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INTRODUCT I0N

The ¥Fhasis are s group living iv the Khasi Hills  of
Meghalayva wabis C ETE intc contact with the Britisbh
adminiatratimn directly in 1853, when the entirve khasi  and
dJaintia hills  weas placed wnder & 0 political  agent  with
headguarters ir Cherva. Contesmporsry Lo the British

administration  came the missionaries, the "specialists’ and

‘eacred iﬁtelligantsia‘i whesy served as  caryvier  of the
Christian faith., The msissionariss served the Hritish

atdminlietration in furthering the adeinidistrators interest  who

felt  that the best way to tame the primitive fthasis  ws

i

through  love which the sissionaries alone coald give.’z The
missionaries came a8 bthe messengers of Christiasnity  and  in
the process inflicted & super-imposition of foreign religio-
cultural ethos which served as an externasl force, sheking the
enisting cultwal ethos of the Fhasis. The spiritusl  and
temporal arms of the Christian missionsry contribated to the
imposition of the attitudes, norms, values and world view of
the British, who being the politicsal hesds could emphasize
this domination.

Tor explain the domination of an s#lien power which had

arrived in their midet, ncamely the British, I have used the



mach used ters colonialism which iz "dominstion of anr alien
minority ssserting vacial and cultwral supericrity over &

- . . - = - - -
materially inferior native majority, contact betwesn saschine

(o

oriented civilization with Christian origin. '~ The fact that
the politicsl and sconomic hegemony, the establishment of
which was  the most pertipent point for the British was
rediterated  through social aeasns. "The resctionasry  character

cf  Byrditieh  dsperialisme  was sore  manifest  in the sociad

EphﬁFe'q arnd the British hegemorny  penetrated the masses
throagh variois socic-cultural channels. The coscept,

therefore, denotes not anly extra tervitorisl espansicn of =
political and economic nature which is generally taken to be
commoted by this  term, but slso constitutes s system of
contrels and subjugation meant to facilitate the expleitation
af  the colonized people. This purpose  of subjugstion  and
controel  was facilitated by twe dissimilar groups of  people,
they  being the mevohants and the missionsries.  Retween  the
twe the latter upheld the self-isposed obligation of the asore
advenced British power to spreasd civilization and uplift  the

‘pagarns’ o “harbsarians’ as they perceived  the conguered

ik

people to be. However, this process of spreading civilization
and uplifting the “harbarians’ was not viewed in the  same
light &= the British by the colonized group. It was not long
before the comsunity was compelled for different reasons

which I have discussed in chepters 11 and 111 to offer

P



resistance too this kind of dominsation. The ters vesistance is

takers &= an Cintention to preserve commuiity  life as it
g ho =

existed before the colonizers intervenesd’ ™, and alsc as  the

tirter ek oacy bt ideclogiss af downdinstion s
subordination. ©

The perceived threat to the ways of life of the Khasis
lfed Fhasi elders to forsulate certain sethods, asdopt  certain

mEssures and in some s

= b lawneh resistance movements.
Culture as=  we bEnoe includes  avenues  of  religion,
palitics, @morality, value system, in faoct & total  way  of
life. Pt is, therefore, v invisible medivwe of perceiving,
retaining  and  enacting meaning and values, which are  the
ezzentiale of & particular society. The esssential  core  of
culture consists of traditions {(1.e. historically derived andg
selected) idess and especially their attached values. Thus
culture can b considered ss products of asction on one band
annd conditioning elements of furither action, onn the  obther.
poocordingly, I have first discussed Fhessi culture &= an
‘ardered system of mesnings and 5ymba15’? They, i.ez. the
Fhasis ssserted their individuslity like other groups through
their oultuwre. The cultwral ethos of  every  groug is 0 &
universal  phencawens even though 1t meay oty be rought  into
focus when an edternal influence btouches & group o andermine
it.  The second chapter discusses the historicsl process  of

the entiry of the British along with the smissionasries into the



bhasi hills. The missionaries of vearious  origins coswnenced
their prosyvietization activities with clesr rules laving "the
standsrd of ohuroh mpmbwrhhlp iy bhe mission field ... bigh
gnd clesr  frowm the beginnding. It was enjoined  thet  svery
candidate for conversion should not only bave renounced all
; . w 8o P s
heathen practices and lead & moral life ....”.° The religicus

.

rituwals  and  festivals were seen as ercessss’ which weres
pagan T attendance to which were causes of  disciplinaey
aotior by the Charvohe In sddition, the Khasi  religion and
their wvalue svestem was classed a2 “vague belief in God'q by
the early writers.

SQoocisl ohapge  dmplies a "significarnt  alterstion of
s iad structare, i.e. patterns of socizal aotion arsd
intersction including conssquences and manifestations of such

structure  embodied in norss (rules of conduct)  values,  and

,‘Y(

8]
cultwral product aead sl mbui:.”l

Suoh & tyvpe of  change was
brought aboat very perceptibly in the Fhasi contest  through
the process of British colondisliss i the Mhasi bhills. The
colonisxlist  ideclogical foundstion was that " they were part
af  the civilized wold as they were Ohwistians and others
beyvord  the pale of Christiandom were & asorphous mass  whoze
commmery oheracteristics was  btheidr heathendnm’ll ard thus
ot iceskdy infericr too the colonizers’ unguestionable
supericrity. v the be=is of  theilyr supposed idecliogicosl

siperiority,  the Missioneries as the ideclogicsl  arsm for



colonization were means of dominstion and depreciation of the

ideclogy of the thasis. Thus the Chvistian ideciogy becoms &
-

explottative value svetem.

The ¥Fhasi society which had & definite ideclogy as
‘closely related beliefs or idess or  even  attitudes that
characterize &  Qroup o Cnmmunity'12 perceived  the thyreat
systen and perpetrated different forns of manifest and lstent
apposition o the Missiomsry agd BEritish supprression.

The Seng Fhesi stearted ss an organdisation i 1899 with
aims  to  Crevive the true faith of their forefathers’ arsd
foster a sense of brotherhoocd’ among the Khasizs o who =till
retain  their socic-cultaral and religiouvs heritage,  among
cther aims. The temporal activity of the wmissionaries like
education, medical facilities etc, was sesn a8 & seans Lo
undermine tradition and proselyvtize the thasis. The spirituasl
activities of the cluch on the other hend, was seen as  the
means of  peodecting the Cheistisn vealues and to prove  the
inefficacy of the btraditionsl seyvstesm in terss of heslth  and
well-being. The traditionsl hesling system was put down =s
sioply superstiticous and primitive.

The present working of the Seng thssi is based entirely
o the need to strengthen the Khasi cultuwral identity through
bnowledge of their own culture. In Chapter—-I111 1 have shown
howw  this organisation hbas  been the wmeans of rvetaining

auwareness  regarding the FKhasi distinctiveness. By entering

i



the fields of edocstion and socisl welfare  they braves
attempted s byreak the power-wielding g i o f the

"
miesioreries,. Ggsin by ressswring the people of the relevance

afd gresatness of thedilr oan culiure the Seng Khasi hss made &n

organis=ed effort st establishing & distinct  identity  smong

Hi

the Fhasis. Many of the cultural slements of the Khasis  has
beern imbibed into the Christiasn Khasis  who have included
certain cultuwral activities in order to coanter the threst of
the Seng Khasi crgaenisation, which they felt was taking away
miay Christisns. The Seng Khellang {(United Endeavour Sociely)
glorg wmith the Indiasn Tribal Cultural Forus have  estabd ished
& platform for enhancing the underetanding of the traditionsl
culturs activities of the Khasis. The WEFLOUE clan
organisaticons btoo have come wp to highlight the traditional
basis  of the scociety. Gnother branch nasely the Seng Ky rsews
prganises talks  about Ehasi religion and cultwe in the
interior aress of Khaszi and Jaintis Hills in order to espose
the people to theilr traditionsl culture. The Seng Pyvnid yet
ancther  unit  of  the Seng Fhasio holds talks and group
discussions about Hhasi religion and orlture on every Sunday
to wmotivate  the people to retain theilr culture  and resist
cutside influence. The Seng Khasi bas als=o been attempting to
gesociate itself with other organisations like the

Interpational  Asscociation for Feligious Freedom (I6FF), it



maintain  its distinctive identity by  highlighting their
differences with Christian Fhasis,

The Christian Khasis on the other hand have in  their
ey way offered cultursl resistance by sttesmpiing to throw
away  the voke of the west by prosoting certain elesents  in
the culture which would help them to retain  theilr Khasi
identity. Slight tremors of dissent against the missionsary
ways  are bedng menifest in covert wayes (refer  Chapter V).
Though this assertion in an organised way are few, Tor it ig
seen more i oan individual level yet this iz fairly well
manifest, There is also a noticeable attempt at modifying
certain elements which were blatantly colonial.

in compayison with the Seng Hhesi whe believed  that
without religion the strings that bind the Fhasi society will
be bvoben and would gradually disappear, the Christian  Ehasi
equal ly  worvied abowt Hhasi o identity vet prefer it to be
Timited to culture. The voung Ehasis whe are born Chrrdstians
woidld like to preserve thely new religion while st the ssoe
time keepding their pride in Hhasi beritege intact.

I have tried to show  that  the response to e
challenges of sabdugstioy is pot founsd  limited  to the
organised eeffort of the Seng Fhasi. There i=s mushrooming of
resistance groups within the scoiety.

The present day resistance is  mainly i forsm of

associations  promoting different aspects of  tradition like

“d



taes,  dress,  gsusico, litersture, thestre and dance. Thes

HY

are, however, projecticon of culture in & plecemeal  Tashion,
movre  like cultuaral EhmwﬁiQQEEn This plecemesl manidfestation
of cultuwre cannet really wipe cut the effects of colonialism.
This is alsc the reason why the Lweo smajor groups  amsong the
Fhasis could oot launch & powerful =ocisl sovemesnt  sgsinst
cultuwral  subjugstion.  There is, of couwrse, the pragmatic
attempt to keep the religious group, it.e. Seng Fhasil alive in
carder Lo enswre bhe continuity of the tradition. Inm  the
present day, we  can alsc see in the svasbolism of  the
colonised group {the Christian Fhasizs) & conscious astitemplt &t
integrating  their traditicnsl  sttitudes with  thelr ryEw
religion. This is syebolized wividly in the worb of Chrisetian
leaders like Rev., Fr. Sngil, Fevy. Pherbongor snd others.

Here 1 sense & dilemos, on the one band vouw o have

i

members of & group negsting & large chunk of thedlr  traditiosn
{viz. religiond as supsrstiticon, in favoewr of a new religious
ideclogy, which they feel is more modern and in tune with the
times, On the other hend, the saee pmesbers of the group wish
for & halance betwesn their tradition and the newly  scoguired
modernity . Eaxcept for grouwp dapoes  and group sangs and
artifactz liker "haskets’ , tacs’ eto. displsyed in  wmarket
places there does nol appesye any clesr cultural theast whidcoh

could e undguely Fheseil. The ethnic identity seems to be  the

sly halimark  for being a Khasi. The culitwrsxl identity is

m



being slowly pushed to the background. Toeday vou can be Khasi
if  vyou have s Scheduled Tribe cevtificate, no matter where
v live, no matiter what is vy religion and even if you

think like an Anglo-Indisd.

Methodology

Thie present study  entitled Khasi fesistance to
Colonialism is: & attempt to find out the forces oof
resistance  to dominstion and deprecation of  thelr  oculiture
cperative aonong the indigencus Fhasi popalation. The sttespt
iz to study bhow different cultural elemsents of the past,
conscicusely o unconscicusly are =till followesd by the
converts to Christianity and the followers of the traditional
religion smoog this population.

In order to find cut pertinent dats in respect to the
variows cultursl  prectices it was felt necesssey that  an
apprropriate resesrch design be developed to give & prroper
srientific hese. The present stady, therefore, bhad been
planned az & descriptive study which incorporated the various
parameters  of scientific spplications, taking intoc sccount
the sampling procedure, suitable research, methods,

technigque, tools, eto.



Sampling

Sirce the present study doss pot incorporste any survey
data and as it was felt that there is need for me to giwve &an
equal cholce to &1l the respondent foor theilr inclusion i the
sample, I planned a non-probability sampling design which is
suitable for bkasically sxplorstory studies like the present
. The nov-probability sampling design is & wvalid  sampling
construction of & deta bkase which i= used widely in various
szial  scisnce researghes and presents a Tairly good  result
i case of anelvtical studies beszed o & oharscteristic
design of  the saaple. Further, since I have genersted &
logicsal  sempling frame by measns of  esploveent of key-
informants, 1t follows that  the done-proebability samplicg
procedure will onmdly be fitting into the research design.  For
my  present  reguirement, 1t was,  therefore, decided  that
prrposive o judgernentsl sampling technigue would e sppliesd
tor develop & sultable and manageabkle group of informants  for
collection of data. With the belief that with the exercise of
good judgement and appropriate strategy the vaight  informsnts
by the ssaaple could be handploked, & attempt had been  made

e develop a strategy whereby it wonld be possible  to

i

identify  tyvpical cazes who weres evaluated o the basis of
theilr capacity to prrovide the reguired data ss planned by me.

After & careful evalustion of the suitsbility of wvarious

socic-anthropological  methods, it was decided  that  three

10



methods, wiz., bhbistorical msethod, interview @sethod &l
cheervation method would be most suitable for the present
study for  the puwrpose of collection of priamasry as o well as
secondary datx. The decision on these methods was taken  to
satisfy the reqguivements of éualitative data, time factor,
available rescurces ss well as the historicity of the subject
winder consideration.

Sinceg  one  of oy e@in purpose  weas  to intersmittently
comspare the various aspects of the past of the Khasi  scciety
with that of the present, I  found the applicaetion of
historical wsethodology as most valuable. Data was collected
entensively through the oral tradition. This has helped to &
satisfactory level in reconstructing the sociclogical past as
was existing in its most manifest form. The group with strong
traditions  @may have naturally resdiusted themselves to the
newly  eserging soclo-economic milisu and may ot be able  to
maintain & strict sccic-cultural boundsry. o order to find
ot the socizl changes cocurring in the two groups  existing
before me in the field viz. the group fellowing traditionsl
svatemn and the group which do not follow tradition or  follow
them just as & matter of habit, the Durbkbemian Methodmiagy13
of studying socisl facts was kept in view. The soccial faots,
normal s well as pathological,: were studied to fing  oat
their levels of existence, values and roles  recowmmended by

Emile Durkhiem has also been kept in mind while investigating

11



sxcial  facts pertaining to the three different socioclogicsl
formations,
*

Historical dats from secondsyy scouvrces like records,
Jmunals, newspapers, private papers, and artifacts eto. bave
#lan been taken into saccount.

ST wéa slee felt that the variows scclico-cwliural
manifestations  in the 1ife of the people reguired o be
studied s closely as possible, use wes ssde of unstructured
antd participstoey method while conducting the research. This
brees particularly helped in discovering  the under ying
dynamics  amd  contradictions as well as  subtleties of the
pecple involved. This was in conforsmity with the decision of
furthering gualitative data. For the traditional group secisl
sctivities like Sermn Pvni, Seng Kvrsisw and  Seng  Ehwvlillang,
Shat  Huk  Mvnsiem, Seng Kuat Snem besides  actual  everyday
affaire were observed. For the non-traditionsl group actual
Everyday affaive, feamily situstions, crriage ceremoniss,
ctivities of the cultues

TI&Mming e E R argd the

5]

arganicsations  were abserved. Thyrough these  observations,
valid conclusions wers draw.

Focussed  interview @method was & natuwral  chodce for
collecting additional inforrmation from the field. This aethod
focussed fuly the subjective edperiencessttitudes aricd

emoticonal  responses regarding perticulayr conorete situation

tode

was  bhought west relevant g2 it is also helpful in research



situation which haz  &lready been  analvsed prior to the

interview., This msethod could also be utilised in & situation
¥

where  persons are knows o be invalved  in & particular

concrete situaticn o beve participated in an observed socoial

situation, Since the above oriteria exist in relation to  the

prezent situdy, bence the fooussed interview was  extensively

s .
Keepirng in view the ethnogrsphic sethod of anthropology
and &z it was  particularly  felt  that Chey inforamant’

technigue be emploved to generate inforsation this  technigue
has been used to gather information pertaining to the study.
Feepdng  the sampling logic in eiod the maximuwm amount
af  time was  spent in the field on developing the  good
Judgement’ and Crapport’ and gathering oral tradition. It was
after this that & tentative interview guide with unstructuwed
entrigs was prepared and pre-tested in the fiegld. The nest
fphase was the collection of secondary bisterical inforostion.
The next phase of six moncths was  spent interviewing  the
people  belonging to the Christian section of the populiation
aind  the nexst eight sonths the  Fhasis  belonsging to the
traditional faith  and those who were members  of  the Seng
Khasi. The next one yvesr was spent on studying the various
cultuwral rganisations, their working as well as interviewing

the members. Lastly, after working with the witten tests and

e
i



going back to the field for recent information, the work  of

classification and an

Iwvsis arnd fipally writing commenced.
¥ ¥

b

L

Through the  parsusnce of the written eaterisl and
interviewing the authors and the important personalities  of
the society  of both the traditional and Christian group &

judgemental sampling frame wa

i

develaped. This incladed 150
Christian Khasi inforssnts and 150 informants affilisted to
the traditional religion. This sampling frame included the
affice besrers and sembers of the Christian  Fhasi o cultural
srganisations and the Seng Khasi grgenisations: and  branches
therein., The interview of these informants was carried out by
using  &n interview guide with wnstructured entries, which
helped in varving the guestions in sccordance to the demands
-mf the situation. Further, the varicus culitural activities of
thie Fkhaszis were investigated with the uvse of the fooussed

interview method.

Objective of the Study

The following foreed the cbiective of the study:

1} T discover the signs of culiural  resistance  to
the colonisation of cultural traits amongst  both Christian
and non-Christian fhasis.

22 Too fing cut the traditional religiouas  structure

and  to edrplove the reasons for the bhivth of the Seng Khasi

14



and other Christian Ehasi organisations snd their  cootinuing

eristence.

¥

} FToo ddentify the elesments of  intersction i

o

communnicatiogy betwesn the two resisting groups.
41 To evaluate the contributicon of the Christian
Phasis and the traditional Fhasis in matters of retention of

culture.,

Limitation and Scope

’Far the purpose of @ convendience, pprescticality and
operational purposes, the Khasi residents of Shillong bhave
beer  included. Shillong here includes the Shillong urban
a3glomerate, commprising of the Shillong Mraiocdipality,
Shillong Cantonment, Nongthymmai, Mawlai, and Pynthoruskhrahb.
Az it was felt that most of the requirement in terms of data
could be had from the capitsl of Meghalaya where most of the
cultwral  activities, awsrengse prograsoess, organisatiosal
attivities are concentrated, Shillong was the neatuwrsl cholce.,
Both males and females have been included as it was  felt
necessary that these two gender groups wowld yvield different
categories of data. I terss of religious affinity both  the
nor-traditiconsl Fhesi  group s the Christiasns heave  been
included &= they are at present the sainstream of the Khasi
society and substantial social force. Other religious  groups

among Khasis, such as Maslims HEuddhists, Hindus, Bohsis, eto.




‘E'dm exist  but as  they do oot constitute & substantial

grovping, they have not been included in the studv. In terss
i af age structure and gruuping“the present study hss  incloded
respondents belonging to the age groups 1% to 80 but the
cancentration  bas been within the age of 2% to &3, Children
and  adolescents have been excluded from the study ss it was
felt that they would not be able to sufficiently reflect upon
the study and as their behaviour pattern would be  influenced

by modernity .,
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CONCIL US I Oon

L

It is mostly sorguesd that culiovre embodiss values which
may e formalated overtly or may be felt implicitly by the
spoisty carrying the culture. In the preceding chapters, 1
have made & small attempt to characterise and define  the
changing srenario vis-a-vis the cultuwres of the Fhasi
commuriity  in the Morth-East. In chapters § and I$1, I have
wrplained how  the nain cultural traits among  the ancient
Fhasis werse fransmitited and accumulated by the society.
Culturse was one with sccliety in the sense we couwld use  the
wontdds Mhasi colture and Ehasi o scciety in the same  breadth.
The situstion changed drasticslly with the coming of the
colornizl presence in their widst and there asppears & division
of culture betwesn  the sccisl and the religious {(refer
chapter—~I{iY. The change in the religion factor in the
ancient  cultures has undoubtedly greatly wmodified the =zocial
Ffactor. Like the traditional dhasi religion the new religion
too has sweoesded in pervading 11 phases of the Fhssi o 1ife.
However, cultural resistance sgainst subjvgstion has come
From both groups of the Fhasi commanity &= they both feel the
rewd fTor pressrving Khasioidentity. Also we must not forget
they share & comoon history with common ethical zsnd ool itorsl

moyres which originated in ths indigenous veligion.
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Cultural intersction is highly comples, indigenous and
foreigrn cultures often intergsingle and effect ssch other. The
szsimilation af elements of foreign culture with the
indigenous invodves & process of analysis, differentiation
and absorptiorn. But it is doubtful whether this  threefold
process was undervtaken initizxlly by the indigenous elite who
opted for esmbracing the religion of the forsign elite.
Colomisl ism 11 over the world has  led to cultural

liguidstion of the conguered commuanities. dWith & view to

facilitating their rule &nd  the edploiiastion of thie
indigenous people, they successfully  maoaged giving e

inferiocrity complex to the conguered people with respect  to
their own calture. It is a historical fact that the colonial
posErs’ interest in missionary work was not always Trom
parely  religious motives. They were perhaps convinced  that
the ‘civilising’, influence of missions advanced colonisld
plans directly or indirvectly. Unlike the officers of the
colonial  administrations, the missionaries with  their deesp
comeltment  and dedicstion had gained the trust and  an

irtimscy  with  the people hence they were used as  the most

effective force of colonisstion,  simpoly because thaey
penetrated itw il 2 deeply into the iife the peEople,
Comsequently, e missions helped the colonizers Lo
consclidate their suthority over the peopls =14 they

hrypooriticslly talbed of the completion of the task of having
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# Coolomy of & Chyistian power’ . Hesternization through
Christianity ot eguated with  civilization while the
indigenouws faith was boldly labelled as barbarism. It cannot
be doubted that for & long pericd of time & strong section of
the Khasi elite advocated wholesale westernisation. a8fter the
acceptance  of the western religion they came to regsrd  the
west  as  better  in every respect. They triec to leposs A
cultwrs which was derivative and ioitative of the west.

"The introduction of & rmew administration has ushered a
new era among the people. The entive ares which was  fTormerly
independent  and  subjected to no outside empires, B35 $now
tagged on bt the larger BEritish msap. The syvsten of government
that was imposed amoog the satrilineal culture has opened up
& mnew worrk culture. The procedure of sppointment was now dons
e bhe basis of gualification and not on muscle power. In the
cemtesdt of  the matrilicesxl male dominated lesdesvship,  the
introduction of the British administration has come as a good
i to womesn . The fresdom given to woaman in the ssorly period
iy fritish settlement was significant and served as &
foundation foor women lesderzhip in the subseguent century and
well into the present."l

The dominsnce of this was, of cowse, militated against
gverr in the oolonisl tiges as § tried to show, by Khasi
wiriters like U So=sc Tham, U Jesbon Koy, U Rasdhon Singh Berry,

=to . Though colonial sthos in some fTorss has persisted velt a
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mmail  changes which is taking place which is evidence to  the
fact  that there is a reslisation that meodernization (&
provess started by the British) in the specific context of
the Khasis has to be different from rnot onmly its neighbouring
groups, but also the Hest. My purposs in this thesis has  not
been  to assess the impact of Christiarnity vis-a-vis socisal
change  in Tamily, marvriage, agricultuwre and other realns  of
tife, 1 have scveoepted the fact thst religious factor is the
major factor in social change. In chapter—-II, I have outlined
a rieT history of conversion o Cheistisn faith. My parposes
there has  been simply to vrecord the first exposure of the
indigenous to the overpowering slien presence. Mith it =&
styrong  section of the coommunity gave up»their earlier stand
of  unguestioning sccoeptance o of the morsl  ordery of  their
culture. Mot only that, they started to oriticise the ancient
wisdom  and became sceptical of their moral order. In such =
zituation culbwral conflict was inevitable. One positive
result of this conflict was the grestsr  systematizstion of
the ancient bnowlesdge by the Seng Khasi {(Chapter-IV).

o negative Tall-out of Christiznization has been that
thers could ot be a strong, more organissd and cohessive

resistancs o the onslsught of colonialism. fSwere of the need

]

to preseryve custom such as matriliny and other customssry laus
redlating  to family and property,. practicing Christianzs in

spirit &t lgast did rnot completely let go their  traditional
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practice. Somelimes,
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Lo mivd  the ending of & Passage to Indis’  in which  the

author confirms the historyebebhind Britain' = subjugation  of

rndia and  M"welt carn neilther recommend  decolonisatbtion nor
; . : Ly

continuwed colonisation.’”™

(e can

the future Khasil scociety Christismized and
modaernissed in omany vespects yebl continuing to live with  many
traditionzl glemsnts. This is not s straogs phenomens, modern

wesbaern tsmecular)  socleties  too have  the fanfare o

traditionsl mearriage ritusls. So &lso the Ehasi will continue
to ohserve the ancient  Testivals  sueh as  the Posblang

ver whsn A btheory he has

implications of themw.
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