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THE VEDANTA-SUTRAS

WITH THE

COMMENTARY OF BALADEVA.

FIRST ADHYAYA.

. . Finst Papa.
THE BLESSED KRISNA 1S EVER VICTORIOUS,

Weo bow with reverence to the Blessed Govinda, the Fanltless, the Inconceivable,
the Oause of all, the True, the Self-luminous and the Infinity, the Brahman praised by
§iva and others, who is worshiped in manifold forms by his devotees.

‘Vydaa, the son of S8atyavati, is verily Hari and is ever victorious, all-pervading and
loved by His devotees. He by the rays of his Vedinta Satras, has dispelled the darkness of
- ignorsnce and revealed the Truth of things. ’

During the Dvipara age, when the Vedas were forgotton, Visnu, the
Supreme Person, being invited by Brahma and other limited intelligences,
incarnated Himself in the form of Krigna Dvaipiyana. He restored the
Vedas and divided them into four parts, and composed the Brahma Sdtras
in four books, to explain the Vedas, It is so written in the Skandapurina.

Some persons of little intelligence, but wise in their own conceit,
misunderstanding the sense of the Vedas, began to propound such mis-
taken theories as, that the Vedastoach that the performance of the ritua-
listic worship cnd sacrifices was the highest end of man ; that Vignu was
no Supreme entity but subordinate to Karma : that the heaven, &ec., and
the fruits of Karmas were eternal : that the (Jiva or) Soul and matter (or
Prakriti) were independent in their activities and not subordinate to Iévara ;
that Brahman itself was the Jiva (or human soul), and its manifestation as
Jiva was only a reflection or illusion or illusive appearance or limitation;
that the whee) of birth and death is of the Jiva who was not separate from

" Brahman iteelf in pure intelligence—the Jtva being nothing but portion*
of Brahwan called Buddhi, and that release is attained by the meditation
on thia truth,



FIRST ADHYAYA.
SeconDp Papa.

Adhikarana I.—The Manomaya is Brahman.

May Sri Krispa illumine my heart. He whose praises are sung by
words like Manomaya (intelligent), &e.

In the First Pada, it has been taught that the Supreme Brahman
should be enquired into. He is the Cause of the whole world and is
termed the Highest Person. Further it has been shown therein that cer-
tain words like Anandamaya, Jyotis, Prina, Akésa, &c., which prima facie
apply to some thing else, should bhe construed to mean, and do mean,
Brahman; because such is the samanvaya or logical construction of the
sentences in which those words occur. While now in the second and third
padas, will be shown that certain other words and senténces, in which the
characteristic marks of Brahman are not so apparent, as in those of the
first paAda, apply also to Him.

(Visaya).—In the Chhindogya Upanisad in the chapter relating to
the Sandilya Vidya (IIL. 14. 1) we read as follows :-—

ma%wmamﬁ%mmm@amagazgm.m YT HET
RAZI® gedr wale a9a: s wafy awg §é’fauzn RATAY: ATADAT
ATET: FAAFT HTETEAT FTEAT TR GG G GIHgRTa
STERAGT: I T 7 ARASTEIASTr, drat gana ey awanetey
TAMMFAVI ST Q8 H AERTAZIY SN, G ST st
TEERARN JBe: )| 3 || STHAT FAEW: FETD GG GARGIRATRSar-
FIATET T8 A WIATAEEY qagsmiana: ﬁmrﬁxmﬁamﬁﬁtmm |
7 ffatwaansstfa g Tug mifess wfew i g

FOURTEENTH KHANDA.

1. This Brahman is indeed the Full. Let one meditate with devotion on Him as the
Mover-on the-water., (Such meditation leads to faith), Next because a man is a creature
of faith, as is his faith in_this life so will be his condition in the next, after death, So let
him generateo tull faith (in the Lord).

2. (The Lord is) Omniscient, Omnipotent, Glonous, Resolute, All-wise, the Agent,
the Ordainer, the Heart’s desire, the most Sweeet-scenting, the Supporter of all this, the
Bilent Impartial Witness,

8. This my Solf within the hewrt is smaller than a corn of rice, smaller than a corn
of barley, smaller than a mustard seed, smallerthan a canary seed or the kernel of a canary
seed. He algo is my Sclf within the heart, greator than the earth, greater than the inter-
mediate region, greater than the Heaven, greater than all these worlds,

4. He I8 tho enjoyer of all works, all desires, all sweot odsurs, and all tastes, Hé
cmbraces all this, and Is tho silent impartial (witnogs), This my Sclf within the heart, i



ADHYAYA FIRST.

Papa THIRD.

May the king of the Devas, who out of His great compassion, supports
this whole universe of helpless beings, be propitious to me: may that
Govinda, Lord of Supreme Bliss, draw my heart towards Him.

Adhikarana I.—The abode of heaven, &e., is God.

In this third pada or chapter, some texts will be discussed, in which
there are express indications that may apply to the Jiva or Pradhéna,
but which however are to be construed as applying to Brahman.

Vigaya : Thus in the Mund. Up. (Il 2. 5.) we find :—

gfena A gfady s aw ag midgs @ |

FUYE AMT WARAT Tt FgEIT wraEAw Ag: U

“He in whom the heaven, the earth and the sky are woven, the mind also, with all
the vital airs ; know Him alone as the Self, and leave off other words, He is the bank (Setu)
of the Immeortal.” )

* (Doubt).—Here arises the doubt, whether the being spoken of as the
-abode of heaven, earth and so on, is the Pradhdna or the Jiva or the
Supreme Brahman,

(Pérvapaksa)—The Plrvapaksa maintains, that it refers to the:
Pradhana, because it is the cause of all effects; therefore, it is more
appropriately said to be the abode of heaven and earth, &. And it is
very rightly called the Bank of the Immortal ; just as milk comes vut of
the udders of a cow in order to nourish the calf, so the Prakriti, though
Unintelligent, engages to bring about the release of the individual soul
or Puruga, and is rightly called the Bank of the Immortal. The word
Atman or Self is metaphorically applied to Prakriti, either because she
gives everything pleasant to the individual soul, or because she is All-per-
vading. Or the above passage may refer to the Jtva, who, as enjoyer of
all experiences, may well be said to be the abode of heaven and earth, for
the abode of heaven and earth refers to the things experienced by the
soul. Moreover it is 8 well-kyown thing that the mind and the vital airs
(mentioned in the above mantra) abide in the Jiva and are characteristic
attributes of the Jiva, ’

(Siddhanta),—To this the author replies by the following :—



FourTtH Papa.

Adhikarana I.—Avyakta of Katha I. 8. 11 means body
and not Prakriti.

*We pay our reverence to Badariyana ecalled Krlgnadvaxpaymm
who has wisdom as his ornament, and who like the sun has dispelled with
the rays of his logic, the deep darkness of the fallacious reasoning of
Sankhya.

(Visaya).—It has already been stated before, that the Supreme Brah-
man is the cause of the universe, and that He alone should be inguired
into, in order to obtain Mukti, that He is the seed of the creation, the
sustenance, and dissolution of the universe, that He is different from the
dead matter called jadam, and the individual souls called the jivas. that
He has infinite powers, which are inconceivable ; and that He is omniscient
and possesses all auspicious attributes: He is free from all shadow of
imperfection and has the power of realising all his purposes. The
Sttras now try to reconcile those texts, found in some Upanisads, which
lend some countenance to the theory maintained by Kapila, as to there being
a Pradhana and individual souls, independent of God.

In the Katha Upanisad we read :—

chaina: qur maf whaga of #we )

ARG T gRET LUHAT AL G 0 g0 1

AL QAARAAS O U |

geaw ot fRfag, @ wmr ar ow ot |

Beyond the senses there are the objects, beyond the objects there is the mind,

beyond the mind there is the intellect, the Great Self is beyond the intellect. Beyond
the Great, there is the Unevelved, beyond the Unevolved, there is the Person. Beyond the
Person there is nothing—this is the goal, the highest road (1.8. 11).

(Doubt).—Here arises the doubt—Does the word Unevolved (avyakta)
mean the Pradhana of the Sittkhyas or body.

(Pdrvapaksa).—The opponent says—It means the Pradhina, be-
cause the text says that beyond the mahat is the avyakta, and beyond
avyakta there is the Purusa. Thisis the order in which the Sankhyas
also mention their tattvas.

(Szddhanta) —This objection is answered by the following Stitra.
&ITRA L. 4. 1.

mgmﬁmm&%mﬁ%%a,amﬁwwﬁmw
TR TN 9 1219 0
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