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Bharatiya Shiksha must ensure that no promising
young Indian of character having faith in Bharat and her
culture Bharatiya Vidya should be left without rgodern
educational equipment by reason merely of want of flinds.

2. Bharatiya Shiksha must be formative more than in-
formative, and cannot have for its end mere acquisition of
knowledge. Its legitimate sphere is not only to develop
natural talents but so to shape them as to enable them to
absorb and express the permanent values of Bharatiya Vidya.

3. Bharatiya Shiksha must take into account not only
the full growth of a student’s personality but the totality of
his relations and lead him to the highest self-fulfilment of

which he is capable. ;

4. Bharatiya Shiksha must involve at some stage or
other an intensive study of Sanskrit or Sanskritic languages
and their literature, without excluding, if so desired, the study
of othes languages and literature. ancient and modern. .~
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S. The re-integration of Bharatiya Vidya, which 8 (he
primary object of Bharatiya Shiksha, can only be attained through
« study of forces, movements, motives, iddas, forms and art of
creative life-energy through which it has expressed itself in different
ages as a single continuous process. .

6. Bharatiya Shiksha must stimulate the student’s power of
expression, both written and oral, at every stage in Accordance with
the highest ideals attained by the great literary masters in the
intellectual and moral spheres.

0
7. The technique of Bharatiya Shiksha must involve—

(a) the adoption by the teacher of the Guru attitude
which consists in taking a personal interest in the
student; inspiring and encouraging him to achieve
distinction in his studies; entering into his life with
a view to form ideals and remove psychological
obatacles; and creating in him a spirit of consecration;
an

4
(b) the adoption by the student of the Shishya attitude

L] by the development of—

(i) respect for the teacher,
(ii) a spirit of inquiry,

(iii) a spirit of service towards the teacher, the
institution, Bharat and Bharatiya Vidya.

8. The ultimate aim of Bharatiya Shiksha is to teach the
younger gencration to appreciate and live up to the permanent
values of Bharatiya Vidya which flowing from the supreme an
of . creative life-cnergy as represented by Shri Ramachandra,
Shri Krishna, Vyasa, Buddha and Mahavira have expressed
themselves in modern times in the life of Shri Ramakrishna
Parfimahamsa, Swami Dayananda Saraswati, and = Swami
Vivekananda, Shri Aurobindo and Mahatma Gandhi.

9. Bharatiya Shiksha while equipping the student with every
kind of scientific and technical training must teach the student, not
to sacrifice an ancient form oy attitude to an unreasoning passion
for change; not to retain a form or attitude which in the light of
modern times can be replaced by another form or attitude which is
a truer and more eflective expression of the spirit of Bharatiya
Vidya; and to capture the spirit afresh for each generation to
present it to the world
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Let noble thoughts come to us from every side
—Rigveda, 1-89-i
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GENERAL EDITOR’S PREFACE

- The Bhavan’s Book University volumes
had rare success. About a million and a
quarter volumes have been sold in about
eleven years. However, there is an insistent
demand for the stray volumes which the
Bhavan has issued from time to time at a
lower price. In order to meet this demand;
it has been decided to issue the new One-
Rupee Boeok University Series side by 31de
w1th the Book University Series.

I hope this new One-Rupee Series will
have the same good fortune which the other
Series had, of being useful to those who are
interested in the fundamental values of Indian
Culture, and of reaching out to a wider
audience.

Bharatiya Vidya Bhavan,

Chowpatty Road, Bombay-7. .
Vijaya Dashami K M. MunsH1

September 28, 1963



INTRODUCTION

During the four centuries that elapsed between
the advent of Dnyanadeva and the exit of Samar-
tha Ramadas, Maharashtra was blessed by a galaxy
of great saints whose role is not appreciated by
those whose eyes are focussed merely on the poli- -
tical history of the times. This betrays an inade-
quate understanding of the forces that were at
work during the period, behind the pyrotechnics of
war and politics. But the makers of Maratha
History knew the sources of their inspiration better
than we at this distance are aware of. It is often
wrongly stressed that the saints were too other-
worldly to care for what the worldly minded
monarchs and warriors fought for and achieved.
But we have to remember that they were times
when men and women all over the land valued re-
ligion—their inherited way of life—more than any-
thing else. The invaders (from Ala-ud-din Khalji
to Aurangzeb) were, therefore, regarded more as a
menace to our culture-cum-religion than as mere
political adventurers. The common people were
fired with a zeal to counter that challenge, not for
the defence of their earthly possessions only; they
also fought “for the ashes of their fathers and the
temples of their gods.” Thus a deep-rooted instinct
(may be in the “collective subconscious”) made
Dnyanadeva write his immortal Dnyanesvari: an
elaborate exposition of the Bhagavad Geeta—the
most stimulating inspirer to Karma-Y oga for more
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than earthly ends. This trend culminated in Samar-
tha Ramadas preaching, in his Das-bodh, the prag-
matic philosophy of Maharashtra Dharma. In
Tukaram, who is the subject of this essay, we have
a contemporary of Ramadas, considered as the
most docile of saints—an antithesis of the Samar-
tha. But Tukaram too speaks of the constant ‘war
we wage within and without’:

wafer sy agmn S
dastg s anfr wan

To understand the fullest implications of this cryp-
tic citation, it is necessary to go into the whole
Teaching of Tukaram as revealed in his life and
Gatha. .
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1. LIFE

Tukaram’s life is as instructive as his abhangas
collected in the Garha. The details of his career are
mostly gathered from Mahipati’s Bhakta-Leela-
mrita, composed about a century and a quarter after
Tukaram’s mysterious disappearance in 1650 A.D.
The precise year of Tukaram’s birth is still uncer-
tain. But 1608 is generally accepted as probable.
Samartha Ramadas too was born in that year.

The place of Tukaram’s birth was Dehu (near
Poona) where his ancestral house still stapds.
Vishvambhar who was a contemporary of Saint
Namadeva ¢p. 1350) was the earliest known ances-
tor of Tukaram, according to Mahipati. The family
was noted for the great number of devotees it pro-
duced. Vishvambhar himself resembled Namadeva
in his simplicity and .ardent faith. They were all
Varkaris or pilgrims of Pandharpur (by vow) and
never failed to visit the Abode of Vitthala regularly
—especially on Ashadhi Ekadasi which was held
most sacred. Like Tukaram later, Vishvambhar felt
like a fish out of water if illness prevented him from
going to Pandharpur.

Once it so happened. But Vithoba, recognising
his sincere devotion, appeared in his dream and
promised to make Dehu itself His permanent
(secondary) camp. Vishvambhar (as indicated in
his dream) actually found an image of Vitthala with
Rakhumai in the vicinity of his own house. The twin
images still stand at Dehu, as installed by Vishvam-
bhar about six hundred years ago. Dehu thus
became a second Pandhari for all Varkaris. Alandi



2. ASPIRATIONS AND STRUGGLES

The practical utility of Tukaram’s example and
precept for us lies in its inspiring incentives.
Tukaram began his life with no prophecy of his
potential fulfilment as a spiritual guide par ex- |
cellance, as he has been to millions ever since. He
had a very normal career up to his ‘conversion’ in
the mystical sense. Apart from Mahipati’s account
of his early life, the Gatha affords ample testimony
to this. He had his full share of joys and sorrows
like any of us. He married more than once, had
children, carried on the ordinary business of life
like others; in short, Tukaram was very huian in
all things he did. What he ultimately became was
the outcome of his own aspirations and struggles.

~Herein lies his importance for all earnest seekers
who aspire to reach the goal all saints point to.
Divested of all mythological allusions, we have in
Tukaram’s life and precepts an inexhaustible store
of actual experience to encourage ordinary mortals
to make “our lives sublime”. But it is well to re-
member that

The heights by Tukaram reached and kept
Were not attained by sudden flight:

He, while his companions slept,

Was toiling upward in the night.

The calamity of the famine and the consequent
domestic tragedies were suffered by all; but Tuka-
ram alone survived the catastrophe as an Im-
mortal. This is significant and thought-provoking.

8



3. PANDHARI AND BEYOND

ATt X 7 S qroeEt |
afq FaTawE sEEt S\ 0
daife @ @mer &
A0 TF IEWM N

‘To attain Moksha it is not necessary to go to
Varanasi: He has become a Tirtha in himself, and
all people go to him on pilgrimage. To behold him
is-enough’.

Tukaram started as a Varkari in the family
tradition. But, stage by stage, he went far beyond.
At ﬁrst-Pandharpur was his Vaikuntha (the abode
of. Vishnu). Later he realised that places of pil-
grimage were in no way different from others:

g gy aro | 3™ AT WY St 0

‘There is but water there and stone: God is verily
immanent in the Sadhus and sages’.

g adr ' aife feadt TR o

‘The day saints come to the house is indeed like
Divali and Dasara’. = e dgsis n - ‘Vaikun-
tha is come home to me!’

Tukaram was “born in a church”, but he did
. not “die in it”. He was no bird for any cage. He
was free like the wind which bloweth where it
listeth. Without flouting tradition, he transcended
it. He was not sophisticated and cared little for
‘conventional codes of speech and conduct. His
Gatha contains expressions which may be deleted

15 B797



4. EVOLUTION OF SAINTHOOD

‘"Tukaram’s evolution into a paragon of saints
is one of the most inspiring stories in the hagiology
of the world. Bahmabal in a beautiful song de—
clares: ¥

‘Dnyanadeva laid the foundation. .. .and Tukar'am
became the pinnacle.’

This is the alpha and omega of the Bhagavata
tradition in Maharashtra. Tukaram attained this
status just as a lotus rises to the surface of the
water—with its roots deep down in the lake. The
legacy of Dnyanadeva, reaching down to Tuka-
ram, was the long stalk through which the nourish-
mg sap of spiritual inspiration flowed. Bahinabai
uises another metaphor: The edifice of Bhagavata
Dharma, whose foundation was laid by Dnyana-
deva at the close of the 13th century, was raised
by Namadeva in the 14th century, and perfected
by Eka-Janardan in the generation preceding the
birth of Tukaram. This continuity was maintained
through the centuries without any change in the
essential teaching. Its cardinal message was con-
veyed to the people at large by the varkari move-
ment. Its pivot was the image of Vitthala at Pan-
dharpur—standing with ‘even feet’®  (ww-aTuw)
~ on a brick, and arms akimbo. To all appearances
this is a static pose; but the position of the arms
is potentially dynamic. This i1s truly symbolic of
the lives of all the saints of Maharashtra. A brief

22



5. THE PATH OF ENLIGHTENMENT

The Gatha, as it has come down to us, contains
well nigh 5,000 abhangas. “Abhanga” literally

_means “unbroken or indivisible”. They are of all

sizes and deal with all sorts of myths, legends, con-
texts, ideas, concepts, sentiments, and miscellaneous
topics—personal, domestic, philosophical and reli-
gious. The original manuscript is not yet traced. But
the available texts are from copies found in various
places. There is no doubt, however that most of
these gre authentic and reliable, though a few of the
songs appear to be of doubtful authorship.” The
edition published by the Government of Maharash-
tra may be regarded as the most dependable for our
purpose here. There are various others with some
attempt at classification according to the prevailing
tone or topic. But Tukaram did not write like a
modern composer. The abhangas were uttered ra-
ther than deliberately written out as ‘printers’ copy’.

Hence we are left to ourselves to rearrange them edi-
torially. The order must be essentially logical not
chronological. “From the words of poets”, Tagore
observes, “readers deduce what meanings they find

‘pleasing to themselves.” This dictum is applicable

to the present interpretation as well.
The Path of Enlightenment cannot be the same
for all,—‘all roads lead to Rome.’

sy afad. A g wwsft e
w939 ek e sty sty u

“We have before referred to Tukaram’s non-secta-

27



6. TUKARAM’S RELIGION

We now come to the core of our subject. But
it is not easy to tackle it. Tukaram appears to be,
like God Himself, all things to all men. His life and
Gatha are equally enigmatic to those who try to
squeeze them into a single, simple, doctrinaire
formula. -

Was Tukaram idolatrous? Was he a saguna
or nirguna worshipper? Was he a dualist? Non-
dualist? Or a paradoxical compound of both?
Does he teach a world-shunning anti-social philo-
sophy? Was he mystic? None of these queries could
be answered in categorical terms. The best thing
for us to do is to read the Gatha itself in the light
of his actual life and vice versa: look at his life in
the light of his Gatha. -

There is no doubt that Vitthala was his be-all
and end-all; he lived only for Him; he thought only
of Him; he wanted to speak only of Him; his mind
and heart were full of Vitthala or Panduranga. He
was enamoured of the image at Pandharpur. He
gloated over it and was never tired of going into
ecstasies over his fascination for it. There are hun-
dreds of abhangas descriptive of every feature of
its form. These undoubtedly appear idolatrous. He
did this not only in the initial stages, but through-
out his life—to its very close. Nevertheless it is
difficult to reconcile all this with what he says—not
condemning, but explaining the significance of
image-worship in spiritual life. His first vision of

36




7. TUKARAM’S MYSTICISM

Mysticism is a modern English word. Its im-
implications are fully conveyed by the word wfm
as suggested above, very briefly. A Bhakta, there-
fore, was a mystic like Tukaram to understand
whom is not easy wxarar Afgar wa@st w1 says
Tukaram himself. To understand a saint, one
must become a saint oneself. This Sri Aurobindo
calls “knowledge by identity”. Tukaram under-
stood God by experiencing complete identity with
Him. The nature of this realisation is conveyed to
us—soefar as it is communicable in speech—in
several &f his abhangas. It is well to remember here
that swin  literally means “indivisible”. The mys-
tical experience, too, is unitary.

In a sense all religions are mystical in ultimate
experience. In their popular forms they may ap-
pear even crude in outward expression. Mysticism

is to religion what fragrance is to a flower, or light
is to a flame. Tukaram shared this with all other
saints. He started with tending the wick and oil
that fed the flame. The outcome was the light
which could not have been, but for its tangible ac-
cessories in the lamp. Pandhari was the lamp, the
image of Vitthala was the wick, the spirit of devo-
tion was the oil, and the company of the saints
was the oxygen that kept the flame burning. The
saints were awake when the common people were
either dosing or fast asleep. The visions they saw
were not mere dreams or hallucinations. Their ecs-
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8. TUKARAM’S SADHANA

Sadhana is spiritual endeavour, striving on the
pathway to God. The Bhagavad Geeta is generally
considered as a guide in the triple aspects of
wim, sm and =*9 the three strands of Sadhana
which constitutes, according to Shri Aurobindo,
“the synthesis of Integral Yoga”. This Yoga per-
tains to the body, mind, and soul. Hata-yoga con-
centrates on bodily functions and their control:
ifem fmg The mind being swwww the inner
instrument—holds the key to all varieties of
sadhana. Its regulation and discipline are of car-
dinal importance. When these elements—body and
mind—are thoroughly subordinated to the de-
mands of the Soul, all is well with sadhana. Tuka-
ram’s sadhana comprehended all this.

au:eareaTa Sreafrmafr e

declares Patanjali. Tukaram led a normal life of
conventional piety up to the crisis of the disastrous
famine which resulted in his total conversion. His
only refuge and anchor then became Vitthala—the
family deity. Complete surrender to Him seemed
the only way. But this was not easy. So Tukaram
began his trapas in the wilderness of Bhamgiri for
fifteen days, eschewing food and drink, and chal-
lenging God to reveal Himself—with the results we
have already noted. The only occasion when Tuka-
ram had recourse to a similar penance was when
his manuscripts were thrown into the Indrayani:
this time for thirteen days. Beyond this he does not

50



9. TUKARAM’S IMPORTANCE

qfaxt & T AT A AW ﬁiaﬂ%aa%mﬁa‘tu

‘Sacred the family, and pure the land, where
are born the devotees of God’. This was said by
Tukaram himself with reference to the saints of
all times and places. After more than three cen-
turies his memory is lovingly cherished by millions
of people beyond the cradle of his nativity. His
abhangas are recited in bhajans and kirtans, and
today broadcast on the ubiquitous radio: they con-
tinue to inspire and instruct all those whose aspi-
rations are not confined to things that are*merely
a “passing show”.

Christian missionaries like Rev. Abbott and
Macnicol have bestowed on Tukaram encomiums
that bespeak their sincere appreciation and admi-
ration of the rustic saint of Dehu who was as prac-
tical as he was idealistic. Justin E. Abbott (who
translated Mahipati’s life of Tukaram into
English) wrote: “The life of Tukaram is full of
human interest, full of food for the moralist, full of
suggestions for the idealist, and to every one an
inspiration for a better and nobler life.”

Nelson Fraser wrote: “Tukaram teaches his
fellowmen not chiefly by what he says, but by what
we realise him to have felt and experienced of aspi-
ration, conflict and communion.”

We said in the Introduction that the saints of
Maharashtra were a source of inspiration to the
rise of the Maratha power and the Maratha fight

58
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MUMBADEVI SANSKRIT MAHAVIDYALAYA 4]
An Oriental College teaching Sanskrit and Shastras by traditional methods
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for Vachaspati (research).
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GIiTA VIDYALAYA L ;
An Academy for the study of Indian Culture with special reference to the Bhagavad
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MUNGALAL GOENKA SAMSHODHAN MANDIR .
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MUNSH1 SARASWAT!I MANDIR
An Institute of Culture with a Library consisting of over 65,000 volumes including

many Indological volumes, Museum consisting of old and valuable palm leal

manuscripts, coins, paintings etc.

VALLABHJI RAMJ1 BALPUSTAKALAYA

A Library for. Children with facilities for indoor games, educational films etc
BHARATIVA KALA KENDRA

The Kala Kendra is devoted to the development of Drama, Dance and Music
The Kala Kendra produces dramas and dance ballets in English as well as in
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Dramatic competition, in several languages, is also sponsored by it every year for
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BHARATIYA SANGIT SHIKSHAPITH

An Academy of Indian Classical Music, affiliated to the Bhatkhande Sangit Vidya-
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The College was opened by Sardar Vallabhbhai Patel in June 1946. It is affiliated
to the Bombay University for courses of studies leading to B.A., B.Sc.,, M.A.,
M.Sc.,, and Ph.D. degrees.
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