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INTRODUCTION

Alan Paton was born in Pietermaritzburgh on January
11, 1903. He was the eydest son of James Paton, a Scot from
the Glasgow area, who came to South Africa in 1901 during
the Anglo-Boer War. He was educated at Maritzburg College
and Natal University. He taught for twelve years in schools
till he got the post of Principal at the Diepkloof
Reformatory in Johannesburg in 1935. He was there till
1948, during which time he worked tirelessly to turn this
prison into a school. His efforts were mnot always
appreciated. At one time it earned him a great deal of
criticism from the editor of the Afrikaner newspaper Die

Transvaaler, Dr. Hendrik Verwoerd, who later became the

Prime Minister and refashioned South Africa according to the

doctrines of race separation. Paton later helped to found



the Liberal Party of South Africa and became its President
till 1968 when it was declared illegal. He died in April
1988 at the age of 85 in Botha's Hill, Natal. His campaign

for justice in South Africa has earned him recognition and

10

international honours. He has been awarded an Honorary D.
Litt from Kenyan College, Rhodes, Harvard, Trent,
Williamette, Natal, Michigan and Durban-Westville

Universities as well as Honorary L.H.D. from Yale and La
Salle Universities. He also received the American Freedom

Award in 1960 and the Free Academy of Hamburg Award in 1961.

Some of the books written by Paton are Cry, The
Beloved Country 1948; Too Late The Phalarope 1953; The Land

and People of South Africa 1953; Hope for South Africa 1958;

Tales from a Troubled Land 1961; Instrument of Thy Peace

1968; Kontakion for You Departed 1969; Knocking on the Door

1975; Towards the Mountain 1980; Ah, But your Land is

Beautiful 1981; Journey Continued 1988 and Save the Beloved

Country 1989.

Paton, however, ,is not a literary giant even though
° i

Cry, The Beloved Country has been till today regarded as a

representative novel and Too Late The Phalarope was chosen

as 'Book of the month' in the USA, 1953. No doubt he is a

forerunner$of the South African literature, but Ashoke Sen,
i

writing in:The Telegraph of 7th’ February, 1992, states that

"Chronologically, an examination of the South African



literary scene should start with Nadine Gordimer (b 1923)
who won the Nobel Prize in 1991". Ms. Gordimer's first

novel, The Lying Days was written in the same year as

Paton's Too Late The Phalarope, five vyears after the

publication of Cry, The Beloved Country. Another noteworthy

name in South African 1literary circle is Athol Fuggard,
whose plays portray racial tension and inequality. His

works include Statements after an Arrest under the

Immorality Act (1972), The Island (1972) and My Africa, My

Children (1988). Sen has also mentioned names of other
Biack South African writers with an apology that their works
are not easily available due to South African Censorshipl.

Maybe this 13 one reason why Paton's C(Cry, The Beloved

Country remsins a symbol of South African literature in the

world.

The pervading theme in Paton's writing is the effects
of apartheid in the wsocial, political and personal lives of
the people of South:Africa. Most of his characters and
events are from real ;ife and cven the fictitious ones are
inspired by or based upon real life. The locale of all his
novels is South Africa and the subject is mainly the inter-
action between the Afrikaners and the Black and Coloured
people and the devastating effect inter-action has on the

lives and emotions of the people,

Paton haws untiringly campaigned for about thirty years

for justice in South Africa where the Blacks and other



Coloured people suffer the most outrageous discriminations.
Colour conscioﬁsness had arisen during the 19th century and
particularly after the liberation of slaves in 18342. The
Afrikaners have accepted their separateness as the will of
God and the Dutch Reformed Churches officially supports
apartheid by preaching the myth of an Afrikaner volk chosen

by Gods.

In 1927, when the Nationalist-Labour Pact was in
power, an Act was passed which prohibited extra marital
relations between Europeans and Africans®. From 1948 when
the Nationalist and Afrikaner parties came to power, they
immediately set to passing legislations to prohibit both
illicit 1intercourse and marriage between FEuropeans and
Coloureds. The Immorality Act of 1927 was amended in 1950
to include coloureds. A prohibition of mixed Marriage Act
was passed which nade marriage between a white and a non-
white a crime and martiage officers were held responsible to

refuse to solemnize such marriages5

The Nationalist Party rode to power on the »logan of
"Apartheid', a broad term meaning separation of the races,
but which also implied 'baaskap' a political term in South
Africa meaning white domination. The wor@)'Apartheid' was
coined by Paul Sauer, who was chairman of a special sub-
committee of the Nationalist P;rty appointed to draw up a

programme for the 1948 general election. Dr. D.F. Malan,

the leader of the party bcgan with somc of the morce obvious



forms of separation that could be enforced without too many
difficulties. Segarate entries were decreed for whites and
non-whites to railway stations and public buildings.
Railway passengers were ordered to ride in separate coaches
and Bills were introduced 1in Parliament providing for
separate group areas and amenities of various kindss.

But 1n 1953, a new party called the Liberal Party was
founded which included in its programme non-racialism, wide
non-racial franchise and the abolition of all racial
discriminations. As founder member of this party and as an
English-speaking South African, Paton is often critical and
disapproving in his writings about apartheid and white
power, Heé argues convincingly that there is  no
justification for:Afrikaner domination over the Black and
Coloured races. He suggests in his novels that only love
can rectify the aamages and bridge the enormous racial
chasm. The \‘characters in his novels are faced with a
dilemma that has riddled South Africa since  the
implementation of apartheid. Amidst the turbulence of all

this, however, is Paton's great love for South Africa and

his desire to save his beloved country.
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Chapter-~1I

SUCH A THING IS NOT LIGHTLY DONE

Cry, The Beloved Country was born in a lonely hotel

yoom at Trondheim in Norway. The first paregraphs are
devoted to the hills and valleys and mountains of Ixopo in
distant South Africa. But the stery which was eventually
finished in America %5 not so0 much about the scenic beauty
of the’ land, but about its men and women and the gross
inequalities that had and has been disfiguring the national

1ife of that country.

One of the gross inequalities strongly highlighted in
the novel is that of the land. Only 13.7 per cent of the

total area of the Republic is allected for the natives which



W

1s far from being sufficient to hold them. 1In the remaining
86.3 per cent Africans are not entitled to own land. The
economy of the Reserves is a simple agricultural subsistence
economy and often, there is not enough supply of cash or
food for the people staying in then, Many Africans are,

therefore, obliged to take work in European areas to earn

\
!i

moneyl.

"The men are away, the young men and the girls are

away . The soil cannot keep them anymore”z. Even when
¥

desolate and barren valleys such as Ndotsheni in Cr The

Beloved Country is restored and the grass is made to grow

s

once more, some would still have to go for there would be
too many of them for the land to hold. On the other hand,
the white man cannoi run his economy without African labour
and an inter-action of sorts takes place between the

Reserves and the white areas.

Qut of this first gross inequality springs another
gross inequality. With the discovery of gold, cities like
Johannesburg, Cape Town and Durban boomed. "Every week five
or more special trains arrive at Johannesburg with hundreds
of Africans going to work on the mines. Some “of them have
been there before; many of them are céming for the first
time from the simple, pastoral life of the Reserves to the
rush and noise of a big cit§, and to a stange, machine-

. . . » . . 3 L
dominated existence in a highly organised industry"”., These

14



black people saw and envied the white man's world. From the
slums of the great cities they watch the white man enjoy the
wealth they had helped to achieve. A number of them become
alienated from the old tribal Reserves which has slowly been
losing its control. Racial character deteriorates and crime
increases by the number. Young men and women are gone
astray while the old are’troubled and confused. This is the

central theme in Cry, The Beloved Country. As a number of

black men poured into the citieé, the while settlers started
to fear engulfment, It is fer this reason that they voted
the Natlonalist party with 1ts slogan of 'Apartheid' into
powst in 1948. It must not, howaver, be assumedlthat the
white man 1s solely motivated by fear. As a human being, he
has, his fair share of that warm human emotion called love
and also & sense of justice. Christianity has imbued in him
a sense of love and justice towards his fellow men including
even the natives, Therefore, he is a man with a divided
conscience. There is a struggle within him between fear and

. . . 4
leve, justice and survival .

4

Alan Paton is well aware of this struggle in the
hearts of the white men. In his middle age, he used to
write sueh essays as Arthur Jarvis wrltes in Cry, The

Deloved CGountry., In an essay "The truth dbout native erime"

Jarvis had written: about the nature of the South Africa

dilemma., 1 quote the last paragraph of the essay



10

... The truth is that our Christian
civilization is riddled through and through with
dilemma. We believe in the brotherhood of man,
but we do not want it in South Africa. We

believe that God endows men with diverse gifts
and that human life depends for its fullness on
their employment and enjoyment, but we are

afraid to explore this belief too deeply. We
believe in help for sthe underdog, but we want
him to stay wunder And we are therefore

compelled, in ordeT to preserve our belief that
we are Christian, to ascribe to Almighty God,
Creator of Heaven and Earth. Our own human
intentions, and to say that because He created
white and black. He gives the Divine Approval
to any human action that 1is designed to keep
black men from advancement. (We go so far as to
credit Almighty God with having created blac
men to hew wood and draw water for white me
We go so far as to assume that He blesses any
action that 1is designed to prevent black men
from the full employment of the gifts He gave
them. Alongside of these very arguments we use
others totally inconsistent, S0 that the
accusation of repression may be refuted. We say
we withold education because the black child has
not the intelligence to profit by it; we withold
opportunity to develop gifts Dbecause Dblack
people have no gifts; we justify our action by
saying that it took wus thousands of years to
achieve our own advancement, and it would be
foolish to suppose that it will take the black
men any lesser time, and that therefore, there
is no need for hurry. We shift our ground again
when a black man does achieve something
remarkable, and feel deep pity for a man who is
condemned to the loneliness of being remarkable,
and decide that it is a Christian kindness not
to let black men become remarkable. Thus even
our God becomes a confused and inconsistent
creature, giving gifts and denying them
employment. Is it strange then that our
civilization is riddled through and through with
dilemma ? \The truth is that our civilization is
not Christian, it is a tragic compound of great
ideal and fearful practice, of high assurance
and desperate, anxiety, of lowing charity and
fearful c%ytchlng of pObHe\Sﬂzxyf Allow me a
minute.

This is indeed the truth about South Africa. Even the

Church, especially the Dutch Reformed Church justify
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apartheid by applying to themselves Calvinistic doctrines
abogt the elect and the rest. It is then no wonder that
South African c¢ivilization is riddled with dilemma/. 1In
another essay, Jarvis admits that what the white man did in
order to develop his country was all permissible in the
beginning. To use labour in order to develop the land was
permissible. Te harness unskilled labour Ffor unskilled work
wae permissible, but to keep wmen unskilled for the swake of
unskilled work 1s not permissible. It is also not
psrfmissible to mine gold, or manufacture any product or
evén cuitivate any 1land 1f such things ¢&ananot be done
without disintegrating native cemmunity 1ife¢ and families.
1 other words, exploltation is not permlswible, In the
same essay, Jarvis has written:

"It was permissible to allow the destruction of a
tribal system that impeded the growth of the
country, [t was permissible to believe that its
destruction was inevitable. But it is not
permissible to watch its destruction, and to
replace 1t by nothing, or hy se 1little, that a
whole people deteriorates, physleally and morally.
The old tribal system was, for all its violence
and savagery, for all ts superstition and
witchcraft, a moral system, Our natives today
produce criminals and prostitutes and drunkards,
not because it is their nature to do so, but
because their simple system of order and tradition
and convention had been destroyed. It was
destroyed by the impact of our own civilization.
Qur eivilization has therefore an inescapable duty
to set up another system of order and tradition
and c¢onvention. It is true that, we hope to
preserve the tribal system by a poliey of
segregation. That was permissible. But we never
did it thoroughly or honestly. We ss&t aside one-
tenth of the land for four-fifths of the people.
Thus we made it inevitable, and some say we did it
knowingly, that labour would c¢come to the towns.
We are caught in the toils of our own selfishness"0.
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Unknown to Arthur Jarvis, a black priest Msimangu
voices these same sentiments, '"The tragedy is not that
things are broken, The tragedy is that they are not mended
again. The white man has broken the tribe". And "It
suited the white man to break the tribe. But it has not
suited him to build something in the place of what is
broken". But Msimangu quickly adds that there are some
white men who give their lives to build something in the
place of what had been broken. Arthur Jarvis is such a
man. Up to the very last moment before he was shot dead,
Jarvis had worked for the welfare of the non-European
section of the community. His interest in native crime,
native education, non-European hospitals and the mining
compound system were regarded 'too hot' that his father-in-
law was asked to request him '"to pipe down a bit". It is
.only after his death' that his father James Jarvis learns
about his son's convictions and missions. The elder Jarvis
is moved when he reads the private essay on the evolution
of a South African written by his son

"Therefore, I shall devote myself, my time, my

energy, my talents to the service of $outh

Africa. I shall no longer ask myself if this or

that is expedient, but only if it 1is right. I

do this not because I am courageous and honest,

but because it is the only way to end the

conflict of my deepest soul. 1 do it because I

am no longer able to aspire to the highest w;th

one part of myself and to deny it with

another..."’

Perhaps it is this same conviction that moves James Jarvis

to later contribute more than his fair share for the
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restoration of Ndotsheni. Perhaps it is this same
conviction that prompts the young white man about whom more
will be written. NFerhaps it 1s this same conviction that
led Mr. Carmichael to take the case 'pro-deo' which in

English means 'for God'.

II

The inevitable result of the gross inequalities in the
land allocation and wealth ownership 1s fear. Fear 1lurks
deep In the hearty of men, haunting them like a nightmare.

Indeed it would net be Ffar wrong to say that fear 1s the

Pel
P10
L4

e

keyword in Cry, The Beleved Country. It afflicts men and

wonpn, whites and natives alike: The fear of the whitg men
i~ the fear oF engulfment as this statement clearly
revegls: "IE 1 didn't leook eut, I'd have the place full of
cousins and uncles and brothers and most of 'em up to no
geod., Mr, Harrison could wgll be speaking not only for
himsell but for thé Kuropeans as a whole. Nevertheless he
claime he is 'net a nigger hater' but tries to.give them a
sguare deal, decent wég@, a ¢lean fé@ﬁ and reaonable time
ofE. It is not so much hatred for - the natives as a
determinatien, te pressrve their ldentity as 'white' and
superior beings that bring fear in the hearts of the white
mgg) As ‘already mentiened in section one, the gross

ingquaiity in wealth has sparked off a number of crimes.

On Africans it {mining} has been shattering - it destroyed
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their tribal economy and irrepairably damaged their tribal
customs and loyalties. [ts effect is violent and
demoralizing and more often than not, a miner 1loses Hhis
natural dignity and simplicity. He and his family have to

-

re¢-adjust themselves painfully to a new environment that is
harsh and unsympathetica. The compound system by which
slAteen to twenty men are housed in barracks fitted with
concrete bunks or army type cots havo caused the tribe to
9 ¥ v - i 1
be broken”./ Msimangu says that is why children bresk the
law and white people are robbed. White South Africa is
afraid of native crime but zhe does not know how to put an

end to it. The dilemma of South Africa is exposed at great

length in section twelve, DBook one of Cry, The Beloved

COUuntry. In passagey not unlike The Wasteland, (23333

illustrates the thousand voices that €ry out what must be
done. But "the voices have no definite solution »inte one

cries this, one cries that and anvother cries wsomething

which 13 neither this ner that.| Some ¢ty for More police

to proetect the Buropeany while others cry for 1increased

schooling facilities with the¢ heope that thiy would decrease

t
!

juvenile delinguency ameag native children, But others
oppose thls proepositlon claiming that education would only

produce cleverer criminals.

1 , .
Others are of the opinion’ that crimes would lessen if
the natives have worthy purpese and woerthy goals to inspire

them and to work for, They say it is because they have



neither goals nor principles\that majority of the nat
turn to crime and prostitution. But South Africa does not
know which one she prefers - a law-abiding industrious and
purposeful native people or a lawless idle and purposeless
people, because she fears both of them. Till she makes up
her mind, she must pay for her uncertainty. She has
flowever decreed that there will be no equality in Church or
state. Some peopls cry for a separate living areas for the
whites and the blacks. It méy be mentioned that in 1950,

two years after the publication of Cry, The Beloved

Coauntry, the Group Areas Act was passed, under which
separate residential areas for the different racial groups

were ¢xtablished.

(ﬁut the answer to the problem does not lie in separate
dwelling areas. Rather, it lies in the power of love.
Msimangu, the black priest veices these words of wisdom,
“But there is only one thing that has power completely, and
that is love. Because when a man loves, he sseks no power,
and therefor¢ he has power, I <gc only one hepe fer aur
country,' and that is when white men and black men, desiring
neitner power nor money, but desiring only the good of our
country, ¢ome together to work for 1t"10. This is Paton's
own convictioa} In & Béok and Author Luncheen in New York
1949, he said that it 1is his own bolief that the only power

a 1
that can reslst the power of {car i# tho nower of lovell,

Napoleon Letsitsi, introduced a part four of book
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three in Cry, The Beloved Country is a symbol of hope for

South Africa. He is an embodiment of Msimangu's vision.
As he 1is an agricultural demonstrator, James Jarvis brings
him to Ndotsﬂpni to teach farming to the people. He is a
symbol of h&pe because he professes to be working for

Africa, the land and the people and not for men or money.

He tells Kumalo, 'I am not a man for politics. I am not a
man to, make trouble in your valley. I desire to restore
it, that 1s all and I hate 'no man umfundisi. I desire
power over none'> N

No less thanrthe power of love, in fact a corollary of
love is a more equal distribution of wealth. John Kumalo,
the broﬁher of Stephen Kumalo sways the crowd and excites
them to a fever ﬁjtfh by his skill at oratory. He cries
that the Black people should be given a 1little more when
more gold ‘is discové}ed. He argues that it 1is they who
bring out the gold from the bowels of earth and it is only
fair that they should partake of the riches. He reasons
that the miners should have at least enough for themselves
and their families. He challenges the crowd that if the
Africans do not work, then the mines would have to be
closed down for there would be none to do the work. It is
only fair then that they should be paid well for their

labour. Twenty-five years after writing Cry, The Beloved

Country, Paton still felt the need to write that this

inequality of wealth distribution is a "social condition
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which if it goes wunamended will lead u- into terror and
blooi;) For no police. action, however, restrained and
skilful can control the anger and the desperation of the
people who feel that they are denied a just share of the
wealth they produce and who know they are denied 1t because
they are politically powerless and who know they are
politically powerless because they are Biack”lz.
Fortunately for the white people,\fohn Kumalo is only words
and no action. He revells in the applause of the crowd.
But he does not 1eally want actien for that might lead him
to prison. He knows that the o0ld tribal system is being
destroyed and a npew system is being established in
Johannesburg, He also knows that there 1s a1 Dbetter
opportunity {for a man if he were a politician in the city
thaii 1f he remains In the safety of his village. But he is
caught in a dilemma between really flghting for mere wages
which might e¢ntail golng prison or dying as a martyr and
clinging to his possessiens. He does not’ want to lose his
possessions and what little power he has over the crowds.
Even though John Kumalo disregards the church and claims
that mag must be what God does not, he has no sincerity or
courage to really do something for his people. For this
reason, his two friends Dubula and Tomlinson aven while
envying him fer his oratery uki%l regard him with contempt,
For John Kumale is only a vogce with no brains and no
heart, snd of course, with no courage. The simple African

crowd hears him and <heer for him not quite realising that
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John Kumalo is a selfish man with 'no courage.

When "a man such as John Kumalo is considered a 'great
man' in politics it is no wonder that the Africans need a
white man to fight for thelir Csuse. It is with respect and
regret that Msimangu speaks of Professor Hoernle, a great

£

e-"‘

ghter fer the mnatlves. He had, Msimangu says,
Tomlinson's brains, {phn Kumalo's veoice and Dubula's heart
all rolled inte one. Paten toov, Iin the Author's note calls
Rim 'Prince of Kafferboeties'. He is one of the few white
men who tokes' upon themselves the task of rebullding the
brokgn tribe and the brokesn man and the broken houss
These men Ffully devote themselves for the weifare of the
tives das though they nmust make up for the indifference

and cruelties of their fellow whites. In Cry, The Beloved

Country, James Jarvis plays 4 major role iN the resteratien
of Ndotsheni. He b@éan in memory of his s6a who had warked
ail his 1ife for native welfare. But towards the end of
the novel, Jarvis claims that what he gives, he gives it
willingly. The humilisy, £alth and fortitude of the old
black priest has t@ugﬁed and impressed him. But in spite
of theilr understanding and the bond that grew out of mutual
pain and suffering, there roMdins up to the very last
meetlng, # constraint between Jarvis and Kumalo: They
cannot comfort each ether er talk about the things that
coms to their hesrts For such things are not lightly done

Kumale weeps when Jarvi

V4

cries with compaszisn, "I


http://esu.se
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understand completely'. There 1s no doubting of the fact
that these two men, one black and the other white, have a

deep understanding and respect for each other which is born

out of their mutual sorrow.

Another charaster who stands out prominently 1is the
young white 'man a£ the reformatory. His character was
inspired by Lanky de Lange who worked in Deipkloof
Reformatory and started the tafter care' soction which was
intended te kevep In touch with all the homes of the
Johannesburg boys. It was Lanky's job to visit homes and
1o prepare both Doy and home for the final release. He was
an Afrikaner, born and brought up in a farm in the country.
1s people could not understind why he worked for the
welfare of the black people and how he could do so with
suegh devoti@nls. Paton confussey that he is very attached
to Lanky, fer he wés the onge who had hid his dgvoetion
behind flerce and f{rewalng eyes,. Similarly, the young
white man ln the novel, whe lnecidentally, is not given a
name, hide» his gontler nature behind fierce and frowning
eye» or!bring it sut with anger. He is devoted to his job
and when things go wreng, he hurts himself and those around
haim. I{is seemingly indifferent appearancg hides a
sensitive and caring heart. It was he who devined John
Kumale's cunning scheme o deny: that his son and the third
man were present with Absalom when Arthur Jarvis was

killed., The young man therefore suggests that Kumalo must
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get a lawyer too. When the judge passes a death sentence
on Absalom Kumalo, the young man breaks a custom based on
colour ~difference. He wunhesitatingly goes to Stephen
Kumalo's side to help him., With fierce and frowning eyes,
he assists the broken old man and leads him out of the

court from the door meant only {or the blacks.

Other instances of white goodwill to the blacks are
the 1ift Kumalo and Msimongu vreceived en their way to
Alsxandra durlng the bus boycott. The white mon waz not
evenn going there €for anything. He turned back after
dropping thém., On their return, they see many white men
pick up black pedestrians in thelr cars. They eveén hear
one of them challenge a polliceman to take him to court when
the policeman objected te hiy carrying blacks in his car.
Thers are these who are influenced by Christianaity and
therefore are a bl@séiﬂg te the black people. Such persons
in the nevel are Mr. Carmichael, the lawyer, who is 'a great
friend' of the black people an the white Superintendent at
Lzenzeleni. . They Dbeth address Kumalo as 'Mr. Kumulo'
which 1s not the gsdal way @arn European would address a
nativs, Mr,rCafmichael takes dp the case of Absalom free
of cost and unknowingly relievey the old man ' anxiety
about his dwindling purse. One must not forget Father
Vincent, the royy cheeked priest from England who takes
Kumalo's hands in Dbath H#ils own and says, '"Anything,

anything, You hsve only to ask. I <hall do everything'.
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Father Vincent belongs to the Chur;h of England and one
must rtemember that the English, who first came to South
Africa as governors, missionaries, teachers and fortunc
hunters were not hostile to the natives. They do not have
the colour bar in their churches as the Dutch Reformed

W

@
r

Chuiches do. Though their number 1s small, thes

&

Buropeans who love the natives have a streng impact so that
even the absence of a little boy makcs a difference. '"When
you go, something bright wiil go out of Ndotsheni', Kumalo
ts1ls  the laughing little boy with the brightness inside
him.  But the majority of the white people prefer t¢ live

the lives of superier people albeit a life besct with fear.

Fear and dilemma alse helds the natives in thrall even

a

s it does the BEuropeans. They are afrgid because the once

b

camiiiar tribal system 1y breaking up and the new system

Jo3
%4

Jogs net  accept them except as  labour force. Th

uprootedness from tradition and convention leads te th

<<

increase in crimes and thelty and prostitution. These in
turn  increases the fear, Gertrude id afraid when her
brother, 2 parson suddenly appears in her doorstep. Her

violent world 1y graphically illustrated 1in  just two
sengences’ "A man has been killed at her place. They
gamble and drink and stab". Kumalo wants .to take her back
to Ndotsheni. Befere they eould return, she listens to a

woman who wanted to be a nun. She too decides she wants to

&
5 ct+

be a nup ay weil, saying that as she was a weak woman, it

L
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would be good for her if .she becomes a nun. But Gertrude
disappears on the night before their return to Ndotsheni
and nothing is heard about her again. Her character was
inspired by a young man Jacky, who was brought to the
author in Diepkloof Reformatory, where he claimed that a
voice had called him to be a priest. Jacky wenit to school
to get the necessary oducation and the day came when he
passed standard VI. A place was obtained for him at the
Gracce Dieu High Schocl near Pictorsburg in the Northern
Transvaal, Friends of the author provided the necessary
now clothes for him and he asked for special lsave te visit
his uncle and aunt, Jugky did not retutrs. The author
latter had a letter [rom him from prison14. Byt Gertrude

in Cry, The Beloved Country simply disappears. ""He opensd

Gevtrude's door. end held up hils eandle. But Gertrude was
goneg. The 1little boy was there, the red dress and the
15

whits turban wau there. But Gertrude was gone' She
has, no doubt gone back te ligquor brewing and selling and
prostitution, prefering this life to a life of a nun or

even the sinple life of her nstive Ndotsheni.,

Although it would mnot be #£air to compare him with
cither Jaeky or Gertrude, Mvimangu the beloved brother in
Christ teo admits ta a dilemma. He questions his own
worthiness 2o be a priest, He;’lconﬁesseb to being & selfish
and ~inful men on whom God hss laid His Hand. He is only a

second generation Christian whose father was shown the
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light of 1life by a white man. He has no hate in his heart
for white men but he knows that the destruction of the
tribe 1is caused by the white men. When he said these
lines, 'I am not for segregation but it is a pity we are
not apart', Msimangu 1s not motivated by hate. He is just
a man disturbed by the violence that racial inter-action
has precipitated. His own frustration and helplessness 1is
revealed when he accompanies Kumalo to Pimville to meet the
girl who was Absalom's 'wife'. Absalom had gone away for
nearly a week and Msimangu bitterly asks her if she would
perhaps find another man. He argued with Kumalo "I tell
you, you can do nothing. Have you not enough troubles for
your own? I tell you there are thousands such 1in
Johannesburg. And were your back as broad as heaven, and
your purse full of gold and did your compassion reach from
here to hell itself, there 1is nothing you can do”16.
Kumalo weakly protests that the unborn child will be his
grandchild to which Msimangu overwhelmed with bitterness
retorts angrily "And if he were, how many such more have
you?  Shall we search}them out, day after day, hour after

hour? Will it ever end"i’.

But he quickly grows ashamed
of his outburst and begs to be forgiven. With the wisdom
of years Kumalo gently reassures him that God has indeed
laid His hand on him even though, he were a weak and seifish
man. This perhaps 1is the oniy instance throughout the

novel where Msimangu displays a nature that is less than

sublime. At .the end of the story, he gives all his savings
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to Kumalo for he is going to forsake the world and live in
retirement. By this gesture he confirms to the others as
well as to himéelf that God has indeed placed His hand on
him and he is worthy to be a priest. Msimangu has one
great fear and that is when the whites learn to love the
blacks it-would be too late, for the blacks would then have
turned to hating. There are 1instances where the white
conscience 1s touched when they see that the natives do not
hate them. ' Msimangu relates the story of how some friends
of his took in a white woman who was raped and assaulted by
a white man. They gave her clothes to wear and made tea
for her and wrapped her warm in a blanket. The man when
went to another white man that same night to ask him to
come and settle the matter. The white woman had no money
with which to show her thanks. But the black people said
. it was not a matter of money, at which the white man said

twice "You are a good Kaffir". Something has touched him,.

I11
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2
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The personal traéedies of the old black priest Stephen
Kumalo and the White man James Jarvis are linked with the
larger and wider tragedy of South Africa. The .two themes
are never apart till at the end of thes novel they are
united, as Kumalo ends his loﬁg vigil on the mountain.

Just as he has learnt to bear his heartache and to devote

himself patiently for the restoration of Ndotsheni, so0 now
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with the dawn of a new day, he learns to hope that somc
day, the problems of South Africa will be solved and her
dilemma resolved. It goes to the credit of Alan Paton that

he has interwoven these two themes so that Cry, The Beloved

Country, although it is fiction, can also be read as a

social record.

The 1lives of each character is, though in varying
degrees, caught in a dilemma, the most painful one being
that of Stephen Kumalo. It is indeed a powerful and moving
experience to follow his journey from his native village to
Johannesburg the great city, in search of his sister, her
child and his son. While in Johannesburg, he experiences
extreme sorrow as well as true <christian love and
.

fellowship, and on his return to Ndotsheni, he is

recompensed in such ways as he had never thought possible.

When]he leaves Ndotsheni for the first time to visit
Johannesburg, he arrives a full hour before the train 1is
due, and once on board, he pathetically tries to pretend
that hq is used to such a journey. But only a moment
later, his uncertainty and fear of the unknown great city
returns to him and he regrets his little lie. He takes out
his sacred book and reads 1it, seeking refuge 1in 1its
familiarity. In Johannesburg thh Gertrude and Absalom are
found, but she is living as a prostitute and he is on trial
for the murder of a white man who, ironically has been

devoted to the ‘welfare of Africans. His attempts to
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reclaim Gertrude and to get Absalom acquitted are both
unsuccessful. It is no wonder then that Kumalo suffers a
temporary loss of faith. He admits to Msimangu "There is-'no
prayer left in me. I am dumb here inside. I have no words
at all", Msimangu proves to be a tower of strength for
Kumalo's flagging faith When they went together to
Ezenzeleni, a place for the blind, where Msimangu would
hold a service, he chose his text with care. He reads from
the book of Isaiah, the Lord's promise to comfort His
psopie:

"f, the Lord have callsd thee in righteousness,

and will hold thine hand, and will keep thee,

and give thee for a covenant of the people, for

a light of the Gontiles; To open the blind eyes,

to bring out the prisoners from the prison, and

them that sit in darkness and out of the prison
house'. (Isa 42:6-7).18

i
a4

It struck Kumale that his friend had a voice of gold,
the voice of a man who had a heart ef gold who was resading
from a book of golden words:

"And I will bring the blind by & way that they

know not; I will lead them in paths that they

have now known; I will make darkness light

before them and creooked things straight. These

things I will do wunte them and not forsake

them”. (Is=n 42:16)19,

It £ell as 1f the Zulu tengue was transfigured when
such worde of comfert are fread out, Kumalo felt sure the

words are meant Ffor him, as indeed Msimangu humbly confirms

he had tried every way te touch his friend. Kumalo's weary
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spirit 1s revived when he hears these words:

"Hast thou not known? Hast thou not heard, that

the Everlasting God, the Lord, the Creator of

the ends of the earth fainteth not, neither is

weary?

Even the youths shall faint and be weary and the

young men shall utterly fall. But they that

wait upon the Lord s~hall renew their strength

they shall mount up with wings as eagles; they

shall run and not be weary; and they shall walk

and not faint" (Isa 40:28, 30-31)21,

But Kumalo, sick with worry.over nis son 1s desperate
again as he confesses to Father Vincent. "It seems that
God heas turned from me'" Father Vincent ministers to him,
exhorting him to pray for others and to give thanks
whgnever he can. He commands at the <amg time that Kumalo
should net "pray to understind the ways of God, for uuch
things ars EGcréi) it is interesting to f6t¢ at this point

that Cry, The Beloved Country was produced by Maxwell

Anderson and Kurt Weill as & Broadway musical drama with the

title Lost 1n the Stars. The title song '"Lost in the

stars" was sung by Todd Duncan who played the part of
Kumale. Paten confepses that 1t was painful hearing it
because'thc sonig belonged "to the desertion of God genre.
God had created the Universe¢, and more especially lle had
created the earth, Lut new He had gone away,' forgetting
the promise that we heard him say: So 'we ;re 168t out hore
in the dtars'.,., It 1s quite t;ue that Stephen Kumale when
he leorned that his sen had killed & man, suffercd a sense

of God's desolatien, bul his was not the thome of ny
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book”zz.

\ZEfough the 1loving ministrations of Msimangu and
Father Vincent and the love of his parishioners, Kumdlo's
faith in God 1is restored. Moreover, the hand of God
redcheéy out to him from unexpected quarters. A small boy
with & brightness inside him prevails upon his grand father
to begin a mission of charity. The timely arrival of a
letter from Jamés Jarvis, atknowledging Kumelo's message of
sympathy sdves him, when otherwise, he would have been
refloved from Ndetsheni. But before his spiritual

rejuvination and maturity is reached, Kumalo encounters and

7

4
P

glds Le temptation te DBurt others. This devire ir not
Doern out of an evil paturé but from his own hurt. Before
coming of Johannesburg, he tells his wife bitterly: ",,. I
do not hurt myself, it is they who are hurting me. My own
son, my own sister, my own brothecr. They go away and they
ds not write anymore. Perhaps it dose# not seem to them

23

that we suffer. Perhaps they do not care for it" It is

while - carrying this feeling of hurt he yields to the

temptation ,to hurt the young girl who was to be his
daughter-in-law, He goes alone to see hsr partly because

h

[0}

felt the slow tribal rhythm of his 1ife could easily
ifrltatﬁ- those reund him and partly bscause he felt he
could reach his goal more sufely without the others. The
girls opens the deoor to xeﬁ@ivé him with/a mixture of fear

and welcoms. He asks her about her husband in a word that
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does not quite mean husband. She does not know and so he
tells her that he is in prison for killing a white man. He
asks her if she had a murderer for a husband before and she
cries no, no. He asks her if she would take a fourth
husband and desparately she cries she does not want any
more husbands, And Kumalo in his wild and cruel mood
insists 'not even if I desired you? And she feeling like a
trapped animal answers 'I could be willing' Kumalo is
ashamed of his cruelty, and laying a priestly touch on the

young girl said he is serry,.

Kumalo again gives in to the temptation t0 hurt
others., While visiting his brother John before he returns
to  Ndotsheni, Xumale tells a 1little lie. John's
indi1fference and cunning i+ t0o much for the otherwise
humble old man. In spite of his prayers for the powar to
forgive, Kumalo yields to the temptation "I have hegurd, he
said, "that a man might be sent to the shop as a friend'".
This was meant to make John aware that his brother knew how

Absclom was betrayed by hls uncle's son. DBut then, Kumalo

not only grew ashamcd but repented of these two incidents.

0n the ﬁfain, he again takes refuge in the sacred book
in order to avold awkward questions. But en reaching
Ndotshenl, he 1s greeted with %enuine warﬁth by the people
and he is deeply moved. Surrounded by their love, he finds

courage te pray aleoud fer hls sifining son. He prayx aloud

thanking God for the leve of his (riends and all Tix
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mercies. He prays to God to send the rain and most
important of all, he prayed, like in the olden days when
men had faith, for his sister who had gone astray and for
his son who is condemned to be hanged. His fear of having
to leave Ndotsheni after what had happened to his sister
and son is removed when a friend assures him that no one
wishes him to leave since none condemns him. The lctter
from Jarvis at a crucial moment sgcems like 'a letter from
God' to Kumalo as it proves to the visiting Bishop that
Jarviy doés not hate the old black parson whose son killed
his own. Kumalo is able to understand more fully what he
had iearnt {rom Father Vincent that pain and suffering,
kindness and love can make up for the other two. They make

it essier for a man to belisve in God.

+

With his soul restered and his hopes renewsd, Kumalo
makes intercessions for the restoration ef Ndetsheni. Help
comes unaxpectedly from Jamés Jarvis and the two men are
bound together net enly by mutual pain and serrow but aluo
by mutual understanding. Kumalo, in time eovercomes Hhis
fear of the white man as he begins to understand the ways
of God's prpvidence. The hurt, the anger and the
desglation 1eﬁve3 him and the peace of God comes te him.

It is as if & voice c¢r

Fatn

ed out frem heaven 'comfort vye,
comfort ye, my people, these things will I do unto you, and
not forsake yuu'. Here gne is struck at the aptness of the

+

sub title 'A story of comfort in desolation' which at first
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seems impossible and paradoxical. Kumalo's desolation 1is
indeed immense; at one stage he agonises that 1t seems as
1f God had turned from him. But God does care and sends
him comfort through the understanding and compassion of the
old white man. The friendship of an innocent little boy,
'a small angel from God’ and the understanding of James
Jarvis are God's providence to comfort Kumalo as are the
ministrations of Msimangu and Pather Vincent. Patorn also
describes the first meeting of Xumalo's wife and her
daughter-in~law, as 'a comfert 1n such desolation! while
aliuding to the glril's grateful acceptance of her nsw
family. A 1ot ef hils questions remain unanswered begiuse
there are no answerw, Man's fiplte mind cannot comprehand
fully the infinite woays ¢f Gaod and so Kumalo put aside the
questions from his mind {or Lhe answers were a secret. Rut
the oquestion he cannot brush aside was 'Is there nothing
thet can be doene new, 1y théere not an angel that ¢omes
there and cries. _ This is for Ged net for man, come child,
come with me'. Knowing the futility of his hopes, he gives
himself over to edarnest prayers, as he waits for the dawn
cf a neQ day., This new day raises new hope in the eold man.
I'ransconding personal tragedy, he scts hie mind on the day
A

when South Africa wouid finally be free.

' IV |

The only hepe CLor South Africa as Pason see¢ 1t is

through Lhe power of love. The white people must lcarn to
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love the blacks before it is too late. Thirty years after

Cry, The Beloved Country was written, Paton recalls the

words he had put in the mouth of Msimangu "I have one great
fear in my heart, that one day, when they turn to loving
they will find we are turned to hating" And he asks, 'Has

that day come?24

It remains a secret almost half a century
later when South Africa would be freed from the fear. That
day has not yet dawned when both the "white men and black
men, desiring neither pewer nor money, but desiring only

the gsod "of their country come tagether to work for it',

The dilemma of South Africa is again exposed in the

short stearies which came out in  1961. Talgs from a

froubled Land is a colliectlion of ten short stories which

gre mostly about thé lives of native boys, the author come
acrosy during his years at the Diopkloof Reformatory. 0Qnly
three of them, 'A drink in the passage', 'Life for & 1life’
and ‘'Debbie go home!', will be taken up for discussion slnce
they are more expliecit than the others on the effects of
apartheid on indlvidual 1lives, In the first one, Paton
describes the profound hunger of the human heart for

sympathy and understanding. Does the heart rule the heart

7

{
or Vvits verda, One may wonder while reading about the
|

Afrikaner and the African yeung maén.  The quest 1R their

hcares 1y totally eontradictorty to what is allowed Ly the

government and ®oc¢ial mores of their country. 'Lifo for a

1

T
w
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life' depicts white supremacy at its meanest and cruellest.
The Coloured people have very few rights in their native
land and they are made to feel that thcse are privileges
which can be taken away from them. They are treated at
best, with condescension, and at worst, with injustice.
The killing of Enoch Maarman cannot be justified by any
moral standard. But whatever bitterness they may feel, the
natives must .learn to compromise with the politically
superior white minority. ~ This is the central theme in
'Debbie Go Home'. In view of the hardships and social
injustice, the Coloured people must grab what 1little and
inconsequential favour they can with gratitude.' To protest

against apartheid +too 1loudly would mean wmaking matters

worse for " themselves.- The main reason for adopting
apartheid 1is to ensure the safety of the whites. But
apartheid has done more harm than good. It hangs over the

heads of both whites and natives like a spectre, killing
human warmth and emotions. It haunts individuals till its

presence is felt like a perpetual ache with no respite.
|
' 'A Drink in the Passage' has a deeply emotional and
moving quality about 1it. The narrator Edward Simelane
recounts his unusual experience "to the author. As a
sculptor, he had created “'African Mother and Child‘ which
was awarded a one thousand ﬁound prize as the finest piece

of sculpture in 1960 when the Union of South Africa

celebrated its Golden Jubilee. This sculpture had "not
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only excited the admiration, but touched the conscicnce or
heart or whatever it 1s, of white South Africa’. It had

also earned Simelane his first glass of cognac.25

Simelane entered the competition because the officials
had left out the 'for whites only' in the regulations and
surprisingly, Mother and child' was chosen as the winner.
The following announcement that Simelane would receive his
award along with other white awardees arcused mixed
rgactions. Part of the white population was glad while the
other more traditionalist group was Jaffronted. But
Simelane diplomatically was indisposed to personally claim

hWi- prize, thereby aveiting any controversy.

There is a sense of poignancy as Simalane narrates Ails
enco-:n-a-li1fetime oxperignce. One 1s struck with ihe
impossibility of such e powysibility of an Afrikaner sharing
n drink with a black man. The 'African Mother and ¢hild’
is no ordinaty gculpturg, The artist has brought out a
special look eon the mother which avery white man canngt
far1l te notice. Jannie van Rensburg puts it 1like this:
""She's Lloving that c¢hild, but she's somehow watching too.

U0 you =66 that? Like someone guotding. She knows it wong

o

e an  egasy 1153”26. He has been looking at the atue

1

every evenilng wherce it way displayed at a shop window,
Simslanzg himsell went Lo look at it one evening and that

wi~ how h¢ ¢ame to meet the Afrikaner young man. Slwelans

(&)

i curiously reluctant to disclesc his ddentity a« van
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Rensburg started to talk to him about the statue. Anxious
and eager to be friends, the white man 1insists on taking
Simelane who gives his name as Vakalisa to his flat for a
drank. Simelane has no choice but toe follow the persistent
youth, who either does not notice or does not care for the
"for whites only' sign on the gate of ths tenement. He
confides that he would like to meet Simelane and 'talk Hhis
hecart out', since 1n his opinioun God must be in the peryon

who could make something so beautiful like 'Africdn mother

and ¢hild!, He 18 obviocusly Jdistressed by the preveiling
system in South Africa. Simelane doey not pretend to
misunderstand his sudden outdurst of 'our land  1s
beautiful, But it Dbreaks my  heart'. By his own

eonfessiop, he i» npt anti-white and he can understand the
yearnings of van Rensburg. The two women and uncle are not
only sympathetic to their young relatioen, but they too
revesl the same kind of salnest good-will towards the black
voung man. Simelane sensey that these people would like to
touch him but do not kno& how. lle ha¥ touched them through
his creatien of ‘Mother and Child' even though they do not
know his trdoe identity. There is a kind of empathy between
the [our Afrikancrs and the one black man, But years of
sweparation of the 1aces have put a restraint which they
cannot shake of€f., Simelanv iy alert and teénse ay he shares
a dribk in the pussage of & while tenement late at night.
lie supﬁoégﬁ his ecompanleny £eel the <amec a¥ he dees -

wairting for one of the doers t@ suddenly open, But neccthing



36

happens and Simelane takes his leave.

The longing that is there is the story in Arnoldian in
its intensity and hopelessness. It recalls to the mind
the Poet's lines from 'To Marguerite'.

Oh! then a longing like despair,

Is to their farthest caverns sent;

For surely once, they feel we wire

Parts of a single Continent!

Now tound us is spread the watery plain

Oh might our marges meet _again.

Who order'd, that their loaging's {ire

Should be, as <eon as kindled cool'd?

Who renders vain their degp desirg?-

A God, a2 God, thelr severance ruled!

And bade betwlnt thelr shores te be,
The unplumb'd salt estranging sea.

This sgeond parageaph i% an answer to the Afrikanser
belief in tace separation. They believe that God made tho
colour differences because He wants them to be Separato.
But the heart rofuses to aceept what the mind dictates.
Simelane and van Rensburg feoels the urgent and aching need
to communicate thelr deepest smoiions. But the silenc¢e of

aparthold is so leud it drowns the cries of their hearty.

Simclane can feel that van Rensburg is filled with angor,
hurt and despair. Perhapy he too is experliencing these

same frustrating emotions. He knows that if men do not
touch ene another, they might hurt one another one day. As
a Llack man, apart from creaging, 'Mother and Child', there

iz nothing ho <can de, His Inarticulatedness that «o

distrusses hls new {riend is punctuated by a hopélessieys
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that 1< also a resignation. van Rensburg and thc likes of
him must learn to hide and stifle their emotions to -ave
their feelings from being hurt. They must, like Simelane,
put on the cloaks of seeming indifference till the dark
clouds of apartheid are blown away by the same forces that

brought them in.

'Life for a Life' depicts white supremacy at 1ts
basest and cruellest. The title 1tself i« reminiscent of
tne mosaic law which decreed that the punishment for crimc
must be 'a life for a life, an eye for an eye, & tooth {or
a twoth, & hand for a hand and a foot for a foot'. The
only difference in Paton's story 1s that an 1innoceént man i-
made Lo pay for a crime committed by others. fhe Lil¢ of
Fnoch Maarman, head Shepherd 1in a white man's farm is talen
because the master of the farm 1is murdered. There is
tragic irony in the killing of Maarman since it 15 not
known for sure who murdered Flip. It could have becn a
white man whoe killed and robbed the farmer and not one of
the Coloured people on whom the blame 1s laid with no
proof. "1t 1s however the lot of the Celoured men to act as

~capegoals for the crimes anybody might commit.

Enoch and Sara Maarman de¢ not love their white moster

"2ip but at the same timc, they cananct openly show thesw
|

hatied, To all appearances, they are the perfoat

employees, humblie and servile. Only thuy themselves Khow

that their saiutes and dcferences are noei sincere. As
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such, they do not feel sad or grieved at the killing of
Flip. In fact, their indifference gives them a guilty
feeling, which is not altogether free from fear. Their
fear of the white men is almost palpable and any =xhow of
bravado is quickly eclipsed by terror. This is not so much
due to their own cowardice and servility but due to the
inordinate coldness and cruelty of some of the white men
including the late Flip, his sons and Detective Robbertse.
Maarman's dilemma 1s thersforse between His &pparent
humiiity and inner pride. It 1is probable that even in the
ciase of other Coloured pseple, their fear of the white men
is real while their respect may be only superficial. On
their part, the white men do noet treat the Coloured poople
as persons in their own right, having emotions like every
other persons.,  Detective Robbertse dérives an almost
sadistlic pleasure' as he questions Maarman in a way he would
never have dared to question another white man. £ must be
galling fer the¢ Maarmar> wheén Robbertde €alls Hnagch a
'creeping yellow Hottentot bastard' and yet insists that he
has not insulted him. Soleomon Koopman, Sara's brother
typifies the Coloured people's reactien teo the cold
indifferences of the white wmen. When policemen reéfuse to
comply wilith 8ara's request about her dead husband; the

author comments that Keopman, weuld have walked away with a
|

smilc on his ace and ¢eld hate in his heart. In fact, he

urges his slster mnet to get a lawyer becausg he has

reasoned that 1f she does, he would lose hiy butcher'’'s



39

license and there would be no one to help Sara to kecp her
son at the Universitx. This is revealing of the fact that
many Coloured people have to be silent about the wrongs
done to them by the white men out of fear that if they do,
their meagre 1livelihood might be taken away from them.
This same fear now silenced Sara over the insensate killing
of her husband. She had known all along that she and her
husband Enoch would be made to pay for the murder of Flip
not because they were the ones who had committed the crime,
but because they cannot show ¢ grief which they de not

indesd feeol.

But the kiliing of Maarman and his subsequent buzlal
without the knowledge of his wife 15 a heinous crime which
nothing can  justify, loast ef all by Robbertse. The
Detective, in his real or pretended madness has undoubtedly
killed Maarman to so0lve his own dilemma, The note of
anxigty and urgency iy unmistakable as he cries to Maarman
before taking him away, "... you s&g that lieutenant, He
rides round in a Chrysler, and by God he wants to know too.
And by God he'll rid@fme if 1T dont find out". Fear of the
lieutenant may have prompted Robbertse to kill Maarman who
has no idea where the stolen safe is hidden. Safa is told
the next morning that her husband #lipped on one of the big
stones and fallen on his head. His death certificate

claim» death due te sub-e¢ranial bleeding. ., Her request to

see Detective Robbertse iy met with & bland 'he went gway
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on holiday this very morning'. The white policemen have no
intention of divulging the whereabout of Robbertse to this
coloured woman, distressed though  she is. Their
indifference and impatience towards Sara is another painful
reminder of the colour discrimination, that exist in South
Africa. They have no qualms about callously dismissing
what would otherwise be a serious case. Any conmpassion
they might show towards one ¢f thelr own kind is
conspicuously absent for thé- coloured woman, leaving her
disppointed and frustrated. Without her husband, what kad
once been home is not home ainymore. It had suddenly become
a ‘'land of stone' and she 18 impatient to leave it
altogether. The three days she is allowed to remain is
"three days tco many' bgfore she vacates the cettage f@r
the new head shephgrd. She thinks of the Cape, where
peopie lived, according to her son, softer and sweeter lives
and she decidey ¢ go thers. There are mere Celourod
people living in the Cape, then in other regions and white
domination is a little benign. Sara sees 8 ray of hope at
the end of .the dark tunnel of hate. She would be re-united
with her son who iy alfeady in the Cape, and she would be

'

free from cruel insensitive people who are superior to her.’

Just as Paton advocates love as the only power that

i

e { 7
can cast out fear in Cry, The Beloved Country, 4o aldo he

expounds the power oF leove in 'Debble Go Home'. Jim de

Villiers, his wife and two children are filled with. anger
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and frustration towards a system they cannot change. The
brown colour of their skins have made them second-class
citizens and outcastes in the country where they are born.
But through their love for one another, they are able to
resolve their dilemma and restore peace and calm in their

little family.

Their impotent anger 1is the main thrust in the story.
The Industrial Conciliation Act which empowered the
Minister to resume any occupation for the whites deals a
crushing blow to de Villiers. His early arrival home
catches his wife and daughter wunaware. They have been
preparing a dress for Janie to wear at the Debutantes Ball,
without the knowledge of Jim. Jim' is against the Ball
because his pride is hurt to think that coloured girls are
allowed to shake the hands of the Administrator on the
night of the Ball, when on other occasions they are treated
with disrespect. Either from experience or conjecture, Jim
predicts what the white Administrator will say at the Ball,
"... the Administrator will talk a 1lot to shit about the
brotherhood of man and the sisterhood of woman". To find
his wife and daughter prepare for the ball opens the
floodgaté.of Jim's anger and he rages against them and the
Administ%ator. He finds it disgraceful that his daughter
should want to go to the Ball: and he accuses his wife of
licking the hand that whips them. His wife remonstrates

with him that it is all the more reason why Janie should go
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to the Ball. She would have at least one night to rcmecmber
and treasure. Her plea 1s later parroted by her son

Johnny, 'Only this once, let her be treated like a queen'.

Johnny too 15 strongly against the Ball. The
Administrator, he says 1% ‘'a dirty stinking white. And
1'11 help no sister of mine to shake his hand'. But Johnny

ind his Ffriends had decided to go to the Ball with posters
tike 'Debbie G0 Home' and 'Who Stolie my Vote Away' and
perinps protest and creats =¢enss? Hard-core though Johnm
seeirs, he softens when his mother pleads with him to heln
her ge¢t permission £irom their father to let Janie go to the
boil. To hi= guestion 'why should I help you for that?!

~he replies ~imply 'Because l'm your mother'. When Johnny

40e» to talk to hiy father, de¢ Villiers asks him to help

ham write 'a fighting speeech; 'I want to stand up for our
1ights, but 1 dont want to blackguard the whites. 1 dont
«ont trouble'. The note of gompromise 1s already therg,

ard 1t 1s picked up at oncy by his son, Johnny offers 1o
c1i1de a 'fighting speech, froe @l all hatred, bitterness,
resentment, full of ghit about frgedom and the right~ of
mar' for1 his permission te the Ball. He explains his
cnenge of will as a 'rogh=bottom necessity'. He w=ays, '{f
1 voycott American food, and I'm dying of hunger, and

cver ywhere round me in Amerscan f[ood, then I eat Amellcarn

b=
i~

o

d . In other words, he eats Amcrican food so he can go

€

en boycotting Ametrican Food.
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The spirit of compromisc is evident in Johnny also.
Ile has pleased both his parents and he will keep to his
earlier plans of going to the Ball with his posters. He
moreover promiseshis mother that he will not let Janie -ee
him. The particular dilemma about the Ball and the lost
job is temporarily resolved through love and compromise.
Lut the larger dilemma of the Coloured pcoplc, remains
untesolved, de Villiers will continue his {fight for his
rights without achieving any posstive result, In fact, ne

1~ like John Kumalo in Cry, The Beloved Country, who swaycd

the crowds with powerful speeches witheut the courage to
put hig words wnto action. de Villier's enthusiasm to
pight for coloursd rights will always be tempercd with his
ieluctance to arouses white displeasurs, His 'faighting
~peeches' will never be considered worth reckoning with.
If Johnny gives 1in to every rock-bottom necessities, nhe
would not be very different frem his father. May be, being
"gutcdstew in the country where they were born' is tot as

intolerable as 1t sounds,

H
i
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Chapter-1I1

0 GOD WEES HOM GENADIG (O GOD HAVE MERCY UPON HIM)

Unlike Cry, The Beloved Country which as the author

‘claimed is his autobiography was the result of a creative
process, most of which had taken place unconsciously, the

next novel Too Late The Phalarope was inspired by an

incident which occured in a- country town in the Transvaal

Province, A white ©policeman was charged under the

1

Immorality Act and found guilty. The incident 1s

recounted in Journey Continued

"The story in itself was not wunusual. What
moved me deeply was that the policeman's wife
sat in court throughout the trial, and by her
demeanour showed that she had forgiven him.
There was also the implication that when he was
discovered, he had confessed to her. Acts of
infidelity are as common in South Africa as in
any country 1in the world,: and such acts of
forgiveness are also not unknown. But the
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forgiving of a white man and e¢specially an

Afrikaner - by his wife when the act of

infidelity had been committed with a black woman

has an emotional and moral quality that is

unknown in any other country in the worldZ2.

The Immorality Act passed in 1927 and amended in 1950
caused a lot of social damage but failed miserably to
achieve 1its object. As if to prove its monumental failure,
there is a legend in South Africa that the Cape coloured
people are the decendants of Malay, KXhoikhoi, San and
passing soldiers and sailors. Researches have shown that
close on 50 per cent of tﬁose who break this law are white
men. When a white man is charged under this Act and he is
found guilty, his 1life is ruined forever. Therefore some
white men even commit suicide rather than face their trial.
People then begin to ask which is the greater offence: to
commit the sin of the flesh or to destroy the man who
commits the sin. Critics also point out that the
application of the Act '"entails snooping, tale bearing and
other disreputable methods of law enforcement. Policemen
shine torches in stationary cars at night and enter private
houses ‘servants' quaiters on suspicion"s. The policemen
themselves face a lot of temptation. A solitary policeman
on night duty may be tempted to seduce or coerce an
attractive black or coloured woman who may be in one of the
detention cells. Some policemen yield to the temptation,

others lead strict sexual 1lives while others, fanatically

believing in white purity and white identity would go to
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any length to expose any of their colleagues who had

violated the Act. The protagonist in Too Late The

Phalarope offends against the Immorality Act and is exposed
by one of his colleagues. Love, remorse and revenge are

the main ingredients in this haunting and disturbing novel.

Though not quite so famous as Cry, The Beloved

Country, Too late The Phalarope was selected as Book of the

month in the United States., It explores the effects of the
Dutch laws concerning inter-racial relationship on one hand
and the Dutch Reformed Church's doctrines and practice on
the other. As an interpreter of the history of 8§o6uth
Africa, Paton has brought inte focus a dilemma that is too
painful as it is its own c¢reation. Human nature being the
same everywhere, the iron law merely acts as & whip by
which many are scourgea and broken. The enormity of guilt
and terror that torments an Afrikaner for having broken
this diren law forms & iavrger part of this novel. The
destruction of the van Viasnderen family is told by Sephie
who as the narrator and commentator is also an integral
}
part of the novel. In the courseé ef her narratien, she hax
interjected portions of Pieter's confessions from the
'Sgeret book! which he had written while in prison. Thowse
confesswions which are revesling of the. naturg of the
dilemma raging within the pxothonist will be reproduced
here at various polnmts ta support and . stréngthen our

ayguments . ‘
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Our first introduction to Pieter van Vlaanderen is
through his Aunt Sophie. She, who has known and loved him
all through his life claims that even as a child Pieter had
always been two men. One part of him was strong-willed and
manly while the other was tender and gentle as a girl.
This 1is not to say that Pieter is a split personality.
Far from it, in fact, he is endowed with all the qualities
that makes one a man. Contrary to Sophie's thinking, it
would have been a cause for worry if he had only been one
or the other. The root of his destruction lies not 1in
himself but with his parents, especially his father. He
has written about them in his 'Secret book':

".,.. with a father and mother such as I had, one

strict and stern, and the other tender and

loving; for one I <could never openly have
disobeyed, and the other I could never knowingly

have hurt. My father had a code about women, as

strict and stern as himself, and once I had

heard him say, in a company where I was by many

years the youngest, that he had never touched a

woman, other than his wife, nor had he ever
desired to do so'4,

Pieéer feels pride and respect Ffor his father but
wonders how he himself‘is »0 different from him. He grows
up to be a brave soldier winning awards and medals for
fighting in the war. Incidentally, his father, a staunch
Afrikaner dismisses his medals as 'foreign :trash'. He has
no respect for the English. Piéter is also a great rugby
player, ldolissd by'thousands of Eoys’and men. But there

is alse another side of him that is silent and grave,
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brooding with a WSecfet-knowledge' of himself. He projects
a sombre and cold exterior . to mask his ‘fears and
weaknesses.  The reason for this duality "is given by him in
his 'Secret book':

"Then I thought I had perhaps been too obedient

as a boy, too -anxious to please and  win

approval, so- that I learned to show outwardly

what I was not within...

But perhaps when you were too obedient, and did

not do- openly what others did, and were quiet in

.the church and hard working in the school, then

some unknown rebellicn brewed in you, doing harm

to you, though how I do not understand">.

The harm that was done to him was that he became
afflicted with the 'madfﬁickﬁegs', If he had been free as
the other children were free, if he had  taken part in
light-hearted pranks and boyish escapades, it is pessible
~that the black moods'would negver have bothered him. But
‘discipline and restraint has brought in their wake a
strangs - and sinister vesult, The 'mad-sickne¢ss' which
disgusts and . frightens Pieter and which eventually destroys
him is -the direct result of his upbringing.: He offends
againsf:the Inmorality Act not so much because of lust as
the i%évitabf@ climax of his inner rebellion. It began

\ : -, ) ' o :
when he.was deTteen years eld., His father took away his
much loved ataﬁﬁ ‘egllectieh Dbecause he had not dons his
examingtion satisfacterily.  Pister did not protest what
N ! L i

he  obviously «conpidered a great injustice. But  he

suffored and rebelled deéep inside where no one could reach
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or touch him. What Pieter so0.desparately needed but was so
hopelessly denied was a father's affection and
understanding. Jakob van Vlaanderen had taken pains to
discipline his son but he had never tried to develop a
relationship with him based on warmth and companionship,
How starved Pieter is, for paternal affection, 1is revealed
on  two occasions. The first time 1is when Captain
Massingham his superior touched him on his shoulder,
shaking him softly and said, 'Pieter; its time you went
home' . Pieter, who had beéen coping with the small pox
disease that had broken out in Maduna's country was tired
and  weary. The worry and the stress (he has offended
against the Immortality Act) added to his tireness and he
pretends, to be asleep., ''Now, the Captdin never called him
by his name, nor dld he ever teuch a man.  Therefore, when
the captain called him by hiy name and touched him, as some
fathers touch thoir grown sons and ds some do not, and
because he was weary uynto death and full of miséry,
therefore, he was meved iR seme deep place within and
something welied up within him that if not mastered, could
have bufst gut of his throat and mouth, making him a girl
or child. Therefore, he could not speak nor 1ift his head

nor stand"C,
*he sgcond time i» when the Father and the son go to
the pan to leok” for the Phalarepe. ~Jakob almest at once

spoty the bird, rhen bgfause the son could not see, the
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father went and stood behind him, rested his arm on his
son's shoulder, and pointed at the bird. But the son could
see no bird, for he was again woved in some deep place
within, and something welled up within him that if not
mastered could have bérst out of his throat and mouth,
making him a girl or child. Therefore, he could neither
Sec nor speak"7. Even a 1light touch and a casual gesture
moved Pieter and tears blur his vision because they
indicate a caring and an affection. He has learnt to bury
his vulnerabilities and present only the brave and gentle
front. But his early deprivations has left an emotional
scar which cannot be erased even in later life. Therefore,
when Jakob takes his son to the pan to look for the
phalarope and later brings stamps worth thirty-two pounds

for his birthday, it is already much too late to repair the

damage.

As a young married man, Pieter transfers his hunger
for love to his wife. For a time, in the early days of his
love, he feels happy and whole. But again, it is his
misfortune that his %ife regards the love of the body as
something sinful and ugly. She does not understand until
it was too late that what her husband had wanted and needed
from her was the reassurance of love expressed\through the

body. In her innocence and simplicity, she hag mistaken

this love for a physical desire which any self respectiyj
ing

person ought to shun. Her dilemma jg
1s ]
/ pathetic,

~She knows
; :

.

|
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what her husband wants from her but she does not know what
it 1s connected with the black moods. She religiously
prays for the removal of the black moods and for her to be
a better wife, never knowing that she herself witholds the
answer to her prayers. Pieter's confessions in the 'secret
book' about this misunderstanding is touchingly regretful

"And I wanted to cry out to her that I could not

put the body apart from the soul, and that the

comfort of her body was more than a thing of the

flesh, but was also a comfort of the soul, and

why it was I could not say, and why it should be

I could not say, but there was in it nothing

that was ugly or evil but only good"8.

For Pieter, the love of the body, the mind and the
soul are the same thing. When he and his wife love each
other, a feeling of wholeness and strength permeates his
being and drive away the anger and the black moods. Nella
does not know how vital her love is for her husband. With
her misguided idea that the love of the body is apart from
the love of the soul, "and had a place where it stayed and
had to be called from, and when it was called and done then
it went back to its blacc, and stayed ti1l1l 1t way c¢elled
again, ‘according te wsome rule and custom', wshe denies
Pieter what otherwise would have been his salvatien, She
is neither a prude nor a tease. Her love for Pleter is
real, but sadly, she laegks what in today'g society would be
known as sex-education. ?erhaps this ignorance 1is

accounted for by her flercely protective father,
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Pieter is filled with the mad-sickness that shocks and
torments him, A1l that 1is refined in him recoils with
horror and loathing at himself. He is filled with longing
to tell someone, to confide and purge his misery. He
envies his brother Frans, the young dominee Vos and the
constable Vorster for their open faces that hides no secret
and no darkness, But ironically, these same men hold him
in such high esteem, he cannot come down from the pcdestal
where they placc him, But ultimately Pietegr falls down
like a great golden statue with feet of alay. A yeung
coloured girl, with a child whose father was unknown, well-
known to the police fer her {illicit brewing of liquor
induces Pleter to Dbreak the iron law. In her more
experienced way, she recognises the ‘'mad-sickness' in
Pieter and offers herself. She gives him a knowing look, a
ilittle smile then informs him the time and place she could
be found after her work. Sophle, who intercepted
Stephanie's look spends a sleeplesy night praying for her
nephew, hoplng that the lecok does not mean what she thinks
it means. she is later to fecl remerse for net having
warned Pieter then and brling the watter out in tho open.
Stephanie may have trapped Pieter simply boecause she sensed
his hunger without thinking of the danget the breaking of

/

the law involved for him, Sergeant Steyn, whom Pieter has
{
humbled in a fit of anger 1s poised to strike Pister when

he can. Although 1t iy not expliclitly mentioned, Steyn has

threatened to take Stéphanie's child away from hsr iF she
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does not fall with his plan. Just as her misconducts are
well-known to the police, so is Stephanie's attachment to
her child well-known. In fact, Sophie exclaims that the
girls 1s like a tigress where her child is concerned. If
Sergeant Steyn threatens to take her child away, Stephanie .
will do anything he says. She forccs Picter to rcpedat his
offence =06 he could be charged and exposed. It is
unfertunate that there should be the Sergeant Steyns of
this world, who have nothing to gain by their despicable

3

actions besides compromising their ownh integrities.

Defore actually breaking the law, Pieter 13 well aware
ef the danger he 1s exposed te. He prays ¢ontinually '0
God, wees my genadig, Here Jesus wees my genadig' which is
'0 God, have mercy upon me, Lord Jesus have mercy upon me'.,
Hi» Christian upbringing to a certain extent checks and
influences his thoughts, The dominee's <ermonRs about
repontence, mer¢y and the 1libsrating power of Ged's levo
moves him deeply. But when th¢ dominee enphasizes the
importance of obedience, Fister doses nhot agree as hs hos
deduced that his obedience was the cause of his black
nooads., Unaware of thce dilemma and Pister’'s subseguent
capltulation to temptatlon, dominee Vox asks him to be a
diaken in the church. Theéro 31s ¢ kind ef tragic irony in

1

therr conversation :

"...You'rg looked up to by the whole commufiity.
You've been given great gifts by the Lord,
Shouldn't these gifts be given back to Him
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also?, Mightn't some young fcllow say, there's
Pieter van Vlaanderen, and what he does I'll do
too?

So Pieter van Vlaanderen put on all his armour,
and he looked straight at the young dominee and
said, I'm not good enough.

-Ah, 1its rlght to say that. But often when a
man says, I'm not good enough to do it, but I'll
do it, then he finds he has strength to be
betternd

Pieter says he will think it over and he writes his

thoughts in the 'secret book!':

"When he had gone, and Nella had gone to bed, I
went to my study and thought over the matter of
becoming a diaken. I did not know if it would
help me or otherwise, for if I could break ons
sacred vow, why should I be able to keep
another? And if I broke one law, why would two
be better? Then I thought perhaps it would give
me a higher duty and the véry highness of the
duty would be a help to me; yet why should a man
be able to do a higner duty when he cannot do a

1 low?

T vowed anew that never again would T commit the

unspeakable offsence, and I decided that I would

take no second vow until I could keep the first"10,

But Pleter does commit the offence again. As before,
a feeling of uncleanness and self losuthing fills him. But
the prafers and the vows, although they come from the depth
of his being ére not really the praysrs'of a man who has
sinned and cried out te Ged In repentance, As a Christian,
Pieter has broken the g@mmaném?nt net s ‘commit ddultery.
But this has not really registered in his mind. Ha is only
aware of having braeken ¢he 1iron law and his pfayers and

supplications are prompted by the fear of being found out.
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With 1imagination suddenly grown wild, Pieter thinks that
may be God would work wonders such as the unseen watcher
and Stephanie might die, there might be a war or a natural
calamity so awful that everything else would be forgotten
or forgiven. But when Pieter repeats his offence, he does
not pray as before. It is as 1if the various biblical
passages concerning temptation and forgiveness of sins have
some meaning which is beyond his understanding. A
gentleness and humility and a sort of peace comes over him
till the charge is brought out against him when again fear
and terror assails him. Fear of the law 1is apparently
greater than the fear of God for Afrikaners because an
offender is p;émptly punished as soon as the offence is
discovered. wWherea;; God forgives, Afrikaners punish
without giving one a chance to repent. Once the charge is

made and the guilt -proved, Pieter passes through yet

another phase. He is no longer afraid of the punishment
nor is he assailed by the black moods. He 1s in a way
purged and cleansed of all unholy desires. He had been at

the point of taking his own 1life when his friend Kapie
finds hiﬁ in Slabbert's Field. Pieter talks to him and
tells him about how he feels cleansed, and Sophie knows
that he is truly destroyed. But the exposure of his folly,
at the same time it destroys lhim and ﬁis family has
cleansed him. His 1is a‘fbrokeﬁ and contrite heart - a

sacrifice God does not despise. But why should he and his

family be struck down in order to cleanse him is a secret.
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The'ximagef of a terrified vyoung man afraid of being
discovered énd exposed is replaced by a new one as at the
end, Pietér gains in dignity and stature. The sorroQing
man, repéétant of'his sins éttains the stature of a tragic

hero.

BeSideQ the personal dilemma of Pieter van Vlaanderen,
the rigidity of the Church, especially the Dutch Reformed
Church, whose belief and practice 1is contrary vto the
teachings of Chri&t finds exposure in the novel. Its laws
and prihciples are as rigid as the Mossaic laws in the Old
Testamanet. In thé Old:Testament, especially in Leviticus
and Deuteronomy the Lord has decrged through Moses that
adulterers should be stoned to death. In South Africa, the
rigidity of the Immcrélity Act is almost parallel to these
ancient laws except that it was made out of the sense of
'superiority and pride; As an eminent and faithful member
of the Church, Jakob van Viéandereﬁ does not hesitate to
disown his son who has offended against this Act. He
orders his 5ister Sophie to remove a@very trace éf ‘the man'
so ‘that for all he caréﬁ, Pleter might never have gxisted.
He had once answered a drunken fool who cried "whats the
point of living, whatsvth@ point of life?! With 'The point
of living iS td sef?e the Lord your God and to uphold the
honour of yoﬁr Chureh and 1angdage and peOPl@'a - By his.
offence, his son has dishonoured the Lord, sthe church and

the Afrikaners and so in Jakob's opinion, he is net fit to
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live anymore. He reads the terrible words from the
Hundreth and ninth Psalm, which Sophie feels, should not be

in any Holy book:

"When he shall be judged, let him be condemned;

and let his prayer become a sin. Let his days
be few; and let another take his office. Let
his «children be fatherless, and his wife a
widow... Let there be none to extend mercy unto

him; neither 1let there be any to favour his

fatherless children..."

It has never occured to Jakob that there is such a
thing as the wonder of the mercy of God. For a person who
reads only ?he Bible and that too regularly, Jakob 1is
strangely ignorant of' the forgiveness of sin through grace.
With ‘true Afrikaner pride, his daughter Martha returns her
engagement ring to -dominee Vos. .The dominee who had
preached powerful sermons about backsliders and forgiveﬂess
is bewildered and hurt, thinking for a time only about his
love. The old dominee does not know how to councel him
because the Church is more important than personal
feelings, and it must at all cost remain beyond reproach
and not. be a stumbliqg block for its members. In recent
years, sérious doubts have arisen within the ministries of
the Dutch Reformed Church about ;hé moral basis of
Apartheid. Since no man is infallible and evern the most
upright of man is 1liable to, fall or ‘stumble, it is
necessary for the church to recgnsider its stand. Captain
Massingham rightly says that if man takes wunto himself

God's right to punish, then he must also take upoﬁ himself
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God's promise to restore; while an offender must be
punished, it is the greatest offence to punish and not
restore. - This is the offence of South Africa. She
punishes but does not restore those who offend against the
Immorality Act. Her argument being an offence had been
committed against the race. Captain Massingham's reply to
Nella's father is worthy of note: '"Meneer, as a policeman,
I know an offence against the law, and as a Christian, I
know an offence against Ged; but I do not know an offcnce
against the race”. The Captain 1s an Englishman and It may
be noted that the Lnglish spesking white South Africens are
more liberal than the Afrikansrs., It is he who promises to
stand by Pleter and net Jekeb. Jakob van Vlaanderen i a
tiue Af1ikaner. He 1s contemptuous of Englishmen as a
whele, with the exgsption of ene or two. He is a member of
the Dutch Reformed Church and he regards the Apostolic
Churche=z as traitoers. With Pieter's offence, Jeokeb van
Visanderen is destroyed clong with the rest of his famaily.
He dles searching the beek of Job for the answers of his
silent questioms. He had, even on sarlier occasions read
from the book of Job, but irenically, he fails to do for
his children, what Job dees for his own. "Job... rose up
carly in the merning, and offered burnt offeringﬁ according
to the number of them all fQI‘JQb said, &t may be that my
apns have sinned, and curred Ged in their hearts, Thus did

, Coat
Job continually
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What Jakob fails to do for his son, Mrs. van
Vlaanderen does for him, She had prayed for Pieter
ceaselessly that whgtever was troubling him would be
removed. She is all love and gentleness, cast in the mould
of obedience, subject to the will and authority of her
husband. This obedience to her husband prevents her from
going to her son who asks for her in his hour of pain.
Nevertheless she sends her love and support through Sophie
by saying, "... God is both lover and judge of man and it
is Hls commandment that we join Him in loving, but to judge
we are Forbidden, You will say both to my son and my
daughter that my leve 1s multiplied, and although 7 am shut
off from them by the door of a house, all the deoors of my
heart are open; I wlll remember them by day and by night,

till 1 am permitted t¢ go te my rest. But this love I may

[r]

not shew, yoeu will show feor me.

And you will say to my son that though hs may suffer
vndgr the law, there 1s no law that can cut him off from

cur love, nor from thellove of his friends“lz.

Mrs. van Vlaanderen does not condemn her son 1likeé her
nusband, th knows that deep inside her, unknown to her
husband and sister-in=law, her heart is noet broken in two.

{
There is a degree of aimilarizy;between Mrs. vapn Vliagnderen
and Mary, £hg mother of Jgﬁu;: Both pendered in their
hearts about their sens and it was prophecied to Mary that

a sword would plerce his mothert's soul 1like a sword. DBut

¥
LN
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in the way Mrs. van Vlaanderen meekly submits to the will
of her Thusband, delegating her sister-in-law to be
surrogate mother, she - is more in 1line with Clara
Copperfield, who leaves it to Peggoty to visit young David
Copperfield when his step father imprisoned him in the
attic. Sophie experiences no dilemma between going to her
nephew and staying in her brother's house. It does not
matter to her that by going to her ne phew, she must sever
all ties with her brother with whom she had 1lived for
thirty years. A young man broken and bruised of heart is
more 1mportant than herself. She is full of love for her
nephew and also full of sorrow and regret that she had not
warned him of his danger. She is no less greater than Mrs.
van Vlaanderen as an embodiment of Christian 1love. These
two women and Captain Massingham are the only real
subscribers to true Christianity. They have neither the
Afrikaner's pride nor the Dutch Reformed Church's rigidity.
Instead of feeling self-righteous they are sympathetic and
forgiving, because they are aware of their own shortcomings

and past mistakes. |
3

Just as - there is the restoration of Ndotsheni in Cry,

The Beloved Country, so also there is action for

restoration in Too Late The Phalarope. Mrs. van

Vlaanderen, Sophie, and Japie Grobler are involved in a
social work to uplift native, women and children. This 1is

again a part of the South African dilemma..- . While
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Afrikaners strive to maintains and preserve white purity
and identity, to the point of enforcing a law such as the
Immorality Act, they cannot ignore the natives. Mrs. van
Vliaanderen 1is President of the Women's Welfare Committee
and it is at her insistence that Japie Grobler is called to
Venterspan to functien as Secial Welfare Officer. Their

struggls for the upliftment of the natives proves to be the

[

caus® of their destruction, bhut ¢

ey are not bltter towards
the natives. Love, whi¢h had prompted them in the first
place sustains them and helps them to forgive the wrong-

doers. Unlike them, Jamegs Jarvis in Cry, The Beloved

Country takes up social werk net fer love of the natives,
but because his son had the <envictien that servige to

Sputh Africa is the ‘only way to end the conflict in 6fe's

&

deepest soul. By reading through his son's papers, Jarvi
realises that white-South Africa needs to do something for
the development of the native> which will in turn bring her
peace of mind, By involving themselves in soclal work,
Jarvis, Mrs. van Vlganderen and Sophie are able t& bear the
hurts and the wrongs done to them by natives witheut anger
and thoughts of reveng¢. They #dre blessed with a kird of
peace even though they grieve for the country that gives
them birth. Captain Massingham has rightly observed to
Sephle that "When a desp injury is done(to us, we never
feCver untill we fergive", This holds true not only Ffor
t#g few characters involved in the novel but for £&outh

H

Africa ab a whole, Thers is little hope for South Africa
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unless her children - blacks, whites and coloureds learn to
forgive one another. Since forgiveness comes only through
love as we see in the case of Nella, Sophie and Mrs. van
Vlaanderen, Paton has, as in his previous novel advocated
love as the only solution for the South African dilemma.
If this love does not come soon, it will be too late for

South Africa as it is for Pieter van Vliaanderen.

3
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Chapter~111

mn

GIVE US BACK A DWELLING PLACE

i

Twenty-eight years after the publication of Tpo_ Late

The Phalarope, Paten's third ﬁdvel, Ah, But Your Land is
Beautiful éppeaf@d‘in:lggl, It was originally planned to
be the first of a tril@gy;_"but i1l health and old age
'prevéﬁted »him from attempting any other novel. It is a
historical political gével st ~in the South Africa of the
years between 1952 and 1953‘, It follows step by step, the
growth of 4the Nationalist Party :which',camé to power in
1948, up té the assumption of the office of.- the Prime
Minister bylpr, Hendfik in 1958, At the same time, it also
gives & 'EAa‘l‘thful account C'?f' the opposition of the
Natj.t‘)l’l.'c’l..li.s;f Paft'}' bvy. the .Lib@rai Par'ty., the South ‘/-\fric'an

Indian Congress and the African National Congress. In the
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Author's note, Paton explains that the novel contains both
real and fictitious characters as well as real and invented
events. However, the novel appears to be a political

record, with the story element added merely to hold the

unity of the book. Even so, 1t reads at times, as a mere
conglomeration of facts and disjointed events. The title
of the book 1is revealing. It servés as a c¢clue to the

reader that the content is not a panegyric on South Africa,
A phrase wused by visitors such as the Scandinavians,
Cermans and Americans, 'Ah, but your land is beautiful' is
a recurring metif in ths novel. It fscuses the duttention
not on the beauty of the land but ¢n the unique &ahd cruel
laws of the land. The beok is dlivided into six party,
beginning aith the Pefiance Campaign of 1952 and ending
with the vision of a ‘'golden age' where ironically, the

blacks will have ne part except 4as ‘'certain forms of

1

o
O

seut . The narrative technique on Ah, But Your Ldnd is

Beautiful 1y differsnt from Cry, The Beloved Country and

il ST TR S Sk T et

Too Late The Phalarope. Paton presents multiple viewpdints

in the form of lottors written by some of the characters.
The 1et£er5 reports actions and alse throw light on the
attitude of the Afrikaners towards apartheid and the theory
of separate development. They are given almost altcrnately
with the main story narrated by the author. Taken as a

!
whole, the novel iz a powerful exposition of the dilemma

that is riddling 8euth Afvica in every aspect of life. The

dilemma in Ah, But Your Land 1y Beautiful, is not so much
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personal as national, especially for white south Africa.

The novel opens with the Defiance Campaign of 1952 and
we are given an account of how segregation laws are defied
by Indians, Africans and even by Afrikaners. The Defiance
Campaign or the Passive Resistance Campaign was organised

by the African National Congress and the South African

Indian Congress. The participation of a young Indian girl
by the name of Prem Bodasingh in the Campaign causes
trouble in Pietermaritzburg. Dr. William Johnson, Director

of Education for the Province of Natal does not want to
take action against her, while the Chairman of the Natal
Executive Mr. Harry Mainwaring says he must. Dr. Johnson
visits Prem in the prison and as he knows that Prem wants
to be a social worker, he tells her to ask herself which is
better, to serve one's country and one's people for thirty
years as a social worker or to go in and out of prison for
thirty vyears. Dr. Johnson knows and he also tells Prem
that the situation of their world cannot be changed and
bettered overnight. ., This is also what Patrick Duncan
learnt when he joins the Campaign. Duncan had a veneration
for the Mahatma and believed in the power of truth or
Satyagraha, the soul force. The news of Prem Bodasingh and
the refusal of Albert Lutuli to obey Dr.'Hendrik to either
resign his Chieftainship or ﬁis presidency of the Natal

Branch of the African Congress affects him deeply. Dr.

Hendrik deposes Lutuli from his Chieftainship and. Lutuli
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issues a statement of intention:

"Who will deny that thirty years of my life have
been spent  knocking in vain, patiently,
moderately and modestly at a closed and barred
door... I have embraced the non-violent passive
resistance technique in fighting for freedom
because I am convinced it is the only mnon-
revolutionary, legitimate and humane way that
could be wused by people denied, as we are,
effective constitutional means to further
aspirations... I only pray to the Almighty to
strengthen my resolve... for the sake of the
good name of our beloved country, the Union of
South Africa, to make it a true democracy and a
true wunion in form and spirit of all the
communities of the land"l,

Lutuli's statement has a tremcndous effect on Duncan. He
resigns his work a=x Judicial Commisgioner in the Dritish
Colenlal Service In Basutoland to join in the Campaign. He
fesls it is his duty te persuade 8euth Africa to usher in
change without violenee. But there is already rioting and
k1lling of even lnnocent people. The Blacks are driven to
destroy everything that 1is white by the laws of apartheid,
poverty and frustration. Duncan is joined by Hugh
Mainwaring and Manilal Gandhi and thoy enter Germiston
location where Duncan'urges the people to do what they have
to do with love, and gives the freedém. cry '"Mayibuye!

7/

Afrika!" and "Julle vryheid kom! Julle wryheid Xkom deur

Kongres, Your freedom is coming through the Congrass'".
{
But Poaten asks this gquestion: {”Can White hopes dnd Black
¢
hepes bo realised together, in this southefn land te which

’

heoth White and Blagk have givon thair dévetion? who knows

2

the answer to that questlon?” The TDefiance Campaign is
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called off because the Criminal Law Amendment Act is passed
by Parliament, which makes it an offence to break any law,
however trivial, if it 1is broken 'by way of protest.
Through van Onselen, we come to know that the Cabinet is
angry at the co-operation of the African National Congress
and the Indlan Congress; and that Parliament has tuken the
drastic step of ending the campaign because 'it is a well
known scientific fact that racial mixing leads inevitably

to racial conflict'.

The Bantu Bducation Act of 1953 seeks to transfer the
contrel of African Educatiocin from the Provincial BRBducation
Department to the Department of Native Affairs. The
declarsd alm of this legislatioen was, according to Lutuli,
"to produce Africans whe woeuld aspire to nothing in white
South Africa higher than ‘certain forms of labour' which
bv. verwoerd Eixédﬁ as the top 1limit of African

2z
aspiration'”, in part two of Ah, But Your Land is

Beautiful, Paton introduces two headmasters, one Black and
the other White. Wilperforce Nhlape is headmaster of the
J.d, Hofmeyr High Scﬁool. He is cendemned by the Black
teachers and some students because he his not resigned in

votest against the Bantu Bducation Act. The straln of

= 13

having ts  put up thelr silent dicapproval 1x slowly
demarallizing him. His daughter’ and son, for whose sdks he
holdy his jeb dess net knew what to feel. Half 6f thom

wanted their father to resign while half of them winted
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their education. Even the University where they study was
torn between those who wanted to boycott all education and
those who wanted to continue their studies. Nhlapo's
position becomes awkward when the security police started
questioning him. But Nhlapo does not openly defy the
government by joining the Uiberal Party as his friend
Mansfield does. Only after Mansfield's emigration does
Nhlapo joins the Natal African Land Owners Association
(NALA), a black organisation to resist expropriatioen,

thereby [inally taking his stand ameng his people.

His friend Rebert Mansfield, who is also Headmaster
Einds himsclf in a more unfortunate position. He and
Nhlapo arranges inter-school sports so that White and Black
children would grow Qp £t0 he aware of each other. White
parents disapproves this racial mixing and campaign that
Mans=fieid is a hundred yesrs before his time. It has
aroused the disgust and anger of many White people. But it
deoes not =top here. Dr. Wwilliasm Johnson, Director of
Bducation f£er the Province of Natal, who had stood up for

l

Prem Bodusingh issued circular to 4ll headmasters and

pei]

.

headmistresses under his authority stating that it was not
the Depattment's poliey te encourage socially mixed
functiens in the sehools. Mansfield resigns from his post
a» headmaster to fight For the things he believed In from a
national platferm, Hoe doins the newly founded Liberal

Party. But Mansfigld is haunted by the series of anonymous
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letters signed by the 'Proud White Christian Woman',
taunting and mocking him. The letters reveal that the
writer 1is a sick and imbalanced person with an obsession
for White purity. The reason Paton brings her into the
novel may be to satirise Afrikaner women who often think
like her. A woman no less than Mrs. Betsy Verwoerd was
filled with abhorence’ and horror at the sight of black
ﬂkin4. Moreover, a one man 'Preservation of White South
Africa League' sends thredtening letters. On one ccgasion,
Prem Bodasingh iy shot in the fate in the Mansfield home.
Matters come to ahead when the Leasguc blows off 8 good part

3

of the Mansfield home along with his own head. These are
real praofs that theére are Afrlkeners who would g¢ te any

legngth of preserve their scperateness, and would never

apprové of any effort towards racial mixture. Mansfigld,
whose first priority and loyalty has always been the party,
is new forced to think of hig family first. Instead of
switching party allegiance, he¢ decides to emigrate to
Australia, His decision still more add to his unpopularity
becausé Afrikaners view emigration to be cowardly. "It
shows 2 lack of faith in Afrikansrdem, of its abillty to
face adversity ay it did in the Anglo-Boer watr of 1899-
1902, To emigrate i= to leose the identity that God and
History have given to the A:’;Ekan@r"s. ' There i only a
small group of White and Black Liberalists te se¢ the

Mansflelids @ff.
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The Liberal Party, founded in 1953 attracted to its
ranks a number of south Africans of all races who threw
themselves heart and soul to propagate liberalism. Paton
says in his novel that the Libral Party which he in fact
hleped to found "has had & contemptuous reception from the
ruling Nationalist Party. Indeed some Nationalists are
implacably hostile and want it to be made a <criminal
offence to oppose the policies of separate co-existence.
They regard the estaglishmeﬁt of a nen-racial party as a
flagrant defiance of the powers - that be. Most other
White South Africans, are hostile also, because, whlile they
reject certain forms "of racial discrimination they really
cannoet approve of co-gperating with other races to fight
it”é. His own reasenn for founding the Liberal Party is
that he "felt compellsd to oppose any law that decreed
raciél separation, egpeciolly a law that public amenities

to b

=
<
[a's

had to bs separ : did not have to be equal, and to
oppose the cruelties of the group Areas Act and the taking
away of houses and land £rem people who had acquired them
honestly and 1egally”?, As if to emphasize his point,

Paton includes the wtory of Lodwyk Prinsloo in Ah, But Your

Land is Heautiful, Apparently seeming to have 1o

connection with the rest of the novel, the story serves to
illustrate the crueitlies of the group Areas Act. Prinsloo
is & clerk in-charge in th%lemploy of the South African
Railwdys and Harbpurs. With a wife and three children, he

has risen from humble beginnings and now owns a comfsrtable
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and respectable house in Claremont, Cape. Although he had
always passed for White, his birth certificate classified
him as Coloured. The sword of damocles that always had
been hanging overhead falls down one day and destroys his
world. Two men from the governmenl come to him and inform
him that as a Coloured man he can no longer hold his post
of clerk-in-charge in the Ralliways and Harbours
Administration. He is also informed that under the Group
Areas Act, he can no longer livé in Clarcment. His wife is
cutraged that she had been deccived and she leaves him,

taking the children with her, nct realising that thsy too

foiel)

ey

are Coloured. Iite  Prinvioo affair justifies Paton's
obsarvstion that '""it i»> one of the meanest traits of White
South Africa that they arg able to feel such a contompt for

the people they themssglves have fathered”a.

-

The Liberal Party has recruited Manilal Gandhl, the
son  of Mahatma Desidcy Margaret and William Ballinger,
Donald Molteno, Leco Marquard, feounder of the National Union

of South African Students (NUSAS) and John Parker. Parker

is a leading sports master in the Transvaal who had

resigned when the Transvaal Bducatlon Department banned all

-3

sporting relationship beotwoen White students and the
others. He preposes that th©\Party should work £or the
exeluysion of ali 3eouth African teams from Internotional

sports. This extreme view uses a rift 4im the party

@]
&

betwesen the militant and the more conservative - members,
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van Onselen opines that it is the work of Parker, when
years later, the International Table Tennis Federation
refuses to recoghise the South African team belonging to
the South African Table Tennis Union which is White. The
ITTF announces that it recognises only the South African
Tabie Tennis Board which has no colour bar. The SATT Union
cannot play any overseas matches unless the Board gives
permission and it will not give until colour bar is
removed. The Union on its part is adamant against
admitting Black playsrs or sven spectators. It reinfoices

its #

o

and by the Natlve Laws Amendment Act (1957) which
empowérs the Minister, "aftur consulting local authorities

to forbid a Bantu to attond

juk]

any function in a white area'.
The President of the SATT Deard says that any white player
is welcoms to join any of the clubs controlled by the

Board.

The Black Sccecer team alse stlrs up trouble. It wants
FIFA the Federation of International Football Assotiation
to recognive the Blagk federatien and not the White
assoclation, It refuses to affiliate itself to the White
association which offers it affiliation without voting
powers. The Govermment annouices that it will not issue
passports to anyons who would go abroad to lobby for the
exclusion of South Africa frem world sports. The South
African Qiympic Council has decided that, no cempetition,

between the White and Blaék would be allowed in any\sports



76

affiliated to it. According to van Onselen, it is Parker's
supreme aim in life to have White South Africa excluded
from all international games. His fears regarding the
exclusion of South Africa from international sports such as
tennis, cricket, rugby and golf have come true. He cites
cxtreme politicians who say that rather than give up their
way of 1life, they should go back tc the ox-wagen and
extreme theologians who say that i{ apartheid is God's will

Tor theit, why shouald Lhgy resist it?

There has besn demandd {rom the National Party that
the Liberal Party should bé benned under the Suppreselon of
Communism Agt. The Minlster 9F Justice and Dr. Hendrik gre
not only Contemptuows at it but else angered that while
there is restructusing with the 'goldenl age' in view, there
should be people trying te obstruct it. Nevertheless, the
party has attracted tihe three Berg Brothers whose father
had been 8 Malan supporter and whe were brought up by the
Minister of Justics after their fathér's death. "Their
action must be regarded a4y courageous. It is not an easy
thing to preclaim yoursclf g liberal in Pretoria, the seat
of goverament, the howe of Cabingt Ministers and the Civil
Service, the stronghoid ef the Army sad the Aar Forc-ss..g,
They are regarded ss ‘renepades' 'scum of the Afrikaner
nation', but thoy remain fazéjful to their new party.
The party also attracts Prof. Bddie, a Boer and former

member of the Communist Party. The Liberal Party, ifn his
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own words, is "made up of cranks, utopians, and impractical
idealists;  desperate  Black people who  think their
threatened rights <can be saved by White 1liberals just
because they are white; stheming Black people who for some
extra-ordinary reason joint Whitc people to fight for
10

things they both believe in" The reason why he, an

aging Professor of Biology should join the Party remains a

-

puzzle even to himself. The most likely reason he can
think of is the 'lump an his throat': that is the
sciitiments ¢oused in him by the selfless dedicatiofi of «ome

Afrikaners especislly womsn to the cause of the natives.

v
(e

Their  activities durine the  campaign  against  the
destruction of ESoepihlatown and then again during the busz
baycott of 1957 when they gave 1lifts t& the Black
pedaostrians espscially the eld and the sick have persuaded
him to leave tha Communist Party and join the Liberal
Party. The most active nerson whose self-less service to
the Bantu people finally won Prof. Eddie is Laura de Kwoch.
A slip of a girl, shy and terrified of the police, she goes
to the police station to inquire about 'Bantu female
Elizabefh Mofekeng' whg 15 unjustly detained. Laura
secured Elizabeth's release with the help of a whlte woman
lawyer called Ruth. Prof., Bddie comments that this
particular task of enquiring about a Bantﬁ is a difficuvlt
thing fotr most White South Aérikans as it gives them a
feeling of disloyalty and a feeling of interference with

the police. Laura i again active, during the bus boycott.
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With her husband joining her whénever he can, she is busy
giving 1lifts to Black men and women to and from
Johannesburg. Laura and her kind render this kind of
service to the natives because they have 'Ubuntu', a Bantu
word which means "it is..well... they see a woman, and she
is breathing badly, but they do not see a black woman, they
see a woman breathing badly so they take her to
Johannesburg that is ubuntu”ll. Presumgbly, in the South
African context, 'ubuntu' has a deeper and more profound
meaning than ‘'humanitarianism' or 'Philantropism'. The
black spots became offensive after the Nationalists came to

power with their policy of separation of the races. Black

townships 1like Ethembeni, Sophiatown and District Six were

destroyed. Sophiatown ‘was razed to the ground on 10th
February 1955 in spite of campaigns and protests. The
inhabitants were forcibly removed to Meadowlands. The

background of the story was given to the world the

following year by the Anglican Missionary Father Trevor

Huddleston in Naught for Your Comfort. Huddleston loved
Sophiatown and the Black children. His activities earned
him the displeasure of the Minister of Justice. The

construction of Meadowlands is regarded as a step forward
in the Great Plan despite the fact that many‘ old Black

hearts are broken in the process.
{

The Congress of the People consisting of the African

National Congress, the South African Indian Congress, the
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South African Coloured People'sl Organisation, the non-
racial South African Congress of Trade Unions and other
like-minded parties met at Kliptown on June 25th 1955 to
draw up the Freedom Charter. It demanded a non-racial and
socialist. éemocracy based on universal sufferage. The
result was that there was nation-wide round-up where 156
persons including Lutuli, Professor Z.XK. Matthews, Dr.
Naicker and Mrs. Helen Joseph among othery were arrestcd on
charge of High treasen. It was here that the Liberal Party
came up with the Treason Trial Defsnce Fund'?. Paton gives
a detailed account of their arrest and the Treason Trial
Defence Fund in parts three and four of the novel. The
Fund was headsd by the most Revergnd Archbishop Clayten in
Cape Town, Bishep Reeves and J,B. Webb. The fund alse
received considerable suppert £rom Canon John Collins of
St. Paui's Cathedral in London and his Defence and Aid
Fund. vain Onselen, whe £rom his vantage positien in the
Department of Justice knows @everything that 1is going on
says that hls Mlhister‘conaiders the setting up of the Fund
as @ tregsenable act iﬁ itself and would have banned it i€
he had permission from the Prime Minister. Lutulu's
appreciation of the Fund is remarkable as he noted in his
autobiograpny that "tho difference which the Fund made in
.
our lives is beyond calCulﬁiion,ﬁ. it cannot be denied that
the character of the people who;sp@nﬁ@red the Fund gave the
world somoe 1nkling that the true nature of the trial and

also brought in observors from overseas... I shudder to
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think what might have been the fates of parents and
families but for this help and of all of us if we had been
obliged to do without a brilliant team of lawyers who
fought every inch of the groundls. The trial ended with
the acquittal of the accu;ed in March 196114. In spite of
the support given to the Congress of the people with its
new freedom charter by the Indian and Africans, it is

interesting to note Mrs. Bodasingh's retort to her husband.

He had been saying that he believes in the struggle and he

supports it,. She says, '"You dont believe in the struggle,
you support it, but you dont believe in it. You dont want
to be liberated, nor does Jay want to be liberated. Whey

can't you be honest? You'd much rather be governed by Dr.
Malan than by Chief Lutuli and Dr. Montyls. If her shrewd
observation applies to other Indians and Coloured citizens,

.then it is doubtful that the struggle would be fruitful.

Professor Eddie remarks that the riddles of White
Scuth African nature 1is the most difficult of all. The
Black Sash declared that it was White woman's fight 'to
rouse pulic opinion gver the government's proposal to
enlarge the senate and, thus, to secure the necessary two-
third majority for taking Coloured votes off the common
role". The Torch Commando its predecessor had fought for
Coloured rights but would not admit Coloured members. The

Appellate Court twice struck down the Act that tried to put

Coloured votes in 'a separate roll and van Onselen says that
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his minister suspects Judge Oli§ier to have influenced the
Court to strike down the two Acts. Part five of the novel
deals with the story of how Judge Olivier jeopardises his
chance of becoming Chief Justice. One of the most learned
sons of South Africa, commonly regarded as 'God's gift to
the nation' is Dr. Jan Woltemade Fischer B.A., B.Ed.,
LL.B., Ph.D honorary LL.D. He is a Broederbonder, which
van Onselen says ‘is the\'brain of the National Party and
Afrikanerdom'. He is a fine'orator and one of the greatest
and most distinguished lays sons of the church. He is held
in high esteem especially for his unshakable principles on
all matters of sex and race. Yet ironically Dr. Fischer
offends against the Immorality Act 1927 amended in 1950.
Dr. Fischer in the' words of his mother '"was two men, and
one was clever and good, and considerate of his mother.
But the other was é\dpomed man. He never looked at & White
woman'. There are no death penalty under the Act of 1927
nor the amended Act of 1950. But Dr., Fischer is sentenced
to death for the crime of treason. He had spoken that to
offendfagainst the I&mofalitx Act is not to commit a sin of
the flesh but treason against the nation. Dr. Fischer
shoots himsélf in the head. Dr. Fischer, as his father
before him had believed that only separateness would bring
peace for South Africa. This;belief how;ver never brought
them happiness nor does it b}ing happiness to his mother
who believes otherwise. The dominee Vo; from the Dutch

Reformed Church refuses to hold his Jfuneral service and the
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Reverend Andrew Mc Allister from the Presbyterian Church is
called instead. The Depértment of Justice, the University,
the church and the Orighstad Town Council that had so
respected and honoured him hastens to remove every trace of
his existence. Indeedi the Minister assigns van Onselen to
deal with all matters concerning Dr. fincher without any
reference to him. The death proves to be a blessing in
disguise for van Onselen. Mrs. Fischer and he takes a
liking for each other and soon she takes the place of his
dead mother. The case of Dr. Fischer is not unlike that of

Pieter van Vlaanderen in Too Late The Phalarope. Pisgter,

who offends against the Immorality Act 1927, amended in
1950 is being described by his aunt as 'two men'. Both men
are Afrikaner and men of high renown. Their subsequent
punishment after their offence is revealing of the fact
that no person, however great, however respected he may be,
can be condoned if he offends against the notion of the

purity of the White nation.

In course of the novel, van Onselen time and again
expresses his confidence and hopes in Dr. Hendrik Verwoerd.
He is the Minister of Native Affairs and usually regarded
as the corner-stone of apartheid. He ‘sﬁbmitted a Native
Laws Amendment Bill in Parliament and one of the clauses,
29(c) provides that no church in a white area will be able
to admit Africans to worship without the permission of the

Minister of Native Affairs, given with the concurrgnce of
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the local authorityl6. This would apply not only to

worship but any meeting held in the premises of the church,
schools, hospitals and clubs in white areas under the Group
Areas Act. Archbishop Clayton decided that the Anglican
Church should inform the Prime Minister that it would not
be able to obey Clause 29(c) of the Native Laws Amendment
Bill if the Bill was made into 1law. He summoned the
Committee composed of the  baishops of  Grahamstown,
Johanneésburg, Pretoria and Natal, to decide on the crucial
matter. The Archbishop took this step with heavy heart.
In a1l hls seventy-three¢ years, it had never occured to him
that he would one day defy the state. Though he had often
preached on the text 'We ought to obey God rather than men'
he had nevertheless cast unfavourable eyes on psople like

Father Huddleston and the Reverend Scott who thought that

was what they were doing. Now he was about to do as they
had . He confides te u dear friend of his that he has

written a letter which will net be liked by tho Government
and he may be assnt to prison for i1t., He cries, 'l don't
want to go to pfison. I am much too old. But 1f I have to
go, I'l1 go’17. The 1letter that 1is sent to the Prime

Minister contained these sentefices

"We recognise the great gravity of ,disobedience
to the law of the land. We Dbelieve that
ohedignece to secular suthority, even in matters
about which we dlffer in opinion, is a command
1aid upon us by God. But we dre commanded to
render unto Casésar the things which be Caesar's
and to God that things which are God's. There
are therefore some matters which are God's not
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Caesar's, and we believe that the matters dealt

with in Clause 29(c) are amont them. It is

because we believe this that we feel bound to

state that if the Bill were to become law in its

present form, we should ourselves be unable to

obey it or to councel our clergy to do so'"l8,
A few hours after signing this letter the Archbishop
whether by divine providence or weighed down by his worries
died. Neither the Government nor the Governor-General was
represented in the funeral. All English-speaking Churches
took their «cue from the Archbishop and the Afrikan
Churches, though not associating with the protests, sent a
deputation to the government. The Bill became Law on 24th
April 1957 and on 14th July, letters were read out in all
Anglican churches in South Africa urging them not to comply
with the Law. The. White NGK congregation at Pinelands

itvited an African minister to its pulpit. Die Kerbode,

the national pesrioadical of the NGK clarified that this was

not a demonstration against Clause 29(c):

"It is an exception that will occur very seldom
in our church but which ‘however 1s also again
completely natural in the light of the spiritual
bonds  that exist between us and  Bantu
christians, Qur church policy is not undermined
by this, nor renounced not even changed, but
rather refined to stand out in its spiritual
light and clarity"19,

The Afrikaners are divided in their opinions regarding
Black woership. Seme¢ of them 1lend their garage to the

Blacks for holding worship #ervices on Sunday aftérfioons.

Seme members of the Kerk are deeply distressed {thgt the
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Blacks have no place of worship, and that their singing and
preaching are deemed public-nuisance by others. Others
feel that if the doctrine of racial purity and separate co-
existence is infringed in this respect, then the proces- of
erosion has began and soon all the God given identitiex
would be lost. Some of thoem have movod that White Chureches
should be made available for DBlack worship. Oppositioen to
this movement comes from thesec who say that the nois¢e would
be terrible as the congregaticn would noturally multiply.
A werMan asks ‘What 1s happoening to us Afrikaners wheiu the
sound of the praise of our God has become an offencs to

us?m, '

The theory of separatg ce-existence 1s carried tee far

whon dominees refuse to hold funeral services because Black

and Coloured mourners &are present. Paton gives twe such

=3

nstongcuy in the novel., The first 1s whoen Demince Krog
refu-es to neld the [uneral el Cernelius Bezuldenhout till
the Coloured mourners lsave. The senis of the deceased
remonstrated with him! but he claimed that he is acting
according to the Synadal ruling. The funeral was postponed

ist Chureh. Mrs. Bezuidenhout

QU

to be held in the Metho
uxclaims that she 1s» shocked that sueh a thing eould happen

/

1n a Christian Church. l

!
|
Ihe other incident occurs at Bloemfontein. Domines
van Rogeyen anpounces that the funeral service of FKarsl

Bosman will net be held buocause Black and Coloured mourners
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are present. Their presence was against the practice of
the NGK and against the Native Laws Amendment Act 1957.
Dr. Michael Bosman, one of Bloemfontein's leading surgeon
s3ays, "The people of Bochabella wanted to pay their
respects to my father, and it 1is a scandal that there can
be a law to prevent them, My father was a 1life-long
supportetr of the National Patrty, but he was very critical
of the harshness of many of the laws, especially those
which control black movement and black housing in a place
1iks Bochabella"zo. His rother also crfies "I did not
believé that =uch a thing could happen in a Christian
gountry. It makes me wonder what 1is happening te us
Afrikaner pceple“za. In both these cases, White splaion is
divided betwéén those who vegard the dominees' actions as a
Christian scandal and those who justify it. A third
faction wsimply fesl that Bleeks have no right to sit in

White churches any time for any reason 8s they are black.

This is very painful to the Black people. Their
feeling isx eloqusntly &xipressed by Reverend * Zactheus
Riehard Mahzbane. Oﬂe of the 1leading mihisters of the
Methoedist Church in South Africa, seventy-seven years vcld,
white=haired and venerable, he had hoped that Christian
ethics would influence the shaping of racial p@iiCYx He
telly reportsry in 4an iht@xvléﬁ: "The people who do this
kind of thing, the peeple whe make this kind of 14w, they

'3
da not understand what ghsy are doing to us. This man
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Karel Bosman was beloved by thexpeople of Bochabella. Now
he dies, and they weep for his family, and they want to go
to this church to show their sorrow... And then they are
told they arc not wanted there. Their love is not wanted
becuu~c there is a law that xays Black people cannot show
their love in a White chur¢h... The old ones are grieved,
but the young ones say, we Toid ycou so; you want t¢ love
White people, but white people den't want your love., Theso
young people are angry With’thEL? elders. They say, 'If
White pesople don't want Black 1love, then they can have
Black hate'zz. We are reminded of Msimangu ain Cr The

A

Begioved Country whoe sald, "I have one great fear in my

huart, that one day when they ar¥e turned to loving, they

i 2
w11l find we are already turned to hating”“s.

Te eas¢ the hurt ef the Black people over the
Bloemfontein affalr, 'the Reverend Isaiah Buti, Paster of
the Holy Church of Zien invitcs the acting Chief Justice

J.C. 0Qlivier to take part in the washing of the fast

{d.

arvice, It would p@ an act of recenciliation and there
would be no publicity. The judge washes the feet of Martha
Fortuln, who is his servant ot heme. Her years of devotion
to nls Ffamily moves him to kisy her feet. Unfortunately

the sgrvice 1is witnessed by a White reporter who then

6
¥
flashes the story acress the nation. The national reaction
/
is divided, Halfl ths psople are disgusted whilé the sther

half nopes that the dudge's actlon would wipe. eui past
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scandals and rape of the black ;potq and perhaps lengthen
White supremacy. Dr. Hendrik and the Minister of Justice
takes the judge's action as direct challenge to themselves.
But the judgs 1s not sorry or ashamed. His daughter too is
proud of him and she tells him that her mother would have
been glad too. She regards her father's action as
something Afrikaners needed to so0fte¢n their hard hearts.
Prem Bodasingh is glad because she understands hew hard it
is for a White perscn %o dc-what the judge had dong. van
Ondeleén’'s aunt and Olivier's friend Trina de Langé weeps
with jey, New Guard on its 8th April 1958 issue publishes

that the act was

v

"an example of white condescension at its very

warst. The Holy Church of Zion should be
ashamed of jtself for staging such a demeaning
spectacle. Mrs., Martha Tertuin should never

have lent herself to this act of supreme
hypocrisy. The wages that she earns probably
amount to three or four percent of the judge's
salary. Such gross inequality are net removed
by any amount of washing or kissing'é4,

The Noordelig DPretorie also on its B8th April 1958

i
i
{
|
{

"..,In the first place, the judge's action at
Beachabella ran counter to the racial policies
of tho government, and conflicted with the
spirit, if not with the letter of clause 29(¢)
of the Native Laws Amendment Act of 1857. - Mixed
worship iy not compatible with racial scparation
and racial separation is the mandate given to
the government in 1948 /and renewed oven more
strongly in 1953,.. To the washing of the feet,
he added a further highly yentimental and in our
view extremely objectionable élement, namely he
kissed the feot of o Black woman after he had
washed them..,. an embellishment of this kind {is
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repugnant to most White Christian opinion, and
certainly to . most Afrikaner @ Christian
opinion..."25

It must Dbe Dborn in mind when one reads the ,above
publication that Judge Olivier's action was neither
contrived as a farce nor defiance of government. It was an
impulse prompted-by the Black woman's love and devotion to

his children and his home.

The last chapter of the novel confains the address of
the new Prime Minister Dr. Héndrik Verwoerd. van 0Opsslen’s
hepes come true as the Prime Minister J.G. Strizdem died on
¢4th August 1959 and Dr. Verwserd assumes officé, “In his

address to the nation, he said

1

"Phs policy of sepsrate policy iy dseigned for
happiness, security, and the stability provided
by their home language and administration, for
the Bantu 'as -well as the whités... I have
earnestly asked myself whether the advocates of
total unity of the different races can bring
justice &and fairness to everybody. I am
absolutely convinced that integration in a
country like South Africa cannot possibly
succeed, .., We shsll provide our races with
happiness and pfgﬁperity026. -

1 kY
a

But New Guard on 1its 29th August 1958 issue states

[t
j
L
¥

"Dr. Hendrik is deceiving himself, his party and

" his people. He hopes to deceive the masses as
well 7but he- will not succeed. Freedom is not
)’@C”‘ . : ! ’

/
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Just as the gross inequality in the land 1is

highlighted in Cry, The Beloved Country, so too in Ah, But

Your Land is Beautiful. In the chapter called 'Come Back

Africa', Paton observes that '"Lutuli and his party would
have liked to say, 'Ah, But the Land is Beautiful', but the
words would not come out of their meuths beCause it was the
land that was taken from them, In his autobiography,

Lutuli has written

"Who owns Africa?t

With the exceptlon of a small group of Bblagk
nationalists who have learned their policies
from Dr, Verwoerd's and general Smuts' parties,
the great majority of Africans reply that the
ceuntry now belongs to fourteen million peoplse
of different races - it is jointly owned by all
its inhabitants quite regardless of their
colour... With the exception of a small number
of people crying in the wilderness, the
overwhelming majority of whites reply that South
Africa 1» eXclusively owned by three million
whites... In this view the whites, because they
are 'white' extend their possession te ewnership
of the remaining eleven million peeple, who are
expected to regard themselves as fortunate to be
allowed to livg and breathe and werk in a white
man's country"?é

The problem of the land is stated in the novel by Reverend
fssiah Buti. He *ellb judge Olivier, 'We have no dwelling

place... once you losgc a house Judge it is very difficult

to get another... We have been placed in South Africa and
29

wd have no dwelling piace of our own" Yeung people are

=t
<o
4
o

affected than thoe old cngs. They fesl that the Lord

i3 a wWhite Lord and ne s

el

lf-respecting Black should wership

Him, The White men, they reason, give them Bibles with one
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hand and take away their lands with the other.

The truth is that, paradoxically, many Afrikaners find
the policy of separate development especially the 1land
system revolting. Legislations such as the Natives Land
Act 1913, Natives (Urban Areas) Aect 1923 and the Group
Areas Act 1950 prevents Africans and Indians from settling
in traditional white areas. When on area is proclaimed for
any race, people of other raceés can no longer own or
otcupy property in it. There is ofteR no squeamishness
tbout moving thousands of Indians without providing
alternative accomodations for them50.

Yot South Afriea i 1leved by all her children whether
White, Biack or Coeloured., Mrs. Bodasingh tells her friend
that thg reison why she did not marry an Englishman was
that »he wanted to recturn to Durban, to the hotels whére
she is not allowed to stay and to the beaches where she is
not allewsd to swim. IHlor daughter Prem and Hugh Mainwaring
sacrifice their leve for each other for the sake of their
country. Instsad af}going away where they c¢an marry each
other, they decide to remain 1n South Africa to work for

the causg thoy both believe ir and not marry each other.

“Ah, but your land 1s  beautiful, cruel and

. |
beautiful"®l,  Riddled with la dilemma that cannot be

/

rewolved, Dr. Hendrik tho hope of ' the Afrlkaner

Nutionnllsts 18 oxpected te leasd thom jinto tho golden fge
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but is not trusted by both‘Biack ahd White non-nationalists
for his self-certitude and inflexibility. Even the party
1oyélist,liké Trina de Lange have said that the party which
was 'God's iﬁstrument to raise ﬁhe Afrikaner from the dust
:and ashes of the English war has degenerated into an
instrument of the Devil to treat others just as the English
had treated them', ulebérfuuMaﬁSf4*16 says 'Apartheid is
driving us épaft{' Thats:what ltb meant to dO isn't it?

Its not only that thﬂ Pentre cannot hold Its "being torn

. {

to pleces. -~ If 1t isn't put tegether again, the whole
country jw;ll fall apart. ~ Yeur . children will fight: my
children o W 1lbm:for§°””2 . He 8lso tells Dr. William

Johﬂsmn;fn;rectOf of BducﬁtiOﬁvfor Natal, "... It fills me
. (( "- AR 3 . . 3 \ < )
with despair for the future. We ‘all live in the same

country, fyet Wwe allow our ‘children to grow. up in total

- ignerance uf thezr futurm fellow ‘South Afrlcans “And I'm

¢

telling you Bill,,:na A*E theyvu@ﬂ t play with each other

today, then they're going  to kill each other t@morrow“ss.

This same Jsentiment  ls expresusd. by ChleF~‘Lu~u1 to

Manaf*eid hlm glf, ThélsameA§@n'1_ nt is felt by. Slmﬁlane
i . D : C ;
' - 34 ) ‘
Cin A Drink in the,Pa&Ssgé'g',~ It appears therefore, to

be Pqtonfw:Fear«£orﬂthc Futurs of South Afrlcaythat unles§

N

the dlffeleht rg¢c~ 5n*~~9ct and t@gﬂn to 1?ve one anofhbre

Ssiith Atxi m'wouiﬂ bb @oomed" ,E t-so 1ong a5 aparthéid is

]

looked upo as . the .4@3ut10h, Vth dllemma/ will mever be:

resolved. « -~ In fﬂct, Lh13 ib 'th é\ paradox of the South

3,

African dilemma. R@glal s@[&;&f’on is cauSed'Bybépaftheid'
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while the same is regarded as a solution to end the South

African riddle.
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CONCLUSION

The novels of Alan Paton have a distinctive quality
which evoke poignant pity and sympathy at the human
-tragedies they depict but which are never depressive. Hope
and faith are somehow kept alive in the characters through
the author's own optimism. The world he describes in the
novels are shadows of a real world: a world he is familiar
with and one he loves.; The narrative is so vivid that at
times it‘is difficult to differentiate between the shadow
and the reality. But Paton's novels for all their rcalism
are not simply a social record nor are they didactic. In

t

his own words, Paton says,

"above all I tried to make a story, not a
denunciation or a sermon or a lesson... If your
story also expounds some moral truth because of
the kind of person you are, that is acceptable
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s0 long as it 1s the writer and not the preacher

or teacher who tells the story. {f the preacher
or teacheplintrudes, that will mean the end of
the story' ™.

He has been successful in adhering to this principle and
the resultant objectivity constitutes his strength as a

novelist. In Cry, The Beloved Country, the omniscent

narrator gives a reliable account of the story of South
Africa. He is reliable because he is not a participant but
an observer. Neither is he é moralist nor a teacher. The
characters are " allowed to enact their drama without
intrusion from Paton the man. The open ending is another
indication of 1its objectivity. Just as Kumalo does not
find the answers to his manifold questions, so also is the
narrator content to accept the fact that when that dawn of
emancipation will come is a secret. It 1is Paton's
greatness as a writer that, committed as he 1is to his
country, he does not intrude in his story to theorise or
moralise. The narrative 1is carried on in a manner of
detached objectivity. The characters are enact their
dramas and tell thei; tales without disruption from their

author.

Another important aspect of Alan Paton's novels is the

impact of the Authorised Version of the English Bible, on

the novels especially in Cry,’ The Beloved Country. The
Biblical style adds to the power of the book as it captures

not only the mind but also the emotion of the reader. For
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instance when the young White man vents his anger and
frustration on Kumalo, the old man is hurt and bewildered
and cannot bring himself to climb into the car with him,
The young man, smitten with remorse at this outburst comes
to Kumalo's lodging to make amends. Still fresh from the
pain of their encounter, Kuhalo shrinks from him which goes
ot unnoticed by the young man. He searchés for humble and
pleading words, but none comes to him. He 1looks at the
ficer while the young man, looking angrier than ever makes
his apoleogy and suggests that they get a lawyer for
Absalom. Kumalo =truggles within himself 'for it is thus
with a black man, whe has learnt to be humble and who yet

dezsires to be something that ls himself'.

Another highly emotive scene is the unexpected meésting
of James Jarvis and Stephen Kumalo in Johannesbutg when
Kumalo had gone teo the house of Barbara Smith te enguire
shout a4 native servant. Kumalo recognises Jarvius
:mmediately and the intensity ¢f his emotion shakes His old

frame. He sits down en the steps to steady himself sand

when he tries to rise up again with the help of hiy ot

Jameer

ck,
the stick falis from his hands clattering on the stones.
Jarvisg, who all this time iy patiently waiting for him to
regain his self-control picks it up for him. When Kumalo
fFinally looks up, Jarvis ;ind; his face full of suffering
that is caused neither by {llness nsr hunger. Jarvis is

tern between compassion and irritation and when  Kumalo is
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finally able to reveal the cause of his suffering, Jarvis
with heroic fortitude tells him that there is no anger in
him. In instances such as these, Paton inspires in the
reader sympathy for the old Black parson, a liking for the
young White man and respect for the old White man. It 1is
Paton's grcatness as a novelist that the narrative, however
intense or emotive, 1% never allowed to degenerate into
mere sentimsntality. Perhaps it 1is the inner strength or

self-respect of characters 1like Stephen Kumalo, Jamos

3

Jarviv, Simelaone and Enoch Maarman, to mention a few, which
lends strengtn and nobility of stature to his works. The
arcaaisin scrve- to give a rcalistic effect to the
netrrative. Tt suggewsts that symbolic quality of the Zulu
~anguage and also the way in which Black people u-e the
Inglish language. It also serves to enlighten the reader
on the thought process of the Africans. Since the Bible 1w

ane book they ure familier with, as in the case of Kumalo,

s

Lt 1s  natural pat  1ts style should influence their
speeches. The short simple sentences have a curious rthythm
4nich s not unlike poetry. The use of a preliminary dash
t  indicate conversation instewsd of the wusual invsrted

commas is a style which Paton lsarat from John Steinbeck's

Crapes  of Wrathz. He wuses thl: style in all his three

novels.

Besides the «tyle, the spirit of the book is itself

31blical. Trom the very First page when the author exhorts
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the reader to stand unshod uponxthe ground that is holy,
the mood is set for the rest of the narrative. In the old
Testament, when the Angel of the Lord appeared to Moses and
to Joshua, they were ordered to unshod their feet for the

grounds that they stood upon were Holy grounds.3

The names of Stepheﬁ Kumalo and his son Absalom are
suggestive, In the New Testament, Stephen was one of the
seven deacons chosen to minister to the believers.. He was
full of faith and of the Holy Ghost*.  Absalom was one of
Kihglbavid'ﬁ sons who rebelled against his father and was
later killed. Pavid's lament for his son is echoed by
Kumalo when his son too is to be killed "0 my son Absglom,
my som my sone.,47 _ Throughout his brdeal; the flame of
Kumalo's faith is néver wholly extinguished, even though at
times it is b1cw i by winds of doubt and desolation, =
Perhaps it'iﬁ +hg con stz 1t invocation of God, the Pretsctor
and the " Comforter ~ that lendsl the book its deep
spirituality. Although it is a story of South Africe QPLJ

The Beloved Couﬂt_z can be Glassified . as a Christian

literature., , In fa Pelnh@ii Neihburh, while talking to-
the New ?ork&Timeg Boak Review in May 1948 said, '"...The

book (Cry, The Beloved Country) has a genuine religious

Christian content and has a nebly tragic element in TSN
i
|

Too Late The. Phalarope i& 8 planned novel quite

different from Cry, The Beloved Country. In its own way it

s

bears the impact of the Holy Bible. The Psalm of David



atfter his adultery with Bathsheba6

throughout the novel. The author seems to challenge the
Church for usurping God's right to punish sinners. God has
said 'Vengeance 1is mine7. Yet the people have taken upon
themselves to punish a wrongdoezr., He also subtly suggests
that church laws and doctrines can be vastly different from
the teachings of Christ. In their quest for racial purity,

the Afrikaners have forgotten the words Jesus spoke about

the woman caught in adultery. "He that 1is without sin
among you let him f£irst <ost a stone at her’g. The

narrator Sophlie often alludes to Biblical verses. One such
recurring example is, 'I should have cried out thers not

cgasing' which Ccerresponds to Paul's exhortation 'Pray

without c@asing‘g. Marzover, she draws a parallel begtween

nerweglf for writing her stery and John at Patmos For
writing the Revelatioen. The Bible is the most tmportant

hagk 1in the van Vliaanrdersn household. The 01d Te=tament

n,

otbes

with 1ty stern and tvigld laws have more attractign for

¢

Jokob while Sophie thinks more of forgiveness and mercy
ugh Christ. The 'boek has a religious overtone although
the subject 1s not religious. But it lacks thg deep

spiritualsty of Cry, The Heloved Country. This 1s not

because the protagonist is & policeman while the ether is a

narson. there are dominses &ven in Too Late The Phals

-

just as there are prigsts in Cry, The Beloved Country.

’::{3

it also not because White Christianity is less profound

than Black Christianity. The reason could be the  =imple

"\_./ egf';

is strongly alluddﬁ @Q}@§§
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faith of the 0l1d Black priest. who evinces a sincerity and

trustfulness of a child. He is always aware of God either
to give thanks or pray for protection. He does not doubt
that his prayers are not heard. Even in the short time he

lost his faith in Johannesburg, he obeys Father Vincent's
command to pray and give thanks. In fact, his prayers for
the restoration of Ndotsheni is answered in a, wonderful
way. He 1is able to hear a voice from heaven cry '"Comfort
ye Comfort ye, my people, these things will I do unto you,

and not forsake you”lo.

In the case of Pieter van Vlaanderen he too prays for
mercy constantly and there is no doubt that his prayers
come from the depth of his being. But he does not have the
faith of Kumalo. MQments after his first offence, he prays
.to God but before each prayer he says 'If I may pray, if I
may pray'. He doubts if his prayers are heard. “"For he
had a vision that a trumpet had been blown in Heaven, and
that the Lord Most High had ordered the closing of the
doors, that no prayer might enter in from such a man, who
knowing the 1laws a;d the commandments, had of his own

nll

choice and will, defied them The writer of Hebrews in

the New Testament says it 1is impossible to please God

without faithlz. Pieter has no faith .that his prayers

would reach God. The comforting presence of God is abgent

e
'

in the novel. ’ )
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The last novel, Ah, But Your Land is Beautiful, has no

Biblical impact as such. It bears little resemblance to

either Cry, The Beloved Country or Too Late The Phalarope.

Tt is largely a political history that traces the growth of
apartheid in South Africa upto the becoming of Dr. Hendrik
Verwoerd as the Prime Minister. 1t is also a record of the
gndeavours of the Black and Coloured races to <hake the
unshakable foundation of apartheid with the help of a few
white men and women. Wilbgrforce Nhlapo aptly says 'We arve
0 defeated race but not s¢ defeated as that'. TIlll teday,
White Pretoria still holds the reigns of power and the
Blacks ave =~till struggling against 1t. As such, Paten's
writing is still relevant. The dilemma of South Africa
whichn he first introduced in the essays of Arthur Jarvis in

Cey, The Beloved Country is not yet resolved. It pervades

Jifferent races at  various levels. It 1s faced Dby
individuals and families either in the home or in their
piace 2f work and e¢vern in their inter-action with the other
races. Hearts are broken 4and lives are lost while racial
discriminatisn  remains not only intact but streng and
powerful, The struggle against sapartheid has little ov no
resuit and men are loft frustrated and disatisfied. In our
own time, President ¥.w. de Klerk has made commendable
effort to dismantle apartheld.. 0On 2nd February 199}, he
asxged Parligment- to scrap the' Group Areas Act 1950; the

Land Acts 1913 snd 1936 and the Population Registration Act

+350, But it will take more than mere Acts of Parliament
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to uproot the age old tradition of racial separation and
inequalities. A colleague of Albert Lutuli once said to
him that Afrikaner children are '"brought up to dislike and

look down on natives”lS.

In a way these people are victims
of their own past and Lutuli claims that this particular
confession has given him an insight into the dilemma of the
Afrikaners. The Afrikan National Congress leader Nelson
Mandela who was released on 2nd February 1990 after twenty-
seven years imprisonment says that the euphoria about

apartheid being on its way out 1is 'misplaced’'. In a

forward to a book South Africa : One Year After Mandela's

Release by journalist commentator Hari Sharan Chhabra,
Nelson Mandela has said that, "Apartheid remains intact,
while South Africans are still in full and total control of

14

all power - political, economic and social" At the end

of Cry, The Beloved Country, Paton writes these lines: '"But

when that dawn will come, of our emancipation, from the

fear of bondage, and the bondage of fear, why, that is a

secret"ls .

Till today it seems to continue to be a secret.
Paton, in the same novel makes Msimangu speak these lines:
"I see only one hope for our country, and that 1is when
white men and black men, desiring neither power nor money,
but desiring only:the good of their country, come together

16

to work for it" Yet Ah, But Your Land is Beautiful,

ends with the poem -

"Black man, we are going to shut you off,
We are going to set you apart,
We mean nothing evil towards you...Ll7,.
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The dilemma of South Africa remains a paradox and will

t

no doubt continue to be so. Once again I quote Professor

Eddie from Ah, But Your Land is Beautiful "...llow does one

explain these riddles of human nature? But the most

difficult of all are the riddles of White South African

nl8

nature As the White and Black non-Nationalists did

when Dr. Hendrik became Prime Minister, one may éas well

adopt & policy of wait and see. The repeal of the
geneXious  racial laws hsw- resulted in the 1ifting of
gconomic  sanctions agalnst South Africa  and her re-
admission to the International Olympic Committee and the
International Cricket Ceommittee in 1991. But South Africa

i3 net yet a demecraey with one person, one vote. Almost
gveryday, news ipapers carry rsports of violence and massacre
in  South Africe. The Hatienalist Party has allegedly
funded the Inkathays teo fight the African National Congress

which proves again that politicians are not whot South

Africa needs in arder to resolve her dilemma. Jehn Kumale

in Cry, The Beloved Ceuntry could not emancipste his

people. Nelther Lutull nor Dr. Hendrik with his infamous
theory of separate development in Ah, But Your Land is

Begutiful could reselve the dilemma. What South Africa

needs today are the Arthur Jarvisis, the Napoleon Lstsitsis

and the Judge 0liviers, who would dedicate themselves for
{

service to Africa and her/ people. Her dilemma can be

regsolved only when ‘'white men and black men, desiting

reither power nor money, but desiring only the good of
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their country, come together1 and work for the beloved

country.
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