so every moral norm is fixed by Him. 

Tbus if every g0od and avery bo.d is determined by ll.im ('t'Jhiah 

actually means by the priestly class) then there t11ill ba no 

question of creating any moral standards for oneself. There 

will-bo na room for freedom in this sphere. All is fixed for 

ever. Consequently \1hnt happona? There is no possibility of 

creating or choosing of moral standards. One only follows thorn 

i.e. tbe priests. Thus God becomes tho obstacle on the path of 

creating new values. For as long as this notion of God 0 as 

authority, prevails, one can not create a~ vulue for onoaelf. 

Therofore such a God must die before the emergence of Superman. 

"The God who beholds everything, nod also rnnn, 1.t tint God had 

to die! P~an cBnnot endure it ttnt suob a witnasa shwla liva".17 

;1Tbe other point which I ~~nt to make in this c~ntext is that 

if ITietzaohe 's intention is to repluoo God by Superman, then he 

could not possibly tallt of the suvermnn 's love of his God. "I 

love him who cbastenatb hie God, because he loveth his God: for 

he must succum through t~e wrath of his Goa·\8'Be~e ~see the 

need of a God in the life of Surerman. He bas to suffer and 

enjoy lifo through the love of h.f.'s God. Besides Nietzsche also 

emphasizes the fortuna of n tribe which bas superman rather 

than possessing merely a God as a mere hypothesis, cUfficul·t to 

conceive. 

--------------------
l~ Zar~tbostrB's prtibgue. I bid. 

Niet zsc he-Tbu s SnakLZar.at.hlJ..g_tra 

/ 
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Uietzsohe o.dmi ts thot there are various w:llS in \1/hiob the 

death of God may occur. "wben Gods dio thay always die many 

kinds of dcatb 1
'.

19 The direct reference to the cou se of the 

death of God bas been found iD Thus Spake Zaratbustrn where the 

old s3int discribas ho\<J his rrastar 1. e. God hGs died due to , 

His 'all teo great pity'. Through his analysis of christianity 

Nietzsche discusses ~ what great harm has been done by pity. 

H!etzsche show bow this pity, l>Jhioh is a great virtue, lends 

to practieal nihilism. It is bQd both fer those who feel it 

and those wbo are being pitied. That 1R when one pities 

some body the pitied one looses the force for struggle for life 

or for do1og any kind o£ action. IIe forgets about the necessity 

of suffering and struggle for continu~tion of life and ita 

happiness. Nietzsche says it is antithetical to the emotions 

which enhance life. It is also bud for one who practices pity. 

For there is some contempt for the piUBd on the part of him.More 

over pity increases the suffering. There is law of selection 

in nature. When something is ripe enough then th:lt something is 

at the point of destruction. That is the suryival in this world 

depends on acme conditions; mainly for one \'Jho is fit for it. 

\'/hen these conditiGns arc shnky than it is better to destroy 

life. \/e fell pity for one who can not' live for oneself or one 

who suffers. But this brings inactiveness on too ')art of 

sufferer. In this way if \.;('! go on pitying them consequently a 

dny may come \'Jheo'there will be only peo!)le io a miserable 

1 9 
ibid• The pitiful. 
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condition and inactiveness will spread over tbe ~~rla. ~t 

like does not mean that Nietzsobe totally rejects tbe practice 

of pity in human society. Instead be anys that pity should be 

practiced in such a way that the pitied one does not feel shame 

that is when any one suffe~e, the sufferer himself ehould tnke 

\11hot he needs from others. "l however, am best ower: ~Jillingly 

do I baetow as a friend to friends, strangers however and tbe 

poor, ooy pluck for themselves the fruit fl'om my tree! thus doth 

it cause lese shame"~0"If1 however thou bast a suffering friend, 

thou be a resting plaoa £or hio euffering •••• then ~lt thou ae~ 

bim best"~1 Tne best ~ to bebnva with a suffering friend 1s 

not to pity him from above but being somewhere where tbe p1tie4 

Gno can find consolation. Tbrongb preaching pity aa Q great 

virtue in the name of God, people put God in such a position 

wherefrom lle can only lovo and pity buman beings. No otber aotioQ 

is possible for Him. Since pity is the antithesis to tbe emotion 

which enhance life, so the life of God does not onhnnce. Rather 

it lends lam 1n a situation thot is called deatb. ~be condition 

ot Ged, under pity, h3s been beautifully sketched by Nietzsche in 

~tw..a..§..tWki .~athuam. Ile compares Rim wi tb tbe grandfather t-1bo 

has nothing to do except love his grandchild. 

Result of this pity and love conaquontlY leads to the daatb -

ot God. Thia tdll be vary clear from Nietzsche's view of modern 

201b1d 
21 ib1d 
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atheism. He says that ~eaaon tor the prevailing ntbo1sm is 

the disappearance of tba concept of God as father, as judge etc. 

God. the father' and tbe judge has bean forced to become like 

graodfatbo r, only the forgiver of sin. "~lby atheism now-a•daya? 

·~be father io God is th~rougbly rotuted; eguGlly en the juuga, 

the rewarder. J\od also his fiee will. 1122 !fbe only c1uty of 

modern God is to love and forgive everybody. ~his makes the ideQ 

of God vary limited. For certain aapecte of life are kept aloof 

from God. For e2ample the aspoot of life in wbioh one needs 

enemity Qnd ~ror witb others. and the instinctive aapoot of life. 

~be deatb of God also ecoura in accepting God as only a 

t~ansaodentol baing, as pure spirit, as aomathing beyond otc. 

Traditionally people talk of God mostly in tba context af beyond 

this world. The rolntion 0 wbioh~evails between ~~nand God, 1s· 

~uppoaod to be aependcot upon the ronunointion of this worldlY 

life. According to Nietzsche tbia abstruotion or beyoodness of 

God makes him against life. "That with tbe beyond one kills 

life. n23 

~he other reason, which culminated in the declaration of 

tbe death of God, is that God oannot aot as bo previously ueod to 

do. nTbe old God oould not longer do \'Jbat be formerly could. n22, 

22Be7png Gppd and Ev~l .Seo.5B 
23Ani&obr1at- Chapt.58 
241bid..Obnpt. 25 · 
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Jin ancient times God exists as a rewarder and punisher 0f people 

in a race. People used to see in every aspect ·or).ife the action 

of God. But under the influence of priestly class, the God that 

we have is·ona who is far from active. Be is only a hypothesis 

to us. 

,_y; Robert J. Blailtie in his book §ocular ghr.tS~tiqnity and Gog 

_who ggli~ discusses the problems of God 's action in various ways. 

There he agrees that the death of God means the deat b of God who 
. 2t,5 . 

is "the Subject God of the Decartes- Kantiao stream of thought". 

That is the death of tha abstract notion of God, such as pure 

spirit, as the good, etc. 

)Another reason for the death of ·God is the democratization· · 

of Goa. ·· That is previously God \'ms supposed to belong te~ a 

particular race and he had some chosen people. He was the 

national ·God. t'!lbo helped the race to prosper in every possible 

way through his chosen people. But now some people, in order 

t 0 have power, \'llaOt a good God for Or'le and all. They claim that 

their God is the only true Goa. For as many people accept th'is 

God as the only God, the greater number of followers are there 

for the prea:ober which means more pewer !or him. Under this 

circumstance the God will be only the good Goa. Because be bas 

to forget enemity. Eradication of the ll~tion of enemity is a 

necessary pre-requisite .fo1· the existence of the priestly class. 
----------------------25 

'Blaikie R.J. Secular Cbris.tianity and God \-Jho acts-P.261 
-~~--------------------~~~~~~~~~~~~~~ 
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For it is through the p~eaenoe of tbe enomity tbat life manifests 

:1. ts pewer. In order to face tbe enemy one ~eda courage and 

strength. These two qualities of man frighten tbe priestlY. claoe 

who want to control people and make them mae more t~ak like a tame 

domestic nn!mal. So .they preach about love and God wbo only loves 

bis people and only one good God. ntbare is but ono God~ Tbcu 

ehal t htlvo no other god a before me" • 26 r-ioet of N!ot2sobe • a 

reasons for announcing tbe .death of God centre around tbe' idea 

thQt tba conception of Go~ bas somehow become anti•lifa.Acoording 

to him life is tba manifestation of the will to power 3nd when 

that ie lacking there is de3tb. J 
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0 O!iCliPT OF GOD 

/In the previous chapter I bmva triad to show tbat Nietescbe'e 

nroclamation of 'the aa~th of Goa• aoea not lead to tbe fUrther .. 
statement that 'God aoee not eBiet• which baa been normally 

attributed to Rietzscba, nor does it serve oa evidence of hie 

disbelief is God. 

;Niotaecha's stand regarding Goa cac bo clearlY stated in tbe 

words Old Saint io Tbue SQBte zqgatbuattij "rbou art more pious 

thou believest ttith such an llnbaliot • Some Goa in thee bath 

converted thea to tbioa ungodlinoss". 1 (lleioz Zabrnt toG !ntarpre• 

tee the death of God as an expression of tho negative imago of Goa. 

For ono cannot proclaim the death of gOd without taking into 

account a at~oog belief in a living God and rassureotion. "In tbe 

assertion that 'God is dead'. Obriatian faith sees itaelf reflec• 

ted in a negative imnge". 2 ) Nietzsche's analysis of christianity 

and the christian conception of Goa throws light on his own i<lons of 

Goa.3 Most of Nietzsche's p@la~c !a diroctea against the cbri~~ 
preochod by St. Pnui, the priestlY class and in tbe chu~chos. m 

1P.N.Nietzsoha. Tbne Spqka ~athuat~·out of Service. 
2 F. H. HQiM ZaJn;ot 
3F. u. Uere we must keep in mind the diGtinctioa bet\'.reen 

ohrietinnity as prenehed by Cbriat himself, nne tha 
christianity preaehea by bis follo~r starting from 
St. Paul. 
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stresses this point more ana more in tha &pti.Ob,iat. De soya 

that(oh~istianity is tbe history of a total misunderstanding of 

the teaching of Jesus. "The history of obriatianity- and that 

from the very death on tbo cross• ia the history of progressively 

orudor misunderstanding of an original sy~bOliamr•4 Jesus revoltea 

against the prevailing religious system in Israelo He did not 

like the religious functions which were practiced in the existing · 

ohurob. The priests of those churches controlled totallY the 

religious life of the people. After tm death of Jesus, St.Paul 

once again established the church with its total control of the 

priest over the religious matt0ra. ~t the people kn~1 as 

o hrietiaoi ty and t<Jbat tbay follow is not tbe teaching of Jesus 

but a distorted picture of bis teaobing by St. Paul. For instance 

Jesus reali~ee within his heart the reality aod finds th~ Kingdom 

of Ged' 1' hie heart. Tbis inner realization and ~- the Kingdom 

of God has been shifted, by the priest, from one's heart to 

'somotbing beyond'. ~nd the Priests are the onlY fortunate ones 

to have this special realization. Nietzsche•s rejection of the 

idea of Goa is mainly the rejection of the idea of God as ~roached 

by St. Paul, that is tbe idea which prevails in christianity after 

tbc death of Jesus. He is againat this particular idea of Goa as 

accord~o~ to him this conception of God is anti-life. ~be only aim 

of its propttgation being to achieve po,~r ( bi the priests) over 

the people {i.e. the rabble). For !Uetzscbe the concept of Goa 

4IHetzscha.F. i\pti..Cbg;iat-Chapt. 37 
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must have other functions besides that of degrading tho human 

being. The oonoe~t of God is not in itself responsible for this 

degradation. For it also helps people to enhance their life. 

"T'he fact that in itself the conception of Gods is not bound to 

load necessarily to this degradation of imagination, tho fact • 

there exist nobler method of utilizing the invention of Goaa tb~n 

in this self-cruc1fication and self-degradation of man ••• ~ 5 

Some of tbe noblor uses of tbe concept of God are found in tbo 

Dionysus, tbe God for instance. tbay {the Greeks) enjoy the oup­

erabundence of life. People (of· other religion) t·Jbo t-Till try to 

find out some moral elevation or soma sanctity, or soma d1s1ncar­

nate spirituality etc., io tbe festival of the Goa Diorzyeus, \1111 

be disappointed. nFor tbare is nothing here that suggests 

asoet.ic.i.em, spirituality or duty. He haar nothing but the aceoots 

of an e xUlbornnt, triumphant lifa, in 1.1hich tlll things, t·Jbother 

good or bdd• are defied". 6 I·1ore . ovar tbe Greeks also need their 

Gods in order to boar the burden of existence. Tbnt is mnn finds 

himsol£ in such a situation where he cannot do everything himself. 

So in God be perceives all these qualities. Thirdly fear of ances­

tor and tm c oosoiousness of tho indebtedness to them, is tbe 

origin of the God. Through this fear and indebtedness, one raoe 

oao prosper more and more. " ••• the noble tribes developed t;~ho 

indeed poid back their originators, thoir ancestors (heroea,Gods) 

1:.: 
~Nietzsche.F.Geognlnay pg ijorala.Obapt.23. 'Guilt' and ~End 

Cooscieooe•. 
6rHetzsohe. F. Thg Birth of Twvmgx.Seo. 3 
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with iotereet all tho' qualities tb3t bad becomes palpable in tbem-
..... 

aelvoa, the noble quaUtiee."' 'dhereas for some the egisteoca of 

suffering is an immediate ground for tbe denial of Goa, tbe Greeks. 

on the other baed. show a very different attitude. ~h~ougb tbe 

cruelty ana sufferings of lite tbe Greeks continua to ~orsbip 
/ 

their Go8s. This is to abolish 'the bidaen, unaetected, um·11tneaseu• 

sufferings f~om the world and to reject tbe ~stry of it. 

Coming back to ey earlier asael'tio o that though !Uetzsobe 

talked cf tbo death of god yet he ·did not deny the existence of 

god, I f·?rel for this ! have to offer certain ola.rifications about 

the nature of belief. These become all the moro necessary in the 

light o£ Niotzsobe's great dislike of tbe religicua believers. In 

,f11s analysis of the psychology of the believer, Nietaac'he abows 

th~t the belief does not prove anything as true or false. For tbe 

believer's view ia conditioned by bie balief and everything be 

peroaives from the point of hie belief. "He is anti-thesis, tbo 

antagonist of tbe truthfUl man o.f•'trutb'" 8 In other words tbe 

believer ia not free to determine tba trutb from tho tala~ because 

of his belief. This 1s all the more true of tbe roligioua 

believers Ga they accept e~:rytbing told by the religious a.utbo• 

rity namely tbe priest as t~ue ana go on to obey bim and the norms 

imposed by him. Oooseguently they baoome tools in tbe banda of tbe 

-------------------------7raetzsohe. F. Genealogy of t·loral -sec.19 • 
. 

. Nietzsche F.~D~i.Obrtet-obapt.54. 



36 

priestly class, theL: nmsdi ve reoo 1 vars of tba l10rld vie\·J as 
• '1 ~ I ' 

' 
prasonted by the priest. In the long ruo this brings dogradatiorJ · 

in the life of tba believer. ~s for inetoace generally. the priest 

does not t1nct bis believer to think freely. Q.aeatiooing anything 

of bis teaching is to bo tbcugbt a sin. ~bis implies that every-

thing, good or baa, needs to be approved by this priestly class. 

And these poople, who want power, fix onlY suob kind of norms as 

will serve their ends. This can be termed as blind belief. 

Nietzsche rejects this kind of belief. Because neither it helps 

to know the truth as truth nor does it prove anything ns true.It 

enlY degrades the life of man. ha for examole the various 

religions preach about the other world, heaven and bell,life 

after death etc. I~st of these cnocepts·are employed in order 

to direct the attention of tbe people t(wara~ something t>Jhiob is 

real, true and fUll of happiness etc. Now it is a fact of life 

th3t peovle are born in this world and they bave to liw this 

· . ve~y life, here and nO"t>li In this l3.fe they experience not 

~aly tbe pleasact things but also the unpleasant coos, sucb as 

eorr0\19 ana sufforinga, death and diaeaseo In order to clothe 

these inevitable experiences the priest terms them as illusion, 

as appearance, as unreal, etc. Nietzsche calla tbe dual \'10rld 

problem as one of the four great errors. ~his kind of world viatJ, 

presented by tbe priest, has been accepted by tbe people as true. 

Tbis diacoto~ of the two worlds, one as real and the other as 

unreal or illusory, bas a deep rooted basis in the life of the 
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priestly class~ Tbe Priests, ~ho are the parasites in tbe 

society are coneo!ous of their shaky ground of tbcir existence • 
• 

So they want to create a oircumat3nce under wbicb their existence 

might appear to be more essential. For this they need a ~;orld 

view t'lhich projects the illusoriness of this ,.Jorld. fo strengthen 

their importance or in Nietzschean view their struggle for exia­

tonoa, they just discard science and fixed the truth for the 

people. /~ooording to tbe Priest, science tbnt is the natural 

sense ot cnuso and efftaot is an original sin. "Tb3t is science­

the sound conception of cause and affcotu9. :ro atop the develop-
• 

oent of science they invent concepts Utte gu~t, sin, Kingdom of 

God, the purpose of which is to crush the healthy and happy 

oircumstnoce. For science develops in that condition. In abort 
-

thoy d.o not t...mnt peo!)la 0s free thinking. They realize the danger 

Df people's knowing tbe fact which results in the contradiction 

ef their views. So they preach a morality whose basis is thou 

shalt not knOtio: 

LThe Priest bas a peculiar idoa of the truth. Tboy present 

what is true as false and what is fnlse as true. Beoouso they 

know that the true picture of the ~rld will be barmfUl .for their 
~ 

purpose. So they try to prove the false or an imagenary idea as 

true. The criteria of truth, hero is the conviction. If we believe 

in their 1.>1ord then we are truthful. But according to IUetzache -
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conviction is the worst proof of truth. It never proves aay­

tbing as true or false, evan if one dies or sheds blood for 

one's conviction.; 

Though Nietesobo rejected the belief frame t-tOJ:k · of the 

parasitic priestly class. one cannot fD~m tbat como to tbe con­

clusion that he ~~s wholly sceptical about tbe aoceptacoe of 

any belief. Any belief which aims at the enhancement of one's 

life is welcomed by bim. Tbis kind or belief b3s bean callao 

by J.Kellenberger as Promethean belief• Prometheus ~na one of 

the Titans, Progenies of Gods and man. Ho stole fire hom t b3 

Goae to place it at tbe service of mnn. For this, Zerrs caused 

him to be claimed to a mountain. The vulturoe picked by day at 

bia liver wb!cb healed by night• Prometeus remained defiant in 

suffering hopeful aa to the fUture; proud of the forces whicb 

he bad released. ~be promethean ~b presents the symbol of the 
maker, accepting as actuality the whole pack of insurgent human 

desires, defiant of hostile powers, assuming willingly the 

suffering hie activity entails, striving to command tho teobniq~ 

by which Qlal'J improve his lot. 

I t>Jant to cite an example of this type of belie£ from 1bu 

_$.Raltg fflUI1ltlatm. Zaratbuatra instructed ~is disciples to tbo 

pursuit of the virtues. After his teaching be insisted up on than 

to discover for themselves tho truth of hie teachings. "Now do I 
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bid you lose me and find yourselves, and only ~ban ye bavo all 

denied me, will I return unto youn! 0 Tbis is a ~retero6 picture o£ 

believer, ~bese people accept Zarathustra as a Goa. But Zaratb~atra 

a oea not t~nt that tbey follot:J b1m blinoly. Uia teGching ia only tc 

belp his disciples to struggle with the wo~ld more efficiently. 

Tbeit bolief0 in rtber t-.tor6s1 is not to help them to get rid of aU 

worldly problema but rather to f.nee tbem. Thus it can be r!sbtly 

said that Niet~scbe accepts belief in a gQd though hie notion ia 

quite dif:.fe:ront from t b3 ordinary notion of too relisieus believal'. 

Jfhete are other reasons which lead to my conclusion that 

IV!otescbe believes to God. One of them is tbe saying of the ald 

Saint who addresses Znrathustra as a believer. One day Zaratbustra 

met mn old pope on his way. This pope hod served God all hie 

life. Now tbnt God is dead. But the pope cannot yet recover from 

bis mourning atnte. He comes to moat Zaratbustra wbo is godless. 

During his conversation witb Zorathustra0 be discovore the presence 

of God in bis ungodly utterances. ''e find here the old pope 

addressing Zorntbustra as tbe most pious. Thwgh be claims no 

belief in a God yet his expression smack of a atroog belief in 

God. eveo more tbln tb~t of the so-called believer. Zarathustra 

perceives things as they are and spealcs tbe truth. The old pope 

disco~ers some belief which dooe oot let Zarathustra believe in 
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particular Goa. ~hat is the God who is like such a potter, who 

takes revenge as the pot turns out badly. "la it not thy pcity 

itself t\lhicb no longer lettetb thee believe in a goa? "'nd thine 

over-great honesty will yet lead thee even beyond aooa and ev11:11 

Besides the sayings of the old pope there are other stnteo 

mente wbiob can be put fortb in order to strengthen Nietzsche's 

belief in God. God Such as "what sets us apart is not that we 
recognize no ·god, either in history or~ in l'lature or behind /-· 

1a /n4'2 
nature." "We deny God, in denying God,~ deny eoeountab1lity.u 

flpoaking about the concept of God \<Jhioh exists in various 

religions, especially in Christianity, Nietzsche shows now this 

conception can only lead to notbingnesn. "In Goa notbingneos defied, 

the will to notbingiesa eanct1fiedrr. 14 .1\t no point it touches 

the reality. Tb3t Goa exists as being something beyond• as pure 

spirit, as merely a good God who does not take revenge bu.~ only 

forgives the sins of people and loves them. In this context once 

be aays 0 tbare is in fact no other alternatives for goas: eitber 

they are t bl will to pot~r and so long aa they are that they will 

be national gods- or else tiD impoterUJ for power• then they 

necessarily become good ••••• n15 Here w fiad he equates God with -
1'1 :taetesche.F.Tbue §,oflk§ Zgrgthust,Q- Out of Service. 
12iJiotzsohe.F. i\nti.Cl)rist...Ohept.47 
13-::ietzscha. F. Twilisbt og the Idola-Four great error 
14· aatzsche.F • .l\nti-ch;iat...Chapt.16 ·. - · 
t 5uietzsche. F. J\a,tt_-Cht1i1..0hnpt.16 . · ·· 
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t'lill to power. Tbis concept of t1111 to power plays a central 

role in his pb1loeopby. 1his phrase, rough~ stnnds for tho -

easeaoe of life. Everything is the manifestation of this will 

to pot-Je.r. There is a drive to pot..;er• cr will to power,whoee 

essence is commanding God obeying, in every living being. Desire 

for po~er is not apeoinl to one who t~nta to commana others. But 

it is present also in the obeying one. Tbe obeying ono will try 

to find one \-Jbo is weaker tbao himself for command. "1:1barever 

I found a living thing, tbere found I ~11 to power and even 

in the will of aerwnt found I tbe \1111 to b& master" 1 ~ No'"' as 
l 

Nietzsche believes in will to power as the core of living tbings 

aad as god is will to power, this necessarily follows tbat be 

believes in God. 

J1oreover according to Nietzs~ha religion baa a big role to 

play in human l-ife besides being, 'the tendency of a person to 

allottJ bimsol.f to be dagraded, robbled, deceived and exploitee] 

might be the diffidenae of a god among men•. Ue holds that 

~eligion is a means, like other moans, for disciplining ana ad~­

cating people. These means have been used differently by various 

persons. The group of people who are the commanding type, strong 

and independent and ~o are pre~~red to rule tha race, to them 

religion is an additional means tor overcoming resistance. ''nd 

for the other people t'lho are the ruled, religicn baa consoling 

- -------------------
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po~r and through it tbey get their pence of mind. "Asoatioiem 

and puritanism are almost indespeoeible means of educating and 

ennobling a raoo tllbiob seeks to rise tlbove its hereditary base• 

ness and tt~ork itself upword to fUtuxe suptemaoy"1? 

Wbero as tbia may be 30 embaraesment for religion to acccunt 

for as religion claims total equality f.or. mankind. lUetasche, of 

course, commits no such error. lle does not believe in tbe 

equality of man. Tbe notion of 'equality of mao' is merely tbe 

clevise in the hand of the priest to exo.ercise control over the 

man of exceptional virtue. He believes in the distinction bot~en 

ma~ and man. 'l'his distinotio n is very clear, specially in tbe 

sphere of morality. fie makes a distinction between 'two groups of 

men. One with master morality and the otber practicing slave 

morality. People t>ritb master morality are tb6oo \'Jbo create tbeir 

Ot'ID virtues 3Dd even if they follO\'J the existing moral norm, tbey 

do so witb spootenety. People tdth slave morality follow blindly 

the moral norms laid do~m by tbe society. They aro like a animal 

be rd. 

H0\11evar according to lUetzscbe religion is a form of gratitude. 

Ue gives tbe example of tbe Greeks. Greeks bad tbia attituuc, tba 

irrestrainable stream of gratitude towards nature and life. "He ~bo 

1 ; 
1 Nietzsche. F•l3e'{QDtl Ggog qgd ExU- the religious mood-61 
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is rich wants to bestow; a proud people needs a goa· in order 

to sacrifice ••••. within the bounds of such pre-suppositions 

religion is a form of gratitude. One is gratefUl for oneself 
18' for that ooo needs a god." 

The common ~nception of God whim•rnGY be called the trans­

cendental ideo of god oon~eives God as semcthing beyond, as pure 

being perfect, who is responsible and is creator of mankind. Eut 

this type of conception bas been rejected by Nietzsche. For be 

sbowa that in this trnnsendental idea of God liea the seed of 

decline and degradation of human being. 

;Similarly progress of modern times appears to Nietzsche as 

not real progress. Bother it appears to him a decline of tbe so­

called primitive qualities of man which are noble accoruing · 

to Nietzsche vie""· Tbe main reason for this decline is tbe will 

to power, the essence of every li viog thing l~hicb is lacking. 

There are various reasons for this loss of ~ill to Power in man. 

J\mong them tbe transcendental concept of God is one •. Because <=9: 
the purpose of preaching transcendental conce~tion of God (as 

preached roainly by the priestly class) is to stop the ascending 

type of human beings. To an ascending race God is a pre-requisite 

condition for their prosperity. In and through Him a race faces 

the challanges in· every aspect of development. But the priest, with 

18· 
!J 1 e t zsc he • .F-.1\nti -Chria,t..Cba pt. u; • 
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bia conception of God as tool, tries to safe guard their own 

poai tion in tba sccie ty and clot be their worla•vie\tl of moo "1itb 

some baautiful ideas. So they invent a God which is begond tbe 

reach of common people, \&Jhicb is only the good Goa. Prie_ot~' ,are 

the only chosen people of God who can help people to have rela­

tion tdth Goa i.e. if and ooly if the people obey them. The 

perse~nal relaticnship bet\-JeGl'l Goa and man, without the help of 

the priestly oloaa, is unthinkGble here. Now as the· progress of 

a race dependent upon their strong people, who can create their 

own vnlues so tbe decline of race starts when tbie condition is 

not fUlfilled. J\nd fulfilment of this condition, creation of 

values (Transvaluation in Nietzsoheao t1a: d} is not possible under 

the prevaluence of this transcendental conception of God, as the 

creator and determiner of every good and bad. For if everything 

is deter~ined by God then there is no point in creating new values. 

Ilere only obedience pays. Disobedienc:n is s1n. Thus the priest, 

\'lith the help of the oon~ept of sin or guilt, uses people as tools 

in his ~nd and destroys the strong people·wbo are the pre­

requisite of ever.y asoend~ng race. The transcendental concept of 

God stands on the hypothesis of two worlds, which is a great Grror 

according to IUetsscbe. Tbe ~1orld of God and the world of man, the 

duality ot the two worlds, one real and perfect and the other 

appearance or illusicn or unreal. Tbat is thus tJorld. The projec­

tion of a better world view (according to priestly class) in 

comparision to our world which is imperfect and fUll of sorrows and 
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sufferings ie very much needed for the priestly class. For the 

inevitable unpleasant experiences of life, tbe bare foot of 

life arouses doubt and disbaliof in Goaa• wcrd which is actually 

the priest's words~ So to protect their interest, the priests 

project the illusoriness of this world and present a world of 

justice, happiness etc. before the masses. Thus they shift the 

centre of attention from this t~orld to the other \'JOrld. 

)The transcendental concept of God also brings degradation 

of the 1nd1 vidual. This degradation is related to tbe rej'e~ction 

of life by tbe individual. Mao is oot only a rational being but 

also a ratioo al animal. lie bas both mind and body. The develoP­

ment of mnn consists of both mind and body. But the bodily or the 

instinctive part of life baa been ignored by such a conception of 

God. For example generally it' is preached that everything 

instinctive or the seoauol pleasures are bad. Such as at:. But 

sex is part ana parcel of lifo. Since man has been born in tbis 

world, he has to live with tbe acceptam e of pleasant and 

unpleasant exparienca of the \'JOrld. Cte·cannot get rid of tbis 

worldly phenomenon only by clothing them with the notion of real 

world or heavenly world \'lhiob is some'JJhara beyond this world. 

'.'/bat is important to note is that the acceptaoo e of this world 

as it is. does not relieve one from the so-callsd unpleasant 

experiences world life, sorrot~t and sufferings, death and diseases. 

tibile living in the midst of these ~orldlY matters one bas to 
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accept them as the fnots of life. This attitude towards life 1~ 

ea lle d by I'lietzscha 0 a yea-Sayin:! attitude. That ie acceptance 

of every experiences of life as real with a smile and finding 

pleasure in the midst of them. Say tbe attitude of those who S3Y 

yes suffering does not regard it aa a 
' 

puoish~nt from Goa, as 

ordinarily bold but accept it as a source of stimulant for life. 

Boaides this, the transcendental concept Qf God obstructs 

the way of the Superman which is the ideal for mao. God is 

supposed to be the creator ~nd the moral authority over the ~umnn 

being. f1an does not 'know •bat is Good for himself. Every good and 

bad baa beeo fixed by God, in actual fact by the priest. If we 

aocevt this position theo there will be no point in creating new 

virtues which is one of the fUndamental charaoteristiea of 

Nietzscbean superman. Again the upholders of tbis view of God, 

preach the equality of ann before God. But Nietzsche doas not 

believe in the equality of man at least in tho moral sphere of 

life. He shows that the rabble is jealous of the exceptional 

beings and tries to bring d 0t11n such beil'l~Jl into their own level 

with the help of God. ThG Priest usee the notioo of equality of 

mao as the tool to control tbe exceptional ones. Nietzsche's 

respect for the Gods of the ~ Testgmens and tbe Greek Goaa 

leads me to infer that he rejects the idea of God as being only 

the Good, the 'Good Ged• being a symbol of decline for mankind. 

In the concept of a mere Good God nothing bas been saot!fied. 
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Wbat be admires is a Goa who is both a good friend as well as 

an ene~ of ceo, that is a God ~o is "able to be both usefUl 

and harmful, botb friend and foe- he is admirGd in good and 

bad alike". 19 iiere t-re find that God beoomae tho ruler over all 

aspects of tho life af rnnn. There ie n tendency here to explain 

everything both pleasant acd the unpleasant in terms of some­

thing knot~~ Generally it is beld that/every unpleasant feeling 

arises from beings hostile to us'• from unap[)roved actions, as 

punishment, as payment eto. .1\nd every pleasant feeling arises 

· out of trust in God, from approved notions from faith, hope 

and oh'lrity.4- .But tbis attitude towards God givaa bi:rtb to 

various problems such as the problem 1 of evil·. The problem of 

evil rests on the vary grw nd of tho notion of the Good Goa. lf 

God is the creator of man and fie is Good, then how one suffers 

from unmet'i ted sufferings? 1\ccording to IHetzsobe this merely 

good God has been redundant in the life of man• ?syobologically 

in time of distress, enamaty, sorrows and sufferings people feel 

tho need of a God more than in times of happiness·, a God who 
will help them at that time. Because under such circumstances 

one wants some source of help, soma place where one can find 

consolation. ;' God who is reaponeible for the goad d3 \'1911 as tho 

bad can help better too suffering man. 4·1oreovar if Goa is only 

for the pleasant times but not for evil a sooptic?l attitude 
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give about G~a is birth to. On the contrary wbe~a we bave the 

idea of God as both Good ond Baa as botb friend and foe, the 

possibility of dia•bQlief has little chance to crop u~.Nietzeche 

says that tho concept~ of God as 0the good' is the eymbol of 

\
0 Goa of the pbys~logically retarded, the weak". 20 

llccording to Nietzsche religion is a means, tbrougb t·Jbicb 

people and a ccioty, both prosper. " fl people whiob still believes 

in itself still also bas its ovm gad. Io him it venerates the 

conditione through which it hns prospered, its virtues- it 

projects its joy in itself, its feeling of po\'Jer on to a being 

whom one can thank for them". 21 Tbis atrosses the inevitable need 

of God in the social and individual life of the human being. For 

inst!lnce in case of a tribe, it noeda a natiornl God, who can 

look after its t~l-being and helv it to cooquere its enemy coun­

try. ~gain by means of religion a race can have laws and customs 

wbiob serve to unite themselves as a race. 

JTba concept of God has valuable function to play in the life 

of tbe individuals. Nietzsche distinguishes two types of indivi­

dualso (a) the mnater type and {b) the slave type. ~ype{ll)thanka 
• 

God for their feeling of po~r. ~ben they honour soma one more 

29Nietzsohe.F.Agt~-Cbtiat.Chapt.17. ibid 
21 Nietzsohe.F.Agti-chriat-Chapt.16. ibid 
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po~rful, they therGby honour their own power, ~harena Type 

(B) finds consolation for their condition in the OGme of Gou. 

£1ost individuals oeea a God, \'Jbo is both good and bad, 

friend and foe. This God ~ill help indivioual m hie every action. 

Moreover though Nietsasche tnlks about the revaluation of all va-
. 

lues, on tbe part of man, yet he realizes the helpless voaition 

of man in this t~orld. Accfll'ding to him man is not a special or 

superior _creature in com~~rision to other animals. Only be has 

so~e qualities which help him to dominate over the otber animals. 

f·'Lan finds himself, without any choice, in the t-Jorlo. I1ost of 

his experiences are not pleasant. Sometime be is helpless before 

denth and disensa, sorrot.rs and suffering. J\ll his wishes cannot 

be t~h.:lt he ~nts tD be. In order to bear the burden of existence 

he needs a God in whom he sees all his unfUlfilled desire. ~~mat 

I am not, that, that is god to me, and virtue"22 

~ccording to Nietzsche religion, as n means, helps indivi• 

dunls of type i\ to overcome the resistance· on tbtir onth of 

ruling. lfure I think there iG a problem with Nietzsche's doctrine 

of Power. Nietzsche is so-critical about the priestly class wbo 

uses the concept of God to achieve power. On tho other band he 

suggests the same means to the individuGla of Type A master 

morality. This betr1ever is not a serious problem for, 

~here is, I think, a vast oifference tet~~eo the 

!!Pl!llo~mgnt o;; the concsmt of Goa by the vriest and by the nnater 
2 Nietesohe F. Ttma Sool}e Zarathuatm•P.146 
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(type A). Tba fUndamental distinction is that tbe God of tba 

priestly class apoaars to be aomothing contradictory to lite 
~ while tbe maetAclaae employs him to enhance and enjoy this life. 

Tbe prm at puts God beyond the reach of common people and aa 

eomethiog quite foreign to tbc day-to-day life of man. But tb• 

rough these doy-tO-dQY life's experiences individuals with 

master morality enjoy the communion \dtb Goa. Thus tbeugb botb 

the ['t-iest and master class employ the concept of God to enjoy 

its Power over others yet there is a great distinction between 

them.~ 

Nietrasche ala o prefers the God \'lho is very aoti ve, a God 

t'1hO acts. J~ccording to Nietzsche one of the reasons of the deatb 

ot God is that be cannot do what no previously used to do, the 

only action, which bas been attributed to God, is love and for• 

giveoees. I have already show in tbe previous chapter bow love 

er pity makes God redundant in the life of man~ Nietzsche gi~ 

the exa~ple of Yabwah, tbe God of Israel. Yabwah is tbe God ot 

justice, who helps and does everything tor the people of larael. 

~ God "who helps0 who devises means, who is fUndamentally a ~ord 

for every bapP,Y inspiration of oeurage and self-reliance"~' But 

later on ne 1a changed nnd conditioned. ne cannot do everything 

concerning the life of Israelit,s. Only particular actions, saY 

love, is kept for lltm. He is "onlY a Gad bound up by oondit1ons~24 

23taet~sche. F. ~ot1..Chriet-Chupt•25 
2~Nietesche.F. ~nti.Cbriet-Obapt-23 
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fbis God, who acts, compares wall ~itb a lathe~ of a f.nmilf. ~be 

father wbo generally is the bead of a f-amily, is ooncornea ~itb tba 

wolforo of bis family. For this purpose be bas to do clifferaot kinds 

of action such as lova, punish, re~~rd, etc. the family meGbare. 

Similarly God has to act in acooraanoe ~tb the requirement of bis 

ohi16ren that is man. 

Any aasortion about divine nctioo brings fortb the related 

problem of accounting for God's aotiog upon tbe ~orla wbicb w~uld 

involve a distinction bo~~oen Him as agent and the world aa object. 

1\s t·re are 3t•zare the theistic position regards the world not as sepa• 

rate from Rim but ~atber as His manifestation. Robert Blak1e, in bie 

boott Sg;ulnr OhrJ,gtianit:£ and Gmd ·nbn_agt·e point out that t·beaa 

problem arises for tho man who aspires to exact logical thinking• 

especially in tho soientifie style becauso tbo methodological pre• 

suppositions of tbis whole style of tbioking obliges bim tQ tbiok 

dualistically• to regard the world 'objectivaly 0 as what is observed 

aod himself as the tbinlr:ing subject, \'lbO is tba observer. Since the 

basic pre-supposition otth1s 'objeotiv.ity' is tb~t tbe worla is 

wholly 'determin~ed' io a closed system of natural causes and effects. 

there 030 be ~o personal freedom possible ia it. and tbe ooneept ot 

purposefUl, world-changing notioo becomes irratioallo "Tbc parson ia 

basically a 'thinking subject• ~th the world as the 'object• o£ his 

thinking. it is impossible without logical iooonsistanoy to reaob(orto 

agree t:titb) tbe conclusion that man is also an' agent~ tree end able 
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to act/ in the ob~ervable world or to make in it purposefUl 

changes. The same impossibility applied, b?' analogy to God 

co noei \fed as· personal in this way• as Subject tor who in tbe .. 

world is Object". 25 He gives the example of seeing. When ~ro 
I • ~ • 

see wi tb bot!) eyes, we see things easily· and as t'llhole in a 

four dimensional way. But when \'lS see through micro scope or 

telescope, we haye to close one eye attd \'19 can see things 

mere acutely than we can with two eyes, This makes our 

two eyes view of the world· a misconception. Similarly if 

persons ere wholly thinking beings.} then the world appears ~o 

be who11y d~termined. Th~ is in contrast to our two eyed 

view ci' tb of the world that is we know reality as a wbole wi.tb 

r ourselves Uving and acting in the \~Orld. Sirl)e the objective 

vie\'r ~tfirms uni veraal determinism of natural causes and effects, 

there. is no possibility of freedom. Therefore the conception 

of man being free and b~ing an agent is a misconception. Same 

is with the case· of God. It we think of Him as a. subject wbo. 

nets 9n the l'wrld t-rhich is the object, then it ie impossible .for 

a God to act. But the o omrnon sense View of God wbo acts is 

possible to bold if it is possible for a man to act treely.~bus 
. ' 

we see that.a conception of GQ.d who acta oan justifiably beld 

in the -background of m~ern scient !fie and technological deve• 

lopmant. 



53 

Another aspect of Nietzsche's cpnception of Go~ ia that 

1 t amounts to an eterllGl yes tG lite. ne said that by having s 

concept of Goa ae pure apirit, holy, good 0 absolute etc., tbe 

Priest ~~kea him look like a contradiction to life. ~bat is 

"God degonernted to tho contradiction of life instead of baing 

1 ts traasfiguration and etarnal yeao 26 ' From the stand point :of 

the priest life is placed in ral.atio n to an oxiaterm of anotaer 
I 

kind, auoh as life in beaven or otber ~orld which is reql life. 
_, 

So thia life appears as a bridge to another oxistefD e. '.iitb tbie 

attitude be controls mon. rre is wal-a~~re ot the parasitic nat~r~i 

As he is of bis a:istcnoa, oo he bas to find na~ weapons for 

strengtbina bia exiateoce. ~be concept of God 0 ae being something 

beyond, as pure eoirit, good ate. is one of auob weapons. In Him 

tho priest attributes things which are against lifeo ~s for 

instance ootioo of bad. Aoo~rding to the priest avar.ything that 

comas out of instinct or tbe sensual pleasure is baa. ~bus ba gets 

the notion of a God, \'lbo is opposed to tbe instinctive life, 

depriving mnn of the preservative instincts of a strong life. 

"I call an animal, a sveoies, an individual da['raved when it looses 

it instincts, when 1t chooses, when it prefers what 1s harmfUl to 

it"· 27 

26Nietzsobe. F.~Gti.Ohrist.Chnpt.18 
27Nietzsoba. F. Antt.Ohriat.Chapt.16 
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Similarly tbe christian notion of pity too has a oib1l1stic 

effect on lito. Tbrougb it one loses one's lifo-energy. It is 

antitl~ais to tbe emotion which enhance life. ~bus we. see that 
2Ur God in the bands of tbo priest becomes contradictory to li tb. 

To conclude m1 analysis of Hiatascba's conception of God, 

1 want to say that his belief in Goa oontrea around his concept 

of life which is an expression of t be instinct for growtb. He 

does nat ignore the necessity of God in bumao life ae well as 

society. Oo the other hand he recognizee tbe tremendous need of 

a God in tbe sooial0 cultural and individual life of man, " A 

people which etill be11e.vae in itself still also bas its own 

God"~9 

28 
:' .?.N.- Through the greek conception of God Nietzsebe 

shows bow God ooheooes this life. 
29raet aso he. F. J\oti..Obt!st.Cbapt.16 
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NIETZSCHE ON CULTURE 

\'le get Nietascbe 'e account of the noticn of Culture • 

through his studies of the history of mankind• especially in 

his enthusiastic admiration for classical Greek Culture • 

.1\ooording te him history of culture originates in man's Will 

to overwhelm, to out do, to excel and to over pot~r his nei• 

ghbour. "Tbere is a long line of degrees of this secretely 

desired overwhelming and a complete list of these would almost 

amount to a history of culture •••• "1• The Greek tolarates the 

presen.oe of the urge of contest .. anQ considers it justifiec). 

That is life is a oontest•Nietasche recognises this agonistic 

oodel of all human activity during his studies of Greek culture. 

In the Homer's gpoteat he already stresses the need of contest 
' 

in the de~lopmant of life and culture. The Greeks are envious 

and they do not think this quality as a blemish. Contest leads 

men to activity. The purpose of contest is not annihilate one• 

self or the other. But 'to lead to the activities which manifest 

strength and pot~r that enhance the life. According to him "it 

was in truth from murder and the expiation of murder that the 

concepti~n ot the Greek Law developeda so, too, the nobler cul• 

ture takes its first wreath of victory from the alter of the 

1 I~ietzache. Meditatipn- P.113. 
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expiation of murd~r". 2 He gives the example of the Greek artist, 

especially tbe tragedions, who t'17rote in order to triumph. "Their 

whole art is unthibkable t-11 thout too contest. "3 fbey wanted to 

triumpb over their rivals and thereby wanted to be more exoellen~ 

Besides this Nietzsche also points out that the concept of love 

and peace brings a dissastarous consequence in buman 11fe. For 

peace means a dead look on the way of creation. Creativity needs 

~intense hardship or struggle within oneself. 

Nietasohe's concept of culture is wider than the general 

notion of culture which demarks its separated sphere from othe~ 

spheres of life, such as social, economical, religious etc. 

J\cco~ding to Nietzsche culture includes every phase of life, and 

not a distinctive and separate aspect of life. Tbus we find he 

defines oultu~e as" •... the unity of tbe artistic style in all 

the expressions of the life of a people .. ~ 4\ Thet ia it is c once­

roe d wi tb the '"bole life style of a man.· Tbe artistic style of 

the expression of life does not depend upon muob knowledge and 

learning. But on tbe harmQnious development of mind and body.~ 

Artistic style consists in man's transfiguring things until they 

reflect his power, until they are etam~ed with his perfection. 

According to Nietasobe tbia is art. To bim art is "the great 

2Nietzsohe. Hqm€r's gog~est• 34. 
3Hietzsohe. ~an~ll•to•hwman-
4Nietzsobe. Untimely f~g1tQt1gn-
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stimulant of lif'e,J ,an tntoxi~a~i?? w1 th life, a will to life "• 

A necessary physiological state' of ecstasy, which more or 
. 

less means intoxication• is an indeapensible condition for art. 

The essence of this ecstary is the feeling of increasing 

strength and abundence. In this state a man enriches every• 

thing out or bis ot~ abundance. t~at be sees, what be wills, 

he sees ,distended, oompressed, strong, overladen wi tb power. 

Tbe highest type of the artistic style in all the expression of 

life is exampli<fied by the Greek culture, where there ~s a 

manifestation of a synthesis of the Apollonian and the Dionysian 

impulses ot man. 6 

The definition of culture as a unity of a~istio style in 

all expressions of life, be supports and develops fUrther in hie 

analysis of the Grtek's notion of culture. The Greek, wbo on 
' , 

once reached the peak of culture, conceived culture "as another 

and improved phyeis without inside and outside culture as a 

harmony of living, thinking, appearing and ~4l11Qg".7 This 

definition of culture bring many controversies about the natu~e 

or pbysis. The problem is what is meant by •another and improved 

physis without inside and outside'? Does it mean that there are 

division in nature, nature distinguishea from true nature? 

5Nietzecbe. W~ll tp ggwer• 
6F.N. I have discuss Apollo and Dionysus, the two artistic 

God of Greek in second chapter of thesis. 
7Nietzscbe; Ugt~melY meditat1Poa- of the sue and disadvnn• 
age of history for life• P.1 o. 
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Some try to interpret this as the division of self, as emperical 

self and transendental self. I think it is quite a misinterp~a­

tatioo of 'another and improved physie'. For Nietzsche a oultuzed 

man is a man of this world, living among the pleasant and 

unpleasant experiences,. and not someone who transends tbia world 

and lives in some kind o£ transendantal reality. Self is one. 

Again some try to interpret this 'another and improved pbysis' 

as tbe distinction of nature from true nature. I do not think 

this another and improved pbysis does imply any divi~ion of 

nature ana true nature. Eeoause if ~~ take for granted this 

division then tb~ problem arises bow one can identify the true 

nature from the nature? Is there any specific crite~ia for !den• 

tifYing the true nature? This difficul~can be avoided if t~ 

interpret this 'another and impro~d physis' as a cultivated 

nature and the pbyeis as mere nature. According to Nietzsche 

there is an urge for perfection iQ nature and man has to achieve 

this perfection by himself. Tbat is man, as auob, is an animal. 

What distinguishes him is not that be is something special or 

superior in oomparision to other animals, but only that be bas 

an additional potentiality and can raise himself abow the 

animals, if he will only cultivate his nature• his pbysia. ~his 

notion of culture corresponds to the first important development 

of the metapherical use of the term culture• tbe culture of mind• 

tbat is, discription of certain men as cultivated and then as 

'those who are cultivated'. This definition of culture ,miob 
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consists in the overcoming of the discrepancy between 'inside 

and outside' needs a further elaboration on tbe point of 'inside 

and outside' to clarifY the definition. According to Nietzsche 

man is born in this w9rld t-lithout any ohoioe and be bad no 

control over the circumstances in which he is born. But with 

growth he gets the power of considering, judging and creating 

values. In short be acquires the style of h!s life. Giving 

style to one's life is not a matter of hereditor.y outcome. It 

bas to acquired by a man himself. His response to the world, 

to the circumstance, is a determinate factor of hie cbaracte~. 

He changes the circumstance. in which he is born• in accordance 

to his own nature and there by improves his nature and ciroums• 

tances both; By improving I d'o not mean that be can change 

everything of the world and everybody in accordance to his 

nature. I mean only that be can choose and create a way of life 

in such a 'IJay that 1 t does not stop the enbaooeme nt of his life. 

In nietzsohean tAJords this tdll to PO\'/er will continue to mani­

fest. Not only so when man grows, then pfcourse it is expected 

that there is some develepmont of his abilities which he can 

use as a source of expression of life style. The feeling o£ 

helplessness in the world, is less ~nth gr~~h. ~coording to 

Nietzsche giving style to one's 'expression of life is a great 

and rare art. Although everyone bas the potentiality for this 

pot~r of giving style, yet-everybody is not able to give style 

to his character. It is excercised by those t'lho see all the 
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strengths and \~akneeses of their own nature and then compre­

hend them in an artistic plan until everything appears as art.· 

In other words he becomes one who bas self-kn~~ledge and bas 

control over "himself. This is not a matter of ~irth or a 

matter of sudden change,' It needs lang practice and labour. 

Here, the . ugly, which could not be removed, is hidden and 
' 

it bas been re-interpreted and made sublime: In this way grows 

the second nature. This second nature'sbould not be interpreUd 

as n distinctive and separate nature.from the nsture at birth, 

as an improved nature. Ofcourse lUetzsehe is aware cf tbe kind 

of life style · · - wbicb expresses' a dualistic attitude to\'Jards 
' oneself. This type of life style is found in men of little 

strength, who try to preserve themselves only tiu;ough tbe means 
. ' 

of reason. They have to employ in their art of living 'deoep• ~ 

tion, flattery, lying and cheating, talttiQg behind the back 

posing, living in borrot~d splendour, being masked with the dis-

guise o£ convention, acting a role before others and'before 

oneself. "'11 these may be brought under tho gem ral name 'hypo­

oraoy•. ~'/bat the b;t.I?~c.r,qte,-. i.nter.Jda to do does not find 

expression in his aots and words. Sometime even people do not 

kno\'1 the .t.ruflh of their aetua~ behaviour. Knot.,ledge about tha 

truth of their behaviour ~411 be terrifying tor tbem.Nietzscbe 

dislikes hypooraoy and \~nts people to bear tbe trutb and let 

the feelings of man come out as they are. There should not be 
I 

a gul.f bett-\1een man's actim and bis word.' This ~1ill help us to 

understand Nietzsche notion of 'without inside and outside' in 
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his conception of culture. This 'inside and outside' does not 

imply the division of nature but points towards the united 

expression of the life-style.1 That is a harmony of living, 

thinking, appearing and willing. Now bow can this harmony of 

liVing and thinking eto. be achieved? For our impulses are in 

a state of choas. We do this now and another thing next moment 

and even a great number of things at the same time. We think 

one ~~Y and live ~notber way, we want one thing and, do another. 

Ne man can live without bringing some order into this choae. 

Arrangement of impulses can be done in two ways. One way is to 

thoroughly t~aken the whole organism or to repudiate and repress 

many of his impulses. That is in order to control our impulses 

we just make ourselves t~ak. As a consequence harmo~ within us 

in distrubed and our nature or pbyais is castrated rather than 

improved. In the essay ''.Cbe .\mnrovere gf man1tind' IU.ohe . 
points out that what goes on under the banner of improvement of 

man is actually a plan to weaken hi~. With some beautiful 

concepts people namely the Priest make men sinners and then fame 

them just as the ~ild animals are tamed. When an animal is tamed 

1 t in reall ty amounts to only a weakening of its power.1 lie 

accuses the Church for doing the same thing. Neitzsohe prefers 

the way of sublimation ~micb actually leads one to the acbievemam 

of an organic harmony and also leads to that culture wbiob is 

truely a transfigured and improved physics. 

Sublimation, in short, means the process of overcoming and 
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thereby controlling the impulses. llccording to this process, 

the impulses are discharged, not aa impulses but as something 
~ ' alae into which they have developed. Nietssobe believes that nn 

impulse could be channeled into a creative spiritual activity, 

instead of being fUlfilled directly. As for example tbe desire 

to torture one•s enemy can be sublimated into tba uesire to 

defeat one•s rival, say in the olympic contest. But this dirac• 

ting of one's impulses into a new stimulus does not imply tbe 

weakening and repression of ene's entire physical and psyohical 

organization though, ofcourse, it controls the violent impulse." 

Self mortifioati m or self exhaustion is not sublimation.-Unde:c 

the process of sublimation, the impulses of man is not weakened 

but developed into a socially acceptable form. For instam e tbe 

contest by writing tragedies was, in ~thana a socially accepta~ 

form of ~ntest. Charles Rycroft, in hie book C1itigal DiotiopQEv 

~~ Pgxghganalysi~ defines sublimatioo in the same t'lny and says 

that the concept of subllmati on seeks to explain the evolutioo ()f 

higher fUnctions from the lo~~r one's. Nietzsche employs the 
( 

concept of sublimation for the same pu~p~~e. But there are some 

differences bet\~Teen Nietzsche 'a use of sublimatio(n and that ot 
\ 

psychoanalysis. Firstly in psychoanalysis the violent drive, 

which is discharged in many developed forms of behaviour, is ~e­

ducible to the sexual libido, while in Nietzsche, to the will to 

power. Secondly. payobe is a necessary postulate in psyoboana• 

lysis but Nietzsche hardly postulates any psyche as necessary. 

Rather be interpretes the psychological factor in terms of the 

physiological one. Thirdly, Nietzsche's sublimation is not the 
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basis of psyohatrio cures as in psycbeanalysis. It is the 

conceptual background to a demand for tbe creation of Superman. 

~n objection can be raised about Nietzsche's account of 

sublimatiaJ tbat it is not really 'a case of substitution. If 

one man does one thing instead of another, a substitut1cn takes 

place but not sublimation. This criticism might be relevant,if 

Nietzsche holds that the objective of the impulse is changed. 

~ocording to Nieteche the objective of the impulse does not 

change but talres a ne'ltl form of mani£estation under the process 

of sublimation. One enjoys the same feeling from the subli­

mated impulse which he is supposed to have got at the satis-

jbct;ion of the oriBinal impulse. Those so-called object! ves, 

which are concealed are only accidertal ', a tributes of this 

basic striving. They are mere 'foregrounds' in Nietzsche's 

words. For example sexuality is merely a foreground of some­

thing else that is the will to power. Tbe feeling of potency 

is essential, while its sexual ~anifestntion is~R~~d~ntal and 

thus the feeling of sexual potency can be sublimated into the 

ultimate feeling of power. Thus we see that the oo~cept of sub­

limation makes it possible to have 'another and transfigured 

phyais' by bringing a harmony in our impulses. Nietzsche's idea 

of Superman is an example of the ideal of the sublimated one. 

Superman is one who has transfigured his physis and acquired 

self mastery. He overcomes by sublimating his impulses, by 
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concerting his passions and by giving style to his character. 

Nietzsche conceives of beauty and self-perfection as culture, 

~esthetic judgement is almost our second nature. It is bard to 

imagine a human being who lacks aesthetic judgement. Nietzsche 

maintains that "- for it is only as an aesthetic phenomenon that 

existence And 1..j_-fu and tm world an eternally justified. "
8 

In c onsi• 
( 

daring the concept of beauty we have tosee why beauty is 

beautiful. On a second level in accepting 'the beautiful' and 

the other aesthetic categories as given, we have to ask why they 

exist and whether they exist objectively in the world or are 

subjective human responses to or interpretations of that which is 

in itself aesthetically nuetral'. On a third level it inquires 

into the nature and purpose of the human creation of beauty. 

According to Nietzsche there is no supernatural sanction of 

beauty. It can be oenoeived without any 0bligation. That is one 

can speak o.f beauty. Without implying that anything ought to be 

beautifUl. It can be construed as a factual quality wbiob either 

is or is n¢ present and it'can be appreached disoriptive~y rather 

tban normatively. Nietzsche would describe it in terms of tbe 

two Greek godsZ beauty is the monument of Apollo's triumph over 

Dionysus. Nietasohe names two impulsis in man in accordance with 

the two. Greek gods- llpollo nnd DionystE.~ Although they nre 

BMietzsche. The Birth of Tr3geay- C~apt.5. 
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antithetical to each other yet there is a reconciliation is the 

highest manifestation of human being. There was the synthesis 

of these two impulses. ~pollonian and Dionysian, in the life 

of the Greeks who once achieved the peak of culture. Through t 

the ~pellonian impulse one gets the power to create harmonious 

and measured beauty, the strength to shape one's own character. 

-Nietzsche gives the example of IIellenism. Their culture, in . 
fact all culture, is born of conflict and the beauty of ~noient 

llellas is conceived of in terms of a contest of two violently 

apposite forces, viz. apollonian and Dionysian. The Dionysian 

impulse is a distruotiva force in human being • I~ it is not 

checked by the apollonian impulse then there will be a chaatio 

oonditim in the \'/Orld. But the notion of Dionysian impulse is 

quite different in IUetzsohe 's account. Jictually what IUetzsche 

means by this impulse is the passion controlled or sublimated as 

opposed to tbe extirpation of the passion. In fact what is 
monumnent 

meant by the conception of beauty, asjdf 1\pollo's triumph over 

Dionysus, is that man's potentiality or impulses get the torm or 

style under Apollonian impulses. Without either of then no 

creation of beauty is possible. 

The creation of beauty is envisaged as the response of a 

fundamentally healthy organism to the chaaenge of disease. 

f4hose who have never faced disease aod suffering, have no need 

of producing beauty. Suffering is necessary condition in 
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creating beauty. Because it strengthens life. When one recovers 

from disease one's 'craving for--enjoying life becomes greater. In \ 

the happy state or peace at soul one cannot feel the urge to 

create. Moreover according to Nietzsche the creating one underGO~ 

some state of tension before the creation. This state of tension 

is called by Nietzsche the state of ecstasy. "The essential 

feature of ecstasy is the feeling of increased strength and 

abundance. "9 In this state of ecstasy man enriches everything 

from art of his ~~n abundance. He transfigures things until tbey 

reflect his power. Be gives the example of the Greeks, who bad 

suffered at great length and created .beauty in order to be able 

to live. 

The weaknesso of this account of pre-requisitive of aufferiqg 

and desease for the creation of beauty ia that it implies some 

kind of fUnction of interest·in case of beauty. Generally beauty 

is thought of as unoogditional, tdtbout any interest. How the 

question is what kind of interest? Physiological or psychological? 

People try to classify Nietzsche's view of suffering as tbe con• 

dition of creating beauty, as sarving either psychological or 

physiological interest and thereby making the notion of beauty as 

relative, I think Nietzsche does not have this kind of classifi­

cation of psychological and physiological interest~ Because to 

him there is no hard and fast distinction between them, 

9wietzsohe.F. The Tt-Jilisbt of the Idolg- Obapt •. 8 
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psychological states does not mean a necessarily a oonao1ouanea~ 

~ pure psychological state is impossible according to Niet~cbe. 

He re·ally makes psychology a bra a) b of physiologw td tb no disti• 

nct ana circumscribed subject matter of its OtiO. so, I think, 

Nietzsche never distinguishes this kind of interest involved in 

beauty. Rather be feels the need of sorrows, sufferings and 
' 

cruelty in the creatiao of beauty on tba ground that any kind Gf 

creation takes birth after some tension or ecstasy in man. He 

also recognizee that the desire for life is much more deeper 

after the euffaings. "The discipline of suffering, of great 

suffering- do you not ltnow that it is this discipline alone whiCh 

bas created every elevation of mankima hither tc? ~bat tension 

· o t the soul in misfortune wbicb oulti wtes its stJrength, ••••• "1 0 

/ The heed of suffering, in the development of human being 

and his culture, has been recogniaed by many thinkers of east and 

west. Take for instance Plato's view of man. According to Plato 

the actual administrator of the state is the philosopher ana the 

stateman. As be suggests in the RenUbliQ, to become a atateman 

the child has to be brought up in certain ~· Ana here as a 

development of the child, Plato suggests them to see tbe auffe~ 

and bravery of the people in war • 

• 
Tbo~account of beauty makes the notion of beauty, individua-

listic or subjective in as much as it exists only in tbe mind of 

1 0Nietzsobe .• F. ".&yQnd gqod gqg .Eyil. 
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man is another charge. Against this criticism I want to point 

out thnt the concept of beauty is such an idea which has no 

universally granted form and there are no specific criteria to 

identifY the 'beautiful'. People see beauty in their own life 

< , style. Some time people of one culture cannot understand 

the beauty of another culture. If the notion of beaut! ii'not 

an individualistic one but is universal then the possibility of 

the disagreement in the notions of beauty and the difficulty in 

understanding the beauty ef one culture by another will not be 

there. 

In the Btrtb gf Tra£edl, Nietzesche emphasized the import­

ance of history in creating beauty. The influence of history can 

be either to destroy or to taughen the mind. That is weak people 

want to negate the life as consequence of the fearful experiences 

which have been written doewn in the bisto~ of mankind. EDt one, 

who is strong, tries to be more arong and creates the beautiful. 

According to Nietzsche the h~storical sens~ differentiates 

men from animals. Animals live unhistorically that is to them 

only the present matters. But men are conscious of their past. 

Historical sense is "the capacity for divining quickly the order 

of rank of the valuatims according to which a people, a community. 

or an individual has lived, the 'divining instinct' for the 

relationships of these valuations, for the .relation o :f the 
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authority of the valuations to the authority of the operating 

forces". 11 But the historical sense needs a limit within which 

one can exist. This limit is shot~ in the man who has "the power 

of specially growing out of one's self of making the past and 

strange one body with the near and the preael'lt, ••••• " This people 

grants the past and forgets the things which they do not need to 

grow. Therefore both the historical and unhistorioal sense needs 

for the enhancement· of life for the man of action. "Thot the un-

historical and the historical are equally necessary to the health 

of an individual, community and a system of·culture.n12 

History is necessary to the,living man in three WQYs: in 

relation to his action and stragled and his o onvervatism and 

reverance, his suffering and desire for deliverarl)e. There are 

three kinds of history:- monumentalistic, the antiquarian and the 

critical history. The monumentalistic history means the concen­

tration on the heroes of the past in an affort to derive comfort 

and inspiration. It gives the know~dge that the great things 

were possible and so m~y be possible again. The antiquarian his­

tory means the pious and reverant consolidation of our knowledge 

of the past which is considered as an object of respect sl.mply on 

account of its age. The critical history turns the historian in­

to a judge who passes sentence on the course of past events, 

11 Nietzsche.F- Ugtimely mgdit9tiog. The use & abuse of Hi~ 
12 Nietzsobe .. F- Untim@l.z !1qrlj.tg:t.1oo-.~The use and abuse of 

History 
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without illustion or mercy. 

In the f-lediqtioo Nietzsche says "This is the basic idea of 

culture in eo far aa it assigns only one tast to every single 

one of us: to promote inside and outside of ourselves the genera­

tion of the philosopher, the artist and the saint and thus to 

work at the perfection of nature". 13 According to Nietzsche self­

perfection is an essential urge in man ana· nature and suffering 

and self-sacrifice is an indispensable condition of self-perfec­

tion. As I have already mentioned, unless there is iuffering, 

physical or mental one can not creat beauty. Self-sacrifice, as 
I 

another conditim of self-perfection, does not maan the sacrifice 

of everything concerning worldly life. The ordinary and espeoia-
has been 

lly christian notion of self-sacrifice/delt with reference to 

particular world view in mind. Such as self-sacrifice means giviqg 

up the emotion and instinct of man for attainment of something 

desireable, say God. It is preached by most of tbe preachers tbat 

in order to achieve a deep and great pleasure one has to saorif~ 

the pleasure of the worldly life, specially sensual enjoyment. 

Nietzsche does not like this notion of self-sacrifice as it is 

mostly advocated for the decadent who becomes a herd or blind 

follower and is not able to live in the strictest sense of the 

term. For Nietzsche self-sacrifice brings in man that nature ~b 

he wants to achieve. Tb~t is man is not a perfec~ ',_, : being but 
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but there is always a striving for perfection in him. In order 
. 

to be perfect man has to sublimate some of his instinctive urges. 

llocording to him self-sacrifice increases the power. He gives the 

example of the artist. The artist, in order to create a new art, 

destroys the previous one. This seemed to' IUetzsc.he the essence 

of creativety and the ~Y of all ,life. 

Thus we see that culture according to Nietzsche, covers the 

whole life style of man kind. As be said culture is' made up of 
' those stimulants thrcu gb which man forgets the displeasure of the 

weight and burden of existence. Analysing the basis of the great­

ness of greek culture he points out.tbat Greek culture is based 

on manifestation of the will to po\~r. That is their every action 

and manner ~nifests power. At that time culture does not mean 

the " reduction of the beast. of pray 'man' to a tame and civilized 

animal, a domestic animal ••• ''14 Here in greek culture he finds 

reconcilat!on between two impulses of life such as the Apollonian 

and Dionysian. 

As I have pointed earlier the hpollonian and Dionysian impul­

ses have been named after the two Greek Gods Apollo and Dionysus. 

Apollo. the God of all plastic energies. is at the same time the 

sooth-saying God. He, who is the 'shining one, the deity of light, 

is also ruler ove-r the appearance of the inner world of fantasy. 

He is the glorious divine image of the 'priirJcipium indi vidw ii.ionie.· 

Dionysus, on t5e other hand' is the symbol of that drunken frenzy 

- 14Ii1 et zso he. F-Gene Qlogy gf r19ra1s- Sec. 11 
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which threatens to destroy all forms and codes, the ceaseless 

strieviog which apparently defies all limitations. He is nearer 

to exuberance and to excess than to self-descipline and res~raint. 

Dionysus stands for universal nature and a life force which is 

out side the individual and in part, at least even outside the 

human species. ~hese two Gods represent t re t\'ID apparently contra­

diotory impulses. The Greek culture is a synthesis of these 

impulses. IVietzscbe compares Apollonian impulse l~i t h dream and 

Dionysian ene with drunkeness. Apollonian impulse represents the 

power to create harmonious and measured beauty, the strength to 

shape one' a 'own character. lie says that in the Apollonian impulse 

one views the form apparently as we apprehend the-figure 1~ the 

dream. Dream brings joy from 11 the immediate apprehensiion of form 
_ • none 

\'Jhere all fcrms speak to us none are u_nimportant,/are superflowe • 

• • "15 The self's i&xoluei ve knowledge of the world of dream-forms 

into which the unity differentiates itself ensures the continua­

tion nnd preservation of that self as a separate entity, distinct 

therefore from the primordial unity wbiob is the on}3 true self. 

This separate self-Nietzsche attributes to the principle of indi­

viduation or •principium individuntionis', the principle by which 

the primordinl unity differentiates itself into plurality of 

individuals. : . 

There are tfiree strand of the meaning ~f Dionysian impulse. 

15 
· Iaetzscbe. F- T..Qe Birth og ~ Tra4edy. -seo.1 
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(1) It is the mysterious prim0rdinl unity' in which nll distinc­

tion between self and self, and between self and nature, are 

swallow~d up. (2) the Dionysian impulse is for the individual 

person a quasi-cognitive state attainable in ecstasy or drunk• 

eness, in which one participates in this unitary absolute.(3)tbe 

Dionysian is a state where one suffers with super abundance. 

There is a peculiar bl~nding of terrlr and joy in this state. 

Particularly for this reason the dio~sian festivals are mis• 

understood by many people. This description of Dionysus as the 

god of formless frengy has been changed in the later writings of 

Nietzsche where Dionysian impulse represents the passion contro­

lled as opposed to the extirpatiGn of the passions and Dionysus 

is the synthesis of the tt11o ftr ce represented by Dionysus and 

Apollo. 

A reconoilation between the Apollonian and dionysian impulses 

is made in life by organising the choas. Dionysian impulse, as we 

have seen, is an expression of the super abundance of passions. 

Und~r the influence of Apollonian impulse these passions get forms 

am thereby result in artistic expression ot life. We may say 

that Dionysian impulse supplies the material and basis and 

Apollonian gives the form in it. This is the ground of every 

higher culture, beauty and art. However while the essence of t~ 

to power is present in every living being, the manif'estaticn of 

it does not necessarily lead to culture, beauty and art. l\a for 
I 
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instance there is this urge for power in the master class and · 

·also in slave and herd class. The master class commands and has 

pot~r over peeple. The herd although it is obeying the command 

of the master class, yet wants to command the \:.-.= ··"~ £ people weaker 

than 1 t, , '~ This latter case of expression of will to power doee 

not lead to artistic expression of life. But in the former case 

it does, for bar~ we see that there is a self mastery or in other 

woras the control of passion and ability of giving style to 

one's character. Thus it can be said that Apollonian and Diony• 

sian impulses arG to be reconciled in order to achieve sense of 

culture and beauty and art. 

J\ccording to IUetzsche there are three type of stimulant 

which cover the burden of axiatence and make life 'able to live'. 

That is there are three kinds of culture according to the ingra­

diant of the stimulant. Such as the stimulant of knowldge, of 

art's reductive veil of beauty, and of the metaphysical comfort 

that beneath the flux of phenemenon eternal life flows on 1nde~ 

truetibly. These are called socratic, artistic and tragic cul­

ture respectively or in his-torical examplifications Alexandrian, 

Hellenic and Buddhistic culture. 

Tbe first type of culture; i.e. Alexandrian culture, holds 

the criteria of culture as knowledge. That is one 'IJho is educated 

known as cultured. Nietzsche does not agree \':with this criteria 
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0f culture. He considers that knowledge and learning are not a 

·: necessary criteria of culture rather in meet oases they are 

found attached to the notion dectO.Oence. "I4uch knowla dge and 

learning is neither a necessary means of culture nor a sign of 

it and if necessary, get's along famously with the app~s1t1nn of 

culture, barbarism i.e. the lack of style or the ohoatic confus­

sion of all styles". 16 The cultured p~wer of modern educational 

institution is very leas though it brings an elegance in man. 

Socrates is supposed to be the founder of this type of culture 

where knowldge is the only measure of it, even in the sphere of 

poetry which is supposed to be the most emotional manifestation. 

In the essay, The Problem Qf SOgrates Nietzsche refers to the 

dangerous consequence of Reason as virtue. He sbows that the need 

of this \-reapon of virtue proves the decline of mankind. For when 

one is truely weak and impotent than only one wants to change the 

means of controlling the situation. Here the means is found in 

reason. But an a1arming situation results in accepting reason as 

the criteria of culture. Let me illustrate what I mean in the 

following way. To exist permanently there is a need of a slave 

class in this culture which claims reason as a virtue. This is 

the wiseman do not want to recognize. Though they talk about the 

dignity of man and the dignity of labour and want the happiness of 

all yet they aoo~pt underlying distinction between man and man.' 

-----·----------------
161-~ietzsche. F- Ugtimelz I'IeditatioQ 
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Tbe man of knowledge is distinguished trom the rest of the people. 

Ue bas superiority and power over others. ~his is a kind of 

optimism, according to Nietzsche. With knowldge the slave class 

comas to know their actual existence as an injustice and prepare 

to tak the mvange on such people. Tbe effect of the beautiful 

words, such as 'dignity of man' 'dignity of labour' doo s not laet 

long. ~hue Alexandrian or Socratic culture is based on the very 

shaky foundation of two contrary pre-requid.tts, the requirement 

of n slave class and denial of the existence of such ~ class~ In 
auol'l circumstance the cnly way \11hiob is open to this cultured 

man is to CJ1vine the consequence. ...T<bat is sc1.ence is not the 

ultimate universally valid oimo ~here is something beyond science 

by whieb they a~e gifted. 

There is another way in ~mich the stability of this culture 

is shaky. ~bare are different ideas about the highest type of 

knowledge according to di£ferent pbilosopbers. None can be held 

as eternal highest knowle dgo. For instance according to Plato the 
. 

highest knowlodge is the knowledge of the 'Good'• according to 

~nt it is the knot-tle dge of the transcendental reality 'Tbings­

in•them-selves•. This shows the transoientness of the idea ot 

knowls.(Be. Nietzsche calls this type of culture are culture of tbe 

opera. 

According to Nietzsche artistic culture ia exemplified in 

the ancient civilization of Groece i.e. in llellenis~ Hellenism 
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reached the peak of culture and evan today it is an illustration 

in the sphere of culture. Tbe basis of the greatness of this 

tragic culture is that they say 'yea' to life. That is although 

they recognize the burden and weight of existenoe or in short 

the reality of existence, tbe sorrows and sufferings of tbe \~r~ 

yet they never try to escape from it or bid it with beautiful 

ideas. Rather with a y@s to life, they try to enjoy the life to 

the ·fullest extend in the midst of this \'IOrld.' . .' ,, Iri the case sf 

Hellenism suffering is a necessary pre-requisite of culture, 

beauty and art etc. Thorough suffering tbey enjoy tbe enhance-
, 

ment of life. And the spiritualization of cruelty is the basis 

of artistic culture. Again artistic culture culminates under the 

reconoilation of the Dionysian and Apellonian impulses of man. 

Apollonian impulse gives the form or organises the cboas of the 

Dionysian or material impulse. Thus both the rational and emo­

tional aspects of life are barmoniru sly reconciled under t_he 

artistic culture. Their expression of then life-style is an art. 

Qn the other band the tragic culture tries to avoid the 

sufferings through a kind of wo~ld view which mostly regards this 

~orld, the sorrows and su~ferings, the life as illusion of 

appearance et. This is ~ery commen and easy way to face the problem 

of life. t1ostly held by a culture under t ts influence of the 

priestly class. · ~ negative attitude towards life is a remarkable 

sign 'of 1 t. Here life is regarded as the preparatory stage for 
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future life soma where beyond this world, a heaven or whatever 

elsa it might be. 

A~go~4~~g to Nietzsche there are some conditions under which 

a healthy culture prevail~. Such as philosophy, Transvaluation 

and aristocratic radicalism, learning to see, thing and speak, 

r.everaQoe an& disti~tian bet~~en ~n and man and consolidated 

medioeraty~ For Njetzsche a healthy culture i~ one in whiob Philo­

sophy flaurshiabes as something intrinsic to the culture and even 

promotes that culture and helps to quarantee its survival. lie had 

very firm and.explicit ideas about the nature of the activity 

called philosophizing and about what kind of man ought to be called 

a philosopher. His ideas conflict with maqy commonly bald vie~.In 

Reyggg Good ggd Evtl IUetzsobe asserts "the real pO\>~er of intellect. 

real depth of the inteleotual perception in short, philosophy", 

This kind of philosophy lacks in many philosophers. Tbe other defi­

ni tioo of philoso~by is that philosophical thinking m!lst be counted 

amongst the instinct! ve functim s. One has here to learn anet'l as 

one learmd anew about beridity and innateness. ~ocording to Niet-
,. 

zsche an impulse of knowle.dge is not father of philosophy. Rather 

he considers the fundamental impulses of aman wit b a view to deter• 

mining bow far. they may hnve acted inspiring genii. Each one 

of them ·would look.~· upon itself as the ultimate end of existence aod 

the legitamate ·lord' over oll tb~ other impulses. There is absolutely 

nothing imper&onal to a philosopher. His morality furnishes a 
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decided and decisive testimony aa to who be is, that is in what 

order the deepest impulses of his ~ture stand to eaob other. 

"Pbiloaopny is this tyraoicGl impulse itself, tba moat spiritual 

will to power, the will to c~eation of the world, the well to the 

causa prima"17 

Niotzsobe aeaoases the new or the future philosopher. Like 
. 

ether philosopher they will be ~nds of trutb. But will not be 

dogmatist'like other philosophers. Thutb for them is not a ma~ 

of universal agreement that is nona must renounce the bad taste 

o_t wishing to agree wi tb maoy people.18 The future philosophers 

ar·e tree spirits. But here one should keep in mind the particular 

sense.in which Nietzsche uses the word •fre~ anirit'. Free spirit --- ~ 

here doo s not mean, the so called free modern paoryla, \-Jho talk · 

about tho equality of mao, sympathy with all wbo suffer and see 

tbe cause ot all miaerey and failure in the old forma in ~micb 

society has h~~oorto existed. Rather from the miseries ~f life be 

gets rnore life, ana ia not bound by any of these. 

Nietzsche does not believe in the equality of man. Thia phnse 

equality of man baa done a great denl of harm to the development 

of man and ita culture. For he thinks tbat the notion· of equality 

of m~n is a sign of decline in bumap beings. The emphasis on 

equality of man serves the purpose of fiod1ns-so~e kind of conso-

laticn to that m.:1n wbo lacks the creative po\'rer, who lives, just 

li.ke the hera', following blindly the norms and imperati vee, and 

17taetzsohe. F-13fl&l!opg Gpod qnd .Eyll.-Ohnpt. 9 
18Nietzsche.F- ibid-Tb~ D~mg SQrtt.Chapt.43 
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also who is very much at~re of the fact that ssme men are more 

talented or quite distinguished from others. Some people do not 

want te recognize the talent of others and are jealous of the 

exceptional enoes. In this situation they take the help of one 

before ~hom all are equal. (Goa?) They find some ooneoliation to 

e_o,ver their inabilities and t.vaot to bricge the gulf between them 

and the distinguished one. 

!Uetzsche's disgu$t with the notion of equality of man can 
be seen in his displeasure about demGCracy. The key ward of 

democracy is equality of man. This demoralization of man brings 

deiine in man. Even he holds that God is dead when He becomes 

democratic god i.e. God for all. 

Secondly, the equality of man is mainlY preached by the 

priestly class. Their intention is to safe guard their position 

in the society. They want power and consequently want to control 

people by any means. Amongst the other means the equality of man 

is one. Haturally one, t·1ho is excepticnal being, attracts people 

more. So once people are attracted towards him, they would not 

0bey the priests' commandments or at least there,may arise a 

a scrutinizing attitude t O\-mrds the priest \'.7hiob is dangerous fDr 

their (priest's )existence. So they want to orusb tbe development 

of any possiblity, such as free thinking, soien=e, eto waioh could 

help to recognize the exceptional ones. 

Thirdly, Nietzsche does not believe in universal moral order 

or god as the moral autho~ity. But according) to priestly class 
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morality has been determined by god and all men are equal and their 

good and bad are equal. This notion of mo~lity, makes moralitY. 

aotinatural and ignores tbe sensual aspect of life. 

Nietzsche, ~mo has high hopes for tbe future of man~ believes' 

that there should be a distinction between man and man. Tbat is a 

conditian of the culture of a raoe. Creating beauty as the expras~ 

of will to p~wer is not equality practiced by all men. This quality 

is an essential expression of culture and oa the harmonious davelop• 

ment of body and mind~ According to Nietzasohe"that which separates 

two men most profrundlY is a different sense and grade of purityn.19 

~lthwgb people talk of love and common good among themse~ves yet 

there is an instinct of purity which distinguishes one from another. 

As for example t~e instinct for purity makes one isolated as a saint~ 

This distinction between man and man does not depend upon heredity or 

purety an biBlogioal factors but upon man's response towards the work 

of art. religion and philosophy which elevates man above the beast 

and also some men above the mass of mankind. For if ~~ maintain that 

it is biological or hereditary factors whiob distinguishes man t.tom 

man, then the difference between the cultured one and rest of tbe 

people is fixed & permanent. Tbat is cultured man remains cultured 

generation after generation. There is no need for aqy active parti­

cipation to be cultured. This cannot be acceptable to Nietzsche. 

~coording to him if we interpret culture in terms of an artistic 

expression of life style of the will to power, of creating beauty, 

of philosophic work, then tbere will be a cbance ~or every­

body's turning out to be cultured and even all men of ~ 
19Nietzsche.F- Beyond good and evil• What is noble.Cbapt.271 
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,race may turn out to be so. 

"On@ must learn to see. one must learn to think, one must 

learn to speak and write& the goal in all three is a noble oultu­

re"~O Nietzsche holds that higher educati?n and educators of 

modern institutions pave the way for the decline of culture Higher 

education is meant only to prepare the young generation to fit 

the needs of the society. But higher education is not a common 

thing which is within the reach of every body. Without having 

the practical knowledge about the world i.e. through experienoe, 

one can be highly educated only by going to universities. 

According to Nietzsche an educator is one who is also educated 

through the experience of life. Tbe need of this type of eauoator 

is three-fold such as for learning to see, to think and to speak 

and ~1rite. \'That d~s learning to see mean? ln 'l Nietzsobean word 

lenrning ,te see means accustoming the eye to calmness, to 

patience• to letting things come up to it, postpo1ning judgement 

learning to go around and grasp each individual case from all 

sides or in other woras it is called a strong will. ~hie is tbe 

first preliminary schooling for spirituality. Not to rea•t 

immediately to a stimulus, but to gain control of all the inhabit­

ing excluding instincts. 'i.tlhe'n one cannot resist from reactiog a 

stimulus, then there is some physiological inability. All these 

pcint out one thing that to a culture objectivity is bad taste. 

For objectivity implies certain kind of determination on the pait 

20IUetasobe. p;.. TJt!light of the Igols 
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of man. That he must be bound to react to stimulus and does not 

hllve any control to resist them. 

According to N!et0sche thinking requres a technique, a tea­

ching curriculum, a will to mastery. He compares thinking with 

the art of dancing. One has to be able to dance ~1tb concepts, 

with words just like the dancer with his feet. The ability is 

lacking in moo ern society. 

For the creation ot a great culture Nietzsche advises 

transvaluation and aristocratic radicoliam. Nietzsche speaks 

of the so-called morality (preached by the priest~~sometbing 

which is antt•natural. Moral norms are imposed in such a way that 

the follo\lling of them means stapage of any further development 

of life. Such moral norm which do not touch naturalness at any 

point of _life should be destroyed. Por~ is an obstacle on the 

path of man, specially of superman.· liietzs6be wants man to be 

eourageous~~ to be the creating ones, A man lmo creates bie Otfll 

virtues, gives style to his character. This style gi~ing is not 
' 

possible unless one dietroys the existing one or at least has 

the power to choose for one himself. Now one oan say that tbis 

will lead to nihilism or chaos. The point is that Nietzsche not 

only say that the prevailing moral order should be destroyed but 

be also maintains that man must create or obooaa for-himself bis 
an 

virtue, which is tbe well known Nietzsche/phrase "revaluation of 

values". Revaluation does not mean adoption of a table of new 
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virtues rather it stands tor a war against accepted valuations. 

"'After the yes saying ·part of my task bad been solved, the turn 

bas come tor no-saying, no-doing part a the revaluation of our '.J, 

values so far, the great war-conjuring a·p a day of decisifl'lA ~~:hie 

included the slow search for those related to me, those ~ho 

prompted by strength,, would offer me their bands for cU.etroying"2t 

Again be also writes" revaluation of all valuesa that is my for¥. 

mula for an act of ultimate eelf-examinatio n by maf;kind which in 

me has become flesh and genius.u22 In short Nietescbe;s aristo­

cratic radicalism means that man is essentially animal. There is 

nothing special about man. Oo1Y he is cunning or bas rational 

ability which makes bim t~e masterj and tbe superior of the 

animals Nietzsche shows that art philosophy and religion help man 

to have distinguished characters. Through the process of subli• 

matim man transforms his animal instinct into an art~ But 

Niet.ascbe does not want that this animality or instinctive pleaaul'G 

of life should be cut oft from the life of aman. Greeks tbrougb 

-the satisfactioo of the instinctive aspect rJf life reached the­

peak of the highest in life~ 

21 ruetzsche F. Egge Uoma 

22Nietzscba.F. ibid~ 
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RELATION BETt'IEEN CULTURE .AI~D GOD 

In previous chapters l have dealt witb concepts of Goa 

ond culture in Nietzeche 9a t~itings. I will try to examine 

the rolationabip bat~ao tbaso two concepts in this concluding 

chapter. r'tv maio coocoro is with the questim bow ru 
culture determines tbe concept of God? Oan there be change in 

a culture witb the ob.loge in its concept of Goa and vicevcraG? 

Whether culture exists 1ndepen6ently i.e. ~ntbout any relation 

to Goa? Here it might be pointed out that tbere are some cul­

tures ~bicb do not have any concept of God though they have 
I t 

a religion of their own. I-!y thesis is that God is tbe key-
, 

concept to almost mll religions of course the conception of 

God or Gods v.aries from one oultura to the other. ~hose 

religions wbiob originally did oot believe in God, say buddhism, 

started to worship the idols of tbe fouo6er in the same manner 

in which a believer in God 't'JOrships. J\fter the aeath of Budaba, 

the buddhists began "to worship him as God ana attribute Him with 

ell godly qualities such as immortality all-knowing, all perfect, 

juet etc. etc. 

Even Nietasobe 0s proolaimation about tha death of God is 

interpreted by some as the sign of nihilism ~iob is already 

rooted in western culture. Tbat ia, God's life here has baooma 
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conditioned by the oultura itself. In tact Nietzaohc'a prcclamot1on 

of t ra dentb of God are dependent upon crrounda t-Jbieh according to 
' -

him culminate into aueb G state that God becomes '· flDti•Ufe. 

Such as the concept of God os the good, as pura apilit, oa something 

'beyona. !~iatzeche abot-ts hot1 these types o.f ideas about Goo bring 

obstacles in tbe enjoyment of life. His aotion of lifo is quito 

distinct from tho traditional one. For be holds tbat onlY living 

according to the oode of conduct imposed by a society ie not a sigo 

of living. Living one continues to grow. tbe will to po~r manifests 

tbrougb tho expression of lifa-atyle. For will to power is the 

essence of life. ~bare is an commanding and obeying tendency ~iihin 

one's self and also over otbers. Tbua tba ooncept·of God as tbo ~ 

etc.sbifts the centre of life to somatbing which 1a beyond life. 

Truely speaking many Q problem bas baeo introduced in tha fiold of 

.faith, becauso of this concept of God. Take for instnoce tho problec 

of evil. Tbo fUouomaotal pra-eupposit1on of tbia probl~ of evil is 

that Goa is almighty end lie is also tho goOd Oreatore of this world. 

There is eVil for ~micb one cannot find just1f!cotioo and one is no' 

a.bla to fit 1 t in the : .. pl.'ovidenca of suob a good God. Soma try t 

clothe tbeo future to solve tbia nwstry evil t'lith beautiful ideas, 

like, life attar death, thus world as an appearance and scGS other 

world as the real where ovar.ytbiog will bo just and perfect. As I 

have ~lready shown in the earlier chaucer, Niot~sche t~ots tba 

aaatb of this particular idea of Goa. lla also ctllls it a tranaforaw 

of Goa. Io Aq!;i:qbriat he points out bow the God of ~ the 9ld 

Tgatoment. t:~bo is active, is both friend and too, a natiotJsl 
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Go6 etc. boa beon transformed into the cbriatiao God who is 

conditioned, 1s only mercifUl and is a domooratio Goa. 

Niataooba defines culture as a harmonious development ot 

body and mind, aa an artistic Gxpresaion of life•style. In 

othe1· words, culture is concerned with tbe t1bole life-stylG of 

man 0 and not tdtb a particular-aapaot of life. Nietzsche talks 

of tba obanga 1n God or tr~nsformatioo of Goa on tbe ground of 

the ch3nge of man's attitude tG~rda tbe worl~ and to himself, 

as he definitely feels that there are some determinatiog factors 

in culture wbioh regulate its concept of God. This oonneotioo 

betwueo culture of a society and the existing conception of God 

in that society ia not apparent but deeply rooted in man's life. 

I~n, rising to tbe laval of tbo Titone, acquires his culture by 

himself and compels and gods to ally tbemsolvoe witb bim0 been~ 

in his self-sufficient wisdom be bola in bis bands. their exis• 

teoce and their 11mitatione"1• 

The first instance of this deep-rooted basis of the concept 

of God in culture h~s been pointed out in ~he B'rth og Txesgqv. 

Uere N'ietzacho writes ''tdtbout eyth, however, every oulturo loses 

its healthY creative natural power: it.is only a borieon eooom­

possed with mytbs that rounds off to unity a social movement~. 

1Nietzsche. Tt,r: P~.rth of Trn~d:v. Cbapt. 9. 
2~ 
~bid- Cbapt.23. 
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J\ocording to him mao gives meaning to his life and struggles by 

the signs of myth. ne defioea ~tb as a Concentrated picture 

of tbe worl6, wbiob as abbreviature of phenomena, onnnot diepeme 

wit b t-Jonder t3. People a eva lop thai r life on the basis of correct 

understanding of ~tb. Tbat is ooa bas to take into considaJDtioo 

what is there in myth in order to oraato or develop ideas. Tbougb 

the ~thical stories bave been, generally, diopeoaed with as 

fantasy, yet l want to srzy t~t they aro exaggerated accounts of 

what ie real. They cannot bo total fnntGsYo Tbua one cannot 

1magino a culture whioh is not grounded on mwtb. "For without ~ 

ever1 bealt~ culture loses nGtural power of its creativity, onlY 

a horizon defiaed by m1tbs completes and unifies a wbole culturml 
"4 oovement • 

In his analysis ef the Socrates- Alexandrian culture Nietz• 

sobe points out the oonaaqoenco of culture that does not baliova 

in ~th. According to bim tbe central keyword of this culture 

ia koowlodge. This criteria of knouledge for tbe cultured ooe 

brings its o~m distruotion by making tbe,peopla conscious of 

their otro rights that is bringing some kind of ddeplaaaure ef 

inequality among. them on tbe one band_aod on tbe otber,aDoda tbe 

d!viaion of people, atleast a class of slaves, io order to exist. 

Nietzaohe accuses this type of culture as a distructor of ~tbe. 

3 
ibdi 

4 _i bitl 
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As he writes ••- there we have the present age, the result of 

that Socretism which is bent oo the distruction of ~th ••••• 

The tremendous historical need of our unsatisfied modern cultur~ 

the assembling around ona of countless other cultures, the con~ 

auming desire for. know~ age. ~hat does all this point t~, if 

not to .the loss ef mytb-? 115 Objections oao be raised against 

·this deep.rooted connection between wyth acd culture that on 

the one hand. Neitzsche holds that a oharaoterietio of a cul­

tured ~~n is his ability to give character and style to his 

life and on the other band he believes that natural creativity 

of culture is lost without ~th. rwthical element supplies the 

power of natural creativity. In this paradoaatul situation 

creative power of cultured man is determined by myth. He is not 

free to give style to his character or create virtues himself. 

This criticism holds good if we take the stand,tbQt creative 

powor of the cultured moo fs determined by ~th in ita strict~ 

sense. Determination does not mean complete acceptecoe of my­

thical instruction that is literal interpretation of rnwth.Being 

determined my culture, I think, may be a basis out of which one 

can create one's oun virtues. and apvroach friends for a correct 

interpretation of myths. Nietzsche's stress upon the historical 

sc nsfJ of man un d tradi ti oo also throw light on the same point. 

From history people get inspiration aDd justification for their 

life. It is cleo n pre-condition tor the creation of beauty. He 

5Nietzsche. Tbg Birth 2t TrqQedv- Ohapt.23. I bid. 
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wants bis ideal of Super~~n to follow the pnth of his father and 

forefathers. But \:dth o --sceptical mind that is he(a)must. examine 

the path of followed by them and (b) then only pick thot which is 

beet suited for him. Otbe~dsa if everyone has t0 start from the 

very beginning then t.dthin tbia short period of life one caa 

hardly create any thing. 

Secondly; as pointed out earlier \P )~ IUestzaohe 's example of 

cultured man is the 'philosopher'. ·According to him philosophy 

is one discipline which distinguishes man from man and mon from 

animal. Uow the philosopher of ruetzsoba t-Jill mnko use of reli­

gion for his project of oulti1tlltion land education. This project 

cultivating consists in both creating and destroying. ~fter tbe 

destruction of some norms one can create the otbors. Hero reli­

gion helps him as a means to achieve the purpose of cultivation. 

Nietzsche accepts religion as a oeans, not as an ond. It is a 

means for the comm3nding class as \~ll as for the obeying class. 

~Jitb the help of religion, the strong 11nd iodependent. wbo are 

prepared and pradistincd to command overcome the resistances 

which they receive. Re~igio n also gi va to aoroo of the ruled th,e 

instruction and opportunity to prepare themselves for fUture 

ruling and obeying: the slowly ascending ranks and classes, in 

\thich, thrrugh fortunate marriage customs, the strength and j·oy 

of tbe will, the will to self-oontrel is ever growing• receive 
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enough incentives aod temptations from religion to walk the paths 

to bigber spirituality. to test too .feelings of great aelt 

ovorcoming0 of silence and solitude. ~o the ordinary man 

religion gives a contantadnosa ~4tb tbair lot and oooaition. ~bey 

find justification for tbeir condition in ~eligioo. Now this 

ideo of religioo0 ~a a means, is necassar.y for a higher 

culture. For, aocor61ng to Nietesoho, one of tba conditions in 

which a culture flourishes ia the revernncs and distinction 

bat~~en mao and ~3n. Tbia distinction bet~en man and man implies 

the different ranks of ~n. Sucb as those who are strong, 

independent, master-morality type and those who are ~ak• depon6e~ 

sla11e morality type. ~be eldatenoa of tbe former, t~ho are tbo 

r~al bearers of culture, is stable on tbe existence of lnttor. So, 

in Nietmschenn view, a consolidated madiccracy 0 is neoaea tor a 

higb~r culture. Tbie consolidate mediooraoy is a outcome of 

religion. Tbereforet the need of religion in tho development of 

bealt~ culture is inaaspenaable. 

ThirdlY, Niotzsoha stresses the origin of culture in man's 

response towards his displeasure uue to tbe weight and burden of 

bis enistonce. According to bim man finds bimself in the world 

~ithio a limited perioa. fixe6 by birth and aeatb. He slso finds 

himself in helplosa positioo against some of tbe phenomenon of 

tba ~rorld. His ox~rienoo is cot al~~ye a pleasant one and he 

cannot be wbat he t~nta to be. But to bear tbe burden of life 

or to ~~ke the life pleasant be imagines somebody wbo represents 
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his ideal. This is the purpose of invention of God, especially 

amoog the Greeks. Therefore we see that tbe concept of culture 

andtb~t of God have almost the same origin and purpose in buman 

life that is the enhancement of life. 

Lastly, Nietzsche appreciates tho Greek culture and tbe 

fundamental reason of his appreciation is will to power which 

is envisaged as the basis of their culture. Tbe will to po~r 

is the essence o .t -: living being. In brief it means the sen­

sation of oommnnding something within us which obeys. he 

~Tietzsche t>Jrites in BeY.AA.d...Z02d .Md Evil "be t~ho will believes 

w1 th a tolerable degree of certainty tbnt t•1ill and notion are 

somehow one- be attributes the suooesa, the cQrrying out of tho 

~illing, to tho will itself and thereby enjoys on inereaae of 

the sensation of.po~ar t~icb all success brings ~itb it". 

Regarding the concept of God be maintains tbat tbe Goas aro 

will to power. otherwise they are daad. This view of Nietzsche 

point to a necessary connectiao between a culture and Goa. God 

as will to PO\>/Or aerwa tbe lnsie of G cultw:e. 

The deep.rcoted connection between culture and God points 

to thG inevitable need of a belief in Godo ~ocordiog to Niat­

asohe in God, ene ~ard~vaa one•a unfUlfilled desires. 0 t~at I 

am notp tbato tbot is god to ma nnd virtue. nG I wnnt to stress 
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the thesis tbat as Goa is the ideal of man, ae his origin is 
I 

pointed tot~rda the conaciensnees of indabtnass to the anscestor 

or to the beautifUl dream-world of immediate apprebonsio.n_-·! of 

form and as his existences is conditioned by oulturn, so Goo, 

just lilte the mirror, reflects every aspect of man and b~s 

society. Therefore it logically follows that the ooncopt of Goa 

bas been evolved and developed in accordance with tba aoeiety or 

culture to which the particular oonoept of God belongs. ~r~. 

~~Y~~~ of God must bnvo a reference to some definite 

period in tho history of that society. It is very difficult, 

rather impossible to imagine, a God wbG bas DO such reference. 

~bus the obonge in culture m~st bring change in tbe concept of 

God. As Nietzsche points out "To be 1 su~o when a reople is 

perishing., \!~hen it feels it faith in the future, ita mpe of 

treedorn vanisb completely: when it becomes conscious that the 

meat profitable thing of all is submissiveness and that the 

virtues of submiasivenass aro o comdition of ita surv.lval.then 

its god has to alter too."7 This relationship between God and 

culture can be illustrated tdtb the idea of mao and his attitude 

to~~rda tbe world, that is to the moral, social problems of li~ 

his attitude tot~rds tbo suffering of life etc. This I w111 do 

by oomparing the man and the world under the influence of t'~ . 
o onoovts of God, namely the particular concept of God, whose 

death is pr~elnimed by Nietzsche, as for instance the christian 

God Gnd the concept of God according to the Qld Tqgtgmagt. 

?Nietzsche. ftnti-ohrist- Cbapt.16. 
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~bn is tbo central poiot of interest in Hietzscba'a 

pbiloaopbical thinking. According to bim man is not tba 

superior creation of God neither is it something superior to 

tho animals. ~~at distinguishes bim from animals is tho 

pot~r of intellect. Aoa art, philosophy, and religion are 

61stinguisbing factors in m81l 1:Jbicb elevates him from otbe r 

men and animalso Nietzsche has admitted that "in the Jewish 

00ld Testar!Wnt 0 • the book of divine juatice 0 there are men, 

things and sayings on such Go immense scale."8 Old Tgatamggt 

also affirms tbe same idea of man as Niotzscbe's. ~gptd!QB 

~~~~ is a creature and as such shares in the feebleness 

and limitations of all creatures. lie faces the same fate tt.i th 

aniMls. t1bat <a·i1etinguishcs man from ontmnl is tba an• 

ceasingly eminent digoity confere6 upon him by his peculiar 

association with God. He is not divine substance but he is 

placad by Goa as an independent but autonomous creature to 

whom as God's 0 image dooinion over tha ~stof creation is 

entrusted. Tho animal nature or the instinctive life ie not 

rejected by pta Tq§tgmgnt. It is regarded as seat of spiritual 

faculties. It is not n sin according to this scripture. 

~ceording to i1d Tagtamant man has duties to\~rde God and 

towards the world. This of course does not mean these t~~ 

duties are on mutually exclusive parallel lines 0 tbe apparent 

duality belongs to mnn•s owo position within creation: as a 

creature man recoives his life from God only, but as an auto• 

nomous and free creature be is ca~ble of intiative and dominion 

~-
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fhis is tbo entire devotion of the fnlthfUl Israelite. Thus 

we see that man, under the concept of God in the Qld ~eetamegl, 

is independent and has relation witb God ~bicb consists in more 

involvement td tb the world. ~bis view of mao in tbe Old ~esta• 

ment oor~osponds to the ideo of mao accordiag to Nietzsche. 

Nietescbe points out th4t it is the oare necessity of man out 

of t~ich the idea o£ · God originate. ~bn needs God in order 

to baor the displeasure of existence and also be is creator of 

b1s own cbnraoter, virtues, etc. He does not condider animality 

or instinctive life of man as bod, as that uhicb should bo kept 

aside from tbe providence of God. On tbe contrary be holds 

that animal nature in man is the basis of all creation in cultwro, 

religioo, ,art etc. Suob a view of cnn is advocated by botb 

Nietzsche 3na the Dld Testament. Tbcy have a concept of God t~ 

does not neglect the instinctive side of llfe as being bad. 

Rather their ideo of God represents the fundamental joy of ina• 

tinotiVG life. Tbis point will be more clear if ~ro take a look 

into the Greek world of Gcas. Nietzsche sveoiallY favours the 

two Gods of the Greeks, namely Apollo and Dionysus. These two 

Goas represent the t\'JO aspects of Greek life and tbe reconoilia• 

ti o.n bettJeeo them helps the Greek to achieve the bighest degree 

of culture. Io briof and as I have already shown in chapter ll 

~pollo, the God who gives form and the power to create overytb~ 

and Dionysus, the God of excess enf3rgy, tbrougb Him peol,)le unite 

td tb nature and through His worship tbe Greeks enjoy life. 
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Juat as there is change in tba concept of God whao tbere 

is chango in tbair conception of world similarlY when tboNe is 

chooge in the concept of man there is rnlso a change in the 

conception of God. 

tbe Qld Teatarnerm, 

In tho Nqtrl. TQatGtnflD1i 11 as c omptlrea to 

we have quite a different idea of man. Hero 

man becomes a oegraded creature (the decadent or tbe rabble in 

N1ot2acbaan woras). ~hat is tha independent and strong, 

courageous ~o turns into·m man depondont and ~reak0 in abort, 

tbo barb typo. Evorytbing liveable bas been taken out of bim, 

replaced by same ideas and norms whiob make bim aoti•lifa. Dis 

rejection of inatinotiva pleasure as bad is a rejection of one 

of tbe fUndamental aspects of lifO and source of tbo enjoyment 

of life. For this oon too only t'lG.Y of Uviog is the '.'lfJY ot 

reason. fba development of tba importance of reason ana koowle~ 

6ga is the coosaquonce of decline in a mao of this ~· Man's 

~elation with God onlY is tbe pleasant time of his life. ~bo 

unpleasant experiences and sufferings of life remmin outside the 

providence of God. In accoraaoco ~th this ohooge in man Goa 

bas changed into something beyond tbie world, soma 

absolute sp1r1tp some one totally good. He is the 

creator and determiner of moral virtues. He cannot do every 

action that ia his action is conditioned by love. nc forgi~s 

and loves his people. The need of this type of t%anscendantal 

concept of God implies a mao of t>1aak mea "'ho does not want to 
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contest io any form neither within himself nor with othere. 9 

Let me repeat the point that I bave been making. ~ocor61ng to 

Nietzsche basicallY both tbe concepts, Goa ana culture, or1tinate 

out of tho same inavitablo necessity of human life, that is as a 

means to boar · ·. witb the displeasure due to the burden and weight 

of oxietem Q• rbn 'a helplGssoo sa before tbe \'tor1c1ly phenomenono his 

two determinate ends tbnt is birth and daatb, bto tliah to be soma• 

tbiog else instead of being t~bat be is 0 b1s desire- to be perfect,et~. . . 
all those lead bim to despai~ unless there is a God. In GQa be 

perceives all unfUlfilled \debes. Ibn's culturo also originates io 

the same source, i.e. 1n tbe response touarda the overcoming of the 

diapletlsuro ot existence. J\s lUetzsobo defines tbG different kinde 

of culture on the bGsis of the ingredient of their responses, so it 

logically follo\m that tbe concept of Goa is different io accoraaoca 

with differing cultural responses and that tho concept of its Goa 

bas bean conditionea by the culture of tbnt society and its man.Por 

instance Socrates or Ale~ndrion culture, in Nietasohean view, is 

based on knowledge. He~a the criteria of o cultured man is bia 

knowledge, to them, kno~ledge, meant a development of reason. Plato 

is a good illustration of tbie type of culture. According to Plato 

the highest degree of knO\>~ledge is the knowledge of 'the Goad 0• I-bn 

is essentially arational being and senses oro tbe obatmclee on tbe 

path of bis knowledge or relealisation of GGd. ~o bim 

God is the Good. Hellenic culture, on tba otber bGn~, 
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consists in tbe artistic expression of eve~y aapeot of life. 
' 

~bey aojoyGd life tbrougb tbeir God. To tham God includes both 

tbe rational as well as the instinctive aspect of life. He is 

for botb pleasant and unpleasant experiences of life. 

It will not be wrong at tbia juncture to digress· to a 

closely allied problem- the problem of Personal identity. fba 

answer to the question what ia a parson? also indirectly doter• 

mines tbe cn~1er to tbe question for mant the ~eatton w~t is 

Gca? i'he quest! e:m t'lhat is a person has been anet·tared from 

r difforeot angles. Aooora!ng to some, s~ Descartes for examploo 

person is essentially a thinking being. From his concept of 

man one can easily draw tba conclusion thGt serv1131 afte~ 

aoatb ia o possibility tor man and consaquantly for tbose 

iafluencaa by him, Goa is aometbing beyond tbia wo.rla, is a 

moat clen~ and perfectly oonceivnbla being. Tho Scepties on tho 

otber band believe only in tne bodily criteria for the identity 

ot a person. Geoarall.V they do not t1tlnt to holievo in God oo 

the ground that there is no evidence 0 I mean a physical om • to 
' 

provo Bis e:dsten oo. There are otb ore t1bo bold that both miDo 

and boay together constitute perscnnl identity. Nietesobe is 

an upholder of t bls viG\tJ~~ ~ltbotlgh be lays more ioportance 

upon the body yet he believes 1dn, '~ho mental part of n porson 

aa ~'ithout acy bodily reference mental phenomonan as ~ 
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neo•senaioal. Accordingly he conceives God not as the rejeet• 

tion of body but in body. As be said "Bebio6 tby tbougbts ana 

teeliaga, my brother, there is n might¥ lord, a~ unknown sage• 

it is called ~lf3 it dt-Jalletb in thy body• it is thy boclyn.10 

A similar v1~1 bolao in the Qld Tgptqrnent wber-o ann is a paycho­

pbysical entitY,. B~jecticn of any one of tbese sapacts stopo 

tbe da~lopmeot ef man. ~o these people God 1s an important 

condition 0f life and they ~~ot to exporionce Him bare 1n this 

world of joy and sufferings, pleasant nna unpleasant oxperiancm1 

I would lik~ to analyse the ~elatic:nsbip between God alii 

oulturo from another angle, from that of tbe distinction ~icb 

is generally anda between t k3 two tllOrlds: this woJrld of ours 

and tbe other t-.~or1cl or heaven. 

Tbe problem of tbe two worlds takoa its birtb on tba very 

ground ot man 'a attitude totttards ,tbia world. Generally it is 

a6voootea that tbere is orli'>tber world wbicb is t ba Kingdom of 

God, which is aopat.tatG trom t bia world. ~hat otbar t'/Orld is 
• 

tbe only real• just and perfect WOl'ld and this world of ow:s 

ia imperfect, only appearance, illusion, ate. Aooording to 

Nietzsobe 1t is one of the four great error of pbilosopbars. 

For the pswcbology bebind tbia error ia to shift tbc centre of 

attention of ann to aometbiog everboping, ever unprovable tbing 

in order to golva tba problem created by the miaoriea of 
1 0Nietzocbe. fhua Sp.')k<iJ ZmrMbust;r:~·Tbe Despiset"s of tho 

body. 
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this world and cover the truth with sane beautifUl false ideas 

of by even misinte~pretating history. The upholder of 

this view'conceives God as something beyond, as some transcend• 

enta1l being. There is a group of thinkers who while catering 

to the distinction bet\IJSen the two worlds, yet do not regard 

God as a transcendentall being. The other world is regarded as 

something realizable in tbis world, within one's heart. Neither 

do they accept ,the'thosis that this world. is an appearance or 

illusion. This \IIOrld is the manifestati m of God. tUetzsche i:s 

a supporter of this idea of the other world. To, him the div.isicn 

of tbe worlds might originate in the dream world Where man app~ 

bends the immidiate form of his relations and frienBs and many 

other things. Dream-experience has been taken by the ancient 

people as real for they thought peQple (mostlY dead and distant 

ones) appear to them in sleep. They were in. some world other : 

~t h:rn tbe world of dreamer. The man of philosophic mind bas a 

presentime~t and ttn t underneath this I'eality in which \'IG live 

and have our baing, is canoealed another quite different reality 

which is also an appearance. r1an stands in the same reMtion to 

the reality of dreams as the philosophers does to the reality of 

existence, be is close and tdlling observer, for these pictures 

afford him a~ interpretation of life and it is by tmse process;s 

t bat ':be trains 'himself for life. But Nietzsche points out that 

the other world or Kingdom of God is actually an inner realiBa• 

tion. As he said that the Kingdom of Goa, as Jesus realizes 
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t:litb1n bia beart, hl'ls been shifted to something boyooa by the 

followers of Joaua a£tor his doatb• 

.llo objection to the existem.e ot God is tho fact of 

suffering- wbicb is regarded as evil and unmor!te6. Origin of 

this type of objection to~rds suffering is QUe to some part!• 

euler !dan about God. ~bnt is when sne belie~s that God is , 

omnipotent, good, just, etc. and the o~eator of man and tbie 

world, then automatically the question arises why sucb a Goa 

gi ws one uojuatifiad sutferioga? It ia very difficult to 

solve this problem ot sufte~ing unless t~ chango our attitude 

tO"tJGr<la sufferings and also towards Goa. Generally t119 t-Jant to · 

set rid of suffering as sometbing bad. But as long as mo.n 

11 ves in this world be baa to face suffering in IItQQy torms. So, 

instead of turning our back to suffering, ~ a~cept it as a 

barefact of life and try to find enjoyment in the midst of it. 

This will lesson the terror of eufferi~~s. ~be Greeks attitude 

to~rda suffering is one examDle of it. They accept cruelty or 

suffe~1ng as ono of tbe means to satisfy their God and 'sp1r1• 

tualizatioo of cruelty' i·a the backgrcuna nf Greek cultuza. 

Their festival of God Dionysus is based oo tbie assumption. 

~ccording·to Niotmscbe suffering is tbe stimulant to life ona 

a necessary precondition of self perfection (as-disousaad io 

previous ohopter). \~eo one suf£srs, tbeo one's urge toz life 

increases more than before. On the otber banG if wa change:·. that 



102 

concept of God as being omnipotent, good and creator of ~rld 
·;.~!.-'"' ~, 

then tho problem ot suffering loosfla its genuin<I footbold.· It 

we coocaive God os responSible fot ~ all provi'dence:_ n!lmely 

good ana bed, just and unjust. eto. then we can e~plain the 

unmerited suffering as tbe punishment from such a Goa. There• 

fore tbe problem of suffering is mostly dependent on \'Jhat ltinti 

of concept of God tbat one basJ 

~o conQLude ~ thesis en the ~elationship botweGn God 

and culture in Nietzsche I want to say that tbe relationship 

bet,veon them is a necessary and inter-dependant one. Neither ot 

thorn can be oonoe.ived without reference to the other. Por 

instnnoe t~ cannot understand the '~rahip ofDionysus by the 

Greeks ~4thout understanding thoir culture that is their att1• 

tude tot~rds cruelty and suffering. t4breovor the relationship 

between. culture and ·aoa is inevitable because betb more aod less 

serve ·tho same purpose, to bear wi tb the displeasure o£ exis• 

tence and to eojoy life. I have already shown that inspite 

of Nietzsobo•e existeneialistio attitude· and bis proolaimation 

of tbo deatb of God. Nieteacha believes in God.' IUs deatb does 

n~t include aiL ~~nds of God but of a part ioular one, say tbe 

transenOental oonoept or the christian concept of Goa. For tbis 
' 

typo of coneopt is antilife and is tor t ba rabble. Nietzsobe 

favours tba Gods of the QX~ Tastgm§nM• where be found a very liv­

ing God and a God ·who helps man in every ttJalk of lifo. 
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