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Bharatiya Vidya
Stands for

Bharatiya Shiksha must ensure that no promising
young Indian of character having faith in Bharat and her
culture Bharatiya Vidya should be left without modern
educational equipment by reason merely of want of funds.

cant =«

2. Bharatiya Shiksha must be formative more than in-
formative, and cannot have for its end mere acquisition of
knowledge. Its legitimate sphere is not only to develop
natural talents but so to shape them as to enable them to
absorb and express the permanent values of Bharatiya Vidya.

3. Bharatiya Shiksha must take into account not only
the full growth of a student’s personality but the totality of
his relations and lead him to the highest self-fulfilment of
which he is capable. ,

4. Bharatiya Shiksha must involve at some stage Or
other an intensive study of Sanskrit or Sanskritic languages
and their literature, without excluding, if so desired. the study

_ of othes languages and literature. ancient and modern. . -
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5. The re-integration of Bharatiya Vidya, which 3 e
ptimary object of Bharatiya Shiksha, can only be attained through
a study of forces, movements, motives, iddas, forms and art of
creative life-energy through which it has expressed itself in different
ages as a single continucus process.

6. Bharatiya Shiksha must stimulate the student’s power of
expression, both written and oral, at every stage in accordance with
the highest ideals attained by the great literary masters in the
intellectual and moral spheres.

7. The technique of Bharatiya Shiksha must involve—

(a) the adoption by the teacher of the Guru attitude
which consists in taking a personal interest in the
student; inspiring and encouraging him to achieve
distinction in his studies; entering into his life with
a view to form ideals and remove psychological
obztacles; and creating in him a spirit of consecration;
an

(b) the adoption by the student of the Shishya. attitude
by the development of—

(i) respect for the teacher,
(ii) a spirit of inquiry,

(iii) a spirit of service towards the teacher, the
institution, Bharat and Bharatiya Vidya. :

8. The ultimate aim of Bharatiya Shiksha is to teach the
younger generation to appreciate and live up to the permanent
values of Bharatiya Vidya which flowing from the supreme an
of creative life-energy as represented by Shri Ramachandra,
Shri Krishna, Vyasa, Buddha and Mahavira have expressed
themselves in modern times in the life of Shri Ramakrishna
Paramahamsa, Swami Dayananda Saraswati, and Swami
Vivekananda, Shri Aurobindo and Mahatma Gandhi.

9. Bharatlya Shiksha while equipping the student with every
kind of scientific and technical training must teach the stident, not
to sacrifice an ancient form or attitude to an unreasoning passion
for change; not to retain a form or attitude which in the light of
modern times can be replaced by another form or attitude which is ¢
a_truer and more eflective expression of the spirit of Bharatiys
Vidya; and to capture the spirit afresh for each generation te
present it to the world
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GENERAL EDITOR’S PREFACE

The Bhavan’s Book University volumes
had rare success. About a million and a
- quarter volumes have been sold in about
eleven years. However, there is an insistent
demand for the stray volumes which the -
Bhavan has issued from time to time at a
lower price. In order to meet this demand, it
has been decided to issue the new One-Rupee
Book University Series side by side w1th the
Book University Series.

I hope this new One-Rupee Series will
have the same good fortune which the other
Series had, of being useful to those who are
interested in the fundamental values of Indian
Culture, and of reaching out to a wider
audience.

Bharatiya Vidya Bhavan,

Chowpatty Road, Bombay-7.

Vijaya Dashami

September 28, 1963 K. M. MUNSHI
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" PREFACE

JNANESHWAR, the doyen of Marathi

saints, is best known through his monumental
commentary on the Bhagavad Gita. His im-
pressive contributions. to - Marathi literature
are well known. His abhangas or devotional

songs are as popular in Maharashtra as those

of Tukaram. He also wrote two mystical
tracts called Anubhavamrita and Pasashti
which are little known outside Maharashtra.
But the core of his teachings is the same alil
over.

" The present Essay seeks to acquaint, espe-

cially English readers, with Jnaneshwar’s uni-

‘que genius as philosopher, poet and - saint

whose inspiration is still very active in Maha-
rashtra. His appeal is essentially universal
and human as he declared: ‘“The Universe is
my home and I shall make all the worlds

happy.”
S. R. SHARMA
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1. INTRODUCTION

Jnanadeva or Jnaneshwar was one of the great-
est saints of Maharashtra and the world. He lived
in the momentous times when the Muslim invasion
of the Deccan, under Alauddin Khalji, ushered in
a new era in the history of India. His life was very
short—1275-96 A.D.; but his work was so unique
that his spiritual inspiration is still active and grow-
ing after well nigh seven centuries. His best known
composition—the Jnaneshwari—is the Bible of
Maharashtra, and has been translated in many lan-
guages—Indian and foreign. Besides this magnum
opus, Jnaneshwar also produced several other
works, small and large. Of these perhaps, his Hari-
Path is the most popular, while his Anubhavamrita
(‘Elixir of Experience’) is the most abstruse. This
treatise of about 800 Ovis is unique in its analysis
and exposition of the mystical experience. His
condensation of this in 65 Ovis—known as Changa-
deva Pasashti deals with the safne theme, within a
shorter compass. His Gatha or collection of abhan-
gas (religio-philosophical lyrics) inaugurated a
series of mystical songs evoking their like from the
saints who followed him. Indeed as Bahinabai dec-
lared without hyperbole, about 350 year later:
“IJnanadeva laid the foundation on which Nama-
deva erected the edifice of Bhagavata Dharma,
Eka-Janardan raised the standard, and Tukaram
became its steeple”. The little candle that Jnanesh-
war lit in the thirteenth century still illumines the
path of all seekers of the ultimate Experience at-

tainable by man.
T. J.—2
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It was an age during which Maharashtra pro-
duced a galaxy of great saints: men and women
from all classes—Brahmanas to ‘outcaste’ Mahars.
Jnaneshwar and his two brothers and precocious
little sister Muktabai, like Eknath and Ramdas
after them, were Brahmanas, while Namadeva was
a tailor, Gora a potter, Savanta a gardener, Sena a
barber, Narahari a goldsmith and Chokha a Mahar
sweeper. Janabai and Sakhubai were maid-ser-
vants, and Kanhopatra a courtesan. In this Demo-
cracy of Devotion to Vithoba of Pandharpur all
were equal. The status of Tukaram, a Kunbi Vani
(farmer-trader) was unique, not by birth, but by
spiritual attainment. '

Many stories are told of the miracles per-
formed by all these saints. But, in our context,
they count for little against the superlative genius
of Jnanadeva, whose greatness rests securely on the
uniqueness of his works—mentioned before.

Though the Jnaneshwari is the best known
among these, and reflects Jnanadeva’s genius for
poetic expression and philosophic insight, being
the exposition of a traditional classic (the Bhaga-
vad Gita) it does not directly state anything about
its author’s personal experience, as does the Anu-
bhavamrita. According to tradition, this unique
treatise was the outcome of Nivritinatha’s desire
that Jnanadeva should produce an original work
which was more than an exigesis, however great in
itself. Because of its quaint cryptical style and
laconic expression, this aphoristic composition is
little known outside Maharashtra. It is the pur-
pose of this small introductory essay to acquaint
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readers in English with this work of unique
importance. ~

However, it will be helpful for us to, first of all,
say something about Jnaneshwar’s work in general
before we go to the core of his acme of experience
as expounded in the Anubhavamrita.

As stated above, the Jnaneshwari or Bhavar-
tha Deepika, as Jnanadeva entitled it, occupies the
centre of interest for most readers. It runs into
some 9,000 Ovis and has been widely commented
upon. It is the Bible of Varkaris, or dedicated pil-
grims to Pandharpur and Alandi where lies the
sacred samadhi of ‘Mauli’ (Mother) as the devo-
tees reverentially speak of Jnaneshwar. They read
the Book daily as a religious duty and wax eloquent
when they talk of it. Scholars have dwelt on vari-
ous aspects of the Jnaneshwari, its philosophical as
well as poetical merits. A Thesaurus is also now
available entitled ‘Jnaneswari Sabda Bhandar’
which is an invaluable book of reference for all
lovers of Jnaneshwar. - It is not necessary, therefore,
to expatiate on the subject here beyond stating a
few basic facts for the benefit of readers who are
unfamiliar with the Marathi original.

In the first place it is well to remember that
Jnanadeva was still in his ’teens when he wrote—
or rather expounded—his unique exigesis on the
Bhagavad Gita in Prakrit—the then spoken local
dialect of the people. This in itself was a bold re-
volutionary step. Ekanath two centuries later, and
Tukaram in the seventeenth century, were perse-
- cuted for daring to popularise the sacred teachings
in the unhallowed language of the common man.

3



Jnaneshwar was among the first to do this—along
with the Mahanubhavas like Chakradhara who
pioneered the vernacular vogue. But these latter
were professed heretics, while Jnanadeva was a
protagonist of the traditional faith. In fact, he
commences his Jnaneshwari with a salutation to
Ganesha and Saraswati and begins with skamsitamam
ag sfaaremn Yet, in his Anubhavamrita, he trans-
cends the Upanishads and declares: ‘Seeing that
even the ten Upanishads do not go beyond this, T
take my plunge here’.’ ‘Whence speech returns
baffled together with the mind’®: confess the Upa-
nishads themselves; and Jnaneshwar writes ‘Here

speech is unavailing, understanding unhelpful, and

even experience fails to get embodied’.®

In this context one recollects the lines of T. S.
Eliot who speaks of a state which is

‘Neither flesh nor fleshness,
neither from nor towards,
At that still point, there the dance is’.

To anticipate a little, Jnanadeva too speaks of
“zratfa @met 99— ‘Destination has verily become the
path to itself’: the end is become the means to its
attainment. For instance, Brahmacharya (celi-
bacy) and Satya (truth) can be achieved only by
their undeviating practice alone.

9. “ud gAY | gErd 7 F@dr W=
Y g ave | agt st n

3. “gar g fradw s AR 0

3. “O4F S0 7 R SO T gAE )

owAg 7 eE A A (8.j4R)

4




The Jnaneshwari inculcates in the context of
Bhagvan Sri Krishna’s advice to Arjuna the same
ultimate Reality, though superficially it seems to
incite the crest-fallen Pandava hero to engage in
slaughter while upholding ahimsa as the greatest
of virtues. This enigma could be resolved only on
a deeper penetration of the text than is possible
here. The Gita, on which the Jnaneshwari is an
illuminating commentary, apparently full of self-
contradictions is, nevertheless, a practical guide to
the reconciliation and harmonisation of all con-
flicts within us, with the help of the very obstacles
that confront us without.

‘He who sees unity in diversity (harmony in
the midst of discord), he who sees Me in all the
things and all things in Me, for him, indeed, T am
indestructible, and he too never perishes.’*

Jnaneshwar’s objective in this work was to
bring home to the common man Brahma-Vidya or
the awareness of supreme Reality which was until
then hidden in Sanskrit texts impenetrable except
by erudite pandits. The same purpose inspired his
other writings including Anubhavamrita. At the
close of this last work Jnanadeva clearly states:

‘Jnanadeva declares: assimilating this Anu-
bhavamrita, one should attain liberation in this
very life. This is my objective.’®

¥, “arfawrd o qa ) i e (23, 98)
7 9t T=afg gaw | = w9 At
TG F YA & F WA gt i’ (&, 30)

. “saaar gw HHa | § SAand |
i famEa ) B agn’” (20.9R)
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The Bhagavad Gita nowhere uses this term
Jivanmukta, but substitutes other synonyms like
Bramhi Sthiti and Brahma Nirvana indicating the
Ultimate State aimed at in all spiritual endeavours.
What the Jnaneshwari seeks to promote in its 9,000
Ovis is more directly and incisively brought out in
the 800 Ovis of the Anubhavamrita and more suc-
cinctly in the 65 Ovis of the ‘Pasashti’. In the latter
synopsis, Jnanadeva tells Changadeva:

‘O Changadeva, when the treasure of supreme
Knowledge comes home one transcends the distinc-
tion beween the knower and knowable.’®

‘Reality is One’, declares Sruti, ‘though the
erudite speak of it diversely’.” So too with Jnane-
shwar: through whichever window we look at him,
he is one and identical. The mystical core of all
his teaching is the same, though the idiom he uses
differs according to the context in his several works.
It is like the identity of an individual who changes
his outer garments only.

At one time some scholars doubted whether
the Jnanadeva of the abhangas was not different
from the author of the Jnaneshwari. Their main
doubts, apart from vocabulary, rested on the former
repeatedly invoking “Vitthala” and the total ab-
sence of that name in the Jraneshwari. But we can-
not forget that Jnaneshwari also says—

‘T have seen Him in numerous forms and roles;

€. ‘=T 9Ed et | W ATt 1 gaf |
¥ ASeaE! Adidt | o ay
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and in this scripture of the Supreme Spirit, it is the
core or essence that is vital.’®

His teaching in the Bhagavad Gita commentary
—which is significantly called Bhavartha Deepika
(Light on the Essential Import) is a pointer to what
we should expect from our study of the work: ‘The
letter killeth, and the Spirit imparteth life’. From
this point of view, as the citations given later in this
essay will bear out, Jnanadeva’s teaching in all his
several works is identical though the erudite have -
interpreted them disparately. Nevertheless, it will
be helpful for us to aquaint ourselves a little with
some of the outstanding commentaries, if only to
determine our correct bearings.

<. "I & oea an fger | qawn
“ e e g7 Siqary st n



II. LEARNED COMMENTARIES

The most general, yet very useful introduction
to Jnaneshwar is contained in R. D. Ranade’s
Pathway to God in Marathi Literature (a Bhavan
Book). It should be read, if possible, with the
Marathi selections in the series entitled ‘Vachana-
mritd’. For, to appreciate Jnaneshwar in true per-
spectives, it is desirable also to know something
about the entire galaxy of the saints of that unique
era. ‘All mystics’ it is said, ‘speak the same lan-
guage, because they belong to the same country:
1.e. their experience is identical.

The next comprehensive study available to
English readers is The Philosophy of Jnanadeva by
B. P. Bahirat (Popular Book Depot., Bombay).
This is a polemical thesis in the categorical terms
in which the author asserts his findings vis-a-vis
the most eminent philosophers and mystics of the
world—East and West. But as a catalytic agent it
is helpful in clarifying our own thoughts if we can
steer clear of the shoals on which Bahirat is strand-
ed, if not shipwrecked. He has also appended to his
book a translation of the Anubhavamrita in
English. But it is well to be cautioned that it is
hazardous to render this unique treatise in a cate-
gorical manner without elucidatory notes. Jna-
neshwar does not lend himself to any facile inter-
pretation.

The earliest available commentary on the
Anubhavamrita is the Nityanandaikya Deepika of

8



III. POPULAR EXPOSITION

It is obvious from the foregoing that the Anu’
bhavamrita does not lend itself to popular exposi-
tion. Nevertheless, Kharshikar Sastri has achiev-
ed considerable success in attempting this difficult
task in his delectable Amritanubhava Pravachana
(Venus Prakashan, Poona). It is to be noted here
that the correct title of Jnanadeva’s work is “Anu-
bhavamrita”, not “Amritanubhava” though even
learned commentators have adopted the latter
erroneous title which has been popularised by per-
verted usage. The correct title is referred to by
Jnanadeva himself in Ovis 19, 20, 24, 25 and 29
of the Anubhavamrita. The stress here is on
Anubhava (pure unqualified Experience-in-itself),
rather than any variety thereof. Jnanadeva ex-
plains this well elsewhere in this treatise and leads
us beyond all related and contrasted terms ‘and
concepts. Amrita (ambrosia) implies its opposite
Visha (poison). Anubhavamrita is more signi-
ficant than Amritanubhava though it leads to in-
effable Bliss; or rather the two are really identical:
disayala dona, asayala eka as Kharshikar puts it.
This is the keynote of the discourses (Pravachana)
as also of the original treatise, as we shall see.

At first sight readers are likely to feel that
Kharshikar at times strays away from his text; but
closer reading shows that this is not so. In the first
place, it is well to remember that these discourses
were delivered off-hand and printed from a listen-

14



IV. A FRESH APPROACH

Kharshikar’s free handling of Jnanadeva’s
cryptic work finds its consummation in P. Y. Desh-
pande’s freer interpretation in his, as yet to be com-
pleted, Anubhavamrita Rasarahasya (Nagpur Pra-
kashan, 1962). In the first volume of 600 pages
Deshpande dwells only on the first two chapters
of Jnanadeva’s ten chapters. His second volume,
just published, deals with the next four; the rest is
yet to follow.

This monumental exposition is remarkable in
many ways—apart from its extensiveness. It is an
expression, in the first place, of the spontaneous
reactions from the psyche of an accomplished
writer who is also an earnest sadhaka (seeker after
self-realisation). He is at once a ripe scholar and
a poet by grace. In his present work we find the
fruits of his learning and spiritual endeavours con-
summated by direct experience which is the ulti-
mate test.

Deshpande came by the Anubhavamrita, and
was caught by Jnanadeva’s Pratibha, after much
wandering in ‘the realms of gold’: via the Vedas,
the Upanishads, the Sad-darsanas, Sankara, and
finally J. Krishnamurti. He takes in his ambit the
findings of Western philosophy and science as well
—including the FEinsteinian revolution. Thus he
brings to bear on his exposition a rare intellectual
equipment in addition to his gift of style and clarity
of expression.

19



V. SUPREME IDENTITY

This is the title of a book by Alan Watts
(Faber & Faber, London, 1949) on Vedanta and
its bearing on Christian theology. But it throws
some helpful light on our present theme. Speaking
of direct experience he writes: “We mean ac-
tual experience or immediate realisation of that
ultimate Reality which is the ground and cause of
the Universe and thus the principle and meaning
of human life.” (p. 18) “Man’s true end is union
with God in the contemplation of the Beatific
Vision. [Siva-Sakti Samavesana of Jnanadeva.] Of
all ideas as to the ultimate destiny of man this
alone: ...... gives us a real point beyond which
the question of purpose cannot be asked, because
the enjoyment of God is an infinite good.” (p. 24)
In keeping with Jnanadeva’s theory of Chidvilas,
Watts holds that “Intrinsically material life offers
no obstruction whatsoever to the realization of
man’s true end”. (p. 40)

As for the naughty problem of all philosophy,
namely, the reconciliation of the one and-the many
—the Infinite and the finite—Watts writes :

“The Infinite corresponds to man’s conscious-
ness, which embraces all forms and objects......
The Infinite is not opposed to the finite, being all
inclusive, there is no real problem of creation [Ajaz-
vada] i.e. how it is possible for the Infinite to pro-
duce the finite without ceasing to be its Infinite

23



VI. JNANADEVA’S GENIUS

Jnanadeva’s genius was unique in every way.
It is not easy to indicate this here in all respects.
Many miracles are told about him which seem
legendary, and we may not linger on them here.
To refer only to the objective evidence still avai-
lable to us today, we shall state a few facts to con-
vince the reader of Jnanadeva’s superlative
achievements.

In the first place, all this was accomplished
within an incredibly short span of life: 1275-96.
His inspirer was no other than his own elder bro-
ther, Nivrittinath, to whose grace he attributed all
that he did. He expresses his gratitude to this Guru
in all his works—in his abharngas, in the Jnanesh-
wari, and in the Anubhavamrita—as we shall pre-
sently see.

The Jnaneshwari is too well known, for its
poetical as well as philosophical excellence, to need
expatiation here. It has been reckoned by compe-
tent critics as a classic of rare distinction in any
language. Jnanadeva composed it in the Prakrit
then spoken by the common people of Maharash-
tra. Thus he brought the ancient philosophy of
India, enshrined till then in Sanskrit—the language
of the Gods—down to earth: as Bhagirath brought
down the heavenly Ganga to fertilise our terres-
trial soil. This was in itself a miraculous perform-
ance.

The ‘conversion’ of the great ‘Yogi’ Chang-
deva, was another miracle. Changdeva was proud

26



VII. SELECTIONS

These selections are, respectively, from the
Anubhavamrita, the Changdeva Pasashti, the Jna-
neshwari, and the Abhangas. It is to be borne in
mind that they are intended to convey the positive
core of the teaching of Jnanadeva which is the same
in all his works. They do not represent all the
facets of his dissertations, especially those of a dia-
lectical nature. What is sought is only the gold in
the coin, rather than the scrutiny of its obverse and
reverse sides. In Jnaneshwar’s own words :

‘Where the tree is to be taken with all its
branches, flowers and fruits, we catch hold only of
its roots.’

(i) ANUBHAVAMRITA

It was pomted out before that the five Sanskrit
verses with which Jnanadeva commences his work
contain, in seed-form, the entire thesis elaborated in
the Marath1 text. Here are the five slokas :—

mwmﬂmml&ﬁwﬁafﬁmwﬁmﬁ*mw negn
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" VII. CONCLUSION

The ‘unique work of Jnanadeva briefly indi-
cated in this essay is worth conning in many ways.
Apart from his untranslatable mystical experiences
disclosed in . the abhangas, there are some salient
facts of his extraordinary career, and some impor-
tant features of his legacy to later generations
worthy of recollection before we close.

In the first place, Jnanadeva became a Jivan-
mukta in the course of a bare two decades
(1275-96). In this lies our hope for even ordi-
nary mortals that they can ‘make their lives sub-
lime’ if only they choose to be inspired by his
‘example. We may not be able to perform miracles
like those associated with Jnanadeva; but if we
read his works with devotion and understanding,
we too might take the first steps on the path of
Realisation. For in this it is necessary to note
that it is not a primerose path but the reverse—a
‘razor-edged path.’ Jnanadeva and his brothers
and sisters were persecuted. Their parents were
made to pay the extreme penalty by blind ortho-
doxy. This did not deter Jnanadeva from doing
all that he did. He rendered the Bhagavad-Gita
into Prakrit for the instruction of the common man
in a style that made him immortal—alike as a
gifted poet, saint and philosopher. Its appeal is
still growing with the lapse of centuries. If this
greatness rested only on this single work that
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would survive for ages. But he achieved some-
thing more. His other works are not less unique.

', We have here dwelt mainly on the Anubha-
vamrita: that too partially emphasising only the
affirmation of Jnanadeva and omitting the dialec-
tical chapters. We have also not gone into the
essentiailly semantic discussions. But it will be
seen that there is no difference between the Anu-
bhavamrita and Jnanadeva’s other works like the
Pasashti, the Jnaneshwari and the Gatha or collec-
tion of abhanoas in their essential import—espe-
cw.lly from the esoteric or mystical point of view.

The sun is all light: from whatever angle we
may look at him. A lump of sugar is equally sweet,
whatever part of 1t we might taste. So too is
Jnanadeva

Mystlclsm isa word that has bccome too tr1te
in ‘common usage. But Jnanadeva imparts to it
tangible contents by the use of similes and meta-
phors drawn from nature and life, and makes it
more palpable to our understandlng In the Ist
ch. of the Anubhavamrita he has done this by ex-
plaining the nature¢ of the Supreme Identity of
Siva-Sakri. This idea is emphatically asserted in
the Jnaneshwari as well as the abhangas. The
same is more familiarly posited in the 2nd ch. and
elsewhere in human and personal terms while re-
ferrmg to his relationship to his Guru Nivrittinath.
It is through Namana which implies complete self-
surrender  or self-effacement. - This is repeated
several times in the Jnaneshwari as well ‘as the
abhangas, To understand " this is to understand
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the real nature of Supreme Identity or non-dua-
lism. : o

The phrase “Yoga-bhumi” is more subtle and
elusive but not illusory. It corresponds to Satori
or full realisation in Zen Buddhism. It also ex-
plains the true nature of Sunya* which is not an
empty Void! it is the very plenitude of fullness.
As Eckhart put it: “If the mind is full of things,
it is empty of God: If it is full of God, it is empty
of things!” .

Our word for God is Ishwara: the same as
Siva, and Siva cannot be separated from Sak#i.
Herein lies the deepest mystery.

Maya is another word which is much mis-
understood and misinterpreted. It does not mean
illusion as is too often made out. There is no dif-
ference between Sankara’s and Jnanadeva’s con-
notations: both mean by it a “relative reality”—
as Alan Watts puts it, and not absolute non-exis-
tence. The world is not “unreal” in this latter
sense. It is the manifestation of Sak# or Siva's
spontaneous play-Leela. This is the meaning of
Jnanadeva’s Chidvilas. 1f it is in the sense of non-
existence, who is there to perceive it? Jnanadeva
pertinently asks. Nevertheless, according to him

*Cf. Sri Aurobindo : : )

*The Russellian fear of emptiness is the form the active mind
gives to Silence. Yet it was on what you call emptiness, on the Silence
that my whole Yoga was founded and it was through it that there came
afterwards all the inexhaustible riches of a greater Knowledge, Will
and Joy, all the experiences of mental, psychic and vital realms, all
the ranges up to Overmind and beyond. The cup has often to be
emptied before it can be new-filled ; the yogi, the sadhaka ought
not to be afraid of emptiness or silence,”— Quoted by Dilip Kumar
Roy, Sri Aurobindo Came to Me, p. 160. Jaico Books, Bombay, 1964,
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Maya is like a salt-fish: it cannot live in water
without getting dissolved, nor live outside it, be-
cause no fish can possibly live without water. Nor
is it, then, like the imaginary fish in the water seen
‘in a mirage? asks Jnanadeva. This enigma is solv-
ed only in real Experience, not through intellec-
tual relative language. Hence his semantic chap-
ters on Jnana as well as Ajrnana khandana and
Sabda Khandana. These do not deny the utility
of words. They only emphasise the need for go-
ing deeper into their farthest implications—into
Experience which the Guru enables us to have, as
Nivrittinath did with Jnanadeva.

What is the meaning of all this for wus or-
dinary mortals? Jnanadeva does not leave us in
doubt. He first of all shed his body-consciousness,
through sadhana, and attained Jivanmukti. This
does not necessarily imply entering samadhi in the
way he did. He wants us to go beyond forms into
the Spirit, beyond flower and fruit into tasting the
juice. Then, indeed e @t 99 will be
fully realised. The destination itself will be the
path to it.

As Changdeva expressed it:
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T RIS IS I U ITONS
. XD
MUMBADEVI SANSKRIT MAHAVIDYALAYA

An Oriental College teaching Sanskrit and Shastras by traditional methods
for Shastri and Acharya (recognised as equivalent to B.A. & M.A. respectively) and
for Vachaspati (research). :

SARAL SANSKRIT PARIKSHA VIBHAG

Department of Easy Sanskrit Examinations for Prarambh, Pravesh, Parichay and
Kovid Examinations.

UCHHATAR SANSKRIT PARIKSHA VIBHAG

Department of Higher Sanskrit Examinations for Praveshika, Purva Madhyama,
Uttara Madhyama, Shastri, Acharya and Vachaspati Examinations.

GitA VIDYALAYA ) N i
An Academy for the study of Indian Culture with special reference to the Bhagavad
Gita.

MuncaLat. GOENKA SAMSHODHAN MANDIR

A Post-graduate and Research Institute recognised by the University of Bombay
coaching students for the degrees of M.A. and Ph.D.

BHARATIYA ITIHASA VIBHAG X

One of the major schemes of the Bhavan is the publication of the HISTORY AND
CULTURE OF THE INDIAN PEOPLE in 10 volumes. So far seven volumes
have been published viz., (1) The Vedic Age (2) The Age of Imperial Unity
3) Classical Age (4) The Age of Imperial Kanauj (5) The Struggle for Empire
(6) The Delhi Sultanate and (7) British Paramountcy and Indian Renaissance.
The remaining volumes will follow at an interval of 8-10 months. This is considered
to be the first successful attempt at re-writing the History of India by her own
‘sons on a very exhaustive basis.

| MUNSHI SARASWATI MANDIR

! An Institute of Culture with a Library consisting of over 65,000 volumes including
many Indological volumes, Muscum consisting of old and valuable palm feat
manuscripts, coins, paintings etc.

y VALLABHJI RAMJI BALPUSTAKALAYA

A Library for. Children with facilities for indoor games, educational films etc
BHARATIYA KarLa KENDRA

The Kala Kendra is devoted to the development of Drama, Dance and Music.
~The Kala Kendra produces dramas and dance ballets in English as well as in
Hindi, Guijarati and Marathi to encourage amateur’ talents. An Inter-Collegiate
Dramatic competition, in several languages, is also_sponsored by it every year for
the same purpose. Ideal facilities for these activitiqﬁxore provided in the Bhavan's
esuditorium—the Kanji Khetsey Sabhagriha.

BHARATIVA SANGIT SHIKSHAPITH

An Academy of Indian Classical Music, affiliated to the Bhatkhande Sangit Vidya-
pith, Lucknow, which is recognised by the Central Government for courses lead-
ing to the Bachelor of Music Degree.

BHARATIYA NARTAN SHIKSHAPITH

An Academy of Dance for teaching the four systems of Indian dancing. viz..
Manipuri, Kathak, Kathakali and Bharata Natyam.

Book UNIVERSITY

Publishes books, ancient and modern, at low price (Rs. 2.50 each) to make available
the best literature and classics of India and the world to the common man in an
easily understandable form. So far 115 titles have been published and over
10,00,000 copies have in all been sold. Some of the bgoks have also been pub
fished in Hindi, Marathi, Bengali and Tamil. A new one-rupee Serics has alse
been started.
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PRAKASHAN MANDIR
Apart from our HISTORY and BOOK UNIVERSITY SERIES, this department

also publishes the results of the rescarch and other activities of the various Mandir
of the Bhavan and books of cultural value. Its publications include:

" Bharatiya Vidya Series: - Critical editions of texts, translations and original works

. >

of research in Indology—in Sanskrit and English. Published volumes 22.

‘Singhi Jain Series: Critical editions of ancient works and manuscripts connected
with Jain religion and’ literature. Published volumes 52.

The Glory that was Gurjaradesa: A comprehensive study of Gujarat in 7
volumes. Published volumes 2.

Munshi Sahitya! Social novels, historical play$, biographical works of Munshif
and Smt. Lilavati Munshi in Gujarati and English, the copyright whcreof has been
kindly gifted by them to the Bhavan. Published volumes 80.

JOURNALS
Bharatiya Vidya: An Indological research quarterly in English started in 1943,
Published volumes 22.
Bhavan’s Journal: An Enghsh ortmgh"‘
started in August 195" ¥
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JNANADEVA

JNANADEVA or Jnaneshwar—the doyen of Marathi
saints—was a unique genius of the last quarter of the thir-
teenth century. His prolific commentary on the Bhagavad
Gita—the Jnaneshwari—is marked as much by its poetic
excellence as by its philosophic profundity. He was also
a rare mystic endowed with a keen intellect and nonethe-
less endearingly human. He wrote in Prakrit—the popu-
lar dialect—and has ever since continued to stir the souls
_of all spiritual aspirants even as he inspired his contem-
poraries. His abhanga songs are as popular in Maha-
rashtra as those of Tukaram. His mystical tracts being
more compact and cryptical in style are a challenge to
all intellectuals. He was as precocious and versatile as
the great Shankaracharya. Difficult as the task is, his
unified teachings are synoptically brought out in this little
brochure.
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