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EDITORIAL

This issue of the journal has a clear focus on the region in general
and Meghalaya in particular. It begins with the article by Dr. Bengt G.
Karlsson, an anthropologist of Uppsala University, on ‘traditional po-
litical institutions’ on which much needs to be debated than what has
already been done by the London School of Economics partners at
North-Eastern Hill University. | think this article takes the debate fur-
ther ahead by arguing in favour of the possibility of a new kind of gov-
ernance based on the wisdom of indigenous people rather than argu-
ing whether or not such governance can be labelled as democratic,
liberal or gender-neutral. The article provides one of the latest and
most considerate account of the movement of the Khasis towards
achieving what the author calls ‘indigenous governance'. Although | .
am personally a little skeptical about the optimism that exudes in his
article, | am indeed happy and proud to have this article in this issue
of the journal.

The next article by Prof. A. C. Sinha presents a rare account of
the search for ‘tribes’ in colonial and post-colonial India, and the rel-
evance of this search despite the failure of anthropologists to define
what a tribe is or delineate its characteristics without running into se-
rious problem with contemporary data. He shows how the tribes rep-
resent a spectrum of social, economic, educational, demographic,
and technological conditions. He concludes by arguing that this varia-
tion may be taken into consideration while derecognizing some of the
tribes in India, which has somehow eluded national politics so far.

In the third article, Prof. Badaplin War draws Anthropology and
Linguistics closer than by perhaps anyone earlier by bringing in rich
data and deep analysis of Khasi folk titles. The Khasi folk titles show
how the community once depicted (and still depict) individual person-
alities on the basis of natural categories. Such titles are not certainly
typical of the Khasis, but she reveals the Khasi-ness in them very
well, as much as she provides linguistic analysis of the same. It is a
pleasure to read this article even if one does not know the Khasi lan-
guage or has no idea about Linguistics.



The fourth article is by Dr B. P. Sahu of the Centre for Adult and
Continuing Education. And his article on the state of water in Shillong
is indeed educative. | think every resident of the city, whether indig-
enous or not, should read this extremely informative article on water.

The fifth article, written jointly by Prof. B. S. Mipun and Ms. S.
Purkayastha, both of whom are Geographers, is equally educative
about some of the most important issues of public health in the city,
and about how the hospitals and nursing homes themselves have
been sources of diseases rather than places where people go for
treatment of their diseases. Although based on rather limited data,
the article is also revealing about the lack of respensibility that the
government, the hospitals, and the civil society have shown by allow-
ing the health institutions of the city to pollute the streams and endan-
ger the life and health of people living downstream. | think the merit of
this article lies in drawing our attention to a hitherto ignored but very
important consequence of unplanned urbanization.

Finally, there are three book reviews, two by Prof. David
Syiemlieh of History Department of this university and one by Dr. S.
C. Daniel who retired from this university recently after teaching at
the Department of Philosophy for many years.

| hope you enjoy reading them.

T B Subba
Editor
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In Search of the Tribes in Northeast India

A. C. SINHA

“Tribe’ refers to ‘a band of people organized under a chief” or ‘a set of
people lumped together’. Initially, none of the Indian languages including the
mother of most Indian languages, Sanskrit, had a distinct term denoting the
‘tribe’ as in most of the European languages. Of course, there were refer-
ences to the colour of the individual’s skin, but it was rarely referred to any
social segment at large with the exception of the ‘Kiratas’. The reason for
this omission is very simple to understand. Conceptually, ancient Indians did
not mention ‘tribes’ as a distinct set of people from the rest. Of course, there
were vocational, geographical, locational and even sectarian groups referred
to, but rarely a social group was termed in ‘racial’ context as it is today. The
tradition for such an ethnic distinction in India is hardly two hundred years
old. The entire country was exotic for the British rulers of India to begin
with. They were intrigued by the social stratification in Mughal India and, in
fact, many of them tried to emulate what they considered the best among the
Indians at the time for a pretty long period of time. For the first hundred
years or so of the British rule over India, the British prided themselves to be
addressed as the ‘nabab’. Once they settled down to rule the country, they
were faced with the problem of evolving a strategy to cope with the Indian
social phenomena. And here, emerging academic expertise of Ethnology
came handy to the colonial rulers, and many of them tried their hands on
quasi-historical reconstruction of social evolutionism and diffusionism. In such
an exercise, ‘information’ was invariably cellected out of context by un-
trained hands and grand ‘universal theories’ were proposed as scientific ba-
sis of the White man’s racial superiority.

Many Englishmen had a weakness for proselytisation to Christianity.
They tried to convert the high caste Hindus and Ashraf Muslims but did not
meet with the desired results. Then they turned to the communities on the
social margin of the Indian society and found many of them away from the

Prof. Sinha retired from the Department of Sociology, NEHU, Shillong.
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great traditions of the Hindus and the Muslims. Needless to say that the
Christian missionaries were licensed to concentrate on the frontier commu-
nities as a strategy for their missionary activities. Still, conceptually, ‘tribes’
_ and ‘castes’ were not differentiated from one another for a long time. The
‘Sepoy Mutiny’ of 1857 appeared to be a turning point in the Indian adminis-
trative history in more than one way. By then, travellers, adventurers, mis-
sionaries, explorers, traders and administrators had joined the ethnographers
on ‘reporting on queer, exotic, barbarian and savage tribes’ spread across
the globe within the British Empire. Ethnographic investigation proved to be
a boon to the colonial administrators for collecting data on life and lore of the
colonized peoples so that they could rule over them more effectively.

Coming to the Indian situation, it was Alfred Lyall, who initiated a
debate on the nature of the Indian society in post-1857 period (Owen 1973:
223-243). And it was agreed as a policy to show India as a divided entity
between castes, tribes, races, regions, religions, languages, food habits, dresses
and what not, and it was made loud and clear that India was just a geo-
graphical entity held together by the British might. Moreover, it was pre-
sumed that it was in their colonial interest to show India divided in various
ways enumerated above. The census operations, district gazetteers, ‘People
of India’ series of publications and tribal monographs were used to show the
variety within India with ethnographic support and purposefully collated write-
ups were touted as scientific treatises. Then came the British administrative
policy in distant areas inhabited by the turbulent tribes in the form of special
dispensation to the frontier tracts. These tracts were turned into ‘backward
areas’ in the Government of India Act, 1919, which came to be known as the
“Excluded and Partially Excluded Areas’ as per the Government of India
Act, 1935. Colonial administrators and some of the Christian missionaries
were conspiring to carve out a Crown Colony in North East India and Upper
Burma in the second quarter of the twentieth century on the eve of the
Indian independence. With a view to fore-stalling such divisive moves, the
Constituent Assembly of India came out with provisions of the ‘Sixth Sched-
ule for the tribes’ of North East India in the Indian Constitution, applicable
since 1950. It was to be a time bound provision for the upliftment of the
Scheduled Tribes, which has since then been extended for an unspecified
period. The paper proposes to review the situation briefly and report on the
status as to how the tribes are backward compared to ‘others’; how do they
fit in the classical definition of the ‘tribe’? And if they do, do they deserve
special dispensation granted to them? What about the National Tribal Policy
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drafted and circulated by the Government of India and the reaction of the
‘national assembly of tribes’ held in Delhi?

I

All through eighteenth and first half of the nineteenth century, British schol-
ars did not distinguish between ‘tribes’ and “castes’ in Indian social situation.
While what came to be known as tribes were invariably termed as savage,
barbarian, primitive, wild, etc. and there were references to ‘Brahmin tribes’,
Rajput tribes, Jat tribes, Muslim tribes, etc. there was hardly any difference
between castes and tribes in those days. Events of 1857 led to a racial polar-
ization in which the British went all the way to establish the white man’s
racial superiority. Incidentally; this also marked the beginning of ethnological
investigation all over the world. Charles Darwin’s Origin of Species was
published in 1858 followed by his Origin of Man and Louis Henry Morgan’s
Ancient Society in 1871. The age of geographical discoveries, scientific
explorations, and a number of technological inventions preceded this. Aus-
tralia, Latin America, Africa, and the bulk of Asia were already divided among
the European Imperial powers. Science was the key word of the age;
‘progress’ was the mantra of the period; and the white man of Anglo-Saxon
extraction was taken to represent the apex of human civilization. “That was
also the heyday of the museums. Science teaching was focussed around
show cases exhibiting specimens classified by types - fossils, rocks, insects,
stuffed birds, caged animals in zoo - fixed entities, changeless, everlasting”
(Hugh-Jones and Laidlaw 2000: 84). There was also a new movement to
spread botanical gardens all over the world, which did not only have scien-
tific motives, but also commercial ones. Morgan’s evolutionary formulation
with its three-fold subdivisions (savagery, barbarism and civilization) was
taken to be the final truth.

Human beings were ‘objectified’; they were to be scientifically mea-
sured and photographed as specimens repgesenting a type; their indices were
to be established so that generalizations (principles) could be made. Edward
Tuit Dalton reports in his Descriptive Ethnography of Bengal how a grand
design of ethnographic mapping of India for the sake of scientific under-
standing was proposed in 1868. It was proposed that two specimens of ev-
ery Indian community (as their nominated representatives) were to be sent
to Jubbolpore, at the centre of India, to be measured and photographed with
a view to developing an understanding of the Indian peoples. Unfortunately
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for the sake of the British science, the Chief Commissioner of Assam spoiled
the game. He informed his superiors in Calcutta that he would not risk a
rebellion on hand, as his specimens might die on their way to or from Jubbolpore
because of the hot climatic conditions between his domain and the place of
proposed ethnographic fair in Central India. The Imperial government could
not dare to risk such an adventure and the ethnographic fair could not be
held on time. However, E T Dalton was asked to complete the descriptive
ethnography on the basis of his own data, reports from administrators, mis-
sionaries, explorers, travellers and, in fact, any body, who could volunteer to
report and photograph the subjects. And that is how Dalton’s famous De-
seriptive Ethnography was compiled, which became a model for the future
Peoples of India volumes (Dalton 1872).

In course of time, such volumes were published on United Provinces,
Punjab, Bombay Presidency, Madras Presidency, Central Provinces and Berar,
and Rajputana. The first population census of India was conducted in 1872,
for which British ethnographers’ help was sought in formulating the questions
to be asked to the respondents. Since then, India is one of the few countries of
the world, which has regularly conducted census operations every ten years.
From the beginning, anthropologists were associated with its operations. Herbert
H. Risley was the Census Commissioner for 1901, who in course of time
published Castes and Tribes of Bengal and Peoples of India. John H. Hutton
was the Census Commissioner of 193 1operation and his data on castes and
communities are still considered as the most authentic and used by govern-
ments and political activists. It was J H. Hutton, who used the “Scheduled
Castes’ for the communities known as such today and identified seven at-
tributes for a caste to be so listed. The volumes on different “provinces’ were
written for British administrators in a rounded manner; locations from where
the data were collected were not mentioned; differences in practice were
ignored within a community and efforts were made to show the distinctions
between the communities. Administrators, missionaries, explorers, adventur-
ers and petty government officials provided the data for these volumes. It is
interesting to note that data on origin, food habits, religious beliefs, social prac-
tices such as marriage, dress, ornaments, industry, tools and implements and
even hair-do of the communities were described to show them different from
‘others’. Similarly, the photographs of the community specimens were taken
from front and sides, besides sex-wise indices.

From the volumes on the ‘provinces’ the British descended to the
level of the districts by writing district gazetteers. Apart from ethnographic
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details on the communities, the gazetteers included place names, distance
from one place to another, roads and communications, and even location of
the dakbungalows. It is apparent that these volumes were compiled as handy
information books for the travelling administrators, who were transferred
frequently. Coming to the North East Frontier India, then known as Assam,
communities were turbulent, hostile, raided settled habitations and were head-
hunters. Like the North West Frontier Agency (NWFA), it was also consid-
ered to be difficult to be administered. For that they had evolved a two-
pronged strategy: conversion to Christianity and an indirect but effective
administration under ‘political officers’ in the hills, who were drawn either
from armed forces or police service. The then Governor of Assam, Bamfyeld
Fuller, ordered a series of publications known as ¢ Ethnography of Assam’ to
be written by competent administrators and missionaries with long exposure
to the tribes and such volumes were first edited by Major P R T Gordon and
then by Dr. John H. Hutton. These monographs had a common pattern:
general characteristics, domestic life, laws and customs, religion, folklore,
miscellaneous, language and appendices. Over a dozen monographs written
by the scholar-administrators and missionaries were published on important
tribes, beginning with PR T Gurdon’s The Khasis in 1904 and ending with J
P Mills® Lotha Nagas in 1937. In this way, Khasi, Garo, Lakher, Lushai,
Angami, Sema, Rengma, Ao, Mikir, Cachari, Lotha Nagas, etc. were cov-
ered by these monographs. In fact, these monographs became the most
authoritative source of information on these communities, as these were
invariably the first written documents on institutions, practices and customs
of the respective tribes.

In the year 1873, an Inner Line Act was passed by which tribes resid-
ing in the hills were prohibited from crossing an imaginary line to the plains.
Similarly, any non-tribal missionary, explorer, traveller, businessman, wood-
cutter, hunter, and honey collector was to seek written permission from com-
petent authorities to enter such designated areas. The British intention was
to safeguard the tea plantations in the plains from tribal raids. Similarly, they
intended to provide security to the non-tribal entrants to the hills from the
tribes and tried to see that they did not exploit the ‘simple” hill communities.
The Governor of the province was to administer such areas at his discretion.
Present day Arunachal Pradesh, Nagaland and Mizoram came under such
dispensation. The Government of India Act, 1919 declared these areas as
‘Backward Tracts’ and kept them under the special power of the Governor
separate from the legislative purview of the provinces. In 1935, these back-
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ward tracts of Lakhimpur, Sadiya, and Balipara frontier tracts, Naga Hills
District, and Lushai Hills District were termed as the ‘Excluded Areas’ and
the Garo Hills District was clubbed among the *partially excluded areas’. It
may not be out of place to inform the readers that the Government of India
appointed J P Mills, a bureaucrat trained in anthropology, as the first Tribal
Advisor to the Governor of Assam in 1940s, followed by another bureaucrat,
Nari K Rustomji. And for the last ten years, 1953-1963, it was Verrier Elwin,
who advised the Governor of Assam on tribal affairs. Once the Constituent
Assembly met for drafting the future Constitution of India, it made the provi-
sion for listing such excluded and partially excluded areas under the ‘Sixth
Schedule’ with special dispensations.

Tribal communities attracted attention of Indian social reformers,
political activists and the Hindu ascetics from western India. Cn the basis
of their faiths, customs, institutions and living in the contiguous hilly tracts,
especially in the western peninsular India, these good-doers termed the
tribes as the ‘backward Hindus’. On the other hand, the British adminis-
trators, missionaries, and anthropologists found the tribes in a different
world altogether and as such they were to be treated separately. While the '
former charged the latter to have considered the tribes as museum speci-
men, the latter found the former absorbing the tribes under the discrimina-
tive caste-ridden Hindu system. In this context, the acrimonious debate
between assimilative G S Ghurye and missionary-turned-Congress-activ-
ist-turned-ethnographer, Verrier Elwin (Elwin 1943) is relevant. Ghurye
charged that Elwin followed an isolationist policy about the tribes, main-
taining them as museum species for study by anthropologists (Ghurye 1943).
This was a charge Elwin vehemently denied but pleaded for a slow pace
of development for the tribes so that they could absorb the shock of change
smoothly. It is to the credit of independent India that a rational, human and
scientific tribal policy for the integration of tribes was evolved by the two
great humanists, Jawaharlal Nehru and Verrier Elwin. In course of time,
this policy came to be known as “Tribal Panchsheel”, which contained five
related aspects of tribal development and administration (Elwin 1964). The
framers of the Indian Constitution were aware of the Eritish-inspired feel-
ing among a section of tribes that they would not get justice from the Con-
gress regime, once the former left the Indian shore. Furthermore, they
gave a commitment that in the future democratic set up the weaker seg-
ment of society such as the tribes would be accorded special dispensations
to catch up with the ‘others’.
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I

Tribes were accorded special treatment along with the Dalits in the Indian
constitution by providing special measures for their representation in the policy
making bodies, creating avenues for their socio-economic advancement and
taking care of their over-all welfare. They were listed for such a treatment
initially for a period of ten years, which was later extended indefinitely. As
resources were limited in early 1950s, welfare measures were also modest.
Now, the measures for tribal welfare have increased in quantity and quality
and, consequently, the quality of their life has improved, though one must
hasten to add that tribes continue to remain one of the least developed seg-
ments of the Indian population. And the question still remains: Who are the
tribes? What makes them distinct from other populations? Are the *Sched-
uled Tribes’ what anthropologists consider as tribes? Anthropologists, who
have specialized on studying tribes, have advanced many definitions, which
have created problems in evolving a universally acceptable definition of the
people (Beteille 1974: 61-74). Beteille examines some of the definitions pro-
vided by leading anthropologists and shows that most of the definitions are
either contextual to the ‘tribe’ under study or they refer to a list of character-
istics found in the ‘tribe’ studied by a particular author. So much so that even
the most standard and obvious source of definition gives about half a dozen
meaning of the term ‘tribe’. The Oxford English Dictionary provides the
definition of ‘tribe’.

(i)  Assynonymous with family, lineage, or even community with defined
territory.

(i)  As ‘an organization of peoples along ethnic lines’.

(i)  As “an administrative category as in Solon’s Athens’.

(iv)  As ‘apolitical division of people as in ancient Rome’.

(v)  As ‘merely a geographical or a territorial category as in the Bermu-

]

das’.

(vi)  As ‘a community of peoples claiming common descent and generally
practising endogamy.

(vil) As “asimple society guided by a headman or a chief. (Beteille 1974).

However, the inability of anthropologists to provide a comprehensive
and universal definition of ‘tribe” does not necessarily display their academic
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inadequacy. It is also pertinent to realise that the extent, spread, variety, level
of technology, and sophistication of culture are all responsible for making it
difficult to define them in an acceptable way. Take the scenario from vanish-
ing Red Indians to Arunta, Onge, Birhor, Santal, Angami, Khasi, Monpa,
Bhil, etc: Is it humanly possible to include all of them in a single definition?
Thus, we are forced to accepta working definition of tribe as a more or less
homogenous society with acommon tradition, language, and culture.

For the policy framers, the above anthropological predicament of de-
fining the tribe was of no help, as various pressure groups were in no mood
to wait for an ideal definition of tribe. They acted on the second best option
they had. The Indian policy makers were aware of the ‘tribal tracts’, ex-
cluded and partially excluded areas. Then there were hill districts. All these
regions were known to be abodes of tribes. There also were census reports
in which communities were enumerated by castes and tribes. It became
obvious that by 1931 census, the distinction between tribes and castes had
become an issue of some importance Tribes came to be viewed more and
more in religious than in ecological terms. “If a group could be shown clearly
‘Hindu’ in its religious beliefs and practices, it was a caste; if it was (an)
‘ Animist’, it had to be treated as a ‘tribe’ (Beteille 1974: 63). Indian society
in 1940s presented a confusing array of hierarchy, economy, religiosity and
ecological expanse. Demand on the political economy of the time was 50
pressing that special provisions had to be made. It is instructive to know that
prior to terming ‘tribes’ as “Scheduled Tribes” in the Indian Constitution on
the pattern of the ‘Scheduled Castes’ these communities were variously
termed by the British administrators as ‘primitive tribes’, ‘aborigiaal tribes’,
and ‘backward tribes’. However, “before promulgating the list of the Sched-
uled Tribes in 1950, the State Governments were requested to suggest tests
for determining as to which of the tribes should be treated as Scheduled
Tribes. The criteria suggested by 14 State Governments were mentioned in
'Appendix IV of the First Report of the Commissioner for SC & ST 1951.
They offered conflicting views. However, the following appeared to be the
features common to the tribes in various States: (I) tribal origin, (ii) primitive
way of life and habitation in remote and less easily accessible areas, and (iii)
general backwardness in all respects™(Tripathi undated). Thus, what con-
strued as political management in the form of ‘Scheduled Tribes’ has to be
seen in relation to the then existing politico-economic scenario of the coun-
try. Thys, it is' d'ii’ﬁcuit to identify a single way of satisfactory classification of
427 tribes originally listed as ‘Scheduled Tribes” in 1950. The present writer
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is not aware of any community being de-listed from the above, but the cur-
rent list of such communities has 698 entries.

IV

The notion of Scheduled Tribes has an image of being economically back-
ward, but it does not mean that all of them are equally and similarly back-
ward. There are extremely vulnerable communities from economic point of
view such as Birhor of Chotanagpur. Then, there are Vaisnavite tribes like
the Nocte, while others are Buddhists, Christians, nature worshippers and
even Muslims. They are spread from extreme north of the country, Ladakh
to Andaman Islands in the south and east in Manipur to west in Rajasthan.
Some of the tribes are located in only one small corner of the country, while
others are spread in many states. There are tribes who number in millions
and others run into hundreds. From cultural point of view, some of them have
a tradition of very rich heritage and others have a simple form. Way back in
1950s, the Anthropological Survey of India conducted the *Cultural Traits
Survey of India’ (Bose 1961). Some three decades later, it mapped the coun-
try from cultural and social points view through its massive project titled
‘Peoples of India” and published series volumes on various states. From
political points of view, Scheduled Tribes were organized in states, principali-
ties, chieftain-ships, elders’ councils, village panchayats and some other forms
of administration. Sum total of the arguments is that except being listed as
socially and economically the most backward communities in the country,
the Scheduled Tribes have very little in common.

Coming to the North East region, its geography and recent history
have conspired to give it a distinct regional identity, the region of seven sis-
ters: Arunachal, Assam, Manipur, Meghalaya, Mizoram, Nagaland and Tripura.
All these states have sizeable presence of Scheduled Tribes within their
limits. Four of them - Arunachal, Meghalaya, Mizoram and Nagaland - have
more than 60 percent of their population as Scheduled Tribes. Consequently,
all the parliamentary seats in these states are reserved for Scheduled Tribes.
Similarly, all the seats in state assemblies except one in Arunachal, Mizoram
and Nagaland and except five General Seats in Meghalaya are reserved for
the Scheduled Tribes. Out of 30 seats in the Indian parliament from the
region, two-thirds are reserved for them. These four tribal states are located
on the international borders and tribes live in their distinct territories, which
are traditionally exclusive to them. Moreover, the Indian Constitution has
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guaranteed practice of their customary rights within their territories, which
means no act of parliament will be automatically applicable to these states.
These states get 90 percent grant-in-aid for their maintenance from the Cen-
tral government. All of them have their universities funded by the Central
government. With the exception of Arunchal Pradesh, literacy rate in tribal
states is higher than that of the national average. In comparison to their
demographic size, they are reasonably well represented in all India services
compared to their counterparts from other states. The elite among them is
highly westernized in their style of life and they normally imbibe western
values with ease. It is their tribal sense of defiance against adverse circum-
stances, recent colonial history and locational advantage of being on the
international boundary that give them extra advantage to negotiate favourably
with the Central government.

Most of the Scheduled Tribes of North East region are small in size.
That is why none of the three largest Scheduled Tribes - Bhil, Gond and
Santal - is from North East and their problems are basically different, as
these large tribes live side by side with the hierarchical Hindu society. Com-
menting in a different context, a perceptive scholar has the following to record:
“The tribes of Central and Western India are completely different from tribal
communities ir. North East, where there is better education and other facili-
ties and indeed, where tribal political elite have been in power for 50 years,
as in the case of the Khasi, Jaintia and Garo Hills, which became Meghalaya
in 1972. One could remark that so-called primitiveness of the tribes is more
in the Fifth Schedule states (outside the North East region), where educa-
tion, political awareness and empowerment as well as health facilities are
extremely poor and income levels at the bottom. The mainstreaming of these
groups, where their lands have been taken over by plains settlers and others,
has not really helped them very much. Indeed, it has devastated their culture,
their environment and their social standing as well as their economic status™
(Hazarika 2004).

Vv

The National Democratic Alliance (NDA) government led by the Bharatiya
Janata Party (BJP) proposed to formulate a National Tribal Policy (NTP) in
1999. They prepared a draft policy framework and the Ministry of Tribal
Affairs, Government of India, released it for larger consultation early in 2004.
“The National Policy recognizes that a majority of Scheduled Tribes con-
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tinue to live below poverty line, have poor literacy rates, suffer from malnu-
trition and disease and are vulnerable to displacement” (Ministry of Tribal
Affairs 2004). The draft aims at each of these problems in a concrete way.
For tribals’ formal education, they desired to introduce Sarva Siksha Abhiyan.
With a view to improving the health of the tribes they intended to introduce
allopathy at the cost of inexpensive tribal and indigenous medicines. On dis-
placement and resettlement, the NTP did not promise any relief. About 5000
forest villages were to be converted into revenue villages as per the draft,
creating possibilities for exploitation of this extremely vulnerable segment. It
is proposed to grant tenure system on the land meant for shifting cultivation.
No guarantee has been proposed against land alienation from the Scheduled
Tribes. Patronizing steps have been suggested for the upliftment of the ‘Primi-
tive Tribal Groups’ (PTGs). Tribal Advisory Councils are to be strengthened
in the Scheduled Areas. And “with a view to tribal assimilation into country’s
mainstream, geographical isolation shall be minimized through development
of roads, transport and means of communication and provision of concessional
travel facility.”

On September 21, 2004 a national assembly of “Tribal, Indigenous and
Adivasi Peoples of India’ met in New Delhi and rejected the draft National
Tribal Policy out-rightly and noted that the language of the draft was offen-
sive, patronizing and derogatory to their traditions. In a declaration the tribal
assembly recorded that “the draft lacks consistency and is not clear on the
recognition of rights to ancestral land and natural resources of the tribal
people. The draft does not guarantee enough protection against forced relo-
cation and eviction, and adequate provision for rehabilitation. There is also
no recognition, protection or promotion of their customary laws, practices
and their governance systems; nor of their approach to health and system of
healing” (Asha 2004). The most important omission in the NTP is silence on
the increasing alienation of the tribal people from their land and livelihood
systems. The Tribal National Assembly identified two non-negotiable prin-
ciples for their future: fundamental respect of differences and recognition
of the natural, socio-economic, cultural and political rights of the tribal com-
munities. It has very little to offer to the self-contained tribal systems against
the onslaught of the forces of globalization. The Government of India, con-
fronted with the opposition, promised on October 15, 2004 to come out with
an alternative: “The government will soon formulate a policy for welfare of
tribals in the country and is currently examining various suggestions on its
draft” (The Asian Age, October 16, 2004).
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It is patently absurd to treat the 67.8 million strong Scheduled Tribes
representing 8.08 percent of Indian population spread among 698 communi-
ties as a single category and recommend a policy to be implemented. In fact,
many of the tribes are as ‘advanced’ and ‘developed’ as the so-called main-
stream societies. And that is one reason why the language of the draft has
been termed as offensive and derogatory. If the Ministry of Tribal Affairs is
serious about a National Tribal Policy, it should first separate the states fall-
ing under the Fifth Schedule from that of the states covered under the Sixth
Schedule and make specific recommendations for each state. Similarly, there
used to be an Island Authority in 1980s with a view to understanding the
specific socio-cultural problems of people and territories falling in the Bay of
Bengal and Arabian sea. One would like to know what happened to the
recommendations of that Authority. Issue of the Buddhist communities listed
as the Scheduled Tribes from Ladakh to Arunachal Pradesh is entirely dif-
ferent. Same is the case with the small and divided frontier tribal communi-
ties located on the eastern international boundaries of the country. Their
problems have further been aggravated by their locational disadvantage. What
type of policy ‘specifics’ can be recommended for the rainforest-dwelling
tribes and nomadic desert tribes of Rajasthan?

vy

The Scheduled Tribes of North East region are at a different level compared
to their counter parts from Central and Western regions of the country. With
the exception of problems of transportation and communication, they are
better off in every branch of life compared to even the general population
elsewhere. They ruled over four states and have produced innumerable chief
ministers, a number of Governors, ambassadors, one speaker to the Lok
Sabha, one Chief Election Commissioner, one chairperson of the Union Pub-
lic Service Commission, and many other dignitaries, who have played signifi-
cant roles in the Indian national life. They have been able to carve out an
image of their own on the national psyche. With the exception of Tripura,
rest of the six states of the region has successfully wrested Central univer-
sities from the Union Government. They have more per capita medical doc-
tors, engineers, contractors and politicians than other Indian states. It does
not mean that every tribe of the region has developed or transported to a
AN o i YO
treatment accorded to the Scheduled Tribes of Nolr:lf EEmeej _OfP"_ef‘eremla]
1a, 1t 1S iImpera-



A C Sinua 29

tive to take stock of the performance of the relevant constitutional provi-
sions. Has the preferential treatment accorded to the tribes produced the
desired results? Have some of them benefited out of the policy of reserva-
tion? If yes, who represent the ‘creamy layers’ among them and how long
should they continue to avail the advantages of the constitutional provisions
supposedly granted to the under-privileged communities? Should there be a
mechanism to identify and de-list them or should it be left to their conscience
and wisdom? In case these provisions have not rendered desired results,
should such a policy continue indefinitely at an enormous cost to a poor
country like ours?

I have a four decade long association with North East region and
nearly three decade long experience of living among the warm, frank, chiv-
alrous, self-effaced, proud and hard working tribesmen of the region. I have
been a witness to their struggle, success, failure, achievements, lapses, sor-
rows and celebrations to a certain extent. I have also some exposure to the
tribal life of the Central (in and around Ranchi, where | studied) and Western
India (in and around Ahmedabad, where | worked), where the bulk of such
people live. I have had the privilege of working among the two largest tribes
of the country, Santal and Bhil. There are individuals among them, who have
excelled in many walks of life. But | am not yet able to persuade myself to
identify common grounds between Santals and Angamis. They stand in con-
trast to one another, and they are not exceptions. I feel that a comparison
between the tribal situation in Northeast and elsewhere in the country is
urgently due to take stock of the direction in which constitutional provisions
have worked. As a citizen of the country, all of us should be aware of the
cost-benefit analysis of the preferential treatment accorded by the Indian
Constitution.

In this paper I began with the problems of defining the ‘tribe’ and
talked about the colonial context of the term and the British ethnic policy in
India. Second, I talked about the role of anthropology as a tool to under-
standing the tribes and approaches to tribal problems in India. Third, I have
talked about the Draft National Tribal Policy and reaction of the tribes against
it. And lastly, | have found the tribal situation in North East India entirely
different from the tribal world of the Central and Western India. I do not
hesitate to say that I find it difficult to accept many communities from the
North East region in the list of Scheduled Tribes along with others from
elsewhere in the country. For example, what is common between most of
the tribes of Northeast and the tribes of Andaman Islands (Great Andamanese
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numbering 40, Jarwas numbering 250, Onge numbering 150 and Sentinelese
100 in 2001 census of India)? Or, for that matter, Birhors otharkhand and
Gujjars or Gaddis of Himachal Pradesh?
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Reverend Robert Evans, The Great Earthquake of 1897 in the Khasi-
Jaintia Hills, translated by Basil Morris, NEHU Publications, Shillong, 2003,
pp- xvii-40, Rs. 95.

The earthquake of 12 June 1987 struck shortly after 5 pm. It is be-
lieved that this was the most devastating earthquake to have struck these
parts of the country in recorded history. Its epicentre in all probability was
somewhere in the Khasi hills. So calumnious were the tremors, so devastat-
ing the effects it had on the land with hundreds of deaths resulting from its
intensity, that it has been called the “great earthquake™. The Richter scale
was not in operation then, but descriptions of the severity of the tremors give
us the impression that it was intense, “Category A” in the parlance of the
time. Natural calamities such as this have left their imprint in human memory.
Many Khasis who experienced the disaster calculated their age and those of
their children using the date of the earthquake as a reference. A new and
safer form of house construction “the Assam type,” became preferred to the
carlier stone structures introduced by the colonial regime after that earth-
quake. So marked was the imprint of this great earthquake that exactly a
hundred years after it struck, the people of Shillong, if not elsewhere in the
Khasi hills too, were gripped with the fear of another devastation, as if natu-
ral calamities return at the centenary!

The paperback booklet under review is a translation of an account of
the great earthquake written by Reverend Robert Evans, a missionary of the
Welsh Calvinistic Methodist Presbyterian Mission in the Khasi Hills - 1878-
1901. Written in Welsh and published soon after the incident it describes, the
account has gone unnoticed outside Welsh church circles till the translation
of it into English by Basil Morris. The introduction to the translated publica-
tion and the translator’s note provides an account of how Morris got inter-
ested in locating the original text and getting it translated for publication by
the North-Eastern Hill University Publications. The account has seven very
short chapters. The first “God and Earthquake” gives a Christian perception
of why natural calamities strike. The second chapter will be of more interest
to the lay person, as it gives an account of previous earthquakes in the re-
gion. One would have hoped the third chapter to have gone into the details of
what occurred that fateful late afternoon. This isa disappointment as it gives
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a very sketchy account of the disaster. The next chapter narrates the natural
effects of the incident while the fifth section provides the spiritual effects in
its aftermath. An interesting section in the last but one chapter contains the
experiences of several witnesses of the earthquake. The last chapter pro-
vides events connected with the natural disaster, particularly the devastation
of Shella village on the south face of the Khasi hills.

To those familiar with the accounts of the12 July 1897 earthquake,
this booklet is a welcome addition to the existing literature on the subject.
However there is nothing very significant of the account it attempts to re-
capture. Much more details are found in the official report of the earthquake
published by the Government of Assam. Other Catholic and Presbyterian
missionary accounts have been written with more empathy for those af-
fected than the tribulation of god as Robert Evans projects. Another interest-
ing and more humane account but little used source is the diary of Hajom
Kissor, the founder of the Unitarian Church in the Khasi-Jaintia hills. In part
it will be this stiff evangelical portrayal of the cause and effect of the earth-
quake which will deter its use as a more reliable account of the quake.

David R. Syiemlieh
Professor of History, North-Eastern Hill University

Vehicles of Grace and Hope: Welsh Missionaries in India 1 800-19 70,
edited by D. Ben Rees, William Carey Library, no place of publication stated,
2002, no price indicated, pp. iv, 259, paperback edition.

The last of the Welsh Presbyterian missionaries left the Khasi-Jaintia
Hills in 1969 following the decision of the Government of India that all for-
eign missionaries leave the region. Though the missionaries who laboured in
these parts of the country have periodically returned and their church lead-
ers continued the connection, it was wearing thin until interest was sparkled
with the television programme and publication of Nigel Jenkin’s Gwalia in
Khasia in 1995. Since then the exchange between Wales and the Khasi-
Jaintia Hills, “their biggest overseas venture™ has grown in a variety of ways.
One way has been the publication of literature in Welsh, English and Khasi
on the connection.



Book Reviews 83

D. Ben Rees’ edited work under review is a welcome addition to the
literature on the subject. A minister of the Presbyterian Church of Wales, he
has researched and written widely on the Welsh missions to the Indian sub-
continent. With the support of other church persons he has been able to
present a ready reckoner on each of the missionaries who came to India
under the Welsh Presbyterian Foreign Mission, as it was then called, the
Baptist Missionary Society and the London Missionary Society and some
independent missionaries. The volume was compiled for three reasons: his
response and reaction to some Welsh TV programmes on the missionary
work in North East India; that the work should be ecumenical in nature to
include the efforts of denominations other than the Welsh Presbyterians; and
to include those who kept the witness in Wales as far as India was con-
cerned.

India, according to the editor, has been in the psyche of the Welsh
since the 18" century. This comes out very clearly in the sheer number
of their missionaries, among other, who came to India. The biographical
accounts of the missionaries are arranged in alphabetical order with large
sections given to the more common of Welsh surnames, the Evans, Jones,
Williams and Thomas. The name of the authors of the sketches is indi-
cated below the list of references used for drawing up the life of these
Welsh missionaries to India. There are entries too on the missionary so-
cieties, the presbyteries, some of the larger churches and their mission
fields.

The author has however not given much attention to the role the
Khasis and Mizos played in the growth of the church in these hills.
There are entries on only a few of their pastors and church elders
which makes me think that in time it would be a useful exercise were
someone to focus attention on the “native”. Apparently the author and
his collaborators were not in touch with persons in their former mission
field. This has resulted in a number of errors in spelling of names of
persons and places. The photograph on the front cover which is the
only photograph used, shows the last of the Welsh missionaries in the
Khasi hills with church elder. (The note at their front piece wrongly
indicates that the missionaries were with students of the Khasi-Jaintia
hills.)

Church historians, missiologists, persons linked with the ongoing
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programmes of the churches in North East India which trace their origins to
the Welsh Missions, and readers in Wales are sure to find Ben Rees” Ve-
hicles of Grace a useful text.

David R. Syiemlieh
Professor of History, North-Eastern Hill University

Anil K. Rajvanshi, Nature of Human Thought: Essays on Mind, Mat-
ter, Spirituality and Technology, Nimbkar Agricultural Research Institute,
Phaltan, 2005, Rs.100/-.

In Nature of Human Thought, Anil K.Rajvanshi explores the nature
of human thought. He hopes to add to the already existing enormous amount
of knowledge on this exciting subject. He believes that remarkable phenom-
ena occur due to the interaction of human thought and material surround-
ings. He argues that since human thought is produced by brain, it must be
physical in nature. Therefore, he comes to the rather uncommon conclusion
that human thought is controlled by scientific laws. What are these scientific
laws? Finding an answer to this significant question is the avowed purpose
of writing this book. An ingenious conceptual framework is proposed by the
author to show the intimate relation between deep thought, space, time, mat-
ter and universal consciousness. He makes use of the latest brain research
and cosmology. He admits that his ideas are conjectural. He is not deterred
by this since he believes: “The black magic of today is often the science of
tomorrow”.

The author has arranged his essays under three sections, namely: ba-
sic theme, deep ‘thought and more, and spirituality, technology and
sustainability. The first section contains the philosophy of human thought and
its interaction with matter, and also the interrelationship of time, space and
universal consciousness. It deals with the concept of death and reincarna-
tion, which never fails to arouse the curiosity of people. The second section
deals with the fruition of deep thought, while the third with spirituality and
technology, which are considered to be effective tools of sustainability. The
first section consists of five interrelated essays, while the second and third
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sections consist of seven essays each, which take up certain individual is-
sues.

The author bases his thoughts on Patanjali’s Yoga Darshan, which
he considers to be a definitive and scientific writing on the control of human
thought.

The author has his own definition of spirituality. He says: “Spirituality
is nothing else but understanding ourselves and the laws of universe through
the tools of science and technology”. (p.59). I have serious difficulties in
accepting this ‘scientific’ definition of spirituality. It seems to me to be com-
pletely one-sided, ignoring deliberately the crucial religious dimension of spiri-
tuality.

But the topics dealt in this book are not only interesting, but also con-
temporary. It is extremely readable. It is written in simple and straightfor-
ward style. The Sanskrit words and scientific terms are made understand-
able by giving their meanings in English and simple explanations. The draw-
ings go a long way in making one understand complicated scientific notions.
Notes and references are elaborate and very useful. The author’s sense of
honesty and integrity is exhibited clearly, when he talks about himself with
candour. Some of his experiences seem to be surreal. He has a wonderful
gift for telling stories. His careful observations, recommendations to school
children, suggestions and conclusions are worth considering, especially his
recommendation to the students of professional courses. He says very
insightfully: “There is a general tendency among students of professional
courses to give a step-motherly treatment to humanities but I believe study
of such subjects gives one a well-rounded education. Hence I feel that hu-
manities should form a compulsory part of the curriculum in all professional
colleges” (p. 85). The author tries to practise what he preaches. There is a
certain charm and directness about this book.

Anil K. Rajvanshi has a degree in mechanical engineering from IIT,
Kanpur and a PhD from the University of Florida, USA. He has been doing
research in the areas of renewable energy, rural and sustainable develop-
ment and spirituality. It is no wonder that he has been attracted strongly by
Mahatma Gandhi and his “experiments with truth” since he was a devoted
adherent of sustainable living. His essay on “Mahatma Gandhi, A votary of
sustainable living” is worth reading for its clarity, strength and conviction.

The author ends his preface to the book by wishing “Happy reading
and thinking”. I wish the same for the future readers of this book. I hope that
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many such readable and knowledgeable books will come out of the ‘stable’
of this young scientific thinker of modern era. This book is available from
Nimbkar Agricultural Research Institute, Phaltan-Lonand Road, P.O. Box
44, Phaltan-415523, Maharastra, India.

S.C. Daniel
Department of Philosophy (formerly), NEHU, Shillong.
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