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INTRODUCTION 

Alan Paton was born in Pietermaritzburgh on January 

11, 1903. He was the eldest son of James Paton, a Scot from 

, the Glasgow area, who came to South Africa in 1901 during 

the Anglo-Boer War. He was educated at Maritzburg College 

and Natal University. He taught for twelve years in schools 

till he got the post of Principal at the Diepkloof 

Reformatory in Johannesburg in 1935. He was there till 

1948, during which time he worked tirelessly to turn this 

prison into a school. His efforts were not always 

appreciated. At one time it earned him a great deal of 

criticism from the editor of the Afrikaner newspaper Die 

Transvaaler, Dr. Hendrik Verwoerd, who later became the 

Prime Minister and refashioned South Africa according to the 

doctrines of race separation. Paton later helped to found 



the Liberal Party of South Africa and became its President 

till 1968 when it was declared illegal. He died in April 

1988 at the age of 85 in Botha's Hill, Natal. His campaign 

for justice in South Africa has earned him recognition and 

international honours. He has been awarded an Honorary D. 

Litt from Kenyan College, Rhodes, Harvard, Trent, 

Williamette, Natal, Michigan and Durban-Westville 

Universities as well as Honorary L.H.D. from Yale and La 

Salle Universities. He also received the American Freedom 

Award in 1950 and the Free Academy of Hamburg Award in 1951. 

Some of the books written by Paton are Cry, The 

Beloved Country 1948; Too Late The Phalarope 1953; The Land 

and People of South Africa 19 5 3; Hope for South Africa 1958; 

Tales from a Troubled Land 1961; Instrument of Thy Peace 

1968; Kontakion for You Departed 1969; Knocking on the Door 

1975; Towards the Mountain 1980; Ah, But your Land is 

Beautiful 1981; Journey Continued 1988 and Save the Beloved 

Country 1989. 

Paton, however, , is not a literary giant even though 

Cry, The Beloved Country has been till today regarded as a 

representative novel and Too Late The Phalarope was chosen 

as 'Book of the month' in the USA, 1953. No doubt he is a 

forerunner, of the South African literature, but Ashoke Sen, 

writing in The Telegraph of 7th' February, 1992, states that 

"Chronologically, an examination of the South African 



literary scene should start with Nadine Gordimer (b 1923) 

who won the Nobel Prize in 1991". Ms. Gordimer's first 

novel, The Lying Days was written in the same year as 

Paton's Too Late The Phalarope, five years after the 

publication of Cry, The Beloved Country. Another noteworthy 

name in South African literary circle is Athol Fuggard, 

whose plays portray racial tension and inequality. His 

works include Statements after an Arrest under the 

Immorality Act (1972), The Island (197 2) and My Africa, My 

Children (1988). Sen has also mentioned names of other 

Black South African writers with an apology that their works 

are not gasily available due to South African Censorship . 

Maybe this is one reason why Paton's Cry, The Beloved 

Country remains a bymbol of South African literature in the 

VNforld. 

The pervading theme in Paton's writing is the effects 

of apartheid in the yocial, political and personal lives of 

the people of South • Africa. Most of his characters and 

events are from real life and even the fictitious ones are 

in.spired by or based upon real life. The locale of all his 

novels is South Africa and the subject is mainly the inter­

action between the Afrikaners and the Black and Coloured 

people and the devastating effect inter-action has on the 

lives and emotions of the people, 

Paton has untiringly campaigned for about thirty years 

for justice in South Africa where the Blacks and other 



Coloured people suffer the, most outrageous discriminations. 

Colour consciousness had arisen during the 19th century and 
7 

particularly after the liberation of slaves in 1834 . The 

Afrikaners have accepted their separateness as the will of 

God and the Dutch Reformed Churches officially supports 

apartheid by preaching the myth of an Afrikaner volk chosen 

by God^. 

In 1927, when the Nationalist-Labour Pact was in 

power, an Act was passed which prohibited extra marital 

relations between Europeans and Africans , From 1948 when 

the Nationalist and Afrikaner parties came to power, they 

immediately set to passing legislations to prohibit both 

illicit intercourse and marriage between Europeans and 

Coloureds. The Immorality Act of 1927 was amended in 1950 

to include coloureds. A prohibition of mixed Marriage Act 

wats passed which made marriage between a white and a non-

white a crime and marriage oHicers were held responsible to 

refuse to solemnise such marriages . 

The Nationalist partv rode to power on the blogan of 

"Apartheid", a broad term meaning separation of the races, 

but which also implied 'baaskap' a political term in South 

Africa meaning white domination. The word 'Apartheid' was 

coined by Paul Sauer, who was .chairman of a special sub-

committee of the Nationalist Party appointed to draw up a 

programme for the 1948 general election. Dr. D.F. Malan, 

tlic leader of the party began with some of the more obvious 



forms o£ separation that could be enforced without too many 

difficulties. Separate entries were decreed for whites and 

non-whites to railway stations and public buildings. 

Railway passengers were ordered to ride in separate coaches 

and Bills were introduced in Parliament providing for 

separate group areas and amenities of various kinds . 

But in 1953, a new party called the Liberal Party was 

founded which included in its programme non-racialism, wide 

non-racial franchise and the abolition of all racial 

discriminations. As founder member of this party and as an 

English-speaking South African, Paton is often critical and 

disapproving in his writings about apartheid and white 

power. Hei argues convincingly that there is no 

justification for Afrikaner domination over the Black and 

Coloured races. He suggests in his novels that only love 

can rectify the damages and bridge the enormous racial 

chasm. The characters in his novels are faced with a 

dilemma that has riddled South Africa since the 

implementation of apartheid. Amidst the turbulence of all 

this, however, is Paton's great love for South Africa and 

his desire to save his beloved country. 
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Chapter-I 

SUCH A THING IS NOT LIGHTLY DONE 

Cry, The Beloved Country was born in a lonely hotel 

room at Trondheim in Norway. The first paragraphs are 

davoted to the hills and valleys and mountains of Ixopo in 

distant South Africa. But the story which was eventually 

finished in America is not «o much about the scenic beauty 

of the land, but about its men and women and the gross 

inequalities that had and has been disfiguring the national 

life of that country. 

One of the gross inequalities strongly highlighted in 

the novel is that o£ the land. Only 13,7 per cent of the 

total area of the Republic is alloted for the natives which 
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is far from being sufficient to hold them. In the remaining 

86.3 per cent Africans are not entitled to own land. The 

economy of the Reserves is a simple agricultural subsistence 

economy and often, there is not enough supply of cash or 

food for the people staying in them. Many Africans are, 

therefore, obliged to take work in European areas to earn 

money . 

"The men are away, the young men and the girls are 

2 
away. The soil cannot keep them anymore" . Even when 

desolate and barren valleys such as Ndotsheni in Cry, The 

Beloved Country is restored and the grass is made to grow 

once more, ;Some would still have to go for there would be 

too many of them for the land to hold. On the other hand, 

the white man cannot run his economy without African labour 

and an inter-action of sorts takes place between the 

Reserves and the white areas. 

Out of this first gross inequality springs another 

gross inequality. With the discovery of gold, cities like 

Johannesburg, Cape Town and Durban boomed. "Every week five 

or more special trains arrive Qt Johannesburg with hundreds 

of Africans going to work on the mines. Some "of them have 

been there before; many of them are coming for the first 

time from the simple, pastoral life of the Reserves to the 

rush and noise of a big city, and to a stange, machine-

3 
dominated existence in a highly organised industry" , Tnese 



black people saw and envied the white man's world. From the 

slums of the great cities they watch the white man enjoy the 

wealth they had helped to achieve. A number of them become 

alienated from the old tribal Reserves which has slowly been 

losing its control. Racial character deteriorates and crime 

increases by the numbej. Young men and women are gone 

astray while the old are'troubled and confused. This is the 

central theme in Cry,, The Beloved Country. As a number of 

black men poured into the cities, the while settlers started 

to £ear engulfment, It is for thî ^ reason that they voted 

the Nationalist party with ItB slogan of 'Apartheid' into 

powsf in 1948. It musit not, hewsver, be assumed that the 

Vvbite man is solely motivated by f(iar, As a human being, he 

has, hi?̂  fair shar^ of that warm human amotion galled love 

and also a sense of justice= Christianity ha« imbued in him 

a'sans© of love and justice towards his fellow men including 

©Y@n Che natives. Therefore, he iŝ  a man with a divided 

conaciince. There in a ^struggle within him between fear and 

lovfj, justice and survival . 

Alan Paton is well aware of this struggle in the 

hearts of the white men. In hi?4 middle age, he used to 

write Hueh issays as Arthur Jarvî i writSH in Cry, T̂he 

P|i.gXti--.S.gMtll£Z• ^̂^ '2fi ©HHay "The truth about native crime" 

Jarvis had written- about the .nature of the South Africa 

dilemma, i quote thi last paragraph of th^ essay : 
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"... The 
civilization 
dilemma. We 
but we do 

truth is that our Christian 
is riddled through and through with 
believe in the brotherhood of man, 

not want it in South Africa. We 
believe that God endows men with diverse gifts 
and that human life depends for its fullness on 
their employment and enjoyment, but we are 
afraid to explore this belief too deeply. We 
believe in help for t^the underdog, but we want 
him to stay undery And we are therefore 
compelled, in order to preserve our belief that 
we are Christian, to ascribe to Almighty God, 
Creator of Heaven and Earth. Our own human 
intentions, and to say that because He created 
white and black. He gives the Divine Approval 
to any human action that is designed to keep 
black men from advancement. (We go so far as to 
credit Almighty God with having created black 
men to hew wood and draw water for white mejy. 
We go so far as to assume that He blesses any 
action that is designed to prevent black men 
from the full employment of the gifts He gave 
them. Alongside of these very arguments we use 
others totally inconsistent, so that the 
accusation of repression may be refuted. We say 
we withold education because the black child has 
not the intelligence to profit by it; we withold 
opportunity to develop gifts because black 
people have no gifts; we justify our action by 
saying that it took us thousands of years to 
achieve our own advancement, and it would be 
foolish to suppose that it will take the black 
men any lesser time, and that therefore, there 
is no need for hurry. We shift our ground again 
when a black man does achieve something 
remarkable, and feel deep pity for a man who is 
condemned to the loneliness of being remarkable, 
and decide that it is a Christian kindness not 
to let black men become remarkable. Thus even 
our God becomes a confused and inconsistent 
creature, giving gifts and denying them 
employment. Is it strange then that our 
civilization is riddled through and through with 
dilemma ? \Xhe truth is that our civilization is 
not Christian, it is a tragic compound of great 
ideal and fearful practice, of high assurance 
and desperate, anxiety, of lowing charity and 
fear̂ ful cl̂ jjtching of possessions^/ Allow me a 
minute. "' 

11 ^ 

This is indeed the truth about South Africa. Even the 

Church, especially the Dutch Reformed Church justify 
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apartheid by applying to themselves Calvinistic doctrines 

about the elect and the rest. It is then no wonder that 

South African civilization is riddled with dilemrng/. In 

another essay, Jarviy admits that what the white man did in 

order to develop hi'8 country was all periTiis;̂ jbl e in the 

beginning. To use labour in order to develop the land was 

permissible. To harnesH unskilled Idbour for un.>-killed work 

way permiBsiblQ, but to keep men unskilled for the sake of 

unskilled work is not permissible. It is also not 

permissible to mine gold, or manufactUx'-e any product or 

even cultivate any land if !:*uch things eaniiot be done 

without disintegrating native cemmunity lifQ and families. 

In other words, exploitation is not pgrjnls.̂ rsibls, In the 

^a\m §asay, Jarvis hab written: 

"It was permissible to allow the dsbtruction of a 
tribal system that im.peded the growth of the 
country. It was permissible to believe that its 
destruction was inevitable. But it is not 
permissible to watch ita destruction, and to 
replac© it by nothing, or by so little, that a 
wholg people deteriorates, physically and morally. 
The old tribal system was, for all its violence 
and savagery, for all Its superstition and 
witchcraft, a moral system, Our natives today 
produce criminals and prostitutes and drunkards, 
not because it ' is their nature to do so, but 
because their simple system of order and tradition 
and convention had been destroyed. It was 
destroyed by the impact of our own civilization. 
Our civilization has therefore an inescapable duty 
to set up another system of order and" tradition 
and convention. It is true that, we hop© to 
prsserve the tribal system by a policy of 
segregation, That was permissible. But we never 
did it thoroughly or honestly. We set asids one-
tenth of the land for four=fifths of the people. 
Thus we made it inevitable, and some say we did it 
knowingly, that labour would come to the towns, 
iVe ar© caught in the toils of our own self ishness"^. 
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Unknown to Arthur Jarvis, a black priest Msimangu 

voices these same sentiments, "The tragedy is not that 

things are broken, The tragedy is that they are not mended 

again. The white man has broken the tribe". And "It 

suited the white man to break the tribe. But it has not 

suited him to build something in the place of what is 

broken". But Msimangu quickly adds that there are some 

white men who give their lives to build something in the 

place of what had been broken. Arthur Jarvis is such a 

man. Up to the very last moment before he was shot dead^, 

Jarvis had worked for the welfare of the non-European 

section of the community. His interest in native crime, 

native education, non-European hospitals and the mining 

compound system were regarded 'too hot' that his father-in-

law was asked to request him "to pipe down a bit". It is 

only after his death' that his father James Jarvis learns 

about his son's convictions and missions. The elder Jarvis 

is moved when he reads the private essay on the evolution 

of a South African written by his son 

"Therefore, I shall devote myself, my time, my 
energy, my talents to the service of South 
Africa. I shall no longer ask myself if this or 
that is expedient, but only if it is right. I 
do this not because I am courageous and honest, 
but because it is the only way to end the 
conflict of my deepest soul. I do it because I 
am no longer able to aspire to the highest with 
one part of myself and to deny it with 
another..."^. 

Perhaps it is this same conviction that moves James Jarvis 

to later contribute more than his fair share for the 
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restoration o£ Ndotsheni. Perhaps it is this same 

conviction that prompts the young white man about whom mor© 

will b0 written. Perhaps it is this same conviction that 

led Mr. Carmichael to take tho case 'pro-deo' which in 

EngliHh meonn 'for God ' _. 

11 

The inevitable result of the gros^; inequalities in the 

3antt allocation ond wgaJtb ownership in £esr. Fear lurks 

dufcp in th^ hiarty of man, haunting them like a nightmare. 

Indeed it would net be far wrong to say that fear is the 

keyword in S H x JL!ll^li^'isL-^o""try. It afflicts men and 

wQinQUs whitis and nativgs ^like-. The fear of the white men 

i'T th§ fear gP Gngulfmynt as this statement clearly 

revesls? "I£ I didn't iQsk QUE, I'd have the place full of 

cousinfe and uncles and bjfethtry and most of 'em up to no 

good's Mr. HarrittQii esuld w§ll be speaking not only for 

himsell but for ths Kurapeany at) a whole. Nevertheless he 

cl3iiti& he is 'not a nigger hater' but tries to give them a 

Mquaro dsai; desgnt wags, a elean rootn and reaonable time 

off. It i^ not as Ifiuuh hatred for - the native?^ as a 

dfeterjiiinatisn, te pr§y©rve th^ir identity as 'white' and 

Hupsrior beirigH that bring fear in the hearts of the white 

r&on) As 'already tngn^ien^d in section one, the gross 

inisquaiity in wealth has yparkgd off a number of Grimes. 

On Africans it [mining) hay been shattering - it de^itroyed 
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their tribal economy and irrepairably damaged their tribal 

customs and loyalties. Its effect is violent and 

demoralizing and more often than not, a miner loses his 

natural dignity and simplicity- He and his family have to 

re-sdjust themselves painfully to a new environment that is 

harsh and unsympathetic ^ The compound systeni by which 

sixtgen to twenty fnQn afe housed in barracks fitted with 

concrete bunks or army type cots have caused the tribfs to 

9 1 
be brokerr^ Msimongu says that ia why childrin break the 

law dni white people are robbed. White Seuth Africa is 

afraid of native crime but .̂ ĥe does not know how to put an 

snd to it. The dilemma of South Africa is exposed at great 

length in 8.̂ <stion twelve, Book one of Cry, The Beloved 

Country. In pas^agea not unlike Th© Wasteland, /fPaton 

illustrates the thsusand voiCBa that ery out what must be 

done. But 'the voicgs have no definits solution sines one 

criSB this, on§ cries thac and another cries sofnething 

whleh Is nelthif this ne? that.! Some cry for more police 

to protect th§ Europeans vvliTle others cry for increased 

ijChoQling facilities with tho hop© that thia would decrease 

juvsnile dslinquuney among native children. But others 

oppoae thl^ proposition claiming that education would only 

produce elevQrer eriminalw. 

Others are o£ the opinion' that crimes WQUld lessen if 

the native'5 have wertuy purpose and worthy goals to inspire 

them and to work for. They say it is because they have 



neither goals nor principles that majority of the nat-^j^^ 

turn to crime and prostitution. But South Africa does not 

know which one she prefers - a law-abiding industrious and 

purposeful native people or a lawless idle and purposeless 

people, because she fears both of them. Till she makes up 

her mind, she must pay for her uncertainty. She has 

however decreed that there will be no equality iri Church or 

^tate. Some people ery for a beparate living areâ * for the 

whites and the blacks. It may be mentioned that in 1950, 

two years after the publication of Cry^ The _ Belpyed 

Country, the Group Areaa Act was passed, under which 

nepB.tSitQ tesidential areab tor the different racial groups 

were sstablishsd. 

[B But the answer to the problem doe's not lie in separate 
dwelling areas. Rather, it lies in the power of love. 

M.simangu, the black priest voisa.̂  thQ-̂ e words o£ wisdom, 

"But there in only one thing that has power completely, and 

that la IQVO, Because when a m&n iov©s, he ygeks no power, 

and therefore hs has pow(sU', I >'9Q only on© hepe iot our 

country,' and that is when whitQ men and black men, desirinR 

neither power nor money, but dorfirjng only the good of our 

counery, eome together to work for It"-^^. This ib Paton'H 

own conviction) In a Book ^nd Au^har Lunslisen in New York 

1949, he said that it lb his own bolisf that the only power 

11 
that can resist the power oi: £car tn the iDOWer of love ", 

^^apoleon Letsitsi, introduced a part £our o£ book 
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three in Cry, The Beloved Country is a symbol of hope for 

South Africa. He is an embodiment of Msimangu's vision. 

As he is an agricultural demonstrator, James Jarvis brings 

him to Ndotslipni to teach farming to the people. He is a 

symbol of hope because he professes to be working for 

Africa, the land and the people and not for men or money. 

He tells Kumalo, 'I am not a man for politics. I am not a 

man to, make trouble in your valley. I desire to restore 

it, that is all and I hate no man umfundisi. I desire 

power over none' 

No less than^the power of love, in fact a corollary of 

love is a more equal distribution of wealth. John Kumalo, 

the brother of Stephen Kumalo sways the crowd and excites 

them to a fever pitch by his skill at oratory. He cries 

that the Black people should be given a little more when 

more gold is discovered. He argues that it is they who 

bring out the gold from the bowels of earth and it is only 

fair that they should partake of the riches. He reasons 

that the miners should have at least enough for themselves 

and their families. He challenges the crowd that if the 

Africans do not work, then the mines would have to be 

closed down for there would be none to do the work. It is 

only fair then that they should be paid well for their 

labour. Twenty-five years after writing Cry, The Beloved 

Country, Paton still felt the need to write that this 

inequality of wealth distribution is a "social condition 
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which if it goes unamended will lead us into terror and 

blood.) For no police, action, however, restrained and 

skilful can control the anger and the desperation of the 

people who feel that they are denied a just share of the 

wealth they produce and who know they are denied it because 

they are politically powerless and who know they are 

politically powerless because they are Black" . 

Fortunately for the white people, John Kumalo is only words 

and no action. He revells in the applause of the crowd. 

But he doe,b noc leally want action for that might lead him 

to prison. He knows that the old tribal system is being 

destroyed and a n^w system ia being established in 

Johannesburg* Ho albo knows that there is a better 

opportunity for a man if he were a politician in the city 

than i£ hs remains in the safety of his village. But he is 

caught in a dllymma between really lighting for more wDgeg 

which might entail going prison gr dying as a martyr and 

clinging to nis poa^iessiens. Me does not'want to Joss hin 

possesbionij end what littls powor he has over the srowds. 

Even chough John Kumalo di^srogard^ the church and claims 

that man must be what God doeb not, he has no sincerity or 

courage to really do something for his people. For this 

reason, his two friends 'Dubula and Tomlinson even while 

envying him for his oracory skiU regard him vith Qontetnpt. 

For John Kumalo is only a voice with no brains and no 

heart, snd of course, with no courage. The simple African 

crowd hearis him and ch^er for him not quite realising that 
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John Kumalo is a selfish man with'no courage. 

When 'a man such as John Kumalo is considered a 'great 

man' in politics it is no wonder that the Africans need a 

whita man to fight for their esu.se. it is with respect and 

regret that Msimangu speaki^ o£ Professor Hoernle, a great 

fighter for the natives. He had, Msimangu says, 

Tomlinson's brains, J.ohn Kumalo'a voice and Dubuia'.s heart 

dil roiled into one. pQton too, in the Author's nots calls 

him 'Prlftc© o£ Kafferbofecies' . He is one of the few white 

men who takes'' upon themhSlvs.H th& task of rebuilding the 

tarok'^n tfibe and ths broken man and thi broken houye.. 

Thesis men £ully devote thimselves for thg welfare o£ the 

nativfy a^ thsugh th§>- mu^t make up for th© indiffer^nee 

smd crueltigy of their fellow whites. In Cj_y_i The Bejgved 

£oiaftt£̂ 5 gaffl@?j Jarvig plays a major role in the resteratiOrt 

of Ndotsheni. He began in momoty of hi?̂  ^on who had worked 

all his li£i for native welfare. But towards the end of 

the novel, JarvivS claitn.̂  that what he gives, he giv^s it 

willingly. The humility, faith and fortitude o£ the old 

black pri©«t han tauchQd and impressed him. But in npite 

o£ their understanding and th© bond that grew out of mutual 

pain and sulfgring, thgr© rOPiains up -to the very last 

m@'̂ '̂ in§, a ecnstraint bitwetn Jarvis and Kumalo. They 

cannot corrifQr-t gaeh §thgr ©? ,talk abeut the thinĝ s that 

come to their hs&ffc-̂  iQf .̂ Uch things are not lightly done. 

Kuffiaie weepy vv"h@rt Jtrvis eries with compa:NMion, "I 

http://esu.se
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understand completely". There is no doubting of the fact 

that these two men, one black and the other white, have a 

deep understanding and respect for each other which is born 

out of their mutual sorrow. 

Another character who stands out prominently is the 

young white 'man at the reformatory. His character was 

inspired by Lanky de Lange who worked in Deipkloof 

Rtiformatory and started the 'after cars' Moetion which was 

intended to kosp In touch with all the hornet of the 

Jolianncsburg boyh. It way Lanky's job to visit homeb and 

10 prepare both boy and home £or the final release. He was 

an Afrikaner-, bofn ani breught up in a farm in the country. 

iii8 people eould not undyratand why he worked for the 

weifdi-e of the black people and how he could do tso with 

sucri dgvotion \ Paton eenfub^gs that he is very attached 

to Lanky, for he was tht? on@ who had hid hi^ devotion 

behind fierce and rr^wnini ©y^s. Similarly, the young 

whitQ mm in th§ novtl^ who ineidentally, is not given a 

nafnta, hid9b his gontler naî ure behind fierce and frowning 

eye?-, oribring it gilt with angg?: He is devoted to hia job 

and when things; go wrgngj 'h@ hu¥ts himself and those around 

him. Ills ^ssmmgly indifferent appearanee hid^s a 

sensitive and caring hoart;. It was he who devined John 

l(umaio';3 running scheme to denyi that his son and the third 

man were prof^ent with Abt-alom when Arthur Jarvis was 

kiilQd. The young man th(3r§fore suggests that Kumaio must 
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get a lawyer too. When the judge passes a death sentence 

on Absalom Kumalo, the young man breaks a custom based on 

colour' difference. He unhesitatingly goes to Stephen 

Kumalo's side to help him. With fierce and frowning eye:4, 

he assists the broken old man and leads him out of the 

court from the door meant only for the blacks. 

Other instances of white goodwill to the blacks arc 

tho lift Kumalo and Mrflmangu rscsived en their way to 

Alfexandra durin.g Ehe bu^ boycott. The white msfi wa--! not 

even going theie for anyEhing. He turned back after 

dropping tlism. On their return, they see many white men 

pick up black pedcbtrians in their cars. They even hear 

one of them ehallsngs a polieoman to take him to court when 

tho polissman obj§sted te his carrying blacks in hiy car. 

There arc thoBQ who are influenced by Christianity and 

thurgfers are a blgsaing t© thsJ black people. Such persons 

in the nov^l ar-g Mr. Carrfiichael, the lawyer,, who i^ 'a great 

friend' Q£ the blaek people an the white Superintendent at 

Ezenjeieni i ,' ThS)- beth addrgss Kumalo as 'Mfs Kumalo' 

which ib not the uyual way an European would addfeMii a 

native. Mr. Car.michael takcM up the case of Absalom free 

of coist and unknowingly reliivoy the old man' § anxiety 

about hla dwindling purse. One must not forget Father 

Vincent* th© tQBy cheeked prisŝ t from England who takes 

Kumalo';- hands in bath His own and says, "Anything, 

anytliing, You have only to ask. I shall do everything''. 
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Father Vincent belongs to the Church o£ England and one 

must remember that the English, who first came to South 

Africa as governors, missionaries, teachers and fortune 

hunters were not hostile to the natives. They do not have 

the colour bar in their churches as the Dutch Reformed 

Chuiches do < Though their number !.« ^rqail, th&'*i@ few 

Europeans who love the natives have a .strong impact so that 

even the absence of a littlQ boy makes a difference. "When 

you go, bomething bright will go out of Ndotsheni", Kumalo 

fcylls the laughing little bey vvlth the brightness inHido 

him. But the majority o£ the white people pi-efsr to live 

the- liv@b G£ feuporier people albeit a life be^et with fQsr. 

Pear and dilgrama alsg holds thy natives in thrall even 

as it dots th§ luropeana. Thsy aye afraid because the once 

familiar tribal .̂ y-steiB i^ breaking up and th§ n@w sy^tom 

Joa^ not accept them exeept â^ labour force. This 

uprootednei^s from tradition and convention leads te the 

increans in crimeM and thsft^ and pfaMtitution. Thes© in 

turn Increases the fear, Girtruds is afraid when her 

brother,* a pardon suddenly appears in her doorbtap.. Her 

vioiQnt world is graphically illubtrated in ;iust two 

•^cntenegy "A man has b^en killed at h@r plaee. They 

gamble and drink pnd stab''. Kumalo wants .to take h©r back 

to Ndgt^heai- B^ferg thiy e§Lj3d return, she lim^ns to a 

wonioi'i vN̂ho wanted to be a nun, sh§ too decides ^h9 wants to 

be a nun ab wyil, sayini that a^ '̂ he was a weak -womfln, it 
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would be good for her if ,she becomes a nun. But Gertrude 

disappears on the night before their return to Ndotsheni 

and nothing is heard about her again. Her character was 

inspired by a young man Jacky, who was brought to the 

author in Diepkloof Reformatory, where he claimed that a 

voice had called him to be a priest. Jacky went to school 

to get the necessary education and tho day cai?io when he 

passed standard VI, A place wa.̂  obtained for him at the 

Graeo Dieu nigh School near Pictsraburg in ths Northern 

Transvaal. Frisndy oi: the 9uth©r provided the nec^s-sary 

now ciothey for him and he aaked for iipecial leave to vi/̂ it 

his unci© and aun^. JosK)' did not return, The author 

idttir had s iQttir Crom him from prison''"̂ » But Ggrtrude 

in Ci-y, The Belovga Countty dimply disappears. "H© gpsnod 

Gsftrude'^ door, end held up his eandle. But Geftrudg was 

gone. The little boy way there, the rsd dreĵ y and the 

1 s 
whits turban way th§r-§. But Gertrude wan gone" . She 

has, no doubt gone back to liquor brewing and selling and 

prostitution, prsferlng thiy life to a lifg of a nun or 

even th© simple life of her native Ndotsheni. 

AlthQugh it would not bo f̂lir to compare him with 

either Jaeky or Gertrude, M^imangu the beloved brother in 

Christ tQQ admits te a dileftima. He question-, his own 

worthinsa^ «Q b<5 a priist, He I confesses to being a selfish 

and tiinful man mi ^hom God h&b laid His Hand. H© î^ only a 

second soneratlon Christian whose father was shown the 
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light of life by a white man. He has no hate in his heart 

for white men but he knows that the destruction of the 

tribe is caused by the white men. When he said these 

lines, 'I am not for segregation but it is a pity we are 

not apart'> Msimangu is not motivated by hate. He is just 

a man disturbed by the violence that racial inter-action 

has precipitated. His own frustration and helplessness is 

revealed when he accompanies Kumalo to Pimville to meet the 

girl who was Absalom's 'wife'. Absalom had gone away for 

nearly a week and Msimangu bitterly asks her if she would 

perhaps find another man. He argued with Kumalo "I tell 

you, you can do nothing. Have you not enough troubles for 

your own? I tell you there are thousands such in 

Johannesburg. And were your back as broad as heaven, and 

your purse full of gold and did your compassion reach from 

here to hell itself, there is nothing you can do" 

Kumalo weakly protests that the unborn child will be his 

grandchild to which Msimangu overwhelmed with bitterness 

retorts angrily "And if he were, how many such more have 

you? Shall we search _! them out, day after day, hour after 

hour? Will it ever end" . But he quickly grows ashamed 

of his outburst and begs to be forgiven. With the wisdom 

of years Kumalo gently reassurob him that God has indeed 

laid His hand on him even though, he were a weak and Melftsh 

man. This perhaps in the only instance throughout the 

novel where Msimangu displays a nature that is less than 

sublime. At , the end of the story, he gives all his savings 
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to Kumalo for he is going to forsake the world and live in 

retirement. By this gesture he confirms to the others as 

well as to himself that God has indeed placed His hand on 

him and he is worthy to be a priest. Msimangu has one 

great fear and that is when the whites learn to love the 

blacks it would be too late, for the blacks would then have 

turned to hating. There are instances where the white 

conscience is touched when they see that the natives do not 

hate them. 'Msimangu relates the story of how some friends 

of his took in a white woman who was raped and assaulted by 

a white man. They gave her clothes to wear and made tea 

for her and wrapped her warm in a blanket. The man when 

went to another white man that same night to ask him to 

come and settle the matter. The white woman had no money 

with which to show her thanks. But the black people said 

it was not a matter of money, at which the white man said 

twice "You are a good Kaffir". Something has touched him, 

III 

The personal tragedies of the old black priest Stephen 

Kumalo and the White man James Jarvis are linked with the 

larger and wider tragedy of South Africa. The .two themes 

are never apart till at the end of thei novel they are 

united, as Kumalo ends his long vigil on the mountain. 

Just as he has learnt to bear his heartache and to devote 

himself patiently for the restoration of Ndotsheni, so now 
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with the dawn of a new day, he learns to hope that some 

day, the problems of South Africa will be solved and her 

dilemma resolved. It goes to the credit of Alan Paton that 

he has interwoven these two themes so that Cry, The Beloved 

Country, although it is fiction, can also be read as a 

social record. 

The lives of each character is, though in varying 

degrees, caught in a dilemma, the most painful one being 

that of Stephen Kumalo. It is indeed a powerful and moving 

experience to follow his journey from his native village to 

Johannesburg the great city, in search of his sister, her 

child and his son. While in Johannesburg, he experiences 

extreme sorrow as well as true christian love and 

fellowship, and on his return to Ndotsheni, he is 

recompensed in such ways as he had never thought possible. 

When he leaves Ndotsheni for the first time to visit 

Johannesburg, he arrives a full hour before the train is 

due, and once on board, he pathetically tries to pretend 

that he is used to such a journey. But only a moment 

later, his uncertainty and fear of the unknown great city 

returns to him and he regrets his little lie. He takes out 

his sacred book and reads it, seeking refuge in its 

familiarity. In Johannesburg both Gertrude and Absalom are 

found, but she is living as a prostitute and he is on trial 

for the murder of a white man who, ironically has been 

devoted to the welfare of Africans. His attempts to 
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reclaim Gertrude and to get Absalom acquitted are both 

unsuccessful. It is no wonder then that Kumalo suffers a 

temporary loss of faith. He admits to Msimangu "There is->no 

prayer left in me. I am dumb here inside. I have no words 

at all". M.simangu proves to be a tower of strength for 

Kumalo's flagging faitli^ When they went together to 

Ezenzeleni, a place for the blind, where Msimangu would 

hold a service, he chose his text with care. He reads from 

the book of Isaiah, the Lord's promise to comfort His 

peopj e: 

"1, the Lord have called thee in righteousness, 
and will hold thine hand, and will keep thee, 
and give thee for a covenant of the people, for 
a light of the Gentilgs; To open the blind eyes, 
to bring out the prisoners from the prison, and 
them that sit in darkness and out of the prison 
house", Cisa 42:6-7j.l8 

It struck Kumalo that his friend had a voice of gold, 

the voice oi a man who had a hgart ef gold who was reading 

from 3 book o£ golden wordsi 

"And I will bring the blind by a way that they 
know not; I will, lead them in paths that they 
have now known; I will m.ake darkness light 
before them and crooked things btraight. These 
things. I will do un^o them and not forsake 
thsm". ilbn 42;ie)19. 

It £©11 Qs LC tb& Zulu tongue was transfigured when 

such word>i gf eoinfon; ars fgad'OUt, Kumalo felt sure the 

worda arts ineant for him, as indeed Msimangu humbly confirms 

he had tried every way to touch his friend. Kumalo's weary 
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spirit IS revived when he hears these words: 

"Hast thou not known? Hast thou not heard, that 
the Everlasting God, the Lord, the Creator of 
the ends o£ the earth fainteth not, neither is 
weary? ... 20 

Even the youths shall faint and be weary and the 
young men shall utterly fall. But they that 
wait upon the Lord shall renew their strength 
they shall mount up with wings as eagles; they 
shall run and not be weary; and they shall walk 
and not faint" (Isa 40:28, 30-31)21. 

But Kumalo, sick with worry.over his son is desperate 

again as he confesses to Father Vincent. "It seems that 

God hab turned from me" Father Vincent minixteiH to him, 

exhorting him to pray for others and to give th^nk^ 

wnQiievfer he can. He eommands at the sams tim© that Kumolo 

should not "pray to undi^rstand the ways ef God, for Much 

things are secret J it is interesting to nsee at this point 

Lliac Ct};, The Beloved Country was produced by Maxwell 

Ajidcrhon and Kurt Weill as g Broadway musical drama with the 

title Lost in the St-grs. The title Mong "Loift in the 

stars" W9b sung by Todd Duncan who played the part of 

Kumale, Paton eonfesseij that It was painful hsarins ic 

becauBS the yong belonged "to the desertion of God g@nre. 

God had created the UniverBO, and merg especially He had 

created the sarthj but new He had gone away,' forgetting 

the promibg that vvg hoard hlTn "̂ ay; so 'we are leat out here 

in the ''itQrh'.,. It J"-- quite true that Stephen KumaJo when 

he leofned that hife yo'"' had killed a man, suffered a sent-e 

of God's desolation, but his was not the thoffle o£ my 
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book"^^. 

^Through the loving ministrations of Msimangu and 

Father Vincent and the love o£ his parishioners, Kumalo's 

faith in God is restored. Moreover, the hand oi: God 

reaches out to him from unexpected quarters. A Mmall boy 

with & brightness inside him prevails upon his grand father 

to begin a mission of charity. The timely arrival of a 

letter from James Jarvis, acknowledging Kumalo'fe message of 

Mvmpathy saves him. when otherwise, h@ would hava been 

removed from NdetJahenl. But befcrs his spiritual 

fsjuvination and"^inaturlty is reached, Kumalo encounters- and 

yidldH le temptation es hurt others. Thls-j de«if& is not 

b&rn out ©f an evil nature but from his own hurt. Before 

eomi.ng of Johannesburg, he tells his wife bitterly; ">,. 1 

do not hurt myself, it is they who are hurting me. My own 

•̂ eii, m)' awn sister, my own brother. 'l^hey go away and they 

do not write anymore. Perhaps it doQ-A not seem to Ehom 

Chat we suffer. Perhap.s they do not c&te for it" . It is 

while- carrying this feeling el hurt he yields to the 

temptation ,to hurt the young girl who was to be his 

dsughter-in'-law. He go@s alone to Mi§ hsr partly because 

he felt the slow tribal I'hythm of hii? lifg gould easily 

iffittUG thosg round him and partly because he felt he 

CQuld reach hl.s goa] rMor«3 burely without the others. The 

giriH opens the deer io receive him with/a mixture Of fear 

and welcome. He aska her about her hunband in a word that 
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does not quite mean husband. She does not know and so he 

tells her that he is in prison for killing a white man. He 

asks hsr. if she had a murderer for a husband before and she 

cries no, no. He asks her if she would take a fourth 

husband and desparately she cries she does not want ony 

more husbands. And Kumalo in his wild and cruel mood 

insists 'not even if I desired you? And .she feeling lik© a 

trapped animal answers 'I could be willing' Kumalo is 

ashamed of his cruelty, and laying a priQ^Jtly touch on the 

young girl yaid hg iy serry, 

Kufrtalo again givob in to the temptation to hurt 

others. Whil^ vi.siting his brother John before he returns 

to Ndotifheni, Kumalo cellb a little lie. John's 

ind.ii:f©r@ACQ and cunning i-s toe much for the otherwise 

humble old iiian. in Bpit@ ef his prayers for the power to 

forgive, Kumalo yields to thi tetflptation "I have heurd; ho 

said, "that a' man might be ^^nx. to the shop as a friend". 

This was meant to tiiake John awar§ that his bi'other knew how 

Atasolom was betrayed by his uncle's son. But then, Kumalo 

not only grew ayhamod but repented of these two incidents. 

On th© train, he again takes refuge in the sacred book 

in order to nvoid awkward questions. But ©ft̂  reaching 

Ndotsheni, he is gregtid with genuine warmth by ths people 

and he is deeply mov^d. lurrounded by their love, h@ finds 

cour-agg) to pray alsusi Cet' hin winning son. H@ pray." aloud 

thanking God for the IQVQ of his friendn and all His 
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mercies. He prays to God to send the rain and most 

important o£ all, he prayed, like in the olden days when 

men had faith, for his sister who had gone astray and for 

his son who is condemned to be hanged. His fear of having 

to leave Ndotsheni after what had happened to his sister 

and son ib removed when a friend assurer him that no one 

wishes him to leave since none condemny him. The letter 

from Jarvis at a crucial moment boemy like 'a letter from 

God' to Kumalo as it proves to the visiting Bi.shop that 

Jarviy does not hate the old black parson whose sofi killod 

his own. Kumalo is able to understand more fully whst he 

had learnt from Father Vincent that pa^n and suffering, 

kindness and lovs can mak© up for the other two. They make 

it easier for a man to b@lisve in God. 

With hiH Moul'rshterad and his hopes renewed, Kumalo 

makes intercesbion^i for tht? rsHtoration ef Ndotshssni. Help 

Gomgy unSKp^Ct^dly £rQin JanlsH Jarvis and thi fwe men are 

bound together not only by mutual pain and sorrow but also 

by mutual under.«tanding. Kumalo, in time overcomes his 

fear of tho white man an he begins to understand the ways 

of God's providence. The hurt, the anger and the 

de.'-olation leavas hlffl and the peace of God com@M to him. 

It is as if ci voice cried out Ffotn heaven 'comfort ye, 

comfort ye, my poopie, these thlngî  will i do unto you, and 

not £or.̂ aK© yuu'. Heri on© is struck at the aptneHi? of the 

sub titio 'A story ef comfort in desolation' which at fir.̂ t 
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beemh, impossible and paradoxical. Kumalo's desolation is 

indeed immense; at one stage he agonises that it seems as 

if God had turned from him. But God does care and sends 

him comfort through the understanding and compassion of the 

old white man. The friendship of an innocent little boy> 

'a small angel from God' and the understanding of James, 

Jarvis are God's providence to comfort Kumalo as are the 

ministrations of Msimangu and Fathet Vincent. Paton also 

describes the first meeting of Kumaio'b wife and her 

daughter-in-law J as 'a comTort in such desolation' while 

alluding to tfti girl's graceful acceptance of hef n^w 

family. A loC ef hit̂  quibtlQns remain unanswered biC3us6 

there are no onsv̂ et's. Man'^ finite mind cannot compf'shsrid 

fully the infinite vvoŷ  oC Gad and so Kumalo put aside the 

questlOHh frsm hi^ mind for Ihe answers were a secret. But 

the question he eannot bruyh abide was 'Is there nothing 

that C&n h<i don@ now, jy th§¥Q not an angel that comes 

there and cries. _ This i& for God not for man, come child, 

come with me'. Knowing ths futility of his hopes, he gives 

himself over to earnest prayers, â . hg waits for the dawn 

of a new day. This ngw day raises new hope in the old man. 

i'ranscondiiig personal irggedy, h§ t^':ts hi.« mind on the day 

when South Airlca wsuid finally be frts. 

IV I 

The only hope for South Africa as Pa con bQ&>^ it is 

through Lhu pewĉ r of iovs= The white people "lû t icarn to 



32 

love the blacks before it is too late. Thirty years after 

Cry, The Beloved Country was written, Paton recalls the 

words he had put in the mouth of Msimangu "I have one great 

fear in my heart, that one day, when they turn to loving 

they will find we are turned to hating" And he asKs, 'Has 

that day come? It remains a secret almost half a century 

later when South Africa would be freed from the fear. That 

day has not yet dawned when both the "white men and black 

msttj desiring neither power nor ffoney, but desiring only 

the good "of thsir country cems together to work for it". 

V 

The dilemma ef South Africa is again eKpCĵ ed in the 

"^hi^r-t bEGries v̂ hich catng out in 1961. T a l ^ _ fjpm.. a 

froubJsd Land is a gollectJen of ten short stories Which 

ores me.Mtly absut th© iivSM of native boys, the author Came 

oero^j^ during hi& years o.t tiie Dispkloof Reformatoi'y. Only 

three of them, 'A drink in the passage', 'Life for a life' 

and 'Debbie go horns', will be taken up for discussion yincc 

they 9re morg sjcplici^ than the others on thg ifficts of 

apartheid on individual liv^M, In the first on©, Paton 

describes the profound hunger o£ the human heart for 

sympathy and understanding. Does the heart rule the heart 

or vits vsrya. One may wond.̂ sr whi1o reading about the 

Afrikaner and the African yeung man. The quest in their 

hcaref4 ia totally gontradietery to whst is allowed by the 

government and S'QCial moteH of their country. 'Life for a 
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life' depicts white supremacy at its meanest and cruellest. 

The Coloured people have very few rights in their native 

land and they are made to feel that these are privileges 

which can be taken away from them. They are treated at 

best, with condescension, and at worst, with injustice. 

The killing of Enoch Maarman cannot be justified by any 

moral standard. But whatever bitterness they may feel, the 

natives must .learn to compromise with the politically 

superior white minority. ' This is the central theme in 

'Debbie Go Home'. In view of the hardships and social 

injustice, the Coloured people must grab what little and 

inconsequential favour they can with gratitude. To protest 

against apartheid too loudly would mean making matters 

worse for themselves.' The main reason for adopting 

apartheid is to ensure the safety of the whites. But 

apartheid has done more harm than good. It hangs over the 

heads of both whites and natives like a spectre, killing 

human warmth and emotions. It haunts individuals till its 

presence is felt like a perpetual ache with no respite. 

j 
• 'A Drink in the Passage' has a deeply emotional and 

moving, quality about it. The narrator Edward Simelane 

recounts his unusual experience to the author. As a 

sculptor, he had created 'African Mother and Child' which 

was awarded a one thousand pound prize as the finest piece 

of sculpture in 1960 when the Union of South Africa 

celebrated its Golden Jubilee. This sculpture had "not 
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only excited the admiration, but touched the conscience or 

heart or whatever it is, of white South Africa'. It had 

also earned Simelane his first glass of cognac. 25 

Simelane entered the competition because the officials 

Had left out the 'for whites only' in the regulations and 

surprisingly, Mother and child' was chosen as the winner. 

7he following announcement that Simelane would receivo his 

award along with other white awardees aroused mixed 

redactions. Pert of the white population wab glad while the 

other more traditionaiisc group was affronted. But 

Simelane diplomatically was indisposed to personally claim 

hl^ pfii;Q, thereby aveiuing any controversy. 

Tnore i^ a sense of poignancy as Simalane narrates hiy 

onco--in = a = lifetlme OKpcrtQnce. One is struck with tho 

impossibility of such a poMbibility of an Afrikaner .'̂ hariDg 

n drink with a black man. The 'African Mother and child' 

1s no ordinary sculplurs, The aitiî t has brought out a 

special look on tho mother which svery white man cannot 

Tail tc noticu- Janni© van Reiisburg puts it like thit?: 

"She's lo/ing that child, but bhe'M s.omehow watching too. 

jjo you b6e that? Like someone guarding • She knows it v/ont 

be an easy HEQ" . Hu has been looking at the st£itue 

Qvt)ry ©vgning where it was diyplay^d at a shop wiruiow, 

63inalon-:s htmssH went to look at it one uvening and t-hiit 

WU-. how ho came to itiect the Afrikaner >oun.g man. SiMslons 

i.- curioui^ly reluctant to dlHclosc his identity a^ v'an 
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Rensburg started to talk to him about the statue. Anxious 

and eager to be friends, the white man insists on taking 

Simelane who gives his name as Vakalisa to his flat for a 

drink. Simelane has no choice but to follow the per.sistent 

youth, who either does not notice or doe.s not care for the 

'for whites only sign on the gate of the tenement. He 

confides that he would like to meet Simelane and 'talk his 

heart out', since in his opinion God must bs in the person 

who Gould make -ijomething bO beautiful like 'African mother 

and child'. He ly obvisuj^ly Jtslfe'»sed by thi prevailing 

system in South Africa. Sitiielane doe^ not pretend to 

fflisundirstand his sadaen outburst of 'our land is 

beautiful. But it Dr^aks m> heart'. By his own 

confosbiQr, he ife not rinti=Vv*hite and he can understand the 

ysDmings of van Rensburg. The two women and u^cle are not 

only sympathetic to their young relation, but they too 

reveal the same kind of eamGyt good-will towards the black 

young man, Simelane senses that thfese psaple would like to 
t 

touch him but do not know how. He han touched them through 

hiv̂  creation of 'Mother and Child' even though thgy do not 

knevv his trao identity. There is a kind of empathy between 

the four Afrikaner^ and thf3 one black ma", But years of 

separation o£ Ch§ lHQSb have put a r^i^traint which they 

cannot shako oft', Siiî eltin<-' ii^ alert and tense an he shares 

a dnnk in the puw^agQ &i' a vhiLe tenement late at night. 

He 'iUpp0'̂ y%4 )ii:i gQiBpaniofl̂  leel the same an he d&6s -

waiting for one ol the -ilQei's to suddenly open. But nCtinng 
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happens and Simelane takes his leave. 

The longing that is there is the story in Arnoldian in 

its intensity and hopelessness. It recalls to the mind 

the Poet's lines from 'To Marguerite'. 

Oh! then a longing like despair, 
Is to their farthest caverns sent; 
For surely once, they feel we n-ore 
Parts of a single Continent] 
Now round us is spread thi watery plain 
Oh might our marges meet,_again. 

Who order'd, that their longing'r^ firs 
Should b@, as soon as kindled cool'd? 
Who renderis vain their disp de«<if§? = 
A God, a God J thtir bsv^r&hce rulid! 
And bade bftvvJlnt their ahorc^ t© ba, 
ThG unplumb'd salt abtranging yea. 

Ihib t̂jgond paragraph i.̂  an answer to the Afrikaner 

belief in rac^ bgparation, Tiisy believe that Osd madg the 

colour differences becauay He wants them to be separato. 

But the heart rofubev^ to aecept what the mind dictates. 

Simelane and van Ren>barg fsela tho urgent and aching need 

to communicate their deepest emotions. But the ailence of 

apdithoid is bQ l@ud it drowns the cries o£ thsir heartM. 

Siiflclane ean £sel that van R^nsbutg is filled with angor, 

hurt and despair. Perh§p?i h@ too is experiencing theî e 

same fruytfating emofcien;-!. H§ knows that if men do not 

touch ens anotheir, they .might hurt one another one day, As 

a black man, apart ffom grgating, 'Mother and Child', there 

is nothing ho eon de, His jnarticulatednes*! chat ~o 

distrobhQ^ h.is new Criend is punctuated by a hepelsHnness 
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that IS also a resignation, van Rensburg and the ]ikes of 

him must learn to hide and stifle their emotions to save 

their feelings from being hurt. They must, like Simelane, 

put on the cloaks of seeming indifference till the darK 

clouds of apartheid are blown awa> by the same forces that 

brought them m . 

'Life for a Life' depicts white supremacy at its 

basest and cruellest. The title itself is reminiscent of 

tn>* ti.usaic law which decreed that th£ punivshment for crnic 

must be 'a life for a life, an eye for an eye, d tooth [or 

a tooth, a hand for a hand and a foot for a foot'. The 

only difference in Paton'.s btory is that an innocent man i"-

iti.ujc to Day for a crjmg comiriittcd by others. fhe iifo of 

linoch Maarinan, head Shepherd m a white man's farm i-̂  taX-sn 

because the master of the farm is murdered. There is 

tragic irony in the killing of Maarman since it is not 

Known for sure who murderod Flip. it could have been u 

white man who killed and robbed the farmer and not one of 

the Coloured people on whom th© blame is laid with no 

proof, 'It lb however the lot of the Coloured men to act as 

•-cdpegoals for the crimes anybody might commit. 

Enoch and Sara Maarman do not love their white master 

riip but at the saitia time, they cnnnot openly show thcit 

hatied, 'lo all appearance;^, thuy are the perfect 

employees, humble and syrvilo. Only thy> themselves know 

tliat their salute*^ and doferences are not sincere. A.s 
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such, they do not feel sad or grieved at the killing of 

Flip. In fact, their indifference gives them a guilty 

feeling, which is not altogether free from fear. Their 

fear of the white men is almost palpable and any show of 

bravado is quickly eclipsed by terror. This is not so much 

due to their own cowardice and servility but due to the 

inordinate coldness and cruelty of some of the white men 

including the late Flip, his sons and Detective Robbertse. 

Maarman's dilemma is thereiJor^ between his apparent 

humiiity and inner pride. It 1^ probable that even in the 

eaag o£ other Coloured p^Qplgj their fear o£ the tvhite men 

ib real while their respect may be only superficial. On 

their part, the whits men do not treat the Coloured poople 

ah persona in their own right, having emotien.M lilt© every 

other personii. Bfetectivg Robbertse dsi-iv^b an altnost 

.sadistic pleasure' as he questions Maarman in a way he would 

nev^r have dared to quontion another whitg man^ It wust be 

galling for tho Maarfflar.s wh^n Robbertsie ealls Bnech a 

'creeping yellow Hottentot ba.̂ Ĉard' and yet insists that he 

has not infeuit<3d ,hlm* Seleman Koepwan, Sara'§ brother 

typifieg the Coloured people'y reaction to the cold 

indiffsrenees o£ the whitt m@n. when policemen t&fuse to 

comply with Sara's request abs-yt her dead huf^bands the 

author comments that Keopman, would have walked away with a 

Muilc en hia aee and cold hate in his heart = in fact, he 

urges his aiHter net to get a lawyer because he has 

reasoned that ii: shs doey, he would loae hiM butcher's 



39 

license and there would be no one to help Sara to keep her 

son at the University. This is revealing of the fact that 

many Coloured people have to be silent about the wrongs 

done to them by the white men out of fear that if they do, 

their meagre livelihood might be taken away from them. 

This same fpar now silenced Sara over the insensate killing 

of her husband. She had known all along that she and her 

husband Enoch_ would be made to pay for the murder of Flip 

not because they were the ones who had committed tha crime, 

but beeauM© they cannot hhow a grief which they de not 

indeed feel. 

But the killing Q£ Maarman and his subsequent butial 

wUhoui; the knowledge of hih wife is a heinous crims which 

nothing can justify, least Q£ all by Robbertse. The 

Detective^ in hin real' of pretended madnsaa has undoubtedly 

killed Maarman to bolvQ his own dilemfna. The not© of 

anxiety and urgency iy unmiytakabla 8s he cries to Maarman 

before taking hiiii away, "... you .̂ ©e that lieutenant, i-is 

rides round in a Chrysler, and by God he wants to know too. 

And by God he'll ride me if i dont find out". Fear of the 

lieutenant may have prompted Robbertse to kill Maarman who 

has no idea where the stolen .safe is hidden. Sara i« told 

the nest morning thot her husband .'̂ lipped on one Q£ thg big 

stonos and fallen on his hiad. His death esrtlfieato 

claim's d«nt-H dua tQ yu'o-cranial bleeding. , Her request to 

see Detective Robbert.se î^ met with a bland 'he went owny 

http://Robbert.se
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on holiday this very morning'. The white policemen have no 

intention of divulging the whereabout of Robbertse to this 

coloured woman, distressed though she is. Their 

indifference and impatience towards Sara is another painful 

reminder of the colour discrimination, that exist in South 

Africa. They have no qualms about callously dibniisblng 

what would otherwise be a serious case. Any compassion 

they might show towards, one oJE thsir own kind is 

conspicuously absent for the eoleured woman, leaving her 

djsppointed and fru-strated. Without her husband, what had 

once been hom© lb not home anymore. It had suddenly beeome 

a 'land of stone' and .sh'̂  i^ impatient to leave it 

altogether. The three days she is allowed to remain is 

'three days too many' before she vacates thi esttage fsr 

the new head shepherd. She thinks of tha Cape, whore 

pQople lived, according to her yon, softer and awQgter lives 

and sh© decid©y to go thfrs. There are mQr§ Celeurod 

people living in the Cape, th§n in other regions and white 

domination is a iittle bsnign, Sara segy a ray of hope at 

the end, of ,the dark tunnel of hato. She would be rs-united 

with her son who is already in the Cope, and ahe would be 

free from cruel Insensitive people who are superior to her.' 

Just as Paton advocates love a^ the only power that 

can cast out fear in Cry, The 'Beloved Country, .so also he 

expounds the power of love in 'Debbie Go Homi'= Jim do 

Vllliers, his wife and two children are filled with, anger 
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and frustration towards a system they cannot change. The 

brown colour of their skins have made them second-class 

citizens and outcastes in the country where they are born. 

But through their love for one another, they are able to 

resolve their dilemma and restore peace and calm in their 

little family. 

Their impotent anger is the main thrust in the story. 

The Industrial Conciliation Act which empowered the 

Minister to resume any occupation for the whites deals a 

crushing blow to de Villiers. His early arrival home 

catches his wife and daughter unaware. They have been 

preparing a dress for Janie to wear at the Debutantes Ball, 

without the knowledge of Jim. Jim' is against the Ball 

because his pride is hurt to think that coloured girls are 

allowed to shake the hands of the Administrator on the 

night of the Ball, when on other occasions they are treated 

with disrespect. Either from experience or conjecture, Jim 

predicts what the white Administrator will say at the Ball, 

"... the Administrator will talk a lot to shit about the 

brotherhood of man and the sisterhood of woman". To find 

his wife; and daughter prepare for the ball opens the 

floodgate, of Jim's anger and he rages against them and the 

Administrator. He finds it disgraceful that his daughter 

should want to go to the Ball' and he accuses his wife of 

licking the hand that whips them. His wife remonstrates 

with him that it is all the more reason why Janie, should go 
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to the Ball. She would have at least one night to remember 

and treasure. Her plea is later parroted by her son 

Johnny, 'Only this once, let her be treated like a queen'. 

Johnny too is strongly against the Ball. The 

Administrator, he says is 'a dirty stinking white. And 

I'll help no sibter o£ mine to shake his hand'. But Johrin> 

ind his friends had decided to go to the Ball with posters 

nKe 'Debbie Go Home' and 'Who Stole my Vote Away' and 

por'"inp̂  protect and creftte scensb'? Hard-core though Jchiin} 

f̂cCii'b, he hoftens when hib mother pleads with him to holt) 

her gQt permib&ion £t om their fatbor to let Janie ps to the 

Ball. To his Question 'why should I help you for thnt?' 

•-he replies simply 'Becaube i'lp your mother'. When Johnny 

ROfeb to talk to h m father^ de Vjliiers asks him to help 

hli'i writs 'a fighting speech; 'I w,itit to stand up fot our 

lights, but 1 dont want to blackguard the whites, 1 dont 

-••ut trouble'. The notg o£ sompromise is already thcto, 

ord it i^ picked up at ones by htw son, Johnny offeî i i.o 

:\ yd^ 9 'fighting speech, froe QI all hatred, bittSfnQbh, 

lesenttnsnt, full of fehit about fts^dom and the right-^ of 

nkUi ' foi hl^ permission to the Hall. He explains hib 

cnangQ of will as a ' rock = bottofli necessity'. He <-ays, ' [f 

1 Doycott American food, and I'm dying of hunger, and 

CV8! ywhere round me in Amcrjcan loodj then I eat Amuilcer. 

rood'. In other words, he eats American food so he can go 

on boycotting AjnuriGdn food. 
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The spirit o£ compromise is evident in Johnny also. 

He has pleased both his parents and he will keep to his 

earlier plans of going to the Ball with his posters. He 

moreover promises his mother that he will not let Janie see 

him. The particular dilemma about the Ball and the lost 

30b is temporarily resolved through love and compromise, 

but the larger dilemma of the Coloured people, remain-^ 

untesolved, de Villiers will continue his fight for lii's 

rightb without achieving any pobjtive rsbult. in fact, ne 

1̂  like John Kumalo in Cxix, The Beloved Country, who ĵ wayccl 

Lhe crowds witli powerful speeches without the courago to 

put his words into action- de Villier's enthû ia'̂ if to 

i'lght for coloured rights will alwaŷ s ijs tempered '̂ith hJM 

reluctance to aroubS whity dispieâ -̂ ui 3. His 'fighting 

'vpeecheb • will never be considered worth reckoning with. 

It Johnny gives in to every rock-bottom necessity c*,, no 

would not be vsrr diflsrent from bite father. May be, being 

'outCdsteb m the country where thgy were born' ii riot ab 

inioierable as it aoundb, 
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Chapter-II 

0 GOD WEES HOM GENADIG (0 GOD HAVE MERCY UPON HIM) 

Unlike Cry, The Beloved Country which as the author 

claimed is his autobiography was the result o£ a creative 

process, most of which had taken place unconsciously, the 

next novel Too Late The Phalarope was inspired by an 

incident which occured in a- country town in the Transvaal 

Province. A white policeman was charged under the 

Immorality Act and found guilty. The incident is 

recounted in Journey Continued : 

"The story in itself was not unusual. What 
moved me deeply was that the policeman's wife 
sat in court throughout the trial, and by her 
demeanour showed that she had forgiven him. 
There was also the implication that when he was 
discovered, he had confessed to her. Acts of 
infidelity are as common in South Africa as in 
any country in the world,- and such acts of 
forgiveness are also not unknown. But the 
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forgiving of a white man and especially an 
Afrikaner - by his wife when the act of 
infidelity had been committed with a black woman 
has an emotional and moral quality that is 
unknown in any other country in the world^ . 

The Immorality Act passed in 1927 and amended in 1950 

caused a lot of social damage but failed miserably to 

achieve its object. As if to prove its monumental failure, 

there is a legend in South Africa that the Cape coloured 

people are the decendants of Malay, Khoikhoi, San and 

passing soldiers and sailors. Researches have shown that 

close on 50 per cent of those who break this law are white 

men. When a v;hite man is charged under this Act and he is 

found guilty, his life is ruined forever. Therefore some 

white men even commit suicide rather- than face their trial. 

People then begin to ask which is the greater offence: to 

commit the sin of the flesh or to destroy the man who 

commits the sin. Critics also point out that the 

application of the Act "entails snooping, tale bearing and 

other disreputable methods of law enforcement. Policemen 

shine torches in stationary cars at night and enter private 

' 3 

houses servants' quarters on suspicion" . The policemen 

themselves face a lot of temptation. A solitary policeman 

on night duty may be tempted to seduce or coerce an 

attractive black or coloured woman who may be in one of the 

detention cells. Some policemen yield to the temptation, 
others lead strict sexual lives while others, fanatically 

believing in white purity and white identity would go to 
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any length to expose any of their colleagues who had 

violated the Act. The protagonist in Too Late The 

Phalarope offends against the Immorality Act and is exposed 

by one of his colleagues. Love, remorse and revenge are 

the main ingredients in this haunting and disturbing novel. 

Though not quite so famous as Cry^ The Beloved 

Country, Too Late The Phalarope was selected as Book of the 

month in the United States, It explores the effects of the 

Dutcli laws concerning incur-raciai relationship on one hand 

and the Dutch Reformod Chureh'a doctrines and practice an 

tho other. Ab an in^erprottr of the history of South 

Africa, ?atQn has brought into focus a dilemma that is too 

painful as it is its own creation. Human nature being the 

same everywhere, the iron law merely acts aa a whip by 

which many are scourged and broken. The enormity of guilt 

and terror that torment.-i an Afrikaner for having broken 

this iron law formb 5 isrgsr part of this- novel. The 

destructioa o£ the van Vlaandgrgn family is tela by Sephie 

who as bhs narrator and commgntator is alMo an integral 

part of the novel. In tne CQurs(§ of her narration, Mhe ha-̂  

interjectsd portions o£ Piettr'b confessions from the 

'Secret book' which he had written while in prison= Those 

cortfessiorife which are reveeling of the.' natuv© Q£ the 

dilQMia raging within the protogonist will be reproaue^d 

here at vafious pointa to support and - strengthen our 

aigujnents. 
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Our first introduction to Pieter van Vlaanderen is 

through his Aunt Sophie. She, who has known and loved him 

all through his life claims that even as a child Pieter had 

always been two men. One part of him was strong-willed and 

manly while the other was tender and gentle as a girl. 

This is not to say that Pieter is a split personality. 

Far from it, in fact, he is endowed with all the qualities 

that makes one a man. Contrary to Sophie's thinking, it 

would have been a cause for worry if ho had only been one 

or the other. The root of his destruction lies not In 

himself but with his parents, especially his father. He 

has written about them in his 'Secret book' : 

"... with a father and mother such as I had, one 
strict and stern, and the other tender and 
loving; for one I could never openly have 
disobeyed, and the other I could never knowingly 
have hurt. My father had a code about women, as 
strict and stern as himself, and once I had 
heard him say, in a company where I was by many 
years the youngest, that he had never touched a 
woman, other than his wife, nor had he ever 
desired to do so"^. 

Pieter feels pride and respect for his father but 

wonders how he himself is so different from him. He grfjw.s 

up to be a brave soldier winning awards and medaly for 

fighting in the war. Incidentally, his father, a staunch 

Afrikaner dismisses his medals as 'foreign 'trash'. H© has 

no respect for the English. Pieter Is 9l^o a great rugby 

player, idolised by thousands of boys and men. But there 

is also another -side ot him that is silent and grave. 
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brooding with a 'secret-knowledge' of himself. He projects 

a sombre and cold exterior to mask his fears and 

weaknesses. The reason for this duality is given by him in 

his 'Secret book': 

"Then I thought I had perhaps been too obedient 
as a boy, too anxious to please and win 
approval, i;o that I learned to .show outwardly 
what I was not within... 

But perhaps when you were too obedient, and did 
not do openly what others did, and were quiet in 
the church and hard working in the school, then 
some unknown rebellion brewed in you, doing harm 
to you, though how I do not understand"^. 

The harm that was done to hlffl was that he became 

afflicted with the 'mad'Mickneaa' » If he had been free as 

the other children were free, if ' he had • taken p&tt in 

light-hearted pranks and beyiah escapades, it is po.^yible 

that the black moods would ngv©r have bothered him. But 

discipline and restraint ha.s brought in their wake a 

strange and sinistasr rC'Mult. The 'mad-siekri'iMM' which 

diiJgusty and frightens Pietgr and which eventually dSKtroys 

him is the direct result of hi> upbringing.' H§ offends 
I 

against' the Imfflorallty Aet not. -so much because of lust as 

the in=evitabi'i climax of hiss inner rebellion. It began 

when he.'̂ ŵas foYirteen years (fid.. His father took away his 

much lovid ytamp̂  , eoll^gtlcn because he had not dons his 

examing°tiQn satinfaetorily^ Piitigr did not protest what 

h® obviouisly eon̂ ldgr-fd- a graat injustice. But he 

sufi;Qred and r^bollg^ de§P inside'where no one could reach 
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or touch him. What Pieter so> desperately needed but was so 

hopelessly denied was a father's affection and 

understanding. Jakob van Vlaanderen had taken pains to 

discipline his son but he had never tried to develop a 

relationship with him bashed on warmth and companionship. 

How starved Pieter is, for paternal affection, is revealed 

on two occasions. The first time is when Captain 

MasMingham his superior touched him on his shoulder, 

shaking him softly and said, 'Pieter, its time you went 

home'. Pieter, who had been coping with the small pox 

diseaiie that had broken out in MadUna's country was tired 

and weary t The worry and the strsss (he has offended 

against the Immortality Act) added to his tireness and he 

pretends, to ba asleep, "Now, the Captain never called him' 

by hiM name, nor did he ©vsr touch a man*' Therefere, when 

the captain called him by hi;̂  name and touched him, as some 

father.-̂  touch their gr^wn son̂ j and as some do not, and 

beeauye he was weary unto death and full of mii^ery, 

thurefofo, he wdM msved in !̂ ome deep place within and 

.something wolled up within him that if not mastered, cGUld 

have burst out of his throat and mouth, making him a girl 

or child. Therefore, he eould not speak nor lift his head 

nor stand"'. 

The BScond tim© is When thg father and the soh go to 

the pan to look" for th§ Phalarepe. 'Jakob almost at once 

spoty th<B bird, "Ths.n beeauas the son could not nee, the 
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father went and stood behind him, rested his arm on his 

son's shoulder, and pointed at the bird. But the son could 

see no bird, for he was again moved in some deep place 

within, and something welled up within him that if not 

mastered could have burst out of his throat and mouth, 

making him a girl or child. Therefore, he could neither 

sec nor speak"'^ . Even a light touch and a casual gesture 

moved Pieter and tears blur his vision because they 

indicate a caring and an affection. He has learnt to bury 

his vulnerabilities and present only the brave and gentle 

front. But his early deprivations has left an emotional 

scar which cannot be erased even in later life. Therefore, 

when Jakob takes his son to the pan to look for the 

phalarope and later brings stamps worth- thirty-two pounds 

for his birthday, it is already much too late to repair the 

damage. 

As a young married man, Pieter transfers his hunger 

for love to his wife. For a time, in the early days of his 

love, he feels happy and whole. But again, it is his 

misfortune that his wife regards the love of the body as 

something sinful and ugly. She does not "understand until 

it was too late that what her husband had wanted and needed 

from her was the reassurance of love expressed through the 

body. In her innocence and ..simplicity, she had mistaken 

this love for aphysical desire which any self respectiving 

person ought to shun. Her dilemma is pathetic cu , 

/ ^ L i e . ^ ^/^g knofy.s 
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what her husband wants from her but she does not know what 

it is connected with the black moods. She religiously 

prays for the removal of the black moods and for her to be 

a better wife, never knowing that she herself witholds the 

answer to her prayers. Pieter's confessions in the 'secret 

book' about this misunderstanding is touchingly regretful : 

"And I wanted to cry out to her that I could not 
put the body apart from the soul, and that the 
comfort of her body was more than a thing of the 
flesh, but was also a comfort of the soul, and 
why it was I could not say, and why it should be 
I could not say, but there was in it nothing 
that was ugly or evil but only good"8. 

For Pieter, the love of the body, the mind and the 

soul are the same thing. When he and his wife love each 

other, a feeling of wholeness and strength permeates his 

being and drive away the anger and the black m_oodfc. NeHa 

does not know how vital her love is for her husband. With 

her misguided idea that the love of the body is apart from 

the love of the soul, "and had a place where it Htayed and 

had to be called from, and when it was ealled and don© then 

it went back to it.s placu, and stayed till it WUH eclled 
I 

again, according to yome rule and custom', bh^ denies 

Pieter what otherwise would have been his salvation. She 

is neither a prude nor a teabe. Her love for Pietesr is 

real, but ijadly, bhe lacks what in today's society would be 

known as sex=education. Perhaps this ignorance is 

accounted for by hor £iQresly protective father. 
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Pieter is filled with the mad-sickness that shocks and 

torments him. All that is refined in him recoils with 

horror and loathing at himself. He is filled with longing 

to tell someone, to confide and purge his misery. He 

envies his brother Frans, the young dominee Vos and the 

constable Vorster for their open faces that hides no secret 

and no darkness. But ironically, these same men hold him 

m such high esteem, he cannot come down from the pedestal 

where th©y place him. But ultimately Pi@t@r falls down 

like a great golden statue with feet o£ clay. A young 

coloured girl, with a child who.He father was unknown, well-

known to the police for her illicit bi^ewing of liquor 

induces Pieter to break the iron Jaw. In her more 

experienced way, she recogniseb the 'mad-sickness' in 

Pieter and offers herself. She gives him a knowing look, a 

little smile then informs him the time and place she could 

be found after het work. Sophie, who intsteepted 

Stephanie's look spends a slcspl©as night praying for her 

nephew, hoping that the look doss not itiean what she thinks 

it meanh.. She is later to f©ol remefse for net having 

warned Pieter then and bring thu inattsr out in the open. 

Stephanie may have trapped Pieter simply because she sensed 

his hunger without thinking of the danger the breaking of 

the law involved for him, S©rgeant Steyn, v̂ hom Pieter has 

humbled in a fit of anger is poised to strik© Pister when 

he can. Although it îs not explicitly mentioned, Stsyn has 

threatened to take Stephan.ie'^ child away from her if i^hs 
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does not fall with his plan. Just as her misconducts are 

well-known to the police, so is Stephanie's attachment to 

her child well-known. In fact, Sophie exclaims that the 

girls is like a tigress where her child is concerned. If 

Sergeant Steyn threatens to take her child away, Stephanie 

will do anything he says. She forces Picter to repeat his 

offsnce ^0 he could be charged and expOHQd. It is 

unfertunate that there should be the Sergeant Steyns of 

this world, who have nothing to gain by their dsapicoble 

actions besideb compromising their own integrities. 

Before actually breaking the law, Pieter is well aware 

of the danger hu is exposed to. He praya sontinually '0 

God, wees my genadig, Here Je.su.s wees my genadig' which is 

'0 God, have mercy upon m©» Lord Jesus have mercy upon me'. 

¥\ii^ Christian upbringing to a certain extent ehecks and 

influsncss his thoughts, Tho dominee's sermon« about 

i^epyntsnce, mercy and the ]j berating power of God' M lovo 

moveb him deeply. But when the dominee emphasizes tho 

importance of obedience, Pioter clSils not agree as HQ haa 

deduced that his obedience wab the cau^e of his black 

inoodb. Unaware of the dilemma and Pietsr'b subsequent 

capitulation to temptation, dominee Vc^ askss him to bs a 

diaken in the church, Th^ro y.^ o Idnd of .tragic irony in 

their conversation : 

"...You're looked up to by the whole community. 
You've been giv©n great gifts by the Lord, 
Shouldn't thsSe gifts be given back to Him 
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also?, Mightn't some young fellow say, there's 
Pieter van Vlaanderen, and what he does I'll do 
too? 

So Pieter van Vlaanderen put on all his armour, 
and he looked straight at the young dominee and 
said, I'm not good enough. 

-Ah, its right to say that. But often when a 
man says, I'm not good enough to do it, but I'll 
do it, then he finds he has strength to be 
better"^. 

Pieter sayh he will think it over and he writes hi.s 

thoughts in the 'secret book': 

"When he had gone, snd Nella had gone to bed, I 
went to my study and thought over the matter of 
becoming a diaken. I did not know if it would 
help me or otherwise, for i£ I could break one 
îacred vow, why should I be able to keep 
another? And i£ I broke one law, why would two 
be better? Then I thought perhaps it would give 
me a higher duty and the very highness of the 
duty would be a help to me; yet why should a man • 
be able to do a higher duty when he cannot do a 
low? 

! vowed anew that never again v/ou]d I commit the 
unspeakable offsnce, and I decided that I would 
take no second vow until I could keep the firsf'^O 

But Pieter doe:3 commit the offence again. As before, 

a foellng o£ uncleanness and self loti'thing fills him. But 

the prayers and the vows, although they come from the depth 

ot" his being are not roally the prayers of a man who has 

sinned and cried out to Ged in repentane©. As a Christian, 

Pieter has bfoksn ths esfn.myiidntent net t§ commit ddultefy. 

But this haa nst really 'fŝ gî tered in his mind. Hg i*i Only 

aware of' having broken tll« iron law and his pfa/iars and 

supplications are prompted by the fear of being fOUftd Out. 
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With imagination suddenly grown wild, Pieter thinks that 

may be God would work wonders such as the unseen watcher 

and Stephanie might die, there might be a war or a natural 

calamity so awful that everything else would be forgotten 

or forgiven. But when Pieter repeats his offence, he does 

not pray as before. It is as if the various biblical 

passages concerning temptation and forgiveness of sins have 

some meaning which is beyond his understanding. A 

gentleness and humility and a sort of peace comes over him 

till the charge is brought out against him when again fear 

and terror assails him. Fear of the law is apparently 

greater than the fear of God for Afrikaners because an 

offender is promptly punished as soon as the offence is 

discovered. Whereas God forgives, Afrikaners punish 

without giving one a chance to repent. Once the charge is 

made and the guilt proved, Pieter passes through yet 

another phase. He is no longer afraid of the punishment 

nor is he assailed by the black moods. He is in a way 

purged and cleansed of all unholy desires. He had been at 

the point of taking his own life when his friend Kapie 

finds him in Slabbert's Field. Pieter talks to him and 

tells him about how he feels cleansed, and Sophie knows 

that he is truly destroyed. But the exposure of his folly, 

at the same time it destroys him and his family has 

cleansed him. His is a"; broken and contrite heart - a 

sacrifice God does not despise. But why should he and his 

family be struck down in order to cleanse him is a secret. 
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The image, of a terrified young man afraid of being 

discovered and exposed is' replaced by a new one as at the 

end, Piefcer gains in dignity and stature. The sorrowing 

man, repentant of his sins attains the stature of a tragic 

hero. ' 

Besides the personal dilemma of Pieter van Vlaanderen, 

the rigidity of the Church, especially the Dutch Reformed 

Church, whose belief and practice is contrary to the 

teachings of Chri'yt finds , exposure in the novei. It.̂  laws 

and principles ar© as itigid as the Mossaic laws in the Old 

Testamanet, In th@ Old Testament, especially in Levitieus 

and Deuteronomy ths Lord has dfsrsed through Moses that 

•adultarirs should be stoned to death. In South Africa, the 

rigidity of the Iminorality Act is almost parallel to these 

ancient lav/a sxcspt that It wajs made out of the sen̂ iie of 

superiority and pride* Aa an eminent and faithful member 

o£ the Church, Jakob van Vlaanderen does nst hesitate to 

disown his -son who has offended against this Act. He 

orders his lister Sophie to r©mov© ©very trace Q£ 'the man' 

so that lor all hi carii;, FiQtsr might n©ver have sxistod. 

He had once answered a drunkgn fool y^ho .cried *'whatĵ  th© 

point of living, whats the point of life?' with 'Th© point 

of living is to serv© th© Lgrd your God and to uphold the 

honour of your Church and language and peopl©',. By his 

offsnc^, nib son hgu dishonoured the Lord, /the church and 

the Afrikaners and so in Jakob's opinion, he is net, fit to 
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live anymore. He reads the terrible words from the 

Hundreth and ninth Psalm, which Sophie feels, should not be 

in any Holy book: 

"When he shall be judged, let him be condemned; 
and let his prayer become a sin. Let his days 
be few; and let another take his office. Let 
his children be fatherless, and his wife a 
widow... Let there be none to extend mercy unto 
him; neither let there be any to favour his 
fatherless children..." 

It has never occured to Jakob that there is such a 

thing as the wonder of the mercy of God. For a person who 

reads only the Bible and that too regularly, Jakob is 

strangely ignorant of' the forgiveness of sin through grace. 

With 'true Afrikaner pride, his daughter Martha returns her 

engagement ring to dominee Vos. The dominee who had 

preached powerful sermons about backsliders and forgiveness 

is bewildered and hurt, thinking for a time only about his 

love. The old dominee does not know how to councel him 

because the Church is more important than personal 

feelings, and it must at all cost remain beyond reproach 

and not., be a stumbling block for its members. In recent 

years, serious doubts have arisen within the ministries of 

the Dutch Reformed Church about the moral basis of 

Apartheid. Since no man is infallible and even the most 
1 

upright of man is liable to, fall or stumble, it is 
j 

necessary for the church to reconsider its stand. Captain 

Massingham rightly says that if man takes unto himself 

God's right to punish, then he must also take upon himself 
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God's promise to restore; while an offender must be 

punished, it is the greatest offence to punish and not 

restore.' This is the offence of South Africa. She 

punishes but does not restore those who offend against the 

Immoiality Act. Her argument being an offence had been 

committed against the laee. C&pEain Massingham's reply to 

Nella's father is worthy of note: "Meneer, as a policeman, 

I know an offence against th© law, and as a Christi&n, I 

know an offence against God; but I do not know an offence 

agaiil'if the fac>3". Thi CapLaln is an Englishman and 3t may 

be noted -chat tho Lnglibli ypgaking white South Africans fire 

more libiral than the Afrikaners. it is he who promiien to 

ritand by Fieter and not Jukod. Jakob van Vlaandererl i-̂  a 

tiue Afiikantr. H§ i^ genttmptuous of Englishmen as a 

wholo, with the SXCaptlon of one or two. He is a member of 

the Dutch Reformed Church and he regards the Apostolic 

Churches gb traitsrs, With Pistefs offence, Jgkob van 

Viaanderen is destroyed clung with the rest of his family. 

He dies igarching the boek sf Job for the answers ef his 

tiilent quQstionb. Ms had, evĉ n on earlier occasions read 

from the book of Job, but ironically, he fails to do for 

his children, what Job dô ŝ  for his own. "Job«.. rone up 

early in the morning, and offered burnt offering.y according 

to th'̂  number of them ail for Jgb said. It may be that my 

'-̂ona have sinnidj and curbed G@d in their hsarts. Thus did 

jsb eontinuaUy" "--
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What Jakob fails to do for his son, Mrs. van 

Vlaanderen does for him. She had prayed for Pieter 

ceaselessly that whatever was troubling him would be 

removed. She is all love and gentleness, cast in the mould 

of obedience, subject to the will and authority of her 

husband. This obedience to her husband prevents her from 

going to her s-on who asks for her in his hour of pain. 

Nevertheless she bends her love and support through Sophie 

by saying, "... God is both lover and judge of man and it 

is His commandment that we join Him in loving, but to judge 

we are forbidden. You will say both to my son and my 

daughter that my love is multiplied» and although I am shut 

off from them by the door of a house, all the doors of my 

heart are open; I will remember them by day and by night, 

rjli 1 am permitted tc go tg my re«d. Bu^ this le^g I may 

tiQi HiiQvf, you will ahew foir mg. 

And you will say to my son that though he may suffer 

under the law, there is no law that can cut him off from 

1 2 
oyr love, not from the love of his friendb" . 

Mrs. van Vlaanderen does not condemn her son like her 

hUHband. Who knowb that deep inside her, unknown to her 

husband and jiifet6r»in = law, hgr h§aft i^ not broken in two. 

There is a degree of similarity;betwegn Mrs. van Vlaonderen 

and Mary, the mother §f Jsî uy.- Both psndered In their 

hetirty abQu't thoir aana and it wais prophesied to Mary that 

a sword would pi©res hi.'̂  mother'y bQul like a sword. But 
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in the way Mrs. van Vlaanderen meekly submits to the will 

of her husband, delegating her sister-in-law to be 

surrogate mother, she - is more in line with Clara 

Copperfield, who leaves it to Peggoty to visit young David 

Copperfield when his step father imprisoned him in the 

attic. Sophie experiences no dilemma between going to her 

nephew and staying in her brother's house. It does not 

matter to her that by going to her ne- phew, she must sever 

all ties with her brother with whom she had lived for 

thirty years. A young man broken and bruised of heart is 

more important than herself. She is full of love for her 

nephew and also full of sorrow and regret that she had not 

warned him of his danger. She is no less greater than Mrs, 

van Vlaanderen as an embodiment of Christian love. These 

two women and Captain Massingham are the only real 

subscribers to true Christianity. They have neither the 

Afrikaner's pride nor the Dutch Reformed Church's rigidity. 

Instead of feeling self-righteous they are sympathetic and 

forgiving, because they are aware of their own shortcomings 

and past mistakes. ! 
i 

Just as there is the restoration of Ndotsheni in Cry, 

The Beloved Country, so also there is action for 

restoration in Too Late The Phalarope. Mrs. van 

Vlaanderen, Sophie, and Japie ' Grobler are involved in a 

social work to uplift native, women and children. This is 

again a part of the South African dilemma.' - While 
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Afrikaners strive to maintains and preserve white purity 

and identity, to the point of enforcing a law such as the 

Immorality Act, they cannot ignore the natives. Mrs- van 

Vlaanderen is President o£ the Women's Welfare Committee 

and it is at her Jnsiytence that Japie Grobler is called to 

Venterspan to funetien as Social Welfare Officer. Their 

struggls for the upliftmeiU of the natives proves, to be the 

caus'3 of their destruction, but th^y are not bitter towards 

the natives. Love, which had pfompted th§!n in thy fi^bt 

place sustains them and helps? them to forgive the wrong = 

doers. Unlike them, Jaiags Jarvis in Cry, The Beloved 

Country takes up social Ŷsrk n§t for love of the natives^; 

but because his son had thi ^ottVictiSn that servi&e* to 

Sduth Africa is ths 'only way te gnd the conflict in sne'.M 

deepest soul. By reading through his son's papers, Jarvi.y 

realises that white-South Africa needs to do something £or 

the development of the natives which will in turn bring her 

peace o£ mind. By involving themselves in social work, 

Jarvis, Mrs. van Vleanderen and Sophie are able to beaf ths 

hurts and the wrongs done to thgrn by natives withQUt ang«r 

and thoughts of revengO= They are blessed with Q kind of 

poace even though they grieve for the country that gives 

them birth. Captain Masslngham has rightly obser^^ed to 

b'dXi^i*^. that "When a aS©p injury is done to us, we nOvSr 

jfeCeysr untill we £@f gives". This hojds true not only for 

t.iQ few characters involved in the novel but for s-euth 

Africa as a whole, There is little hope for South "Affica 
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unless her children - blacks, whites and coloureds learn to 

forgive one another. Since forgiveness comes only through 

love as we see in the case of Nella, Sophie and Mrs. van 

Vlaanderen, Paton has, as in his previous novel advocated 

love as the only solution for the South African dilemma. 

If this love does not come soon, it will be too late for 

South Africa as it is for Pieter van Vlaanderen. 
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Chapter-n I 

GIVE us BACK A DWELLING PLACE 

at.-s»aagw—'^>&e^<.ftB^ 

Twenty-eight ysaifM a£t©r the publication o£ Too^^Latg 

l-i^g—Eiljlliops, Paton'B third novel, Ah, But Your_LajQd iji 

MS^iliii appeared in 1981, It was originally planned to 

be ths- first of a trilegyj but ill health and old age 

prevented him irroffl attempting any other novel. It is a 

historical politieal nevgl s©t in the South Africa o£ the 

year Si between 193 2 and 1958. it follows step by .-step, the 

growth of the Nationalist Party which ,came to power in 

1948 j up to thc3 assumption Qi the office of.- the Prime 

Minister by'Dr, Hendrik in 1958. At the same time, it also 

givs^ .a £alth£ul account o£ the opposition of the 

Natiofttilist Pafty by th© Liberal Party, the South African 

Indian Congr©.ss and th@ African National Congress.. .In the 
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Author's note, Paton explains that the novel contains both 

real and fictitious characters as well as real and invented 

events. However, the novel appears to be a political 

record, with the story element added merely to hold the 

unity o£ the book. Even so, it reads at times, as a mere 

conglomeration o£ facts and disjointed events. The title 

of the book is revealing. It serves as a clue to the 

reader that the content is not a panegyric on South Africa, 

A phrase used by vi.sitors such as the ScandinavianM, 

Germans and American!^, 'Ah, but your land is beautiful' is 

a recurring motif In the novel. It focuses the attention 

not on the beauty of ths land but On the unique and cruel 

lav\is of the land, The book is divided into six part-*, 
'ft, 

beginning with the Defiance Campaign of 1952 and ending 

with the vision of a 'golden age' where ironically, the 

black.̂  v/ill have no part except as 'certain form;"̂  of 

labour". The narrativ-s technique sn Ah. But Your lAnd is 

Beautiful is different from Cry, T.he_5.eloved Country; and 

Too Late The PhalaroiS's. Paton present.^ multiple viewpoints 

in the form of letters written by yome of the charaetsrs. 

The letters reports actions and also throw light on the 

attitude of the Afrikaners towards apartheid and the theory 

of separate development. They are given almost alternately 

with the main sitory narratsd by the author. Taken ay a 
I 

whole, th^ novel_ is a powerful' exposition o£ tho dilemma 

that is riddling Ssuth Africa in every aspect of life. The 

dilemma in Ah. But Your Land lis Beautiful, is not' so much 
\ ' ml ' i-iii>iiiWiH <•>>! I l l - u T i i J i ' i i l i^f.*! " I n •'i-r^iiriMiii • I III •• • 
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personal as national, especially for white south Africa 

The novel opens with the Defiance Campaign of 1952 and 

we are given an account of how segregation laws are defied 

by Indians, Africans and even by Afrikaners. The Defiance 

Campaign or the Passive Resistance Campaign was organised 

by the African National Congress and the South African 

Indian Congress. The participation of a young Indian girl 

by the name of Prem Bodasingh in the Campaign causes 

trouble in Pietermaritzburg. Dr. William Johnson, Director 

of Education for the Province of Natal does not want to 

take action against her, while the Chairman of the Natal 

Executive Mr. Harry Mainwaring says he must. Dr. Johnson 

visits Prem in the prison and as he knows that Prem wants 

to be a social worker, he tells her to ask herself which is 

better, to serve one's country and one's people for thirty 

years as a social worker or to go in and out of prison for 

thirty years. Dr. Johnson knows and he also tells Prem 

that the situation of their world cannot be changed and 

bettered overnight. , This is also what Patrick Duncan 

learnt when he joins the Campaign. Duncan had a veneration 

for the Mahatma and believed in the power of truth or 

Satyagraha, the soul force. The news of Prem Bodasingh and 

the refusal of Albert Lutuli to obey Dr.iRendrik to either 

resign his Chieftainship or his presidency of the Natal 

Branch of the African Congress affects him deeply. Dr. 

Hendrik deposes Lutuli from, his Chieftainship and, Lutuli 
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isbue!5 a statement of intention: 

"Who will deny that thirty years of my life have 
been spent .knocking in vain, patiently, 
moderately and modestly at a closed and barred 
door... I have embraced the non-violent passive 
resistance technique in fighting for freedom 
because I am convinced it is the only non-
revolutionary, legitimate and humane way that 
could be used by people denied, as we are, 
effective constitutional means to further 
aspirations... I only pray to the Almighty to 
strengthen my resolve... for the sake of the 
good name of our beloved country, the Union of 
South Africa, to make it a true democracy and a 
true union in form and spirit of all the 
communities of the land"l. 

Lutuli's statement has a trefflendou.s effect on Duncan. He 

r(̂ bigns his work as Judicial Gofflmî aioner in the British 

Colonial Service in Basutoland co join in the Campaign. I-Ic 

£&6Ls it is his duty to par^uads Ssuth Africa to uyher in 

change without violence. But thers is already rjoting and 

killing o£ even innocent people. Th« Blacks are driven to 

dsatroy everything that is white by the lawji Q£ apartheid, 

poverty and frustration. Duncan is joined by Hugh 

Mainwaring and Manllal Gandhi and thay enter Germi^iton 

location where Duncan urges the people to do what they have 

to do with love,'' and gives the freedom, cry "Mayibuye! 

Afrika!" and "Julie vryheid kom! Jull^ vfyheid kom deur 

Kongres. Your freedom is coming through the Congre'^s". 

Sut Ptttsn asks this queHtion: • "Can White hope;- ond Black 

hQpe!b bo realised together, in thif=< no-uthern land to which 

both white and Blaek hove givon -ehsaji- d̂ VQ-fcicSn? WHR UnawN 

2 the answer to t h a t q u e s t i o n ? " The Dafiance Caffpaign i s 
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called off because the Criminal Law Amendment Act is passed 

by Parliament, which makes it an offence to break any law, 

however trivial, if it is broken 'by way of protest. 

Through van Onselen, w© come to know that the Cabinet is 

angry at the co-operation of the African National Congress 

and the Indian Congress; and that Parliament has taken the 

drastic step of ending the campaign because 'it is a well 

known scientific fact that racial mixing leady inevitably 

to racial coritiict' . 

The Bantu Education Act of 1953 seeks to tranHter the 

control of Aifican Education from the Provincial Education 

Department to the Department of Native Affairs. The 

deciorfed aim o£ thia legislation was, according to Lutuli, 

''to pi'oduce Africans who would aspire to nothing in white 

South Africa higher than 'cdftain forms of labour' which 

Ov, verv/Q©rd i'ixed as the top limit of African 
7 

aspiration''^. In part two of Ah, But Your Land is 

Beautiful, Paton. introduces two headmasters, one Black and 

the other White, Wiiberforce Nhiaps is headmaster of the 
I 

J.H. Hofiftsyr High School. He is condemned by the Black 

teachers and some student::? because he ha-s not resigned in 

protect against " the Btintu Education Act, The strain of 

having to put up their «llsnt disapproval i« Mlowly 

dvBitioraliiiug him. His dt^ughter' a^d son, for whose feak© he 

holds hib job dag% net know what to feel. Half ef thorn 

wanted their fath©? to r9.V5ign while half of them wanted 
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their education. Even the University where they study was 

torn between those who wanted to boycott all education and 

those who wanted to continue their studies, Nhlapo's 

position becomes awkward when the security police started 

questioning him. But Nhlapo does not openly defy the 

government by joining the Liberal Party as his friend 

Mansfield does. Only after Mansfield's emigration does 

Nhlapo joins the Natal African Land Owners Association 

(NALA), a black organisation to resist exproprietion, 

thereby finally' taking nib atand among his people. 

His friend Robert Mans.£i§ld, who is also Headmaster 

finds hini.sGlf in a moro unfortunate position. He and 

Nhlapo arranges Intgr-school sports so that White and Black 

children would grow up ts h^ aware of each other. White 

parents disapproves this rscial mixing and campaign that 

Mansfield i^ a hundred yesr.s before his time. It has 

aroused the disgust and anger of many White people. But it 

dQ©s not .stop here. Dr.- William Johnson, Director of 

Education for the Province of Natal, who had stood up for 

Prem Bodasingh iyausd a circular to all headmasters and 

headiTiistrssjĤ s undgf his ^authority stating that it vas not 

the Depaitment'h poliey to encourage socially inixod 

EunCtion:-=; in the sehcols! Manaflgid resigns froin his tJOMt 

a.-̂  headmaster to fight icor ths things he believed in from a 

national platform, H© loin^ the newly founded Liberal 

Party. But Mansfield is haunted by the series of anonymous 
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letters signed by the 'Proud White Christian Woman', 

taunting and mocking him. The letters reveal that the 

writer is a sick and imbalanced person with an obsession 

for White purity. The reason Paton brings her into the 

novel may be to satirise Afrikaner women who often think 

like her. A woman no less than Mrs. Betsy Verwoerd was 

filled with abhorence' and horror at the slight of black 

Hkm . Moreover, a ono man 'Preservation of White South 

Africa Lfeague' sendB threatening Istters. On one oeca-uon, 

Prem Bodaaingh is shot in the face in the Mansfield home. 

Mattery corns to ahead -.vhsn the League blows off a good part 

of tho Mansfield home along with his own head. These are 

roal proofs that thera ara Afrikaners who would gc to any 

lyngth of preserve their soparateness, and would never 

approve of any effort towards racial mixture. Mansfield, 

whose first priority and loyalty has always been th<5 party, 

is now fsregd to think of hid fair.ily first. Instead of 

switching patty allegiance, he decides to ©migrate to 

Australia. His decision still more add to his unpopularity 

because Afrikaners view emigratisn to be cowardJy. "It 

shows a lack of faith in Afrikartsrdom, of its ability to 

face adversity aa it did in chs Anglo-Boer war of 1899-

1302. To emigrate ia to lof-'e the identity that God and 

History have given to the Afrikans^r" . There i.s only a 

ST̂ ali group of White and Blaek Liberal ists to see the 

Manj^field^ Ot£. 
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The Liberal Party, founded in 1953 attracted to its 

ranks a number of south Africans of all races who threw 

themselves heart and soul to propagate liberalism. Paton 

says in his novel that the Libral Party which he in fact 

hleped to found "has had a contemptuous reception from the 

ruling Nationalist Party. Indeed some Nationalists are 

implacably hostile and want it to be made a criminal 

offence to oppose the polieios of separate co-existence. 

They regard the establishment of a non-racial party as a 

flagrant defiance o£ the pevers; - that be. Mo'4t other 

White South Africans, ar© hostile also, because, while they 

reject certain forms • of racial discrimination they really 

cannot approve of co^opsrating with other races to fight 

it" . Hiii own t&abon for founding the Liberal Party is 

that he "felt compelled to oppose any law that decreed 

racial reparations e^peeia]ly a law that public amenities 

had to b© separfito but did not have to be equal? aftd to 

oppOsg thi cruelties of tha group Areas Act and thfe taking 

away of bouses and land fr&m people who had acquired them 

honestly and l^gally"^. As if to emphasize his point, 

Paton includes the story of Lodwyk Prinsloo in Ah, ..But, Your 

Land is Beautiful. Apparently seeming to have rto 

connection î ith the r«st oS the novel, the story serves to 

illustrate the crueltisa of the group Areas Act. Prinsloo 

is a clerk in-&h&tgfe In th§ ©tnploy of the South African 

Railways anci HarkOUfS; With a \̂ i£e and three children, he 

has risen £rom humble beginnings and now owns a com.fortable 
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and respectable house in Claremont, Cape. Although he had 

always passed for White, his birth certificate classified 

him as Coloured. The sword of damocles that always had 

been hanging overhead falls down one day and destroys his 

world. Two men from the governmeriL come to him amd inTorm 

him that as a Coloured man ho con no longer hold his pobt 

of clerk-in-charge in the iUilways and Harbours 

Administration. He is also informed that under the Group 

Area'̂  Act, he can no longer iiv© in Clarcnient. His wi ire is 

outraged that bhe had been deceived and she leaver- hi.n, 

taKing the children with h©v> not realising that fhgy too 

are Coloured. The Prin-sloo affair justifies Paton's 

observation that "it is one gt the meane^st traits Q£ Whity 

South Africa that they ara able to feel such a contempt for 

o 

th© people thsy themselves h&vs fathered" . 

The Liberal Party hf^ reeruited Manilal Gandhi, the 

son of Mahatma bebids-i Mdrgaret and William Sallinger, 

Dcnnid Moltsno, Loo Marquard, founder o£ the National Union 

of South African Students (NUSAS) and John Parker. Parker 

is a leading sports master in the Transvaal who had 

resigned when the Transvaal Education Department banned all 

sporting reiation&hip between White students, and the 

others. He preposQb that th§ Party should wark for the 

QXCjUiion of ail South AfrjQan teams from Intsrnational 

sports, This oxti?eme vi^w causes a rift in tho party 

between the militant and thg more conservative îflgrabers. 
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van Onselen opines that it is the work of Parker, when 

years later, the International Table Tennis Federation 

refuses to recognise the South African team belonging to 

the South African Table Tennis Union which is White. The 

ITTF announces that it recognises only the South African 

Table Tennis Board which has no colour bar. The SATT Union 

cannot play any overseas matches unless the Board gives 

permission and it will not give until colour bar is 

removed. The Union on its part is adamant against 

admitting Black playsi's or gven spectators. It rfeinforees 

its ycand by the Nativ© L3Vî  Aniendment Act (.1957) which 

empowers ths Minister., "sftur eonsulting local authorities 

to forbid a Bantu to attond any function in a white area". 

The Pjfssident of the SATT Beard says that any whito player 

is welceitie to join any of ths clubs controlled by the 

Board . 

The Black Socegf team also stilus up trouble. It wants 

FIFA the Federation of International Football Association 

to recognise the Blaek federation and not ths White 

association. It refuses to affiliate itself to the White 

association which offers it a£Ciliation without voting 

powers. The GovQrnttient announesM that it will not issue 

passports to anyone who would go abroad to lobby for the 

exclusion of South Africa frgm world sports. The South 

African Olympie Csuncil ha:3 decided" that, no competition, 

between the White and Blaek v/ould be allowed in any sports 
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affiliated to it. According to van Onselen, it is Parker's 

.supreme aim in life to have White South Africa excluded 

from all international games. His fears regarding the 

exclusion of South Africa from international sports such as 

tennis, cricket, rugby and golf have come true. He cites 

extreme politicians who say that rather than give up their 

vvay of life, they should go back to the ox-wagsn and 

extreme theologians who hsy that if apartheid is God's will 

for thorn, why hhsalU Ihgy resjbt it? 

Ihere hab besn demands {rsitl the National Party that 

ihc LlSOrsl Party î hould be banned under the Suppression of 

Comniynisifi Aet. The MtDl^tgr QP Justice and Dr. Hendril< are 

no: only Cont-emptUQUb 9t it but d ê angered that while 

there is restrucfcuj. ing with the 'gold&n age' m view, there 

should be people trying to ob^-truct it. Nevertheless, the 

pai t> hab attractQd thg three Berg Brethsrs whose father 

liad been a Maian .supporter and wh& were brought up b> the 

MmiiS'csr o£ Justice aftgr their father's death. "Their 

action mubc bs regarded as seurageous. It is not an tasy 

thing to proclaim youf&slf a liberal in Pretoria, the Beat 

of gOv'Qrnm'Jnc;, the hoiĴfc' of Cabinet Ministers and the Givil 
9 

Service, the ytronghold ©f the Army ©fid fehe Air Fores... , 

They are I'sgardod as 'renguadSf^' 'scum of the Afrikaner 

nation', but thoy retnaia faithful to their new party. 

Th6 party also attracts Prof, Bddie, a Boer and fotmer 

member of the CoP.fflunibt; Pafty= Ths Liberal Party, in his 
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own wordb, is "made up of cranks, Utopians, and impractical 

idealists; desperate Black people who think their 

threatened rights can be saved by White liberals just 

because they are white; scheming Black people who for some 

extra-ordinary reason joint White people to fight for 

10 things they both believe in" . The reason why he, an 

aging Professor of Biology should join the Party remains a 

puzzle even to himself. The most likely reason he can 

think of is the 'lump m hi^ throat': that i.'-i the 

soritimQn.t:r> x-oused in him by the selfless dedication of some 

Afrikansrs Qspecialiy weinen to the cause of th© natives. 

Their activitieb during the campaign against the 

dfestruction of Sopliiato'vvn ana then again during the buy 

boycott Q£ 193? when they gave lifts te the Black 

pedOrfCrians espeeially thy eld and the sick have persuaded 

him to Isavs tho CetTimynist Party and join the Liberal 

Party. The most active- p<sî yen whose self-less service to 

the Bantu pgopis finally won frof. Eddie is Laura di Koch. 

A slip c£ a girl, shy and terrified ef the police, she goes 

to the police station to inquire about 'Bantu female 

Elizabeth Hofokeng' who IN unjustly detained. Laura 

secured Elixaboth's reiea.^e with the help of a white woman 

lawyer called Ruth. Prof, iddie comments that this 

particular t&fek of inquiring about a Bantu is a difficult 

thing for IQHt WiiitC3 South Affil^ans as it gives them a 

feeling o£ dlHloyslty and a failing of interference with 

the police, Laura i^ again detive, during the bus boycott. 
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With her husband joining her whenever he can, she is busy 

giving lifts to Black men and women to and from 

Johannesburg. Laura and her kind render this kind of 

service to the natives because they have 'Ubuntu', a Bantu 

word which means "it is..well... they see a woman, and she 

is breathing badly, but they do not see a black woman, they 

see a woman breathing badly so they take her to 

11 Johannesburg that is ubuntu" , Presumably, in the South 

African context, 'ubuntu' has a deeper and more profound 

meaning than 'humanitar ianism'^ or ' Philantropism' . The 

black spots became offensive after the Nationalists came to 

power with their policy of separation of the races. Black 

townships like Ethembeni, Sophiatown and District Six were 

destroyed. Sophiatown was razed to the ground on 10th 

February 1955 in spite of campaigns and protests. The 

inhabitants were forcibly removed to Meadowlands. The 

background of the story was given to the world the 

following year by the Anglican Missionary Father Trevor 

Huddleston in Naught for Your Comfort. Huddleston loved 

Sophiatown and the Black children. His activities earned 

him the displeasure of the Minister of Justice. The 

construction of Meadowlands is regarded as a step forward 

in the Great Plan despite the fact that many old Black 

hearts are broken in the process. 
(' 

The Congress of the People consisting of the African 

National Congress, the South African Indian Congress, the 
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South African Coloured People's Organisation, the non-

racial South African Congress of Trade Unions and other 

like-minded parties met at Kliptown on June 25th 1955 to 

draw up the Freedom Charter. It demanded a non-racial and 

socialist' democracy based on universal sufferag®. The 

result was that there was nation-wj.de round = up whare 1S6 

persons including Lutuli, Professor 2.K. Matthews, Dr. 

Naicker and Mrs. Helen Joseph among others were arrested on 

charge of High treason. It was here that the Liberal Party 

came up with the Treason Triai Defence Fund^ . Paton gives 

a detailed account of their air@8t and the Treason Trial 

Defence Fund in parts three and four of the novel. The 

Fund was headed by the most Revsrsnd Archbishop Claytsn in 

Cape Toun, Biyhop RsGves and J,B, Webb. The fund alas 

received eonsiderablf .^uppers frgm Canon John Collins Q£ 

St. Paul's Cathedral in LondQii and his Defenc© and Aid 

Fund. van Onriflen, who from his vantage position in the 

Department of Juhtiee know:-̂  everything that is going on 

says that his Minister conyiders the setting up of ths Fund 

as & trsa-jonable act in itself and would have banned it i£ 
I 

he had permission from th© Prime Minister. Lutulu's 

appreciation of the Fund is remarkable as he noted in hi!5 

autobiography that "tho differencs which the Fund mode in 

our Jives is beyond calculation,., It eannot be denied that 

the character Q£ tho p§gpls whP sponaered the Fund gnvs the 

world some inkling that the true nature of the trial and 

also brought in obaQrvgry from overseas... I shudder to 

http://nation-wj.de
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think what might have been the fates of parents and 

families but for this help and of all of us if we had been 

obliged to do without a brilliant team of lawyers who 

13 fought every inch of the ground . The trial ended with 

the acquittal of the accused in March 1961 . In spite of 

the support given to the Congress of the people with its 

new freedom charter by the Indian and Africans, it is 

interesting to note Mrs. Bodasingh's retort to her husband. 

He had been saying that he believes in the struggle and he 

supports it. She says, "You dont believe in the struggle, 

you support it, but you dont believe in it. You dont want 

to be liberated, nor does Jay want to be liberated. Whey 

can't you be honest? You'd much rather be governed by Dr. 

Malan than by Chief Lutuli and Dr. Monty . If her shrewd 

observation applies to other Indians and Coloured citizens, 

then it is doubtful that the struggle would be fruitful. 

Professor Eddie remarks that the riddles of White 

South African nature is the most difficult of all. The 

Black Sash declared that it was White woman's fight "to 

rouse pulic opinion over the government's proposal to 

enlarge the senate and, thus, to secure the necessary two-

third majority for taking Coloured votes off the common 

role". The Torch Commando its predecessor had fought for 

Coloured rights but would not admit Coloured members. The 

Appellate Court twice struck down the Act that tried to put 

Coloured votes in a separate roll and van Onselen says that 
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his minister suspects Judge Olivier to have influenced the 

Court to strike down the two Acts. Part five of the novel 

deals with the story of how Judge Olivier jeopardises his 

chance of becoming Chief Justice. One of the most learned 

sons of South Africa, commonly regarded as 'God's gift to 

the nation' is Dr. Jan Woltemade Fischer B.A., B.Ed,, 

LL.B., Ph.D honorary LL.D. He is a Broederbonder, which 

van Onselen says is the 'brain of the National Party and 

Afrikanerdom'. He is a fine orator and one of the greatest 

and most distinguished lays sons of the church. He is held 

in high esteem especially for his unshakable principles on 

all matters of sex and race. Yet ironically Dr. Fischer 

offends against the Immorality Act 1927 amended in 1950. 

Dr. Fischer in the' words of his mother "was two men, and 

one was clever and good, and considerate of his mother. 

But the other was a'doomed man. He never looked at a White 

woman". There are no death penalty under the Act of 1927 

nor the amended Act of 1950. But Dr. Fischer is sentenced 

to death for the crime of treason. He had spoken that to 

offend against the Immorality Act is not to commit a sin of 
I 

the flesh but treason against the nation. Dr, Fi-̂ chor 

shoots himself in the head. Dr. Fischer, as his father 

before him had believed that only separateness would bring 
(' 

peace for South Africa. Thisi belief however never brought 

them happiness nor does it bring happiness to his mother 

who believes otherwise. The dominee Vos from the Dutch 

Reformed Church refuses to hold his »funeral service and the 
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Reverend Andrew Mc Allister from the Presbyterian Church is 

called instead. The Department of Justice, the University, 

the church and the Or'i.ghstad Town Council that had so 

respected and honoured him hastens to remove every trace of 

his existence. Indeed, the Minister assigns van Onselen to 

deal with all matters concerning Dr. Fischer without any 

reference to him. The death proves to be a blessing in 

disguise for van Onselen. Mrs. Fischer and he takes a 

liking for each other and soon she takes the place of his 

dead mother. The case of Dr. Fischer is not unlike that of 

Pieter van Vlaanderen in Too Late The Phalarope. Pietsr, 

who offends against the Immorality Act 1927, amended in 

1950 is being described by his aunt as 'two men'. Both men 

are Afrikaner and men of high renown. Their subsequent 

punishment after their offence is revealing of the fact 

that no person, however great, however respected he may be, 

can be condoned if he offends against the notion of the 

purity of the White nation. 

In course of the novel, van Onselen tim© and again 

expresses his confidence and hopes in Dr. Hendrik Verwoerd. 

He is the Minister of Native Affairs and usually regarded 

as the corner-stone of apartheid. He submitted a Native 

Laws Amendment Bill in Parliament and one of the clauses, 

29(c) provides that no church in a white area will bs able 

to admit Africans to worship without the permission of the 

Minister of Native Affairs, given with the concurrence of 
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the local authority . This would apply not only to 

worship but any meeting held in the premises of the church, 

schools, hospitals and clubs in white areas under the Group 

Areas Act. Archbishop Clayton decided that the Anglican 

Church should inform the Prime Minister that it would not 

be dbl& to obey Clause 29(c) of the Native Laws Amendment 

Bill i£ the Bill was made into law. He summoned the 

Committee composed of the bishops of Grahamstown, 

JohannSbburg, Pretoria and Natal, to decide on the crucial 

matter. The Archbishop took this step with heavy heart. 

In all his seventy-three year^, it had never occured to him 

that he would one day defy th© state. Though he had often 

preached on the text 'W© ought to obey God rather than men' 

he had nevertheless cast unfavourable eyes on people like 

Father Huddleston and the Reverend Scott who thought that 

was what they were doing. Now he was about to do as they 

had. Hs confides to a dear ffiend of his that he has 

written a letter which will net be liked by tho Government 

and he may be ?ient to prif*on for it. He cries, '1 don't 

want to go to prison. 1 am much too old. But if I have to 

1 7 
go, I'll go' . The letter that is sent to the Prime 

Minister contained these sentences ; 

"We recognise the great gravity of .disobedience 
to th© law of the land. We believe that 
obedience to seeular authority, even in matters 
about which we differ in opinion, is a command 
laid upon us by God. But we ' are commanded to 
render unto Ca©sar the things which be Caesar's 
and to God that things which are God's. There 
are therefore some matters which are God's not 
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Caesar's, and we believe that the matters dealt 
with in Clause 29(c) are amont them. It is 
because we believe this that we feel bound to 
state that if the Bill were to become law in its 
present form, we should ourselves be unable to 
obey it or to councel our clergy to do so"lS . 

A few hours after signing this letter the Archbishop 

Whether by divine providence or weighed down by his worries 

died. Neither the Government nor the Governor-General was 

represented in the funeral. All English-speaking Churches 

took their cue from the Archbishop and the Afrikan 

Churches, though not associating with the protests, .-̂ent a 

deputation to the government. The Bill became Law on 24th 

April 1957 and on 14th July, letters were read out in all 

Anglican churches in South Africa urging them not to comply 

with the Law. The- White NGK congregation at Pinelands 

invited an African rainii^ter to its pulpit. Die Kerbode, 

the national periodical of the NGK clarified that this was 

not a demonstration againnt Clause 29(c): 

"It is an exception that will occur very seldom 
in our church but which --however is also again 
completely natural in the light of the spiritual 
bonds that exis't between us and Bantu 
christians. Our church policy is not undermined 
by this, nor renounced not even changed,_ but 
rather refined to stand out in its spiritual 
light and clarity"19. 

The Afrikaners are divided in their opinions regarding 

Black wSTBhip. Soitie of them,' lend their garage to the 

Blacks for holding worship rfgrvices on Sunday aftgrrtoons. 

Some members of the Kerk are ' deeply distressed that the 
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Blacks have no place of worship, and that their singing and 

preaching are deemed public-nuisance by others. Others 

feel that if the doctrine of racial purity and separate co­

existence is infringed m this respect, then the proce&s of 

erosion has began and soon all the God given identitieh 

KOuld be lost. Some of thorn have movofl thflc White Cihurches 

sMould be made available tor Black vvorbhlp. Opposition to 

this movement comes from thc^o who say that the noiss would 

be ^uriiblc? as the congrggation would natyrally multiply. 

A woiian cib.k!s 'Wh&I- ib h&ppsning to us Afrikaners when the 

sound Q£ thi pfii^G of QUr God has become an offence to 

The tliiOi=> of sepsrat^ 59-existence is carried too far 
' / 

whc-n dofflinysb rgfu^S to hold funeral services because Black 

and Coloured mourners are present. Paton gives tws such 

iiL̂  ttincubi in tho novel. The first is whun Demincc Krsg 

fe£ur,©s to helU the funsfal sT C©rnelius Bssuidenhout till 

the Coloured mournirs leave. Thi sena of the decQa^ed 

remonstrated with him but he claimed that he is aeting 

aceording to th© Synodal ruling. Ths funeral wa& postponed 

to b& h^id in the Methodiht Chuteh. Mrs. Beiuidenhout 

oxclaims that she i.s shocked that such a thing eould happen 

in a ChriJstian Church* 

The QthQr ineidont occurs at Bloemfontein. Dowirteu 

vcm Rooyen announg<3b that the fupirai 5,ervice of Kutsl 

Bosiiian will not bo held, bogau^e Black and Coloured mourners 
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are present. Their presence was against the practice of 

the NGK and against the Native Laws Amendment Act 1957. 

Dr. Michael Bosman, one of Bloemfontein's leading surgeon 

aays, "The people of Bochabella wanted to pay their 

respect.^ to my father, and it is a scandal that there can 

be a law to prevent them. My father was a life-long 

supporter of the National Party, but he was very critical 

of the harshness of many of the laws, especially those 

v̂ fhich control black movement and black housing in a place 

lil<§ BoChabella"^^. His mother also cfies "I did not 

t'sliev̂  that i-̂ach a thing could happen in a Chris^tian 

country, It makeh ms wonder what is happening to us 

Afrikaner people''^ , In both these cases, White §plflion is 

divided betwggn tho^§ who r8g&.|-d the dominees' actions as a 

Clirtstian s;candal afld those who justify it. A third 

faclLoii f?iitiply fssl that Blticl̂ M have no right to sifc in 

White ehurchis any time for any reason as they are black. 

This i^ very painTul to the Black people. Iheir 

fcSeling is eloqusntly expressed by Reverend ' Zaceheus 

Richard iMahabane, One of the leading ministers of the 

Methodist Church in South AFrica, seventy=seven years old, 

white-haired and vgnerJible, he had hoped that Christian 

ethiss vvould influsflSe ths Shaping of racial policy. He 

tells repofter^^ lit an interview: "The people who do this 

kind r}£ Ehiftg, th© pteiJls who make this kind of law, they 

da not underjitaftd vhst they are doing to us. THIM man 
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Karel Bosman was beloved by the people o£ Bochabella. Now 

he dies, and they weep for his family, and they want to go 

to thib church to show th<3ir sorrow... And then they are 

told they arc not wanted there. Their love is not wanted 

becauso there ib a Idw that nays Black people cannot sliow 

their lov© in a White church... The old ones are grieved, 

but the young one^ bay, we T;oicl >cu so; you want to love 

Whit© people, but White people don't want your love, Thoso 

young people are angry with their elders. They sey, 'If 

White p60p3e den't want Black love, then they can have 

BlBck hate'"^^. We ary femindsd of Msimangu m Cry, The 

Beloved Country who said, ''I hav§ one great fear in my 

i>gjrt, that one day when thiy are turned to loving, they 

Will una xv>§ ore already turned t9 hating"'' . 

To t'uss th© huft fjf the Black people over the 

i3L06mi0!it83n dffaif, 'the Rsvgrend Isaiah Buti, Pfiî tsf of 

thu Hol> ChUfch of liQn IpvitCJ the acting Chief Justice 

vj.C. Oliviei^ to take part in the waahing of the fset 

service. It weuld bi an act of receneiiiation and there 

would be no publicity. The judge wa^hiS the feet of Mattha 

FOftUin, who lb hi^ y^rvant Ot h§me. Her years of devotion 

to ni> family movg.̂  him to kisa her fsst. Unfortunately 

thy MQrvlcs ib V;itn§^^§d by a White reporter whs then 

flashG:s th§ story aetosis tbi h'atiofl; Th§ Rational r©action 

is divided. Half tha pssple are disgusted while Ih^ other 

half nepci ihat the ,luLlg§'}, action would wipe< out past 
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scandals and rape of the black spots and perhaps lengthen 

White supremacy. Dr. Hendrik and the Minister of Justice 

takes the judge's action as direct challenge to themselves. 

But the judge is not son-y or ashamed. His daughter too in 

proud of him and she tells him that her mother would have 

been glad too. She regards her father's action as 

something Afrikaners needed to softsn their hard hearts, 

Prem Boda«9ingh is glad because she understands how hard it 

is for a White person to do \-'h^t the judge had dony. van 

OnyeiSn'H aunt and Olivier'ii friend Trina de Lang<5 weops 

with joy, New GuafU on its 8th April 1958 issue publishes 

that th^ act wa^ 

"an exajflple of white condeseension at its very 
worst. ~ The Hoi)- Church of Zion should be 
ashamed o£ itself for staging such a demeaning 
spectacle. Mrs. Martha Tortuin should never 
bave lent herself this act of supreme 
hypocrisy. The wages that she earns probably 
amount to three or four percent of the judge's 
salary. Such grosy inequality are not removed 
by any amount of washing or kissing"24. 

Th@ Noord̂ ol_i£ Prgtoria al^o on its 8th April 1958 

isMui yayKi 

"...In the firat place^ the judge's action at 
Boachabella ran counter to the racial policie's 
ef tho government, and conflicted with the 
spirit, if not with the letter of clauBe 29(c) 
of the'Native Laws AiflQndtnent Act of 1057. -Mixed 
worship is not compatible with racial separation 
and racial aeparation is the mandate given to 
the government in 1948 / and renewed evsn taov^ 
strongly in 1953,,- To the washing of the feet, 
he added a further- highly sentimintal and in Qur 
view extremely objeetionable element, namely he 
kisMQjd ths feot of 0 Black woman after he had 
washed them... an embellishment of this kind is 
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repugnant to most White Christian opinion, and 
certainly to most Afrikaner Christian 
opinion..."25 . 

It must be born in mind when one reads the above 

publication that Judge Olivier's action was neither 

contrived as a farce nor defiance of government. It was an 

ifflpul.se prompted by the Black woman's love and devotion to 

his children and his home. 

The last chapter of the novo! contains the address of 

th© new Ptime MiniHtsr Df* Hendrik Verwoerd. van OnMSlen's 

hop©s> come true as the Prime Minister J.G. Strizdom died on 

24th August 19S8 and Dr. Verwoerd assumes office, In his 

address to the nation, h© said 

"Th® policy of >«epa.fQte policy IM designed for-
happiness, security, and the stability provided 
by their home languagi and administration, for 
the Bantu as v/©ll as the whites... I have 
earnestly asked 'myself whether the advocates of 
total unity of th© different races can bring 
justice and fairntBH to everybody, I am 
absolutely convincgd that integration in a 
country like South Africa cannot possibly 
succeed... V«§ shall provide our races with 
happiness and prosp@rity"26. 

But New Guard on Ita 29th August ' 1958 issue states 

that 

'̂ Dr* Hendrik Is cleeeiving himself, his party and 
hiB people. H© hopes to deceive the masses as 
W8ll. but he will not succeed. Freidom is not 

http://ifflpul.se
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Just as the gross inequality in the land is 

highlighted in Cry^ The Beloved Country, so too in Ah, But 

Your Land is Beautiful. In the chapter called 'Come Baclc 

Africa', Paton observes that "Lutuli and his party would 

have liked to say, 'Ah, But the Land is Beautiful', but the 

words would not come out of their mouths because it was the 

land that wab taken from them. In hib autobiography, 

Lutuli hab written ; 

"Who QwnH Africa?" 
With the 6xe©pelon gf a .nmall group of blaek 
nationaiistb v̂ ho hav^ learned their policies 
from Dr, Verwoerd's and general Smuts' parties, 
the great majority of Africans reply that the 
country now bclongfa to fourteen million people 
o£ different races ' it is jointly owned by all 
it.s inhabitanty quite regardless of their 
colour... With thQ exception of a small number 
of people crying in the wilderness, the 
ovsrwhelming majority of whites reply that South 
Africa ib exclusively owned by 'three million 
whitofe... In this vigw the whites, because they 
are 'white' sKtend their possession te ewnership 
of the remaining eleven million people, who are 
expaeted to regard thembclves as fortunate to be 
allowed to livG and brgathg and work in a white 
man's country"28. 

The problem of the land is stated in the novel by Reverend 

IsSiahiDuti. He tellb Judga Olivier, *'We have no dwelling 

place... once you lohe a houbS Judge it iji very difficult 

to g©t another... We hav'§ been placed in South Africa and 

we haVB no dwelling place of our own" . ̂  Yeung people are 

mere affected than thg old one's. They feel that thg Lord 

\-i 3 Whit^ Lord eind ne nelf-re.«p@sting Black î houid wership 

Him. The Whit© mgri, feJisy fdtibon, give them Bibles with one 
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hand and take away their lands with the other. 

The truth is that, paradoxically, many Afrikaners find 

thb policy of separate development et-pecially the land 

system revolting. Legislations such as the Natives Land 

Act 1913, Natives (Urban Areas) Act 1923 and tho Group 

Areas Act 19S0 prevents Africans and Indians, from settling 

m traditional white areas. When on area is proclaimed for 

any race, people of other races can no longer own or 

occupy property in it. There is often no squeamishness 

about moving thousands of Indians without providing 

30 
alternative sccomodc^tions for them . 

Yot South Africa i.n XO^Q4 by all her children whether 

White, Black or Coloured. Mrb, Bodasmgh tells her friend 

that th'3 rozison why ---ha did not marry an Englishman was 

that .she wanted to return to Durban, to the hotels where 

she is not allowed to stay and to the beaehob where .she is 

not allowed to fevvipi. !ior daughter Prem and Hugh Mamwaring 

sacrifice their lovy for each Qther for the sake of their 

Country. Instead of 'going away where they can marry soch 

other, they decide to rewQin m South Africa to work for 

thd eaube thoy both bQliovc In and not marry each other. 

"Ah, but your land i^ beautiful, cruel and 

:1 Riddled with 'a dilemma that cannot be beautiful" , 

TQHolvod, Dr. Hendrik tho hope of '' the Afrikaner 

Naeional J MtM 1H oxpucLcd to leod thorn into tho golden ngc 
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but is not trusted by both B̂l.ack and White non-nationalists 

for his self-certitude and inflexibility. Even the party 

loyalist .like Trina de Lange have said that the party which 

was 'God's instrument to raise the Afrikaner from the dust 

and ashes of the English war has degenerated into an 

instrument of the Devil to treat others just as the English 

had treated them', Robert Mansfield says 'Apartheid is 

driving us apart." Thats what its meant to do, isn't it? 

Its not only.that th© centre cannot, hold. Its being torn 

to pieces, If it isn't put together again, th© whole 

country 'will fall apart. ' Veur . children will • fight^ my 

children .' Wilbgrfore©". , Hi. slso tells Dr. IVilliam 

Johnsan,''DireetOl" of HduSStien for Natal, "... . It filla me 

with d©8p&ir iQf the future/ .Wg 'all live in the same 

country, 'yet W6 allow our 'childrsn to grow, up in total 

ignorance of their future fellow South Africans. 'And I'm 

telling you Bill, .that, if they, don't play with each other 
• • • . ."5 3 

today, thfn they're going' to kill .each other tsmorrow'- . 

This • same .ŝ ntifflent. is .gxpfî âosd, by, Chi^f- Lutuli to 

Mansfield himself, Tha aame .stn^iment is -felt. by.'Simelane. 

in 'A Qrink in the Pa^^Mage'•'', It appears ,• therefore, to 

be Paton's' fsar- for :-the? iFutUf6 ©f South. Africa t̂hat. unless 

the different races interact and.„b6gan to love one;, another. 

South Africa'would .be dOQfflt-d., But-so ibng.&ii aparthfid .is 

looked upon 'aa. the aclutien, !'the . dilemma/' will ' 'ngver be; 

resolved,' In fact, • thia '..'is .'the paradox of the South 

African dilemma, Raeial asparatlon is caused by'apartheid 
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while the same is regarded as a solution to end the South 

African riddle. 
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keL.î y People Go, pp.79-80. 

AH; But Ygp-r.Lartd is Beautiful, 

Tale^ from a Troubled Land/Debbie Go 



CONCLUSION 

The novels of Alan Paton have a distinctive quality 

vjhich evoke poignant pity and sympathy at the human 

tragedies they depict but which are never depressive, Hope 

and faith are somehow kept alive in the characters through 

the author's own optimism. The world he describes in the 

novels are shadows o£ a real world: a world he ib familiar 

with and one h© loves./ The narrative is so vivid that at 

times it is difficult to differentiate between the shadow 

and the reality. But Paton's novels for all thair realism 

are not simply a social record nor are they didactic. In 

his own words, Paton says, 

"above all I tried to make a story, not a 
denunciation or a sermon or a lesson... If your 
story also expounds some moral truth because of 
the kind of person you are, that is acceptable 
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so long as it is the writer and not the preacher 
or teacher who tells the story. tf the preacher 
or teacher, intrudes, that will mean the end o£ 
the story" . 

He has been successful in adhering to this principle and 

the resultant objectivity constitutes his strength as a 

novelist. In Cry, The Beloved Country, the omniscent 

narrator gives a reliable account of the story of South 

Africa. He is reliable because he is not a participant but 

an observer. Neither is he a moralist nor a teacher. The 

characters are ' allowed to enact their drama without 

intrusion from Paton the man. The open ending is another 

indication of its objectivity. Just as Kumalo does not 

find the answers to his manifold questions, so also is the 

narrator content to accept the fact that when that dawn of 

emancipation will come is a secret. It is Paton's 

greatness as a writer that, committed as he is to his 

country, he does not intrude in his story to theorise or 

moralise. The narrative is carried on in a manner of 

detached objectivity. The characters are enact their 

dramas and tell their tales without disruption from their 

author. 

Another important aspect of Alan Paton's novels is the 

impact of the Authorised Version of the English Bible, on 

the novels especially in Cry,' The Beloved Country. The 

Biblical style adds to the power of the book as it captures 

not only the mind but also the emotion of the reader. For 
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instance when the young White man vent.s his anger and 

frustration on Kumalo, the old man is hurt and bewildered 

and cannot bring himself to climb into the car with him. 

The young man, smitten with remorse at this outburst comeH 

to Kumalo's lodging to mal<e amends. Still fresh from the 

pain of their encounter, Kuiiialo shrinks from him which gogh 

not unnoticed by the young man. He searches for humble and 

p.Udding words, but none com^b to hiTi, He looks of. the 

floor while the young man, looking angrier than ever makes 

his apoiogy and suggests that they get a lawyer for 

Absalom* Kumalo struggles within himself 'for it is thuy 

With a black man, \4lO has learnt to be humble and v̂ ho yet 

dssires to be something that is himself'. 

Another highly emotive asens is the unexpected ffl©cting 

of Jameb Jarviy and Stephen KUfnalo in Johannesburg vhen 

Kumalo had gone to the hsu^© of Barbara Smith te enquire 

about a native servant; Kumalo recognises Jarvio 

immediately and thi IfltenHity oC his emotion shakes H\''> eld 

frame. Hi sits down on the ^tops to steady hiiflMelf and 
) 
I 

when he tries to ri^e up again with the help of his ^tick, 

the stick falls from his hands clattering on the stones. 

JarviSj who all this time i.« patiently waiting for him to 

regain his self-control picks it up for him. When Kumalo 

finally looks up, Jarvis find.'i his face full of suffaring 

thot is caused neither by illness nor hunger. Jarvi.^ i.s 

torn between compssyion and irritation and when.Kumalo is 
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finally able to reveal the cause of his suffering, Jarvis 

with heroic fortitude tells him that there is no anger in 

him. In instances such as these, Paton inspires in the 

reader sympathy for the old Black parson, a liking for the 

young White man and respect for the old White man. It is 

Paten's greatness ay a novelist that the narrative, however 

mtense or emotive, is never allowed to degenyrate into 

iT'cre sentimentality. Perhaps it is the inner strength or 

self-respect of characters like Stephen Kumalo, Jamos 

J-ii'vi'̂ , Simslane and Bnoch Maarman, to mention a few, which 

lynd.-̂  strength and nobility of stature to his workb. The 

archaism bcrve- to give a realistic effect to the 

narrative. It 'suggests that s>mbolic quality of the Zulu 

-anguage tind also tho way in which Black people u'-e the 

Lnglish language. It al;sO serves to enlighten the reader 

on tho thought process ot the Africans. Since the Bible i-s 

one book th^y are fan\ilx<it with, as in the case of Kumalo, 

It is natural that its atyle should influence their 

speeches. The short simple sentences have a curious rhythm 

>̂ hich is not unlike poetry- The use of a preliminary dash 

to indicotQ convsrsation inst^yd of the usual inverted 

commas- is a ytyle which Paton learnt from John Steinbeck' .-̂  

Ĉ 'ipeh Oi: Wrath . He uses thii: style m all hi-̂  tliree 

novels. 

Bebides the style, the spirit of the book is itself 

jiblical. From the vety first page when the author exhorts 
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the reader to stand unshod upon the ground that is holy, 

the mood is set for the rest o£ the narrative. In the Old 

Testament, when the Angel o£ the Lord appeared to Moses and 

to Joshua, they were ordered to unshod their feet for the 
3 

grounds that they stood upon were Holy grounds. 

The names of Stephen Kumalo and his son Absalom are 

suggestive. In the New Testament, Stephen was one of the 

seven deacons chosen to minister to the believers.- H© was 

full ol faith and of thf Hsly Ghost . Absalom was one of 

King David'B sons who rsbelled against his father arid weiH 

lat©r killed. David'« lament for his son is echoed by 

KuinalQ whsn his son too is to be killed "0 my son Absalom;, 

4 
my son my son,., , Throughout his ordeal, the flami o£ 

Kumalo's faith is nevtr wholly•extinguished, even though at 

times it is blown, by winds of doubt and desolation. 

Perhaps it is th©' censtfmt invocation of God, the Prstactor 

and the Comforter that lends the book' its deep 

:-5pirituality, Although it is a story of South Afrisa, Cr^^ 

The Beloved Country: Sin bs classified .as a Christian 

litiratui'Q, In fast, Reinhold Ngihburh, while talking tc 

the New York̂ . Timen Book Rsvisw in May 1948 said, ",.,The 

book CCry, The Belov<gc*̂ ^ CQunt_ry) has a genuine religious 
. 5 • Christian content and ha,s3 a nobly tragic element in xt" , 

i 
I 

Too Late The. Phalarope is a planned novel quite 

different from Cry, The Beloved Country. In its own way it 

bears the impact o£ the Holy Bible. The Psalm of David 



after his adultery with Bathsheba"" is strongly allude%%-g| 

throughout the novel. The author seems to challenge the 

Church for usurping God's right to punish sinners. God has 

said 'Vengeance is mine . Yet the people have taken upon 

themselves to punish a v;rongdoet. He also subtly suggests 

that Church laws and doctrines can be vastly different from 

the teachings of Christ. In their quest for racial purity, 

x\\Q Afrikaners have forgotten the word^ Jesus spoke about 

the woman caught in adultery, "He that is without sin 

among you let him first Cdst a stone at her' , Tlie 

narrator Sophia often alludes to Bjblical verses. One .Much 

recurring example isj 'I should have cried out there not 

C0osing' which corrOv^ponds to Paul's exhortation 'Pray 
q 

vvithout ceasing' . Morsover, she draws a parallel between 

fierself X-or writing h©r .̂ tory and John at Patmo;-! for 

venting thQ Revelation. ThQ Bible is the most important 

baok in the van Vlaandergrt household. The Old Ts?t;a.ment 

v/!th it̂ , atern and rigid laws have more attractisn for 

Jnkob wjule Sophi9 thiiik'3 more of forgiveness and mercy 

through Chri:it, The 'book hfB a religious overtone although 

the subject is not religioUb. But it lacks tho deep 

spirituality of Cry ,̂  The Bsjoyod Country. Thi« is not 

because the protagonist iy a policeman while the other Is a 

oarson. I'here ar-Q dominee^' ©ven in Too Late The Phaiorope 

3Ust as there are priosts in Cry, The Beloved CountXY.' ^^ 

it also not because White Ciiristianity is less profound 

than Black Christianity. The reason could be the~ simple 
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faith of the Old Black priest, who evinces a sincerity and 

trustfulness of a child. He is always aware of God either 

to give thanks or pray for protection. He does not doubt 

that his prayers are not heard. Even in the short time he 

lost his faith in Johannesburg, he obeys Father Vincent's 

command to pray and give thanks. In fact, his prayers for 

the restoration of Ndotsheni is answered in a , wonderful 

way. He is able to hear a voice from heaven cry "Comfort 

ye Comfort ye, my people, these things will I do unto you, 

and not forsake you" 

In the case of Pieter van Vlaanderen he too prays for 

mercy constantly and there is no doubt that his prayers 

come from the depth of his being. But he does not have the 

faith of Kumalo. Moments after his first offence, he prays 

to God but before each prayer he says 'If I may pray, if I 

may pray'. He doubts if his prayers are heard. "For he 

had a vision that a trumpet had been blown in Heaven, and 

that the Lord Most High had ordered the closing of the 

doors, that no prayer might enter in from such a man, who 

knowing the laws and the commandments, had of his own 

choice and will, defied them"''- . The writer of Hebrews in 

the New Testament says it is impossible to please God 

without faith^^. Pieter has no faith ^̂ that his prayers 

would reach God. The comforting presence of God is absent 

in the novel. ' / 
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The last novel, Ah, But Your Land Is Beautiful, has no 

Biblical impact as such. It bears little resemblance to 

either Cry, The Beloved Country or Too Late The Phalarope. 

It is largely a political history that traces the growth of 

apartheid m South Africa upto the becoming of Dr. Hendrik 

Verwoerd as the Prime Minister. It is also a record of the 

endeavours of the Black and Coloured races to shaV« th@ 

unshakable foundation of apartheid with the help of a few 

'A'hit© mcrt ond wQincri. Wilbsrforce Nhlapo aptly saya 'We Qr© 

a defeated rae*̂  but not HO defeated as that'. Till teday, 

Vhite Pristoria still holds the reigns of power and thfe 

BlcscKb arc still, struggling against it. As such, Paton'-

writing is atill relevant. The dilemma of South Africa 

whieU he first introducid in the essays of Arthur Jarvis in 

Ccy, The Beloved ̂ Coun̂ r̂ ;̂  is net yet resolved. It pervfldeî  

different races ai various levels. It is faced by 

î d̂ l\.'-idual'5 dnd famili«b either in the home or in their 

piacu oh wai'k and ^vsn in their inter-action with th.K-i other 

races. Hearts are broken and lives are lost while racial 

d !?scr3juinallsn romuirth not only intact but strong and 

povN̂ erfuI, The stiuggle againgit fiptirtheid has little nx no 

issult and m^r\ &TO loft frustrated and disatisfied. In our 

own time, Praaidant P.W= de Klerk has made commendable 

effort to dismantle apartheid.; On 2nd February ISO!!, he 

njiked Parli^mant- to scrap the Group Areas Act 1950; the 

Land Actb 1913 and 1936 and the Population Registration Act 

1950. But it will take more than mere Acts of Parliament 
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to uproot the age old tradition of racial separation and 

inequalities. A colleague of Albert Lutuli once said to 

him that Afrikaner children are "brought up to dislike and 

13 look down on natives" , In a way these people are victims 

of their own past and Lutuli claims that this particular 

confession has given him an insight into the dilemma of the 

Afrikaners. The Afrikan National Congress leader Nelson 

Mandela who was released on 2nd February 1990 after twenty-

seven years imprisonment says that the euphoria about 

apartheid being ,on its way out is 'misplaced'. In a 

forward to a book South Africa : One Year After Mandela's 

Release by journalist commentator Hari Sharan Chhabra, 

Nelson Mandela has said that, "Apartheid remains intact, 

while South Africans are still in full and total control of 

14 all power - political, economic and social" . At the end 

of Cry, The Beloved Country, Paton writes these lines: "But 

when that dawn will come, of our emancipation, from the 

fear of bondage, and the bondage of fear, why, that is a 

15 secret" . Till today it seems to continue to be a secret. 

Paton, in the same novel makes Msimangu speak these lines: 

"I see only one hope for our country, and that is when 

white men and black men, desiring neither power nor money, 

but desiring onlyithe good of their country, come together 

to work for it""̂  . Yet Ah, But Your Land is Beautiful, 

ends with the poem -

"Black man, we are going to shut you off, 
We are going to set you apart, 
We mean nothing evil towards you...^''. 
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The dilemma o£ South Africa remains a paradox and will 

no doubt continue to be so. Once again I quote Professor 

Eddie from Ah, But Your Land is Beautiful "...How does one 

explain these riddles of human nature? But the most 

difficult of all are the riddles of White South African 
1 O 

nature" . As the White and Black non-Nationalists did 

when Dv, Hendrlk becamo Prims Minister, one may as well 

adopt a policy of wait and see. The repeal of the 

OBnoKioua racial laws hs'- resulted in the lifting of 

economic sanctions against South Africa and her re-

admission to the International Olympic Committee and the 

International Cricket Coinmittee in 1991. But South Africa 

18 not yet a democracy with one person, one vote. Almost 

everyday, newspapgt.s« Q^vry reports of violence arid m-l.̂ tMacre 

m South Africa. Tb© Matisnalist Party has allegedly 

funded the Inkathas to fight the African National Congress 

which proves again thdt psliticians are not wht't South 

Africa needs in erdtgr to rt^aolve her dilemma. John Kumslo 

in Cry, The _BbJ.ovjgd_ Country could not emancipete his 

people. Neithor Lutuli noi Dr. Hendrik with his ijifarnous 

theory of separate development in Ah, But Your _Lcind__is_ 

Beautiful could resolvs the dilemma. What South Africa 

needs today are tho Arthur Jarvisis, the Napoleon Letsitsis 

and the Judge Olivlets, v/iio would dedicate themselves for 

sorvics to Africa and her/people. Her dilefflfflo tan be 

rsseived only when 'white men and black men, desiring 

neither power nor iiioney, but desiring only the good of 
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19 their country, come together and work for the beloved 

country. 
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