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CHAPTER X

\

INTRODUCTION
In: 1904 and 1965, The Protestant Ethic and the
- G§pirit of Capitalism was published in the form of two
articles in the Archiv fir sozialwissenschaft and
Sozialpolitik. The first section was published 1in 1904.
Again, in New Yorl, Weber searched the library of Columbia
University for materials 1lo bei added to it. Perhaps the
United States was for him what Englaﬁd had been for the
previous generations of German Liberals — a model of a new
sociely. The Protestant'sect there Gad thei( greatesl scope
and in their wake the secular, civic and voluntary
.,assoéiétions had flowered. On his return to Germaﬁy, he

resumed writing al Heidelbkerqg and finished the second part

of 1t.

The quesltions posed by him still have & universal
significance opening up new avenues For research. Max Weber
was the first to formulate a theory QF the movement of
religious thought on social issues which tool place then.
He undertook a comparative study of the social outlool and
influence of different religions. His articles were an
attempt to testl the generalization that Western
Christianity as a whole and, in particular, certain
varieties " of il which acquired an independent life as a

result of the Reformation, had been more favourable for the



growth of capitalism tﬁan the other creeds. His object was
to examine the influence\of certain religious ideas on tlhe
development of an economic spirit or ethoé.of an economic
systém. The major emphasis in Weber's work on the
Protestant ethic 1is not on/direct religious injunctions
about different types of economic behaviour bult on tlhose
broadér attitudesV interent in the ethos of each which
influence and direct economicx motives and activilties.
Weber's work was greally inFluegced by the predominantly
German intellectual background. Fr@m detailed hiistorical

\

studies, Weber went on to embrace questions of a general

\
\

theoretical nature. His standpoint 1n his writings were

borrowed from many sources. He tried to take advantage of

»

the fpossibilities offered by both the' natural and the
spiritual sciences?! and he thought that the highest lével
of understanding social phenomena could be reached when the
understanding is adequate bolh causally and at the level of
meaning.

Weber's doctoral dissertation (188%) deal with
the legal provisions govering trading enterprise and gave
special atltention to the Italian mercantille cities (as
Genoa and Pisal). He showed that commercial capitalism
developed 1there entailed the formulation of principles of
law regulating the mode in which the distribution of risk
and profil should be apportioned among lhe collaborators in

a business enterprise. Some two vear later, his second work
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wat concerned with Rome-providing a detailed analysis of

the evolution of Roman land-tenure, and connecting this the
legal and political change.

These writings indicated the birth of Weber's
intellectual development and manifestled the principal focus
of his later work: the nature of capitalistic entlerprice,
and ihe spacific characteristics of Western capiltalism. He
was aware of tLhe complicated nature of vrelationship
belween economic structures and other aspécts of social
organiszations; and all forms of crude economic delerminism
must be rejected. Weber also published his studies dealing
with the two facels of the modern German economy (i) an
investigation of the condition of the peasantry to the east
of the Elbe and (ii) the operations of financial capital in
Germany; These 1lalter studies analysed the character and
effects of modern commerce; and the conclusions derived
from them had a lasting influence upon his work which lead

directly into these themes explored in The Protestant Ethic

and the Spirat of Capitalism.

Weber did not suggest the connection belween tlhe
Reformation and.modern capitalism as other writers before
hhim did. The characlteristic Marxist explanation derived
F}om Engel's writings held that Protestantism was an
ideological reflection of the econmomic changes incurred

wilh the early development of capitalism. Marx was of the

-~
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opinion that the Proteétant Reformation was & by—-product of
the rise éf Capitalism.

Weber rejectled £his viewpoint and began from tlhe
apparent anomaly®! the identificalion and explication of
which constitutes the real originality of the Protestant
ethic. While religion is concerned with the 1mmaterial
aspect there is a relationship between Prolestantism and
modern capitalism. This cannotl be fully explained by taking
the former as lhe resultl of thézlatter but through tlhe
character of Protestant heliefs and codes of behaviour it
can stimulalte economic activity. A;\Protestantism‘ differs

. . - . . ) A
in certain forms from other religious forms, so also does

modern capitalism from those prior to 1t.

Protestantism, founded by Martin Luther, was
originally a vreligious movement aimed at the religious
restructuring of the world. According to the PFrotestant
concept of 'calling ' the only way of living acceptably to
God was nol 1o surpass worldly morality in monastic
aseclicism, but solely through the fulfilment of the
obligations imposed upon the individual by his positionm 1n
the world.

Capitalism is a system of profrt-mat.ing
enlerprises bound togelher 1n market relatione, which has
developed historically in many places and at varied times.

The rational character and the rational organization of the

-



free labour are lhe main distinguishing mérks of modern
mature capitalism. and Weber contends that ils rise was
affected by the emergence‘of Protestant ethic, espicially
Calvinism. ,
Weber showed the torrelation between
Protestantism and the growlh of modern capitalism; and the
terms of comparisog are the 'spirit’ of modern capitalism
and the ‘spirit® of Protestan;ism . The word ‘spirit”’
\
connotes system of maxims of huméh conduct. These maxims of
religious and secular conduct were so far in agreement lhal
Weber believed thal the rise of ihe Protestant ethical
orientation was & necessary, tho;§h not, sugficient
condition for the emergence of modern capitalism. He stated
this also b& extending his research lo olher non—éﬁropean
countries and concluded that specific economic condilions
do not guarantee the rise of capitalism; but that at least
one more condition 1s neces;ary— thet which belongs 1tlo
man's inner world. A specifaic molive power, lthe
psychological accepltance of values and i1deas favourable to
change 1is therefore indispensable. He is of the opinion
that the psychelogical condition enables the development of
capitalism. He tries to explain that the economic behaviour

of a social group can sometimes be understood in terms of

its vision of the world. In The Protestant Ethic and the

Spirit of Capitalism he showed how a way of conceiving the

world orients action i1n the world.

-



The Khasis of Meghalaya are a matrilineal tribe.

Ownership of property/¥s traditionally passed from parents
to daughters. The youngesl daughter usually gets the lion's
share as she is the*Eustodian of the family, property,

taking care of hert<iparents in tlheir old age, etlc.
Ownerghip is also 'fHvested in the <clans, villages and
chiefs. Nowadays espBtially in the urban and some rural
areas, there 15 a t#end of bilaleral inheritance system
where both males and: Fgmales inherit properly. The man 1is
regarded as'the bredd¥earner of the family and the female
as the leeper of ‘tHe hearth/uﬁzme. Eut today, with
modernizatlion, both’!ﬁgles and females play "an equally

important role in the ‘®conomic upliftment of the family and

of the society at larab.

The Khasis have’ an indigenious religion but with the
advent of Christianify, majority of them have been
converted into Christianity which comprise of numerous
sects and denominations like the Fresbyterians, the
Baptists, the Church 'of God, the Seventh Day Adventists,

the Church of Jesus‘Christ, and others; besides the Roman

i

Catholics. Mo 02

Modernization has begun in these hills with the
advent of Christianity? New economic avenues are opened up
for the people which were unheard of in the past. The
Eritish administraioré“and the Chrisltian missicnaries came

in the early nineteenth century and remained here for long



snough to be able lto impart eductation and provide training
Lo‘the people to carry out different types of work Dbesides
agriculture. Education has played a major role in creating
R new class,of people among the Khasis, the educated class,
who are not only in salaried jobs but also engaged in
various entwepreneurships. In such a situatlion, it is
worthwhile to examine Weber's thesis with regard lo tlhe

relationship between religion and economic growth.

Survey of Literature

R.H. Tawney (19246) has studied the religious thought
on social issues during the three centuries from the later
middle ages to the early eighteenth century. Il 1s a
historical study of r%earing of the religion of the
reformation on social ana economic thought. It 1is an
account of medieval theories of social ethics, and the
examination of the impact on traditional doclrines of the
new forces released by the economic and political changes
of the age of the Reformation. Continental reformers 1like
Luther and Calvin are discussed in this book and it has a
chapter on the Puritant Movement also.

Max Weber (1930) comments that it is the change of
moral slandards and nolt the slrenglh of the economic self-—

interest, which converted a natural frailly into én

ornament of the spirit, and cancnized as the economic

-~
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virtues which 1in -earlier ages have been denounced as

vices,-The creed assogiaied with the name of Calvin is the
Porcéﬁbehlnd it and that Ca}vinistic theology enhanced the
development of capitalism. With a wealth of learning and
philosophical insight, Weber examines the connection
between religious radicalism and economic progress. His
essay i1s confined ta the part played by religious movementls
in <creating favourable conditioqs for the growth of a new
type of economic civilization.zHe is careful to guard

fy

himself against the criticism thalt he wunderestimates the

0y

importance of the parallel developﬁents in the world of
AN
\

\

commerce, finance and industiry.

Ephriam Fischoff (1968) in his review points outl
that Troeltsch accepted Weber's theory as to the relation
of Protestantism to capitalism, developed and popularised
it so that it 1is not infrequently termed the Weber-—

Troeltsch thteory.

Weber's thesis was accepted for the most part by
church historians and to a certain degree by the economic
histqrians. It was criticised by misinterpreting his essay
as selling up a causal hypothesis deriving capitalism from
Calvinism - in short, a&s supplantiing the materialistic
hypothesis with-a spiritual one. The whole Weberian thesis

had been bedeviled unfortunately by variocus extrascientific

valualions and frequently has been the victim of partisan



contentiog depending on the economic orientation and

religious affiliation of the writers in question according

to Fischoff. _ .

5

-

As & conséious reaclion to the Marxian hypolhesis,
Weber's essay naturally ove;stresses the consistency and
efficacy of ideal factors; a part of the revoll against the
mechanization of man had the increasing dominance of the
economic factor common to the generation before him. The
emphasis is on the crucial importance of religious beliefs

in the emergence of a morale fav.ourable to capitalism.

Another writer,.R. Hooykaas (1968) shows that the

scientific production in qdality and gquantity of the
Protestants (especially the Puritan group) surpassed that of

the Roman Catholic authors in the siiiteenth and seventeenth

a

century Europe. Though there is nothing ain the dogmas of
the three main divisions of Western christianity against
scientific research yel tThe degree of encouraging

scientific research differs among them.

In Hhis articles, Hooykaas has tried to ’expound
how the religious attitude of so—-called “"ascelic"
Protestantism, which more or less stood under Calvin's
influence, furthered .the development of science. The

Jeneral prieslood of believers 1is perhaps the only



specifically Protestant doctrine thatl was somelimes

consciously, sometimes unconsciously, wused "to back up
science. Again, the loveffor experimental science and the
technological interest of the Reformed were closely

interwoven with their ethical evaluation of the manual

labour.

Thus, according to him, Calvinism or puritanism
or ascetic protestanism generally promoted the- type of
thinking that help in arousing a sustained interest in
science.

Charles and Katherine George (1968) has
surveyed the.compéfibility belween an important segmeht of
Protestant opinion and'ihe practices and ideas of nascent
capitalism. The material in questiﬁn consists of the
writinge and preachments produced by English Protestants in
the seven decades between 1570 and 1640. Within these
temporal limitations the literature has been intensively
analysed and has been constantly considered in the
differing perspectives of Roman Catholic thought and the
teachings of the other Protestent schools. They pointed out
that there is no area in Chraistianity to which one can turn
where the two concepltual elements — hoth the rejection of
worldly goods and the acceplance and defence of them — are
not present in some combinalion of vrelative ranb and

emphasis; and that despite their evident opposition,

10



neither pole of the antithesis is ever completely

eliminated. \

" The solution to this ideologicgal tension in
Christianity to the Roman Catholic has  been  the
construction of & double standard of morality by means of
which the two emphases are separated to a large extent and
placed in a heirarchical relatioqship to each other. One

emphasis become part of the way of life of the saint - the’

saintly cleric typically - who is indubitably heaven . -

bound. While the other becomes part\bf the way of life of
the ordinary Christian who, if he does eventually\ reach
theaven, will probally do so only aflter =& €qrther'ﬁériod of
purgatorial trial and training. The triple monastic QAJ of
proverty, obedience and chastily by the upper level of
Roman Catholic moralitly signal?zed the wholesale turning

from worldy wealth and power which is felt to be essential

for the truly dedicated soul.

The standards of the lower level of Roman Catholic
morality become such that the principal business of whose
deitly is to protect the heallh, sgport the battles, and
promote the economic and social advancement of its
adherents. There was active, positive spiritual hallowing
of worldly success besi&es moral allowance. This second
level of morality, in practice, emountled to the

-~
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acceptability of the way of the worldly - in terms 6f the
proprieties of worldliness at the time) though not in any
sense ideal, as & Christian way of laife thro;gh the
acknowledgement of the 1nstitutional supremacy and
spiritual leadershtaip of tlhe visible church. There _are
historical reasons thoughk no logical reason as to why Roman
Cathtolicism could not have provided a defence for the
1deology and practices of a <capitalistic and bourgeois
society as 11t did 1in fact provide for the 1deology and
practices of a feudal and aristocratic one. This double
standard was so profoundly rooted 1n Lneir doctrine that
any 11fe 1n this world, whatever 1ts nature or funclion was
bound to be viewed as of second qual;}y in  comparison to
the 1life church and cloister. .
Protestantism in all 1}5 forms , ini1tially and
consistently demolished this barvrier beltween the two levels
of moralitly. The constant contention 15 that there 1s only
one way to 90 to God and this must lead directly from earth
to heaven . They endeavour to solve the tlension between
Christain spirituality and materialism by cutting off both
lhe extremes of the double solution charateristic of Roman
Catlholicism and proceed to occupy & single position and
there 1s both a materialirzing of the spiritual and  the
spiritualizing of the malerial . In an effort to achieve

Lthe utmostl cpiritual fulfailmenl , the ordinery domiciles

and usual occupations of the world «re heimn underietl en by

-~



them. The world is looked upon in terms of its ‘temporal

blessings as essentially good and apt for the service of

the mostffhristian man, provided that he uses right.

In English Protestantism , the world as evil and
the world as good depends in the long run upon lhe manner
of man's life in the w;rld, and the saint lives his entire
life finally and entirely in its midst. Their acceplance of
life and of all other worldly condﬁtions as a feasible
setting for the most strenuous spiritual life, and poverly
viewed as an evil to be gquestioned or ;ven as a problém to
be solved rather than cherishing it as ;n accepled sbcial
condition; a commendation ‘For some status of economic
moderation in bétween wealth and poverty as dangerous
extremes ; ' the doctrine of the calling, which is of two
kinds — a General Calling which is God's call to the faith
and the Particular Calling whicH God enabled and directed
on lo some special course and condition of life, to employ
oneself and exercise the gifts He begtowed which 1is
different in variety according to the qualgty of particular
persons, emphasizing the positive, creative and enjoyable
aspecls of labour instead of the pengl qualily of labour ,
especially manual labour and relaxation, rest and
recreation are thought essential of Christian's regimen of

life. The equalily of callings in regard to their moral

aspect and spiritual aspect lend credence 1o Weber's

13



emphasis on the importance of this doctilrine.

This doctrine among thé- English Protestants of
aforesaid seven decades hag little to Justify the
application of the label ‘capitalistic®, to it, but it does
not deny or diminish the extent of the break which this
doctrine vrepresenls from the social theory of medieval
Roman Catholicism. In i1t is found the ideological
wa tershed between the ancient medieval and modern mind and
linking it particularly to capitalism which is merely one
aspect of modernity, is to limit and weaken rather than tlo
strengthen its real potentiality. Charles and Katherine
George concluded by»linkiﬁg this doctrine to capiltalistic
coloration in the face of cer£;in social pressures and in
heads of certain groups, bul with the English Protestant
pronouncement 1in the late sixteenth and early seventeenth
centuries, its scope is much greater and itls reach is
socially much more profound - as a viewpoint whose primary
focus is nol business activity but productive toil, it is

noet so much & bourgeois as an antifeudal, nol so much a

cépi talistic as an industrial ethic.

Sidney A. Burrell {1968) touched on the
historiographical development of the ideas that Calviniem
and capitlalism are linked and endemic characteristice of

the rising middle class. Secondly he considered the role of

14



the seventeenth century Scotland which was & kind of
archetypical Calvinist sociéty in this controversy.

'Max Wweber. Burrell emphasized, was a critic
and not a suppor}er of Marx's or Sombart's view by reJect}ng
the idea tlhat religious i1ideas were only ideological
manifestations of particular social conditions. Ideas for
Weber were, at least in part, antonomous entities witlh a
power to affect social changes, and he proved it by ciling

what seemed to him clear historical evidence that

capitalism was a result, rather than a cause of the

Reformation. Hc believed -that Calvinist theology, in
‘particular, contained certain elements which were
peculiarly conducive to rationalized, individualist{g
economic activitly undertaken for profit: not simply for

the purpose of enjoying the fruits thereof but rather as
a duty, as part, indeed, of & new sence of ethical’
obligation. Burrell gives a brief description of the
Scottish Covenanting rebellion (1637,1638) and infers  that
firstly, there was a sociely which, though formally and
extlensively Calvinist, did not conform in its economic and
social manifestations to the commonly accepted view of such
a society. Scolland was nol a country with & tlhriving,
bustling "middle class' made up of merchants or cpitalist
squires bul an economic backwaler in contrast with its

wealthier wesltern European neighboure. Secondly, Scotland,

which is far less highly developed rolitically

-
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economically than Engiénd, wae the first to challenge the
King's policy of Thorougﬁ.

L Emilio Willems (1968) studied tlhe forms of
Protestantism that can be traced back to to proselytlic
beginnings in Brazil and Chile and showed how proselytism
of the Protestant missionaries bought culture contaclt by
“transmitling normati;e behaviour, pattern and ideologies by

forming a religious community whiFh would be able to embody

these norms and furnish struclurai support to put them into

practice. Its rapid expansion accompanies, in time and
- AY

\

space, cultural tranformations,\‘ and, the largest
concentrations of Protestants are found in the reglgns which
showed the highest rate of culture change and the smallest
in the most traditional bound areas. Conversion is seen as
a solution of @personal problems ;5 which are in turn
refleclions of a social order in 1transition. Conversion
described as rebirth and theﬁ development of industrial
sociely opening up avenues of social mobility and education
led to 1the <changes in economis behgyiour s political
betaviour, family structure and increased social mobility.
Comparing them with the non-Protestants, the Protestants
have gained the reputation of being reliable, conscientious
and industrious. Industriocusness, pride and thrift were
often mentioned subjectively to explain i1mproved economic

conditions there.

Herbert Liithy (1968&) examines the pros and cons of

16



the Weberian thesis and to him the trouble begins with the
terminology. What the problem is actually aboul is subject,
on both sides of lhe equatﬁdn : to misunderstanding and
confusion. The exclusive power of Weber's thesis derived
from the corrélation of two concepts , Protestantiem and
Capitalism. Weber spoke not of Capitalism bul of the
'spirit® of Capitalism, Jjuslt as he wrole notl about
Protestantism as a theological doctrine bul about the
Protestant ‘ethic'. This was & warning that has been
invariably 1ignored . His great and gquesltlioning mind was
never particularly interested in the facts of history nor

even in social and ecopomic systems but rather in the’

detection of the ultimate impulses behind man®s attitudes

f
.

and behaviour.

The word *Capitalism® or 'spirif of Capitalism’
connoles no less than the entire inner structure governing
Western sociely’s attitudes — not only 'its economy but aléo
its legal syslem, polaitical structure, institutionalized
science and technology, its mathematically based music and
architecture. The rationality gharaterized by itls economic
modes of operation ’ work discipline and accountancy
methods permeate all fields of social behaviour ’ the
organisation of labour and management as well as the
crealive sciences , law and order, philosophy and the arts,
the state and politics, and the deminant forms of private

life and tamed every form of resiciance affered Ly pre—

17



rational human nature, magic and tradition , dnstinct and
spontaneity; The ‘Reformation substitutes these with the
Kible as the authentic truth and the motives behind guman
behaviour are generated, into the very heart of religious
belief. To Lluthy , this is what the Refgrmation means for
Weber, and this is the knot with which he linked economic
theory and religious doctrine. It is the liberation of man
from spiritual submission and fear of man that the true and
deep connection between Calvinism and modern industrial
society lies. 1l is the same connection that links rational
Calvinist religiosity with rfpositive science, and ihe
Calvinist community with modern democracy, and that all

elee is bul by—products. .

e

Michael Walzer (19468) showed how Weber thought that
Puritanism had sponsored a significant rationalization in
behaviour especially inAwork ¢ itls has trained men to work
in a sustained , syéiematic fashion, to pay attention 1to
detlail, to watch the clock. fhus, the Calvinist ethic, in
this sense, is related to that long-term process which
culminates, but dces not end, in & rational—-legal
(bureaugratic) sociely. In addition te this, he argued that
Puritanism had produced an extiracrdinary and apparently
irrational impulse toward acquisition, which is more
directly connecled with the rise of capitalist ecornomy. The
anxiely induced by the theory of predestination is the

source of bolh impulses, toward raticnalizalion and endless
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gain; but the lwo are dffferent from one another, and it is
at least plausible to the first withoul the second.
Stanislav Andreski (1968) agreed that Weber's works
are focussed, on the problem of th; conditions which
permitted the rise of capitalisim. He pointed out that the
originality of his approach lies in his conceived brilliant

idea of throwing light on this problem by concentraling on

cases where capitalism failed to ?eveIOp.

Weber's data as well as those supplied by olher
investigators <¢how clearly that éhe Protestants occupy
prominent positlions in business in dispropoé?ionate
numbers, in counlries where Proltestants and Catholics live
intermingled. France with the minoraity Protestants
influencing business and Germany predominantly Protestant '
in the economic life of the country even though it has &
more or less balanced populaii;n,Failed to lend suport 1tlo
Weber's 1lhesis, though they do mnot contradict it. In
Ireland and Prussian Poland the economic inferiority of the
Catholics could be possibly explained by the felters
imposed upon them by their Protestant rulers. Predominance
of Protestanls in American business could be due to their
decent from old established population while the Catholics
came recenlly as poor immigrants, but this explanation
failed to hold for Canada and Holland. In Holland, the case

1s sagnificantl because there the Cetholics wore a minority
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relegated to a politically subordinate position 'but with

ample opportunities for business activilies. Nevertheless,
they furnished far fewer successful businessmen than either
the Protestants or the Jews. The data thus unambiguosly
suggest that Protestantism is more conducive tlo business
activity that Catholicism, even 1if we allow for tlhe
influence of other factors. This can be adduced from the
argumeni fraom covariation. Again by using as the units of
comparison states, .instead of sections of populalions
located in the boundaries of one stale he pointed out that
capitalism developed furihest and fastest in prodominantily
Protestant countries. Todéy, the economies of the English-
speaking countries,dominated by Protestants, continue to
represent Lhe furthest stage in the evolution of
capitalism. This thesis applies in full only to the
situation where accumulation by private individuals
ctonstitutes the driving force of economic development. Once
the giant concerns and thrusts enter upon the scene and the
‘plowing back® of - their undistributed profaits
becomes (jointly with the fimancing by the state) the chief
form of investment, worldly asceticism loses ils importance
because most of the saving becomes then in a sense "forced"
Another way in which Protestanltism may have

stimulated the growth of capitalisrm indirectly was by
fostering the «civic virlues }equlred for the smoolh

functioning of the state. It must he noted, aon 1the olher
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hand; that all the so-called underdeveloped countraes are
conspicuous for the lack of public spirit which mates
poverty difficult to eliminate. Andrest) accepted Weber's
thesi1s as valid in that Weber regarded Proleslantism as A&
factor which fostered the devo}opm;ﬁt of capitlaliem, and
not as the cause lhereof.

David Little (1968) considered the question whether,
in roughly saiuly years, Mar weber‘has been dispensed wilh

there

or whelher| are suggecstions 1n his method that can be of
service for the study of religion and society. He found
that Weber made an abiding contribution nol only Llo tlhe
systematic study of sociely but to the ainvesltigaltlion of
religious ghenomena as well. The tey ‘toncept of order
drawing on Weber provides & useful hraidge Fo; relating
relidious—moral lamguage to 1scues or sociral organizaltion.
The worlk helped to underscore the significance of Weber and
to supplemenl and revise his worl 1n an appropriate way.—

S.N.Eisenstadtl (1968) has gathered together the
writings of sociologistls, political scientistls and
anthropologists. This 15 about Max Weber's provecative
thesas aboul the role of Frolestant values 1n the
emergence of modern capitalism. It showed & continuing
relevance of Weber to the understanding of modernizatlion
process by (1) reexamining Weber's Protestant ethic in the
Jaaght  of conlemporary scciclogical analvere and (11)
applying 1t teo contempeorary non—-Western as well as Western

-
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societies. The essays‘\co}lgcted ﬁn this wvolume can be
divided into ‘the three parts. Firstly, there are essays
dealing with the exposition of Weber's thesis within the
context‘ of his gene?al sociploéical analyses; Secondly,
those essays deal with;the various specific aspects of his
thesisi%he context of Europe and America, and Thirdly, lhey
deal with atlempls ta test lhe agplicability of the thesis
or of its derivatives, or which qpply a similar approach,
io non-European setlings. ‘

Charles P. Loomis and Zona K. Loomis  (1969)
considered the socio—-economic changks in India and sought
\

answers 1o the following guestions:-

\

(i) Under what conditigns can India Hope to become

an industrial nation?. ” e

(ii) Does such & process require a }adical break with
tradition? and

(111) Are lhere some éspects of Indian tradition
which are favourable to industrial development?

The essay presented the exchange of ideas on the
role of religion in helping or hindering change based wupon
Max Weber's idea concerning India and Ascetic Protestantism
its bold outline. The divisions dealt with certain aspecls
of cullure, such as the <cognitive (knowledqge), the.
expresive (feeling) and the evaluative, along with the

structural conceptls of society such as caste, power, etc.

Social processes as communication, socialization, etc. as

in
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related tlo time, space and size of qrgani:ation were also
included.

Here it 1is necessary to recall the first seminar
organized by the National Institute of Community
development in 194646 al Hyderabad on ' Max Weber's Theory of
Religion and Socio—-economic Change'" and '"Marxisl Sociology
and Ideology in relation to Indian Materialism'. The
objective of this seminar was to encourage discussion,
exchange . of ideas, analysis, criticism and development of
understanding of social and economic developmenl and
change. -

Anthony Giddens (1971) analysed the works of Mar:x,
Durkheim and Weber. Important aspects aof their ideas are
analysed and interprelations of their writings are given.
The main aim of the writer is to dispel some of the
obscurities and misunderstandings abtoul their thoughts. His
work is to sel a precise, yel comprehensive analysis of the
sociolpgical ideas of these writers; and to examine the
main points of divergence between Mars's viewpoints and of
the other . two authors. The study 1is directed at
disentangling sgme of the comples: intellectual
relationships among the three authors.

Literature on Christianity and 1ts influence on the
Khasi sociely are also available hul no research has been

done to correlate religion and economic development amoniy

them.
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Nalini Natarazan (1977) has written about 1ihe
coming of Christianmity in Meghalaya and the contributions of
workes of the Chrastian ml&w110nar1b§ for the upliftment of
the Khasi people. /Pre—mnss1onary Khasi socirely, Khasu
indigeneous rellgaoh and an  analylical and descriplave
prcture of contemporary Khasi sociely are studied. Bhe sayeo
Lthalt the missionaries worls have a Jasling ympacl onn  the
Khast: individual, on lhe Khasi society, and they have
affected Lhe Khees cultiural dynamice and strucral
integration. The prime faclor which induced and foslered
s1lent and m. mmontl changes was the wort of the
missionaries for nearly a cenlury or more. The Khasi "Niam’
began loosening 31lse hold and & new advance cullure with
blend of the old an& new has evolved. The impact of the
missionaries on educalion, Ii1teralure, law, polatics,
social life and economic development has been brought oul
by ther. The autlhorese 15 of the opinion that the tlraininag
of the local people 1n the organizational wor} of the
Church, and the inculcation of Lhe Chraictian doclrines of
rationality,auslerily and simplicity have contrihbuted to
tisgher ef{iciency 1n lheir ecoromic pursulte.

Goerden Marshall (1980) 1s perhaps the first ta
attenpt a&an 1nvestigation  of lhe relationchap between
Calvinism and the ecenomic elhos of modern capitalism  1n
SGcotland. 1t 1¢ an investigalion of Lhe Scottreh pastoral

theological material on Lhe one hand and the Scottish
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businesn recorde for & period extending from the
Reformalion (15460) 10 the Act of the Untaon (1707) on  the
other. The PFOF]CW'Q{ relationship between Calvinism  and
economi¢ ethos of modern capitalism 1s a1nvesligaled In &
custarned and ra1gorous way an Scotland, which 1¢ one ‘of the
few rases meeting the gtringent requirements of a tesl of
Weber's Protecleanl elhye and the Lparat of lthe capmlalism.
On  provisional examination, Gordon Marshal concluded thal
Lhe testl—-cace of Scolland vindicatled Weber's argument.
Amena Nora Passahk's M.Ph1l. Thesis (1984) 15 mainly
concentrated on the jocale and poeple, the arrival and
eastaklishment of lhe Welsh Preshyterian Mission, 1l
esxpansion and organization, and the COﬁtFlAHLIOﬂ: female

education, theological education, language and literature.
lranslation of the Pible and medical arde.

J.J.Roy Burman (1988) analyses the role of
Christianity in reinforcing thexrr ethnic identitly,
particularly, so al the time when the region was being
politically and economicelly incorporaled into & large
political-economic entity of a netion—-state. Christianitly

1e seen al lhe negalyve eide by the aulhor. It has, 1n

fact, acled as bridge petween tribal non—differentiated

system and & compley: sdminitstralive mechanieme of 1lhe

nalion—state.

Objectave

The obieclave of thic study 1¢ Lo reexamine Weber's



theeis on the Protestant Ethaoco and Lhe SHparad of Capitalsem
in the Khasi sociely.
Method

Jaraw Lairtdom, an urban ]919111y in Shallong, WAL
selected as tlhe universe. Il 15 a large localitly havany
mixed Chraislian denominational recadent pursuinng varied
economicC pursults. Since I would examine the role of the
Protestanlt ethac in the economic developmenl of lhe Khas)
soc:eiy, this place was euxpecled Lo be suirtable as 1t
predominatly represents  1he Khas)y communaty.

The lolel number of the households within 1t wa~
ascertained {ron Lhe local headman and a systemalic random
sample was done. Queslionnaires written 1n the local
langquage were served. The guestionnairecs ha; btoth open-
ended and closed—ended queslions. QObszervation was also made
alengearde.

The a&accumulated dezta were then analyced to see 1f
there exxisted relationship hetween the Protestant ethic and
the Spirit of capitaliem in the Khsci socirely.

Plan of the Study

The firel chapler 1¢  an introductory thaptler

where Lthe review of lileralure 1g5 also presented.

The nexl chapler 18 mainle on land and lhe poeeple,

followed by & chapter an the hislory of Christaianity 1w

Horth—eacl Indre wilh cpecare) reference Lo

deabic lavea .,

Then, UHeber's lheois 15 erplained. Thas 1t

e
o



followed Ly anolher one where pramary data collectled from

the Khasy sociely are presented to see Lhe applicabi1lily of

Webrr®s Llheeas 3n Lhe Khaoyr socaely. And Lhe Jasl chapler

15 lhe concludiny one.
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GCHAPTER 11

TJHE LAND AND THE PEOPLE

Meghalaya was crealed &s on  autoeonomous state on
Apral 12, 1970 bul 1l was only on January 21,1972 thalt 2l
was declared ac & fullfledged stlate. 11 35 satluatled
between 2%.1° and 26.5° North Lalilude and 85.49° and 92.572
Fast Long:itude. 1t 1¢ & land of haille, valleys, rivers,
plateaus, and walterfalls; bounded on the nmorth by Goalpara.
Kamrup, Nowgong and Kark) Anglong districle of Assam, on
the east by the districts of Cachar and norith Cachar Hills

of Assam; while on the south and the wesl lies Bangladesh.

The total area of this state 1¢ 22,429 square

T

bilomelree and the total popu}at1on according to the 1991
Census {provisional) 1S 17.60,626. There are seven
administlralive dielricte which a&re predomonantly inhabitled
by the trlbes‘called Khasi.Jaintia and the Gero.

The Khasi Hille forming the cenlral part and Jaintia
Hills formimg the eastern part of the state 1s an 1mposing
plateau with rolling gressland. hills and raver valleys.
The soulhern face of Lhe plaleau 15 merbed by deep gornes
and abrupl slopee wilh walerfalle ruehing down sleep clopes
which carve deep valleys Lhrounh which swift {flowing raiverns
deccend to plaaine. A narrow ciraip of plainland runs  along
the 1nternational border willi Manaladesh at the foot of

Lhese slopec. The northern cection of 1he pPlateasu hae o



undulating topography with hills after hi1lls raisaing 1to
almostl the same height, extending mnorthward tlo slofpe
gradually and mergé with the plains of Assam. The highesl
point_ n the central plateav  of the Khasa Hills,
OVEF{OOPIHQ Shi1llong town J4¢ the Shillong peal with o
height of 1965m. The heaight of the cenlral plateau of the
Khasi Hills 1s between 1500m .and 2089m. The Garo Hills
form the western part of Meghalaya and are lower an
elevation.

The climate of Meghalaya 1e largely conlrelled and
influenced by seasonal winus and there are four seasons
here: Spring (March and Apral), Summer or Rainy season
(May to September) Autumn (October and Movember) and Winter
geason'(Docember to Febiruary).

Shillong, 31ts capilal, 1s also the theadquaters of
the East Khasi Hille District. It 18 situated at an
elevation of 1,496 metrec ahove mean cea level and hae &
bracing climate throughout the year. The population of
Shillong 1¢ 1,13, 188 (Shailleng urban agglomeralion) as per
the 1991 Provisional Census. It 15 also & part of the
Mylliem Sysemehip and part of 31 under the Municipalily and
some under the Canltonment area.

In 1864, the dielricl headguetere wae shaifled from
Sohra (Cherrapunj1)‘ to Shillong and 11 became lhe Gadar

ctalion of the dietlracl an 186& and ten veare lale We e

made the capirtel of Assam Province 11 1874, Thetro wars ri

s
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governmenl land when the Eratash firtl came here and  they
bought the area starting from the military station below
Shillong Peal~nnd ¢l irting Sadew Village, Nongkseh village,
Jewduh, Mawkhar, Laituml hrahk, Laban Village and backt Lo the
base of Shillong Peal from the land-owners and ceded by lhe
Syiems of Mylliem and Khyraim. Lt.Col.J.C.Haughton finalised
this sale 1 186X-64 al & cosl of Ropee Eighl thousand four
tundred and thirly ULhree only and an annual payment of
rupees one hundred and eight only made Lo the person who
had not receaved cash payment for thenrr land. The name
'Shi1llong' was thern given teo all these lands hy the kritich
government (Philemon, 1991:9). According to a legend, 1Lhn
name of this place was given after the dealy vresading in
Shillong Peal.

Christianaily was brought by the opening up of the
Welsh Calvinistic Methodist Mission in 1841. A branch was
sel up al Mawlhar when the capitlal of the province was
shifted to Shillong, The Roman Catholic Mission started 1n
18790 by maling new converts and the Seng Khas: Institution
was founded 1i1n 1899.

The tlraditicnal Khasis believe 1n one Supreme God,
the creator of the univerce, called 'U EBlei1'. The1ir
religion 15 called "Niam Khasi® and 15 "anmimistic’® 1in
nature. In HMeghalaya, the main religion nowadays 16

Lhristianity.

The Scottaeh officers cpending holadays an  Shilloeng
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talled 11 'The Scotland of the East' because of 11ls
gtriting samlarity with  the mountain scenery of the
Scottish high]and.' The Erailtish also called 11 a 'Mini
London® as the slopes around Shillong remind one of lhe
slopec of England rdeal for hilaing and rading.

The Khasi, Jaintias or Syntenys and the Garoe are
Lhe maror trabal communitaies Jiving in Meghalaya. A1] Lhese
tribal groups are matrilaineal. 'Khasi1' 1s a name generally
and commonly given lo the poeple livaing i1n the Khasai and
Jaintia Hille Distractls, who are helieved to be the
remnants of Llhe first Mongolian overflow to India, and
their language 1¢ helieved to be one of the very few
surviving 31318cts of the Monlhmer family of languages 1n
India. The Garos ;951de in the Garc Hills Distract, and are
a part of the great EBodo race, & branch of the Tihketo -
Furman family. The people of these hille are simple follc.,
and are Jjovial, hospitable, and fond of dance, .songs,
cporte and feslivale.

Shillona Plateau, compriging the Garo and lLhe Khasi—
Jaintia hills 1s believed to be of Archaean i1n origin (300
nmillion  yeere) and 15 geologically the coldesl part  of
North-Easl India. (Sharma, 1984:2) The Khasis appear to bn
lhe oldest inhabitlants helonging to  the Ausliro-Asialic
linguistic group. From the availlable information, lLhere 1%
. suggeclaion aboul their migration from south-eact Asis,

who belonged To a wave of Gustric spealers mitially



migrated towards eastl and internmangled wilh the Mongoloid
populations of Soull Chinese area. Some tr:bn? in Eoarma,
Tharland and Kampuches also share  these characteristlicey
with the Khasis (Jaswal, 19284:27).

B.M.Das  (1984)  has made an attempl  to  ltrace  Lhe
origin and migration of the Khasis by reviewing relevanl
literature even lLhough there s absence of any aulhentac
historical records, and suggested lwo possiblities. One 1%
that they are the Ausilraloid population spealing Auslric
language though they have undergone remariable changes 1n
physical features hecause of slrong 1nlrusaive Mongoload
strains. Therefore, they came fraom the wesl as Llhere arc
evidences 1o show thal Austro-Asiataic gpeal:ng preople were
largely of Australoid race from Indie who lived 1n Rurma
and Indo—China. The narture of Australoid &and Mongoload
ethnic straing 1n early times gave rise to various Austro-
Asi1alic spealing peaple of certain parte of sculh-eacl Asia
and perhaps & more or less similar phenomenon occured amoni
Lhe Khasie,

finolher poscabalaity 1: that 1they are HMongoload
coming down from the same ares of dizspersion of the Tibelo-
Eurman spealters, and probabily adopted Auslraic language
while they were 1in northern Burma from where they migrated.
They were later suilrounded by olher Tibeto-Furman language
speal ing  Lribec bul st1l] preserved thou newly adopted

fwslrac  Janguasoe. Thus they ceme {rom  Lhe north—easstern
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direction. (Das,1984:44,47). He 15 also of Llhe ofinion thatl
the Khasis are perhaps the earliesl of 1lhe present day
inhabiitants this part of the counlry. '

Das (1984) who has also studied 1lhe physical
characteristice of the Khasy tribhe of Meghalaya, wriles
that, in general, they have brown shain colour, and theaxr
head hair 1s darl brown wilh & reddish tinge, siraight or
flat wavy 1in form, coarse to medium in lexlure, rich 1n
qualily and with a single whorl in the occipital region.
They also have scanty beard end moustaghe, and tlheir
forehead 15 medium to Jow an height, medium 1n breadth with
none or slight slope. The eve colour 1s brown Lo darl
Lrown, the eye slit ac mos}ly obllque and palpebral faissure
medium. Siraighl eyes with board Flgsure 1s  common, and
eye—fold precent in mesl of the casec. The supreorbitlal
ridges are slighlly prominent &and the malar region 15 also
very prominent. There 1¢ slight to medium depression atl the
root of the nose and the nasal profile 15 straight with a
horaizcontal septum.

The Khasi—-Pnars called themselves "Fi Khum U Hynniew
Trep U Hynniew stum’ hbased on the myth about ilheir origain:
and they have t1heir awn Yanguago, arnd political
organization, religion and culture. 51r  Jnseph Dalton
Hool er concluded thatl the trales of Menhalaye were from the

Inde-China race, and L.A. Waddel!l Lclieved Lhat Lhey were

Trom tThe Mongolian familyv, &K, (haliter,e- rpaned that



these Indo-Mongoloids were called ‘'Kiratas' in the
*Mahabharat® and were the hill men living 1n the Easlern
.H;malayas, whose original home was 1n the Himalayan slopes
and 1n the mountains of the Fast, almost in Assam.

Agriculture 315 the main cccupation of the people In
the rural areas and the principal agriculiural producls arc
rice, maire, potalo, colton, oranae, ginger,bay-leaf, areca-
nut, Jute, mesta, banana and pineapple. The spource of
Incone of the rural population of tLhas slale 18
from agriculture. We also find excellent carpenters and
masons. About 83% of the lotal population of Meghalaya
depend on agriculture for livelihood, bul 1ts topography
provide exttremely lamited ccope {for eslensive cultavation.
Inspite of this, the stale 1s steadily progressing i1n  lhe
fi1eld of agriculture. Cash crope and hortlicultural crops
are grown and 1t has «achieved success also i1n  tho
cultivation of tea, mushroom and lomaloes.

In this stalte we also find some medium and small

ccale aindustries. The public seclor Cement Faclory 18
s1tuated at Sohra, Lhe Tentalum Capacilor unit of thoe
Meghalaya Flectromice Developmenl Covporalaon 1¢  at  the
Industrial Ares at Umianm—Khwan and 1lhe Mini1 Cement Plant 1=
atl Damae (Eacl Garo Hillse Disliactl) and al Sutlnge (Jaintaa
Hills District). There 15 also an 1ncreasinyg  number of
ameall Secale Inducslrial unile coverinyg cErVICE induslry,

bateries, furniture—mal inn, 1ron armd cleg) Tabricalion,



tyre—-retreading, wgace, oloe-resin, etc. The Government
too 18 giving thrust on Entrepreneurship Motivation and
Development and  the Meghalaya Indusirial Development
Corporation (MIDC) assisls the industrial unils by way of
fanancing and equity partacaipation.

Trade and menufacturing are nol new among the Khasi -
Pnar tribe, and 3iron, Jimestlone. lac, 3vory, wild rubber,
bay—-leaves, betel-leaves and caltlle are tradilional 1tems
for trade and commerce. They are trade—concicous and trade
with their neighbours (Assam & Bangladesh) was carried on
from the past. Hoes, plough, bill-hcols, gqgune etc. are
manufactured. In the past, i1ron—-smelting was an ampcertant
industry. Dees, axes, wedges, harmmers, etc, are
manufactured and exporled 1o the plains. GSmelters and
hlact—emiths are found and 1ron—-smelting and forging formed
the sole occupaticn of many. Cotton—-spining, weaying
rearing of eri-wormes. poltlery, bastelry, brass-—-wort, bee-

beeping, domestic service, labour, etc. are alse noliced.

Martel ‘JB very smportant for  economic  development
and there are several marlets spread all over the land. The
main martels sre lewduh (&h1llomny, lew Sohra
(Cherrapuniee) 1n lhe Eazl Khesi Hills Dislricltl; lewmusiani
(Jowar) ain Jainlia Hillc Doctlrrcl; Jew Lanagstieh (Maireang)
and Iew Nengstoin (Nengsioin) irn Lhe Wesl Hhasi Hille

Dictraicl, Tura martel, Fhulbers maidel, Gervobhadha nert et 173



Westl Garo Hille Dastract; and Ql)liamnagar marbkel, Rongleng
market and Mendaipalhar market 1n Easl Garo Hills Distract.
Tewduh an shi{]ong 15 Lhe biggeel martel ain the stale and
we find mostly women as shop-hkeepers.

In the state of Meghalaya, the literacy rate
according lo the 1991 census (Provisional) 1s 48.247%. The
comnunity playe a signifaricant role an selting up  and
mainltenance of schools, and almest all primary, middle ,
tagh schoals and colleges arve under privale managemenl. The

state governmenlt extends suport Lo such 1nstitutions by

exlending mainlenance grante.
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CHAPTER 111

CHRISTIANITY IN NORTH-EAST JINDIA

Nor Lth-fasl India lies approximalely between
latitude 20° — 29° North and longitude 20° - 98° Easty
congisting  of seven states which are  Arunachal Pradesh,

Assam, Meghalaya, Manipur, Mizoram, Nagaland, and Trapura;
and coveraing an area of 25%4,99% sq.Km. The largeslt portion
of the area 15 hilly and mountainous. One alse finds an
extremely comple:r elhiac compostion of the preople. The
majority of the peoples are ofu the Mongolian stocth.
Christianity has made & greal impaclt on those lribal people
who were not Hinduized before the advent of the Braitiish in
1820.

The {ribes of north —-easti India, have thear owny

unique cultures, social structures and tribal religions.

Al the end of the farel Anglo-Burma War, Lhe
Ltreaty of Yandaboo (24th February 1826) was concluded
between tLhe BEasl India Company and the tyngdom o©f Burma.
Thus the north-east—Indien region was brought within a

sannle political syslem for the farel time im 3te haiclory.

The gradual extension cf the Bratisl
administration brought aboul widespread changes 11 social,
economic and cultuvrel spheres: and Lhey could also

aradually exlend Lheir adminicetration throuaghoutl the regien



(excepl NEFA) within ene hundred years.

This paved the way for the Christian naselonaries
to come and worl in this region. Chraistianity provided «
means f&f preserving thear 1dentaities and  promolang  thesr
interests 1n the face of powerful forces of change. Thio
resulted 1u rernfoercing the traditional amimosily  hetween
the h1ll tribes and the plawns people which wa
unintentioral on lhe part of lhe Chractlian Missirons. In
1981, Chraistaians 1n the North — East India consliluled
about 16.5% of the total Chraistian poyulaltion in India.

In the seventeenth and eighteenth centuries, the
Catholice were the first tnown Chrastian contacls witlh
North East India. A large Christien communiltly associaled
with The Munhal garrison al Rangamaly: was present (a place
which @&according to Downs 18 in the presenlt Goalpara
District of Assam, while Syiremlieh 1s of the opimion thal
this place 1s 1n Cooch HBehar, based on his study of
evidence), which left no permanent communrity in lthe realon.
There were aléu a small Portuguese Catholic community alt
Hondacth1l1l (Cachear dicslract of Assam) and & similear
communilty at Mariamnegsr 1n fAgarlale whaich evisted sincoe
Lhe sevenleenth cenlury, tul these did net tale on the word
of spreading Christiamily tn the Norlh-Esst lndia.

The PRapiicle of Sersmpore loal an  interecetl  am

North East i lhe earliect mninsteenth cenfury. The
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SQerampore Miseslonarazes from 1816-1837 worl ed independently
of their parent sociely (The Haptaist Missionary Sociely),
rateed their own  fund and established nmission nelworl

centres at wvarious places in Hengal and even ac far as

-

kangoon. 1L was durang thie Lime Lhatl the nossionary  worl
had starlted 1in Assam and Meghalaya. In 18192, an  Assamese
New TJestament waeo published while the entare Pable was
finished 1n 1833, [his was nel & good translaltion and a new
lranslation was done. In 181%, Krishna (handra Pal of the
Serampore Mission worked for eight months at Pandua under
Lhe Kritlaie«h Proteclaion ol wathanm the  Syremshap of
Cherrappunjia (Meghalaya) where four sepoys, twoe Khasha

natives and ane Assamese use were baptizced. The earliest

tnown converls from®*the indigenous North—eassl population
are the two baptired Khacir named U Duwan and U Anna. Pal's
mission here was shortlived and after his departure, 1t
toal lwenly vearse to restart the micsionary worl lhere.
William Carey 1n 1813 made 1t posible the translation of
lhe New Testlamenl 1nto Khas: by usimg Kenngall scraipl, which
was found i1nadequate. In 1827, New Tcsltamenl translation of
Lthe Bible 1nlo lhe Manmipur:i lamquage wae also done.

David Gcecott, & British commissioner encouraged
the Serampore rMiscaionm 1n slerting ¢ cchool &t  Guwahatl:
which was opened 1n 1579, This enabled the evangelisltic
vorl Lo be carraed ocut an the surrounding area of Lower

Assam, which proved uncucce-ful. Late 11 183RF, the worl



among  the Khasss wae resumed and & mMIselONAry wWas sent  lo
Chervapunie where Lhe gquvernment had recently reeslablished
a health resort. The ei1ghteen year old Eurasian, A]e;;ndfr
Lishk, started schools at Cherrapunii, Mawsmar and Mawmluh
and begﬁn to starl Lthe development ofl Khias) Jateralure.
This station was closed 1n 1830s due lact of new converls.
Then Francie Jenkine, & HRritich COMMYLSGSIONEr,
imvited the American RBaptisl Missionary Union to underlal e
a wort among the Khamti and Singpho trahals. The farcet
missionaries arrived al Sadiya, 2t the eastern extremily of
the HRratmapulra valley in March 18346, and lhis marl ed the
starting point of the emergence of indigeneous Chrastian
communitties 1n the Norilh Faslt India . Thg Anerican Baplaisls
and the Welsh Presbyterlags are Lhe two major CHrlstian
micelons UThroughoul the nineteenlth century inm Norlh “East.
The first American Bapltist stlalions 1n Lhe North Easl were
eslablished as lthe c¢lralegic oculpcoetes for reaching the Shan
tribes of Narthern Burm2 and Southern China. In 1841, there
was  cnhe fAscamese converl and by 1845 the firet Church had
estaklished stalions at Sibsager, Magaon and Guwahaltis and

s chools were  opened up  whenever new cslzliong were

established. The DOrphan Inslitulion al  Msagaon was Llhe

coeducationsl] 1nelrtution 1T (-

[ R
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m. anid {vrorm 1847

(beginning af The Nowgong Revival) 1111 1854 (cleosing of

thiz institulion) lhere were many converrie,

The Welsh  Preshylerian FMiczion Jecided lo
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establieh a foreign missiron worl of its own in 1840, Jacob
Tomlin, a former London Missaonary Bociely missionary, who
had spent nine monthe in Khasy Hille during 1837 suggested
this place as & field. Thomas Jones and his waife then
arraved at Cherrapunia hon 2nd June 1841,  In 1843, the
residence of lhe missionaries was shifted to Nongsawlia and
here the Lwo converis, U Amor and U Rujon, were bapliced on
18th March 1846. The faret church to be establiehed an Lhe
North—Eastern friills 15 the Nongsawlia Church and this
church was systematically organicted ‘on  laines of self-
managemenl’ only until 1849. The Khasi1 people were opposed
Lo Chrietianity during the early yearse when lhe Welsh
Presbyterian mission started their wort. Despile this, the
mission gradualy expanded to olher areac of ithe hille, and
even wuntil tThe 1880s, the Christian communily grew very
slowly in both the Khasi and Jaintia Hille. The development
of both educational system and church orgenizalion
involving the literate Khacsi Chricstiane paved the way for
the later growth of this micssion 1n the Khasi and Jaintia
Hills. 1t was only 1m 1890 that the first {four Khasie were
ordained as preachers . The firslt theological Lraining

centre 3m The North Eacl wae sel uvup al Nongeawlia with

only
S13 sludents in 1887. The church gradually grew and the
fave presbylerzes of the church were formed 10 1895  which

were grouped together in an Assembly Lhal mel annually.,

The firet full Timc Chriclian modaical Proaramme

-~
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in the region weas estlablashedy by Lhe opernang up of a small
dispensary al Mawphlany, when Dr. Griffilhs arrived from
Walee an 1878, The cenlre was ohafled to SUﬂ;a in 1981 and
after lhe earthquale of 1897, shafled lo a viltange near
Ghillong. 11 was only 1n %9?? that a Jarage and  well
equl pped Precsbylerian tospital was opened up an Shillong. N
medyrcal rentre was also establyched AL Jdowes an Lhe Jaaxntaa
Hills. Some mission worl was also done 1 Sylhelt and Cachar
regrone of the plaine and Mizoram.

Significant developmenl was also taling place 1n
the wort of lhe Amerzcan Zapliel Miscion 1n the second hald
of the nineteenth century. The Garos and the Chola—Nagpura
tea garden worltere of upper Assam were the two Christian
qroups assocrated with this %15510n. Théy had atltempled
wort amona the Nagas of whal ye todav the Tarap distract of
Arunachal Pradesh as early as 1839-40, which was a part of
lhe Shgn miselon abandoned yn 1&€471. Ky the Jale 1850<, wort
was started emong the Karbis (a lribal people living in the
F1lle near Nigaon) even though there was minimal recponise.
In the 1840s, there was & real breallhrough with vreference
le conversion wilh The heaqinnong of the worl amorng  The
Garos starled hy the Geroc peeople themsslves. Jenbainse
storled & governmenl schoo) for Lhe Garer &l Goalpara whach
Was instrumental an preparaing {for Lhe chrislian movemenit,
ameng  the Garos thouah the school dio not laer Jong  LThe

twa  studenltls of this cchanl, Omed and Ranl he of Watlrepara
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village, were baplared in 1863 atl Guwahats. They returned
to work among their people 1n 1864 when they were convinced
of the va]pe of Christianity for their own people,. Rambhe
started a school at Damra, and the first Chrastian Garo
village, Rajasimla was eslablisthed by Omed, wheo W s the
first person of the North —-East to be ordained and to
baplaire others. In terms of lhe numbe) of miscironarlies
stationed and the size of the Christian community, the Tura
«tation estlablished 1n 1877 became Llhe largest ain  lhe
American Baptislt Assam Mission.

These was a&also an  exlensive response to the
American HBaptist worlk among lhe tea garden workers of Upper
fissam. The firsl contactse were made by LLhe Assamese
evangelists wortaing oul of Sibsagar in the early 1870s. The
Naga Hille Jater became & major centre of Chrastian
movemenl which started with a visit by Godhula Rabu, an
Assamese evangelist ogt of Sibsagar, to the Ao hills 1in
187 1. Edward W.Clart, & M1ISs1OmNary, then lived at
Molungyimien (lnown &s Haimong then) 1n 18746 and later on
&l the nearly formed village atl Molungyimsen. Molung was
the first mission station 1n the North East which was not
gqovernmenl clalion. A second Nege centre wee opened up  at
Kohima 1n 1880 and the third was established

amonag tho

Kyong (Lotha) Nedas at Wol he 1n 1&8% (both 1n Lhe Angaml

area to the soulh)

Micoram &and the H3ll arease of Manapur  lale:

-
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tecame important centres of the Christian movement due  lo
the work of the Protestant missionaraies who started therr
work in the lacl decade of the minetleenth century. In 18941,
J. Herbert Lorrain and T.W.5avidge came Lo live among the
Mizes. These bhelonged Lo the Arthangton Aborsginese Mission
founded by & weolthy bul eccentrac Englishman namod Rober 1
Arthinglon. Thie miesron dad not last Jony due Lo Lhe
principles involved 1n this misssion and these twn
mieslonaries Jaler joined the HBaplist Missionary Socarely
and returned to serve under this board 1n sculhern Micoram.

The firsel Welsh Preshvtlerian miselOnary,
D.E.Jones accompanied by a Khasi. Rai Bhajur arraived 1in
Aizawl 1in Seplember 1897 and this was the start of a
permanent  wort . Al the end of the following vear, another
Welsh missionary arrived and D.E.Jones departed from here.
The firet two Mino Christiane who were haptized in 1899 are
Khuma and Khara.

In Maripur 11 was  KWalliam Fetligrew, an
Englishman, who started the wort ot Uihrul 1n the Tangl hu |
Nage areas, north eacl of Imphal under the auspicee of  Lhe
American BaplLast Mission a&aflor resigning from Lhe
Aboriginece Micsron. In 1894, he ctarted a cchool at Iniphal
which was abandoned. In the rew centre, he alco slarted o
cchool whizch produced the {3ret converle 1o Chractianity.
Twelve boys attending the school belenging le  bolh  Naga-«
and Hul1e were baplized 11 1701, There wae

¢ recstlraction by
-
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the FHiatish government for Lhe Chraslian miss)yon to worl 1n
Maniputr due Lo the fear of Jirsturbing the orthode:x  Hindu
Manipurie present the;;. Another mission permdttled by Lhe
government to worl here on limited basis was Lhe Indo—Burma
Thado—Kul: Fioneer Mission eclablished by Wallain Roberls, &
Welstman, al the beginning of the twentaieth cenlury. Thae
nmiscron worbed 1noa emall area on Lhe southern  border  of
Mizoram.

The otlther 1mportant Christiran groups which  began
worl in the north—east were Lhe Anglicans, Lultherans and
Roman Catholics. KRohbhert HBHrand, a chaplain of the Anglaican

(Church of Enaland now called Chiur ch of North Indrad

recided at Guwahats in 1844 1o cater Lo lhe spivritual neede

.

of the European members of tTheir denomination. No
mieclonarles were ecent Lo thoe reagilon tuwl  only rvregular
chaplains were appointed. There was a conflict =1 firsl
wilh  the fmerzcan  FBoplist missionaries & each  would
altempl to tale away members fram Lhe churchee of Lhe other
and & more cooperative spai1al latler developed. Sydney Endle
arrived in 1864 1n Terpur as lLhe firel tea-garden chaplain.
\

There were a few Kachai1 couverle, and  the allemple &1
mresionary worl amaong Lhe Padams of Arunachsl Pradesh  weroe
unsuccessful.

The tuther oo Ganlhe Miosaon o Fiengal
estaplished in the 1870 a colony an Goslpara dictracl  and

1he nerahbeuring Boroe  wern  evangeliced. The frlmary



relationshipe  of thie communsty were wilh the churchee  3n
Fengal rather than with other Chrastyan groups  1n Assam.
Another Gooener Lvangelictaical Lutbieran Chur h of
Chotanagpur also  followed 1ls members 1o the Assam  leaq
gardene and organared them ynte churches.

The  Khaoa and  Jaintia Hhills Unilarian  Union
crigiInatled in thre peraod. J1 was o small o imlterecstang
Jrouf started Ly Hajyon Kissor Saingh, who ledft Lho
Preshyterian Church and was converted Tto Unilarianisy
Lthrough correspondence with C.H.A. Dall, an American
Unitarian missionary living in Calcuttla, i1ntroduced Lo haim,
Lhrouagh & RBengalil menber of the HBratmo Seamea) residing  3n
Shillong. The first Khasi Unatarian Church was organized al
Jowaa in 18846 and Hajom containued lo ecpouce Umitarlanisasm
until tis death 1in 17232, even aftpé Dall’e death. In 1936,
an  Enaglieh Urmatarian arraved in Shillong named Margaret
Barr. She was involved 1in building up two schools thal hrad
éllreadyv been ecstablished 1n Shaillong, and after the Second
World War she establisted @ rural centre on the Gandhian
mode ] at Fhararng wvallage (nadway bhelween Shillong and
Jowai) and resided there 1n 18%1. Her effort to run
somelhing of & bacic Lheclonscal Trarning  proqaramme  wae
unsuccessful. and so & seni1or Basic school was establiched
lhere.

In the csecond hald of the maimeleenth cernilury, tThe
Roman Cathnlics startled Lherr worl among lhe Norlh—eastern

-
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tribes. Therr antereel In  Asram was ascociatled “with
atlempts to faind an eascy route to Tihet. The Parvs Foreign
Mission Hociely thoughlt that Assam would provade an
alternative route. Three missionaraies, arraved atl Guwahaty,
im June 1850, and these were Fathers Jdulien Ralon, Nicholas
Michael Krack and Louils-Marie-Noel KHermnard. Kraick made  thoe
most  Jasting contribution through hae wraillen a}count of
the people of Arunachal Pradesh. The first Calheolic praest
assigned specifically for service 1m0 Ascan was  Falhor
Jacopo Broy, an Italian under the cherge of the foreign
Missionar tes of Milan. He served 11 the plains of Assam for
ei1nhlteen years and wanlted te starl his worl in Shillony
which he could net deo so. Proper Catholic missicocnary worl
1n North—east started from the creation of the Prefeclure
Apostolic of Assam, Bhutan and Manypur 1n 188%, which was
made the responsibilaty of & young German order. the
Society of the Divine Savicur or Salvatoraiane . Four
Salvatlorians arrived i1n Shillong 1n February 1890 under the
Jeaderctap of Fr. Otteo Hopfernmueller. The fairet Khass
Catholic was baptized 1n 1891, and 1n 1892 a station was
cpened al  Raliang (Jdaintia Hi1lled). The wort cpread
gradually in the Khasi1 and Jainti1a hills and worl among the
Chotla Nagpurie and other lrabale worbaing in the tea oardens
of Upper Asam waz also etarted, and even 1T 1900, thoe
(atholice 10 northescl was very <mall 1in number.

Fredrict S.Downs wrole that,



Hy the end of mineteenth centlury, Christianity
has gained at least a foothold 1n most areas of
north-east, with the exceptions of Tripura where
missionary worlk was not permited untal the 19305
5;3\"“ﬁruagihiL_jjgdesh where  The Christian
movemenl did not really begin untal the postl-
Independence peviod. (Downs, 1997:0.54) .

During the twenlielh century. Chraistianily Legan
to spread UThroughtioul the whaole North-Eastern regqroen and
Christian followers vary 1n strengthgfrom tribe to tlribe,
and instrtutional development 1.e., self QOVEFrNIng
ecclesiasical structures and setting up of advanceri
educalional and medycal facilities aleo developed. Mizoram
is & slale where Christianily grew rapirdly during thi-w
period due to a seriee of revival movements. The Lal her
Pioneer Mission, and 1n?ependent mission led by Reginald A.
Lerrain  among the Mara peoples (living te the south of
Mizoram) also established 11s own denominatian-The Mara
Independent Evangelical Church.

The significanl agrowlh of the Chrictlian commumizty
1 Nagaland also tool place the First World War. The Fairst
World War was alec a turning peinl fror the Roman Catholac
Church, Where the memher were found 1n the Khas: and
Jaintaia Hille and  Shallone  had become an important centlre
of  wort end  where begininge were made for whatl wae Lo

become haghly 1nfluential educational worl —an indusirial
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school (1907), ©St. Anthony's College (1908), & girl)’s
schonl oapened by the Salvatorian nun an Shillony in 19711
as well as & convent for sigters, GCatectisl-Missionarses of
the Immaculate Conception alt Guwahali were sel up. As  Llhe
Salvatorians were of the German order, Lhey were evenlually
repatriated by the then Bratiech governmenl when the Firsl
World War started and were not pernated Lo resume work 3y

India even ofter the War For s1x  yeavs (1915 - 1_9.11) fhe woTk In
Ossam was entrusted under the care of Fr. Paul Lefevre and

a small ‘company of Relgian Jesuiles from Rengal. In 19271,
the Holy See entrusteﬁ the Assam mission lto the Selesians
and Don HKosco, which emihasired on educalyon for chaldren
of the poor and was interested 1n missionary worl. On 13t h
ran. 1927, eleven missiconaries (si1 priesls and five lay
brothers) arrive in Shillong to tale charge of Lho
Prefecture Apcostolac of Assam under the leaderchip of
Fr.Lours M™Mathias. New stations and i1nstitulions wer e
eslablished and the wort was ltaben up with great zeal . In
1923. the Selesian Sisters (the Daughters of Mary Help of
Christian) sent their farsl missicnariec to  worl i
Guwahati. The Selesians made remarlakle progress and Lhe
Catholic community grew in number as the years pacsed on.
The Prefecture of Assam was made a Diocese 1n 1934  and
FFr.Mathi1as Hermanns was Llhe firet consecraled Calhiolac
Bishop of Assam.

In the Kuli village of Senvewn (Manipur) o emal)

chnurch of the Indo~Furme Thado—-Kuli Piagneer Mission Wa s
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eetablished (1910). The name of the mission In Manipur wago
later changed to Nerth-East India General Mission in 1919.
The Mizo Preehylersans Jater undertook worb of therr own an
Manipur and formed a Synod there.

In the peraod fellowing the Firsl World war there
was the developmont of indigeneous ecclesi1acslaical
structur;a and indegeneous bodies teol over the
responsibilities assumed by mission organisalions in  the
past. The Welsh Mission seems Lo tale Lhe gradual Lturning
over of responsibilities to the Indian Church structures
thal were being developed more :zeriously, lhough all ;he
Protestant missions talted ashbout 1t. AL the ltime of The
celebration of the cenlenary of the arraivival of the fairst
Welsh missionaries (1941, the responsibilaity wans
lransferred to the Preshylerazan Church 1n Nerth-Easzt India
(PCNEL) by the mission, except the medical i1nstaitulions as
they would be too expensave for the Church to maintain.
This too was gaiven over to the Church at the Synod level
after 1lndependence. The Amerircan EBeplists in 12520 formed
the Council ef BRaptist Churches in Norlh east Indida
(CBCNEI) &after several name chandges, 1o ltate over the
property and function of the mission, thouagh 1t did nol
have at¢ nmuch centralized suthority as lhe fAccembly of  the
PCHET. Such development taol place  among the emaller

Frotestant denominalione, lhouaglh & {ew, 1ile ihe Aneam

Diocese of the Anglican Clurrh and the Gessner Evangelical
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tutheran Churches had thesr major centres oulside hi s

region. The Roman Catholic churches of North-eaul India

were aleo nol aultonomous w;Lh)n the regieon. The development
of 1ndigeneous and aulonomous st}ucturps take differenl
forms among Prolestante than among Roman Catholics, due to
the difference 1n ecclesiasltlical organiration.

The Protestant Missions always encouraged the
assumption of responcibility by local Chrastians al  Lhe
congregational Jevel which lead tlo fainancially sel{-
supporting local congregations by 19240. The Welsh Mission
founded al Cherrapunya (1887) the faret iheo]oglca]
Seminary specifically for the training of clergy.
Theological education al an advanced level was emphasiced
after the second World War and Independence. 1n 19530, the
CRENEI establicehed & theological college al Jorhat tnown as
the Eastern Theological College. AL Ais-awl {Mizoram) =
third Frolestanl Lhecological college was established 1m the
1960s and the Clart Theological College was established 1n

lhe Ao area of Nagaland in 197Z. The Raible <echools ain

Manipur and Nagalend of the Rapltis! churches were upgraded

~.

o the college level recently,

Mearwhile, the Roman Catholics could draw upon a
large missionary force and well gqualified priecsts of  Lhexr
urder (Salesrana) from Sovlh India,mainly Herala, af{ler
194&. Minor seminariss were esiabliched 1n zeveral diocese.

Y major CEMITIET Y, Cuy Leady's Houee wac ceetablayehed el
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Shalleong on 1925 which was deslroyed by a fire in 1936, The
Sacred Heart Theological College was established n 1934
for providing theoloascal training for Saliedans, Chrasl
King Major Sennnary was esltahlished for ptilosophy students
in 1970, and the Oriens Theoleaical College an 1979 for
training diocesan seminarians. The Missionary BHistlers of
Mary Help of Chrisltians, and order for lndian wonen was
established 1n 1942, and became 1ncreasingly importanl as
source of staff for the church's anetrtutions and social
programme.

The lperlod after the second World War saw more
indigenization of church leadership 1n the region and lhere
was a proliferation of new missions and seclarian oroups
lite the Austlralian Haplist Mission,the General Conference
Raplist Miscion, the EBapliel Mid-Miscirion and the Salvalion
Army, and seclarian groups lite the Seventh Day Adventists,
Pentecostalietls lite Lhoce relatled to the Accembliee of God
and the Unaited Fentecostal Chruch, other indigenou-
Fratecstant churches alseo sprumg up lite the Church of God
(1202) and many of the small ‘revival' churches of Mizaram,
Manipur and Nagalend emerged and arew.

Attitude of the British administrators towards Chraistianity

Chrastaan misgione and the Chractaan chiurch
benefitted from the RBratish adminicstrators as Lhelr growlh
and e.pangron wele related 1o the advenl and consolidalyon

of FEralish rule. bven Lhouaglhh the PBrilich  administrator:e
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were neutral in reli

im which highly pl

Christian mises3ionc.,

propagate the Gospe

power. According 1o

gioutr matlers, yel Lhere were many ways

ared Hrailtish representalaves assiuled

The purpose of the miscronarien WAk

1 and nol to be agentls of the colonial

Downe,

Christian il s83 0Nt and gqovernment, were Lhere
for theyr own rUrpose, each found Lhe olher
useful, Governmentl found the missIons uceful, or
S0 they hoped, in  pacifying lhe hill tribes and
providing education al minymal cost lo 1lself:
the mi1ss10n found Lhe qovernment useful 17
underwraiting m many CaRses, Lhear educalional
wort and in providing securitly for botl
lhemselvee and thear coniverls. «exThus the
relationship hetween the M1sSs10nsg and Lhio
\government can bect bre described as cooperation
in certain limated areas of mulual coincidence af
intereste. 1In other areas there wae often conflacl betweern
the two .(Downs, 1292:30,321)

Malhew Mulumans 15 aleo of lhe same view. 1o aquole hin
It was never The rolicy of the Eritish
Governmon? 1o hedlp The
missionarilies 1n their activaities of
preaching  the Goepel 1n Assam . Lhe  Governmentl
had  no interccl in Lhat maller  and  was  nol

1
W

v



willing to cause any dislurbance 1n  Apeam  on
aceount of relaigron. 1f some missionaries had
cutceeded 1n getting some help from the Hrilieh
officials, 11 wae« not  the resull of any
political polrecy lowards the myseions, but due
Lo personal realtronships Lo a particular
officer belonging to a church. Ful whenever  Lhe
British found 1t profitable to use churches as &
factor of discipliming  «and  educaling Thear
rather wild subjlecls 1n Assam, lhere lhey came
{forward te ke guardian of Chrislian princaples
and the protector of Christianitly donating land
1o the miscsion and giving tlhem €Sontritbutlaione
very generously (Multumana, 1984:9)

Contributions of Christianitys

The Chraistian movemenl n north  east Indae
developed first 1n those areas where LThe introductiom of
British admimieslralion brought aboul s1gnificant S0C1 0
cultur al  changes ille in Meghalaya. Christianity also
brounht the sti1lle nececsary for capable and efficient
functioning within 1the new society, Lhus enabling Lhe
relitlscal  and econeonic power lo be under the local hende.
It conlributed 2 1lol to adjusting 1lhe trihbal in Lthe
lraumatsc <¢ilualion of change. 11 plaved o vitla) role  an
the North-eastl India politics, and greally influenced Thoe

pProcecs of sacaial chenge which Je far areater than an other
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parts of the country. JU helps the people te preserve their
tribal identity n the face of perceived new threat of
assimilation into the Hindu sociely as the Jowest level of
the socio-ri1tulrl heararchy.

The Protestanl mineteenth century  evangelicalism
emphasired wupon Christianity a« a way of lafetand thoe
doctranec were assoclated with & transformed Tafe.

and transjormed based on the Divine model was moulded
Character bhuilding, which 3s purafied, sanctarfred Iand 11
helped Tin Lhe adoption of new lafestyle by emphasiring  on

the malnte{nance of certain standards of conducl of thoe

)
Church members. Alcoholiem was a <ocial problem  which
Christianily was opposed lo andf%oo opposcd the qovernment
policies for supportaing thye trade. Hygene was inilroduced
and personal cleanliness and hygenic living conditaions
emphasized, decency 1n drese adepled, and lhe position of
women raised by encouraging them to enter 1nto educational
imelytutions, Christianity made the Christian family
relatienships more egjalitarian for the beneéfit of both
husband and wife.

The eslablyshment of orphanagec, undertalina of
relief worl and village developmenl, hnspatals,
dicpensaries, hostels, medical service and educalion were
also the worbls and contributionzs of Christianity Lo thes:
fBalle.

fimother ympor tant contributiorn waG the

contraibution to the developmeny of Tribal 1denlily  and
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unity.

To quote Downs ¢

the facl remaine Lhal the recovery of  Jateracy
would have had conniderable 1npact upon lThesr
welf—image. They were restored Lo a state of
civilizatiien that they had once had, but had

cubsequently lost. (1997:195).

The education of the Lribal people wa s
cignifircantly contraibuted by Christianitv. Educational
faci1lities provided by the Chraistian missionaries 1

Meghalaya helped the 1ndiaeneous Lribal foll im lthear
adjustment to the new si1tualtion thalt prevailled 1n  the
mneteenth centuries. Alesrander Lish, Lhe farsl missironary
serving 1i1n North-eacel India opened up & school &t Sohra,
and the Welsh missionaries also became involved 1n
establishing schools whenever a new station was opened. 5o
Ltoo ere the Roman Catholics.

f.ducation enabled them to read in their own
langdagp; and 1t drew the children to schools havanyg
lrained native teachere. 11 helped 1nm educaling the traibal
people and enabled them Lo hreal down superstiftions  whicl
resulted n  the emergence of new beliefs. and provaded
Christian 1neti1tution and accese Trn Chriztian Srriplure and

Intereture Lo s ld up the indigeneous Chraicstran
-
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community.The dmpact of modern education is greater among
these people with a relatively uncophisticated background
and wilh npe literary tradition; and at a tlime when the
British adminmistration posed a greater threal to Llhear

cultture, social, econonrc and political tnelitution.

To quote R.IK.Roy kurman on the role of Chrastianaily @

In many areas, Christaanitly appears Lo
have’ served lhe raole of fi1llinng up Lhe
intellectuals and spmiriytual vaccum caused hy
the Jrowing scepticism amonyg the Lraibal
population, aboul their traditional faitlh and
world—-view. It has also tended 1o serve a:
the wvehtiicle for umifaicalion of the 1solated
small communities into a larger
entity.....the tribal communities are rnol

always the tools of the fore1gn misslonaries,

1That 1they &re made out to Le. (Roy FPBurmen.

1972:855.

D.R. Manleltar opimes thal humaniclyc religion and

modern civilization in place of the primitive way of 1Ihfe

wae btoughl aboul by the Chrastien missironarses. They &leo
fod
incul caled in the tribal porulation the Western ans

Christian
froncepts of J1fe and elhice (Manlelar, 1972:111).

S.M.Dubev shows 1hal educalion 1¢ -~ polent Aagenl
-



for the sori1al and psychological changes and ils  influence
on productivity and economic development. There 18 @&
relationship between education and economic developmenl and
education is an invesiment, helpang the socializing
prrocess and development of  human  personalily, co0CIA]
mobility, occupational chanager and the rise of professions.
To quote Dubewv:
fin analyecirs of the cocio-culltural life of these
- positive correlaton between
tribes will show that there 1s alconversion to
Christianaty, hrgh percentage of Interacy eand
social change and modermniraltion. The British
Admainistration, Chrastianily anc modern
education arrived simullaneously 1n tThe first

nuatr ter of the 19th century 1n lhe North eact

India. (Dubey, 197Z2:281).

fA.P.S1nha also agrees that education 15 & contribution of
the Christian to these hill tribals. which brought social
and economic advancemenl.Commenling  on ‘Foelilaics and
Economic Development 1n the H1ll Districtzs of Assam’ ke
wrole:
Compared Lo therr mearghboure anm the plains, The
reople in the Hill DNi-Llricts ~wvre more chanye
orrenled, Lhey are ready to malc exxperiments an
Tisk Chrishanty and the high inadence

allernate ways of tife or willh ecomomic) of

educeatlson heave Taberadlarer therc altstude
>
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towards change. (Sinha, 1972: 35H0).
G.Chattopadhyay Aalso wrolet

As & matter of %act, 14 we clowely examine lhe
trabal values, we may‘even find that 1lhey arc
more sulted to the 1ndustriaal organisations,
given education and trainang, than the Hindus
or  the Muslime..The tribale do not  have  laboo
on female labour. They do not have any
negative values on worting wilh machines or  on

craftsmanship. (Chattopadhya, 1971:491).

The report of lhe study group for tribal Labour
(National Commision on Labour, Delh:i, 19469, pp.  5-&Jalso
tells us thal the traibal ethice 1¢ free from Lhe greed for
accumualation of -wealth and that the trabal approach 1o
matlerial acquisition i1n moral and rational.

E.Palem has analysed the continuly and change of
lhe socio—-pelatical system of the Jainltlia traibes and has
written that the people belived 1n religious toleration and
have not embraced Hindursem or Ielam though they have nmisted
with them for hundreds of years. Chrastianity 1s accepted
by them fjfraf they choose’ to acceplt any religion wilh &
leacst resisltance Lo their old end somelimes forgyactten
Lraibal religion, end Chractianaly 3¢ one of such reladglron.’

(Pabtem. 1972:3460).

r)cf,



CHAPTER 1V

WEBER'S THESIS ON PROTESTANT ETHIC
AND THE SPRIT OF CAPITAL1SM

Mas: Weber, who was a trained jurist and professor
at Freibury, Heardel beryg )and Mumnacts, wrole on various
subjects—ancient anrarian history , condation of the rural
populations of Prussia ,methodology of cocial sciences  and
soci1ology of ro11910n.1raVPJl\nq widely, e was alsn
interested 1n conlemporary po]:t%ca] and soci1al movementes.

1
It was al the age of 56, 1n 1920, lthat he died 110
Munich.Hise prolonged 11l-health and premealure deatlh
hindered ham from giving the final }FVIS]QH Lo many of hae

writings, and hae tollected worls were publisted

posthumously.

The diccussion provoeled by The Protestant Ethic
andthe sprit of Capitalism has nol since diminished, as Uhe
questions hBiraised pocsess a univereal crgqmaficance, and
bolh method and conclusions of his essay are important. Il
Lhrew & bralliant light on thigspecific faeld explored, and
suggested new approach teoe a range of prablems of  permanent
interesl 1o al) who reflect on the deeper 1szues ofimodern
socrely.

KiH.Tawney 1n The foreward to  hiac Translated
eassy.oprnrd lhat the fundamental and simplec qurstion Wehel
Atltemple To answer 3¢ Lha! of the prveholonica) tondirlyone

which made possible  The develaopmend of rapitlalislh



civilization. To guole Tawney @

Caé:ta]:sm,:n the sence of
great ;Jnd1v1dual under tal angs,
Jnvelvinag the tontrol of large
financaaAl resources, and  yielding riches Lo
Lheoar mastler s a  result  of speculation,
money<lendinig, commercial enterprase,
huccaneering and war, 1 as old as tastory.
Capitalism, as an economic sys<tlem, resting - on
Lhe orgenisaltion of Jegally free wage -
earners, for the purpose of pecuniary profit. by
Lhe owner of céplta] cr his agenls, and seliling

.

1te stamp on every aspercl of societly, 1

343
g_x

modern phenomenon. (Weber, 1930; 1974

1)
and (c) ).
Caprtalism, & type of economic cycstem 1= &
successful revolution 1n many counlries of the world
lodey.Afler rcenturies of struggle, 1ls taitle was fainally

established a@s 1t involved a code offeconomic conduct and &

syslem

-~

{ human  relatione  eharply al varlance wilh
venerable convenltions, accepled schemes of sprial ethrce,

amdd the Jaw of the church and of mosl Luropean cttates. The

P

emergence of this {form of economnc enterprise wasthe recull
uf therges 1n the characier of cromonie fnvironment 11 e

aed. Welier wrote =

&



The notion that our rationalistic and

rapitalastic age 15 the characterised by &

wtronager “vconony ' anlereut than other
periods 16 chidldash.  The moving sprals of
mndprﬁ; caprtalrem  are nol  posnessed  of &
sLronqgor econonac impulse than, for esample.
an Oraental tradery, The
unchaining of  thp economlc inlerest, merely
as st ch, hae produced only irralional
resultec: such meyn 8s Corles and Pizarro, who
We e, perheaps, s le slrongest enbodiment,
where far from having an 1dea of f
rationalietc CCONCGmlC Iife.{(Quoted in

Weber 1930/1974: 11d) & {(c) ).

"Rationalaism” ac< used by Weber 1¢ a term to
describe oen  economic syetem hbesed mol on  custom or
Ltradition, byt on the deliberate and esvslemalyic adivetment
of economic means to the attainment of the ohjective of
pecuniary rrofit, Accordirnag to haim, thtas movemente which
has therr scurce  an lthe religicus revolution of the
tivleenlh centure,

The nev conceploon of religicn taughl  the
rrenesrs of the mndern economic order to reqgard the rursull

of  wezllh , ae not merely an advanizae, bul o« dute. I1 e

I
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not " the strength of the molive of economic self-iynteresl
that is significant, bul the change of moral standards. The
force producing it was the oreed assocraled with the name
of Calvin, and thus, the social counterpart of Calvinisl

-

Lheology was cdapitaliom.

To confryrm tos thoory, Webhetr " central ddea
wasg erpreassed i Lhe chararteristac phrace of o
"calling".lhhis meeant thal Lhe elale of 1afe 31¢  sel by
Heaven to lhe andividual, and lo rebeld anainst 1L was
constdered impirous by most medieval theologians inmcludingg
L.uther.

While for a Lalvinisl,at AN not a
condition in which the aindividual 1s born, but a slreneous
and esacling ;nterprnse tvo be chosen by himself and to bhe
rursued wilh & sense of religious responsibility. Labour 1%
considered ae a sparitual end and mol merely an  economdyc
means; &nd conve tousness less formidable megnace lto thn
coul that cslolh. The virtues incumbent On the
electdiligence, thrift, sobriety and prudence; are the mosl

relyable pescport lo commercial prosperity. The pursuit  of

wealth 1s now considered and welcomed &as an ally of

1

teligion.
He  suggesle that 1f capitaliem heoins  as

The practical sdealrioem aof Lhe a<piring bourgeoisie. 11 vl

end  &s an orgy of malerialism. Me &leo  emrhasized the
connection betlwern religiouys radicalism  and ECOTIOmL !
progress His essay wes contpined to  the part Pl&jcd bj

y ey
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religious movemenls 1n creat:n? conditions favourahle for
the growth of a new type of pcononac civilization. BRul
recent studies of the development of economic  lhought
suggest that the change of eopinion on economic ethaice
ascraibed to Calviniem was by no means confined to 31, but
was  part of & qgeneral intellectual movemenl. This wa-
reflected 3an  the outllool af )Cathnlac as  well as  of
Protestanl wralers,

Calviniet teaching alse varied widely an
time and space wilh daifference of - economic condition,
csoci1al  traditron and polatycal env:nmmunt. The =econd,
individualistac phase  of Ca1v1£1sm rather than tho
remoreeless rigours of Calvain tamself, may, <according to
Tawney, plausibly be held to have affinilies wilh tho
spiril of capitalism.

Introducing = “The Protestant EthOac and

~

the spirit of Capitalism , Weher has written thal

capitalism 1¢ the moel Taleful force aim our modern 13fe.

The impulse for unlimiled greed for gain 1s common in &l |

reoaple, Times and places, whenever Lhe ohyective
poszibilaity of 1t 15 or has heen Jqiven. Bul 'capitalistic
cconomic Fctron' 1¢ "one which reste om 1he expectation of

rrofrl by the utilaizalyon of epparturaties  for Gy change.

thal e on (Hormally) peccedul chancoe of prafal’  (Heber.
[N - - =T =

193071974 ¢ 17) wnd capibalistsc acguisition 16 rationalley

fur sed,



The caprtalistic enterprise and the
capitalistic enterpreneurs, nolt only as occasional but as
regd]ar entrepreneurs,are very old and widspread. Ralional
1ndustr1g3 organiration where there 15 & separalion of
bueiness from  household; and rational bool -t eeping,are
reculirar to weslern capaltalaism and this s influenced by
Lhe development of lechnical pocseatnnliztaes and  moedern

science, rational strwures of law ?nd administration, and

rational economic conduct.
Keligious affiliation and social strataification

Glancino al Lthe occupational stalistlics of
any countiy Weber pointed out that the findings showed tLhi
presence  of an overwhelmingly Protestant hbusiness leaders
and owners of capital, as well as the higher nrades of
cbi1lled Jlabour and even more the higher technically and
commercially trained percsonnel of modern enterprise.

This mey  he  explained n terms of

historical circumstances ertendinng far back 1nto the pazt,

but 1o a certaan extent the religious affilration afupear
to be the resultl of them which involves previous ownershiy

of capi1tel and an enperncive educalion. Weber 1n this essay
investigsled the peculiarities that the religious aF oup
have  whach mighl have reculled in cuch economic  behawviour

imn western =ociclbies.

In atlemplong to fornuwlate the difference
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of the Preoetecstant and Catholic attitudes lowards economdc
life,Sombart wrote that the Catholic 1s quieler, havany
less of the ac quisitive ampulee and preferse a life of the
greal®sl possible securily, even with a smaller 3ncome, 10
a 11fe of raiclh and excrtement, even though 31 may hrang the
chance of gaining honour and raches. He also opined  thal

Lhe Protestant prefere 1o eal well whale the Catholirc

prefers to sleep undistrubed. (Weber, 1930/1974 :40-41).

To Weber, those vague 1deas as Lhe alleged
other—wo:Jldlinesse of Catheliciem, the alleged malerzalastac
Jjoy of living a= Protestants and olthers late them.
accomplished nolthinag for hie purpose. Not all the
Prote;iant denominations seem 1o have an equally strong
influence in  promoting the development of the sparit of
capitalism.

The Spirat of Capitalism

Weber has pointed oul certaan difficultrec
in defining "the spiril of capitalism' and the final and
defimitive concepl comes &t the of the investigation.

According to haim.

If any ohiecl can be {found 1o which thils term
cen be applied wilh any understandable meaning,

Pt can only be &b hiclorical indivadual, 1.6

LA 4

1]

compler of elemenls assncialoed in historcal

realaly  which we unitle 1mlo  conceplual whole

Gé



from the standpoint of their tultural

signifﬁcance. (Weber, 193071974 t A47).

Butl Marianne Weler—in his hiography wrole:

~

S
¢

Hy economic  elhics he meant(l, as  he did  an
the first  sludy, nol ethical and theological
ltheories hul the practical smpilse toward action
that dJderive from reliqgron. (Weber, 1975 ¢ 331-

330).

Ti1me and credilt are considered =X
money,and money 1% of t;e prolific, ge%eratlng nature.
Theese concepls with punctualaly, honeetly. inductry,
frugality,justice 1n  a&all dealings, living accordaing tno
one's earning and saving, and prudence, 1s the sparat of
capitalism in characlericstic fashion, classical purity,
{free of preconceptions and from all direct relaltion 1tlo

religion.

Todav's caprtalien dominatles economic

life. It educales and

i

elects Lhe economic subjects whicl
11 needc throuah & procece of econoemic  curvival of the

fittest. In order LThat

bl

manner of life o0 well adapled 1o
1Te peculaieritaies be selected and dominatoc, 1t chionld

originztle  a&as & way of laife commen Lo whole aroup  of  men,

according Lo hoam.

'rovisionally, ihe expreceron sparat of

&7



(modern) caprtaliaem jo used Lo descraibe Lhe attitude which
speks profit rationally and s&stematically, as the
capatal:stlé form of an enterprice and Lhe sparit an which
1t 1s  run  generally stands in  some  sort  of adequate
relationshaip to  each other, but mol an one of necescary
interdependence.

Ihetorycal facltes Justifred that the
attitude of mind has on one hand found 1ls most suitlable
expreseion in capitalistic enterprice, while on the olher,
the enterprise has derived 1l1s most sultahle motive
force from the sparat of capitalaism. The question of the
motive forces 1s a gquestion of the origin of The spairil of
capftal:sm. The capitalistic systemn needs Lhe deveolion to
the calling of maling money, a well suirted attitude towards
malerial goods, so 1ntimalely bound up with the conditions
of survival 1n the economic struggle for existence.

The mneed for support of  any of any
religious forces 15 no longer fell nowadays. The commercial

&ocial
eand [/ interests tThen tend to determine men's opinions and
attiltudes 1N such circumstances,sd adaptalion to the
corcylion of capitalistic swcecs 1¢ nececsary . At modern
capitalism  has become dominant. and emancipated from 1te
old cupporle, the development af 11¢ sparat ceam he
undersinod ac parlt of the developnent of ralionalicm ac 4

whole ,

Luther's conception of the calling
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The religious concteplion —calling sthat  of &
tashk el by God, hae emisted for all predominantly
Protestanl garoups; 2le nmnodern meaning comeo from the
Fiblaical transiation through the splr:trof the ltranslalor.
The valuation of the fulfilmentl of dutly an worldly affarrs
as the highest form which the moral  artaivaty  of  the
individual could assume, which gave every -—day worldly
activity a religious si1gnificance, 15 a product of tLhoe
Reformalion.

The callaing 15 Lhat lhe only way of living
acceplable to God 15 througlh The fulfilment of thoe
obligations imposed upon Lthe 1ndividual by hl? pocstion  1n
the world. Luther developed this concept in the cowrse of
The firetl decade of hie activily & a reformer.,

The Lutherian view of Christianily 15 sharply
differentiated {from thal of the Roman Cetlholiciem of  hoasg
time.The three 1deras — the principles of gratuily, faitlh
and God's Word are the foundaltion of Prolesztantisn.

During Luther's time lhe world "vocation" meant
vocelaon 1o praesthood or religious lTadfe. He wae againat
such 2 concepl, and believed thal withdrawal from the world
s un-scriplural. Il wae here Thal the clraled al the roots
of mediaeval monachicism,

Luther '« concept of calling 16
traditionalastac, His callang 1s something which men has to

accepl  as o divine crdineance. 1o which e muet adapl
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himuelf. Thie aspect outwelahed the olher 3dea  which  was
also prevent, Lthat worl in & calling was a , or, rather
Lthe,tast sel by God.

Though the moral emphas:gjhn and the relygrous
sanction of ornenized worldly labour an  a calling wao
miaghtily ancreascd, yel, Lulher cannot b cla{mvd {for the
spir1it of cap3talism an Lhe sense Weber used, as Lhere wa«
a stronger emphasis on lhe 1dea of provadence. The only
ethical resull was negalive as worldly dulies were nu
Jonger subordinate to ascelac once, and obedience 1o
authority and acceptence of things as tlhey were, weroe
preached.

Hut Weher aleo opines thal evern tLhe «Lutheran
form of the renewal of The religiocus life may had some
practaiceal cignificance {for the objectls of his
investigaltion. Bul significance evidenltly cannot hbe derived
directly from 1l atlitude to worldly actaivity or mnot  so
easi1ly grapped as 1n the connection wilh other branches of
Protestantaicm.

To quote Robert M.Brown ¢
What the Feformers did wae 1o cul
throualh that distinclion (between religious and

Yay ) and zeserl lhal one'e cellinmg  could  be

fulfilled 1n any lind of ocrupsation and nnt Juet

1o cpecrfie MYeacred” one. A lulber pul a2t

sShoemal or Can serve God at hie hench Tust

a <
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fully av the priest does at the alter...Thus the
n"eacredness of Lhe secular'... was reaffirmed.
(e 's response to God i1n love could be carrsed
put  wherever one was. A]{ of life was investled
walh meaniIng, and all worl wag 1nvested wilh

dignity. (quoted 1n Scott, Willaim A, 29, 26) .

The Religious foundation of worldly asceticism:

The four prainci pal forme of ascetlac
Protestantism are (1) Calvainicwm, (2) Pieticem, (3) Methodism
antdl 4) the sects growimng oul of the Ea«list movemenl
according to Weber. The types of mora} conduct which
interected him mighl be found 1n & sifalar manner. among the
adterents of the various denominalions derived from any of
Lhese four <cources or & combination of ceveral of them,
Similar elhical ma&sims may be correlated witlh very
different dogmatlic foundatione.

The interect of the study 1o on the influence of
those peychological sanctione which orig1 nalting in
religious belred, and lhe practice of religion gave &
direction to praclircal conduct end held the i1ndividual Tu
1t. Theece &re derived {rom the pecvliarities  of the
religious 1deas behind them.

Calvinism
Calvamiom has tThe dortrine of predestination &

1te most, characteristic dogmna. For Lutlher, religion ¢



rssentially man - centred and hie  thainkivng aboul  God
reflects anthropocentriom. Il is what God does four man that
15 Important while for Calvin all 1e God and his  theology
18 radacally theocentric. The {hportancz Tres 1n man's
Tearing of God'o plan for the world and then f3tling
himself to the divine scheme of things. Man e;tisis for God
and  the supreme actl of relagrion for man 18 Lo accepl Thae
and submil himself humhly Lo the absolute sovereigniy of
the all Holy God.

The three Lasic 1deas of Calvinism are : the
absolute sovereignty of God; all else e:tists for God's
glory and the doclrine of predesltainalion. God ¢ sovereign
and the vision of God reflects the-Dld rather than the New
Testament. Man cannot de anything to alter His wail)d and
what happens 1n His creation happens because He wills 1t
co. For man, only the {nowledge of God has any worth; which
leads Lo three hasic religious attitudes — humble adoratiorn
before the myctery and ccvereignyof God, eacceplance of
man's own significance and the total dedication to
manifeeting Hie glory.

God 1¢ 1pexprecsible in human Lerms and to lnow
Him we have te turn to HMis revelation — His Word. He 15 thkr
begirnning and end of Hie creations as all Lhings thatl esrat
come from Him end they have arn end on Him, and thst for Hio
vwin o purpose God ecle. Man musl anly acl nowledqge that Hace

ex]stegce is anly {nor God's alory and for refleclting thoe



purpose for which God created ham.

A for predestination, there is & belaef that
everything man does and hrs final destiny 1s according to
what God has foreordained. To God alone who 18 soverelgn
rest the decision who He will save and who will be lost n
terms of tHhe own wild and that decree 15 3rreversihle. Even
suggesting man's aclion wh@ther‘good or evil]l can affecl Hie
will 15 regarded  as  blasphemy agaanel Hig absalule
soverelignly. To him God has not chosen to reveal how the
decree 16 eveculed, how mercy and justlaice are served 11 1t¢
esecution. Man 1s only to accept both the fact gnd thu'
mystery behind this which showe his reverence o God's
word.

The world et1ele to glorify God and the elected
Christian 1s to increase this glory of God by fulfilling
Hie commandments to the becl of hye abilitv. God wille that
Lhe social life be organized according to His conmandmente
and  thus He requires seocral achievement of lhe Christian
which 1s shared hy labour 1in a ca111ég which serves Lhe
mundance Jife of the commumity. EBrotlherly Jlove 1¢ practised
for God®s glory and this 18 eupresed 1n the fulfillment of

[

lhe daily laste;and in the processe this fulfallment azsumes

st

peculiarly ohyective and 1mperconal clharacler, that of

i

ervice 1n the inlerecl of the ratioenal organiration of the

n

ccral environment. Hence, labour in the Servy o of

Inpereonal social appeared lo promole Lhe alogy of God  &nd
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willed by Him.

The ndividua) is placed entxrfly on  has  own
responsaiblaty in religious mallerws. Here lies the source
of the utalitarian character gf the Calvanmastac elhres and
important peculiarities of the Calvinistac 1idea  of  the
callaing were deraved from lhiys same source.

Pietism

The doctlraime of predestaination, 1 histlorically
a starting point of the ascetac movemenl a&also called
Pietism. There 185 & deep distrusl of lhe Church’ of tlhe
theologians and 11 wished to mate the invisible Church of
the elecltl vieible on earth. The memberse attempled to 11ve
1in a life free from all worldy»tempiatlone.and dictated by
God 1n all 1ts deteirl, Lo be certaan of thelrr own relbyrth
by exlermal signs manifested in their dai1ly conduct.

The German Pieltaism led away from lhe doctraime of
predestimnation. Pielism to 1t simply meant the penetration
of melhodologically controlled and <supervised. thus of
asectic, conduct into the non-Calvinisltic dencminaltion.
Grace 18 offered 1o 11, eirther orice for everyone at &
definite moment 1m hais life or at some moment for Lhe las
Tame .

Compavaing  Calvaimsem snd  Pielarem lhe farmer
"appears lo be more clocely relaled to thes fiard legalism
and lhe acliwve enlerpricse of  bourgecous capitlalictac

enterprenenre , whiile the purely enoliconal farm of  Pietism
-

—
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15 a weligious dalettantrsm for the Jeisure classes'.

(Weber, 1930/1974 139).

Metho dism

I b] a combination of an-emotional but st1])

o

ascetic lype of religions with increasing andafferemce lo
or repudiation of the dogmalic bawie  of (Ceelvinastlac

\

asce£1c1$m. The methodical and systematic conduct of 1he
adherents 16 11ls¢ chatacter:stlcland ithey believed 1m the
undeserved possession of devine grace and lhe 1mmediato
censcirousness of justification, forgiveness and
sanctification.
Worts are mnol the cause but Lhe means of }nowing
one's state of grace when performed =solely for the glery of
God. The feeling of grace and righlecus conducl eare also
necessary. This added nothing new to 1tThe concepl of
talling.
The Baptist Sects
The ERaptistle, Mennonites and Qualere formed &
second 1ndependent source of Protestant asceticism. The
¢thics of lhese religious group reetl upon & hacie differing
n principle from The Catvinistx doctrine. The rel1giouc.
communitly  (secl) 36 & communitly of porconal helsevers of
Lhe reborn only.

Thie imtenacity 4! imlerest 11 cCcomom ¢

occupaltions was considerably increased hy faclors such  a-

—

lhe refucal 1o accept office 31 lhe cervvice of the stlate,

~



oryginated as & religaous duly following from the
repudiation of everything worldly; the imvincabloe
antagonism to any sort of aristocratic way of Jife; Lhe
consequence of the prohibition of all adelalry of the flesh
and their unpoliItical OF‘PVGH anti-politrcal princaples.
The shrewd and ronscientious rvaltienality o the Haplisl
conduct wae forced anto non- pelitical callinas.

The doctraine of Saivatlon whch atiribules
immense 1mportant to the wrole cf conscience ac the
revelation of God to the individual also gave their conduct
in worldly callirnge & character which was vof  Lhe
greatest significance to the development of LThe spirit of
capitalasm. The maxam  "honesltly 1¢ the bheel policy' e
adopled by them.

Ascelicism and the spirit of capitalism

Writings der 1ved from minicslerial precltise werne

eramined hy Weber lo undereland lhe conmection between Lhe

fundamental religious 1dess of ascetic Prolestantism and

11le mestimes  {for  everyday econamlc conduct. Ascelarc

Frotestanlism was treated as & <ingle whole,

Richard Harter, a wraletr ori Furiadan ethics,
discussed weslth and 1ls acquisiticn as of aresl  danager.
The moral chaeclaan to Lhaie liec 3n tThe diclraction from
the purcurtl of & raighteous li14e az the enioyvment of wealtll
Teads 1o 1cdlenece  and lemplalians aof 1he  {leat, To b

cPrriarn of one's ogwn ctate of grace,sman on  lhisc  carth.



muet do the worke and only thuese actavily serving tlo

imcrease God's glory, according lo the defimitoe
'

manmifestations of Hie Will, ac Lhe saintle everlaslaing rest

is 1n the nent world.” .

Thue woste of tyme through socyabylatly, 1idle
tall, lustury and eoven «lecp which 16 more  ULhan necessary
{for health 1e the deadliecsl  ein.  Tame 1 immfainately
valuable as every tame losl 16 lost to lakour for the glory
0of God. Those who are nol diligent 3n thear calling have no
time for God when lhe occasion demands 1l a&according lo
harler. )

Hard, continous bodily o1 mental lJahour 16
preached. l.abour 158 seen &s an anproved ascetic tltechniguo
ae a specific defence agasinel the templtalions of  Lhe
unclean life, and 11 came to be considered 1n 1tself LTheoe
end of life, ordained as csuch hy God. The Symﬁtom of tlhe
lacl of grace 1s the unwillingnes= to worl .

There 15 a difference from mediriaeval view—-pointe
here as labour 1e viewed only as & nececssary natural

ratronale {for the maintanance of individual and community.

Thomas Aguinas inulerpreted the division of labiouy andd

it

vccupalirons 1T cociely, AT clhore, &S A direct

canceequence nf the daivine scheme of  things, I 15 A

b=

telinosons  dutly for the Lulhersan 1o jreserve imn the place

he was placed and wilhain Lhe limits which God has assigned
te him.  The world had lo be accepled me a1 was,  and n



luther®s realm of ideas, Lhe ettncal princaiples  fon lhe
reform of the world could not bﬁ_Found.

Hut N Lhe Puritan view, the provadential
purpose of thedg31sxnn of lakour 15 to be Inown by 11«
friaits - that of utilsity, and therve 16 & syalematyc,
methodical character of worldly asceticasm. The Quater
fthoc too demands rational Jabour an & calling. Weallh  and
1ts acquasitaon, thus, as a performance of duly in o«
tallaing, 1% morally  poermiseable amd acltually ewnwdoaned.
Wishing lo be poor 1s objectirionable as a glerifacatiom of
worts and derogalory teo the glory te God, while begging, on
the part of one able 1o worl, 15 & sin of slothfulness and
& violation of the'duLyI?rothetly love.

Therfore, Puritanism cerried lhe elhos of thoe
rationalization of capital and labour. Theiar belief that
they were (God's chhosen people saw 1n  Lhem & greatl
reralssance  and the thant fulnese for one's own perfection
by God's grace penetraled the attitude toward life of the
Puritan middle class which shaped the formalistic, hard and
correclt characler peculiar to Lhe men of that heroic age of
capilalism.

Men a¢ o lrustee of the goods  conmang te  him
Lthrough God's grsce muci qive an  account of everything
enfrusled 1o ham; end a: cuch, pocsescion 1¢ alep for the
purpose  of  sarving  lhe glary of Gnd and not for niye '’

. Tesponsbilify
tnaoeyment. Grealer lLhe pocacesione heavier 1%, the | for

7



holding them undiminiehed for the glory of God and
increasing them by restless effort. It was in the elhic of
ascetic Protestantiem thal & consaietent elhircal foundation
was  £rrst found  whaeh  3s thal & censistent elbhdead
foumdatien was  firsls found whaich s significant for the
dovelopment of capirtalaism.

Aecelroram condenned dishoneasly, impulsive
avarice, tovelousnese and mamonism as the pursuil of riches
for thear own sale. It looled upon the pursuarl of weallh as
an end in itself as highly reprehencsale, bul the altlainmenl
of 11 as a fruart of labour 1n a calling as & sign of God's
blescing. The accumulation of capital through asceti
compuleron to save ]S.LhUS, }nevltah]e; when the limitation
of consumption 15 combined with this releasé of acgquisitive
aclivity. The FPuritan outloot aleo influenced and favoured
Lhe develnpment of a ralional hourgecils economic life.

The 1dea, thal fai1thful labour, even at low
wages. on the part of those whom life offers no ather
opportunitaies. e haghly pleasing to God - the conceplian
of this labour as a calling also has as effective force to
eéffect the productivaly of Jzhcour in the capitalistlic sense
of The word. But with capitalism b@gnng victo raious. tho
relagrous roole die oot slowly and pres over gradually into
sober virtues which nive way to utilitarian worldlinecss.

S.N.Eisensladl writes lhal lo  unnderctand Lthe

core of Weber®s thesis, 11 315 woerLlhwhile tao survey briefly



some of the major stages of the controversy grown around
1t. Broadly, there are lwo lypes of arqgumenls corresponding
to some extent with the chronological sotages a1n Lhe
argument®s development. p

The firetl deallh with Lthe direct amalysis of Uhe
atlened darecl causal connection belween Proltestant
Calviniast e¢thic on Lhe onc hand and the development of
capitalism on the otheoy. )

While some slrecsced that mostl of the initial
Calvinisl communilties did not favour the development of «
new, more autonomous economlc orlent;tlons or organizalions
because of their conservalive and reslrictive characlter
wilh regard 1o such activity, oclhere sltressed thal- the
firel greal upsurges of capitalasm occurred 1n pre
Reformation Catheolac Europe. Thére are lhose who cast doubl
on the psychological deravatives of Lhe 1dea of
predecstination i meolaivaling worldly economic  activaty,
other doubted the relevance of any aspect of the Calvinisl
religien {or the development of modern econondc  structure
and actaivaities,

U lthe olher hand, there ¢re lhose who pointed
1o the different aspects of the Calvinist "Weltanschauung"
That miaght hhave facalitaled capitalistac developend
(Mhere  attributed the dicposcrticn of FProte-stantiem o

various  aspecte of modern world — ecanomic. scaentaific or

political - to lhe exigengies of the ware of religron and

&80



the Countpr Reformatiun.

Some attributpd Preotestant's congrualy with the
modern world to its indirect impact on  the over-all
antntutnoga] etrutture of those countries 3n the darectlion
of pluralasm  and Ltolerance. Others helieve lhat The
Protestant  portyicrpation 1 otapm lalistaye socr1ely  was
laler developmenl, perhaps symplomatic of Jte adiusimenl Lo
& more pluralistic, toleranl, semisecularized world and  of
the declane of 1ls own strony religious commilments.

Thus ,we find &avi ambivalent allitude {toward
Weber's thesi.s 1n almost all the criticaisms of this .slatce
ot controvery. On one hand, we find a crilique of the
allened direct relationshap belween The rice ofl
Protestentiem and lhe developmenl of economic &actaivilaes
which Weber described 1n their concrete European and
American celtinges. On Lhe olher hand, most of these critlice
admitted }hat there 1s something in the Weberian 1Llhesis
dJeepile nolhing. The; aclnowledge, 1n one way or the colher,
the ltennel of truth 1n Weber'c 1lhesis wilhoul exacltly
defining 11,

I seencstladlt opimese  thal Weber's worl 1 not
direclt religious inunctions  about daifferent lypes of
ecoriomic kehaviour, bul oy lhese bLroder a&ttlatudes inheowent
in  lhe elheos of esch which 1nfluence and Jdirect ECOTI@mt

meltives and acltaivsitues. To ham the lransformalive capacily

"means' the capacilty 1lu legitinrze. in religious ol

&1



1deological  termy, the developmeni  of  new motivaltions,
activities and institutions which were not encompassed hy
their original ampulses and views. (Eisenstadl, 1968:10).

In Protestatism 3¢ lhe nature of  given
religion  thalt creates such & transformatave roltential,
inferred from several aspeclts of 1ls basic religirous  aml
elincal outlloul -  the stlrong combanation  of “lhos -
worldliness ' and lranscendenlalism, lhe slrong emphasis  on
individual aclaivism end respencibilily and  Lhe direcl
relationship of lhe individual te Lhe sacred and lo  Ulhe
cacred lradilion, as garven by marmy scholars. The
directions that such transformalive capacrilies can be
effective was the institulional aspecl - tenlral cymbgpls,
1dentities and 1nstitulicns of the political spherey and
modern i1nstitulions—developmenl of new typec of roles, role
struclures, role sel and 1n the moltivatltion required for Lhe
adoplion and performance of such ronlec.

The transformalive polential of Frolestanlism
had al leaslt three szpecaific economic effecls in lerms of
role development. These are ' (aj) the defaimilion of new
€COTOMmIC reles and new cconomic goals and collectivitlies
nol tied lo existing economic or polilical fremeworl s. (k)
the provicrion of breader anstilulzenal. organirtelional andl
legzal normalive e tiings which gave Lhe new roles  botl,
Jeartimacy and lhe necessary recources and {ramewor} wailh

whitch their coplinuous oporalion was Tacilitated  and (c)



the developmenl of new types of molivation for the
understanding of such roles and for idenlafying wilh ULhiem.

These aspecte of the development of new roles and  role

P - - w\\\\ -

complexes are closely interwoven, yet, distincl, hecause lo
some exlenltl al leasl lhey may develop Lo dafferent degrees.
(Ei1senstadt, 1968: 13).

The  coundaitrons under which  Lhe Tranceformative
capacities of Protestantism (or of olher religions) couldd
become "absorbed'" or imstiytutionalarred, according | lo
Fisenstadt, are Lhe aulonomy in Lhe social, cultural antd
politaical orders. These are ceen 111 Lhe way 1n whach  the
new relaigioen teool up the elements of asaulonomy and pluralis
and helped recryslallire Lhem an & mo;b differentiated
setting. This can vary even wilhin the Protestanl countrie«

‘minimal
and groups, thouah to somelesxtlent, 11 probably eticted n

most of them . To quole Eisenstadt :-

The concrete development and
inetitutionalization of such tendencies depended
lo no small extenl aon Lhe interactyon  belween
The attitudes and influence nf  the major
Frotestant groups on eone hand and, orn the other,
the rregdi1zting seocial ctruclurn, repeci1ally oI
1he potential CpenTiee or {fleyabalaty of

political and cultural centres and of the

hreader groups and strata. and on thear 1rytaanl

&3



reaction to religious innovation . (Eisenstadt,

\

1968: 14).



CHAPTER — ¥
WEBERIAN THESIS AND THE KHAS] SOCIETY

In the foregoinng chapler, we have already
summarised the Weberian thesis on the Prolestant ethic  and
4

the spirit of Capitalism. Here, we are going lo examine 1l

in  lhe content  of the Khasg socrely.

.

A lorality ain Shallong urban area, Jalaw -  the
name ef the chosen localily - 1%  s3ituated in Lhe

Municipalily area of the Shillong town falling under the
’ i \

Fastl Khasa Hi1llse Daslracl 1¢ chosen as lhe universe for the

present study.

.

The Shillono  Municipabatly covers an  areas  of
10.3&6 8. Kms. according Lo lhe 1991 provisional census, ol
which , Jaraw locality forms & part of 311, Thie Jocalitly

covers a large area and 11 1s supervised by four local
headmen w;th different terrailorial jJuriediclions withain 1t.
These are i~ (1) Jairaw Laitdom,(2) Jatlew Shyrap, (3) Jairaw
Pdenag and (4) Jaraw Langsming, each having 1ts own ‘Durbavr
shmona® or local durbar.

For ilhe purpose of thie cludy, only those sub-
toeslities of Jaraw vwhich f2l1 under the Jurisdiction of
Lhe dasew  Laxldon Iwurbar are Lalen. They consist  of the

whole of Jataw Laildom, Jaiaw lLumesyntiew, Jail1aew Lumbalemon,

daraw Chapel Rood  dasaw &1, doceph'e , Jdalaw Mawbynna and



part of Jaiaw Lansonalane. The Jaiaw Lastldom Durbar 19
headed by a headman of this Jocalily who 1% assisled by
many office~-hearers o

'Accordlng to seme sources, Lhe name of tthis
particular localaty or1g:na{9d from the first settlers of
Lthis localitly. These selllers migralted {from a plate mear
Mairanyg under The Last Khaot H}]ln districl and  came o
seltle here. The name of Lherr original place 1e  called
"lLartdom" and thal was how lhis localiby gol 1ls name.

I the past forty {ive years or <o, Lhis place
was covered wilh foresl and was thinly populated, unlit e
ltoday. The early selllers were poor people who earned lihelr
livelihood as animal—bone collectors and grass—culters., The
place was infestled Wh a Lyp; of grace lecally lnown as "U
traw" wused for thatching the roof. Thus, the natural
producte: were wulilicred a¢ a means of suctaining lhear
livelihood; and there was a gréat dependence on nalure.

With the pacsage of  Llime, lhe Khasi-Jaintia
Presbylerian Synod Hospilal « cenmonly lnown as Lhe Rohkert
Hospitlal was: establiched in 1927 al Jairaw. It was only
afler this and esperially after the Second World War ,
1o, 1n 1950 , lhal people slarted migrating Lo this area.
The developmenl of this localily also tool place gradually
and  loday there are many amenilies Tite meds cal,
educational,lransport and cownunt catian, waler SUpRply

electricaly, lelepliome, recrealional cnud olhers.

&4



According to lhe ration-card holders of this
locality , as was registered by the local headman, there 14
a Ltotal of nine hundred and eighly seven households. Every.

eleventh house was served with a gquestionnaire using random

——— i ——
- ——

sample method. Outof~erghly mine questionngires served,

only seventy five of them were returned.

Ye

Recpondenls 's Profale

Gul of the sevenly faive respondents who retlurned
the oquestionnalres, forty-sis of lhem are female and Ulho
resl ( twenty nime ) _are males. Uf Lh; Ltotal, 76% are the
Khynriam, 2.67% are the Bhois, 8% a;e Lhe Wars and | 13.33%
are the Pnare.

Their age-group ranges {from fi{teen-years of age
to er1ghty years (Table I)

.Table 1. Age-Group Classification of 1lhe Respondemnls

Age group g Female g Male i Tolal
s0-70 1 z.e7 4 - 1 m.e7
70-60 1 .33 i 2.7 1 4.00
s0-50 L s.a3 % 6.7 1 16.00
50-40 ¢ 1600 ¢ 1z.00 i @8.00
a0-30 & 17.a3 1 s.an 1 @e.es
s0-20 1 14.e7 & s.33 1 ea.00
Retow 20 1 - 4 p.er & m.er

N el T T e

Source:— Questlionnaire—Survey

-
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The males are represented 1n nearly all the age-

——
gqroups except 1H\fﬁevagg:3roup of sevenlty Lo ei1ghly years.

Here, we find that Lhe fpma;;z‘HAVD a bagher Jongetltivily
than Lhe males. Nolh males and females are represenled
almosl  equally amoeng Lhose belonging to the age-group  of
forty to fifly years. The {females helonging ltoe lhe age
group  of  30-40 years are nmore 1n number cuompared  lo  lhe
males. We find thatl between 20-50 years , liie females are
moyve an number , while Lhe malee are more

in the age-group of &60-70 years. .

Thie locality as predom;nantly a Protestant
localily. The Presbyterians consistl gf Lthe majority of tho
populetion  fiere, which may be due Lo the opening of the
Robertl Hospital 1m this lecality 1in 1922 and thn
establishment of the Jasaw PFrecbhylerian C(hurch .- The
Preshyteriane are a&also more 1n number than tLhe other
Pr@testant denominations and Calholics Lbecause 11 was
eslablished eariler than olhers. The Church of God 1%
represented by 13.3%3%, the Church of Jesus Chraist by Z.67%
and the Seventlh Day Advenlist by 1.33%, oul af the tolal
cevenly five trespondente.

fis mentioned before , there ore mety su b
localities nr Fyntoit 1n the Jatew Laitdowm Durbar ot ew. The
respondentc alag nalurallsy haad 1rom one of lhese wid Lo

Tocalities as <hown 1n tTable T7J



Table Il ¢ Sub-localitlies of the respondents

Jaiaw Lartdom Durbar | Male (in % )
Arecd :

Female (in %) Toltal (an %)

]
1
'
+

Jaizaw Laitldom 1 17 .33 4 26.67 : 44,00

Jafﬁw\Lgmgyntlew i 1.3 g &.00 : s 9.33
3;:;;_E;;;;;;;§i:j:f~: 4.00 g bl ' 10.67
J;:;;“g;;;;;—§;;;“~— | 1.%08 i 1.uk ' A
Jaraw Lansonalane i L.3G 667 7. 00
Jarew SU. Josephts L 6.7 1 10,67 4 17.3
Jaraw Mawbynna 1 z.e7 4 1.3s 2.00
_____ N 4 ey ae 17

Source : Questionnaire—-survey

Jaraw Lartdom covers lhe largest ares under }ha
Jaraw lLaijtldom Durbar while Lhe snallesl one i1s  the Jairaw
Chapel Road. The hagh concentlration of popolation an the
former and the low concentration ofthe people an Lhe latter

teem lto depend on  the actcecgilalatly of lhe tlwu  sub-

localaties.,

Single, married, cuparatlece, divorcees,

widows/widaweres are also {foaund. 2

3

&7 W oere single, oul  of

1

whiach &7 are males and 14.6&67% «e Temalen. The marvaied

respondents consasl of

W

letye perceniage, which 1 &1.33%

(i a Lhie prrcenlage, M9,30L% ars males  and ¥4 are

ra

females. Among the sepsraled or divorced. we find onlvy

;s

. v u
SR ANy

2%

LboTonging 1o lhe femeles. 12.53% are olhior widows or

20



5.1. Religious Distribution of Respondents
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widowers — 1.33% are widowers while 12% are w1dogs.

The single females are more 1in number than the
males, and the percentage of widows 16 aleo more than that
of the widowers. This may be due to the responsibilities

“Thitt—~a_Khasi woman has Lo shoulder whiach 318 not gquite Lhe
SRS

~

—_—

same for the khasi male. The marilal staltus may also have «
bearang  on the aindustrious nature of the femaldles of  the
Khias1 sociely. )

Cut of the totel 75 respondents, 74  of then
(P8.677) are Christians; while only 1 (1.33%) belongs to
Lhe lradiliconal Khass "moram’. Among toe Chraistians loo, we
have both the Roman Catholics and the PFProlestants. The
Frolestanls comprise the laragesl religious group 31n lhis

locality-80% of whom belong Lo differenl denuminations and

secls, 16.47%4 to Lhe Calholac church; whaile 1.33% belong to

the Khasi "niam’.

The Afolloewing Fre-Chart shows 1lhe trelialrocus
distribution of the respondents. (Fig.5.1)

This lecalily 1 aleo situaled 1n the Shillong
ut ban area  and many amenitiex Tile schonle, hospatlal.
drcpensary and otlthere are found. A Cctltholac cchool and many
olher private schools were opened up here. Fducationally.,
we ten cay lhal the people of thie localily cre haghly
rducalerd ac can be shown in the Bar-=Chart (Frig.s.o

The yraduales also consaiel of M.K. PG B.D. and

Q0
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Diploma holders. -
The ctiart shows  Lhal anly females are
represenled among Post-gradualtes and amcenyg Lhose who havoe

—— e

no educataon &t all. The presence of females only among

—
~~ 7
—_—

those who do not‘ﬁﬁve_qugaLJona] qualaification 15 becausc

Lhey belong to Lhe eolder generalion and 1 thie  Jocalaty
ton, Lhe females have a lonycr longeltivily.

The under-graduales  and yraduales are
distributed almost equally helwecen Lhe males and females.
The percentage  of matriculatle and under-matraic 3¢ more
amony the females than the rales, Lbul the drifference 1%

\
only slaghtl.

The females chow & lendency of contlnanQ therr
academic pursull &s there 149 opportunily 1n Lhis state fot
Lhem. The men. tend lo optl for lechnical educaltron or
occupation rather thaen higler academic achievemenl. Thus,
we find only females reprecented among the FPost-graduates.

Hath regard to occupalion, 1his area S eems
sullable for 1lrensacling businces, ecepecaially tlrade and
commerce, &35 11 15 linled by well-mainlained roads and hy-
lTanes . There 18 no dearth of trancport and communication

and we find a high concenlralion of government servantns

herco while businezsmen come e 1 Lo thon.

71



Table 111 Main Occupation

Typés

of H PROTE STANTE TCATHDY 1CE
OCCUPATION ! 1 ' 3 4 3 : 4 ' H
——————————————— e T e i T Rl
_Govt.& Sema Vo 38.47) B5.33 2.671 - H 5.43 ! -
Govt.Servants! __ ' : ' i :
Hucineos p10.46T70 EL.00 - H - ; 4.00 : 1.33
(wo)lmen : H ' { : H
Manual ! o670 - , - ! - 1 "1 34 :
abiourer s : | : H : ' H
Carpenter: : i d R J 1.3% :
Pastors H 4,00, - 1 - H - 1 . ' -
Flousewilves { L. 67 - . - : - I - ' -
HStudentls ' - { - : ~ y1.33 .67 ' -
N 1 47 H 10 : z ] i ! 14 1 i

Source

Index = Among the Protestants
1 15 for the Preshbyterian
2 1is for the Church of God,
3 15 for the Church of Jesus Christ
4 15 for the Seventh Day Adventist.

! Questionnaire Survey.

Durliore, reltirved govermnmeni servanle, colleac -

and University leachers, schobl tearhers and all Types of
gevernment cervanls are included 3n lhe clace of government
and  ~em-gnvernmont servante. Mol e Lhan half of Lhe tLolal
recpondentle fall undor thae ¢lace ae  pewple petedfer Lhie
secure and easily ovarlable government service Lo Lhe +t1sh

mmyolving buzanices, Other s who  Tacl the cducalional’

(: " 6’37

4.00
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qualification have to be content wilh manual Jabour and
¢arpentry. The manual labourers include cleaners, maid
servantle and daaly wage"eaéners enployed an all types of
tousehold worbs.

Feeides these main  occupations 4074 of  the
pepople  carry on subsidiary occupalions. Husaincss 14 Lhe
Meln cubsadrary vecupation L while come consider
agricultiure, government service,social worl and religlous
worlt as  lheyrr auhsldlary occupaltion besides Lheir main
occupations. Business (subsidiary) consisls mainly of trade
and commerce, tate EhOplG€P]ﬁg\ , assele (11t e
land,house,shops) utilizcatlaion, bnattany and Sewingy
leaching and carpentry, c<horthand and 1lyping tutorship,
tution {praivate), and such others are the IType ol
subsrdiary occupations carried on by them. A pre—chart

showsGiy lhe number of Protestants and Calholics who carry

on subsadiary occupatione (Fi1g.5.32)

Many Protestants do nol carry on subzidiary
occupation unlite the Cotholics among whom we {find  thal
there 1¢ mno great difference helween those who carry on
anly lhear mean occupalaon end Lthoce who carry on holh main
and  subsidiary orcupations. Thie may he due Lo the
dgovernmenteal prolyey of nel allowing one person to carry  on

two occupaliens  at the same lime. Ligt i & pravalrs

cnlerprase, lhie problem  does nol &t rce. The lvpes  of



subsidiary occupations carried on by male and females of

the different reli1gious groups 1s shown in Table IV

TABLE 1V : SUBSIDIRY OCCUPATION :

Types of ¢ PROTESTANT

e e e e e i s semen s e B rrvee ot o soaee veres v v sobut Boted Soes vore S P Ahbee e St = mev dmm and T SR e T et e G e drmae el M b b e e e e
-

Subsidiery PRESRY:CHRUCH: (HURCGH OF POEVINTH DAY : " P10TAL TN
ITBRIAN:OM GOD:JEGUS CHRIGT tADVENT IGT PCATHON TC KHAST s NUMBERS

Ocupations: M ¢ F: M @ F: ™M = F vEMoE F P Mo F L I
Business : 3 ¢ 3z 2 :+ 1: 1 = 1 T - - - o= 12
Tutsion A R Tt : -- O - e e Y
Knitting &: : : : : : : : : oot

Hewing I -2 - - T - I - R T - 4
Teaching . — & —:@ =~ e e - T 1o : - -2 1
Manual : : : : : H :
Labour T I e A - | - P - - |
figricul - : : : : : : : : : : : :

Ture I B T B e : : - T B o
Carp@ntry I - T T HEE A - HE T HE e -
Govi.Serv,.: 1 ¢ -t — ® -3 -~ & - HEE - I BT T i
SocralWort s 1 8 -8 = ¢ =2 ~ & - - - - — : 1
Religious : : : : : : : : : :

Worl L S R B T : - : - - L f - -t 3
Short Hand: : : : : : : : : : : : :

& Typing @ - & -3 = § =& - 1 = H— - P a4 - -

1 S0
r
(&)
g
!
!
!

o
mn
+
[~

LTI T T
!
[l
5.
=

None :

e e e o o o - [ _— e et s o bom et e s e e A o et Sehs e s e smes S e S e e e S s 2T At e et 4870 e S S Sab e e e

Source — Questionnaire Survey

From the above lable, 1t seems  Lhat thoe
Frolestanls belonging to Uhie Church of Jesuc Chrisl are
more enlerprising. Oul of the lwo respondenls belonging to
Lhye denomanataron, we tand Lthael all comeadered businese ao
their subesidiary  occupation. ne fewale 135 a relared
governmenl cervani who 3¢ now deing husiness whizle the male
16 & gqovernmenl se)vanl. Tuliroen, brnatlang and  sewing  are

gener&lly  done by lhe female. Tecaching 10 a subsidiary



————

occupation to one Catholic , while governmenl service 16
considered the same by one Presbylerian male. To hoth,
husiness 316 Lhe main occupalion.

-

7 Due Lo the large number of the Presbylerian

respondents [‘WE'HTgo_f}nq them represented 1n nearly all
of Lhe calegorres of occupatloh (subsidiary).

Income poy month of lhe people ;1%0 varies {from below Rs.
1000/~ (Rupees one thousand only) Lo aboul Rs. 18, 000/-
(Rupee§ Eighteen tlhousand only). S50.677%4  of them earn
approxamaltely  arocund Re. 3000/- (Kupees Lhree lhousand
only) to Rs. &000/~ (Rupees si13t Lhousand only ) per month.
HBusiness 1s the main facltor for the high—-aincome generaltion.

Table” ¥ shows Lhe distribution of income groups with

recpecl Lo relizgrous affilralion of lhe people.

TABLE V : — INCOME PER MONTH

INCOML . y “ PROTES IANTE : : : :
FER B e e o e e e e e e e e e o e H H 4
MONTH :PRESEY :CHURCH OF :CHURCH OF  :SEVENTH DAY :CATHO: :
tTERIANG  GUD  :JESUS CHRISTIADVENTLIST :LICS tKHASI:TUTAL:
16000~ 15000 1,33 @ 1.3F ot 1.3% : - R B
1500012000 - : - 2 - : - : - : - % o ;
12000~ 9000: 2,47 & - i - : . :o- i -t 267
F000- 6000 4.00 = - :1.33 : - : 1,33 - 1 4460
HO00- ZO00:EA.L7 ¢ 10.67 1 - : fA4.00: [LG5150.6
3000~ 1000:70.00 ¢ 1.33 - : - 10,678 - 13F .00
1000 ¢+ - - : . : 1.0 T E.&TE - 1 A00:
AR A T [0 N B : A T BN T B (N ER AL PRPAR"

Source - Questligcnnaire - Survey
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Ihe hyghestl income-groups  belong to the
Protestanle . 3.9974 are repvesepled in the income class of
Rs., 18,000-15,000/- per month and &.677 1 the incume class

of Rs. 12,000*9060/~ per month , represented only Ly 1lhoe

Protestants.~-This may be due to Lhe fact that haistoracally
, the Proleclanls came earlier Lhen Lhe Calholics and  are,
Lhere{ore, much more able lo UtliJZE Lthear capabifilies N
the crconomic sphere due Lo Lhe educalion and awareness of
opporturmities.

The majorsty earn {tom  Res. &HGO0-3000/~ por
month. 45L.34% of Lhis group are Prolestanls while only 4%
are Catholice. The dala also shows thal & large percentage
of Llhe C;thollcg earn Kz, 4Q00-3000/~ per month, while
MO Lhe‘FrotoeLanLQ y WE f:nd a large percentage of Lhem
earning Rs. &Q00-3000/~ per month.

Lyfferent lypts of shope, andustry and bucinecs
ate also owned by the rezpondent«. The si1te of Llhe1r
presence  may  he anside or puteide lhe Jocalily, in  the

nearby &ress or villages. The merchants usually own  shopo

sellaing r3ce, belel-nul or clothes sl Iewdub.

P



Table VI: Type of shops/Industry/Business.

1

1

TYPE OF SHOP/INDUSTRY/

PFHOTEGTANT S i
SEVENTH d

Uy ]
ADLYENTIST ILICS

PRESTEY D CHURCH T CHURCH
TERIANMY OF i OF
GOP JE2RUS

RUSINESS

CATHID T KHAS T

]
1
b
b
1
1
1
'
i
1
1
1
- ]
|
|
'
i
1
t
'
'
i
i
1
]
I

; ;t'_IHRL‘ET‘!

Lgrocery shop  tee67 1135 4 - i - 14.00 1 - §12.00
“astationsry shop (G i - 4 - & - & - i - | 1.33
BRetail shap 2.7 - i - i = i = i - 107
4. food stall  11.33 1 133 0 — 4 - 11330 - 3 399
5. shoe shop A T T
6. Merchant .33 15.33 11.38 1 - 4 - i1.a3: 9.3z
7.mechanical worlshop | 2.67 & - i - 4 - 4 = i - i 2.7
S.furniture worbshep 1 - 1 - i1.33 4 - 1 -~ & - i f.ag
9.fabrication industey i 1.33 § - -~ - 1.3 - i 2.6
10.comstruction 1 2.67 11.83 - 1 - 1 - 1 - i .00
Toprovate scheol & 1,38 & - 1 - & -1 o~ i — 4 j.33
Poneme  141.33 1 4.00 1 - & 1.33  110.671 - i57.23
T T T

Source : Questionnaire—survey.

Amon g Lhe' reople whio Own
shaps/industry/biusinesss;  we find Lhat the Protestanls aro

represoentod in nearly all Lhe calegories mentioned above.
Thiss can  hbe enplained by their h1gh  fregquency  1n Lhis
locality compared to either Lhe Catholics or the 'niam

(has 1 * respondentq:'Less than half of the respondents have
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theoe while the reet (B7.33%) have none. The $7.33% consiol

L3
maanly  of the governmenl and semi—governmenl servanls

studente and manual labourers.

T —

THE WEBERIAN THES1S AND-APPLICABILITY :

1 chapter 1V we have discussed  the differen
aspects of Puritanism and how theso Lurtl up Lhe  attirtodes
erid characteristics  ersenlial for lhe developmenl of o
ralional organized behaviour which 1% essential  for  Lhe
yrowth of  lhe sparat of caprlalism. I 3¢ 1he ‘eparal’
rather than the growlh and developmenl of capilalism  Lhal
Weber wae  Julterected 1n hae  sludy. The desatve for
accumulation of wealth and riches 18 universal , bul hoere.
we are nol going to deal with lhis aspect. The main purpoce
here 1s Lo correlate Lthe "spiritl' of Prolestantism and tUtho

"spiril® of Capilaliem.

Christliansty has gained a {fairm {fooling mn
Meghalaya aend amonyg the Khasis in  partucular since 1l

advenl 1m the mainetleenlh century. For more than one hundred

and fafly years, 1.6. {fron, 1841, Lhere wacg .
froselvtrration process of lhe 1rabal pecple  wilh  lhe
coming of the Welsh Calvinietic Methodist's Furoign

ticsronaries. Thie wee nol the only Chriclyan miesion whiceh

W

rAme to theeer f1lle. There were cthers too 1l wm th

Mncrican Baplicl muceronaree (whuse main wor) W e E Nt



\

Lthe Garog),the Unmitartang and the Roman Catholzcs o Withan
the Proleslanl groups, wt see also Lhe emecrgence  of  new
indigenecus denononations and secte, raght from the pesd
and contanuing even ltoday. The percenlage of Christians  an
Meghalaya atcording to the 1981 censuy 16 e bl
Christianization of 1lThe tralbes of Meahalaya 18 nol  of
recent oryuIn and among the Chrislrane, 1he Freshylerzans
have been lhere for more Lhan one hundred and fifly years.
The lable ltelow will chow 1he percentage  of
people  who have been christianred since therr great—greal,
grandmolther's generalion. lher dreal-grandmother s
generalion, lheir grand-meother's generalion, their mollicr '

gencration and thear own'e ageneralion.



Table VII: Generalions of Chrastianized Khasi

i ' PROTESTANT 1 ' ' '
tGeneraliong; §——— = s s s s i i :
'since one's + PresbyiChurchiChurch tSeven-iCathiTotal i
: ! terian.of Godlof Jesusith dayiolic d
H e~ = H 'Chraist ' Adventist | H )
'AL0Own Gene- 15041 V.05 0T - : - Vo v 9.46 :
irations H d | ' ) : :
‘B .Mother s Vl&LP2 ) Bo4) b 1.3% : - PBL.11131.,09 ;
TGeneralion. ) ; ' ) J '
1 C.Grandmo- Vo2 tabe 0 40D ) - HE BN S I SR Y SR G SC S 4 '
tther's Gene | ' , ' : , '
i—ration ) ' : 1 ' 1 :
D Great-gra 1 13.51 - V1,25 1 - I I 1 ¥
i=nd molher : ' ' H ' H H
tGeneration : ' ' H { H \ H
E.Greatl-Great | 6.76 ' - : - ' - 14,051 10. 861 :
grand mother "« : { : H : :
Generation. { H ) H H H
H M ' 47 ' 10 ' s , i | 14 7 ;

Source: Questiomaire survey. -

It seems Christienicalion, especially among the
Protestantl group 3¢ on-going procesc. The higher percentage
of Freshyterians beiny Chrictianized 5}nce their great
greal greandmolher s yeneralioen 1s due lo the facl thal they
were the first to come to Lthese hille, The Calholics are
éleo reprecented here ac Lthey arraved an 1850 11 Shallaong
to starl the worl, while the Preshylerians arrived earlier
Iy 1E41. The Sevenll-Dav Adventlaele an MNorth-evast  1ndie
proftiferale it the period after the Second World War,  thoe
Church of God emerged-1n 1907, while lhe Cosombly Church of
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Jesus Chrasel (F.G.) was formed 1n 1930, The Jaler two
churches are indegenous a1n origain. Chrastianiration of  the
dififerent church membirs Lhus corresponds Lo Lhe hastoricoal
period of the churahes'forﬁatlun, and arreplance  of  lhe
feojpdle Lo therr doctlraines.

Chraistlianily also tau&ht the preap L
apprecirate, tnculcate ATl buatd up Lhe euosenlial

\

thea raclerystlyce  whach form the Yoparsl” of  capilalirsm.
Weber has rointed cul thrafl, honesly, GAVING, VIewlnsg
labour as a responsibilaty lowards humanatly ond  God,elc.,

as  Lhe amporlant Christian lhical doclrines 1nculcated
\
inltou the people which bring apoul & ralionalired spinrst imn
all therr dealing, anciuding economic pursuitls.
Theee ettrcad volue are alen found an the Khas)
snciely, as lhe data «chow. As Lo whelher Lhey value Lhriftl,
henmestly, planming,  bubgelin. v saving Lhe mesl, zi.&1%

opled for thrafl, 49.%3% for "o nesty, &.1% for plenming,

7% for budgeling and 17.5e% {for saving (see Table V111,59
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Table VI11: Values Regarding One's Wealtlh

\

i ' PROTELTANTE : ; ; g
' I ' 1 g
Walues + Freeby!Church!Church  1Scven-iCalhiiKhasiiTolal:
] ttertanstol Godiof Jesusith dayiolac) ' '
' ' g ‘Chriseael  VAdventist ' ' :
' Thraft V1aL.67 0 0 4,00 0 - A VLT R I
tHomeoty 134.67 1 4.00 1+ P47 11,38 1 hHLOF - AT L33
TPlammang) #.&7 R I - - 4,000 - voBL000
VBudget- 0 1.3% 1 - b - N IRCH I SV
Poang H H H - } : : : H
Savainyg 0 R.RT L 4,00 - I 4.000 1.33018.070
Y poav H 10 & ' 1 T A S

Source:— Questiomaire -Survey

Wilhh regard 1o wealtlh, people  nmoelly waluyce
honesty as= a virtue foullnwed hy 1heifl, saving and
plenmang. Hudoeting 1¢ appie 1ated by a0 eme ] percenlage

only «&s & value 11iled most. 'lanesty rents first among  Uh

Protesteantls and Cothulacs alibte. The  jporrentage  of The
Praestanls whou  con:ider Thraft" & moat valualile come .
cecomnd. followed by coving, plainang and  lhen  budgetaing.

= of Thogno Wi calye

1)

Fmong the  Cathrlice, Lhe percentan
reving arnd  plannang come crcond followed by thraft znd

lastly hbudgeting.

Puodgetang ac e virtuc coems to e the 1. 1
considere.d one Im The Wha 0 o sucaet g, oand L pocged e brave

vel 1o collavaleo tThiiy vy T,

1O



Though the doctrine of predestination accordinyg
to Calvin 16 an alien doclrine Lo The Protestant Hhasa
community, yel,lhey believe ann Gud's ['laaining and

predetermination  aboul their life and work. Thear roncepl
-

<

vf a Ycadloamg” o more Aloung Lhe Lulheran view.

as
Occupalion 1s viewed by monyfGod's direction and

plevimmann.  Hul come belireve thal a1t ve {frust of  onc’s  own

hard worl first of all,and God's blessing lo prosper  and

.

grow afterwards. lThere are @lso LYhose who bhelieve Lhal a1t
19 determined by one’s own educational gualificaltion; while
Lo come fanaly treadition 3¢ Lthe delerminangyg faclor.,

Table 1X View on Occupation

PROTESTANT £ {

A 1

S e ton et ot et ey s oo e S e ses bies mees oot ot somes e _—— e =

1]
1
:

]
' | CHURCH OF 1 CHURCH OF SEVENTH-JRY ,
1
1]

Views an
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tion KhawitTolal

el
PRESBYTERIAN|  ci0p | Tesws CHRIST | ADVENTIST :C’] Lt
[ 20 I I

H ]

1
]
t
]
i
t

?
PR

o~ e -1 Ia
PR

yPredelor i 3523 57,32
imined by
v Gad

Fruat of
ane's
hard la-
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24,00

17.33

165.00

12,00

Determi-
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educalion

1.33

Determi--| 1.30
1P \
ned 7 ani |
~ly tra-—|
dition H

. i i

47

=z

Source:- Questiomaire -Survey
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The belaief thalt occupation 1s predetlermaned by
God 1% shared by 46.67% Protestants and 9.38%4 Calholircs.
Thas belsef 15 &also shared by 1.33% ‘taam’ Khaeon
respondents. The high percenlaye of people  sharing this
belief 1e¢ hecause bolh Lhe traditional Kheaty religion  and
Christianity helieved on thie.

A7 (18,667 Proteclanle and 5.33% Catholice) consadered
thal occupalion mostly de&ended on onets own hard worl and
1t was the {ruat lthereof. These people chared Lhe view thal
God helped those who helped lhemselves.

16% poinled ocul ol educat:on as ihe determing faclor as
most of them are governmenl zervanls whose Jobs required
cerlaan ecducational qualificalion, -

Fami1ly Llradilinn 1s poinled oul only Ly o.660
f'roleslants only. Thie faclar playe & role a= the
determining faclor {for occcupalion depending on Lhe lypre ol
occupatyon.fAgricullure  and husinescs( lrade and  commerce
especrally  when & shop 15 owned i The fanaly)  are Lhe
lypes of voeupation where famaly Lradilion can  play 3t
role.

Freferences for cceupatron aleo dadffer. Mozl  of

the Hhesie prefer Lhe stable and wecure goevernmenl cervice,

come  weuld Llite lo develor anraculiore. come poredor 1redde
and  commerce whrle others would lile 1o Leach. There arn
aloao those  who reder bmwarmece wilh o)) 1le raed N
uncerltainly.  Though  The pegcenlage 15 hiangh,  yetl. al
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present,

1t 1 not yel

people. We also find lho

wort and

Table X.

aleo thouse who

tonsydered very

s who profer socral

atltractsve Lo the

prefer manual labour:

Table:X Preference for occupation.
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jees  willhh Table JII on main  occupalions.

depends on the value they allach te a particuler job, winch -
include their inlerest, capabilily, and Lhe averlablaity of

the Job. There 15 alsg fear of venluring 1nlo some unt mown

nccupcﬂ,nc;ns\ i soume of them.

Therco 1% nl; s 1éal diccraiminaltion Oy Job
preference  as long &4 s Aacceploble Lo Lhe  church  and
Lhe socrely. As any olhetr lrabal ?nc:fty, Lhe Hheanr socrely
15 egalilarian in spivil. Socral discriminalion 1 ¢
therefore abeenl as we cen find 1 & Ihndu csocrely.  Bul
dignity of labour haes yel 1o 1ecdtve Jue value from Lhem.

Weallh s consadered ae God's bleczang. FHul They
also believe thal hard wort and ltabour are required - in
atiaan weallb, lhough witlhoul God'e hlescing nmeny people
consider lheir labour & vain and unfruitful. Some of Them
consrder heord sorl me the cauze ol wealilh  sccumulstlyon,

Jub- preference

while only a {few believed 1n dest1nyﬁy. The peoplete view oo

~eallh be

CaL

chown

Tahle X1.

1n



Table XI : View on wealth

o e s mooe e e e o e e oo ton Hons wA A e et b mis e W e e e mm e e R s e e
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! ! ! ' ! !
: g PR G e -0 1 SYC R 14 (TSRS B R - B
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L] ] L] 1
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The data show lLhal Christianily as  represented
by the Presbtylerians and Caltholics in the columns of tThosnr
who  view weallh as one's own Juch, has nmol been able Lo
eradicale lLhe superslilicus nature of Lhe people. Thai.
nature may have hampered the retionalarataon of thoughte
and actions. Allhough superstitiocus beliefs are prevaelenl
in every socirely, the Khasy sociely suffere from certain
superstitions which are delrimental Lo the nurturaing of the

cpiratl of capitalisam.

The people's heliedis reflecl therr attlatludes 1o

Tide  and  woart, In lhe Khast sociely.  we  faid Thal

relionalrratyon of labour J¢ arhieved. 1ol g Lhie maioryly

of the Christisn pofpulalion.

The  adbave v iews aro given wilh rogeard 1o one -

Awn wealth, Ful wilh regard Lo obher s’ wealth, Lhie  Kheas

-
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veunlly epe 3V dafferently. Beang

they consader every weallhy person a

superolilious

by nalwre,

5 beoeping o IThlen wheroe

the roprietors have to sacrafice human-beaing an order  lo
biing riches Lo them. Thais males people  afiraid  of  the
weal thy Khaois, and Lhos rumour Lends Lo pull down & rich
person 1nstead of helpiny ham.

What one does an Jafe affecls vne’s aftoy lafce.
This VIew  wacs reflecled by 47062.6770) Precbyley tan,
1I0(12.3%3%) Church of God, z(2.67%) Chruch of Jesus Chrast,
1¢1.33%) Seventh  Day Adventisl and 1C1.308%)Y  Niam Khas,
respondente. Thio 3¢ the principle whiclh the magoratly  of
the Khasis believe 1n.

Among lhe Calholics, «ome of them,yr.e.,3(4%) do
not share Lhis view, while the rest, 11(14.467%) believes 171
Thie.

When one views weallh as & hleszeang {from  Ged.
or, when one view: 11 as & fruil of onc's hard wor!l coupled
with God's hlecsaing, nmalurally, we can eovpecl the inpact of
lhis ides on one’s labour. Thais principle creales &  senso
uf responcibilaly loward:  God as wel) az  lowarde 1he
huma naty., Bul Lo whel exlend can thess views an  weallh
shepe  1he waye of acgquiring wesllh ceannel  he arrerleined
from the available dala.

O he 1ecue wholher God  acce pls et weadthy
person or nolt: Lhe ﬁplni@n of Lhe people varies. To 32.35%

Firesbylerianea.,  &.00% Church uwl Gud. FLERW Chueroh of
.
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Jesus Christ, 9.33% Catholicse and 1.33% Niam Khasi lo be
wealthy 15 acceplable to God. Bul for 29.33% Presbyleraians,
5,33% Church of God,HlEBZ Church of Jesusw Chrast y 1.33%
Seventh_Day Advenlist and 9.33% Calholics 11 15 nol so.

B

Sinnlarly , lhe percentlage of Lhe respondentls 1e
the same a4 ahbove to Lhe questipn on whelher a rich person
tann go Lo heaven or nol. For those who believe Thal Lo be
weallhy 18 acceplable to God also believe that a weallhy
percon con goe to heaven, Those who thoant olherwise beloeve
thalt a wealthy person cennol go to heaven.

The above Lwo views are closely relaled Lo each
other and tlhese seem Lo have affecled the LQpe of
Jobs/ocgupatnbn that the people have chosen &t these acl ay
incentive to Lheat joh preference.

The uncertlainty of Llhe means of acquiring weallh
among the Khasis aleo brings the uncertainly of the peoploe
wilh  regard to & rich person going to heavenn ,  end  has
being acceptable to God. The Khasis are usually wary and
suspiclous of a rich percon end tend te thoanl of the worsl
reasons for his Leing sn.

The extra ancome can hoe gponl 30 various  wavs
according  to  onec's own suilahilily. The respondenls  aro

hos
sl ed ahoutl fwould thiey Tate lo epend 3l and opanion: on Lhe

way lhey lile besi 1nm ulilizing 3l ere maven an Tahte AI1.
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Table XI1 :Ways of Utalizing Extra Ipcome
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bagher percentage  found  among the Prolestanl  group e
Y
because they arq,rbpvesentod more than the olthers.

Tuo buy Juxurious 1teme 19 consadered  Lhe best
way of utiliring exlra-ancome accordaing Lo one Catholic
respondent ., Hut—thjs view 1< not shared by othere. The fact
that the respondent 18 a femele and & honsewife Ay have

,
urged Thie decare.

fvangelizang  worbe  amounyg the FProtestlanls  ard
done by both the clergy and Lhe Jaymen. There 15 1o
dictinclion  helween  the lwo and Llhacs at connle Tor the
presence  of thowe who would lite Lo further evarglizingg
wol t amonng the Frolestanle, and the absence of such ameany
the- Catholire.

Certain qualitires are always wabling 11 & [pErson
doing enlreprensurial workb . Honestly, sincerily,
Punctualitly. behaviour and reliatalatly are oiven  as Lhe
qualitaec  looled for an an entreprenecur. The qualily 11t ed

Les1 1moan enlreprencur 1= ygiven helow accordinag  to Lhe

religious affiliati1ons of Lhe peoplne,



Table XIII Qualitly

liked best in an entrepreneur
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Thore 1¢ & hiaalb percentage of people wh

honesty Lhe beet, followed Ly sinrerity. e

beang more an number thanm Lhe CaTholice andd
are 1Lhus= reptesentsd 1n a1l The calegories
Lable,

The  pood ELOTIum ¢ conditron of
Khasise C AT be  due  Tn severxl faclors.
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Again, there are 26.677% of the respundente  to

whom the above criteraa do nol apply. The rest Z2.677 see.al
+he

as  Gud's bleswing and]other 10.66% streose on hard wort  as

the main cause for their errisling pvonom|5’rnnd1t1ons.

The dala  aleo show Thal Lhooe wihio w;rl hard
despite odds an lafe faced, riee up an the ocenpalaional
ladder. JU alaso  seems thal necoceostly 3¢ the molher of
invenlion ePven im the econumic tphere, Ucually, i thoe
Hhasi eocrely, 11 16 those who are unfortunales in Lhe pact
thal later on became wealthy.The weallhy ones looled as  1f
they are  contenled with whalever Lhey hoave and do not
strive to enchance 11.

From 1the data collected, we call alou cay , lhal
the "spiril” of capiltaliem 15 presenltl 1n Lhe Khasy sociely.
The wvirtues of honesly, hard wort, living @&ccording o
orie's means are nternalired 1n The sociely’s bLeli1ég
cyelem. Chraclaorly has reanforced them and  Froleslanlacen
has rationalized lhear thoughts and &ction.. Thrafl and
Laving, may alsoe be pointed oul ag Lhe viviues 1intlroduced
by Prolestanlism.

Frolestentlaen.thuy, anloduces the Hhass cocrely
lo the particular elhic which Weher talls aboul, which gavo
thape 1o the sparatl of capmatlalien. Yol we cannol soy  that
lhe Khas socLely 15 o capiltalist cociety Lheual:
Christraraly  hes been antroduced lhere {ar more  than  one

hurmdred  and £3fly years. The development ol capllalium 14

-~y
o



al 1te nasdeent slade and  other fairlors beerdes lhe
religious are necessary to lool 1nto.

The olhical prainciples of thrifl, honesty, heard
wort , saving, living according to onc'’s noeans, VIewInj

latour as a responstlalitly towards God and  humanaty, and

-

Lhé Jfre, whielh-cocoording Lo Weboer butrlt up Lhe opirit of
Capitalrsm  &are present an th\cth(a1 doclranes of  Lhe
Protestant secle of the Khasy ' cominunily.  hkut Calvin's
Joclrine of predestainalaion 1s abusent.
Even thounh Erote%t@nt\sm has  bheen able tUno
\
1mbibe and 1nglal  lhese elhycal values 1n  thg Khass
sacrely, we canncl conclude that Weber®s thesis 1s loltally
ﬁpp]lcab]e here.o The averlable data do nol confarm Lo whal
extent are these veluegs artually tived up 1n Lhear ecomnomnty
furcsulte.,
freccording to Weber, lhere 3¢ & s1gnificant
correlation belween Prote Lanltism,especially Calvintem  am!
taprlaliem. Ful on the Hhatr socretly. we find FProtestanls

but not Calvinictls,

Thowah we  fand  the  hyaoher percentage of

i
b

Protestant doainmag  husineoce 5 Lhhe marn  ar subsidiary

veccupations  compared to lhe Catholice. vel., al thie elege

P2

we cannat say Lhatl UHeher® 1he 1e 15 applicable here due to

Lhe  cmedler  cammplo of the (atholrce reparrcnleod  3n0 thae

Sfud\’ -
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The universe pnder study also falle under the

Shailleng Mumicipalaty whaich  1s  an urban  area. v ae

.

Lherefore probable Lhal being an urben cenlre, business as
an 0(cupation'hucompg more amporloanl an comparison Lo lhe
rural arecs. With lact of Lhe necescsary cralerio, Lhe ruréld
population heve 1o depend heavily on wgricullure  as  Uhe
main  occupelion. I Lhe urhban S;LL]HU, every faci1lily 3¢
avairlable fovr businessmen and women 10 carry on  the1
lrade. Tloe e aleo one of 1lhe limitalrons why we canqot
accepl Webrer's thesis completely 1n the Khaoi socirely.

ALl aw localaty, due 1o 1{5 localiomy &L an thne
central place'of Shillonyg Lown can offer Job-opporturnilies
Lo the people. The people toco being mostly-educaled ere
aware of the various governmenlal asidse and loansg affered to
Lhose who would Jite lo start their own  business. These
miqht be atlributed to the presence of enlrepreneurs in
ttis  Jocality. Compared 1o clher places where tlhese are
absenl,we might rnol be able to reach the same  conclusion.
Thue, we cannol generalice aboul the whole Khasy sociely as
such, hased on thie particular study.

The Hhacs are sleo brnown to be maker:al:stlé 10
halure. JL1 15 therfore daffrcull and 1mpessible ta  point
vul eraclly whellier Lhe capatlalietac spargt cpolen by Weber

er the malerialislic spiril which gqots precedence in renard

Toe weallh acquisslyon.
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The avealable, dala only andicale that Lhe
more
Prolestants engaged 1n enlrepreneurial works are fin  number

than Lthe Catholics. bBul they fail Lo estlablish with claraly

Weber's preposilions.
We cannct, therfore, confirm or negale Weber's

thesise im the Khaosi socr1ely on Lhe basis of the avarlabi

\

deaetea and 1he dannrtatlions yrven an Lhe preoceding paragraphs.



CHAPTER - VI

CONCLUSION

jhd.thpblﬁ of Weber on Lhe Prolteclant ethic  amnd
the spirat of caprtaliem is described an the farst chapler.
:(\\ small) paragraph on Vhe Khasy peopde and  Chrasloanication
1 also given. EBesides, scveral Titerature are surveyed Lo
gel & bettler understanding of the topc under study and {o)
CHAMITM T various viewpoinls presenled by differenl wralers
on The Lopic. Farel of «ll, Jiteralure  concernang  Lhio
1seye 18 ewamined. Then Lhe lTiterature in the context of
the Indian sociely 3s surveyed and Jastly, lhe ork e and
contributions of the Christlian mrssi1onarles and
Fhl]SfJathy in the Kheas sociely are aleo  surveyed. The
obyeclave, %P1hod» and plan of the wheole study are Llhen
mentiromed My thae chapler.

The cecond chapler describes the land and  the
people ~- ats formation and neoaraphical location,
lopography, climale, 31le slale capstlal ~-=-- Ehillong, wilhin
which lhe Jalew locslily falls; religron. (ullure, desrenl

and racial affiliation, their ecunomy and lilerscy rale.

The nenlt  chepltor 13 & hriaef hhislory af
Chragetlsanity an Mo rth —eael Inda- cpecis)lly Heghaleave,
The alt fude  of  Llhe Driitiah adnanic trators Loward,
Chraslianity  aned Lhe conliyvbutiane Lo eand ampacl on Lhe

st Bly.



A detarled discussion on  Weber's thesie,he
explanation and conclusion 36 made an the fourth chapler of
1his study, along with the comments made by osome oulhors.

) The lasl two chapler are mainly on Lthe  analysio
of datagenerated ULhrough gquestionniarre - survey and  the
conclusion derived therefram,

Nuwhere ann hie worlodid Weber poinl out  thal
Protestanticm 1s Lhe snle and only ranse of Lhe developmenl
af capitalrem, hul regarded 11 &e a faclarey far 1ls growth.
Hi=« main study 15 not on the history of capitali=sm as  such
but o cerlaan religicus elhaic, which leads Lo the growlh
af the spirit of capatalism.

for the growth of

A condur ave almosphere 3¢ needed | capilealssm.
Psychologa cal canctions orayganatineg an o retaigicus belaiefl
have thedrr ocwn anfluence and lhe praclaise of reliogion  give
a direclion lo practical conduct whiech bhound an andividual
le t. The peculsarities of religicue 3dea:r  behbind  thom
arcordanyg Lo Weber are lhe derivalives or Jnccn:'lnves faor
Lhe orowth of the sparat of capataliema

Traditionalai=m seems lo Lec the greatest opponenlt
of the cprral of cepatalism. The caqatal et svaeleom needs
the devolion Lo he celling of wmal ing meney ralionelly. T
the  Khazy cocaiely. momey earned ¢ nol alway ratipneally
Spent. The Khacsie are rathor evtravagsni end spend favishl o
on tiles and ceremonice Jabo Laarth Tl @O e . I MY AQEE

and deallis. Tho Kbvactr ~acia]l ~tructure (9 IATR Lhat 1t
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entails large amount of spending during these occasions  ao
all the relatives, friends, and nerghbours are 1nvailoed.

"Ratironaliem'" tou Weber 1o cr economrc systoﬂ.nnt
hased on custom and tradition bulwon the Jeliberale  and
cyslematric adjustment of ¢ conumac mvnnsrto the  atlainment
of the obyective of peocuniary profile The porsurl of wealth
1% ltalen  as o duly ac o resull of The chiange of  moreal
sltandards. It 15 an lthe coner pt! ef calling thal Woeboer Haw
ithe rool and cause for producing Lhoe. .

F asenstadt has pointed oul Lhal 1he direclion
which  the transformaltive ctapeacities of  [roleztantiem, 1

\
order to be eflfectaive, broas T he directed to The
imetitutional aespect. Agesn, Lo hecome "absorbed™ or  Lhe
. .
mmstitutionalareld, autohnmy i The social, cultural an!
poelrtrcal orders 1e nocccsary.

The datla chow thal thoe spiv3il of caprtaliem 3¢
presenl an the Khasi societly, bul we cannol ascertain  tho
elent  of lthe malerialicetrc cparat 1 shaping  up lhe
asnquisitive nature of The Khacsis. Christranity ha~- ol
tourse been abde 1o fostler the elhic, 1alted by Welior which
Boaltl wup  the spivgi af  copat alasw, It teinforced anid
strenathened the  old  troadatlaonal value:t of ieniee Ty,
hardwart and living according lo ore’s mesn. TL hes  also
vedformed lhe economac roles of Llhe pouple Ly imtroducang

lhem to educalion.

Dilivence, thradil, cobisetly and prudence are Lhe

-



passport to tommercial prosperity according to Weber. These
values may be sard Lo be introduced hy Lhe Proleslanle as

yambling, druntenness, lolery, the tradilional Khas? teer,

and waste of Lime im  unfrustful activilties are rol

enitourayed.

Value Afor tame, credatl, puncluality, honesly,
industry, frugality, Justice in all dealings, lTiviny
actording  lo one's earning, saving, prudence, one’e HENSE
of respmsibilily Loward one's labour may bLe ltaten «s  1lhe
tryteria of  the Yeparal" of capitaliem  when ceen {rom
Weber's viewpoinl.

\

Traditienally, the Khaes believed 1 diligence,

sobriely, honesty, anmdustry, Justice n &)1 deatings,

-
.

Yivang according to one's esrnming and savinn. Bul  whetlher

these values are delerminant or notlt aboul lhcir economig
nt

purzuate could/be azcertlcained.

Iut  ceeang from the content of the malority of
the populstion, lhey lacl thraift, prudence, senze of valuo
for  time, punclualily and frooalitly. Thrift and frugality
especrally  on The parl of & wezllhy person 1s  calegnrised
ax  elimginess  ond  miserlainecs among mosl  of  lhe  Khas
popualalivn.

Wath  Lhe advent oi Cloretlianstly, now values  of
thrift, prudence. senst of value far time, punctualily and
Trugalsly are boang Laught and int) oduced. Funclualily ag a

valite wae nlrodiuced Throungh Lho Lamireg af 1Tho church



meelings. An &dherent has to reach on tame and this also
treated the sparat of discaipline.

Thrift and prudence are andireclly influenced by
the religious teachings. Education, Fnowledge, and contacl
;]Lh other people may he amportant crateria on shaping tﬁ‘
}&;;;;Cﬂb]]lly of lheose values besaides the sonse of valuco
for time and frugality.

Chraaeliatnaty ploayed a vilal rode I elevating
The econonirs condrtion  of These people Ly openaing up
avenues an educatronyiob-opportunities, Though they may he
1im a limilted way. IHut 11 cannot be aragued Thael in Lhe Khas)

coc1etly, 31 36 the Chractlzanm nassironaries olong wilh  the

British administration thal gave a new revolulionary chango

-

1o the whole cociety. The moderniralion  process sltarted
primarilyenly Through theso agents in Lhis particular csse.
In the Khees socrely, Lhe man 18 consadered Uhe
bread-earner of the fTanily while the femzle a3 the house
teeper. The Chraslian micsionarzes antroduced education
which channged Lhis whole 1dea. Today both wmales and females
tontrabule 1o lhe up-teeping of the family cconomy. The
dala {rom the guestionnzire survey zsupporled thic, ond  wi
U &ty see Lhal femalee an lhis cocivly are more induclrrous
than the nmales. This 12 mxinly  duo o the <wenee  of
recponegibr1lily a  Khaoa female  bas  loward  hies it gee
rompared  to lhe males. Thie feclor can be {elt stronngly

visth regard Lo education loo.

1+ 1



A large mayority of the Khasa polulation are
Christians. The Protestant, are also more 1n  number  Than
the Catholice. Chraslranaration ;$£>cvh¢) hae wlarted since
more than a decade ajo, and 11 1s still an on-goiny
pProcess. ,
| ~-_.The Presbyterians have come earlaer  an Lhedr
field and we find & high percenlage of Lhem  amoragp Lhe
Khees . Witk Lhear comang, Lhey aleo brang «lonyg  educatliyon.

|

At Lhe same time, the Bratioh adminicslrelors also  brought

aboul moderniration and wesleenyoalion [((ToCCsses.

\
\

The Prolestant are Thus more atluned fo Lhese
\
procesoces ae, Lhey heen Chraistianired {for a  louger period

than the Calholics. The wezlern Protestant missionariecs,

treatled a greal impact 1m Lthese people 3n respecl Lo thear
dress, custemsc and habils.

Catlholicaism, o the othoer hand, encourages 1he
Traditional heliefs, customs  and  lLradilions 1n Lha-
soctely. Il «lrengthened Lhesr belarefe by drawing parallel
to the lLradilionel Khasi cuslom, culture and helief systlem.
Upevang  up of liguor shop. gamblino, and olherc which e
forbidden  amony lhe Proleclsniec are toleraled by thom. Tn
Lhis recpectl, thevy ceem  lo Lo ot e amenable 1o
enlreprencurship Lhan the Drolestenls.

Thue The Protectomtaen an the Khaet sucaely  hac
brought  &boul  « change - an Lhetd Leliefs, customs  anid
traditaons . 11 has doo opcned up new  avenues  {or Lhe

3=
et -
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people by giving lhem & new cutlooek of Lhe world and of

themselves. The reslructuring of their economic system 16
achieved by Jn:iucating a ratronal sprral loward Jaboud ancl
strenglhernang their faith throuagh r@]lg10%5 indoctrainalions
;h1ch hand an andividual to his duly.

-~ Calvin's doctrine of predestinalion 1s  absenl

among  Lhe Protestant group of Lhe Hhass commun Ly, Even

thouyh Lhe Preshylerians combine bolh Catvin'™s aml  Johrn

-~

Weoley': leacthings, vel, ULhie doclraine was nol  accepled,

The only aspcect  lalen by Lhem 19 Calvin's church

adoinasilration. The concepl or lhe "cellang' as given by
\

Calvain 1s lherefore abhsent.

v

FAocording to Webier'se lhosie, Calvin'e doclrine

of predesltaination forms a centr«l parl,1l 18 Lthe paivot of
the Calvinmael's Jafc. In Lhie cocrely, we coe o differcnce.
Thro  doctrine 1¢  abkdenl among the FProteslanlt  group Lo

enalide oo aive chape Lo 1he capitalacetac enterpriae A
Wrber polnted onl. Ins=leal.; athor vilal doctrane 11t

Lalvalion, Redemplion, «nd olher cparituel doclrines  {prm

the central teaching of many Proteslanl denominatrane .

wr

Py thie,. 31 doe: mol nmeasn thal lhooe Felagious

1

virluecs  neccsoary for developang The cparal of capitalicn
are a&bnent o an the Molestant Teaching. The difiercnce i
onlty in lhe  1mpacl ared T ued Jiven by The ~ar oo,
Proetestanl eocle,

the  concopt of "eaddana' among Lhe Proteoslente
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less
in  the Khae3 sociely torresponds more or/to the Lulherian

concepl. This "calling'” seewms to Lo lalen seriously only by

Lthose whoe want 4o wort 3n Lhe Church, whale the Jaymen tend

to 1gnore 11,
’ Thoe lTayimenn  of the Church  whoe remomber 1he
“caiiquP—NnH’UﬁH\TﬁﬁfFEHrHAUy‘Iim Timitlat1ons amposed by
Lhe  Fheen to0dely are ablde 1o rassee lherr  head  and  Uhe
fosterang  amd  giowlh of Lhe sprril of caprlalism can bo
seeh, Thelv Job then 1o Lo periorm ltherr duly o well and
honesty as a reponsibilily lowwrd God end bumanity.

The Frotestanl believed 30 heaven and helld annd

in  The roward given by God here and  aflerward Lbased on

lheir conduct of li{¢ here. While {for the Catholic, heldl an

non~ez1stent, and 1v 1ls place, Lhere 15 only & puryatory
f11e  which 1 ol eternel damnation as lhe  hell of ihe
Proltestants. >

I lhe Hhasy socaely, thie doclrine chapos Lhe
conduct  of  life of the Pratestent and Calholics. The
Prolezslenls  are more puritonic in Thear oullool ard lheoy

Tack the Jifferenliation helwesen the clerqgy and the Tayie

1

e thyo aepect. Gnd Lo thom 15 & aunst God and ha Jus g

applies equally 1o 311 mon.

O Ve olher hand, the (otholic belaeve 1lial the
cleragy  hase & safe pascage to heavin &s he has given b
afe {0 Gond e waop

~ Tor Uhe dtavmen, b depends on o lhie

Files and corgmonien hie periorms 1n order Lo gel Lo heaven



The concept of a "purgatory” oau belaeved by the
Catholics areatly vary {rom Lhe Protestent  concept of
T"He 1. To the Protestant, Hell 1 (ternal danmalion, whiade

for the Catholiy the purgalory 15 only @& temparary

-

(lc?ﬁhmmg‘ pervrod  according  To one's o edeeds on cat Lh

—_
—_

before geltling Un heaven.

The  Frotostlants have only lwe were Lo choosg -
erther hheaven  or  hell, whioh v l(or cltornly.  Tat Lhe
Catholac cen go to heaven ertlhor daovectlly o mdrroectly
aftter qoing Lhrouglh the purgalory Tire.

Thae doctrane yreally affects the oulloodr of lhe
Proatestant and Cathinlic toward« Ti1fe and V1abour. There 1s o

. eternity
yreatl difference 1n thear belief about/tleo. 1t 3¢ this that

§vae shape to oneta }undurt 15 lafTe, and mal es A
Protezlieanl  tlale  Jafe move cersously aand respemsabley.  The
Calholac, en lhe olher hand. enjoys life, and 18 more
toncerried about  lige religioewse af{zlaiatron Lhemn Lhe
relingious disciplinges.,
hat weadlh ae conzrdered ae God® e hlessing 3t
helieved by both Protestants and (wtholice alile. Some alsy
betreve  Ahrt 3l 3¢ the frustl of thesrr Jabour 2o &0 samald
percenlage bolieve 1n Tucl o Bul wealbh te rnot conztderod ar
Lhe andicetion of God'e fevour an Lhe Fliass cuvcsely.
Thos we Fand & Jdafderonre of opinaon =unong Thiew

enowhethic 1 Gou seci ply & wealihly o con or motl or whether ¢

weallhyman tan gou lo hoaven o nel. A we 1T LTy  noerson 17,



alwaye  loonled down with suspacioun eyes  wilh regard Lo
one's means of achieving 11,
4} Khaws sociely FY plaqued wilh the

superstitious wand.  DReth  rych and  the poor have  been

~——

cnolaved by 1t te some oextenl. A weallhly yndivacueal )5
always subjecl to rumours of tecpaing a4 “"lLhlen'” who @ a&lways
neede  human sactafice 3o ordes Lo Lravog wealllh and  rachies
to the Feeper. Fvery weallhy [t Feon L cubiecled 1o
susprciIons and people @re scercd 1o cocraliee walh o rely
on rich people. On the other hand & poor ;fy porson 1¢
oflten concadered Le be & Linef and an opportunast.

Though m recenl years, The superstilion an
"thlen" seems 1o abale, the cuspicious characler does notl.

~

Corruplion and unfarr means hit Lhe lisle as the CAUSEOS
for one’'s accumulation of wealth. 11 3¢ Lh;nﬁorp Mo CEasGary
to eradicale lhis suspicirouz nalure s lLhat The HMhas.
wocrely might be eble lo develop o 11 ehould.

Christainitly has noel  Leen able 1To lotally
tradicale 1hig susprcrous characler of 1he prople. The

Teachings  and dortrines ambibed Ly Lhe Clhurch hims  yel ta

hiave Therr smps ot anm thae respec? dewpite The {facl  that

Christrianit, wae anlroduced 1n Lhae sociely {nr mole Lhan
e hundred end {a{1y yeoq o,
Homesiy., Lhradfl, cavine, planming zond Lodge s linm
3

e TLhe charsclerielaice Lhal people Tale with revgard Lo

therr weedth, Honeotly a3 the vartor whsoh Lhie Khaes [retpd e

-



Jite best an thas regard followed by saving, planning, and

budgeting.

Prefoerenice ef occupatron as shown an  Tahle X,
indicate that-the majerily of the Khaesy population prefer

~—govemmenl  cerviee followed by businecs. In  huciness too,
-~

— e -

the Protestant group seews Lo perfer 11 more  Lhan  the

Calhiollco group.

The  hogh-ancome  group of the prpulation also
belongs 1o the Proteslanl gyroup (Talile Vgpn Thite may be duc
1.0 much older exposure to education and atititudes towards liafe and

by
wealth shaped/lherr religious doclrines .
A

Thouagh Christiansly has played a vatlal role  am
elevating the gconow;zc condition of Lhe tribal Khasi o haso
el been 2blc 1o wreale edenplary ampact on Thesr custome
and believiour. COrrlain lypes of  hehaviour and social
tustome prevalenl Jn ad CUppreseced lhe sparil of capitalaem
to fosler and grow.

The Eat Y- QolTig and furi-loving l1ife 16 1ho
Thifestyle of the majorily of the Khasi population. Thoy arco
conlent wilh whaolever Thitey e voe ancl shun entrea
responsikatatae . Jalenees and «lolh are Lhe wiosl  enemie:
of  the ~pirst i et yem an Lhe  Khanoa coct1ely.  The
reople  are  saliefied fooily an thear exizling  economac
tonclilron-weathor rach or Poor s as long «f lhoy have coowsh

t('_l [

7] 1

Thet g i

]

aloeo 0 Jack uf  molavation for g



aspirations  1n  theiy economic pursull and witlh Jafe aon @A

whole. The competitave spirilt inelead of rarxsing  thelr
.-

vtan dard of life tend to ebhotruct therr dreams as 11 means

hard wordt which 19 not for lhe majorily of the population.

Westerniration  as  a process of  change  has &

greatl ampaclt  on lhe Khasy value system. They velus  Thoe

wpatorngwny J; ]}{P &0 ;VPﬁL]y and follow Lhem bHlindly. It
10, probably  thie ressoun Lhal has lted meny  of  The  hao
perople to alcoholrem  wloeh  an turn hias led 1o theat
econnmic degradalion.

It #lso ceem: lhel ofler so many yeores of bestig

Labour
ChraislLianized, the Chiri1sliaa doclrines on wort amﬂ do  nol
term Lo have ' murh dainl on them. The moureol
. .

degraedalion hoo led Te Lhe malerialishbic spiril where Jirly
palitaic and corruplion reagrn. The (hrastran values seem 1o
have lozl  Lhesr efficary in the practical lafe of  the
majorily of the Prolteclonle who have bheen Chriclianized for
many  generaltiong. The nev ronverts are the ones who will
impldement  lhem as these have meononge end foundat)one {or
then.

Home peo@ placo whacoh the thaty holde doar  to
Fiis hear T Nothang san compel bovm Lo worl o g0 anlside hins
plaoce  oven  for bzaboet sludye Thie teradenicy of the
maxar oty nf o lhe [hasy proplo hes oo laAatod Lhen Trom Lhe

culeorde wordd end Thesr wotlool hoe Loocome womiwhel mari ow.

Thao l’”l('t.lﬁ'llr‘i] L 116s, alblached tn thnr {\ﬁ”‘]]yr 11z plor- 0o



and  lhe senee of svcuélty in being with those  Llhey 1now
atcount for such a lendency.

Childern of weathly parente aleo lend Lo depend
m Lhear parents economically and  farl to  expand  tho
weiness  of  therr parents. Most of them ltend to  live &
uurions  life as long oo Lhetr jparcnles can suppord them.
noLiwmes of hardulopy and O f o) lies, Lhe cronomsce oscely
jiven by Lheirr parenls arve crlhor sold or mor Lyeged.

There are also many responsiblities & Khaoo
werson  hoas Lo shoulder. There are respocibilitires Lowar!
inme e family, tYan, village, localidly, church and olther
yrganizalion of whirth they are nmembers. TJo I g
mireprenewr 3¢ lasing on one's clrenath and  encrgy  which
ey find difficult Lo bears somelimes.

IT 12 beller 1o gave 10 estample te 1llustratle
his. A Khast entrepreneur, whether he 1 a Christisn  ar
wol, will have lo close down hiie worl {for not lege lhen
hres davs 1mn cace dealh ocgurs 1m Lhe family or AMQN

s many relatives. Unlabe the plaans people. thie  cuclom

eally affoucle one'e generaliog of yncome, Deside, bio R
rae 1o conlrnhutp& Lo lThe  eypences 1wt e am euck
Cas51 00,

Carly merriadc cen aleo boe oo contrrhuotang facle
ar  Lhe surrely’s el dejpendenc o on govemment 3uhs and

elly husinees. To cupport the family, one hios Lo OF e o Iny

nh avatrlalile, Thae AL F- of aprur Ly af {ored by The
- 7

-

—
=t
~



governnent Job

utalioe the

quatificataen

percenltayge

Gowve

———
- ——— .
-~ —_-

Fritaah
aflor OCeujeala

syatlem hae

of lhe

percod,

rematned

of
the Jadl leapatal, Jach ef  knowledge 1o

<
oy

assepsts  they lave amd Tow educationa

may contrabule Lo the presence of  a  hoagher

goevernmenl serventbs Lhan business men.

rhimen OV wos antroduced  dur g Lhe

aml Thio was of one of  1he wosl  soughl

ons among Lhe older generaltione., The voluoe

dotitnian? for  many  Khaoas mn later

generations Loe. Nowadays wille 1he searortly ol qovernmenl
Jobks, people have to carry oul business ltoo. The troend  of
Lhe presence of enlrepreneur s an Lhe Hhats socrely can also

be explained by Thie factor.

The government tun has nol heen able to utlilaze
The stille of the people ao Joh*np[;rtun111pg are  laimaled.
Jdhere 38 alto o a lact of swarencoes end bnowledoe abioul the
varilous govornmendal  avd and ass1cbance Lo ame i eur
rnlreprencurs specially an lhe rural areasg.

Fusiness  of the parent 1s nol always imherated
Ly theee chalddien who covle have enlarocd 3L, The parenle
do net drein their ol ldren anm thear hu~i1ness. fhve,
b anrne 3o o mostly pursucd for one werir=lion ond often
dies v Lhe ne (1.

1 he progrese Towayde & cepatlalastye sacaely 2
Therfare  clowe To oy mand, tThe sraveity of gavernmend dole
el The  chonging  valee «w_ ten th 1 the [ooapie  lhiave 10
ranbang  goverament Joabs superior te olbhers, lLave  heod  an

130



adverse effect on  the growlh of entrepreneurship amd

capitaliaem in the Khasi sociely.
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