BRAHMANIS Y
BUDDHISM
AND HINDUISM

PC i
r LAL MANI JOSHI

THE WHEEL PUBLICATION(QO. * 150/151

= o s R

» =






EN

Y
i
1
i

t

BRAHMANMISM *BUDDHISM

AND >

HINDUISM

An essay on their Origins and Interactions

By L

LAL MAN} JOSHI '
Department of Religious Studies
Punjebi University, Patiala, India

,/f;;‘f*”'“ o

/r// - I 2

B SRS

BUDDHIST PUBLICATION SOC[ﬁTY
Kandy : 1970 ’ , Ceylon

(-



The Wheel Publication No, 150/151.

)



1
b

FOREWOf{D

In the essay that follows Dr. Joshi has set out to
reply to certain Indian scholars who have” criticised
Buddhism, and others who have put forward the theory
that Buddhism is simply a form of Hinduism or an
offshoot of it. His thesis broadly falls under five heads,
namely : ’

The Buddha was not ‘born a Hindu’ because
Hinduism in its present form had not emerged at the
time of his birth:

Before the time of the Buddha the religion of India
was Vedic Brahmanism, but that gleiigside the
Vedic tradition there was an ascetic (ngana) stream
of religious thought and practice having its origin
in prehistoric times :

That it is to this Sramanic culture that Buddhism has
its closest affinity :

That Hinduism grew out of a fusion of Vedic

Brahmanism with Buddhism and other Sramanic
religious trends :

That although Buddhism acknowledges an aﬂ"mity'
with the Sramanic cults it is nevertheless a unique
product of the Buddha’s direct insight.

"Dr. Joshi is not the first to have pointed out the
more obvious of these facts; but in his essay he has
brought to bear on the subject an impressive erudition
and has supported his arguments with the result of much
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painstaking research. We believe that few people will
be inclined to question his general conclusions.

Dr. 3cshi is Professor at the Department of Religious
Studies, Punjabi University, Patiala, India. At present
he is serving the Harvard University as a visiting fellow
at the Center for the Study of World Religions,
Cambridge, Mass, U.S. A. Among other writings, he
has to his credit a comprehensive and scholarly work,
“Studies in the Buddhistic Culture of India”® (New
Dethi 1967, Motilal Banarsidass).

December 1969 ~ Buddhist Publication Society,
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In some of the Sanskrit words occurring in this treatise, the
correct diacritic marks could not be inserted, being not
available with the printers.— The Publishers.
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BRAHMANISM BUDDHISM AND HINDUISM

L

L. lntroductory Remarks

Much modern literature in E n'glish, French, German,
Hindi and other languages has been produced on Early
Buddhism and its relation to Brahmanism and Hinduism.
It would appear from the apparently settled posture of
modern Buddhist scholarship that these problems are
settied beyond all doubt and dispute. However, when
we reopen these matters, with a view to restate them,
we record our disagreement with the current theories
of the origins of Buddhism, of its early relations
with Brahmanism and of its position w.th regard to
Hmdmsm . {

In India, where a particular standpoint, we mean
the Brahmanical or the traditional standpoint, has
possessed the scholastic field for about a millennium
now, and has been regarded with reverence not only
among modern Indian historians and national leaders,
but also among Western Indologists, for about a century
and a half, it would appear almost an impertinence on
our part to put forth a view which goes against it.
However, a student of the history of religious traditions
of India will have to rise above the artificial conventions
set by the writings of others should he find that his
suggestions would help a better and clearer under-
standing of some significant facts of the growth of his
country’s central traditions. It is customary to refer to
Buddhist and Jaina traditions as ‘‘heterodox”. This
custom is due to our preoccupation with the traditional
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Buddhism merged into Hinduism, that Buddha was the
greatest Hindu reformer, and that Buddha was ‘the
greatest Hindu Master, This comfortable doctrine has
been so thoroughly propagated in India that it will take
great efforts and long years of scholars and historians to
sweep away its illusions and clear the way for the
growth of Buddhist studies in India. In the following
pages we propose to - review and restate the origins of
Buddhism, its relations with early Brahmanism and with
the medieval form of the latter called Hinduism. Hence
the title of -this essay carries: the three words in-a
chronological order: Brahmanism, Buddhism and Hinduism.
The differences between old Brahmanism -and Hinduism
are more pronounced than those between Theravada and
Mahayana Buddhlsm : .

L. Current Theories of the Origins of Buddhism *

Some scholars,5 under the influence of the materialist
interpretation of . history popularised by Karl Marx,
have sought to correlate the rise of ascetic and intellec-
tual thought-currents of the age of Sakyamuni (624-544
B.C., but the age of Sikyamuni may be extended to 700-
500 B. C, as the age of philosophers) to the rise of
capitalism and mercantile middle class economy. This
theory, however,is entirely “speculative. -There is no
clear evidence to prove the existence of capitalism in the
Marxian sense nor of a money-economy ‘controlled
entirely ‘by an organised middle class of society in the
seventh and sixth centuries B. C. Moreover, it is
impossible to demonstrate that the spiritual ideals of'a
Bodhisattva are determined by that social consciousness
which is consequent on material progress; indeed, a
materialist interpretation of the origins- of Buddhism or
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strongly-worded (but not unjust) passage from Swami
Vivekananda’s lecture on “The sages of India”
(Complete Works, volume I1I, p.248-268, 7th edition of
1953 published at Mayavati, Almora): ‘The earlier
Buddbhists in their rage against the killing of animals had
denounced ‘the sacrifices of the Vedas; and these
sacrifices used to be held in every house ....These
sacrifices were obliterated and in their place came
gorgeous temples, gorgeous ceremonies and gorgeous.
priests and all that you see in India in modern times. 1
smile when I read books written by some modern people
who ought' to know better that. the Buddha was the
destroyer of Brahmanical idolatry. Little do they know
that Buddhism created brabmanism and idolatry in
India ... Thus in spite of the preaching of mercy to
animals, in spite of the sublime ethical religion, in spite
of the hair-splitting discussions about the existence or
non-existence of a permanent soul, the whole building of
Buddhism tumbled down piecemeal; and the ruin was
simply hideous. I have neither the time nor the
inclination to describe to you the hideousness that came
in the wake of Buddhism. The most hideous ceremonies,
the most horrible, the most obscene books that human
hands ever wrote or the human brain ever conceived,
the most bestial forms that ever passed under the name
of religion have all been the creation of degraded
Buddhism” (pp. 264-265).14

1. Criticism of the Current Theory

It might be asked whether such a ‘protest”,
“counterblast and “‘strongly worded passage’ are
worthy of the academic spirit? It is for impartial
critics to judge whether these passages from the pen of
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W . ‘ :
assumption that the older "Upanisads*are earlier in date:
than the Buddha has been one of the fundamental
arguments of the ‘upholdersbof the theory of a Vedic
origin of Buddhlsm Let us, therefore, turn our

attention to the chronologlcal posmon of the oldest'
Upanisads. '

IV. Date of the Oldest Upanisads

There are more than 110 texts called Upanisads. Sorhé
of these Upanisads, e. g. the Allah Upanisad, were
written in the reign of the Mughal King Akbar in the
16th Cent. A. D. and some even later.. . About a dozen.
Upanisads seem to have been in existence in the 9th
Century A, D, when Sarhkara (788 A. D.) wrote
comments on some of them. Santirakgita (800 A. D.)
has critcised the Atman doctrine of the Upanisads. The
Bhagavadgita (200 A, D.) calls itself an upamsad’ and
contains Upanisadic passages from about eight of the.
oldest Upanisads. It is likely that about one dozen
Upanisad texts were in existence at about the beginning
of the Christian era. A. B. Keith has divided the
fourteen so-called older Upanisads into three groups in
the following chronological order. First group, oldest
~upanisads : 1. Aitareya, 2. Brihaddrapyaka, 3. Chan-
dogya, 4, Taittirfya, 5. Kaugitaki, 6. Kena. Second
group:- 7. Kanpha, 8. Isa, 9. Svetdsvatara, 10. Mundaka;’
11. Mahanaravana. Third Group: 12. Prasna, 13. Maitra-
yanlya, and 14, ‘Mapdukya, With regard to the date of
the Upanisads of the first and oldest group, Keith
observes ‘that “it is wholly impossible to make out-any
case for dating the oldest even of the extant ‘Upanisads
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Upamsads, on the other hand, isa matter of tradltlonaI
bxas . .

V Early Brahmamcal Ideals Contrasted . with -
Early Buddhist Ideals.

Dr. P.V, Kane says that “the moral qualities which
he (Buddha) urged men to cultivate belonged to
antiquity”. By ‘‘antiquity’> he means the pre-Buddhist
Vedic age. Dr. Radhakrishnan has also referred to
Buddha’s teachings as a restatemenent of ‘the ancient
ideals of the Indo-Aryan civilization”. Let us therefore
briefly discuss the ancient ideals of the Indo-Aryans and
examine the ‘moral qualities’ of old Vedic religion. .

The doctrine of Karma and rebirth, the practice of
meditation and yoga for seeking the final goal, and the
idea of the futility of rituals and sacrifices, which begin
to appear in old Brahmanism or Vedic religion in the
age of the early Upanisads were not the creations of the
Indo-Aryans. These doctrines and practices do not
represent a linear or inner evolution of the old™ Indo-
Aryan ideology.44 The Upanisads are a continuation of
the older Vedic tradition of the Brahmana texts, but for
the ‘most part, their spirit is decidedly antagonistic to
the doctrinal tradition of the Vedas and the Brahmanas.45.
Though the Upanisadic thought has been preserved’ in
these texts of brahmanical tradition and all followers of
Brahmanism and Hinduism are rightly proud of it, yet
the fact remains that it had no roots in the phxlosophy
of the pre-Buddhlstxc Brahmamcal texts.

Buddhism is- especially famous for its stern ethlcs
and high moral ideals. - The moral and spiritual ideals
and ideas of Ahirsi, Moksa, Karma and Rebirth were'
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origins, between the 1deolo‘g‘iq‘s' of the- braﬁ‘mgnas of Vedic
tradition and the Sramanas: *“o;.,.___lel‘unl&’f“‘of non-Vedic
tradition. As noted above, Baudhayana Dharmasitra
condemns Kapilamuni (the author. of. the institytion, of
Sanydsa) as an Asura, a ‘demon’. The Vedic, brahmapas
in the age of Buddba reviled Sakyamuni as; vasalaka, an
‘outcaste’. At many places in the Pali suttas the way of
the Vedic braihmanas is shown to be in sharp contrast
with that of the Sakya sramanas. The Jaina sGtras also
refer to the cleavage between the ways of the brihmanas
(Barmbhannayesu) and the sramapas or wandering monks
(Paribbayayesu). Even the Macedonian envoy, Megas-
thenes (cir. 310 B. C)'was able to mark the differences
between ‘sarmanai’ (sramanas) and ‘Brachmanai” (brah-
manas). Emperor Asoka (cir. 273-233 B.C) repeatedly
refers to the brahmanas and Sramanas in his inscriptions
and admonishes them to live in harmony. Patafijali the
grammarian (cir, 150 B. C.) refers to the brahmanas and
the ' Sramanas as constant opponents 79 This' conflict
was based on the mutually opposed phxlosophles of “the
brahmanas and Sramamc teachers, o
it Ceu Lt
\"1N Prehlstory of Sramamsm Litt
v [ R S| y
We have seen abovc that the older Upanisads are not
earlier than Buddha and that the' non-Brahmanical ideas
and jdeals of the, Upanisads and the Pili suttas.are.not
known to the Vedic Aryan culture, What then was,the
original source of, the thoughts.of the historic Munis,
Yatis and Sramanas? It would be absurd to think that
Buddhism and Jainism or the Samkhya_and Yoga or.the
anti-Vedic spiritual thoughts of the older Ypanisads
appeared suddenly in the sixth and fifth centuries B. C.
The_fashionable theories of ‘revolt’ or ‘reaction’ and
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figure on a seal is supposed to be that of a “priest’. This
human figure shows only the upper half of the body, the
eyes are almost closed, seemingly in meditation; he wears
a beard and long hair;. the cloth on his body is thrown
in peculiarly Buddhist monk’s manner, keeping the right
arm uncovered. Here is the prototype of a historic
bhikkhu or monk in concentration. There is thena
stone figure of a man, clearly seated in meditation.
dating from the second millennium B, C. Lastly we may
mention the figure of another Muni or ascetic found on
a fayence seal from Mohenjodaro, depicting a man
seated in cross-legged yogic posture, He is flanked by
two human worshippers with raised and folded hands
apparently in adoration: behind each of these wor-
shippers is a. snake . (naga) in half-rearing posture.102
There are some more Harappan figures depicting ascetics
which have not been considered bere due to lack of space.

VIl, Concluding Remarks

We have seen that Jainism, Samkhya and Yoga
constituted Sramanism, which was an altogether different
culture from Brahmanism. Sramanism means that
culture of ancient India in which spiritual and moral
‘exertion’ (srama) was the dominant ideal; its teachers
were ascetics called Sramanas or Munis who believed in
moral karma and practised concentration and austerities.
It was a mixture of atheistic, anti-ritualistic, ascetic
and pluralistic ideologies, - Buddhism was more nearly
related to this Sramanic stream of thought which had its
origin in prehistoric times, In later-day India this
Sramanic culture and Buddhism were assimilated by the
Brahmanical culture and the result was what is now
called Hinduism. Thus Brahmanism, plus elements from
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NOTES ’

N.B. The Pali texts clbed here are bhose of the Nagari
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sutra, I. 1.5 and II. 1. 1. and II. 21-10 with Samkara’s
commentary; Arada Kalama, a Samkhya teacher, is
found criticising Vedicism in Buddhacarita XII 30-32.

101. John Marshall, op. cit. Vol. I, pp. 44 ff., Mortimer
Wheeler, The Indus Civilization, Cambridge, 1953,
pp. 78-80, 95; Stuart 'Piggott, Prehistoric Indis,
pp. 957 £, 286 ff.

102. See the figures of ascetics of prehistoric India in
Mohenjodaro and the Indus Civilization, Vol. I (1931)
plates XIII. 17a; XVI. 29; CXVIII, 11; H. Zimmer»
The Art of Indian Asia, Vol. II (1955) plate 2e; for
B. Mackay's views on Indus statuary see Marshall
op. cit. vol. I, pp. 356-357.

103. of. L. M. Joshi, Studies in the Buddhistic Culture of
India (1967) pp. 153 noto 223.



é! | Ace. REY VA /qu
1 B
v\ Dat

?( 'x Tj ,f,,/,.,zt';-é
THE WHEEL\
Selection from 150 u.yues e
'\\\ -y s

2, Vedanta and Budddism. H. v, Glasenapp

8. Xalama Sutta, The Buddha’s Charter of
Free Inquiry,

30. Women in Barly Buddhist Literature. I. B, Horner,

34/35. The Four Noble Truths, Francis Story
(Double Number)

44, The Contribution of Buddhism to World Culture.
Soma Thera.

57/58. The Tevijja Sutta. A, Discourse of the Buddha
on the Path to God. (Double Number)

67/69, Last Days of the Buddha, Maha-Parinibbina
Sutta, (Triple Number)

76. The Threefold Refuge. Nyanaponika Thera,

80/81. Dialogues on the Dhamma. Francis Story.
{(Double Number)

94, The Truth of Anatta. Dr. G. P. Malalasekera.

111. Buddhism and Comparative Religion.
H.v. Glasenapp.

120, Kutadanta Sutta, A Discourse on
Wrong and Right Sacrifice.

124/125. Buddhism in South India. Hisselle
Dharmaratana Thera. (Double Number)

128/129. Aspects of Buddhist Social Philosophy.
Dr, K. N, Jayatilleke. (Double Number),

Price per Single Number: 60 Cey. Cts.; 12d; 15 US cts.
Complete Book List free on request.

BUDDHIST PUBLICATION SOCIETY
P. O. Box 61 KANDY Ceylon




DaTe LABEL

NORTH-ERSTERN HILL UNIVERSITY LIBRARY

The book taken from the Library is to be retumed
within 7 days. Afine will be charged under the rules of the
Library for each day if the book is kept beyond that time.

User ID/
Due Date

User 1D/
Due Date

User ID/
Due Date

User ID/
Due Date

N.B. - Book lost, defaced or injured in any way shall
have to be replaced by the borrower.







	Page 1 
	Page 2 
	Page 3 
	Page 4 
	Page 5 
	Page 6 
	Page 7 
	Page 8 
	Page 9 
	Page 10 
	Page 11 
	Page 12 
	Page 13 
	Page 14 
	Page 15 
	Page 16 
	Page 17 
	Page 18 
	Page 19 
	Page 20 
	Page 21 
	Page 22 
	Page 23 
	Page 24 
	Page 25 
	Page 26 
	Page 27 
	Page 28 

