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INTRODUCT ION

The Fhasis are a group living in the Khasi Hills of
Meghalaya who came into contact with the British
administration directly in 1833, when the entire ¥hasi and
Jaintia hills was placed under & political agent with
headguarters in Cherra. Contemporary to the British
administration came the missionaries, the ‘specialists’ and

1 vty served as carvier of the

‘sacred intelligentsia’
Christian faith. The wmissionaries served the British
administration in furthering the administrators interest who
*felt that the best way to tame the primitive Khasis was
through love which the alssionaries alone could ine.'2 The
miszionaries came as the nessengers of Christianity and in
the procese inflicted & super—-imposition of foreign religio-
cultural ethos which served as an external force, shaking the
exnisting cultural ethos of the Khasis. The gpiritual and
temporal arms of the Christian missionary contrituted to  the
imposition of the attitudes, norms, values and world view of
the British, who heing the political heads could emphasice
this domination.

To explain the domination of an &lien power which bhad

arrived in their midst, namely the British, I have used the



much used termsm coloniralism which is “dominatiorn of an alaien
minority asserting tvacial and cultural superioraity over &
materially anferior native majority, contact between machine

-
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oriented civilization with Chrrastian oragain.’ - The fact that
the political and econcmic hegemony., the establishment of
which was the acost pertinent point for the British was
relterated through =ociral means. "The reacltaionary character
aof HBritash mperialism was more manifest i the social

4 and the Bratash hegemony penetrated the masses

sphere’
through various  sccro-cultural channels. The concept,
therefore, denotes not only extra terraitorizl exspansicn of =&
polrtical and economic nature which s generally taken to be
corgicted by ithie term, but slso constitutes &« system of
controls and subiuvgation ameant to facailitate the euwplocitation
of the colonized pecple. Thas purpa%e of subjugestzon  and
control  was facailartated by twe dissimilar grouwps of people,
they being the merchants and the missionaries. Retweens  the
twa the latter upheld the self-amposed obligation of the more
advanced Brataish power to spread cavilaization snd upliftl  the
‘pagans ' o Charbarians’ as they perceived  the conguered
reople to be. However, this procecss of spresding cavilizataion
and uplaftang the “barbarians’ was net vewed i the same
light as the Bratish by the colonized group. It was not long
before the community was compelled for different iressons

which I have discussed in chapters I and II1 to offer
S
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recistance to this bind of domination. The term vesistance is
takers &8 a&n ‘wntention to preserve community l1ife as it
exristed before the colonizers 1ntervened'5, and alsc as  the
‘inter play betweet ideclogies oaf dominat 1on anrd
Eubardlnatinn.'é
The perceived threat to the ways of laife of the Khas:is
led kKhasi elders to formulate certain sethods,., adopt certain
measures and in somne cases to launch resistance movements.
Culture as we ¥Frnow includes avenuves of religion,
poelitics, morality, value system, in fact a total way of
ltife. 1t is, therefore, ann invisible medaium of perceiving,
retaining and  enacting meaning «nd values, which are the
essentiale of & partionlar scciety. The essential core of
culture consists of traditions (i.e. tastoracally derived and
selected) 1deaz and especially their attached values. Thuas

culture can be considered as products, of action on one  hand

ardd condibwoning elements of further action, on the other.
Accordaingly, I have first discussed Vhasi culture sz an
‘ordered system of meanings and 5ymbols‘7 They, i.e. the
Fhaste asserted their indaviduxlity like other groups through
their culture. The cultural ethos of every group is &
universal phencmens even though 31t may only be brought into
focus when an e.ternal wnfluence touches a group to undersmine
2t. The second chapter discusses the historical process of

the entry of the British along with the missionaries into the



thast halls. The massioparies of varaious  origins commenced
their prosyletazation actavities wath clear rules layaing "the
standard of church membership on the mission faield .... bigh
«nd clexr from the beginmaing. It waz enjowned  that every
candidate for conversion should not only have renounced all
heathen practices and lead & moral life ceae”® The religious

.

rituals and festivals were seen as T edNCeEsSsSeSs which were
‘pageds’ attendance to which were causes of discaiplinary
action by the Chorch. In additaion, the khasil  religirornn and
therr value system was classed s 'vague belzef ain God'q tay
the early wraiters.

Socral  change amplies &« @ "significant alteraton of
= ial structwwe, 1.e. gatterns Gf social &otaon arsd
tnteractron ancluding consequences and manifestations of such
structure embodied 1 nores (rules of conduct) values, and

cultural product and symbals."lo

Such & type of change was
brought  about very perceptibly an the Yhasi context through
the protess of Braitash colonialisem an the bhasa halls. The
calonialist adeclogirecal foundation was that “they were part
cf the cavilaiced world as they were Chrastians and others
beyond  the pale of Christrandom were a amorphous mass  whooe

11 and thus

commars characterastics was thexr  heathendom
noticecbly winferiactr  to the calonizers’ unquestionakle

superioraity. On the basis of thelr supposed 1deolocgical

superacrity, the Miesionaries as the i1declogical ares for



colonization were means of domination and depreciation of the
ideplogy of the bhasais. Thue the Chrastian ideclogy become a
explortative value systlen.

The bthasi socaiety which had & defanszte 1declogy as
‘closely related beliefs or wdeas or even attitwdes  that

-

~
characterize a group or cammunlty']*

perceilved the threat
system and perpetrated different forms of manafest and lstent
opposition to the Missionary and BEraitaish suppression.

The Seng Fhas: started &s an organisataion i 18979 wath
azms  to  ‘revive the true fsith of their forefathers’ and
“foster a sense of rotherhbood’ among the Khasriz who stall
retain thexrr soccio-cultural and religious  heritage,  among
octher aims. The temporal activaity of the missionaries l1ive
education, medical facilaities etc, was seen as 8 means to
undermine tradition and proselytize the Vhasis. The sparitual
activaitaies of the chiuch on the other hand, was seen as the
means of projecting the Chrastaiss velues and to prove the
wnefficacy of the tradaitional system in terms of health and
well-being. The traditional healing system was put  down  as
simply superstitious and pramitive.

The present working of the Seng Vhasir 1= based entavrely
on the need to strengthen the bhag: cultural adentaity through
triowledge of their own culture. In Chapter—-I111 I have shown
how  thas organisation has  been the means of retaining

awareness  regarding the Khasi dastanctiveness. Ry enterang

i



the fields of educastzon and sccasl welfare they have
attempted to bresty the power—-wielding grap of the
mrssionaries. Bgasn by resssuraing the people of the relevance
arnd greatness of their own culture the Seng b hasi has made an
orgarmised effort at establashing & dastainct adentaty  among
the thasis. Many of the cultural elements of the bhasis  has
beernn imbibed anto the Chraistran Khasis who have  included
certain cultuwral actavaities e order to counter the threat of
the Seng Khasi organisation, which they fell was taking away
many Chrastians, The Seng Khyllang {(nited Endeavoiyr Seciety)
alorng wWwath the Indaionn Trabal Cultural Forum have established
a platform for enhancaing the understandaing of the tradaitional
cultural actavities of the khasis. The various clan
orgamnysations  too have come up to highlaght the traditaional
basre of the socrety. Ancther btranch namely the Seng AKNyrzew
organises  talks about bkhas: religion and oculture an the
interior areass of Kbas: and Jeintrs Halls in order to expose
the people to thear tradaitronal culture. The Seng Pyni: yet
ancther unat of the Seng Ahas: holds talks and  group
discussians about bhasz relaigaon and culture on every Sunday

te wmotivate the people to retain thesr culture and resist

aoutside influence. The Seng khasi: has also been attesmpting to

H

assntiate itseldf with other organisations lite the

International  fAssociation for FEeligious Freedom (IARF), and



wmaintawn 1ts daistamctave a2dentaity by highlaghtaing thear
differences wath Christaian khasis.

The Chiristian bhtasis on the other hand have 10 thewr
e way offered cultural resistance by attempting to throw
away the yvove of the west by promoting certain elements an
the culture which would help them to retain thetr Khasa
adentaty. Slight tremors of dissent agalnsé the missionary
ways are being manifest in covert ways (refer Chapter V).
Thougth this assertion an an organised way are few, for i1t as
seen  more o an indlvaduasl level yet thas 12 faarly well
marnyfest., There 21s also a notaiceable attempt at modaifyaing
certern elements which were blatantly colamial.

In comparison with the Seng khasz: who believed  that
without religron the strangs that band the khasi: society will
be bwolen and would gradually disappear, the Chrastian  #Hhasa
egually worried about bhas: 1dentaty yvet prefer 2t to  be
Itmited to cultture. The young hhasie who are boirn Chirastians
woenild  1ibe to preserve thesr new religion while st the same
time Feeping thexr prade an Fhasi heritage antact.

I have tried to show that the response to the
challenges of subjugatiorn 1s ot found limited to  the
argasnised effort of the Seng kthasi. There is mushrooming of
resretance groups within the scozety.

The present day resistance 1= mainly v form  of

associatrions promoting different aspects of tradition like



tames, dress, mesic, xteratwe, theatre and dance. These
are, however, projectzon of culture an & parecemeal  fashion,
more lave cultural showpleces. Thas piecemeal manifestation
of culture carnneot really wipe cut the effects of colonzalaism,
This 15 also the reason why the two malor groups  among the
Fha=1s could not launch & powerful =ociral  movement sgainst
cultural subjugstion. There 1=, of couwrse, the pragmatic
attempt tc teep the religious group, 2.e. Seng Fhasi alaive an
arder to ensure  the continuaty of the tradaition. In the
present  day, we cann alsa see i the csymboliem of the
colonised group {(the Chrastaan bthasis) & conscicus attempt &t
antegrating  their traditironsl attaitudes with  thelr rnew
religion. This 1s seywmbolized vaivadly an the word of Chractian
leaders lile Rev. Fr. Sngi, Rev. Kharkongor and others.

Here I sense & dilesmms, on the one hand  you  have
menbetrs of & group negating & large chunk of their tradataon
{vir. relagron) ase superstartaon, wnn favour of a new religiocus
idealogy. whach they feel 1= more modern and an tune with the
tames. On the other hand., the same semsbers of the group wish
for & balance between their trasdition and the newly acquared
modernity. Except for group dances and grouwp  songs and
artrfactse lite bashete’, “daos’ etc. displayed in martet
places there does not appear any clear cultural thrust  whach
could be uniguely Khasi. The ethnac adentaty seems to be  the

ornly  hallmart  for bexng & khasi. The cultura rdentity 1=



heing slowvly pushed to the bactground. Today you can be khasz:
1f  you have & Scheduled Trabe certafioate, 1o matter where
sou  live, no matter what 1s your religron and even 1f  you

thank laike an Anglo-Indaan.

Methodology

The present study entitled Khasi Resistance to
Colonialism 3= &ann attempt to Ffaind out the forces of
resistance to domaination and deprecation of  their cultuwe
cperative among the indigencus khasi populstion. The sttespt
3s oy study how different cultural elements of the past,
consciocusly  or unconscacusly  are st111 followed by  the
converts to Chirastianity and the followers of the traditional
religron amang this population.

In order to faind ocut pertinent dats wn respect to the
various cultural practices 1t was felt necessary  that  «n
appropriate reseqarch design be develouped to give & proper
srientrfic base. The present study, therefore, had  been
planned az & descraptave study which ancorporated the various
parameters of screntafic applications, taking ante sccount
the sampl g procedure, sitatable research, methods,

technaque, tools, etc.



Sampling

Since the present study does not incorporate any survey
data and az 1t was felt that there rs need for me to give an
egual choace to 811 the vespondent for ther anclusion in the
sample, I planned & non—probabrlity sampling desagn whach as
sulttable for bazically exploratory studies lile the present
one. The non-probabilaity samplaing design 2 & valad sampling
construction of & data base whach 1= used widely in various
scrral  =scaence researches and presents a faarly good result
iy case of analyitical studies based on & characteristac
desigqn of the =zample. Further, since I have generated &
logeiral  sampling frame by means of esployment of key-
3nfarmant§. 1t follaows that the son—probhabirlzty sampling
procedure will only be fitting into the research design. For
my present reguiremsent, 1t was, therefore, decided that
purpocsive or oudgemental =samplaing tectsigue would be applied
to develap a swituhle and manageakle group of informants for
collectaion of data. Wath the belaief that wath the exercise of
gond judgement and appropriate strategy the raght wnformants
i the sample could be handpichked., & attempt had been made
ta develop &« strategy whereby it would be possible to
rdentaty typical cases who were evaluated on Lthe basis of
thelr capacity to provide the reguared data as planned by me.
After a careful evaluation of the suirtability of wvarious

sapcio~anthropolegical methods, 1t was decaded that three



methadse, wvwiz.. historical method., ainterview method ard
cheey vation  method would be most surtable for the present
study for the purpose of collection of primsary as well as
csepcondary data. The decision on these methods was  talen  to
satisfy the reguavements of gnalaitatave data., time factor,
avarlable rescurces as well s the tastoricity of the subject
under consideration.

Since one of my maan purpose was  to anterottently
compare the various aspects of the past of the bhas: sccirety
withh that of the present, 1 found the spplicstion of
hastorical methodology a&s most valuable. Data was collected
extensively through the aral tradation. This has helped to a
satrefactory level an rveconstructaing the sociclogical past as
was existang 1n 1ts most manzfest form. The group waith strong
traditaions  may have naturally reasdiusted themselves to  the
newly emerging socro-ecoenamic miliew and may not be abtle to
maantain o straict sccaic—cultural bondary. In order to find
out the =zoccial changes occcurving i the twoe groups existing
before me an the field viz., the group following traditaional
system and the group whach do not follow tradaitazon or  follow
them just as & matter of habat, the Durkhemian Methodulagy13
of studyaing sociral facts was bept an view. The socral facte,
normal &8 well as pathological. were studied to faind  ocut
therr levels of existence, values and roles recommended by

Emile Durd hrem has also been tept an mind while anvestagatang

11



sccial  facts pertaining to the ttree dafferent socciclogical
formations.

Historical data from secondary scurces  like records,
Journals, newspapers, praivate papers, and artafacts etoc. have
a#lsc been taken into sccount.

e 2t wWas aleu felt that the variocus sccac—coultiural
marmyfestataons 1 the 1aife of the people reguired to he
studied s closely = possible, use was made of unstructured
and participatory method while conductaing the research. Thas
has partzoeularly helped i driscovering the urdetrlyang
dynamics and contradictions azs well as  subtleties af the
people anvolved., This was 10 conformity with the decision of
furthering qualatative dats. For the traditional group socisl
actrvatares laike Serng Pvnsz, Seng KNyrszew and Seng khyllang,
Shed Gk Phynsiem,  Seng kat Snem  besides  actnal  everyday
affairs were observed. For the non-traditional group  actual
everyday affzirs, family situations. marriage Cerenonlies,
nSn1ng ceremonies angl the activities of the culturatl
organitsations were abserved. Through these ohkservations,
vxli1d conclusions were drawi.

Focussed interview aethod was a natural chorce for
collectang addirtaonal wnformation from the faield. This wmethod
focussed (alg} the subjectaive experiences/attytudes arnd
emotional responses regarding partaculasr concrete situation

was  thought most relevant as 1t 1 also helpful in  research



srtuatiaon which hse already been analysed prior o the
interview. This method could also be utilaised 2 &2 sirtuatzon
whetre persons are  knowss to be nvolved n & particular
concrete situation or bave particaipated an an observed sococial
srtuataion. Since the above criteris exist ain vrelation to the
preseit study. hence the foctussed interview was extensively
used.

keepring in view the ethnograsphic method of asnthropology
and as 1t was partictelarly felt  that “key anformant’
techrniaigue be employed to generate information this techtnague
has been used to gather anformation pertainaing to the study.

reeping the sampling logic an wmaind the maxtamum amount
of time was spent an the field on developing the 'good
judgement’ and ‘rapport’ and gathering oral tradaition. It was
after this that & tentative anterview guide with unstructured
entrigs was prepared and pre—-tested i1n the field. The nest
phase was the cotlection of secondary bastorical znformataon.
The next phase of =15 months waxs spent nterviewaing the
people belonging to the Chrastian section of the population
and the next eight wmonthe the thasis belangaing to  the
traditrional fairth  and those who were members of the Seng
khas:. The nest one year was spent on studyang  the various
cultural grganresatrone, their worbang as well as interviewing

the member=z. Lastly, after worting with the writtien teste and

-~
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goirg  bact to the field for recent information, the wark of
classzfacation and analysis and finally waiting commenced.
Through  the pursuwance of the wratten oaterizl  and
anterviewing the authors and the amportant perconalaties of
the society of both the traditional asnd Chraistranr group &
judgemetital sampling frame was developed. This included 150
Chrzslzan VFhas: anformants and 150 anformants affilzated to
the traditronsl relagion. Thais sampling frame aancluded the
office besrers and members of the Chrastian khasar cultural
aorganlsations  and the Seng rhas: organieations and  branches
theretn., The anterview of these anformants was carried out by
using an wnterview guade with unstructuwred entries, whach
helped an varyaing the guestions in accordance to the demands
af the situation. Fuarther, the varaouws cwoltural sctavaities of
the Fhasie were investigated with the uvee of the fooussed

intervaiew method.

Objective of the Study

The following foreed the cbjective of the study:

1} To discover the sagnes of cultural resistance to
the colonisstion of cultural traite amonget bothh Chrastaan
and non-Chyistaran dhasis.

2) To faind out the traditronal religious structure

and to e:splovre the reasons for the barth of the Seng Khas:z

14



arnd other Chrastian khasi: organisations and their continuang
exrstence.

) T 1dentaify the elements of anteractaion and
commuizcation between the two resaistang grouvps.

41 To evaluate the contraibution of the Chrastaian
thasis and the traditaionsl khasis i matters of retention of

culture.

fimitation and Scope

'Fcr the purpose of conventence, practicalaty and
operational purposes, the bhastr resaidents of Shillong have
beerns ancluded. Shalliong here ancludes the Shaillong urban
agglomerate, comprising of  the Shallang Manzcipality.
Stillong Cantonment, MNongthymms:, Mawlsl, and Fynithorumbkhbrah.,
fie 3t was felt that most of the regquirement in terms of data
could he had from the capital of Meghalaya where most of the
cultural activities, awstrengss prograsmes, organlisaticral
actavities are concentrated. Shillong was the natural choice.,
Both males and females have been included as 1t was  felt
necessary that theze two gender groups would yreld dafferent
categories of data. In terms of religious a&ffinity both  the
non—tradational  Yhas: group and the Chraistaiasns have  been
included &= they are at present the mawnstrean of the § hasa
scciety and substantaisl =socrsl force. Other religious groups

among Fhasis, such as Muslims Buddhaste, Haindus, Bohais, etc.
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da exszst but as  they do not constitute & substantial
grouping, they have not been incliuded an the study. In terms
of age structure and grouping the present study has included
rezpondents  belonging 1o the age groups 15 to 60 but  the
concentration  has hkeen withan the age of 28 to 60, Chaldren
and «dolescente have been excluded from the study &35 1t was
felt that they would not be able to sufficiently reflect upon
the study and as their behaviouwr pattern would be influenced

by modernity.
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Chapter—X

THE HKHASIS — TRADI T ION
AND CHANGE

The term "khbasir’, 2t 3z zai1d, was gaven to the people
lavang 1n Meghalaya by the people of the Sylhet daistraict of
Bangladesh with whom they hod trade links. The:r land  was
vrefersed to by these people as  “hkhasia Pahar’  or Khssas
fabar. thasy  myths o the other hand referved to thecse
pecple  as  bthe HynAiwes Trep people. These people lived an
thelr respective arees and referved to thesselves either by
thexr clan names or at the most when they ventuwred into  the
tetrratory of  anocther chyef, by ther sres  name. Therefore
anstead of corrvectang the people of Sylhet duwraing thew short
contact, they answered to the name given by the Sylhetaies,
The name Fhas: was farmly established by the BEratash
admintetrotors who called them the "COossyeshs’ and " Jdyvntess’
{later 'thasa’ and “Jazntis’ ) e pen and pape.

Fhasa: Ltoday 38 & generac nane for the Khynraam,  Poar,
Bharv, War  and the Lyngngeam. The thynriam bhasis are  those
anthiobatang the central portaion of Meghaslaya. To the east  are
the FPrnars whio are also known s Jaantaias, to the north the

Bhsie and the southern =lope is ocoupied by the War hhasis.
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& word about thezr oragan and mgraton. B.C. Al}en: 1s
of  the cpanums that the khasais  are  Indo-Chanese  people,
speat ang the Mon bhwer langiage whach 15 spoken by various
trabes an Aram and Cambodia. He also believes that the khasis
were one of the earliest band of zmmagrants from North  West
Ching and while the rest of the horde pressed onwsrds towasrds
the sea, the hhasais remained behand. raven by the Tibeto
Rurmans on the Eaet, the Dravidians from the West. they came
to the Morth Exstern Hills and settled there.

Hamlet Eareh,x, F.R.T. Gurdnn,4 arsd JLN, ChDudhuryﬁ
I3V E speculated that the Fhasacs are racially ard
tangnaastically  the off-shoot of the Mondhoer btwanch of  the
fustvo Asaatzc stock and are beldld 1o be the resmnant of  the
farst Monglical cverflow into Indix.

I view of the anthropologicsl and lingurstszc  proofs,
the most accepted theory supported, 12 that the khasis belong
ta ihe old Sustric Mon-khmer traibe o Bursa of whach @ group
miyved westward and came to Ascsan. Aoccordang to Bareh,  they
are culturslly and languastically related to the Palaung-
Faang dHalemet-Mon-Babrmar alliance whach form a group of  the

most  originsl and oldest people among  the Austiracs. S50k,

Chattergeeﬁ cnn the olher hand oanes that & s=eries of vracisld

contacts between the exrller Austrics and  the Mongoload
femmely, resulted an the formation of various sectaions of the

Man—khmer  speabing people lile the FEamen or FEman o Mon of
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Central and Southerns Buras, Paluangs of Upper Buroms and the
bhimers and cther Austraic speaking people of Siam and Indo-
Cranrnaa

Huttor’ pointed out the samilaraties smong the bkhasis
ard  the Mon-bhhmers of the East and thus supported the view
that the bthasis migrated from the east. Homiwell Lyngdcha 15
of  the view that the oraiginal plare of  the thasise  was
epmewhere i Western Cambodza, Buwras &nd cther regilons i the
Easzt and the Khagsise migreted thoeouagh Mowgong. Luamdaing e
Haflorng =cross the hupl: river to thear present place.

Tracaing the origin «nid relevance of the term bhasa 1E
ancther dxffrculty. Some libte Hanlet Rareh suggests that Fha
meeans Cbhorn of ' oand Ts:’ refers to tan ancaent mother’ . Thus
hhasl means born of the Mother. Another opanion as that it 3g

derived {rom  Chhss’  which  ann Sancslrit erans Cpower  to

understand’ . Agarn the word bhasx mxy have oraganmated ferom

x
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Cassia’  a particulear bay lesf fousd an these halle oy even
fromw ‘ghas’ meaning grass o from Chash’ & special  grass
found i these asress used for ritusl purpeses by the Hindus.,
Arncother explanatzon as that Abas stands for exclusive pravate
lard of the cwner fuor whaoch no land revenue xs too be paid and
as the Fhasa lardd 22 of the above type the pexghbowrang
pecple referved to them sz khas-2, aone with  esclusive land
rzghtsq. Qpamrons’  daffer as to the origan of  the term

‘khasy . However, today biasa s the name for the peaple  of



Rhasr and Jeaantaix Ha1l dastract of Meghalays who have  common
ettmacaty, common mythology, & cowmen language and & Comnon
way of 1afe, The bhasis are flanked by the Brahmaputra Valley
i the Moorth, United Makar and North Cachar hilles an the
east, Sylhet dastract of BRangladesh wn the =outh and the Garo
hille 1 the west.

The khasy and Jaantas platesw laes st an alitatude
vasrgang  from 1200 mt5.~;G 185" mtes. above sea level. Hill
ranges run froum the east to the west asnd the highest peskh s
the Shallong pead whaich lz2ew at arn altitude of 444% ft. above
st Jevel., The ravers flow exther to the MNorth  to the
Brahmaputra o to the scuth, to the Buwraas. The ravers flowing
toe the Novrth are Umsd bhen, Usbru, Umzam and the ones {lowing to
the south are Umngot and Myntda.  The rugged mountasanous
terrain gives rise to s number of plcturesque waterfalls.

The clamate of the central plateak 2= cool ard
zalubricus wheress  the northerns and scuthern slopes have
climate siiezlar to the plains. The southern slopes receive
hrgh rvainfall, I Tact the Chervapunjee-Mawsynram belt of
these slopes have the distinction of receivang the haghest
raznfall 2t the world., The hills are vach an numerous  flora
and  fauna, temperate flora is found an the central  region
while tropical forests ahound the northern slopes.

Traditionally land w af twe types among the hhasis,

(]
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the & faaxd or publi:c lands and K1 kynt: or private lands.]“
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The former category ancludes lands allictted to  the chaefs,
the praiects, clans  and those hept ssade for  Lhe use  for
relagious and welfare purposes. In thas category there is no
abenlute ownershap  or heritable troncsferable raghtes.  The
gther clazs of lands known as A2 kynta lands e those 1o
whirh the owners have absolute cwnershaip which 1 hevitable,
alrenable and transferable. The uwnderlyang prancaple behand
the division of land 1e that of welfxre for the community  as

& whole wirthout any preferentaisl treatment for any person.

The saizn occupations of the hhsg=ils were dQFlCHitLFE and
horbroulture. They practised Jhuming o slash and  bwrn
cultrvatron and the mazn crop cultivaeted was rice. Forest
produclts laite T;mber. lac were also found wn plenty.

Trading was o amporiant cCoupation of the khasis, They
were  knowy as traders in the neighbouwring lande, especially
of  Rangladesh with whon they traded orangez, bay leasves,
arecarmait and pan leaves 10 return for rice and salt.

The thas: bills alsc had sminer«l rescurces 1ite  avan,
limestone and coal. The swplus products were  brought  ainto
the martets whach were centres of commuinaicstion. There were
big marlets held wo dafferent vallages o an weebkly bxsis.
These trg marketzs were the centres of activaty arid

interaction. The traditaional bhesa days of  the weel were

named  sfter the big marbets held 2o the drfferent virllages.

’
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Cowrie was generally used sz a0 sedavn of  eldchange, bestdes
the bkarter trade that went on.

Rice Ffourms an amportant part of thear diet  which s

wsed not only =5 a basic everyday food but i1s also converted
into raice cables U kpe oantd beer bnown as ba kisd Um. The last
12 an wnportant rtem not only as everyday dranbk but as slso

used  for ritual purposes. The khazis &lso est millet,  sabs-
tears angd maase. They are fond of mest take pory, beef,
chrcten, vemison and alsc fish, fresh and dried. Besides the
Phasise are alzso fond of the “betel rat’ and lex? (Amsz) whach
12 ot ondy taken everyday ot forms pert of ratual food.

& word  about the way of dressing amongst  the fhasas
tefore the agdvent of western anfluences the Fhasa
traditronal  dress for the womnen conzaisted of ke Jympiren  or
darnpzen worn nest to the skain., Thizg was  tied round  the

warst, coming down  to the knee. Over this  was  worn the

i

Jasnsem which consiste of twe preces crossed and tied on sach
shovlder. Stall over a2t 2s worn the ks tapmohihilieh which
covers the head and shoulders ond lastly comes the Ka Jainhap
warre aver the shoulders lite & cload .

Traditaonally, the men wear a sleeveless coat called ha
Semphcrmg over thear upper torsc and & cloth round their waist
reaching over the hnees known as & shvapiar. Elderly  sen

wore & turban Fnown ags janspong of white colour and & dhota

)
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oy &s geanboh. They alse wore a shawl  Pnown as  Fyndia
tlem.

Besides the above mentioned specrfic characterzstices of
the jdhasis, an order to provide a conplete paoture of  the
peaple, 1t s amportant to provade the  bachground of  the
traditional political and sociral system.

The basic unit of polrticsl ceganiesatbtion 35 the clan
coruzcal called Durbar  kuwra. with the Ssngbah Awr oy clan
headman &t the aper. The next iz the Durbar Shnong or  the
glected representatives of & village with the village headman
at the top. The nest unit waes the Durbsr Ssid or the slected
remresentatives of the commune o Rerd. The leaders of  the
village ard cosmunes were nowt o Rasan, Bslhraw, Lvngshar
and Lyng!ahsli i different aress. the Lyngdohs, however, had
an added sacradotal functaon becides the admainistrative ones
as dafferaing from the Rassan, Hadhraw and Lyngsior.

The bhazy  state was usually formed  through

&h e

3

voluntary azsoccration of vi1llages and communes (a combanation
af & number or villages). It WS administered by & chief
called U Syrem who was gided 31 e word by a Durbar P rnoan as
the Durbar Hims ann assembly or elected representatave of  the
people  also knoown as Lthe by Myndrz or manisters. The Durbar
thnis consisted or Lx:ngfohs, Hesans, Baihraw and Lyngshors.
The Syiemshitp was reserved fTor the rulaing clan of that

par tacular area or Hims. This rulang clan was Frown as Jazd
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Svrem and only the cenior mest male members  of that
partcular clan was eligaibtle for the Svremshift. The
eligabalzty WES determined fxy the candrdates
1"7

mabtrylanealaty. ™
The Syaem 3= generally elected by an electoral  college

consisting of Lyngdohs, Myndries, Hasan, Sirders and  headman

wf leadang clans of the Hima and 1 chosen from  among  the

HH

eglagahie candrdates. The syiemshap 1 ary amporiant

institutson among the bhazis, with the Syzem being «llotted
four maarn amportant daties of that of & ‘chief praest, judge,
erecutroner  and  genera '.13 In the polatical arens, the
khasis are thus seen o have developed & system of checks and
balances to guard agasnst any usuwrpation of power. The
desccratic oatlook of the Fhasis a1: reflected ann thesr
social, political and relaigious aspects. A noticeable powunt
15 that the pelaitical authoarzties were vested not ocnily  waith
polatical  powers  but also sacradotal powers &s  they were
supposed to brang about welfare of thesr respecltive domaans.
Bdmimistration of Justice was the tast of the respective
authoraties o thear respective domsins, though e arbatrary
decrsions corld be taben as the Durbasrs had to be consulted
anitd deca=srons rendered together. The bhas: Durbsr’'s role  in

administratave &l Judicaal matters WRE , therefore.,

wmpaartant.,  The sources oof low were taboos, anrcient  moral



codes and precepts and durtsr precedents, et cavenants

i
a
ot

arnd agreements.

The farst divisaon in the scczal structure of  the
Fhasie 1s that of the clan (Awr) or consanguanal tan growp,
each Aur tracing bact their craigin to the grandmother of the
roat, L., kr ITwewhezx Tynraz. The term a1t as uwesed
slternately with fur an general vsage, however, Jaxt mainly
refers to the members of a Fur who mgrated to & new area and
adopted new mame. Esch Jait i1z further sub-divaided anto  Kpoh
whach consists of & group of meatrilineal an ‘confaned to one
domestzc famzly or groups of housebolds lainled by direct
ertensis  of  the meaan household. 1%, The rpochs  are  further
sub-davided snto andivadual families hnown as IT:3ng.

The Iing i made up of & grandmother, her danghters and
ter daughters’ children. In this case the grandmother who s
the head of the Iing is known as the &a& ITawbe:r Fhynraw. The
basic wunzt of the khasi swiety 3z the Ting. and &1l ITaings
cann be said to be overgrown clans. The clan whach s one  of
the most wantegral fecture of the bhas: society 15 stractly
erogamcois. The excgamic prancaiple s applaicable to the asub-
divizions of the clans too. Though every clan has & mvth  of
origin, 1 bhe present day one comes &oross & Taxr number  of
newly foroed clane whach ceame abiout due to sdoption of

mitsrders anto the khasar socaety, The clan members were bound

26



together by relagious ties of ancestor worshap and & Cominan
clan cromleckh.

iz 22 well known, the khasic belzevye that  from  the
womwen sprang the clan. Lineage and descent e traced  through
the mother’' s clan, &1l childrern thus tale the mothers clan
name . The descent rule is that of affxliaxtron of the person
with & group of Pansmen who are related throuvgh females only.
The wmatralineal pranciple 15 applicable v matters af
irher: tance  too.  fAncestral pgoperty 1o passed on frooa the
mother to the youngest daughter callied A Khadduh., The
Khaddult 1z the custoedian of the famaly property ond  as

rreasponsible for  the general well being of her  wsomediate

family. She 2= alsu the keeper of relagion (e bal s s
NX&in} . The Ahadduh 28 aiaded arn &1l her  dutaes by her

mather's  btrother & AS2. The 4fA: 1= the person who holds &
pavotal role an decision matbang regardang ancestyral  famxly
matterse. The status of the youngest daughter a1 of spectial
amportance o the bheas: conceprdt of famaly. Her house Poowwns s
ha Ting Mhadduh o the youngest  dasughters  house,  thas
sty tution 25 of special wwmportance as et ontly  are &11
family gatherings conducted here ot 2t 1s slse the place
whih shelters the indigent., the uwnmarried dauwghters and sons
and their monetary contraibublion goes to the comaon fund. It
35 1 thae house that family rites and raituals are carried

cut a&nd 1t 2= the duty of the Fhasddubh to organise the  cane



antd alsw to besr the saior burden of the eupenses.  The U AAs
or  maternal wiwle, wields grest anfluence and 1s afforded a
et of prestige in the khosai Tamily . However, the father  and
his kansmen &re Ut no way subservient. This 3s eluridated by
the sayings goes U Ape wla lah ba 163, meanang 3t 1= the
father who provides for the family, and the paternal ban  are

3 T ha

&

the gaver of life and stature (A3 longiha, L3 nong
Iangrynﬁreng).lﬁ The father, s aother Mexdhs and  saicsters
hha are afforded 1ot of respect and are  always  ncluded
respectfully an any family vaites and gatheraings.

The begaimning of bhas: relagzon can e traced to  the
crrgin wmyth of  the khesis,. They believe . the nitial
creatron of =sxdteen families an heaven  from  which seven
families severed cormection and camee Lo lave oo earth.  On
severing the physacal connection through & golden ladder God
send down three commandments Lo the people of the sevenn huts
G seven families (A HypAzew Trep, Henfiiew sium),  saying
that 371 they {Tellowed those three cosmandmernts they would  go

ta hwaven to joxn the nane above (Mhynda

s

hajzromng) o deatls.

These three commandments served as the basie of vrelagiron and

gxciral  lafe. The commandments were (&) ramayr ia A Hok - to
eatrn rightecuwenesssy (b)Y Tip Briew Taip Bler - o know sasn and
tu know Gods {(Q) Taip Fur Tip kha — which means Lo honow ones

materoal ban and paternal bhan. Man 1s, therefore, reguired to

lead & raghteons lafe by beang raghteous, sarnming s bread



throngh  raghteousness  and  aleg  esrn raghtecusness,  thus
bonocwrang hae reason Tor livang and assurang hiis ascent to
heavern, Mann does not come anto the world &= & single
unattached unit, he hase hhe Lar or clan to whom he  belongs,
therefore, he 1s reqgquired to know and respect these relations
ur  else the ever vigilant God will chestise, correct  or
paarsy el ham and has clam. A good, raghtepous lxfe 25 the
11gheet offerang that  man cen offer s Orestor a2 s
gratefulness  for all the things that God has gaiven  for  has
frurt ful use., Az the slso kelieve thetl “everyibing 1s2 of  God
arnd =0 also the daxfferent religione are His gift and  thear
development ore through has divane ansparationrs’ and thus they
must respect 31l belaief Eystems.lh fe= God s everywhere  and
an everythang, b e consadered & sacrailege to symbolise  God
oy pacture bMam oin any shape or form,

The belaef among the bhasze as that they come into  the
world for a cause, tlyough & grest plean and decree of God
{ngx san sha dane La pyribher §a s Hukum),17 The moral  faibre
of swcrety though permeating every aspect 15 particularly
localised 1w the relaigron of the khhasiy whach they call Aa
Niam Ahasxr which concelves God as «lmaghty, &11 power ful,
aomriccrent  and  omroapresent). God 258 &slso consqdered  above
gender and aboeve nuaber but different names are gaiven to ham
acording to the different spheres of lafe and  vatryang

aspects of hie creataion. Mot coly 32 God not syabolazsed  an



any form  but theve are no firxed daye of congregationasd
worrehiap as the bPhas: believe a&ll h2s honest actavaties  are
forme of worehip,

There 1= & perescnal relsgious relationshap between U
Hiex {God) and the family 20 the fora of ks Niam ITang. Here

God = the guardran epreit of the family. There ts sl  God

,

feriongiar & letiongiart’ , God of the stste

re
{

af the clan

-,
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Lextiima, God of the vi1llage U (exdhyrdon and God of Lhe raad
by as U Leamelnh U Lesjﬁt:lﬁ.

The anterasctawe hetween man and God e ann fore  of
worshiyzp. Worshnp «gain 15 of drfferent types, state  worshap,
warship by &lads and roid, village worshap and worshap to God
ingade the house. Worship s made for different pur poses like
eronumic welfare, to convey tharndhfulness 30 everyday lafe
sxtuations and to seel =selace duraing crisas.

The bLelief an resson and cause In everythugg  reguires
the bthasx to faind oot the same through divanatzzon where  they
rexd  the saignsE. This 15 done 30 Ltimes of calamity, disescse
and oibher misfortunes. After the cause xe found, prayers and
sxctvtfices are offered to do away with the evil and seed

bliessings. FReverence of

]

peestors and dead persans are
wmpor tarnct forme of worship as 1t 18 believed that by offering
recpect  and  food to the ancestors, the lzavang wall be
protected from ev3l sparate and they will  obtain material

prosperity.



The fur—iha vrelataonship xs an a1l pervaszive concept an
the society and 2 coambtanatzon waith the sastrilaneal  concept
15 relevant ain marriage, birth, death, polatics, property,
inter—persanicl relabtionship, etc. The festiveles of the khaszs
emanate  from velagaon andd from  socio-economic lafe in
general,. Feclivals are & =ymhol of wdentity  and  asre very
ampaw-tant te the Fhasis az: a2t kwmangs the  pecple cluoser
together. Mesrriage 3¢ both & religrous and sooial function
ard cany only be solemnised 3T the watch wnvelves no sang
(t=ban) as NG war oo tate & wafe Troam bise o clan. The sang
rs the greatest profabataion which 1 consirdered unforgaivable
evers by Gode  Sang i marryiage means the Sancest taboo .
Monogamy 2= the chief rule of marriage and thongh «daliery s
vaiewed seriouslsy FEimarrlale «and divorce ore sllowed. The
matyrllocal system where the mele comes and s=tays . has
wife's place was the tradaitronal practice.,

Cuetnaar v lawe have defined the roles of men &l womer.
The  women are thee mother =, bowse tespers, custodians of
family property and helpers an the frelde and groves. Ghe 18

corsr der el thie £ "1

i

il

i+ Tarng (goddese of the house), The  man
. the  other hand are the warrior s, protectors, taiallers,
tarrbers . adosantstrotore o wesetl, eto. Thesr roles and dotaes
a1z 2n the domsins cutsade the house.

The kthazizs have a ctrang helief thst they soin the maoe

v

by Sinernfar hasrong’ after desth and that the dead get



love and respect a0 the honee of God whach they refer Lo «s

i
i
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Hiez' . They cremate the dexd snd peecserve

.
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et hwar hs 3R

the  bhones v CMasesbeaeng’ {(emall stone czetty gf  the famaly
froam  where they ore Tansally, taten to the "Masbah’ (the olan
crantechy. A1 thas requarvre elaborate rituslie.

I the peasl.,  the bhevie  erecled  monumescdtxl stones
called “Mamshonrarng' (male wtone) and " Maswd ernthes’ {female
=t oaie ) e ey of the decsd. Megealithe late "Mawbormms’ islsl
‘Mawrram . proclamatoary o emcsi1al stones Lo were  erected.,
The  aegaliith cnlture wae strong amung these people and  thas
wnvoleved untted efforie of the peoaple.

The most 3mpiatant festure «and the crus of the Fhas:
society rs the matralaneal sorasl struchire. The clan s the
prathary st el unat whacoh begains with the triad of ba  Iawbe:z
Twriraz  the grandmoatber of the roct, the 1 Thawmiang the
ancestral fathier, the jprogemitor and the U Suwidnizs  the
maternal wuncle. Thie traad embodies the For {(maternal ban)
ard the Ahe (paternsl Vand), wheoh «sre the foundatio of  the
bhasy  society. The Tawber who e varaously  bnow as the
ITawber  Tymmern  the grondescther of the subclan oy Apch  and
Tambez Fhyenrasm o the ancestress of the family, 15 the | eeper
of the clarn, sub-clan and family respectively. She an lootang
atter the family welfare, relataonships of Awr and Ahs, bheing

the anstructress of sccial codes and sleo helng responsible

"
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for the religacues rituals and communication with God, conveys
thece duties to the respective Ahacduhs of the famaly.

The d Thawlang ez the ancestral father as the

e

embodaiment of the role of the father as the esgcutave head

Ll

responsible for welfasre of the famrly., addang to ats  wealth,
bandang the clan together and presorvang pexce and barmony in
the famrly.

The next pLllar of society 1 the 8 Suidnis who 1 the
de -3ure head of the famaly the protector, taretal er,
defender, priezst and legal head of the clan, sub-clan  and
family. He axds has saster, the Tawsbe: an tabhing decisions
regarding her respecltive unet.

The three personalities were respected by &ll the  clan
membtere referred to in tames of celebration and grievances.
The tenet of tap dor, tip dhe worled to eztablaish the s=socaial
crganiiteabion of the hhasis and the hhaxsa Niam (religron) e
ectatdlished the solisl organzsation. A poanted oot earlaer
the concept of materlinesiizty perseates through  the basac
urzt of sowaal crgsnisation, to the sub-—cleasre then to the clan
3 Jastly into the polatacal orgamisabtzon and the polatacal

1

by

radershiip. The olans  were oo durang the different
prpresses of  migration and thexr owrigains are  shyounded  an

legends.
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Bewing wmabtralaineal the chaldren adopted the muther’'c

>

clarn  rame.  kinship was sirictly erogamous, antermnarriage

a mertal san.

b
]

between olan members being treated

However, the Lyngdoh clan or the praiestly clan were not
all descended from & Ccommcgs ancestress and, therefore,
mewtier 5 of  bLweo Lyrngdct clan cowld antermarry . Agawun clans
with  the prefis  kKbhar which xs an &bbreviataon of Dhhar
meanang nornc-ihast ., conld ntermaryy 21 ot devcended from the
sAame ancesbress.

In the present day the concepts of Y Bles:, the Iawmbe:
the Thawiamg and &Suwidnis are  more oF less forgotien
especially by the Cltrastaan bthasis for whom Jesus  ond the
Chirzstian Scants bave talen cver these functions. Beszides i
toane areas the people have cessed to have or to participate
i the economic and socral ceremonaes which had wncluded  the
reverence to the U Blezx, lawbe:, theamleng and Suidnia. These
ritusl ceremonzes  which caused a  gatheriang, brangang all
telatzves  together and =served to re—aszert their socaio-
relirgions  beliefs are no longer attended tsy people i the
towne due to lack of tame and convernence. Though the bhasas

st1l1}l go by matralznexizty 1 bunshbap and anheratance

w

pattern, the lanhage and bond between the e members hawv
considerably  loozened, thanbte to the western anfluence. The
mesns of  maintoaning these lies was through gift exchange

eepecially of food and the harvest., For evample when a aember



af  the famaly vieilted their kath and kin they always tock a
gift nf food. Again when there was & poryisge the wife  took
gaftte of food and vaisited her husband’ = famzly. Besades  the
frutte of the firet harvest wasz to e given to the Meslha's
pouse  (father ' = mather ' s house) by the male cultavators of

the family who alsc got giftse of clothes

in

s zagn af
Blessugs  from the father's family {(Afia Fha). Further, an
order too acguure prestige, gafte were made Lo the perszons
whion the  cunltavalors recognised as thexr relatazves. This
eystem has practically died cut with the comang of the money
econiomy ., and  also because of geographincal distances  and
genersl leach of interest. In terss of tmmediate Vain there s
stxll some amount of contsct but the daistant Fin are more  or
leze forgotten. With the lescering of soctal antersction  the
Fanebiap tres  have suffered consxderably.  Ancther feature
whiach 12 noticeable 213 that the people when  jealous  or
enviouws, use the concepts of the evil spavits lake & Thien,
saying  that prosperous people have been teeping these eval

sparits  and thereby becoming prospermus.iq

Thie feelang of
resentment and jeslounsy 32 xlien to the people who  reypected
everyone.

fricther  sspect i the ki rvelataonshap 25 that of
reepect and  regeard which hes deterzorated such.  Thas s

malfily becatuse  of  the divffusion of roeles lesdang 1o the

towerang of status. The elders who were looked up to for



their tnowledge and experience 15 cadelined by formal
education. For example, the & AfAz: wae locdted up to for s
rixle as a mediawn for commanicatron waith God was  sadelined,
because  the commuriaicating sedirws became the elders, pastors
and clergaes of the church and the father becoming the  head
of the neolocsl residence which he sete up with s wafe,
This change i role, noltzceable v all ceremonies and  an
everyday life, has affected ithe amportent positzorn of the U
ARr. The Mexiha {(father' = mothers) too e no longer  sought
durang the ceremontes to fl1f211 her ratual status thus
te-rrgang about a lowering i her status.

The growtp of wrban centres and 2ts attraction for  3ob

/-

oppor tun taies ared the mOEy S onomy 2 defarnztely
contraibuting Lo the locesenang of tres due too nan-asvaxlabrlaty
of tame to beep the tires. However, the most amportant factor
e the change i the stirtude of  the pecple which was
indtiated by the missionaries. It was this group of people
with  thear view Taat tradition 18 ‘pagarn’ and Tuncivilaced’
wnculcated new  value systems  through formsl sectarian
gducation that caused & major change n the traditional
bhasise wystem.

In recent tumes, there 1= & noticeable move 30 the
bhasr sacrety towsrds patrilaneal descent as same peocple are
of the opimion that matrilineal =scciety 3s bathward  and 2t

wowld be i the anterest and convernience of the nation to



have & unrversal descent rule. A number of Fhasas wha  move
out of the stute have espressed that they uvee theiar father ‘g
clan nmame for convenience. Even within  the socciety where

there has been antermareiage between a hasr man and non-

pHy

thasy  wman the clan name of the father bas  been  adopted.
Earlier an  =uch cases of antermarrirages the lady hbad  been
adopted wnto the Fhas: socaety by heang bestowed a new  clan
name through the ohservance of certain rituasls. Thais 1 done
evers today i somer cases. loday, howesver, there 212 an
organtsed effort towards patr2lainesl descent an fore of
Bungihong  Rymper Thymmaz {(Rssocratzon of the New Hearth),
which cshows & good followang. The system of tracing descent
through  the wmother’'s clan 1s et always adhered tao v the
present day condriions as the candadature and Lthe electaion of
Stanley Michols Roy from & constituency reserved for
Scheduled btrabes  a1llustrates, Roy wes born of  an Anmerican
mother armd & bhasir father. The bkhasz intellectuals  advorated
the view that g person who cleims affirlaction o the  bhaes
cann be accepted s= one. The cowts of law gave full weaight to
thie  and land down that 3f o perecn of  prominent  position
cleame readainess to partwcapate i the thasir 1xfe  and
communiity ber o may be allowed to be called one.  The Khasy
society has upheld bthis view.

fis menrt roned earlzer, the khasas Tol Youwed the

matralinesl wltiamogeniture system of inheritance of propeviy

L
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and the youngest daughter anhberats the ancestral property &g
a custodian, while the other doaughters get whatever 1= left

aver. The kbhadchith, however, hbad & nusber of duties assocrated

)

with her position. She was the family {ressurer, espected  to
meet the famly expenditures for rates and  ceremonies,
tesides having ta lool after the fowmily members whe do not
have sufficient wmeans. A khaodsuh couvld only  loose  her

positacns 3 case of 1llegsl oy unesuthoriced marriage  or

change of reltagion. Besides, the khadduh who kY-S =

s
-
-

instatutaon by herself, women i other roles are als=oc highly
respected. A woman was particularly respected s the Tawbe:
{ancestral mother), Mei-Nhs (paternal grandmather), Me:i-Lad
{(Maternal grandmother), fong {elder =zaster) and  younger
srieter too ag gaiven & name of respect — hep. A the woman was
also consadered As Rie: Ting (goddess of the house), Az
Lt truma 3 {the guardisan =sparit of the hbouze, she VIR
recspancsaplie for the prestage., growth and development of  the
family and arn tern the whole clan. Bub the domawn of  the
wiearary 2s her houase and family and her functaions 1nclude
beerang  the unaty and well-being of the members, teaching
moral arnd  socisl vartues, teespang religaon and ancestral
proaperty. &mong her dutszes ore wncluded procrestion as che s
e.pected to help the clan grow. The woman was expected to  hbe
Yirtuonws and pure whaich e emphasiced by the fact that  only

Yargine  cann partacripate in dances and  ceremonial rituale,



Decspite her amportant role and status & woman i bhasa
soclety wae debarred by traditzon to particaipate zn polatacs
as  this was considered the man’'s domain. The sayang  wmow I
Lozt ha Iar Lynthes, da pyrther s le wai, lane 1s 3ot s
r3mgy — At the hen crowms the world will come to ann end -
1llustrates the point thal women’'=s domsin rs 3n the home  and
hearth and the men’ e outside the home.

In  the presenltl day, the woman 1s no longer serely the
guardian of the family. In & sxwiety where women sre
debarred from having o lesdang vorce in the councails  the
wiomary has orossed a2 few badge=s and has started wabang  her
owre mache n pedrtaces and other sepectse of  lafe.  Anocther
charge  whach 12 perceptibie is an the role of the Fhadduh
whiple an tradrtional sccrety she was Lthe mere guardiasn of the
proper-ty  and was rezsponsible for the well-being of her clan
members, today there 21e a trend of Ahaddubh claimang to be the
sixle hexr of the properity with heritable, transferable raghts
besades dasclaiming her dutiles towasrds her clan members.  Due
i geographical distances aCrentuated by ©Cotan ¢
considerataons,  the hin group ottachment, feelangs of  trust
& devoltioey has drssapated and  slong wath thais Lhe
responsibalities of the kheddub. In fact, the very authoraity
of  the (lan e gradually derreassang and along with 1t the

well-beaing of the members an genersl.



fis shown  above, the posrtaore of  wmern an the bhas
spcarty,  was never wnconsequential, He was revered as the U
Thamlang (the ancestrasl father ),  Suidnis {(the ancestral
maternal uncle) and in both these roles < man wielded great
authoraty arn the family and clan. It 18 sad smong the thasae
that {f fpa wba Iah wbae ez, w #A2 wha $ip hs &a rap ha 4x im
{the fether provides for the famrly cnd ss ano uncle b hniows
matters of 1afe and death). The male 15 the protector  and
warrior  as  he 1e stromger (U Mhadsr bor U Fenguesit 4 bah
rentieh), Hesides these funcizons an the sphere of  political
activities of attending the councals  and  durbsar he was
unchallenged. In the successaon Lo syremstnips (chiefs of  the
state) a1t as the son of the sldest =si1ster who became  the

yviem. The syrem, therefore, 27 generally always & male. The

)]

change in the pooztion of women hes to & great estent changed
the status and role of men. The role of  the @maternal ban
which was of va1tal ampoertance an the traditionasl sncieties
tvas  daminzshed due to phyexcal and mental distances.  8gain,
the neclocal and nuclesr families bhave enbanced the role  of
marr as the huspband and father on one hand but lessened  that
of the uwncle and taocther on the ottwer. (However, this 3¢ &
mer e taip of the rceberg &z the changaing roles and statve  ag
proving  extresmsly canfusing). The respect due to both the
seris and  their respective role are accentuated by the

amstrtutiion of marriage whach 2 per khasa: tradation wes =ard



tr he o sacred tie to fulfill the purpose of  procrestaon
which 12 & sacred duty of all persons, Mriage was & 2 ®Oeans
of wecuraing & relationship of well-being betweern  two clance
and ever though by retainang ther own respectave clan names
there oCours nc werger s such, o reletzonshep of respect and
reciprocal  duties arpse. I a couple lived together as  man
and  wife without the bknowledge and  approval of thesr
recpective  families, soaciety shunned them till they have &
child. However, despate this, 11 Lthe man’'s famzly does not
recograse the marriage the woman and her cohaldren wouwld  not
be able to partacaipste 3 any of the religious or funerval
rates conducted an the man’ = houcse. Chastaty was consardered a
very amportant vairtue and sdultery was comsadered & 0 neriouns
crame agasinst the clan which brought about serions religilous
sanclizons.  Monogamous  mar riages through cour teblap was the
rule, though arranged marriage were also present.  FEesidence
after marriage was an thelr respectlive houses, t111 the barth
af  ore or twe chaldren, after whaich, they could st up a
neclocal ressidence. However, an the case of & Ahadifolh  the
hushand generally l1ived with her ain hee bouse. As & busbhand,
& wmarn was too add to the Teamily wealth, as & fTather he s
cupposed Ly loot after the family. If & man dishonowes any of
these duties ot bhe wosanises, he 1= zaxd to dishonouwr  not
Just hamself bt aloo the name of bis clan and will ot fand

atvy favour before man or God. Marrisge wase consadered to be a
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sgcred contract between twe Lars and, therefore,.  remarrisge
of  widows or widowers was nobt to be considered, before all
the raites and vituals relsting to the desd spousge was
complete as  the coancept of “As klim' {stagmax of adultery)
extended beyornd this laife. Divorce wes accepted on grounds of
barrenness and «dultery but 2t regured the understandaing  of
both the clans involved.

The ties of smaorriage have undergone radical changes n
the present day. Even though the ejsocgamous mranciple s strlld
adhered to, the sanctaity of the tie has become loose, lesding
tix &7 wncrease of desertions, eaityra-mayraital aff=zars,
licenticueness and daivorces. The marriage rituasls are 6o
longer as elaborate involvang the divanations, sacrafices and
prayers oo omasiing of the liguor ‘s, &1l of  whacth, signifred
zeel ing of divane grace for o a uwnaty of  btwo clans. Thas,
besides  the lact of respect, c«iced the loosening of socisl
sanctions. Besides thas, the marriages outszade the communiby

leadang to garving e Phast clen names 1= o the rice.
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Chapter—I I

THE ADVENT OF THE ERITISH AND
THE MISSIONARY

The Rurmese War of 18324 afforded the firsd cccasion o
the Writaish to enter ¥Yhasi: aress. This contact ococcuwrred  an
cottree  of  the meach led by Davaid Scatt, the then Governor
General ‘s agent,; from Sylhet to the Assam Flains. In 18246,
the treatly of Yandaboo marlbed the end of the Burmese war. Ry
thern, however, the need to connect Sylbet and Assam was felt
and bthasi Hills was seen as the best comnecting cone.  Davad
Scott negotiated a treaty for buirlding & road between Sylhet
and  Gauhaty  with  the Syiems of Nongkhlaw. Howsver, Davad
Scatt’'s effort encountered severe obkstaclies with the attack
oy the Bratish survey party by the people of Monghkhlaw  an
18279, This led to a wapy between the Hhasis and the Bratish
whach ultimately culmansted 1o the Bratish amnnexatiocn of the
Mhasa Hills 2 18330 After the surrender of  the Syiem of
Motighhlaw, U Tairect Singh an 383353, most chiefe made  thewr
feudal submission to the East Indira Company by means of
treaties and engegements: suhmtied to the RBralish asuthoraty.,
The Berrtash avoided territoraisl annexstzon and  instead of
darectly rulaing the bhassir hills whnech had by now  largely

acrcepted Britlash supremacy decided to create x special agency



for the purpose. Capt. Laister who was appoanted as the  agent
of the Governor General under the dirvect supervasion of the
Government of BRengal, followed & discreet policy of  leavang
the Fhasi and Jowntia chiefs to thear own work. In 1854, the
epecial agency was abolished and the Fhas: and Jaintia Haill
territoraies were merged with the admaimstratzon of  Assam
wider  the charge of a Prancipal Aszistant Commissioner. Az

merntioned earlier, the colonial adminactration an order to

zetablicsh and  maantain the hegemony, enlisted Chyastran
mreslichary & the maln agent to thelr partacular ceuse of
subiugatang  the aindigenous pecple. The missionaries  have
veed  the aeans of medicaine and educ«tion wath the hope of
spreading Chiracstianity and fosteraing an attachment to BEratash
ritle.

The coloniced were percelved &s pagans  or barbarians
arnd the calaniring power saw themselves &8 cirvilirzed, with an
chligatian to spread Christiansity and cavilazation., The under
curvrent of western Chraistyzan tradition has flowed steadily
beluw  the surface throughout the varaious phases of  coloraal
relations, which came about mainly becaruse of self-imposed
obligstion of the colonmialasts to spread caivilavation.

The HRritieh entered Indaa as colomizers and  graduaslly
the implacatron of Colonialtaism s the ‘domination of an alaien
mincartty a&esserting sccial and cultural superzority ...,

manifeste ttself. Though the pramary obiective of the Brataich
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was to extracrt grestest econamic advantage from the colonaced
territory, i the process of  ecomomic dominabtion the
extencsion of territory and politacal  domainsxtzcon bas  been
innately wnterlainked. Besades, to the basic econamic  molive,
however, were added other power, praxde and prestige. For
anstansce  the £Fast India Company justafired 1ts rule v the
ground that 2a1ts mission was to caivilaice and  uplaft the
bBarbarians of India. The British beli1eved and propagated
theorres of rscial superioraty and  thereby  Justifaed  the
domination of the White or bestern or nordic races over  the
darbher rvaces of the globe whos poet $iplang described &as
"half deval half—chlld.1 Therefore, through the conmection of
economic mative with polaitice and the socro—cwlituwral sphere,
colonisation was manafest into the khasir way of laife.

The socisl poelztical and economic system  of the
colanited race had to be sufficrently subsugated Tor  whach
the merchants and the missionaries were enlisted i the
couree of commerce. The Britash rulers looked upon the
mresaonaries o justafy their actavities on moral grounds and
colour them with the warm glow of humsnitarismiss and  thas
aspect of ceolonialism held good i the Fhasaxy and Jaantaa
Hills. The missionary sctivities were =0 successful here that
BH.C. Allen pointed out “hky the beginning of the centwry 2t
appestred &z the most corrvect thang to become a convert to

Chyastianity {(among the Fhagx).z
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The gradual intrusion of the Fratish into the cultural
ethns of  the Fhasy was extremely insadious, pervadang  and
continuous.  In fact even after the departure of the Rraitieh
i 1947, the colonist contanues to dominate precisely because
of the cultural domination of  the various Christian
denominations of which there are numerous an the khasa  and
Jaintie Hills.

The mesnaifestataion of calunlalxsm01n the Fhasis and
Jrirstza Hills started with the polaitical and  adsinmistrative
changes. Thas T wall try to show an the following paragraphs.

The firet anteraction of the people of the Whxear and
Jxantia Hiltls o wath the British was through the treaty of
friendshap made with Fam  Saingh, the Rsia of Jazntra,
entarling milrtary support to the East Indls Company who were
apprebending Burmese attack. This was early psrt of 1824,
Th? Magaistrate of Rangpuyr, Davad Scott who was instrumental
i makaing the fivet conmection with the Vhasis  thirough  the
Mongkhlaw  voad was also anstrumentsl an enactaing the above
treaty. While the road wss 17 progress the Khaszts
apprehensave of the growang wnterest of the Bratashy an the
Fhast Hille massacred few Hritaish lientenante and soldiers in
Noenigh hlaw. Thae happened on the 4tk Apral 1829 :0d become the
spearhead causing most Fhazy states to tabe up arms  1n &
concerted attempt to drave cut the Bratish from the halls.,

However, the Britazsh Fforces from Fangpur were sent  to
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reinforce  the forces i the haills. Hy 1337 Jarge areas were
subdued and  two of the three leaders of the ansurgents
entered inte treaties with the Brataist, The thavrd  leader U
Tarat Sangh, the chef of Nongthlaw, wes made of  stronger
mettle but on realasing that he could not faight the HBrataish
forces alone he was forced to surrender an 13tk January 18373
o the =sangle conditzon that bas life be spared. He was
placed under house srrest in Decca where he pesced  «way o
17th July, 1835,

In the mearnwhle David Scott got an opportunity to stay
it the billse and being delighted with the climate, proposed
Cherrapuriee for buillding sancatory stations for BEuropesns, as
the plare was at & converment daistance from the plawns for
branging  n provasions besides havang abundant  suppliezs of
lamestone., taimber and sand =stornes for building purposes. The
company acguired  the reguired land for  the purpose  of
burldaing the sanatoraum. Scott was heen for inclusion of the
Khasr halle for the establaishment of a sate, which was 1o
serve the puarpoee of mabing colonies, where & race of  hardy
Evropesn soldiers might be reared capable of defendaing the

Hritacsh interest and terraitories  an Indxa.4

A the
arvangements  for the settlaing i, of the Rritish were being
made, arrangements for mabing the area conducaive for Hratash

setilement was also being made. Scott prepared to brang  an

better, reed of catitle and introduced nnew  Hrataely fruat
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trees and plants into the area. The discovery of ceal  an
Cherrapunjiee further strengthensd that place for a cettlement
for Furopeans. However, Scott death i 20th August 1851 and
the unsettled states an the khasi Hille duraing 183031 caused
& set bachk to the BEuwropean settlement i Cherrapunjes.

Irn 1832 T.C. Robertson wss made the Governor General’'s
Agent  for the Morth East Frontaier. It was, however, felt by
the ERraitash  that a Superantendang Officer who besides s
miltitary functions would have certain polirtical fiscal  and
judicixl authoraity would be appointed to relieve the Governor
General’'s fgent. Therefore, t1ll permanent arrangements  were
made in September 1874 the thasi states were placed under the
judicaal  seupervisaiony of the RAgent to the Governwe General,
Lrevtenant Townshend.

The February 11, 1835, Captain Laister was appointed
politacal  Agent an the Khasi Hills with  headguarters an
Cherrapungee and he was vested with povers of a Magistrate,
enabling ham to try cases and inflict pumishments.

The Britieh admirmistration anitaally tood up the palacy
of indirecrt rule 10 Vhas: Haills., The purpose of thas andarect
rule was  to have the local chiefs and princes act &= the
Britieh Government wanted, in harmony with  their wishes
without the government «ctually havaing to assume the entare
responsability of admanmastration. No Khas: state were annesed

by EBraitiesh asdmimistration, however, wherever there were
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strong chiefs  they were replaced and chaefs who were more
amiable were anstalled. In Mongbhlaw after Tarot Sangh's
arrest Rajjan Sangh was msade the Syzem and he entered into an
agrepment with the British pledging hemself under the control
and anthority of the Braitaizh agent. Agsain i Khyriem the old
Syiem BRor Manit  was removed and two of  hts  nephews  wetre
placed as chiefs over Khynraam and Mylliem, the two drvisions
af the state of Khyrim. These two chaefs alsoe sagned  the
agreement. A new class of chaefs tnows as  sardars  appeared
who were put an charge of three vallages of Mawsmai, Mawmlub
and Sohbar which were ascguired by the Braitash and made 3ntao
thexr tervitaries.

While these admainistratzve and poelatical developmente
were taking place many economic changes alzo come anta  the
precture. Besides the antroduction of new fruits, vegelsbles
and cereals, the avarice of the Braitish was accentuated by
the &avallabailaty of Jamestome and  aron v thie ares.
Lamestone was considered of better commercial value by the
BEraitash and the guarvies were, therefore, declared to be  the
praperty  of the Braitish with them holding asonopoly an thas
trade. On the other hand &s coxl, whach brought in no revenue
ta  the government, was guarried only for the use of the
gavernment and Jowsr's BEuropean community. The 1ron trade was
entirely i the hands of the fhasis but the eassy avairlabilztby

aof cheasper  EBErnglaish 2von nearly  firniashed  the Fhasi kel



andustry by 1870s. The new prosperaing ecohomy was  fur ther
accentuated by the extensive networt of road commanication
zet up by the Hratlash.

The moet amportant changes that cocourved an the  Fhaes
sizxebty, howe ver ., wae  the coming of the Chiristran
misstonaries. It 1= saad thet “the Bable followed the edger
Frezd both of whaich come into these halls kbefore the Flag.'s
The Char ter af Qcoctober 18173, =11 owed Jhe Fraotestant

missronaries o preasch bthe Gospel in Indiax and  the Raptist

0

Misezomiaraes of ey & were the first  to eqstend thexr
act2vities to the Morth-Eastern Regiron. The firslt missionary
of this Chureh was hrasbhne Chandea Fal o who established a
Missrory Center wn Cherramuies 1 1810, Reaxlising that the
Fhaszs had oo scrapt of thear own, he chose the scrapt of the
Fentgalis, their nearest nelghbouwre &= & medd 3w of
anstruction. In 18313 wath the help of a khasy Gentleman  who
could  read  and  wraite  Bengelz. Rev. Fal  engaged an the
tranzlatzon of  the scrapture anmbto fhasi usang  the Rengala
Boeript. In 31817 and 1827, respectively, the booy of 3.

Mathews and  the hhashee Mew Testament were brought  out by

Rev. Pal., He was also responsible for Bood I and Book 110 of
elementary educstion. Rev. Krashna Chandra Fal stayed in
FPandua for a eaght month period, wider the protection of  the
military at Cherrapuniee. He succeeded 1 connecting to

Ctirastaramty four sepoys’ . two native FHhasas'e  and  one



indrvadusl  from  Assam. It is sAaazd that  after  the farst
baptismal ceremony & malatary official fired tloee cannon
cshate i the darectzon of the Fhas:y Hiltle, sign2fying the
vactory of Christ amonig the fthasi, S0 greast was the 3oy of
the Bratish at the advent of Chiristranxrty i the halls.

In 1329 Jdames Ros was gsent to this  reglron from the
Serampore Haptast Mission. However, the prosyletyratzon work
of Fev. FPal and James Roe were short-lived and did not sahke
much headway.

In 1832, the S[eyvampore, Raptist Mission sent Alerdander
B. tzeh to werd among the Fhasis an Cherrapuniee. He apened
three schools at Chervapuniee, Mawesmatr and Mawmluh, He also
prepared readaing leseon for i Englaceh and Fhasi and revlsgd
moast of the Gospel of S5t. Mathew ~nd Dr. Walte Catechism. He
toc used the Bengala =crapt for fhas: transliations. But has
efforts tou educate and evarngelire the Fhas: farled and  he
explained  this by sayang that the people were su steeped 1o

Agroyrance
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e o mebe At almost 1mpossible Lo convey any
religiouws  deas to their mainds. He saxd, "the only religion
understoocd by them consisted i endesvour ang to appease the
demans with sacrafices of goats, fowls, sheep and ;:s.xgs.""'3

In 18341 the charge of educaticon and evangelivation  was
twrned over to the newly formed Meleh Calvanzstaic Methodist

Missaon &t  the anatiatave and  finsncaal  support of  the

Brataish government,

wh
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The co—operation between the Hratish adminzstration and
Chrastian Missaonse hegsn during  the tioe of RBritzeh
Commissioners to  the Fhagi Hills Davaid Scobt and Francas
denhins. Davad Seott who was an evangelicsl Christian was
desply influenced by the Serampore Baptiste especially
Willuam Carey under whom he had studied. He on bis  own
inttrative wnvaited the Serampore Mission to start word at
Guwahat. Francise Jdentains who followed Scott 1 the
commrssianer promoted the interest of the American Haptaist
Miesionaries. Davad Scott and denkins both felt  that  the
Government peed ot worry  about adverse reaction to
Chrecetiranity az the people lile the Garce and khasais did  not
have any establaished religron and, therefore, would not react
to Chrastzarn wort in & negative way az the plains  people
cftern reacted.

The first head of the Welsh Missaon an bhasa hallse  was
Fev, and Mre. Thomas Jones whe arrived at Cherrapunjee on the
20nd June 1841, Rev. Thomas Jones made vadical modaification,
in way of the antroduction of 22 Fomsn letter of the Englaish
alphahet inste«d of the Hengala alphebet that was being used
by Fev. P&l and trsh. He enlisted the help of Lish’'s pupils U
Duwan Faa arnd U Junkhs for the purpose of  replacaing  the
Bengal:r Srraipt with the Foman script in the translations.

Thomas Jones felt that the people needed to be sducated

and then only., could the procvess of evangelization start, as



the people were living under the influence of featr,

supet stition wgnorance and slwgglshness, The nataives who  had

become uweed  to the British battalion an Cherrapunjee were

. ‘

happy seeing ancther “Sabeb’ an thelyr midst. In order to feel
the pulse Thomas Jones, «ccompanied by Lieutenant Lewin  and
Yule, visszted & martet place in Jaintia hrlle and found the
people profoundly moved by the assurance of « free and  furll
pardon for their sans ang sttainment of salvation through the
belref an Jesus Chrast.

Feverend and Mrs, bLewrs undertook & few translations

which were tg serve as texste for the schools. The farst  was

the Ltz blot Pule Danynghong (first ¥Yhasy Reader}, the Rhodd

Mary {(mother's gaft) which 22 5 Helsh boolklet on religious

anstructaion and the ba bot Nongiaslam  Kot-Tihar (bool  of

Chrastrian Caterhaism). He then began to work on the MNew
Testament.

Exghteen months after the arraval of the Jones  they
mere 3oined by Reverend and Mrs. Wallaam Lewis and Dr. OQuen
Fichards., William Lewiz undertoot the transleaticns of  the

four gospels and the boob of Acts, the Palgrime’ Progress and

the Mew Testament. In 1842, three zchools were sstablished an

Cherra and by 18446 they bhad I ordaained mintster, two devoted
srsters and & few other who vorced their desire to become
Chirzetran. Mr. and Mrs. Lewys, however, found the task  af

teachang the Fhasa children almost hopelecss, afler 4he  farst
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flush of interest. The miszaonarrles then resorted o prace
giving Tor the chaldren who completed theie  lessonse.  They
alen undertool to support and look afTter twelve boys  within
the Misgion compound 1o which endeavour Lt.  Lewin put in
financixl support. Rev. Willizn Jones set down certasn rml;s
whiich Chrastians had o follow. They were:

"1)Y they should completely disclsaim &ll  traditionsl
religious practices and raituals.

) they should fzathfully chserve Sundays  (Sabbkath)
1.6, ky attendang church and nobt doing any word.

=) they should have Lnowledge of the fundamental
pranciples of Chrastianaty,

4) they s=hould lave v & manner  befitting the
Gmspel.”?

Fev. Lewrs had set the s=tandard of the Church hagh and
clear from the beganmarng by emphasising guality and placaing
the candidates for conversion on probation. They were  judged
o theiwr ckservance of the above rules and  abstasaining  from
intoxrcants.,

The farset converts of the Welsh Calvimist Mission  an
Fhas: and Jdaintia Hills were U Amocs and U Rujon who  were
baptised 2n 18446, By then, the Clirastian truth had ohtasined a
styrong hold  an thas  areas amyd there was no longer any
necrssaty of offeraing enticements for asttendance v the

sehoolse &= the students were found to bhave been winfluenced by



the miszionary teachainge and in =ome instances were refusing
toe Join in family sacraifices and desprte severe persecution
and attempts of the families to dissnade them the young
pemple wetre net deterred wn thexr desave to become
Chraisetrans.

I 1847, 1000 copres of the Gospel of Mathew was placed
befure the hasi public and by then, more people were comaing
forward to be baptaised despate familisl opposition and
persecution. In 1848 Ka MNaborn from Mawsmivh who was kept under
close guard bty her relatives, was  relessed from  house
wmprisonment with the help of the Brataish officrals after she
spught the help of the missiohearies. Na Mabon then became the
firset women convert among the Khasis., In 18472, three persons
whoy were  helpaing the missionarzes wath  thewr  translataing
worke  as they had the knowledge of thw Erglish language  and
Khazt, were baptised. They were ba Jdarbhba, ke Fhuh and ba
Har.

In 1850 the firet Chrastien marriage between U Loh and
Fa Fhuah was  solemmased. In 1852, the fairst fhasy chald
haptised, ba Salome, and & trend for Fabklicol names was  set.
Burials anstead of ohservance of traditzonsl rites were
intulcated despite strong oppesitaion. By now & mucleus of
phasay  converts was formed v the VYhas: society, these
conver te adhered to the Christran way of lafe a= lard down by

the missionarlies.
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As the church wee mabing headuway nto the Vhasy society
new rules and reguletsons of the Chrastian way of life were
being drawn up. Blangside new schools were being opened «nd
inrpads  were also being made anto War thasi: tervritories by
the Mrissianaries. In 1BS3, & church was established at Shella
and i 1884, & zcohool an Jowslr and by 18034 Chraistaanzly
acquared a foot held in other  aress of  Jaxntza Mlls,
Churches were establaiched 1n West khast hills in 1860-61  and
by 1875% the Bhoil area aleo saw the advent of Chrastian
MmiSSICTAFIES,

Fetabklishment of schoals were facilitated by the order
af the then Governcr General of India Lord Dalhousie, who had
nstructed his Government to extend help to the Missilonaries
i 1854, He wnstructed that an amount of Fs. 30/~ monthly  was
to ke sanctzoned ac grants an a&3d to the missionaries for the
promotion of secular instruction an the hills. Thas grant was
a result of the appeal of A.J.M. Mills who came Lo Cherra  «o
the Commissioner i 18530 Malls felt that the Mission  had
made comnendable efforts to enlighten the traibe, who probabdy
had o orelagron and recomwended that &1l future  appointoent
te the police should be made from the educated amd &  publac
school shonld be eetablashed by the SGovernment to gaive
mptiice tx the ererticons of  the anaxunarxes.a The
Government agreed to Mills recommendations aboutl appointments

of the educated an the police but the recommendation  for &
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public  school was not accepted. In a resclution adopted by
the Governor Geneval i Covncal, 1t was felt thatl the =spread
of education among the Khasis and other hill traibes couwld be
effectively secured by extending help to the Missionary
institutions, and thus the grant-in-aixd was made. Malis  had
made his recommendations because whernn 1n 18583, Mills arrived
at Cherrx he was informed that the people were apathetic  to
education  and the chiefs were actively opposed to it. fAs
regards evangelieation too there were only about twenty four
converts ann and around Cherra. Mille was  apprased of  the
situaticn by Hudson, the principal fAssaistant Commissioner and
Robainsorn, Inspector of Schocls whe ssid that use o©of  Roman
character 2ann the instrtution was nob popular  amongst  the
Khasis and. therefore, the low attendance in schools.

In 18%4, schools and chivches were established ain
Jawntia Hille «nd an 18584, For the faret time & local) by the
pame  of U iarsang Khongwir, who  was one of the first  hsea
converts to Chrastazanity, was sent Lo Jowsar and  later  to
Shangpung, Mongbal, SButnga and taman, by the mission to
preach  the Gospel. He not only built  clavches but  also
repaired the mission premisers. He aleos managed o make soine
conversiong, remarkable among them beang U Hat, a traditaonal
prrest  from Jowax, and his wife Ha Synshar Bhallam. A= the
Chi-astrans amrng the Jawntiras were beaing greatly harassed by

thear wrate kath and kan and missionbaries made  arrangements



for  them to live withan an area called ‘s Chyrmang’  which
helped setting up their own society peacefully.

Around  18%6, more publacataions like the fouwr Gospels,
Boobts of Afcte, Filgram’ Frogress and portazons of  the New
Testament were made avarlable to the Khasi readers. These
were produced by Me. and Mrs, Lewis. Besides the above worbks
Feverend Mewman Halle also made available the wort Come Lo
JESUE .

In 1857 the Sepoy mutiny brole out but the Fhas:  and
Jaintia Hills was hardly affected by :1t. Howewver, 1t e saad
that three hundred native scldiers of Cherra who were Hindus
were  wrged toe 3can the revolt and plamned to attacy  the
Europeans 1n Sylhel station. Malor Byng whoe was i command of
the troops ot Cherra hastened to curbk  the rebellaorn,
rnflicling crushing defeat on the rebels but at the costl  of
hae 1rfe. Boon afiter came the Jaantia rebellions which
dasturbed the missiunary sctavaities from 18480 to 1847, The
rebellzon ewploded mainly beEcauvse of the interference of the
Braitaeh officer an the religrous ceremonles of the Frars, The
rebellion was  suppressed in 1863 when  the leader Fiang
Monmghah  was  captured and  henged. Colanel  Haughton WA
edtremely impressed by the fact that Christian Prnars did  not
3o the rebels. In hnas report he urged that the grant to the
Miseron shounld be increassed. By the end of 1862, the Grants

in fAad was rarsed to SO0/,
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Itn 1846, three more Missionaries and  their wives
arrived at Cherra. The Missicon reslased the need for ats own
prainting press,  twe of which, were set up i Cherra  under
Graffath Hughes one of the missaonaries. The farst  preoducts
of  thais prese were a small pamphlet by Thomse Jones called

The Complaznt and the Cure and The Fules of Discaplaine.

Till +the end nf 1864, there were 10 chuwvches, &% day-
scheals sd 307 Chrastians an the Vhas: end Jdantia Hills and
1t was from this year that the Miceon saw momentouws  growth.
In 1867, the first FPresbytary was held at Mdigsawlais.

By e the Misesionn was  functioning as & self-
propagating are and by 1871, the =ztudents passed ocut fraom the
Missrom  and  were absorbed ss teachers 1ntoc the Missions,.
ficcordang to Morrize 1t was from thie  time when commpetent
Chrastian tleachers from among the Mhssise  thesselves were
ebitawned  that the bheginmaing of the grest progress of the
Micssron could be dated.

Im 1862, Graffirth Jones moved to Shillong and  the
Brataish Government bought large tracts of land from the Syem
of Mylliem and in May 1864 the dastrict besdguarters were
transferred from Cherra to Shillong. When Thomases Jones  came
ardd held three servaces ur S llong even though there were no
Chracstians there, the people attended 2 lavrge numbers and

hietened to his mescage guretly. Froom then onwards & new

&1
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Crirastian set up waxs on the way of  beang establaished 1o
Shi1llmnig. The first school was sel up bhere an 1870,

However , the Miszaion daid not forsabe workh  1n other
areas, in 1848, ittt Sairdar of Mawdem who was  greatly
fluenced by the Chrastran teachings laad the foundstaon for
Cherastranaty there. Inm i877, the Syiem of Mawnsyr became
Chiristaan &= did the Syiem of Khadeawphra.The trad:tronal
political system of the Fhasis reguired religiocus dutzes from
the SByiem. Therefore, whern U Rorsang the bear to the FRaish of
Cherra was converted, he bad to relangquish his asparation for
Syiemehip.

Ry thas tame the Mirssz2on had started concentrating  on
the Bhor ares with Jerman Jones as the Missionary with  the
proper zexl for Chrastianaring the people.

Inztzatlly, the pecple tood a lot of uebirage at the i1dea
of educsting the girls but Mrs. Lewis gradually pushed
reading materials like Mother's Gaift towards the girls durang
thetlr =sewing and koittaing classes and inspared them to  talhe
up sducataon. This progess started an 18%3. By 1874, the
appoasition to educastion to bulh smales and femasles had <11 but
drsappeared. It seems thal arownd thais tame & much  larger
propotzon of the thasls brnew a lattle of reasding, wrating
gid atrithmetic than i a cxee of any other disteict of erther

ficeam o Bengsxl. By the end of the century, there were



schoels and churches i almost all the twendly nane hhasas
states.

The work of the Welsh Presbiyterian Miscion recelved
encouragement from sdeministrative guarters  thre oagh Madsy
drrect and indirect courses.,

The Government and Chraistian missionaries worked

[}
together ainn the sphere of education as the ocfficirals of  the
Britieh admirastraticse were cunivainced that educstion would be
effective v civailarzing the natives and thereby mwabking  them
peaceful and loayal sublects.

The pponeer Missionarles of the Welseh Fresbylerian
Chiuwch were warmly received by the HRratzish pfficral  at
Cherrapuniee and i the imatial stages of  activataies were
aftforded protection. Besides protection, the missionaries
were gilven help an thelr endeavours by extending munetary
help ann educating the natives as the previonsly mentioned
cases of Lt. Lewin who supported the educastion of  twelve
Childrern wn the missaion compound and of Naborn the first women
carnvert who wae btought out of her family =& caontral with  the
help of the Hraitish avthorities bto the Missiornm 1llustrates.

In the meanuwhile, the government too, encouraged the
pulicies @f the missxcn by givang grants i sad to the
miselIon for  educstion even "when the officers were  fully

aware of the fact that the miszion cschools were closely
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connected with  the church, the schont ofterr preceded  the
ctuarect,

Though ther Hratash cdad 1t cvertly promote
Chirastianization, the covert encouragement wss never lacking.
One overt statement, however, can be called to memory here,
the Prame Manister of Braitazn, Lord FPalmerstone wn 1854 saxd
that "2t 23 ot only our duty bt 2t 32 our  interest  to
praomote the drffusion of Chizstranaty as  far  as possible
thi-caghout the length and breadth of Indra’ .1 The British
admimistrators and missionaries made no  difference  between
educataan ard evangelisation realzzsing that one was  handmsid
to the octher. 6 Thomas Jones once said, "‘the only plan
which appears  to me laikely to answer & good parpose 12 Lo
establash schools in the various vallages, to teach  the
Khasis children and adults toe read thelr own langnage and 1o
anstruct them in thiz princaples o f the Chrastaan
religior ... . Irn thaig way we shall not only birang up  the
young pecople in the knowledge of the Gospel doctrame but  we
zhall alsc teach them to read and when we shall have
tramelated and  printed the Holy scraptures into thesr
language, we shall have some, at least i every family, able
to read them and I may add, sble to understard them also, and
I would regard this as an wumportant step  towards  thewr

wil

evangelication. fAoarn after the guellaing of  the Jaantia

rebellion the offacrating agent to the Governor General ain
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that region, Colonel Haughten, mentioned ain bis report  that
1t was evident that the education rmparted by 1ls agenls  was
ot anly "effectave an cavilizang the native, but an making

» 12

them peaceful and loyal csubgects. Thue the purpose of  the
missionaries could be =zaiwd to be fully realised.

Aricther statement made by G.A4. Jones goes to prove  the
poant that evangelization was as much if not more encouraged
by the Braitish., He said "I = conntry a2t s rmpossaible to lay
the foundstaion of a strong moral  and  epavratuasl conscaous
peaple 2f the word of God 1= ot made avallab{e to the people

n13

and i a language they understand. The Educabtion FReport of
the provaince of Assam 1n 1881 laxd down that "It 2 diffacult
toy convince a Gara or a Khasia of advantage of lesrning. The
crrly lever that has been found effective 12 that of
rellgzon."14

It can, therefore, he held that the Bratish policy of
civalizing the group to be ruled was realzced effectively by
the Missionaries who were encoursged an theiy efforte by  the
admrnistratore. Education became av effective means of
‘rivilizang  the heathens’ who was thought to be without  any
moral and cultuwral values. The point of view that the people
were uncouth  and devoid of values were proaoted by the
mreEslonat ye&s = that the pecple felt themselves lacking value

which only conversion  to Chraistanity could gaive them.

Evamples, like U Borsing's stalement when asted to give up

&h



Christianity in favouwr of his Syremship "1 can throw off @y
cloat and oy turban, but the covenant I have made with God ]
can i ne way cast away”, and when told that he would not get
the Syremsheip he sawd, "T have Lord Jdesus Chrast as  miy

pnrtxon"lﬁ

zerves to elucidate the point. Another evample  of
the loss of respect for theirr raditzon 1s the statement made
by  the Sytrem of Mawnasl, "the man who followed Chrast  became
sober  and honest and truthfal and thais relzgion as the hope

ot our country".lﬁ &1

11 thimge traditional were thought to be
fonlzsh and wrrelevant. U Tavahsing of the Malngirang (royal

clan} on becomang Christaian, once remarted at the obiectaion

of his clan members "I was as foolish myself once as  they

The Missronaries encouraged the people to thaint that
their owrn traditron was  wrong and bad,  whiich should
necessaraly be over ruled and set aside. Rev. Jermarne Jones
ornce said that the converte ‘must never forget that they were
freed from the poweres of dat bnecss, 30 that they will have
compassironn for those who have ot found the llght.'la The
bhims:  Chrastian converts gethered fellow villagers ta  epeal
te them of the “right way’' and in these talks they were told
of their hesthen ways which would prove 1neffectlve‘1n lafe.
The missionaries performed acts to prove the ineffectiveness

of the tradaticnal bhelizefs s was the case of John Roberts by

té



the church who an 1897, secired & land nest to & sacred grove
and made a houvee drscounting the belref ain evil sparits.

The policres of the missionaries were well contrived to
encourage the esbracement of Chrastaanatby, for this they took
to mabing church lesders amosg the thest Chrastrans,  givang
them good posts as descons, tearhers and control of thear own
chitrches. Resides which, the fairet factor which anfluenced
the growth of the churoh wae not s anch the establishment of
schoole asg the manning of these schools by dedicated people
whose vocation was to evangelase and presch. They were  hnown
as Cteacher-evangelirets’ and were the greatest asset to the

17

church., Besides which, the policies of the Mis=2an

centering around the three ranciples of {1}y =zelf-support,

~

23 self-control  and (3)  self-propagation saw Lo the
advancement of Christrantty. These pranciples were laid down
i 31849, The farst praincaples locked afrter the msntenance of
the church Trom the contribubtion of 3ts membere for which a
register  was m&intained. The ne.t praincaple called for
appointments of office bearers . various fields lite
eparritual level, eqtensron work, welfare, progrese etc. The
Tast prancaple was meant Lo encowrage this andigenocus churech
to spread the Christian message snd act to braing  aboul  the
growth of Chracstian families. Cowrts were also set up withan
thas netword to see to the proper organisation &rd

administiration of the Chrech. The purpose of the Mission  was
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tor develop indigenons leadershap thereby creatang & wholly
autonomous  church  which  would incorporate converte well
grounded an the essential truthe of the Gospel as laid  down

by William Lewis. These lesders were =o well armjected  with

zeal that they were totally prepared bes face arsy
daffrcultiries.

Another missionary group sade 1ts appearance in the
Fhastr Halls around 1890, Thais was the Foman Catholic Missaon
whith anatially started workh &t Lartt yrnzsew and Shella «nd an
Shitllong where 1t established & health resort and & small
ctairch. Shallong gradually becames the base fur the Catholac
Church, TfTrom where the other aress ©f Fhasia Hills were

perseated. "The zwucaety of the Daivaine Savaiour’ or  the

.

iy}

[alvatorians’ was establaished an 1881 but 1t was cnly an
1879 under the leadershaip of Fabher Otto Heopfenmueler  that
firet move of learning the bhasi language and translating
Catholaic religrous wratainge «and estabdishment of & pranting
press was made. By 18780 after the death of Fr. Hopfenmueler,
more missronarles and three sisters were sent here and by the
end of the same year they had alreasdy made one convent, some
schonle and zeversl more centres,

The late enbtry of ancther miseiron was on acoount of the
Bratash policy of not =llowing two sissaons worbang  an the
samr  place. But therr late entiry served a good purpose &g

they hed tame to observe, being present an nearby Assam  from



1850, the worting of the other mizsionaries and could do away
with the zmataral testhang problems. They realised  that  the
best way to mabe the firslt approach to thee: people was through
CErVICES, that 1%, by estabdishing hospartals, crbhcols,
coaxdleges, techmical schools, press, orphansges, creches  andd
such late.

The Faret doeld Wer of 19314 set back the wort i the
Catheolac Massron consrderaldy as the German Solvalorians were

considered enemy sliens. However , withan thes time they  had

1

Iready organised « Catholzae churoh and founded a Catholaic
communaty  cansmastaing of BRIS members. PRezides, they had
translated portions of the soraptare, & catechicsm, & song &isd
prey ey bl o set up & pericdical nemed U Novepratasm Pathod b
{a Catholic leader - later tamed FNa Tamg Krastan - &

Christien home). Al11 thie hed set the way for spreading

i

Catholac  teachang  and  perspectaves among  the pecple not
foorgetting the educatiornal and welfare anshitutions.
Hy 31921, the Ralesianse of Don Bosco, another  Catholac

group  re-entered the thasyl and Jaantaza Hills. They now

concentrated ann the wvaillages and the a&areas ot well
penety ated by  the Welsh Mission  and continued thear
edurational Wb arscd ot her SEFVICES. The Catholac
M1ES1LOar 1 es sraght CENvEr it s through humanitarian

.

s they went Closer to the people and adapted

sErvices, besid

]

tor thear ways  with  greaster tolerance, thereby getting

o
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converls with more easse. Ry 19731, they had around 15,006
converte. -

The Catholic ecolesiastical structure too ncorporated
Incal people. The Catholic Church had access to more  funds
froam many foreagn countries: beside their own inztiatives  at
organtsing fetes to raxrse funds.,

In 1874 gnother maissaion by the name of Anglican Church
had started functionang ain the Vhaesr and Jeantasx H2lls. In
1874, ite  Church by  the name (11 Saantes’ Church, was
established. This Church had the support-of the government «=s
1t owese oset up anataally to sdminaster to the sparatusl needs
of  the EBuropeans. Tte evangelaoal  wordt  amoeg the locxd
population was entremely laimited and, therefore, they did not
gather & large following. This Missrzon tool & more stract
view towerds Fhasi cnstom asnd becanse of this disregsard for
tradaitaicnal customs and it beang « chaplaaincy ochivrch,  there
was only & small number of adhberents to thais Church.,

The Seventh Day Adventzst Miession started working  an
the North-Fastern region of the country as late as 197373, Its
parent body was an Washaington D.C. They were more libkeral  in
thexr sttitudes, allowing argument, reasonang and choice  an
the practaice of Christreanity. Thas Mission too was & 2 self-
supporting Cre raxvsinng funde through contraibutions,

indavaidual domations,. fetes, tares and tithes.



Gther =maller churches ancivde All-an-One Chirast,
Church of Chrast, Fentecostal Church, JdJehovabh’'s witness  the
last of which 12 now defunect.

Digres=zing fram the wortangs of the various charches, a
word about  the hastoracal bach ground of the role of  the
government machinery durang the British rule seems necessary.

The admaimistyrabtive polzeoy of the Bratash was  that of
non—interference an the halle, ian the irnitial phase, however,
for  the puwrpose of maintainaing theilr economic anterest  an
trade, certain admimastrative changes were made and bhe
Fegulation—-1 of 1797 was enacted with the intention to curb
the monopnly of trade. Thiz regulataion did not prove  very
effectave and 1n context of the Hurmese thiext &nd  Dawvad
Seett’'s “Horward policy’, he was appoanted as the fAgent  to
the Governor Generasl to the Morth East Frontier of  Berngsl.,
Thig was i 1824, Scott ensctevd & system of revenue from  the
chrefs and curtazled therr judicral anthoraity. Febellzons of
the chiefs were encountered and curtaxled by 1837 and  the
government made the chiefe sagn agreemente sayang they were
urder the control and authoraty of Lhe FPolatical Officer  at
Cherrapunies. The Khas:r Haills was placed under the polztical
agency sepsrale from the Morth East Frontier of RBengal  with
the Polatical Officer or Agent 1 control vested with  wide
powers.  In 1834, the category of Fraincaiple fssrstant to

Commrssronelr was established with caval powers, placed under
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the supervasion of the Political Agent and the Commissioner
of Assam. However, the earlaier system was reverted to soon.
The avthority over Fhaszi and Jawnlia Hills was  kept wibth the
Folitical Agent, &lso known ag Prancapal fesaistant to the
Commissioner whe had dual functazons of a Cival Magastrate and
the Folaitazcal Agent. After the Second Jawntra rebellaon,
aroausd 1862, a Deputy Commizszioner with powers of a Civail and
Secsion Judge come up and az the cival gwraesdictron of the
Judicial Commissioner of Assam was no longer applicable,  the
Dexprty Comml B2 0neyr bec ame the pavot of distraict
admimistrataon. The Deputy Commicssroner had under hbam has
aszzetants called Sirdsrs, Dolois, Psiars, and (yngdohs. I

1854, the headguarter of Assam was shafted from Gauhatba to

—t

Shitlong. T 87%, the Scheduled District FRegulastzon was
enacted which was made applzcable from 18848, This FRegulation
laad down that ‘operastion of the enactments relsting to caval
and cramanal  procedure,  cowrt fees, stamps.  Wransfer  of
property and regirstration was barred'.go After the Farst
World  War, the Braitish administrators made reforms i thear
administrative policzes and the MNorth Eazsternn Reqgion  came
1]
urder the excluded area policy an whaich legaslation could be
effected only as directed by the Governor General ain Councal
or  bovernor-an—Councal, this placang thais region under  the

backward tracts policy. From 1920 1¢ noticed & new  aWareness

regarding palrtice among the Fhase: when they fTorged & Fhasa-
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Jairntia Unated Goald which became the Fhas: Mationsl Durbar
i 31923 and aleo formed the Federation of thasy States  an
1974, The main antertzon of  these fissociatzons was  to
consider polatical guestion, represenl therr demands and ash
for their share 1n politics and judaciaas) affalrs. Ry 19757,
after constaitutronal discussions, 2t was decided to place
Yhasi, Jeantis, Garce Haills and Mabkary Hills Dretracte an the
category of partaally escluded ares with mirasteraial  control
but with ocverrading controel of the Governor., Tws Fhasg
representatives Mavas Dunn Lyngdoh and 3.J3.M. Naichols—-Foy
eventually bhecane sanicters.,

The whnle purpoze of the above adminyistratyve
operations was to Veep the Morth Eastern Region, as  separate
from the Indian ‘mation’ . as the Bratish felt thal the people
f thas ares were diafferent from the others. The Braitaish
rolrcaes  an this veglon was to prevent the partscapation of
the people in the Natronsl Movement for freedom and bFeeping
1t as & Bratash Crown Colony.,

The si1tustion wes consaderably rectifired after the
coantyy attawned andependence. The resactance offered ta the
Fratish by bhas: leaders late U Tivrot Saing ond others firally
ey & fruat, The Govermment of Indaa amataaldy {Taced
considerable problems in gettaing the Khas: state to zagn the
instrument of accession. The matter was to bhe decaided by the

thas: conztatulzon making rber canstaituted ain 1249, Thus



Durbsr  included 21l the chaefse of  the tkhasi slates  and
leadere lite Michols-Roy. Onn Septeaber 1749, 1t was  decaded
that the Unated bhesa-Jdaintio Hille Dastract would opetrate as
a smaingle admimistrative unat. In the meanwhaile the Siath
Schedule applicable to thas  area’ was adopted  n the
Constitution on the inittzative of Machol=s-Foy. In 1950 waith
the adaption of the Constatuntszon,. “the khasmy states {(Adosinae-
trataion of Justice) Order 1990 came anto force  with  the
Deputy Commzssioner entrusted with the 2yl and cramins

Jurasdiction to be assaicted by fAssaistants and the courts  of
the Syiems, Sardars, Lyngdohs and Wahadeadaro.,

The Constitutron o f Indix atcorded statutory
recegnytiony to the pramcaples of non-snterference of  the
customary  waye of the pecple which got & further boost  with
the Saizth Gohedule and  the forsatiaon of the Dastract
Councile. The $fhasia Hills Autornomous Drstract Council  was

thangurated o 27th June, 19520, The Distract Council  we

in

formed 2n respanse to the demands of the traibal people for
autonoemy  for preservation of theyr elhiac identaity, rights
pver lands, natural resocurces, customary laws and tradibtions.
Howe ver, the District Councils funds were lamited to  that
whiteh  was allotted to thesm by the State Government and  the

royvalties  from leases and licences wver thely land. Besides

thve lavwe of the Disbract Coawicils were subordainate bt the

legrelatrone of the Steste government. Under these condations,



the councils hove ot given the traditional instaituticons lihke
the Chiefs and Durbars any statuwboey auvthoraty or even
credible recognition,  thereby assumang & complete control
cavier the traditional anstatutions . Under these caraumstances,
the tradaitaonal anstrtutions whaich  was beanyg gradually
uwndermined sance the Bratrsh colonial period has  turned

full carcle and e hewng totally subsumed.
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Chaxprter——IIX X

SURJUGAaTION AND RESISTAaONCE

In the contest of the eztuation of intrusion of an
alzenn sociery and domination over & period of  tame, &
srtualion arose when an antention o preserve cogsmusaty  laife
az 1t entsted befoare the colunmirers antervened came  up.
Resaistance, therefore, 1s preservation and covert defense of
a way of liafe that was lesrnt ower a period of tame thrpugh
edperience and worked Tairly well for the scriely to gave 1t
a distanctave adentaty. It was not long bhefore the Fhas:
coaumuri Lty ztarted to fesel oppreszed with the « h=nges
introduced i theyr midst by the slien power. Thus the marhs
of resistance to the dominatzon  and  subgugeation by  the
farelgn raler started to be become vaisible.

The concept of colonzati=sa as “domination’ denotes not
oty estra-territorial espansion nf & political and  economac
mabture which 28 generslly tabtes to be connated by thie  teras,
but  also constatutes & system of controls ana subougahion
meant to facalitate the edplortation of the colonized people.
The facailatatron to this purpose was particulariy the worb of

the merchants and the miszsioneraes. However , the process  of
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spreadang crvalasation and uplirftment were not vaiewsd v the

¢
.
3

came 1ight as the Britash by the colonaced group,.  Therefore,
to belter understand the phenomencn of cultursl domination, 1
werld late to gave as 1llustrataion (&) the role of the Syiem
arnd  the Durkars in bhasl tradational soczety  and (b)) the
greatly damaged statue of the zame aflter the dvent of the
Bratiely 1 the came community.

iz I have tried o state ssrlaer, the polatical culture
af the Khasie emerged from within 1ts zociral sltructure.  Lach
of zecurity of lafe and property compelled the people o live
it large villages. However, they had « tendency of splitting
up  into numercous petty groups, esch under 2ts own head. The
oz furaed states whacty had & democratic form of
government. The elements within these politacs were (1) the

cref variously known as the Sviem, Lyngdoh, dahdadar, Dolloi
b4 K H FEng ?

and Fstary (11) Fy Besbbhrsw com the founding clansy {(121)  the

Ul

tate Dirbari; {1v) the Durbar Ssigdy {(v) the Millage Durbar
and the {(v) Clan Durtars.
The Chhief (Syrem) was the edecutive head of the State.

The office was reserved for the rulang clan of the particular

~—

airea (ba Hima). The rulang clen (Jazl Syiem) was made ap  of

¢ ]

darfferent sub-clamns {(Fpoh) and families (L ang). Only  bthe
male members of the designated sub—clan of the sa:t Syiem

were eligatle to bevome the chaef. Elagabilaty was determinied



by the praimciples of matrrlany. The zon of the eldest caster

became the helr and was then eligable to become the Syiem.

i

old & the

[\
4

The apstatoetaon of  syremshaip was &
coammunizty dttself and 1t oriygan was believed o be davine and
totemic. Dome syeiems, bowever, traced thelr ancestry to the
plains. Goecordang to tradirtaion, the first bhasy, Syeiems  were
dr o Byrem o~ Madue Masiat, & Syxenm Syriteng and kx Syiem
Eh:illong. The other royal clans came aftervuards and  were
desrendants of other bhasy clans or MNMhar clans.

The Syiem was enirtled to an wncome which comsasts
mainly of & toll levied on those who 20l1d gonds at smartets an
hre  terratory and «lso from bthe stalte lands. There was Lo
land revenue system &nong the Fhesie. The Syiem also received
a estmte scohecription hnown ss T penshod’ whaoh was weluntary
arud meant for the evpencses f the state ceremonies.  Judicral
famers wer e another swrce of the Seavw’'s ancome but this  was
shared with the sembers of the Durbar.

The chief played an aosportant vrole zn the zocial,
relrgrous, poliztical, economic and festive aspects of the
state. Hie varying trole was cignified by the uvee of different
referents o the syzaem which are s Tollows:

1} ‘Ar Syzxem Li: Blei:r' - which wesns the chiref  the
Gady connotang the divane ogrragain theory. This was  applacable
1y some states late khytaem where the chuef was cseen as  an

agent of justice with strong religrans sancltion.
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The concept of Fa Sad da Sunocn further elucidates  the
concept of A3 Syiem bz Blewi. fArcording to KOS, Lyngdoh, "the
institution of (Ks  Sad  #a Sunon)y  stands both o oan 3 off -
impersomal and msoterial form. A on ampersonal anstatutaon,
it stande, a8 & symbol of savereignty; secondly, a2t stands as
a symbol of unaty of the state. Thardly, 1t symbolites
Justice  wrth ampartialzty. Fourthly, 2t symbolizes peace,
haripony angd prosperity. bLastly, 34 symbolizez  the highest
deal aof Kibasa reixgxon,"2

11) U Syzem U hmie - the chiedf, the mother;

aidd Lo

it

highlighting the matrilineal xrdeclogy. The chief was
he Jile the mother o care, Teed, protect, lesch the subjects
trn be part of the spraiety. This aspect of Lthe chiief’'e

functron had found such ground 3o the state of Cherrapunga.

r11) & Syiem U Mreasm -~ the ochief, the slave. Thaic
contept  seemed Lo pout forth i the Mawiang state  where the
thref was seen a3 a lowly peroos, & scapegoat for &1 weongs
or a person who wes responsible an every aspect. Thise  aspect
of chxeftainshap bhad Tound ground in Mawzang state where none
af the clans accepted this positticon and therefore « non-fhasa
was appoanted to the offaice.

The chief had both secular and religious dutiaes, bub o an
whatevesr aspert of thae duly brs was an entremely respounsible
posrtron. He wes Lhe guardzan of bhesr law,  atrbthoraty  oan

moral code, perotector, welfare officer and malitary head. He

a0



was highly respected by bae sulnects, 2.e. the people of  bas
Hima.

vy A3 Badhraw @ Thise seans the founding clans  whach
were helieved Lo be the original settlers of the state. Fach

3

clarn had 1he s durtar brnowne we Dorbar A oand @ senior

memher was desagnated a= the headoan (Rangbah hae) who was a
representat d ve at  the State Durbse.  The Rarglish buar

functaoned &= the adyi=sor o the Chas! :m careyang  oub the
affarrs of the [late.

v ) The Durbar Haima also oot «s the State Dorbase

P

wias the supreme aethority of the state. This durbar  anciuded

thie chaet who waes & Fregydent, the Az Hobllhirawsm, arid
reprecentatives of the rayd end vallage cowngads,

The Durbar Hims wae thee haghest legizlative,  Juwdicaal
and edecutive body. [ wes also the teeper of custamary lawg,
Yaw  andg ctder and the moresl bobavaious of the  peopde. The
ke s Himse  acted as the Bupreme Cowrt of the  land  an

egttlang drepites  ord 2t vndertood. the responeabriaty for

Jt
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everuting b
vitr The Band iirbar - Thie durbsar covered & number  of
villages whach together  were hnoens &S the Raad. AL the

village  hecdmen  were the members of thas Darbar and  among

them a2 headmean was elected kruwan as the Pangbsh Raxd. In some

H

canes  sdditronsl representatives were eletted. The meaan

T hian oof the DPurbsr Asuwd was the waintenanee arc

m
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allocation  of the rald lands. The Durber 8swd loobed  after
forects =nd setiled boundory disputes betwoeen the villages.
RS The 1wllage Durbair — The willage in the hkhazai-

Jaintra hills was an orgenired polatics) unzt waith 3tg own

l

caoure:l know &s Fa Prber Shoeng. Bn elected  headmarnr (U

Sanghat Bhnong) presided over the Durbar. Mesbershap of thaie
Durbar consisted of & male representative of each family. The
Durbar Shnong was responsible for the welfsre of the village,
1t gaw to the meaantenance of law and order, village ponds,
bradle pathe, bridges and forests. The vaillage durber  had
Judiciral  functions oo an way of resclving conflicts  watinn
the vallage and tryang cases of ouanor and ma3or Crimes.

wiix) The Clan Duwrbar — The clan beang the nucleus
of the khasiy Jaintia Society, had 1ts own durbar boown ez Aa
Durbar Muar.,  Thie durbar was made up of  the male member
reprecsentatives of each fTamily and sometline sub-clans (Fpah).
The eldest member was appoanted as the clan beadman Yrniown  a&s
Y Ranghbah Fur aleo referred to as U FA3 RBangbkash ~ " the  head
wncle’ . He wes  the eqecutive head of the Drbsr and bas
dutzes ancluded locking after olan pwoperty, settlement of
dreputes between clan menberes arnd alup tryang cases of thedt,
adultery, trespass, damesge Lo property eto. commitied by the
clan members. He was Lo look after the general welfare of the
clan amembers wtaoch  ancluded perforoeang clan rituasls and

acting as the clan priest and i this duty he was assisted by

il



iz brotherse and nephews. The meetings of the clan Durbar
were held i the oraginal houew of the clan. The clan headmern
gqenerally hecame the membher of the village Surbsr.

The fhasa sudiciary consisted of the elders and  the
heades of the state. In the village, 1t was often the vaillage
heatdmarn who  cettled dasputes wath the help of  the village
elders. Major disputes whaich could not be settlied were  taben
cvver Yo the Syxem andd hes counearl of minwsters.,  Such cases
were  ustally decaded by the Ne Durbar da Hims Fpilivn, {full
etate durbar) consisting of elders, village heasdmen, the
minislers and the Syxem.j Thie Durbse acted as the jury with
the Syrem as the sudge. They traed both criminsl and caval
cases,.  The Syiem  and Durbar combaned 10 themselves  both
adminrstrative and judicral powers,

Taboos, ancient woral (odes  and precepts, fables,
Surbae s resalntions africd arttecedent, voncepls arid
nstruc trons tTatd downe a0 the  anclent covenarnts and
agreements were the veraoas sources from whach thasi law had
beernt darlved.4 Cr timers were rare bul whenever they ocourred
were dealt wath, with fines, and sooebimes Jife amprisonment
and also death senlences. Land disputes were commorn aigd when
became  uneurmonntable, were sclved by the water ordesi. In
thie ordeal the accused «nd the defendant were ammersed  an
water  and  whoscever  could etay longer were  adiuwdged  the

winmer . Sometime they were asted to get into the waler  and



recever & pot of gold whaich wes hadden  ansade prevaously,
whoever ot b was adywdged the wanner.  GOthee  panashments
lite ewpablristion and beeping wn stoct ‘pyviiaxt driengsoang’
wer e practised. Muderers were cften gaven 1:fe amprasonment
or the death sentence.

In the polatieal and 3udicaial spleres s i the other
spheree @f li1fe  the Fhasa world has  undergone radacal
changes. I these spheres the changes: weres more manafezt  as
1t came  along with the polaicies of  coloniatzsm. The
ztthorities 3 the SHwvaem gave way 1o Lhat of the
Coanmresioners . The process of change commenced with the post-
18730 s phenamena of putting down the rebellion ageawnst the
Bratash., The government concluded & @ seraes of breaties,
engagemPnts and recogniTance with the chiefs of the various
states with  the anderstandang from the "Syaems’  that they
held therr office under the Bratish Government and was liable
o be remoaved o various charges. The Brataish left  the
Sy remns’ tx their own devices after amposang a fairne o them
and  keeping  them wander the Braitich polaitical authorzty,
besides, a new class of choaefs called "Sirdsrs’ came up. This
mrocess of settlement of the dispute davested the Syiems  and
the Durbars of & lot of thesrr powers. The succession o the
syrems had to receive the recognaitron and confrrmation of the
Brataicsh autharities through 1ssuance of ‘P Banatis’ of

.

appointment. BEven the sysetem of eleclion of  the Swrem’

3
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underwent a change as popelar electaon instead of election by
ther Durbares bhecame pnore commuon. The Durtars whtach were made
up of the elders and leading persons of the valiage, clan and
spciety was  more or lese placed under the  Syxem who then

elected 1}

‘:‘.
Ul

leyale as Durbar members,. thms  reducang the

&

par pose and the authoraty of this anetztuetaion. The sanctaty
af  this instrtutaon a=s the guiding authority was thus  made
irreelevant. The Sviems on the olher hand not only had to seel

.

‘efrarnamahs’ and Janads’ {or this  appointsment  from  the
Bratash but also had Lo submi b bas powers and subthoraty o o
frerarchy of  Bratash authorzbtiez. Waith the coming of the
Bratieh the bhasi ond Jaintas Halls Aerratory was plasced
under & political agent o the prancipal assastant to the
Commissroner who was to funclzorn as the cival magistrate  and
politrcal agent. The neasbt authoraity  was the Deputy
Commisezoner  who had the powers of sdmzmistrastion of cival
and OrRLITa justice and who couvld  empower other village
aunthicrities to dispose of petty cacses for  haim, Al ter
Independence the Sir.th Sochedules and the Distract Council  was
ncorporated.  The Syiem now functzoned under  the Distiract
Coucal s auvthority, Under thhie new polaitzecal syetem  the
By xeem antd hize Durbar became more or less tatular authoritaes
wilh the status of officers of the government working under
the Distract Council 'z supervision. The Syxems had been given

powers of Additzionzxl Magrstireate within thexr  espective



Syaemehap  and were thus empowered to bry cavil and  criminal
cases, edxcept murders. However, the exercase of these powers
and aleg the appoantments of the Syirems 2s &t the discretion
of the Dasbtract Councal. The Distraict Council  regulates
appointmente of Syiems by the United bhasi-Jdaantza Hills

Autonomous Dastract (Apporniment asnd Successaon of Chiefs and

Headmen) 60t 19%9. Besaides they also issue  Sanads’ s dad
v

the HRratieh. The tradational syestem of elections of chirefs
tave  thus  been talen over by the Distract Council in the
present  day. The davine sanctizon of the Syzems  and  Durbars
arrtd therr anterdependence and avthoraty i maantzaning the
seccietly hag become arrelevant today.

Dominatron and subhyuvgataon win the system of beliefs,
rdeas, ocustoms, laws arte and morals which were accentusted
tay the polztical domination of  the amperialiste. The
dominatiarne an the former spheres wes defainitely caused by the
wntroaductimy of & new wdeology propageated by  the Cheistian
miossonar 1es whe saw to the realavstlion of the 1eperazalasi’s
Tecavalazaing srezponsibirlaty’ . The missionaiyles, therefore,
became  Lhe agent of successful colomizabtzon providing  the
colonizers with the tdeclogrcal just: freation for thewr rule.

Befure we step 1ntoe the world of wdeclogroal
dominatior, b wonld e convernent to delve sore  elaborately

ity the polirticsl ond economic daminstaon of  the Rratash

i
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imperralist  among the bhasze, & resultant condition of  the
previously mentroned changes ~nd mrssicleogioal developaents.

The changes mentioned earlirer effecled drastically many
gpheres  of the Khas: 1ife. The land zystem wihach bas  been
referred to briefly {(page - reguires a  latltle more
elaboration. B8 discuszsed exrlzer there were bwo classes  of
land. the £ Raid angd B feynt: land. These, toyether  formsed
e It ba Hima which seane “a state within 1ts border  and
evtent.

The &1 Fssd o pubtdrc landes were to e wsed by the
commanaty  and any andzyvadusl could e &llotied the raght o
veEe and croupy the land bt hod nce heritahl& ar  transferabile
rraghte. If, however, a percon who has been aillcokted the &3
Faf lande faaled to use or occupy the land for & consecutive
period of  three years, the land reverted back to the
commuait ty.  The FH:r: Ssad lande were divided anlo varaous
categuiries., One Lewng the "8y Bam Sviem’ or “Sard Hima' which
welre allotted to the Syiem, thary can be called Crown lands as
they were meant Tor the support of bthe Syem’ = family. Theoe
tande could not, however, be «l2enated. & land tea! was levied
by the Syaem o such lands on the person who cultavated such
tand. Another class of Ri1 Rsid land was  the, “Ri Lyngdoh’
whivh was meant for the use and support of the Lyngdoh or the
raeets of  the stoablr. Another category was the R Shioong

{village lands), which were the propeviy of the vallage meant
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to provade  the vaillage wath supply of firewond, thatcochang
grase, etc. for the use of the village.

The Rr Nhewn lands were defained as the portion of land
oaned and  cultivated by smembers of & clan. & 2uportant
category of Rx Rsxd lands were the sacred groves called " Llaw
byvnicang' . These cluster of trewes were held as  sacred and
protected. No perceon was allowed to cut tambei-, discheyance
was  considered an offernce. The only use  the timber  and
producrts were pt  into were Tor religious  purposes.  The
categary of &y Faxd land “lewn Mam' and law Sdong’ were ept
aside for vse for relagiois purpesgs and crematory parposes,
recpecltivel y.

There was no concept of amposilaon of  land  revenue,
land beaing the property of the clans, villages and  community
as & whole. Individual absolute cwnershaip, however . was  not
tatally unbnown.

The lands to which owners had abhsolute possescion and
gwnerehip  were bnown as 8x bynd: lands. B Kentz lands  were
of two types, 82 tur and 8@ Fhursd. By bar owas the land which
telonged to a partacular clan, while land which  was bought
by an indivadual, was bnowen as SR Fhuarao o finother category
of ancestral land were tnown as & Nongtymmen (land which was
cwried by & fTeamily which had bhecome entainct and lepsed tao the

state or chief).
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tlith  the wnception of the British political  authoratby
the ownershap and daivisions of land became rvelevant.  The
Britieh had acguared a lot of land of their own and counld do
az  they pleased with 1t. The new system of laws too «1llowed
wills and land could thus be btaben off from the usual system
of anheritance. The bhaois started using the land <« thear
cwrt asd ot for pulilic prirposes as was requaared an the class
of Ri Raad ltand., In the faret place, Lhe borders of  the
states were  reloccated by the Braitish  authorities airsd
whichever aettltharity was tecoghigsed s the ruler e
themselves the cwners of the land alloccated to them. In the
private level too, lande &llorated to Jda{ferent members
became converted to private cunershap, this was  accentusted
by  Lhe need of lands for cuvltivating new orops and thus
ranging i omore money. besides there being the increasing
preseure o lerid., In Shella the persone  who culbtivated
oranges  called themselves famindars. Besades  these changes
towards private ownershap, the Govervment too had a hand o
the changing  land rights system by tabkaing lesses of  waste

landes and forests. 611 these changes along with the people’s

v

awry attatude towards "sauvred foreste and relagious lands Ly
terming t he earlier sancltaty attrabuted to thoezin &

superstitions contraipbuted to the change i the land davisions

antt wmnershap patterns.,
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The coming of the Britich az colonialist necessaraly

theay
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had the economic advantage craiteria antertwine
policies. OF  course, certawun measures  antroduced by the
British worted for the «dvantage of the khacae.

In the sphere of agraculture and borticud ture, for
nstance, new crops libhe potato and BEuropesn frults amd the
value  thus realised introduced the people to a cash pooncmy
with 1hs aseocrated advantages.

Agaans an the cpbere of trade especially in lame, coxl
and 1ron the JBraitieh suthorities tool over entirely by tal ing
lerqses Trown the chaefs, thus not only gaivaing the ohefs &

maetary advantage through rovaltly ol aleo aclinowledging Lhe

P
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o
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mines &5 the chaiefs property while an fack, 2t was the o
or e properiy.

In the sphere of lJand and econosy thus, the economac
arnd polrbticad colonialzism boodk shape brranging wath at the
vt lable =oci1al conseguenices.

I the wesent day though the tradiiional politacosl
system 13 21l but ercded, ihe people have ot sllowed  the
traditionsxl politaical institutzons to be totally obdaiterated.
The Government of Indis was persuaded to ancorporate the
g1ath  cschedule and withiy 2t the Dictrzct Councile i order

tr retaann the traditional arnslztutions of the thazis. Thie

]

i

Dastrict Councirls were entitled to pase awe, rules,

regulatiens, Grts, eto. relating to 1sswues lile land, forest,

20



primary school educatzan, plamnming processes, mardets, trade,
develomnent activitiese accordang teo the needs of the people.
However, one of the tradatirornsl polatrcal anstitubion
which stall functions at a lamited =scale 1= the " Dorber
Shrcang” {(Mallage Counal). Thwe Councel works at the village
level and i the townshaips at the localaty level. The members
are elected through voling by meles who have reached the age
of eiyghteen. The persone ohosen a2 DNrbar  memsbers sire
generally «ctive males with esperence. The young males
functicne as N2 Nongpyria Shnong’ {annouwnces) Lo announce
the meetings and activities which 12 done by movang  around
the entire ‘shnong’  area besting drums. Today the same
procedure 13 followed and caomouncemnents are  made uwsing  a
megaphoyne whlle drumss are still besten to alesrt the people.
The  “Iarbar Shtiong’ ntw-a-days, woerd wrthe the Government
agencres and functionaries amud NGOs to promote developmental
actavaities Tabte werwntenasnce of  drind ang water supply,
electricaity, rozds, schools. FPeople of the locality oenmizng
hovtegs pay & tay Lo these Dt bors. The Durbsrs also hasve
antthority to chastise anti-zocial elesents. The people =stall

respect  the Durhar members especially the " Psngbsh Shoong’

i

s af

A0

{the head of the Counrncil) and vrefer to baw  An o
Jocalaty problems,
Griotter trad2tzonal sccro-polatrecal organasas-Lron whach

) .

1s retained bo some extent are the "Durbsr Kur’ . Many  furs



eeperially 1 the wrban areas have got together at dafferent
poants f tarme, fTur esample the Seng bur Rlalh was formed 210
1724 and  functicned with renewed  vigour  from 1765, The

Wel fare Sutiety of the Ahariongor Badhraw clan was formed  an

5

17257 and also regastered as & society i the same year. These

\

clan sccaeties were Torsed with the obgective of  promctang
the welfare, unaty, upkeep of clan and sub-clan affrlrstions,
meatitaining clan lends, solving problems of the clan members
and maantaining ordes among them aivd «lso to protect  and
preserve traditional khasi culture.

I thave shows =0 far bow & fraditronal oral cultuere was
subjected to en &laen admainastration, «lazen culture  and
idecsiogy which natuwrally  browght shout changes i that
erclety. Having aslreardy discussed, the sdminisirative
policres and the receultant changes i the =ocriety, I would
Tite to poznt oul that the culturesl anfluence emanataing  Trom
polirtricsl and economie changes are orily manunal compared to
the chanyges broughl obout by the Chraistian mycgsianaries and
Chraestaamity of the different factirons of the churches.

The Chraistian missionarles were ceen as white! arg
superior as 2t was the Twhite men’ who ruled. The local
people were unasble to dastangussh between ‘whiite  @men whic
rulted’ and the ‘whte men whi preached’ ~ they bioth had  the
same Idfeelyles and as the rulers they were loolted up  to,

maturally the  “whate men who presched’ were no dafferent.



These white @men betwesn themselves, not through  any eval
tentiones bt were  human anstincts, traed 1o matle each
nthers  exaictence comforrtabkle, Therefore, they preferred Lo
b ld up an envaronment sz sami lar s2s thesr own homes., It wes
basacally this pusychological aneness which bteought abowbt a

callabhoration. The mrissionary sz pessengerse of  the Gospel

withy their bounden duty to spread the “hiingdom of God’ tended
too become & willaing par tner when colomaal expansion promiced
propagation of  Chraictian farth. On  the other band  the
political conditaones, amprovement of O ansportation 5L
erronomrec development fostesred condaltione wherexzn Chimzstian
ferth could tate deeper roots. ‘Chrastiian imperialaism’
therefore, worhed well prrmairaly  unders the colonial
administration and the colonislists wdes that 1l wase  thear
reepansibilaty to spread cavailarzation was realised oredably
throtigh the sucsionaries.,

I the tkhast srtostazon thrs tand of colomzaliss was
noticed  from statements like "Hitherto the khssis has hnown
nee wWay of securing @ plank bet by hechang « bree with thear
hatchets, but when the Sabheb by seans of has  saw, obtained
e et &l amooth planbks from one tree, thelr «sdmiration was
unbounded . Crowds of si1ghteeere often numberang as  many &S
Tifty or « hondred would cose from distant villages o cew
“the mann who couvld do everything and who cowlid tell then

abhout Gad.“é The "Sahelk’ referred to here 1e Thomas Jones o



e f the firet miseronaries 1 the thaesa Hille. The
missionaries though not delaiberately, were asuccessful  an
creating on awe amonget the giople trabtals, who ssw them  s=
heaing able to do sverythang and as hetter an every sphere.

The colomnial administrators on Lthe other hand
encoiraged  the missironaraes not only too spread  for  the
purpose . af ‘ravardizang” but xlso to enable themselves  to
cvercome the fear that the coloniserse would not be able  to
consclidate  thezr asuthoraty over the subject unless  they
became Chrastians and only the missionaries would be able  to
renetrate more deeply into the people’s lives.

The missronaries wment on Lo penetrate into the people’' =
Javes by ueang  various  means. The farset  was  an way  of
subiveerting the exxstang belref sysktem. The traditzonsl belief
system amongset the bhasi1s provaided them with the guarantee of
secuirrty and the totalaity of the ‘cause’ of their exzstence.
This =yztem was  termed as tsuperst tbrouns’, Tpagan’,
“rrratronal fears’ ., “dewvil worship’ and that Clhrastaamrty was
the only way Lo sse thesm theough laife. The traditionsl
rrtusles  and ceremoniles were shoery &s havang o darect land
with God =snd even thelr sacred places (e.g. sacred groves)
wire  showrnr & not necessarily sacred and s disrespect o
ttese elesments were &llowed. The micssionarzes began bthe
proizess by separataing the relzgrous from the non religioas

elements, «t they said only the latter gave the people  thesr



dastinctave adentity. The latter elements was  chown  ag

~

relevant but bthe former ac unnecessary and oppressive social

customs and practices, desirably be deone  away  with.,  The

i

cultural elements that the Melsh miseionaries did away wibh
ancluded, belief 2 spivats, gacrzfices, dances, crematzon of
the dead, totesaiss and ancestor worship, many of whaich  were
related directly to state, village and family groups, besides
grving meaning to the culture.

In & sutiety where traditrons and relag2on support esch
ather to pirovaide the values and sanctirons and  generally
wiorb g the whole social syztem, Lhe dastinction and  putting
oy e =erved to breal the balance. Feligiron was divested
of the supetrnstural sasnctoon catseing the peoplde to revise

their moral values and cool

s

i

I codes. The example of  Jobn
Foberte & mzssionary of the Fresbylerizan Church who i 1897
.

semitred & land et to & sacred grove and bBurld & house
there, 2385 remar! able. The secred groves "lew  hyntang’  were
belireved to be inhabited by sparate "hy Asuird A khresy’  who
harmed peoaple 3 f they entered withoul relagaous sanctroe. By
building the house the miescsiaiarzes discounted the belszef an
evil sprrits «nd turned the people’ s mand from  superstataons
ard so-called r1rrational fears.

T e provess of  demgrating  and super seding the
tradataoral belief esystem ad creataing = rmew cultural ethos

WEE further asccerntuated by the intreodoctaon of  humarrtarzan

<3
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warks  libe  education and medics servaces. Educstion  was
matinnly. Chrastian education. a8 the purpose was @mainly to
evargelise. The lrtercture that weas antroeduced to the schools
consisted mainly of booke lake K& A3t Tifiar’ {Chirzetian
Cxtrchicom), ha hitab Bx Nynglong (the thes: Fraomer)  whach
consireted maxnly of stories Trom the Baible, “ha Sospel U
Mallezas {(The Guespel of 9t. Mathew), “rta Bhoddmarnd’ {Mother’' s
GafLY., The whole gamut of literatwre antsroduced among  the
vwnlettered  bhasy pemﬁie was mainly Chrrastzarn worte.  Anotiher
way of superseding was by «lienstaing the pecple  from  thelr
neaghbours by antroducang the Fomean alphabet despite the
demands of the people for use of the Rengala script which
they felt would teep them i better touwch and help arn thear
trade and  wnteraciion wath the Hengalais, thewr  vmmediste
nezghbourﬁ.7

The mlesionarles were encouroged 3 thearr  sducastaon
shemes by  the government through grants -an-axd  when  they

= as M ar s af

-~

i

boroenu that basically education was  ug
prosyletiostion. Education wae the main faclor anfluencaing
the growth of the Church tut as sentioned earlier , 31t was not
oty the ecstablashment of schools that was the pupose of the
missionaries but to evangelise Lhrough the dedicated teachers
{page 67 ). The establishment of schools and wntroduction  of
literature was seen «g the only plan To arswer te the goosd

purpoese of evanglisation.
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The type of Iliterature in the school  was  seans o
eneourage  evangelaisastion. In the words of  Cunvalle ‘the
translaticn of the Bable marts a very important missaclogiosl
everrt i the lafe of the Church. In the yearse before 1871,
atincst &ll converts were school pupiis. After 1891, the laves
of theose who lived cutside the srhools were affecled and they
becamnes Chraetlans'.g

Alongsde edication wasse medical work whiich WHE
wndertaben wath the purpose of ‘conguering souls’ by showing
the magnanamity of Chrastien doctranes., Duraing the outbreasl
af epademics the hasas besides the uwsual  prayvess and
sactrifices were willang to receive ancculetbtsons froam thear
Bengaly nmeaghbours but were opposed to O forezgn medicines’
and vaccinations from the Erztash. The goverrment an wrder to
encourage the mssionariecs discouraged the  visats of  the
Berngalis to the Wills. The Weleh Migssaionr antrodoecsd  two
medrcal missionaries by way of Jerman Jdones and De. Gerrfartihs
dururg a severe epademic periroed. TEvaderntly 1l was during the
eridemic oubtbhreasks, the miesxon gainn & great  deal = f
popilarity and conwversaons became easieer.” In the process of
the anmtroduction of western medicasl gyetesm  the tradalional
beliefs of the hbasis with regerd oo ansfor bunes and 1llness
arcl ‘canse’ {+ e2fer . 30 ) were denigrated tey  means  of

western pedicine and the new cause-ef fect relatian.
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The Church  aleo brought about 2 new  cultural  esthos
through  the ecclesrastacal orgenisstion. The aszotrations,
Sunday schools, presbivteries, synods, cmuwncrls,  canventions,
aes=emblies and diocesrs served as means of strengthening the
Chraistian culture. {rn these rganisationad structures the
wncorporation of locsl perople was encoursged for  management
et

af  Church affaivrs. The local Chy ans were farstly made

o
Pl

weell  versed an the Chrastian ways, "t wae  2wperatzve  for
those wbho want o be Chrastians that sore than & whaihige  of
religion, there must e o complels change amn bhesr 1uves  and
ataracier”,‘ﬂ e o gecond step they wizre Lold itheal the,y woald
have to face diyffacultzes 3 aeder b serve bhe Lord,

The converts were encouraged to spa ead the Gospel even
witis their o frunds . Advances of  the  Chuargh coeald be
attrabuted Lo the elensive enploysent of Fhosi--FPrer  hielpers

winachy was encouraged by the Chaurch of Wale e they fellt that

i)
0

o}y along tias Jarme  odome conldd o stroomg arad Feealbhy

o

develarment  Leingung aboat & Chrastian woeld e feasonably
enpeched.

WMathin  Lhe COChuroh the ewans of effectang & distanct
warlad was theouwgh establashing & distzanct Chrastlan standard

of

FERCLC g =11 heathen prar-taces, poesesc g &r
annteltlvgent  hnowledge of Chrastzan peincaple, ohserving &

Sabbath, lizve and well acccordang to the Gospel and to leasd &

mevral life. Here & groue of pecple whoe believed in truth and



Fighteoieness 1 &1l btherr achavities not serely on oo Dunday
tut everyday, were told that thear eystem of  comatanicatang
with  fGod  was imnoral (g.g. their dances) ard  were  taught
Chrastaiars srrals.  The various cultural elemsnts that  were
oppesed were substituted Gy Chiristian waye of ‘smItaments,
congregationsl lafe, prayers, songs. burial of the deatd, the
Bahkle as the esouwrce of lafe, 1xturgy.  hope and  Colrage,
crdsrned pragsts and & new forsm of relaigicus 1iofe.’

Pesrdes these consczous means  of  superseding the
culture of the kFhasic were the tertiary changes 1 form  of
atdaptaon of western rlothes styles, western music, and names.
Thie wes ma2nly because of the perpetustion of the 1sage of
superiority of the "white' people. and not merely the result
af Chrastian 1deas,

The realizastaion that many of their culturel elements
were  hewrnyg  lost much to the debtrament of their adenbtziy,
e 3zl y azserted ateeld ore the bhagaz. Moderroasabzon and
e opostre have contiraibuted o the 1des of ethrnice adentaty, and
the need to adecert Lhes S AR Tt maintaining =
dactanc tavenees, wre felt. Here the growth of traibkal elates
weam & contrabuator y factor. The rhasis stsrted uveing  thear
tradatronal diresses iy cesremonies, even Chirrstran brides were
noticed wesrang the tradztionel festive dress “dhsra’, albeat

i white.



The attendance 1w tradational festivals libve ha
FPamblang  Nonghrem' {which ncadentslly 28 hnown as O the
Mongkrem dance’ may ke to davest a2t of  the religious
element). The "Reldzengthlasm of Chraetian bhasie-Frars  are
noticeable. The misvionary viegwe have been ceritaicised, as  1s
seern an bhe wrating of Downs when he says ‘eometimes Lhe
missionaries <seemed o oppost traditional sctaivities simply

becsuse  they dad not Tzt oz with thear own rather solewn

evangelical notions of Chraistian proprriety.  Thus Welsh
Miessronarzes vppoused  the Christian celebratazon of the

tradqitionsl Jaintia harvest festaval samply because there was
& Certadn amount of levity irvalved. vl

agrncther noliceabhle change amodig the hesis s 0 maming
the chaldren. Earlaier, the use of Chizetaan Bi1blical names
was comman. In the present day the use of treditional  names
late "Phacshuwa . “Dermaphishicha’, are fsairly commoir.

fgaxrn the use of traditroemal Fhaszy herbal sedicanes and
meerda e rriad practices 1s nobticeable  amongeht the peuple,
incinding the Chrastiran bheaSs asong whom, however, 1t as
davented of the ritual aspects.

The traditronsel  ethroe adentaty of  Hynsfrew Trep as
commonly  used today. though masinly as & dristanctave, Vhasa

mame rather than as an ethnic perceptrion of themselves.
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Chapter—IV

THE SENG <HASI

The religion of the ¥hasise was the basic guideline, the
nerve centre of the Khasi society. The missionaries through
uwndermining religion have caused a lot of conmfusion in  the
¥hasi society as a2 whole. Feligion serves the purpose of
sanctiorn and provides the guidelines. Therefore, without
religion, society becomes directionless and it facilitates
imposition of alien rules and causes & confusion of identity.
In order to understand the role of the missionaries in
cultursl change it is essential to get an overview of the
curlture as it was and the system of interlinkages within the
various components of the culture especially theose like
religion, politics, property and rules of property, family
and rules thereof as exxperience hasz shown that even a minor
change in these elements have a tendency of backfiring evén
if after & time.

The Kbhasis commonly call their religion the “Niam
Khasi. The word Niam is & combination of two words ‘Nia’
which means reasaon, and " im’ which means  “living’. Thus
etymologically, the word Niam means the 'living reason’ L. The

thasr Niam can be divided intoc two parts: (d) Ka Niam Tip
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Blei - knowledge of God, and (2) Ks Niam Tip Briew, Tip Kur-—
Tip Kha — knowledge of one’'s fellowmen and acceptance of the
Khasi matrilineal system. In connection with his religion a
Khasi also calls it Ka Nia k& Jutang which implies ‘Reason’
{(Niz) and covenant (Jutarng). The comnotation of the concept
s Nis k& Jutan92 is that man through ‘Rea=son’ which has been
bestowed upon tim by God —~ the cause, builds a ‘covenant’
which covers the whole system of his transactiorn with God. A
Khasi believes that only if man keeps his 'Reason’, then God
is with him. ¥eeping bhis ‘Resson’ involves being a whole
buman being. Feligion in the conception is that it should be
the truth of our whole being a&s man and the consciousness of
our personal relationship with ouwr fellownen as well as the
consciovsness of our personasl relationship with ©God, our
maker and creator who has created us for 50mething."3

fs mentioned earlier, the name given to Ged by the
FKhasis is ¢ Blei who is the creator and sustainer of the
upiverse, the almighty all-powerful, omnicscient and
omnipresent being. He is aba&e gender, therefore, referred to
as 4 Blei or Ka Hlei (U denctes male and ‘"K' female) he is
also above number. He is formless but is given different
names according to different spheres in life and different
aspects of creation. Accordingly, he is denoted as U Hiei
Trai Kvnrad — God the Lord and Master of the Universe; U BRlei

Nangthaw Nongtuh - God the creator and the cosmic force; U
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Riei Majrong Natbian - God 11 encompassing filling the
Heaven and Earthy U Blei U Nongsei Is ks rynieng ka ria - God
the giver and the determiner of life; ¢ Riei U Nongsambynta-
Nongbubbynta — God the Dispenser.4 He is the God of the house
- ks Blei ka iing, and of the kuwr and jait ise U Leilong kur u
Leilorng jait, a God of the village is leilongspah Leilongsem,
and Leilcong HMima - the God of the state.? These being some of
the names given to the Absclute God.

God is seen as the cause of everything 1in time and
space and out of thisz cause Man comes into this  world to
play a destined part (Ngi wan shx kane sa pyrithei da ka Saw).
Man is & creastuwre above 1) crestures and he comes out  of
God’'s rightecusness (U #an da fa Hok Blei) and, therefore, it
iz man’'s douty to walk, act, live righteously and earn
rightecusness (Y dei ban leh hok, im hok, iaid hck bad hamai
iz ka hoh) so that he go to heaven or the house of God (Ka
ing ¢ Hlei) on completion of his life Jjourney. Again Man
comes into the world through and with a divine decree or Ka
Hukum  (Ngi wan sha kane fa Pyrthel da ka Mukum) which is  a
previously ordained eternal purpose embodied in prescribed
conduct for man. ‘Man has pledged himself to a covenant with
God to bow down and worship Him and Him alone and 1if Man
deviates or substitutes Him for another, God would forsake

him.'é
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Man as God’'s special creation has a  special relation
with God, to him God is kind, genercus and full of love, and
mercy. God is ever ready -tc show man the path leading to him.
This aspect of Khasi religion is highlighted in the parable
of Schpetbrieng (refer p. Y.

The parable of Schpetbneng ie interpreted in the
context of providing the people with the guiding principles
of life. The parable of U Lum Dierngei’ which tells of a big
tree growing in & Diengeil Psa which had become so buge  that
its overspresding leaves and bréﬁchea obetructed sunlight =nd
plungéd the earth into darkness which the people of the
‘Hynfiiew Trep’ finally fells. This story brings out  the
points of Man's spiritual crisis due to loss of wvalues
{darknecss which man through experience relearns,
establishing his connection with God and the relevance of his
values, i.e. the reason of/for living (Niam)”.

in the parable of Ka Krem Lamet ka Krem lLatang we see
the reconciliation of Man with God ard the medium’'s of this
reconciliation. This is & story of a dance festival where
every living creature participates angd rejoices until the Sun
{the sister) and Moon (the brother) comes and dances. This,
all creastures find incestuous and jeer &t thewm which angers
the Sun who bhides in a cave - Ka Krem Lamet ka Krem Latang
(the leaves of the Oak tree), plunging the earth into

dartness again. Man then loocks for a medium to bring her out
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znd that objective is successfully carried out by the Cock,
after unsuwccessful attempts by the hornbill, elephant, etc.
The HynAiew Trep people prepare an altar with the leaves of
the Oak tree on thch he places the cock az the medium to
converse with God which man decipbers through the signs  and
progrnosis. At the altar man apologises for his failures  and
shortcomnings and asks God for his forgiveness. He also
pledges to be human agsin and keeps to the covenant given o
him by God (Kx ieng Ranghah uw Briew, Ap Jutang U Riei). He
then waits for an answer from God to bhe communicated  through
the entraile of the Cock, which declares GQod’'s words.”

Khasr religion, therefore, depicts a forgiving God to
whom one must  appeal with tumility and repentance. An
important aspect being of retzining his humanhood, growing in
his bhumanhood and retaining his invisible power which makes
him bhuman. Finally, what ig of greatest importance is to
respect and keep his covenant with God. The Niam also
envisages certzin rituals which help the pEYrEOns to
communicate with God.

Az the {thasi conceives God a= being formlesse they
regard 1t a sin to depict Him in  form. They give Him
different names according to His attributes. There is no
particular days of worship as a thasi is expected to base the
conduct of his life on God'= three fold commandments and the

tenets evolved thereof everyday. There is no particular place
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of worship and no particular individual monopolises religious
ceremonies. There iz no organised priesthood amongst  the
Khasis. It is generally the heads of the families and clans
and the older knowledgeable members who perform the
sacrifices and communicate with God. In the level of the
state (Hima), the Lyngdohs and sometimes the 'the Soh-blei’
or ‘'Sch la’ can be said to be the priest for state rituals
and sacrifices."”

In matter of worship the Khasi religion realises God in
three aspects:, viz.

1 God universal

2) God localised

I3} God at home./

1) The god universal is the crestor and sustainer of
life in this uwniverse. He makes himself known to man in
different parts of the earth and it iz upto their spiritual
capacity a5 to how they evolve their religion and forms of

worship towards Him. There is mo intolerance to any religion

among the Khasis.

2) The God localised is the God universxl whp is  the

God of the Khazi land and people. It is the Khasi rational
response to the Absolute and Supreme reality. Az the Khasi
land 1is divided into states, esiliafas, raids and villages, he
jie U Lleihima U leijsis for the state, to the village he is U

Leirhyrdop 4 Leitkhsrai to the elaka, to the raid he is U
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teimuiuk U Leijara. In this content of Godhood he is  the
guardian of the people in all spheres of their lives, i.e.

social, economic, political, etc.

3) lLastly, the God universal and localised becomes
the God of the Khasi clan — Ka Leilonghur ka Leilongiait  and

Ka Bilei fa Iing, the god of the family.

torship is alsp afforded to God for special reaszons and
to specific aspects of Godhood. Worship to God is made by the
State, elatas and raids. The state which has its own form  of
worship as prayer to be with the state and of thanksgiving to
Him for %11 the blessings throughout the vyear. An example of
this type of worship is the Kx Pomblang Nongkrem which is the
state religiocus festival of the Khyrim 3Syiemship. This
festival includes sacrifices to which the raids under the
FKhyrim Syiemship contribute to show their respect ard
political unity. This festival was previously held in  the
months of May to July, but is now held in the wmonths of
October or HNovember. The festival i= held to honour the
ancestors of the state and to inveoke the blessings of God for
a bountiful harvest and general well-being and prosperity of
the syviems’' fTamily and all the people of the state.

The razids and eladss and village worship the guardian
ard protectors of their area in way of thanksgiving for past
blezsings and pray for blessings and guidance. This type of

worship includes the festivals of Ka rongkhli of the



Mongtalang willage of dMear Jaintia, generally held in the
months of January, February or March after the harvesting is
over. There is the K Behdeinihlam celebtrated by the Jaintias
to free themselves from variouse diseases and evils  that
plague buman life and also to seek blessings for a bountiful
harvest and pray for the well-being of the people. The
Sehdeinthiam is celebrated in the month of July.

In the raids and elakss festivals like the Kx  Phur
Norngiri, Ka Phur Schbar. Ka Niam Mawjs, K Niam Mawiam, Ka
Niam Tynrai, Ka Niam dankhen are forms of worship which
include sacrifices and dances which are held to invoke God's
Blesseings in different areas.

The families have their own personal relationship with
God of the house (Ka Riei ka Iing) who locks after the
family. If the family bas done something to displease or
offend the Ka Hieil ka Iing, they have to find out the casuse

and propitiate the God and pray for forgiveness. They also

ask for blessings for the upkeep of the respective "Divine
Cause ' . If a family suffers economic misfortune they give
special worship ("phan’) to the God of economic welfare U

leilongspsh Leilongphew’ . Easch clan alsc has  their sacred
sites, even the trees of that plot, are held sacred.

The following three tenets or commandments given to man
served as the basis of soclietal organisation. The

commangments were:

109



1) Tip Briewm Tip Riei.

) Tip Kur Tip kKhx.

) Kamai ia ks hok.

The first tenet lays down the rules of relationship
between God and Man, can be roughly taken toc be the rules of
religion. Tip means “to know', ‘Hriew meanz man and FBlei
means God. Thus suggesting that religion does not merely mean
tnowledge of God but also of man. The essence of this  tenet
being that man can know God only when he knows his  fellowmen
and knowing his fellow men involves doing one’s duty  towsrds
them by being fair, good, kind and helpful to =11 and not
causing any harm to anyone. Man is taken to be created by God
directly who endowed him with a body (Ka met) and & scul (Ka
avnsiem). Man a5 a special power of being buman, rational and
ungerstanding his humanhood, this concept is known  as  Ka
Rrgiew. The KFhasi belief is that the Ks Rngiew gives him the
ability to be buman, do good to his fellow beings and thereby
kriow God because if he loses his Ka Angiew he lowers himself
to the =tatus of simple creatures.

The =second tenet Tip Kuwr Tip Kha means to  know one’s
maternal relations (Kur) and one’'s paternal relations (Kha).
This can be taken to be the baze of the societal structure.
The Khasis have a matrilineal form of society taking their
descent from the female line and inheritance too goes from

mother to daughter. However, this does not mean that the
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paternal relations are ignored, in fact the patrilineal
kinship is afforded a lot of respect and is an important part
of Khasi life and culture. From this tenets emanate the rule
of family organisation, marrisge, descent, inheritance and
roles and status of the members of the community.

The thirdg tenet is  CKamzxi iIs = Holk which
etymologically can be taken to mean earn righteousness by
one’s  own labour. Kamsi means to earn by one‘s own efforts
and labour,\ia is a preposition following a transitive wverb
and governing sn chiect nouny Ke lok eesns righteousness.  So
Kamai Ia ha hok literally means sarn righteousness. The tenet
can be taken to mean interaction of man and the guidelines to
economic activity of men especially as this tenet can  be
taken not only to earn rightecusness but also to earn through
rightecusness.

bhat seems clear from the three tenets is  that they
proavide the guidelines of interaction between one another and
a#lzso  between Man and God. A& feature which underlies all  the
three commandmernts is that of humanity and conformity  to
zocietal values and mores and thereby dencotes the culture of
the society.

The kKhasi Nizm envisages rituales for birth, death and
maryviage which help him retain ﬁis covenant with God and pay
his .respects to God and his ancestors. At the birth of a

child, the placenta is cut with a sharp bamboc edge and then
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placed 1n  an  earthen pot in the house. The baby i1s then
washed with hot water from a red earthen pot.

The ne.t day the naming ceremony 1s held. fFor this zome
rice flour 2= placed an & 8 Prah (winnower) fermented race 1=
placed a1n & gourd and some turmeric powder and five pieces of
dried fish 2= kept an a plantain leaf. In case of a male
child a bow and arrow and for a female child a daw or a Shch
(carryang basket and u star (strap foor carryang the bashket)
15 placed an & white cloth. The kaba jer thun {(performer of
the riatual) pours out raice beer from a gourd in the name of
God zinto a plantain leaf and a name 1s chaosen by dropping
rice beer drops from a gouwd and when a drop sticks  longer
wnto  the gourd that name of the many suggested is kept. The
performer then anvoles God to gramt good luck to the chald.
After this 1s over the father takes the pot comtainang the
placenta, into which race flour and race beer has been added,
waves 1t three times over the chald and then goes and hangs
the pot an & tree ocutsade the village. On comang home he as
ritually purafied with water and turmeric and rice flour
mizture, The latter 315 spplaed on the raight foot of the
father and alz=o the mother and chald, the auvdience too as
anmanted wrth  the migture. Rice flour as  then daizstraibuted
amongst x11 the auwdrence and the males are offered rice beer.

The furerxl raituals are meant to facilatate the way of

the deard to his ancestors and God. The Nizam hash followers
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cremate the dead on & pyre on which the Coffin (Aa Shyngoid)
iz placed. The dead 1z farstly bathed and dressed. & cock is
then sacvraficed which 1 to =scratch the way to the newt world
(t4 “Iar drad lynt2). A drsh contaanang eatables, betel-nut
and & jar of water 1s placed near the head of the corpse and
every mornang and evenang food 1s offered to the corpse  tall
the taime 1t as kept an the house whach 1s  usuxslly three
nights. The coffain 1% carraed on a bamboo bier (Ka Krong) and
o bthe head side money 15 placed to enable the spirat to  buy
food on the way to the mnext world. 811k or cotrton cloth «re
tied over the Hler. A number of sacrafaicres of plrygs, goats,
buffalo, cows are performed st dafferent cstages of the
funeral. The coffin 1= carraed 1n a procession and  on
reaching the funeral ground the body 1s edposed and laad on
the pyre with the head to the west and the feet to the east.
Logse of wood are placed arouwnd the body and an egg 1= brohken
and  thrown towards the legs of the corpse. Fare 18 then
applied to the pyre fairst by the memsbers of the lur {(clan),
then by the children of the deceased, 1f any. A fowl 1s  then
sacrrficed and blocd from at 12 applied round the pyre and
across the body three tames. Three arrows {(Ka Nam tympem) are
thern shot an the darection of nortk, =outh and east. Refore
leavaing the relatives and friends of the deceased place betel
rnuts on the pyre and baid farewell by saying '‘good bye, go and

eat tetel-nut i the house of God® (Ahuble:, dhie lext bam
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dma1 sha Iaing w Rlexr ho). When the body s thoroughly burnt,
wmater ais swprankled and the bones are collected by the
relatives in three trips. Here they check for messages among
the ashes. The bones are carefully wrapped 1n a plece of
white cloth by the female relatives and an old member of the
family throws =pme powdered race from a leaf to the ground
asking the spivat of the deceased not to trouble the fur
(clan) or the family. The bones are then placed i the
Mawshfaeng (bune repository). Bfter three maights from  the
funeral three eggs are broten to ascertzan the cause of death
arnd the taboo (sang) i1s broken, the fam:ly after washing and
cleanzing themselves and the house can go out to work.

HBelievaing 2w the ymmortality of the sowl, the #hasacs
expect & man te do good deeds an thas laife, so that has  =oul
after death can rest 1n peace. Man alone 1s rezponcible for
hie actione, hence duraing funeral raites addresses sre made to
the dead person alone and not to God.

Te continue marvyaiage involves an elaborate religious
ceremony where God the Creator of the human world (& ‘les
Svrnehar) and the ancestore of the clan (ks Iswbex Tymmen, U
Thamilang) are nvoked for their blessing. The fairst step to
splemnising & marriage 12 to consult the omens to faind out
whether any taboos or blood relations block the proposed
union.  There are three types of marraizsge ceremonies, the

{Pyrhiar syrjat) exchange of ring cgremtny which 15
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complicated and tnhvolves sacrifices of pigs, the (Lamdah)
tabang meat bought from the market anvolves no sacrafices or
e wwhange af raings and the (Isadih Kkaad or Iaswaidt) system which
1z  samplest ainvolvang recirtatrion of marraiage formula and
ceremonial drinmbaing of sparaite. The marviage 1s performed  1n
the bride’'s house to which the groom comes with his relatives
ard fraiends and go-tbtetween. They are met halfway by the
braide’'s party. The {(Ksizng) - go—between which rs generally
the 4 k& of the groom’s party enter the brade’'= house first
arnd handz over the bradegroom to the kKs:ang of the brade who
12 also generally the ARz of the brade. The groom on s
entry 218 annoanted on the head by his mother—-ain-law to  be,
this being a way to give bleszangs. The braide and bradegroom
evchange  betel nut bags and then the Ks:angs recite the
marriage contract and marriage norms of  the society. The
Ksisngs thenm turn over their respectave gourds containing
liguor @t the priest who places three draied faish on the
ground and then pours out labataions from the twe gourds all
thie while invoebkaing the Gods and ancestors to witness  and
bless the couple. Three paecez: of dried fash are thern placed
o a rack above the fireplace amidst incantations, which s
taben down only after the barth of two or three chaldren.
After &ll this 12 over the pecple partake ain a feast
consasting of pounded rice and other delacascaie=z. Part of the

gapenses ©of the feast 1s borne by the groom’'s sade. Before
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the feast zacrifice of fowls or paigs are common through which
they two parties seel to find owvt the will of God and whether
the match will be a successful one or not. After the barth of
one  or two children when the preces of draed fash are  talen
down two  pags one each for the tiride and brade-groom are
saocrafrced and the taboo regarding lavang together ais checked
until which taime. actcording to tradaitron, the braide and groom
do not stay together and the groom only wvisits. Three days
atter the marviage ceremony, however, the braide vasits the
bridegroom’ = house taking gl fts of food for her in-laws where
she pays her respect to then.

Marrzage actcording to the khaois 1s a zacred tie to
fulfill the purpose of prooreating and e:pandaing the clan.
However, divorce 1g allowed in casesz of adultery, barrenness
and ancompatibilaty of tempers. The laink of marriage s
generally severed by the go-between (hszang) of the two
par ties arnd dose not nvolve very elaborate rituals.
Femarriage of widows., widowers and divorcees are allowed wath
certain stipulated of time.

The thasis believe that 1)lnesses, misfortunes araise
out of transgression of man’'s duties whach cause a daivade
between God and Man. The khasais, therefore, faind out the
cause through drvination ky means of cowraies., breabang  2ggs
ang Hamaning entraitls of birds and Aanimals. Thecse

transgrenssions are remedied through sarvafice, vituale  and

116



seeking forgrveness and prromarsing to respect the covenant.
Transgreszions are mainly of two types, wncest (Ka  Shong
Sang), thereby laying down the prolkatotions of clan

intermarrazge and yobit ov mainor prohibataion lake fetchaing

frrewocd from sacred forests, using naxls for  houwses, eto.
The viclation of the first type of probabataon 1=
unforgivable and the violators are banished from the

comminrty amd 12 helieved to be =everely pumashed by God.
Yaiclatronm oxf the zecond type of prombations can be remedazed
by performaing certzan ratuale and askaing  forgavenese  from
God. The hhas:is also believe that only tramsgressions and
craimes adversely affect the whole family, leavaing & taant (Ks
bvrsieh). Serious  orames include disrespect shows to the
father and has clan, to the female members of the clan
committing adultery (Ailam). Stealaing, false clsims, doing

.

thimgs behind other=s’ bachk, vtorruption, greed, qQuarreling.
creating enemies are also prohatated.

There are certain precepts which are transmatted from
generation  to generation throuwgh word of mouth and they can
be treated a= guidelanes of human conduct and behavaiour. They

are as follows:

1Y  those who are guilty of intra—-clan se ual
relationshig, those who commit swicirdes, those who commirt
marder ain their own clan., those who commit abortion,  and

male—-female twins ave never cremated by therr relatives or
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ctlans, no funeral rites are performed a&and o bones  are

gathered.
2) Do not commnit murder
3) Do not =teal
43 Love and respect your mother and father. We cannot

see god but they represent Haim on earth.

) Respect your  uncles, who are your mother ' =
brothers and cousans, the clean relatzves of your father, and
%11 elderly people.

&) Live a clean and moral laife.

7) Money gaained other then by one’s own just effort
is wnclean. Siolen money, bribe and gamblaing money brang
misfortune, misery and poverty to the house.

8) 11 menn are born egual before God. Richness  or
poverty are ouvtcomes of one’s abiliaity diligence ardd conduct.
Do not envy other= becauwse of their wealth, their homes,
therr riches else God will straike you bland.

2) If misfortunes and misery comes to you do not
blame God, blame yowself. If blessaings are showered upon you

give thants to God.

-

10y Do not do any st which would braimg shame  and
sorrow to another man’'s home. The same misfortune will follow

you baotk.

118



1) No matter how rach, no matter bow superior, no
matiter how powerful, do not be proud and arrocgant. But rather
be rach in bumilaty.

12) Do net scguare what as mot raghtly yours, be 2t &
cowrie o gold. The sin s the came.

1Z) Do not laugh at wgly people or deformed people.
They are created by God.

14) The end an 1a2fe 15 to do good. To work honestly to
gaan raches for bringaing comfort xs not a2 sin. But  to make
the asccumilation of wesxlth by faar means or fovl an end an
1tself 15 a sim."S

Chrastaianaty hsd made 2te imitizsl dent an the =scraety
through  the Roman alphabet  which  formed the basas of
educatron. EBEducstion ain turn was based on the translations
made by the Chrastian missironaries of the varicus Chrastian
angd western testz. Education was the means of enterang the
people’'s mind and influencang a1t. The influence was,
therefore, that of the te:ts that were uvsed for education
armd, therefore, the kbhasi maind was gradually instilled with
Chrastian and western literatoure which beang somethang new
was  of greater anterest to the people. Traditaonally, the
Khaszis taugbt theilr chaldrer by word of mouth. But thas  type
of transmission  of knowledge canmot bear the onslaught  of
ocrganised written education as esperaence of  the ancient

Hindu “Gurukul’ system of education shows. Besades, the
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orpamised  political and  economic colonaial onslaught  was
atready at play and the unlettered Khasi laivaing 1n a
comparatively closed world was a naetuwral suboect to  total
zubversion. A person in the form of Baxbu Jdesborn Roy who had
the e.posure to the outside world and the Bratish, saw  the
ominous  end towards which the Khas: socaety waith &11 0 ats
indivadualrty was moving.

U Jdeebon Foy wss born an Sartsohpen or Cherra Stxtion
in 1828, Has father U Ram Singh Fanl was & business man and
was called ‘horists’ because of he proficaency of  the
Bengala language. U Jeebon foy received no formal education
but was ctonsadered educated enough to jJoin the servacres of
the f£ast India Company as a wraiter and wnterpreter to General
Showers the Special Commissroner then. He rose  through the
ranfs  to become Second Class Magistrate and retired an 1874

= Senior Eatra Azerctant Commiscsioner. Whaile he was  an

i

service as  the Superaintendent of Shallomng Jaaxl {(1800) he
giperaimented with varaoue methods of potato coultavataon
introducing  the methods and also propagated rcultavation of
pear, coffee, other fruits and vegetables first amtroduced by
thee Braitish. He introduced bbnllock carts to facilitate
carryang of goods and passengers and alse bandloom to  tesch
the art of weaving and encouwrage industry. fnother
pathbreaking venture of U Jdechon Roy was an the field of

Jimestone trade which he took up after hais retivement much
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agaanst  the Bratash who had t11l now monopolased the trade.
tarth has entry anto thais trade, gradually this business
became a booming trade among local inhatatant of the southern
=zlopes. He was also a pionesr in encouragaing women to learn
trade and as an eample, put one of his daughters to wordk  n
the pranting press. He had seen and experienced a lot through
his work with the Rratish and was heen that the hha=si should
alsn see  the world, and the world too shouwld sese them to
which purpose be led a group to the Calcutta e thibition in
1884, where he dreplayed many khssa artaicles of everyday laife
in the ettmological department of the Calcutta eshaibation.

This malti—-faceted person through  has experience
realised the need for asseviting the khasi culture, not 2an
repdation wath others whale maantasanang a cultural  adentaty
within a larger cultural ethos, so that the Braitashers could
not tetally subvert ang wvwndermaine thear rculture. Also Yo
check the amsidaious adea that hhasiy cultwre was  lower and
imadequate in comparacon to that of the Bratizsh., In his  laife
and activities one seeszs the proneerang attempts at  resaisting
the alien culture and zsserting the Khasa culture.

4 Jesbon Roy initiated thais resistance more concretely
by meane of teituvalasang oral religacus  and cultural
tradatacen of the Vhasis. Thas process was given ampetus by
the establisrment of the first press of their own, Yrnowno as

the Ri1  khasa Press at Mawbhar, Shaillong an 18%6. Praor  to

o

[
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ttis U Jeebon Roy had established a High School in 1876 an
Stiallong. as he felt that the people need, not merely primary
pducation  but alzo higher education and of & =ecular type.
For the purpose of establashaing the school he had approached
the missionaries who told haim that they had come there for
religron and not education znd thzat “the Khasais did not  have
the brains for haigher educatlon.'q He alspo  approached  the
Bratish Government for grants-in—szid which was given only
after Jeebon Roy bamself put in As.2007- of tas own. The
Shtrllong Hagh School was finally amalgamated to the normal
School vrun by the missionaries, at the ymitiative of the
mresionzyies &= the felt that the school was doing too well.
Jeeton Roy also started another ngh‘SChDDl an Shellase 1n
1877. Hesides be alszsc started a Mancr School  an Mawkhar,
Shaliong, an 1897 fteeping Rengalar an the rurriculum  because
he was of the opimaion that Pengala would open the door to the
rreh national classics and also help the kthasas krnow  thear
rnerghbour the Bengaslees with whom they had greatest contactis
and dealings, with.

Hiz fairst attempt st tewtuslasing the traditrional norms
was  an way of wratang & book called “Ka Miam ki Kbhasa’ {The
Vhiagax Nzam) an 1897. Thas boot contained 1nformation about
the thasar religion, rituals and customs of the khasais. In the
preface of the book he made on appesl for the preservation of

the khas:r tradations, which he zaad "I aleo cee ocur land on



the edge of a terrable precaipice. If we, who are only =&
handful  do not wake up i tame, the flood will overtake us
and we shall be, lile the Gideons of old, only the bewers of
wood and drawers of water for others".lO At the same time he
wrote khasa  and Bengsl:z Pramers for the cechools anserting
khasi tales and fables within the test. In his ne«t book Ka
Kitab Shaphang 4 RBlez (The bool abouvt one God), in 1900 he
crystallizsed some of the important ethos in khas:r rveligaous
philosophy, claraified that the thasa have belief an one God
and not multitudes of gods as  =suggested by the Bratish
writers besides making the appeal to understand and feel for
their own cultuwre and relagron. Besades these he also wrote
the brstory of Indas (ka History Jong ka Rx Indas) hkeeping
the tastory of the bkhasis an foous. An wnteresting feature ain
the above named book and boob lake “Ks Rasmsysn’ ‘kKa  katap
Chartanys, ‘Bugdhadey Charitra” and "Hitopacdsesa' , was that
he attempted to braimg the culture of larger India into the
rerepective of the bhhasis. He also founded a monthly called
o Nonprhirra’' (The Watchman) am 1900, the purpose of which, was
to taghlaight tradation.

Besades U Jeebon Roy' = daiscrete attempt at  resastance
there were others lake U Rabton Sangh, U Horoura:y Diengdoh. U
Sabcharan Roy, U Radhon Saingh to name a few,’who made & dent

i the process of textualaizaing and portrayang the hkhasi

culture to Khasa readers. U Rabon Singh was o« convert but the



denigration of hirs tradaitroms by the missionzsries turned ham
‘hack to the tradaiticornal religion. He wrote three books " Aa
Katab Jaingphawsr' (1398) ., ‘Ka Kaitab Niam Khun L: Khasz:'
V1948) and ke Jangaiathul Khana Purishan (179720) to slucadate
the short storaes, fables, relaigious practires and ratuals of
the fthasais. Besides he alzo wrote article=s on fkhas:  ratuals
and taboos an 1892 and 1897, an the newspapercs.

U Hormuray Diengdoh who wass & Chrastian too reverted
back to the tradationsl relagron and was anstrumental  an
tramgairng out the first thas: monthly in 18925 called U khas:z
Myrmts’ {The thasx Today) an whaich he publashed artwcles on
relaigron and tradirtions of the hhas:r and also poanted cat the
elements of Chrastaianaty which dad rnot surt  the khasa
tradition.

4 Sib Charan Roy the =zon of U Jeebon Roy took up the
cudgels agaanst colonmialirsm from has father v becomaing  the
edrtor of " Nongphivs' and also setlaing up & new newspaper
by the name of ‘4 Nongpyrnam® {the Deliverer) in 1230 and
publaishaing materiale of hhasa tradaition. He wrote four bocoke,
Yha Jingia Ayrszesm’ an 1903 drawaing relations between khasa
relzgron and Hindu Shastras, ke Jrngpyrnar Ko Kmie bad  kz
kKhun’ in 1211 brainging ocut the truath of the (hasyx  religion
through & conversation of a mother and chiild, "Ka kot Tohiat
Tir T2y’ 2an 1229 contamuang an anterpretation and analysis of

Khasa relagaous  thoughte and practices and  “Ks Miam Kz



hhas:', “Ka MNram Tap-Ble:x Taip~HEraew' 3n 1211 on the relaigaous
tradatrons of the khasas. i Babcharan Foy also made

translations of Hindu laiterzture like the Bhagavad Gaita,

Chankya MNity Darpan besides whach he also wrote a guide to

Khasa Sanskrit-Hinda - Berngalil called “ka Jingiahvrsaem’ and
also “k:r Ahanstang’ a collection of short-stories. In U
Sabcharan Foy's worls one sees the saimilar attitude li1ke Mas
father wheareby they seek tp Gring about a link ot
understanding  between  the Haindu and the Khasa tradaitaions
tesides the a@tempt at ejucidating thasy cuttuwral  tradaitions
and their relevance.

Anpther  author by the name pf U Radon Singh Berry  who
was re—-converted to the khasay rel:zgion deservses mention
because of hae contrabution through books lake “ka Jingsneng
Temmern” on Khasi moral code and 'K Niam ez Bile:’ (the thas:
relaigion of one God). The latter berame the basac  scrapture
o f thasy  Unatarians waith which group be was rlosely
affilaizted.

Other books lave Kz Sawvatra’ by Hara Charan  Roy,

[N

Ea fPombilang bsd

‘Damavatr  bad w Nel' by Rash Moban Roy,

Thang Svaem’ by Homiwell Lyngdobh, U _Taip Snga’ by Dinonath

oy deserwe mention for brangaing the Hindu world to the fhasi
and also for tbkeepang theryr own feztivals and codes a2n &

wratten form.



The first organised resistance, however, was in form of
an  Assocastion formed by santeen Khasa youngmen in response
to  Babu Jeebon Foy’'s call. Roy waz the founder patron and a
puide and mentor to this Aszscciation formed on 25rd  Movember
1897, This Assocciation was named iAsa Senyg Samia Khasti' {the
Khasi:  Youngmen' s Association) amd was made wath Lthe  purpose
of developang the fellow thasis in mand, body and sparat. To
achieve this aim 1t wasz intended that a11 thasis interested
arnn welfare shouild joan and thus no relilgilous overtones were
noticed. The worl ang praincaples of this Acsscociration was:

"%} to foster the mental and physicxl development
through regular lectures;

<)) tvaldang a strong, actaive and healthy bodies by
sarr1ous physacal activaities and sportsg

) building up & latrary ang upkeep of the same;

i) burlding up a collection of traditional musical
instruments. "l

The amdtaial thrust of the Assocaiation was, therefore,
to brang about = fealthy and culturally  vagirlant and
conscious  group of people. The lectures were on topics laike
happiness, friendehip, patience, 1dleness, esnls of
drunlenness «and other vices. Theatrical plays with moral
messages weres aleo staged.

In 1991, the Seng Samls khas: came zamply to he  known

as  Geng hkhasa: (The thasis Assocrataion). At this  point  the



prganxeation attesmpted to cover all the lacunae of the
previous  organicsation and thus the guiding praincaiples were
broadened. The aims of this crgamiszation was to:

1) "cult%vate a sense of togetherness among  the
thasie who retaaned the traditional  socio-cultural and
reelagarons heriatage.,

2) create conscrousness of God as the sovereagn Lord,
Almighty Creator, the omnipotent and omnascient and in no way
lackaing from the Chrastian Godhead.

=) earming rightecusness through sService arid
respecting one’s fellowmen with the consciousneszs of humanaty
Aand davaraty.

4) fozter mental and physical development of &all
fellow Rhazsis and regulate therr way of laiving, moral and
spraal conduct on tradataonal values.

) braing about educational advancement among  the
bhasie.

6) promote and foster tradationsl sportse, art  forms
and &ll traditronzal socro-cultursl or religious festivals.

7Y undertake welfare activaties, lite maintenance of
cremation grounds, etoc. for the general advancement of  the
Fhasis arcording to thear tradation and rellglgn."lz

In 1907, the ceocaiation  turned a1ts attentaion to
development pf aindagenous music and collected ms1cal

instruments for  the purpose. 1999 =maw the association



focussing  ats xttention to the revaival of the true Taath  of
the forefathers, ‘to uwnderstand the true meaning ki
conscience and truth as handed down by them which were being
neglected, m2sled and blinded by the teachings of
foreigners.’ In 1922, the Seng khasz redefined its
fundamental concepts as:

"1) An azsoclration of Khasis who follow the FKur-Khs
Linshaip system as handed down by theair ancestors.

2) The purpose of life on earth to propagate truth.

= Adherence to the Auwr—-ktha relationshaip n the
=pcral  structure, love and understandang of one’s  fellownen
and understandaing of one’'s relatizon to God.

43 God, the Lord and HMaster, the Creator and
Drcpenser, the All Powerful.»is

In the meanwhile the actaivities for the purpose of
tiighlaightang Hfhasa culture aincluded holdang  an archery
competition 1n‘1965 at the Polo Grounds in order to revive
the traditionzl sport whaich was condemrned by the mizsionaries
ag ‘degrading and demorslizaing sport of the heathens’. In
1711 the "Seng thasr’ beld a dance called "Shad Suk Mynsiew'
{Thankegavang dance) &t Weakaing field at Jaraw ansprte of
Christian  oppozition. The purpose of thais dance was  "to
advance the couwlture of the Khas: race; o reveal our
gratitude and joy to God, the Creator, that He had protected

and taten care of uwe durang the year and that He has provaided
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s suffrcrently to =211 our ne&dS."lq In 1?21 & BGeng khasa
Schonol was started and because of their refusal o include
Chrastian religrous bools an their curriculum they were not
grven Grants—in-312d by the Government then. From 1911, the

Seng Ahasi organised lectures on khasi religion and gradually

il

& & reaction to the attackz from Christian “the religaous
discourses were anterspersed with  frontal attacke on
Christran dogmas. and doctranes’. The Seng Fhasi waz  further
strengtherned by the coming up of the 'Ks Seng Samis’, the
youth wang an 1922,

A constitution was zdopted on the day of formation of
the organisationr and was publaished in 17130 It had at  the
ape.s & managing committee called “Jdingpyrkhat Kam®  with
aoffice bearers who were slected annually. The office bearers
were Secretar,y, Assaistant Secretary, Caretaler and Treazsurer.
The fairst Secretary was Chandra Math Roy the son of  Habu
Jeebon Roy. Imatially the organisation had an emblemn of a red
flag of perpendicular material with the worde Seng Khasa 18797
o oat. I 17261, however, U Hapshbon Roy, a member of  the
Assocaation, submitted a new desaign for the flag. The design
submitted wrs the same red background waith = crowamng cock  an
a white carcle 1in the centre. Thie desaign was Tformally
accepted and rataified in November 1961. The meanang of thas
ernrgma 15 "the red btackgrouwnd signafies courage. The carcle
an white represent the world., White stsands for the

+
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fundamental belief of the Khasza and his faath that he comes
to the world to propagate and earn truth. The cock  {crowing)
symbolises the ancient culture and tradation of the Khazis -
that when sins darfen man’'s path, be crows for to bring out
the =un that gaves the laght -~ that man proceeds along  the
path of puraty, btumanity and dlvlnlty".15

Rfter Independence, the Seng Khasax started functionang
with renewsd vigowr towards establishing the khasi xdentaty.
Thase was done by working on an organised level on every
sphere of culture. The aam from then onwarde was not to  ward
off threats but to mabke aware and brang bact to the khasa
fold the people who had felt their own roots becoming chaky
as  they Telt that the missionaries had sought to make the
Fhasy people ansecwe of thear own adentirty.

In 1957, wath the fTinancial assaistance of the
Government, a hall ralled the "Seng hbhas: Hall’ was built and
thaz became the centre of the Assocration’=s actavitres. Thas
ball now functione as a & lecture hall, laitrary, organising
centre, office, mucic hall and a muszeuwm of traditaonald
articles.

Thus the Seng ¥Yhasi swnce its anception attempted o
resiet the inferior psychology wngected into the people by
the misszionaraies by mabaing a strong push through  lectures,
traditaomal  performances, festivzle, and written materials.

In the present day, the media too 12 being used for
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projecting its activities and programmes. However, & ma)or
protlem faced by the Associztion from its inception to  the
present day is the lack of funds as funds come only through
voluntary contributions, fetes and books and magazines. Due
to the lack of fixed funde and the opposition of Christians,
the response to the programmes varies and cannot reach out or
involve a large cropss section of the society.

In order to strengthen and convey its own convictions
the RAsscciation has started a college in 19273 which is  open
to 21l members of the scciety interested in secular
gducation. Besides, new branches like the Senyg Pvni  which
functions like & "SBunday School’ has beern started in 1976
during the presidentzhip of U Hipshon Foy. This unit came up
becausze of the need for children to fraternize with those of
their owrn  tradition. The purpose of  the fresocization,
therefore, moved from emphasis on societal traits to religion
and is now on the sccio-religious aspect of establishing =

distinct socio-religious identity among the Khasis.
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Chapter——\/

RESISTANCE — CHRISTIAN
AND NON-—CHRISTIAN

FPrior to the coming of the British, the ¥hasis had no
differentiation within their groupg structures. With the
arrival of the British, the Khasis were slowly divided into
different groups. One important distimction was the original
Fhasi angd the converted Christian Khasi. Today, after about
150 vyears from the beginning of concerted prosyletization,
the Khasi hills show 2,48,940 Christians in & population of
H,57,160 {(17981). After the coming of Kristina Chandra Pal in
1800, seven Khasis embraced Christianity. By 1920, 30 percent
of the Khazi population had become Christians. In 1965, the
figure rose to 47 per cent of the population of the district
and today the figure is &0 per cent approximately.

Confident that +theirs was the only true faith, the
Chrigtian missionary offered the converts assurance both of
eternaxl  life &fter death and present peace of wmind amid
everyday troublez. He further told them that their sincere
acceptance of Christ and abiding by the precepts of the
Church would envelope them forever in heavenly love and they

would have no further cause for future worry. This promise of
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full security landed many kKhasis straight into the laps of
different Christian wmissionaries. #As the arrival of the
B}itish provided & new dilemma for which they could not  find
the right answers in their own religion and the Christian
missionaries not only made their ideological alternative more
attractive but attempted +to establish new Christian
communities with its own set of values, codes and sanctions,
the #thasis ceased toc asttend rituwal ceremonies, started
treating their respected seniors with disrespect and &llowed
their sacred places to be denigrated. The old ideclogy which
had parlier guaranteed security was dismissed as superstition
arnd was shorn of its supernatural sanction, the Khasis,
therefore, were even obliged to revise many of their moral
valuves. They zlso learned to condemn norms they had till  now
encouraged and encouwraged those that were earlier condemned.
Orne of the reasons why the ﬂhasié eagerly accepted this new
belief system instead of rejecting it, was the emphasis of
miesionaries on the common features of the traditional
religion with Niam. The early converts probably trested the
Christian God as more or less eq&ivalent to their '8¢ BRiei’,
again the Cock, which was an important symbol among the
traditicrnal fKhasis as & mediator was eguated to "Jdesus’ the
mediator between Man and God. They may also have becomne
dizsgruntlied because their prayers to their own God had not

resulted in prosperity or because their blameless conduct had
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not saved them from disaster. Given the scope they started
experimenting to see whether the Christian God exercised
greater powers and would afford them a better deal in life.

The missionaries had an added advantage of telonging to
s politicslly and economically supericr group for  which
advantage they inevitably acquired a higher status. Their
position was further &ccentuated by the fact that they
appeared rich, owned many possessions and obviously knew so
mach as  the other whitemen tefer—psge—. HBesides thas,
they were in a better position to win more personal respect
angd love as they alone among the other foreign residents in
the colony followed & calling that compelled them to live
side by side with the Khasis and learn their vernacular
tongue. They alsc visited the afflicted, tended the sick,
took interest in the villagers and made efforts to work for
their well-being. In conversation, they discussed matters
besides religion and some of their statements could be put to
test and proved right. In making the transfer the converts
were convinced that they would become like the missionaries
and since some of their statements proved right allg else
would be so. G every society aspires towards upgradation and
the dhasis saw  the means £D this through imitating the
mﬁssionariea and imbibing their values.

Their aspiration for economic equality with the whites

was & natural corcllary and in education they recognised the



necessary preliminary. The fact that the village schools were
contraolled and staffed by the churches precluded the fact
that the Christian Khasis would get the opportunity to  learn
reading and writing. Therefuore, to get this advantage the
abandonment of Khasi ways was not considered too big & price
to pay.

figain, the policy of inmductiocn of indigenous people
intoe some levels within the ecclesisstical structure afforded
& means to the MKhasis of satisfying their ambition. Church
elders, preachers and teachers all exerted some influence in
the village, and thus these offices were thought by some as
highly desirable. "Tangible rewsrds had earlier contributed
mach to the conversion of the tribals. The missionaries in
the first half of the 17th Century were often prepared to
distritute arms, thus enabling the Khasis to carry o their
id  feuds under the guise of a crusade agsinst the heathen.
Negative rewards can have almost as strong an  appesl. Many
religious observances were burdensome and & declavation by
the missionaries, that those rocted in Fhasi beliefs were
unneressary sometimes served as an excuse for neglecting
therﬂ » "1

The indigenisation of the Christian clurches, a process
going on stesdily in the fhasi and Jdadintia hills is  witness

to & form of resistance to the earlier neglect.



A new Crurch by the name of Church of God came up in
1702 a&s a result of differences of opinion between the
Frestyterian Missionaries and some Khasi converts on matters
of salvation, baptism and the practice of foot-washing. This
church movement was started by U Donrai Diengdoh and his  son
Wolley Mohan Roy Laitphlang and it was with the association
of 4 Jobin Roy Mhain that the latter established the church.2
The Church believed that though human beings were sinners
they could achieve salvation through God's grace and  that
baptism is antecedent to faith, therefore, they baptise only
after a person asserts his faith i Christ.

The church ecclesiastical structure was similar to that
of the Presbyterians with a local church committes, & wide
and & ministerial Business Council. 1t &lso had & FHible
institute of its own. The church publishes religious books
and hymn booke like Ki Jingrwsi Bhem Mynsiem. The emphasis of
this church was on healing throuwgh prrayers.

This church underwent problems in around late 1920's
whern J.M. Roy entered poelitics and his wife Miss Nichols, one
of the faith missionaries of the American, Anderson Church of
God, introduced the ‘tmngue’3 movement.

R new church was separated from the parent body in
1940, under the name of Ka Turoi Gospel {(Gospel Trumpet), now
knownn  as Church of God-Ecclesia. The factors for dissension

was the introduction of speaking in tongues by fMirs, Nichols
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Foy, bandling of church affairs by the Nichols-Roy family and
the entry of Rev. Nichols Roy intc politics. The =spirituasl
and material support of the chweoh remained the same as  the
parent church, but there was more participation of the people
in church affairs unlike the parent body. These new church
movements, however, had the common belief that while human
beings zue sinful, the statement issued by the Welsh Mission
‘I am & sinner, He i= & sinnper. You are sinner, They are
simmers’ is  incompatible with understanding  that though
sinners, it could be overcome by God's grace',4 The 'tongue’
mnovemert haé &1l but disappeared among the parent church  but
the separation still holds true.

& Church by the pame of Christ National Church, &
eplinter group from the delsh Presbyterian Church, came up in
1924, This church was established by Rev. Mo bLyndoh of
Laitumkbrah an ordained priest of the Presbyterian Churcoch and
Fev., Jones Passab of Jowai. The dissent with the original
church was because of its policies on adultery where it laid
dowrn  that those who committed adultery should be suspended
for & periocd of two years sfter which they could agsin become
members  of the church and even remarry. Rev. Mon Lyndoh  saw
this &= a way leading to more divorces and people  taking
mayriage lightly. He alsoc took the view that the misslonaries
shiould either be given subordinate responsibilities or be

sent away from the hills as their attitude was dictatorial.5
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Another Chwoh by the name of Assembly Church of Jesus
Christ (full Gospel) was established in Jarnuwary 19322 which
was also & splinter group of the dHelsh Fresbyterian Mission.
The reaszons for the splintering was that Rev. Jdoseph  Dkhar,
the perpetrator of this new Church felt that there was "a
sharp decline in Christian life among the leaders and its
menbers; an inconsistency of the Constitution and the Gompel
of Christ arnd the governing of the Church by it the
imposition of the Marriage Act uwpon the Church membere s a
way of salvation."® This church emphasised on evangelistic
activity, visitation and faith healing. The church
established schools orphanages, Bible correspondence copurses,
Hible institute and also public school, published the MNew
Testament, magaszines, books and songs. Association with
groups like World Vision, Samaritan’'s Puwrse of India,
Maranatbhs Crusade, and U.S. organisations like Christ for the
Nations and the Christian activity centre, helped the chwch
in its Missionary activity and helped get a large following.

Afnother church by the name of A11-One-In-Christ Church
fellowship was established in Shillong by Rev. K.K. Hiswas.
This church did not take up sorcial activities instead
concentrated on presching and direct evangelising.

A Kha=si by the name of Hajom Kishore Singh guestioned
the rigid and sectarian teachings of the Weleh Calvinist

Micsions started a new liberal movement called 'Ha Niam WNei
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Blei’ (The Religion which worships one God).7 Throuph the
contact with the Brahimo Samai he established & liberal church
which stood for freedom of belief and free expression of
ideas and convictions and the establishment of & world
comminity founded on the ideals of brotherhood, justice and
peace. Thiz church established at Jowaili in 1887 was known as
the Unitarian Church. He established this chuarch with  an
intention of getting rid of the Welsh Christian legacy and
also to purify ¥hasi religion which he believed stood very
close to the Unitarian teachings pf the worship in one God
and universal huwmanitarian idexals.

This Church engaged in welfare activities in the form
of wmedical services, schools, printing and publications.
Though the chweoh is not a proselytizing one it has & large
following of, people who believe in the Chuawrch’'s idexls. The
Unitarian Church in the Khias=i Hills got & boost by the work
ocf Miss Margaret Baryr of England who believed in service of
the people and established schools, medical centres,
orphanages and agricuwltural farms in villages.

The Unitarian solidarity was established by the close
assgciation with the Unitarian Unicn in Morth East India  and
the General Assembly of the Unitarian Association in England.

Close associstion with England not withstanding, M.
Hajom Fishore Singh's attempt at  indigenisation of  the

Christian doctrine has i1ts counterpart in another strong move

141



to make Christianity more tuned with the Khasi and Jaintia
people. The above mentioned rew churches clearly show that
the FKhasis had absorbed Christianity buwt they alsc asserted
their traditiornal belief within the faith. This can be seen
in  the coming up of concepts like “fxith in one God’,
‘salvation through God's grace’, ‘participation of all in &
sgciety and the importance of giving up adultery, all part of
Khasi tradition. ‘ .

The Catholic Cturech have &lso taken to the
incorporation of traditional rituals into the church
practices after the VYatican—-I11 held in 1968 which encouraged
‘enculturation’ with tradition. The leader of x movement in
the ¥Yhasti Hills is Rewv. Fr. S. Sngi Lyngdoh who is & Catholic
priest and is on the staff of the Sacred Heart theclogical
College. He was bhorm in Ri Bhoi an area falling within the
Khyrim Syiemship, he adopted for himself the traditional
title of the priests of Nongkrem Syiemship, Lyngdob Sochblei,
Father Sngi believes that Christianity should incorporste
certain elements of the traditional religion, to this purpose
he is lending ground by translating the Bible from the view
of Khasi tradition. This is his latest venture adding to his
contribution is way of books and & newspaper Ka Sur Shipara
all of which, sncouraged intermingling of traditionsl culture

and Christianity.



In his reference to the fellow Fhasis he always says Ki
Khun Khasi Khara (Children of the Khasi), Para kKhasi Khara
{fellow HKhasis), Paragdoh Para Snam (of the same flesh and
biond) and in reference to family he says K2 Hynfiewtrep {the
seven hbuts)., Father Sngi, therefore, projects & belief in the
Fhasi culture in its totslity. He is of the opinion that the
Khasi religion was a ‘waiting religion’ {(Ka Niam hkabs a&p
Jingong)a and Christianity h&s brought the completion. Fr.
Sngi called his type of Catholicism Ka Niam—-FKhasi-Fura ba 1a
Khie Lz San, i.8. pure Khasi religion but in full growth. His
was one of the manifest pioneering efforts at indigenising
Christianity. He uses Niam Khasi terms like 'Ka jer &a thoh’
or ‘ia swuit fa shor’ for baptisme, 'fa phur ke siang’ for
burizl and other concepts like lingssg' for the Catgolic
Chuirch, ‘Sohbier’ to address Catholic priests, "KiI khun w
hynBien trep’ for the people in general. During rituals and
sacraments he uses rice powder {(u pujer), gourd (& kiong w
shkaw) to keep water for sacramentzl use, and zlso makes use
of the winnowing bhasket {prahk) for ritual activities. He uses
& kind of sacred grass w lzisier in rituals, which generally
is used by Niam Khasi followers for chasing ouvt demons when a
person meets with an wrmatural death or in cases of death by
actident. Besides, he uses the traditional Khasi concept of
leit bam hkwair ha tynglkong w Rlei (taking betel nut  in the

house of God) instead of going to hesven which in
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Christianity is the cancept.used for & place for persons
after death. He even provided a goat for the ritual of kKa
Pomtilang Nonghrem for which people from different avreas under
Mylliem Syiemship offers a goat for sacrifice to their Syiem
as & sign of allegiance and respect.

The marriage of VY. Shadap was conducted by Father Sngi
and two other priests. Father Sngi was asked to deliver the
txlk on the relevance and importance of marriage. He gave his
speech  in Khasi and the whole process sounded like the Niam
Khasi prayers. He talked of the Hynfhiew Trep people and their
definition of marriage, it being z sacramental tie for the
purpose of procreation and increasing the kin group. He &lso
emphasized the importance of understanding the fur and Kha.
He further prayed for blessings from ¢ Blei to be bestowed
before the couple and their families. He sprayed holy water
from the klong f(gourd), the rest of the ceremony was,
however, conducted in a typically Christian way through
exchange of rings and reading marriage vows.

Since Vatican Council-Il, the Cathoclic Church has
incorporated traditional concepte like U Riei and Trai for
God and f.ord and Sngap Ko Riei Najrong Natbian for seebking
blessings of God who is ocmnipresent. They have slso started
wsing traditional Khasi concepts in their songs, hymns,

lituwrgy and prayers.
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Certain section of Christian khasis &are consciously
warnting to uphold the Khasi identity along with Khasi culture
but without Khasi religion (this is in sharp contrast to  the
Seng Khasi).

The Hymhiewtrep Endesxvour Spociety (Annesxure 1) was
established in 1987 deriving the inspiration from L.G.
Shullzi's personal Records Collection Centre, which
consisted of & collection of written material related to the
Khasis., The Hynfiew Trep Endeavour Society was made up of a
nuwnber of Mhasi individuals from various walks of life who
felt the need to understand the Khasi culture and retain
informatiorn about it. The main ohbjectives of this society was
to preserve opld documentse, records and books and other
written material pertaining to the Khasis, helping and
encouraging writings in,history and other subjects relating
to the social, cultural and political life of the society and
uridertake activities which would promote an understanding and
dispersion of Khasi culture. Talking to the members of this
society one was given to understand that they felt that the
changes in the society to be givern =& proper perspective
required intellectual debates and discussions for which they
were providing a platform.

Another society by the nmame of HynRiewtrep Cultural
Welfare Forum {(arnnesure 1I) was established by Mr. J.5.

Stiangpliarng and others in 1978 in order to retain traditional

145



culture through organising competitions on folk songs  and
rendering on traditional musical instruments and also  shows
of traditional dances. The present President is Mr. John
tharshiing and Mr. RL Marwein is the Gerneral Secretary. . The
organisation &till holds yearly competitions on folk songs
and folk music {(both stringed or wind) of the kKhasis from all
parte of the land. On 24th of October, 1998, they held a
competition on Khasi fold song and win instruments like the
‘besli and tangmari. The advisor of this organisstion Mr.o J.
Khashiing said that though they are interested in other
cultural slements like dance, they could not implement  their
ideas as vet. However, one aspect they insist on is  the
wearing of traditional dresses by the participants in the
shoas .

Dther organisations like the Khasi Agthors” Society
Seng Biria U Khasi (Humouyr fssociation of the Khasis), Avmpel
Theatrical Centre (Aromexure THD  work towards projecting
different aspects of culture. The last was established in
1973 by Mr. Kenny Shympa with the objectives to ‘preserve the
rich cultural heritage of Meghalaya and that of the Khssis in
particular; educate the people through the media of stage
acting and inculcate upon them the importance of dramatic
arts; organise social, cultural and recreational
activities".q At present besides staging plays in auditoriums

they are using the mass media like television 1o project
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traditional HKhasi plays. In July they staged & play on
television which was known.as Ka Piz 1 HNxh {ARunty’'=s Bag)
which emphasised on social values like non pursuance of mere
riches, cuhesiveness angd care of the aged. The twoa  former
organisations used the platform of writing, publication and
meetings to convey and retain culture. While Khasi  Authors’
Boriety tries to work for the welfare of all the Hhasi
authors and &lso collect the Khasi written materials, the
Serg Hiria U Khasi attempts to use the medium of humowr  to
convey ideas of traditionzl Khasi culture.

An organisation by the name of Bri Hynfiew Trep
{(Armexure T8) came up on the 6tk November, 19946 under the
leadership of Dr. Hamlet Bareh, s noted writer on Khasi
culture. The obiective of the organisation was to awaken the
Mhasli people and to bring about the realisation of oneness.
Foxr this the use of the concept of Hvnfiew Trep instesd of
“Rhasit as they say the former connotes all  the people
distributed in the thasi and Jaintia Hill=z; whereas the
latter excludes the Jaintiss. They use the férum of the
press, hold meetings for motivating the people towards the
realisation of their unified rich culture.

The "Shillemng Trendy Society’ ArPeswre—MI3  which
functions in the modern world of fashion was established in
198% with the motto of “preserving tradition inm today’'s
\ 10

fusion

-

and, therefore, they encourage understanding of
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their own cultural elements of dress and ornaments  as
oriented to their total culture through fashion shows.

fnother organisation by the name of ¥hasi Cultural
Girrganisation under the presidentship of a noted author of
Khasi socciety, Dr. Hamlet Bareh' has also been organising
seminars and discussions of traditional Kbhaxsi culture. The
need for an organised effort to state culture was feli by the
above named gentleman on seeing the erosion of culture among
the people.

Besides a number of women’'s organisation like the Ka
Synijuk  Kynithei {(established in 1747), Ka Synjuk ki Kvnthei
Riewlwm f{(established in 1977) also known az  Tribzl Womens'
Welfare and Development Association of Meghalaya (TWHWaADAM)
now as Ckhasi Womens' Welfare and Development Rss=ociation of
Meghalaya’ EWMWADAM)  have the objective of ‘promoting
cultural activities and to publish Jjournals and magazines’
and Tto inculcate better understanding and to  preserve
culture and tradition of the people'll. In 1991, a central
body of all the womens’' organisations known as the k% Lvmpung
#i Serng Kynthei iannexure UR) was formed to take up  the
common issues of the various womens’' organisations and of the
society in general. Talking to the leaders and members of the
various organisations, the point that came through wazs  they
advocated spocial welfare through understanding and

disseminating culture besides attempting to solve problems of
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the Khasis by holding meetinge, seminars and symposiumse. In
1?74, K& Lvmpung 431 Seng Kyvnthei held & seminar on " family
and family related isswves’ and in 1997 together with Hynhiew
Trep Endeasvouwr Society’ another seminar on " lineage bill’.
These subjects, they felt, were the burning issues of the
sogriety. The members of these associations have been writing
regularly on  academic and non academic Journals  and also
pubilisthing books on the various aspects of culture of the
Khasis.

 notable feature of %11 these organisations, besides
the separation from so-called traditional religious traits,
iz that only educated elites took part in them.

In the sphere of political and constitutional
development too, the assertion of Fhasi identity emphasising
on  the wuniqueness of their traditional cultuwre and values
have found expression. The organisations like the Khasi-
Jaintia Naticeal Guild (17172), the thasi-National Durbar
(192Z3), the Khasi Constitutional Durbar (1949) were made with
the intention of protecting and preserving the traditions
customs and conventions of the Khasis besides their political
and economic develupment.iz

Other political organisations ith strong cultural
preservation overtones, came up anong the students. The Khasi
students’ fAssocistion was formed in 1955 mainly  for  the

gducationals, social and cultural development of the peouple
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in the Khasi hkills. The formation of the Khasi Jdaintia
Stubents’ Unipn (19268), Meghalaya Students’ Union {(1970)  and
the Khasi Students’ Upion (19278) {Anmexure VIE) all point to
the consciouvsness of & distinctive cultural identity and  the
need to retain the same. The need to project and promote  the
distinctive identity is noticed among the students in general
and 1is proncted through the means of debates, cultural
programmes, discussion, seminars on Khasi culture. For this
purppse, they have the posts of Cultural Secretary  and
Assistant Culturasl Secretary. In 1982, under the auspices of
the Institute of Art and Culture, Government of Meghalays,
the Khazi Students Union organised & "Cultursxl  Blow-up’
projecting their traditions and culture. A1l these efforts
can be =seen as means of wpholding the Khasi  identity. In
recent times the Khasi Students’ Union has participated in
the Cultural Festival”’of the North East held at Itanmagar in
1997, organised a Traditional Fashion Show on the 13th of
July 1998 and also brought out & cassette of Khasi songs, 11
for the purpouse of projecting Khasi culture. The members told
me that preservation of Khasi culture was a vital feature of
their organisatiorn and they were keenn that throuwgh their
tumble endeasvouwrs they can try to preserve culture.

Besides the efforts of different organisations to
promote and sustain traditional culture an effort towards the

same obijective 1is being promoted through the use of
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indigenous concepts in the writings of #hasi authors. Around
1925246 U Ondromuni  Ngapkynta wrote & book called “Ks

Geography  Khasi {(Khasi Geography).In the wmention of the

various hills he mentioned the hill Scohpetbneng and as &
footnote  to this hill  he elaborated on the concept of
‘HynfBiewtrep' the first instance of the witten mention of
this endo-ethno name in the context of matters other than
religion. This concept waz further reinforced by U Soszo Tham,
and author with Christian theological training, who is  n$ow
accepted as the greatest post and writer among the Khasis,
His poem Ki Sngi Sarim U HynAdiew Trep {The Seven Huts of the
Arncient Days) not only popularised the purinam  {(myth) of
Hynsiewm Trep but also elucidated and brought to the people
the Khzsi tradition. & couplet he wrote in the Preface of his
poem  is remerkable since it illustrates the concern for the
traditionsl custom, the lines say that ‘we ftry to find
enlightenment in all corners of the world but we do not  #Hnow
thiz enlightenment that iz in our own systen’ (Jingshai Ngi
wad Samfong Pyrthei; Jingshai da Ri Ngim Tip £i Ei).

Since the works of U Jeebon Roy in 1890's  many Khasi
anthors of both traditional faith and Christian have been
writing on different zsspects: of socciety, estolling on the
traditions and customs of the Khasis. Books of  traditional
masic, dramx, poetry, myths have ace traditional concepts

like 'Mynfiew Trep’, 'Tip Kur Tip Kha' causing the people to



feel proud in tradition and preserve tradition rather than
discard it as not fashionable.

In recent timeps Khasis culture s = subject of study is
being re-introduced in the educational institutions. Books

like Ki Saw Aiom (The Four Seassons), an edited book of Khasi

Culture, U Sozo Tham's DPuitara Ksiar (Fhasi poetry on

traditional cultuwre), S.3. Duncan’'s Phuit ks  Sabuit (Khasi

drama), AKa Jingsneng Tyvmmen by Raghon Singh Berry on Khasi

morale, Dipnghiat 33 Lonpshies (Footeteps of the

Forefathers), Kitab Jing Phawar (Khasi bLyrical Poetry) have
found their way into the schools and college curriculum. Many
of these books have been authored by Christian #hasis
projecting  the fact that traditional culture is & matter of
interest among &l11 Fhazis today. An interesting feature which
came up during my conversation with certain Christian  kKhasi
is  that they feel the book on traditiomal Fhasi morals (Ka
Jingsneng Tymmer:) should be introduced in the school
carriculum  instead of college as it is evasy to comprehend
having been written in simple language and the knowledge
would belp them be better eguipped in the modern world.
Institutions and wvariouws organisations, besides  the
academic interest in projecting tradition, have been seen
promoting traditional plays, susic, dances. In 1985, the
Khasi Jaintia Presbyterian Girls High School which in 1926,

had vehemently opposed to the attendance of traditionald



dance, presented & Khasi Play on the mythical theme of ithe
origin of Shillong Ka Pah Syvntiew as an item in  the school
concert held at the State Central Library. fgain wearing of
traditional dresses is no longer looked down upon  and  even
small children are seen dorning their traditional clothes for
school  functions whereas in the 1970°'s  wearing western
cutfitse were more fashionable and accepted. Today there is &
naticeable shift in trides wearing white ‘charas’ instead of
the western gown.

In the prezsent day journaliste and the press has been
taking keen interest in projecting Khasi traditions, thereby
tringing awarenesse of tradition to the level of the common

people. Since the start of the monthly & _Khasi Mvnta (The

Khaszi Today) in 18946 by Hormu Rsi Diengdoh and U Nongphirs by

Sib Charan Roy in 1203, where the articles emphasised on
cultural  reawskening, many Journals  have  been launched
emphasising on similar issues. For erxample, jouwrnals like Kz
Srgi {The Sunshine) edited by A.C. Macdonald was launched in

1925, in the same year K Jingshishs (truth) edited by L.

Gatphoh was launced. U Lurshai edited by U Sosoc Tham, W.
Fezde and D.MN.S. Wahlang successively. 0Of these all  the

Journals kKa Svngihong Jingtip lsuwnched in 1937 by ALS.

¥hongphai and D.R. Pohshna which focussed on literasture,
gthnology and cultursl heritzge deserves special mention.

Books by Mr. LL.H. Fde like 'Ka Nooyvong' {(Black Geld), 'Yromab’
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{whether to . forgive or not) try to project the cultural
proplems of the society and how best to dexl with  them so
that their cultural identity remains intact. He has  also
translated the S Ramavan’ , ‘Mahabhsrat’, ‘Upanishads’  and
‘Bhagwad Gita’ to promote interest i rich culture of

reigbours.” He said he has tried to open a window to  these

cultureg; beczuse till now the thasi people had been exposed
/

only }6 the western culture.

Today local newspapers like the The Shillomg Times, The

——

Apphira, etc. also publish materials on cultural activities
arnd events attempting to crexte interest and imparting
information amoryg common pecple.

Becsides the efforts of Rev. Fr. Sngi, which has been
discussed earlier, the Catholic Church has been attempting to
make the Khasi people feel for their culture. The books by

Rev. Fr. Elias Hopewell Sohlia K3i Khanatang ¢ Barim and K

Pangsniat Ksiar Ki SBaw Aiom (1937) extolls the EKhasi culture

|
arnd oral traditions., Rev. Fr. G. Costa’'s Ka fiti Jong k2

Laiphew Sviem (17936-37) (The customs and wsages of the thirty

chiefs) and Ki Dieniat Jong Ki Longshusa (1931) {(footprints of

our predecessors) by Rev. J. Bacchiarello are examples of the
efforts of this Church. The Sacred Heart HMission is at
prezent  al=z=o asttempting to set up a Central Inztitute for
Indigenouws FPeople in Shillong which will include a museum,

writers, materizxls on the Khasis and & recsearch wing for the



purpose of establishing the distinct idemntity. The objective
af the ‘'Catholic Writers’ ©Guild’ formed in 1985 also
functions within the scope of ‘enculturation’ laid down in
the ¥atican Council IXI. To this purpcese of enculturation the
Fhasi traditional dances are performed during ‘Easter’ at the
rural  area of Pynursla 'and Marbisu., This performance which
includes traditional dances from all over the Khasi land is
known as Ka Shad Pashha.

The Presbyterian Church in the present times too  has
been taking keen interest in the traditional culture. The
viritings of Rev. 1. Kharkongor highlighting the pointe of
similarity between the traditional religion and Christianmity.

His book, The Preparation for the Gospel in Traditionsl Khasi

Belief 1is an edample in the process of re-assertion of
traditional culture within the Christian ideclogy.

Until nrnow 1 was highlighting the organised and semi-
crganised efforts at cultural resistance. However, on the
individual level too there has been resistance and re-
assertion. In the sphere of Christian marrizge rituals, for
example, certain traditional customs have re-surfaced. In the

following chart 1 have tried to brimng thes out:

Christian (Presbyterian/ Khasi — Traditiocnal
Catholic

Marriane is & Sacrament Sacred tie to fulfill the
Rules determined by purpose of multiplving
Christian Marriage Act. arngd  edpanding  the clan,

reguiring elaborate reli-
gious ceremony where 6od,

158G



Only crne type of
mEYriage.

Orice a girl and boy make
their choice, the male
members (U KA, father
and brothers) of the
girl's family go over to
the boy’'= house to
ascertain whether there
are any obijections or
amy blood relaticrship
and fix the day of the
engagement (some of my
Presbyterian informants
told me that the father
never goes for these
negatiations).

Orn the day of the
engagement the boy’'s
party made up of his
4 KALI and other male
relatives goes over
to the girl’'s house
where a priest is
called who says
pravers, the rings
are exchanged and
the day of marriage
fined.

arnd the ancestors of the
clan is invohked.

Three types of marriage.
{refer p. )

Once = cholce is made,
either by the couple or
fixned by the parents, the
U KARi scromparniied by the
other mzaxle members of the
girl’'s family goes to the
boy ' = house to ascertain
whether there is any
‘sang’ or any obiections
to the marriage. The U X&i
who is the main mediator
then fixes the day of the
wedding.

On the day settled the
male members of both the
touse gather &t the
girl’'s house where the
two & KA1 talks of two
families and their
willingness to unite

the two families. Both
the sides prays and
consult auguries to
ascertain whether the
match is good for both
the families. If pood,
the male members of the
two families, excluding
boy, meet at the girl’'s
house and talk about
their respective
families. They make a
promise on behalf of the
bride and groom to
honour their word and
settle the day of the
marriage. (Here the
promiss is made generzally
by the respective KAis).



O the day of the
marriage the bride’'s
side send & pot of
rice and cwrry to
the grocom’s house
for the groom’'s
consumption. &t the
appointed time the
male side reaches
the church first

and awaits the bride

who is brought in by

ter father - in his

abzence the ¥ KA1,

The bride’'s party is

met at the door by
the male relatives
of the groom (among
some Christians the
side entering the
Church plants a
white flzg on which
is written ‘Happy
tedding ', the
bride’'s payrty then
plarits their flag
forming & X. The
marriage rites are
done in accordance
to the Churoch rules
by the Church
priest. He reads
prayers and vows,
hymne are sung snd
the bride and groom
exchange rings.

On the day of the
marriages the bride’'s
family consults auwguries
to see if the omens zre
gocd antd ascertain the
purity of the girl, and
if not they abandon the
wedding plans. If the
wedding plans go thrrough
the bride’'s family sends
a pot of rice and curvy
to the groom’'s side for
the groom to pasrtake.
The groom accompanigd by
his male relatives come
toc the bride’'s house and
they are met half way by
the bride’'s side where
Kwai is exchanged. The
The groom’'s U KfAi acts &s
his Ksiang (Qu between).
On entering the bride’'s
house, the mother of the
brigde anpints his hexd
with il and blesses him.
On erntering the house his
Kuniang hands the groom
over to the Ksisng (U
Kfi) of the bride who
introduces him to the
bride and the groom
exchange bags of Kwai
and the two Ksiangs hand
over their gourds
containing liguor to the
priest” who mixes the
contents amidst invocoa-
tionn to "goddess’
Synshar and the primor-
dizal ancestor and
arncestors of both the
families for their
blessings on the couple
and their families. In
‘Pynhisrsynist’ type of
marriage, there is an
exchange of rings which
is placed on the bride
and groom’s fingers by
the opposite Kni's.
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The groom and his
relatives go to the
hride’'s house. Then
the groom’'s head

is anncinted with

oil and he is blessed,
by the tride’' s mother
or other femsle
relatives hefore he
enters the house.

The wedding feast is
then held and the

T eapenses are shared
by both the parties.
The bridal couple cut
& wedding cake.

The bride goes over

to pay her respect to
her in-laws after the
wedding and in most
cases it is on the
third day from the
wedding. She generally
stays there for a
rnight or for some days.

When the bride enters,
she generally uses &
broom inside the house
symbolising
participation.

During the wedding the
groom wears a suit and
the bride a white gown.
However, the bride’'s
gown has been replaced
to a large exntent by
the ‘white dhars’. The
bride also weanrs a vell
pri her head.

A feast is held at the
bride's house on comple—
tiorn of the above rites
and the e:xpenses are
shared by both the
parties.

The bride goes over o
the groom’'s house to pay
her respects to the
family on the third day
of the wedding and stays
for at least a night
there.

Same iz the case here.

The groom’'s generally
wears a suit and the
bride & white, pink or
tight blue “dhara’ (1
have only come across
the use of a white
dhars). The bride does
not cover her head.

These marrisge patterns are followed among only  the

strictest of families in boath the divisions of the population



as a simple system of marriage where the tride and groom
zimply stays together and later present themselves as husband
and wife to their respective families, is more prevalent.
fAmong  the Niam followere this union is, however, takernm as  a
transgression of God's covenant for which, the couple will ke
punisted in  this life. fmong the Christians if the couple
present themselves before the Church and seek forgiveness
their names are again registered in the Chureh records.

At the time of hirth of a child and the naming ceremony
there are still some cxrry over from the traditional system
among  the Christiams. When a child is born the “mother-—-in-
law’ ha=z to be informed and she brings with her & bathing
pot, bananas and "Jfain-it’ (cloth for carrying the baby) with
her. This system holds good for both the Presbyterians and
Catholics, but some of my informants of both the sects have
said  that the bride takes the child to visitr the ‘“Mei-Kha'
{(father’'s mother)} and it is thern that she gives zll1 the three
gifts. The Megitha does not come to visit. A1l this does not
involve any rituals whereas among the traditional Khasis the
Meikhs alsp gifts some powdered rice besides the other three
gifts and & number of rituals invoking the ancestors and gods
for blessings, take place.

In the traditional system, a number of names are given
by the Meiitha of which, ong is chosen through the ritual

mentioned emrlier. Among the Christians though the naming  is



done by the Meikhs or the father’'s family especially for the
first child in both the sects, there are variations to  the
rule when the parents or the mother’'s family too name  the
child.

fgxin  in death ceremonies, there i & noticeable
retention of traditional beliefs in that they serve food to
the dead even taking cooked food and hwsi for the dead to the
grave on vyearly anniversaries. This is true especially
amoriget the Prestbyterian Christians. The body is  kept  for
three days in the house during which time, food is given to
the dead at all meals by the Niam followers, but this is not
so among the Christians. Among the Niam followers in case  of
unnstursl desth the body is kept outside the house for fear
of the esvil causing the death entering the house but  this
belief is no longer existing among the Chris%iana.

Interestingly, also the customary taboos of the kKhasi
spciety &sre still adhered to by the Christian Khasis. For
instance & Christian ¥Khasi pregnant woman refrains  from
gtitching, cutting fish or cutting her hair during the
pregrancy term and her husband refrains from going fishing or
Punting. Again some Presbyterian-Christian Khasis told me
that when & death has occuwrred in a housze they refrain  from
eating meat for = period of three dayz this seems to be carry

over from a Hindu influence as there iz no bar as to the king



of foud eating during the time when the body is in the house
amorig the tr;ditional thasis.

The phenomena of reassertion of cultural identity, I
find illustrated further in the selection of names for

Christian (both Catholic and Presbyterian) Khsasi children.

The following charts are put up as examples:

1. PRESBYTERIAN
Reynold vatson = Caroline
Phillip
Alvareen = Edward Jonathan frnette = Donlang

Mardondor Nemphrang Donette Winette Rinette

! I I

Maristella Maulin Borlin = Bibiana
, l
I I l

Banphira Augustine Reginald Skemthriang Lapynhm
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l

PRESBYTERIAN (CHURCH OF GOD)

l

Misibon

l_‘_—J

Florimina

1

Rojendro

l

Jubina Bristina Bobina

Amorg

using a name of

ot

the

& B

Catholics though there is

Synsharboklang Christina

aint as a protector,
the fact that today they also use

they are addressed:

Michael Raymond

! l |

Wankitboklang

& precedent of

I have tried to bring

thasi names by

l

Peter

Hilda

T
l

.

Abha Frida Temenglamg

1.
l
Thomas
I
Dawanka

Armnmold
M=wka

l

Ambilie

16

which
= i ldred
Jamifer Mary = Bandonlang

l ! |

Pynbeitlang Madoma Sophia



A

Veronica = Horiwell

| | |
! l l
DUEnantﬂtrAmgmmﬁweT!tny Silen
| 1

Darihk;m Bansara frlin Pynshaitlang

Through information about the type of names given to
the child, an attempt has been made to assess the interest in
using KFhasi names. While in the earlier generstions, there
were hardly any traditional names, in the third generation we
notice a number of traditional names which, as  the parents
informed me were given because they felt that the Khasi
names  were beautiful and couwld really convey a satisfactory
meaning. This statement is true for =11 the examples that
have been taken. Snother feature which comes through is  that
the parents seem to bhave given a lot of thought to the naming
of the child which came through when they were asked the
meanings of the name. In the first example, where two names
are Khasi names, the parents who named the child exsplained
that “Margdondor’ being the first child was named so, as it
means ‘valuable’. The next Namphrang' tentatively means

‘mouwlded to the right direction like an arrow’.
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Iin the second example, where the child in  the third
generation was named by 8 paternsl sunt, Hanphira’ means " to
take care’ , ‘Shhemtriazng’ means  Cstrong pillar’ and
‘Lapwyrnbun’ means “satisfied’ . Here the last name is specixlly
significant &s  the want for & daughter and the subseqguent
gratification and the birth of one is highlighted.

In the third example, the third and ego’'s generation
has two fhasi names which were given by the parents the first
‘Kyrshanbohliang means a support and one who brings luck’
and ‘“Mankitboilang’ means ‘the one who carries luck’. The
other children

In the fourth example, the names of the first child was
given by the father’'s mcther and the others by the maternal
aunts  and parents. The first Khasi name in the third
generation 'Thgenlang’ who was the first male child after two
females, means ‘provider of shade and relief’'. In the next
family the name '"Fynbaitiang’ means ‘to straighthen” and
‘lawandashishs' means " be truly prezent’.

In the fifth example, the names in the third generation
was given by the parents in consultation with their parents.
Tte first name S Dawanks’ means ‘she has come’, named so
because they were hoping for & daughter and the suffix of the
next name “Mewhs' means “GOod will look xftev him’ named so

because he was & sickly child.
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In the sixth example, the names in the third generation
was giwven by the fathers family in consultation with the
parents. The first name "Darihun’ ctonveye the happiness of
the people involved as it means ‘we will lock &t her with
satisfaction’. The second “Hansars' means ‘one who will
increase the clan’, the third who is the survivor of twin
Birth is named "Ariyn’ which means ‘one of the two who has
everything of two in her’ and the fourth name ‘Pynshaitlang’
means ‘one who will be health& or & healer’, this rname waz so
given because the child was not very healthy at birth.

In =11 the examples taxken above, the families have
strong involvement with the Chweh, in fact in the case of
the first the grandfather was & chuwrch elder. The families,
towever, felt that they are tthasis, therefore, they must give
their children =some Khasi names. In 511 the examples  taken
above all the chiléren take the clan name of the mother.
However, an exception iz seen in the last case where the wife
of the ego being & non—-tKhasi, was given a new KNhasi clan name
and the children take this new clan name .

fn  interesting festure that has emerrged among the
Catholicse who feel the need to give & Christian name of a
patron szint who would be the protector of the child, have
started translating the Christian name to Khasi. For example,
‘Orestes’  which means  ‘hillman’ has been transiated to

"Riewlum’', Martin which means '0Orator or Rdvocate’ is  termed



‘Rangiassid’, C“Erasmus’ which means the ‘chosen one’ is
‘Baisjiesd’, 'Rarbarz’ meaning ‘not from the same village®' is
‘Palatshnong' , ‘Bibians’ meaning " full of life’ is “Insimsi’,
etc. These translations are provided in the Catholic vyearly
calendar which has facilitated the use of the names among the
Catholics. Though this is true, the giving of & Christian
patron saint rname using the English one is still more common.

Sometimes again, there are names which have an English

meaning, and if spelt & little differently can have a Khasi

[N
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mearning, €.8.. Walarie which in Khasi is spelt Baiar
meaning “one who is= locked after, or "Arlene’ which in Khasis
ig spelt "Ariyn’ meaning ‘one of the two’'., There is a regular
precedent of use of this kind of name among the Khasis.

One portion of the social structure withstood the
massive Christianization, right from the beginning was in the
bimship ties. The Catholic Churchi® ang  the Anglican
Churchiq, had irnitially tried to do away with the matrilinex)
kinship structuwre but faced strong resistance due to  which
the tbtinship structure was let zxlone. We have seen that the
voungest sister (Ahacdduh) is the custodian of the family
property and wealth which she administers under the guidance
af her maternal uncle (& KAi). The Khadduh and ¢ K81 received
their sanction from religicn. With the coming of Christianity

ard modernization and resultant changes, the Khadduh hazs been

deemed the owner of property and the ¢ K81 has lost  his
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suthority. The reslisation of this change which is shaking
the matrilineal systesm have dawned on the thasis so mach s
that regular seminars, papers and books are being put up on
this issue. A section of the Christian KNhasi informantse  have
said that the change in the role of the "Khadouh' and "8 KA1
is a irrveversible fact and, therefore, in view of the change
znd the w%ah to retain matrilineality they made an attempt at
boosting the importance of the father so as not to leave him
outside the family. One means adopted was by introducing his
name to the name given to the children. For example, 1irn  the
name L. Gilbert Shullai, the 'L’ stands for the father's
name. In FP.R. Eyndiah, the ‘P’ stands for the father’'s name
and in R.6. Lyngdoh, "G’ stands for Garnett, the father's
name. This, I have beern told, is being encouraged today in
mary families.

Arother effort at resisting chamge and reinforcing
certain elements in the matrilineal system was by means of an
prganisation called Ka Seng Iitisr Longbriew Marnbriew set up
in 196115 which sought changes in descent, inberitance and
suwccession but within the matrilineal system. But @ this
organisation fizzled out snd later with the efforte of the
United HMhasi-daintia hills Autonomous District Council and
the reports of the Law Commission, & bill was passed in  the
Meghalaya Legislative fAssembly in 1984 called "The Meghalaya

Succession to Self-acquired FProperty (Khazis and Jdaintiax
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Special Frovision) Act 19284" which enabled the Yhasis and
Jaintias to dispose of their self-acquired property as  they
deemed fit. Though this Act has not yet been brouwght into
force, it is believed that it could have acted as & means  to
splve the diebalance in the inheritsnce pattern  leading to
the lowering in status of the Khasi male.

However, in matters of descent the Christian Church too
has recognised the need for the rules regavding (Sang -
Incest) could be prevented. The belsh Mis=sion has created &
specixl wvigilance comnmittee comprising of members from ' the
indigenous converts and missionaries, known as " The Standing
Incest Committee’ (Ka Kowmiti Khein Sang) in  1931.1%  The
Catholic Church, also takes precaution before s marriage is
splemnised by making annouwncements o three consecutive
Sundays before a packed sudience asking to raise objections,
if any, because of existence of close consanguinal kinship.

Tthe Seng Khzaxsi had been the sole spcio-ocultural
platform for the thasis since 18279, bowever, with the growth
of many other cultural platforme, the Seng kKhasi has
activated its functioning throuwgh the formation of other
branches and units. Beeides these new branches the activities
of the organisation still attempts at the assertion of
culturxl sspects of the traditional Khasis. These activities
are published prominently through newspapers and mass media

like television and radio.
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The activities give us an insight into the form of
cultural re—assertion; 1, therefore, take upon myself to
elaborate a few.

The 25rd Movember, the day Seng Khasi was established,
iz observed as Seng Kutsnem {(refer Annexwe VL) every vyear
through a meeting at the Weiking ground, where stalwarts give
lectwres about the culture. The 23rd November, 1997, had Mr.
Balxjied Sing Syiem (the Syiem of kKhyrim) as the Chief Guest.
A large audience gathered at the Seng Khasi Hall where
prayers were held and then a group of musicians accompanied
the audience to the Weiking ground. The auvdience s=seated
themselves and were given a programme and a s=ong bocklet by
the youth.

Around 1.00 p.m. the Chief Guest was brought in to  the
accompaniment of music plaved on traditional instruments like
the ‘“Ka Bom' {(drws), ‘Tangmuri’ {(wind pipe), ‘Beslii’ (flute
and chants of "Hoi kisw' .

Mext, the Precsident of the Seng Khasi organisation gave
a lecture on the essence of Khasi traditions and culture. He
also sought the blessings of God for =11 people he had
created, the Khasi land and people, the auwdience and the
Chief Guest (A1 Khublei Seng Kut Srem U Para Kur, Para Kha,
Al fhublel & Bxlajied Syiem).

A& prayer in  form of & 'phawar’ {rouplet) was  then

recited. The prayer says:
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"B from the time of innoccence; Almighty
god had created the sevenn huts amongst
the thasis and as per tenet and
comnandment he placed his prayver for
energising the spirit of earning
righteocuveness for hezalth prosperity and
to know one’'s agnates and cognates and to
worship only one Almighty Bod who had
created the other human beings with their
different forms of worship and different
customs and traditions.

We pray too for the blessings on
one’'s owh earnings and to safe—-guard all
evil Aforces of temptations, envy and
Jealousy to safeguard the uanity and
integrity of the thasis with their unigue
identity with nood gtiguette and
behaviour. To Lord God who thousand pray
to and worship (¢ Bilez:i Kvnragd Shi hajar

Ng‘tih) . ni7

Turrning to their song booklet every one  sang

is &

melodions number to the accompaniment of music provided by

the musiciasns seated at the platform.

tzlted

The General Secretary of the Seng Khasi, Mr. O.F.

of the traditions of the Khasi and also

Swer
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functioning of the different organs and the schoocls of the
Seng Khasi. He also mentioned the fetes, subscriptions,
books, magazines which brought in money for the functioning
of the Seng Khasi.

The President then spoke introducing Mr. Balajied Syiem
in his speech. .

fAgain & song was sung after which the Chief guest Mr.
Balajied Syiem spoke. He talked of the Khasis unigque identity
laid down in the tenets as the almighty destined, the music,
dance, spoorrts and the sense of honesty and the civic sense,
a3l of which must be combined to bring about peace. He
further talked of the moral degradation, degradation in
speech, behaviour, and stiguette among the Khasis. Speaking
about the evils of drugs and drinks he said the youth should
exercise self-control and will power. He ended his speech
saying that there was a strong necessity of understanding
one’s own faith.

Mr. Shylla, a spciety elder, spoke of the functioning
of the Seng Khasi, the need for motivating people to return
to their traditional religipn, need for collecting more funds
and the need for giving guidance by elders to the Seng Samla
(youth wing). He al=o spoke of the need for enliveming the
customs, traditions and cultural heritage of the Khasis to
enable the Serng Khasi to be more effective, as the Seng Khasi

was the new hope for the century.
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The gathering dispersed after singing & =song and
seeking God’'s blessing. In the evening there was a music,
dance and play programme in the Seng Khasi hall, Mawkhear.

fnother importance event in the Seng Khasi calendar 1is
the Shad Svk Myensiem (Thankegiving dance) which is held on
1%2th and 14th of April every year, in order to thank God for
the vyear past, seet his blessings for the coming vyear and
also to advance the culture of the Khasi race.

The dance is held for three days. On the first day,
after the prayers at the Seng Khasi Hall & procession is  led
by the fully attired dancers, musicians, carrying the Ka Sam,
Nakrs, Nalsi (drums), Cymbals {(Chow Chow), Besii and
Tangmuri, to the Weiking ground. Here the women dancers
{(requirement is that they have to be virgins) dance in  the
cerntre while the males dance around them brandishing & sword
and waving Yak hair whisks, to the beat of the music. This
dance and the worship was done 11 the three days with the
dancers and musician returning to the Seng Khasi hall st
riight.

The dance now-a-daye sees in the suwdience a number of
Christians who when asked said that it was their tradition
and they felt proud to‘see it stzged, when asked whether the
Church objected they said, that thouvwgh earlier, the Chuwrcoh

and their parents did object rnow-a—days they don’'t and this
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generation wouwld evern allow their children to join in  the
dance, but they did not know the steps.

The Seng Khasi makes an attempt to acquaint  the
children with the traditional dances, and music, through the
Serng Pyni (refer page 13(). The Seng Pyni is held every
Sunday at the Mawkhar Seng Khasi Hall, the branch work under
the secretaryship of Mr. Phira Dkhar. Mr. Dkhar said that the
children get acguainted to the music and dance. B/ month
before the Shar Suk Mynsiem, the dancers start practising in
the hall.

The Serng Pyni takes place &t around 1.30 p.om. The
morning sessicon consists of the Seng Khvrmah (children’s

4
section) where the book Jingsrneng Tvamen, by Radhon Sing

Berry, is read out and explained. The information in the book
includes the origin, myths of the Khasis, their cultural
practices, tenets and religicus ideas.

In this gsthering, I was told that sometimes dances too
were performed. From one in the afternoon the Ssng Pyni  was
held where again songs were sung and Mr. O.P. Lyttan gave &
talk on the cultural and religious essence of the dhasis. He
spoke of the need to create awareness among the people
regarding their own cultwe and the fact that they should not
imbibe foreign cultures. The Seng Pvni was held under the

Chaivrmanship of Mr. Kersing Tariang.
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The Seng Pwni {(Abnexure VIII) & wing of the Seng Khasi
provides & programme for five months in advance, to all  the
Chairpersons and Speakers besides the persons interested. In
trhe Seng Pvni that 1 attended five senior members of the Seng
Khasi were preszent.

Mr. Dihar informed me that from time to time & Seng
Pyni is  held at different localities and bouses. the idea
behind being the fact that it becomes inconvenient for people
from distant localities to come and in some places there are
elderly people who cannot venture out but want to keep in
touch with the workings. On the ist of Movember, 1998, it was
heeld at the house of Ms. Sitimon Sawian which was attended by
about  two bhundred people of Mawkhbar, besides the family
membere. Mr. K. Singh Tériang spoke of Khasi traditions and
religion.

The Seng Samia has an active participation in the Seng
Khrwllang which came up in 17273 with Mr. Hipshon Roy as the
Fresident. This group which is an offstoot of the Seng Khasi
Join hands with the Indian Tribal Cultural Forum. This Fourum
ig a spcio-religicus-cultural voluntary welfare organisation
set up for the advancement of tribxls and their traditional
belief, social organisation and education, which wWas
established in 1789 at Guwabati. The aims and objectives of
the Forum was to bring about & unity among the HNorth-Eastern

trital groups, create awareness through seminars, discussion,
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literature, education and projects of public uvtility; assist
traditional institutions, undertake research on tribals in
the area, open libraries, send delegates tco seminars,
conferences and training programme=, publish books and other
literature, assist similar minded organisation, establish and
azsist in establishing schools, receive grants, create  funds
and acguire movable and immovable property for furtherance of
the forum's work.!8

Though the Serng Khyllang was formed with the objective
of the advancement of cultural welfzre, it does not have any
Christian members. The Seng Samls (Youth Wing) of the Seng
Khasi is actively associated with the Seng Khvliarmg. This
organisation, at present is working under the presidentship
of Mr. Robin Kurbah. Mr. Don Shabong an active member of  the
organisation told me that they had been going to Delhi  to
represent the FHhasis in cultural meets. Besides which, they
held & cultural programme st the Seng Khasi hall on the 18th
of April, 1977. These meets on a large =cale avre held once a
year but from time to time they have smaller meets where
youths from all over the state present dances, songs and
stage performances. Mr. Cres Nongkynrih another sctive member
told me that not only did these meets bring about awareness
of their opwn culture but that the lectures on subjects of
culture by stalwarts inspire the youth to feel proud of their

culture. Besides these meets act as the meeting ground for

17a



Ehasi vyouths. The Seng Khyllang functions entirely o the
cultural level and no religious or ritualistic activities are
included in its programme.

The Seng Samia, the younth wing of +the Seng Khasi,
besides having its members participating in the activities of
the Seng Khyllang, &lso participates in the outdoor
sctivities 1like publicising for Seng Khasi activities. At
present the Seng Samla is involved with poster campaigns  for
the Seng Kut Srem, they also put up stalls of books and food
thiring the big events, of the Seng Khasi giving around
programmes during the events, making bkanners, organisaing
making cassettes, etc. Besides, this particular wing of the
Seng Khasi nearly every locality in Shillong has a Seng Samia
made  up of the youth of the locality (Christian and  Non-~
Christian) who organise sctivities of the locality.

fnother attempt by the Seng Khasi of resisting the
misslonary activity was through the Seng Kyrsiew (Association
to awaken people). The Seng Kyrsiew is a mobile group of
speakere who visit different areas of the Khasi and Jaintia
hills to talk about the Khasi tradition religionm and culture
and iniltiate pecple to return to their tradition religion.
Thise wing was created in 1977 and the first effort was at
Pymursla., The latest Seng Kyrsiew was held at Mawlaingut in
the West Khasi Hills di%t}ict in May 1998. Generxlly,

reguests for holding a Seng Kyrsiew is made by traditional
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Khasi people from different areas. The Jing Pyrihat Kam
(Generxl Qody) of Seng Khasi fi&es the requests and allots
the speakers to go to the different areas. The speakers Qgo
and speak of the tradition, religion and culture of the
fhasis and the need to retain these elements so as not to be
cvercome by foreign cultures who would destroy their own. At
Mawlaingut three cepeakers went and there was & larqge
gathering of people with Khasi songs and traditional music
being staged. Seng Kyrsiew are held within Shillong from time
to time one was held at Nongthymmai and another at Malki  in
the beginning of this year.

Arother means of conveying the traditional culture are
through meets called Seng Kynmsse Burom which are held in
different houses on death anniversaries of family members.
This seng is held on the request of the respective families
arnd  talke about culture and religion and need to retain. the
tradition is given. The most recent one was at Mongthymmai on
14th October in the house of Mre. K. Basaiawmpit which was
attended ty a large gathering. At this gathering they pay
rezpect  to family members. Both Christian and non-Christian
relatives attends and listen to the talks.

The Seng Kynthei (women’'s wing) also had a role to play
in  the whole scheme as they advocated welfare programmes.
They gernerally meet every second Sunday of the month and also

organise lectures, fetes and gets together. They have

177



recently held & fete to create funds for the Seng Kut Snem
arnd have applied to the government for a piece of 1lamd to
make a bostel for students coming from the villages.

Becsidez the Seng Khasi another group came up  which
emphasised on the revival of relipious rituals and rites of
the traditional system. This group was known as the Kx  Seng
%31 Nongshat Nonghheis {organisation of the Diviners of the
Khasi Jaintia) established in 1983. It had as its emblem  an
axre. The axe 1is svmbmlié of the cutting edge.

The organisation hag its own office bearers in form of
the President, ¥Yice-President, Gensral Secretary, Joint
Secretaries, Treasurer ang Members spread over different
geographical units.

The wmzsin objective of the organisation was to bring
about the welfare of the compunity and the people though
communication with God U Biei through signs and symbols  and
rituals as God had in the beginning promised to show  his
presence throuwgh Ki D ki Shin, Ki Kem Ki Lar, or symbols
and signs in ritual performances.

The YFYhasi people had great faith in the signs  and
symbols and despite the fact that many have embyraced
Christia&ity, i times of trouble, they secretly go to  the
diviners., The Christian fthasis are of the opinion that as the
Khasie who practice the Niam bave retained their rituals and

communication with God as their uncles and brothers still
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participate in family and clan rituals they do not need the
organisation to divine for them. They (the Christians),
however, felt the need for this in times of trouble as  their
prieste and clergies and AfRis do not know how to find out the
reasons forr the trouble and they make a move to the Nongshat
Naonghhein.

The wmembere of this organisation carry on their works
from their individual houses. They also publish pamphlets  in
Khasi; creating awareness regarding the work of the
organisation, some of their materials are Ka Seng hi Nongshat
Nongkhein Ri Khasi Pnsr (1983), Ka Imiang Sahblang (1984). In

order to bring about greater awareness regarding the working,

& unit under the leadership bof En Norngrum {Beneral
Bevretary) started Seng RKyvrsiex (Annexure IX )Y moving  to

different parts of the kKhasi and Jaintia Hills, Through these
Seng Kyrsiews they have caused guite a number of Christian
Khasis to revert back to their traditional religion.

The Christian thasis view the ritualistic practices of
the Nongshat NMongiheid as a form of medical science and not
part of religion. During my field work, I cam acrose & lady
Mongshat Nonghheid who was & Catholic and who said that this
method of curing was a God given talent which was to be used
for helping people. She conducted the curing process in &
marmer similar to the other Nongshat Nongihein by holding the

fowl by the jugular vein. The fowl fluttered in & tin  and



died and she said that it was because there was an  evil
spirit in the house which was causing the illness. Prior to
this she had taken zome cowrie shells and rvice and determined
whether there was an evil spirit or a curse. After the fowl
died, she disemboweled it and taking ouwt the intestines read
the message and gave certain medicines and some water to be
sprinkled din  the house. The other Nongshat 'Nmngkhein also
follow the same procedure.

The Seng Nongshat Nonghihein, however, does npt  accept
her as a member; firstly because in the traditional system
thiz activity can only be taken up by a male and besides they
also said that as a Christian, =he did not realise the
peence Of the cause effert relationship betwesen God and Man.
Which thas to be fulfilled by communication  through certain
prayers.

The Christian Khasis doo feel for the retention of their
cultuwre which they say is an essential feature of their
identity. Most Christians feel that the fact that they were
thasis by btirth and blood and kept the Kur—-Khae relationship,
they were totally thasis.

The information afforded to me through my field work
was that the Christian Khasis as well as the fhasis belonging
to the traditional faith (member=s of Seng kKhasi or riot) felt
that the Seng Khasi organisation was  important for the

maintenance of kKhasi identity. The traditional Khasis felt
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that 1t wxs only by means of this organisation that the
thasie could retain their cultuwre a&s  the organisation
promoted religion which is esserntial to the Khasi culture. n
the other hand a lavrge number of Christian tthasi  informants
said that though the organisation plays an important role  in
maintaining elements like traditiomnal dances, music, Kuwr-kha
relationship, the aspect of promoting religion is not really
necessary for the maintenance of culture and instead was
caueing divisiveness within the cultuwre. This section of
informants said that in today ' s context when Christianity had
comne to stay among the Khasis, the Seng Khasi showld contain
itself to promotion of traditional cultural elements other
than religion s it is the latter feature which is alienasting
the Christian Khasis from their organisation. When asked if
they felt religion was not part of culture, they said that
being & Khasi does not oean following the Khasi religion, by
& ¥hasi one means & person who is gorn a kKhasi, belongs to
the Khasi Kur—-Kha'  speaks the Kbasi language and thinks and
dreams in Khasi.

nly & emall number of Christian Khasi informants said
that the religion was an important peart of being & kKhasi but
as they themselves were Christians by birth they did not want
to make a change and besides they already were Khasis by the
agdherence to the Kur-kKhs relationship. They also said that

they as Christians were following the essential features of
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thasi veligion by believing in one God, zod trying to be good
and righteocus humzsn beings. The ritusl aspectz they felt are
man-—made and, therefore, not very important.

The non-Christian Khasis on the other hand =said  that
their beliefs and rituals are the facts that would hold the
spciety together as the sanction: of religion are important.
Taking an example of the breaking matrilineality one of my
informantse said that among them the U KHEi had & ritual  role
which could mnot be done away with as no one but  him  was
equipped to do those rituals thus the importance to males in
farm of the & A8I, who had a sense of kelonging, that could
not be undermined. Another informent said that in the present
day, there were many inter-marvisges bketween Khasi males and
non-fhasi  females. Among the Christians most of  the males
lost their moorings to the cultuwre as the children were
brouwght up like non-kKhasiz. However, among the Nism followers
there was the ritual practice of Tang Jxit where a new fhasi
clan couwld be formed and accepted by all in the traditional
society, therefore, there was no fesling of insecurity, and
the children were accepted as Khasis by all the members of
the soriety. This naturally helped them being brought up as
a Fhasi. More so, with the reinforcement of Khasi culture

through the Seng Khasi, this became doubly possible.
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CONCL UsIon

It 12 mostly argued that culture embodies valuesz whaich
may be formalated overtly or may be felt amplacatly by the
spcrety carryang the culture. In the precedaing chapters, 1
have made & small attempt to characterise and define the
changang sCenario vais—-a-vas  the culture of the Khasa
cammunity. in the Morth-East. In chapters I and III, I thave
gsplaared how  the main cultural traxts among the ancarent
thasis were transmitted and accumulated by the society.
Culture was one with socciety in the sense we cowld use the
words  fhas: culture and fhasy: soccaety in the same breadth.
The si1tuxtaion changed drastically wath the comaing of  ihe
colonial presence in their midst and there appears & division
of culture between the soc2al and the relagiocus  {(refer
chapter-III). The change zin the relizgron factor an the
ancient culture has undoubtedly greatly modified the social
factor. Laike the trad:ticnal khasi relagion the new religion
too has succeeded in pervading 11 phases of the Yhasi life.
However, cultural resistance against subjugation has  come
from both groups of the hhas: commurnaty as they both feel the
need for pressrvang thasa adentity. Also we must not  forget
they share « common bistory with common ethaicsl and cultural

mores which originated i the indigenous relagion.
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Cultuwral anmteraction 1s haghly comple.:, indigencus  and
foreign cultures often antermingle «nd effect exch other. The
assimriation af elemente of Fforeign culture with the
wndigenous involves & process of  analysis, dafferentaataion
and absorption. But it 15 doubtful whether this threefold
process was undertaten anitially by the indigenous elite who
opted for embracing the religion of the foreagn elite.
Colonialism all owver the world bhas  led to cultural
l:rguidation of the conguered communities. With & view to
fTacilatating their rule and the e ploxrtation of the
wrdrgenous  people, they successfully manmaged gaivaing ar
inferioraity complen to the conguered people with rezspect to
therr oun cualture. It 23 a fastoraical fact that the colonisl
powers’ ircterest  an mressionasry worbh was: not slways  from
parely religious motives. They were perbaps convinced that
the ‘cavalirsang’, anfluence of missions advanced colonizl
plans directly or andirectly. Unlike the officers of the
cxlonial  adminrstrations, the missionaries with  thexr deep
commrtment and dedication had gained the trust and  an

aritamacy  wath  the people hence they were used a5 the most

effectaive force of colonisation, simply because they
penetrated mor e deeply anto the Irfe the pecple.,
Consoguently, the miesions  helped the colonizers to
consolaidate their  authority over the people as they

typoorritically talted of the completion of the tasté of having
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a ‘colony of a Christiran power’ . WHesternization through
Chrastaanaty got equated wath cavailaizataon whale the
wndigenous faith wazs boldly labelled as barbariem. It cannot
be doubted that for & long pericod of time & strong section of
the hkhaszir elite advocated wholesale westernisation. After the
acceptance of the westermn religion they came to regard  the
west as  better 1n every respect. They tried to 1mpose  a
culture which was deravative and wmitative of the west.

"The introduction of &« new administration has ushered a
new era among the people. The entaire area which was  formerly
rndependent  and subjected to no outsade empires, was  now
tagqu on tox the larger Braitaish map. The system of government
that was amposed anong the matritineal culture has opened up
a new worl culture. The procedure of appointment was now done
ot the basis of gualzficatron and not on muscle power. In the
contest of the matriliveal male dominated lesdershap, the
wntroduction of the Bratish admirastration has come as a good
news to women. The freedom given to woman an the early period
of Hraitish settlement was =saignificant and served as &
foundatron for women lesdership in the subseguent century and
well into the present.zi

The domainance of this was, of tourse, milatated agasinst
evern i the colonial taimes as I tried to show, by bhhas:a
writters late U Soso Tham, U JdJeebon Roy, U Radhon Sangh Berry,

etec. Though colonal sthos i some forms has persaisted yvet =a
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small change which 1s taking place which 18 evidence to  the
fact that there 18 a realaisatron that modermizataon (&
process started by the Braitaish) in the specaific contest of
the thazis has to be different from not only i1ts neaghbouwrang
grouwps, but alsu the West. My purpose in this thesis has not
beernr to assess the impact of Chrastasnrty wvais—-a-vis socral
change in family, marrizge. agricultuwre and cther realms  of
lafey I have accepted the fact that relagiocus factor 1s the
mayor factor in social change. In chapter-1I, I have outlined
a braef hastory of conversawn to Chrastaian fsith. My puarpose
there has been sinply to record the first eaposure of the
andrgencous to the overpowering slren presence.  Math  at &
strong section of the community gave up their earlier stand
of unquestioning «scceptance of the moral order of thear
culture. Mot only that, they started to criticise the ancaient
wisgdom  and became scepticxl of their morsl order. In such &
sytuation cultwal conflaict was 2nevitable. Gre positaive
result of this conflict was the greaster systemataization of
the ancient Fnowledge by the Seng khas: {(Chapter—-IV).

A negative fall-out of Chrastiasnication has been that
there could not be & strong, more organised and cohesive
resistance Lo the onslaught of colonialiem. Aware of the need
to preserve custom such as matrilainy and other customsary laws
relating to famaly and property, practaicang Chrastaians  an

sprrrat &t lesst did not completely let go their tradational

188



beliefs and practice. Sometimes, the Christizn Church
appeatred to be erthesr wnaware or twned & bland eye to these
practices. The church was aware of 1ts success i provaidaing a
focuse i the shape of a2ts relaigarous experiences. It 1s  an
undenzable fact that the cultural focus of the domnant
Crrastian group has beern the religrlon factor angd they sccept
the superioraty of the faith antroduced by the colonial
powet . 1t appears to me 1o enplain the absence of a
srgraficant moveinent offeraing cultural resrstance to
colomisliem. & strong movement could omly result af  the
society WAS mor e homogenesous. heeping the so-c&iled
‘superstitious elvnents’ oul of culture undermined & notable
portaon of the cultural actaivaities of the khasmis. There couwld
rnot be «n over—-arctiing and unafyang 22declogy  agsinst the
forces of colomialism and beneath whatever unity appesred on
the surizce lay substantaial dafferences based on dafferang
perceptione of the role and character of cultwal traats. In
effect the tand of resistance they offer stands free of 1ts
owr: hiistory and as separate from the one offered by the Seng
khara. Afosinst the powerful  forces of modernism and
westernization, both the offshoot of colonialism, these small
attenpts at resistance aay loocse their legitimation.

Mhat we are confronted with today 1s & culture which 1s
unable to say eather yes we should give uwp indigernasablon or

no we shall hold on to everything that i1s ours. This calls
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to mind  the ending of & _Passsge to India’ n whaich the

anthor confirms the btastory behiand Bratairn' s zubjugation of
Indxa and "yet can nerther recompend decolormiszation nor
continued colonzsatxc«n."2

One can sepe the future khasir sccarety Chrastianived and
modernised o many vespects yet continuwang to live wath  many
traditronal elements. This i1s not a'strange phenomenx, modern
western (seculxr} societies too have the fanfare of
traditional marriage rituals. So &lso the khasr will contanue
to ohserve the ancient festivalz such as  the Pombiang

Nenghkrem, Shad S Myvnsiem, stc. even when a2 theory he  has

rejected the sacvred amplications of them.
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CONSTITUTION
OF
AYNWI sWTREP ENOEZVOUR SOCI BETY
Clause I : Name

This Society will be known by the name of
"HaNNI&WTRL Y |, 2 VOUR SOCI ETY!.

Llguse II s Uffice

Its Office will pe situated in Lumsohra-
Sebestian 8ia road, ULaitumkhragh,
Shillony~793003.

lause Iz 3 Alms and Upjects

The ajims and cobjects of tais Scciety are
as follewss

1. FOr preservation of old documents,

records,
books, etc.

2. To help and encourage the writings in history
and otner relevant subjects relatei to the
social, cultural and political life of the N
rynniewtrep.

3. iy owher activity which may help te
promote and uplift tne Society.

Clause 1V : Membership

I. Full fledged member shall have the
following previleges and rignts subject
te preper discipline and conduct as to
which the sole judgement shall lie with
the #Zxeeudtive Committee formed under
this -uiicew cutaion,

a) T¢ enjoy equal benefits which are
derived fram various activities
introduceea and organised by this
soziety.

b) To hatve riyht non-transferable vote
in all matters as required under this
(Constitution.

c) To avail equal participation in.
T variocus activities of this Seciety
without any extra/additional fees
or charges except in special cases
when prior notificaticn is issued
in autnorised manner in that behalf.’

d) To see ascounts of this Soelety with
;;ior permission of the office~bearers
of this Society in wnose custedy the

" gccount will be neld.

? .oo~02/‘
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h@hiu_dﬁaaﬁlsat\on bh&ll bh'kﬁown;T thei npme
T R T LRI ANDWLRATE i
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i St : I

’~l; 1Ln Jue JudeLLOH hhd11‘67iﬂhk=t0 1hu‘wholuw
bhmun J‘I!LIJ uﬂd Bi»Phoa DLuL’lCL :

Vi l .
5'1.{?n !Iuaﬂlhn d“d 10 dOV(7ODP nrtlnth,task
f%a'?troup/lndtvu4udl in matters concerning. the.
Tl UpJLilmﬁHL/TJVLan of Lho cultnral horltnco

r

2‘¢T orhﬂuxuu ro<ronLLond1/ 001a1 8 Wclf\ro'
. ,nLL]VlTLbu,, T :

3

To orgonice: activitigs which'majxhel
promota Anc ﬂbove Aims uno ob)ucLs,;

1_4“: Thc Hynn10w ?rnp CUlLUle d“d hnlfare Ornun
:  tion shall be purely” Voluntary Organisation.

It mhall bo a Non- JolJLLCAI and Non-rejarlou{
OlbdnLudtJOn. : ; sy

,}l ﬁn ucleu nembor of nny pOllL]Cdl Party/OrL:
sation cannot be a member of U HyﬁnlemrTrop
Luilura] and Welfare Orpganisation)

2,~A member of U lynniew Trep Cultural and Wcl(ar
Organisation can also be a member of any: TYeli-!

glous prolession p]OVLdOd Lhut he or,fhe 1&
Hynniew 1hep. : '

-

5. Any Member of ths Organluntnon who w1s}‘tb
scek Flection to sny Political Lody. shouid
pu.it Wi resignation dlmmediately to tlie. Ofrlt
concern or he shall ©oeutoms LlCdll" cedto-b
be  membox- ol thia Ornanlmatlon.

=i The Members' of U Hynniew Trop Culib-al :
WelfTare Orrindact-on sh-l) constitute ith
<~nirn1 Lody and its ccntr 1 oftice shalll

Ltusted at Motohr:n C/o. Mahari and sons
hL’ long, w 743 OO[I. N
- “The Cehtﬁ 1-,0(y or he HVnﬂLPW Trv“ -

nd W911<rc Organis atlon‘ sh-11 Have Llﬂ{owf
o Fxeeotive Comm® ttee which sholl e nemed, &£h
" Centrs=l Wrecutive Commitice, which s lls fund
© tion within the trame work of th*ﬁ“constlithqn

he flynview Trep Cultural snd Welfare Or:hnld
tion nshall have Breonches ot certein plocegwh
o rnd wherd central bodx or Central hﬁoc“LTvv"
S mlbtuo who e o onlly Htlhﬂllly ln 1:
feels deem it nd proper., s

1 lhe Contral - TMchtlve comni ttee  comtiris
COffice BP‘]OJ“ 'nd-Execntive Members, s
clectes by Mambers:of the Central” Body: ol
"ylnriwvf'Pre}) cul bereel and Wel fare Oveaniaalix
by not Jdess’ than 1/3% (onu-lh:rd) mu;ortij 0
Members present with the guorum 01 J/j (owe
Lhnrd) of \hﬁ LOL\I ﬁTronuLh.ii :

iC of 1110 Hyan‘Ay Tr(p.,;u,
VIL‘I I,xr ¢ Qe [*rﬂn] sabdn wh AL haye b
;. torcongtiipte a. General Dody o o
e rancli, ALY Eraluﬁlun shall have :
© cutive Cowrdttee to funciion’ within the
work oi ihlb_LOUhL\llOn.ig}'-_.mrﬁ :




Rympel
Theaﬁmnca.l
Cemtre’

...a brief sammary.:
. . _'3.» . b .- .
" It'is a proud privilege for the Rympei Theatri-

cal Centre to be able to complcte its mnth year of
existence. - R N R I

. RTC was foundcd by Mr Kenny Shympa who
wasagnfted teacher of Anthonys .High' School,
Shillong and row a senior staff of. Mawkyndeng
High School, Jaintia Hills. 1t was he who started
a small coaching class in the winter of 1972 whcn
he invited many young boys and girls to attend the

training session, but only a few turned up Not to

:; be disheartened byi~the poor “response, he went
ahead with' his plan. -After many months of -hard-
works and sacrifices the plun began shaping well.
When~ the time is riped, he explained to them his,
plan and idea and together they formed a Tbgatrical}
Organisation christened . The. Rympei' \Theatr(cali
Centre"” wnh lhe main aims and ob_;ecuves to:

* prcscrve lhc mh cultuml hcmagc of Megha-; ~

l

laya and that of the Khasis-in pariicular, i

* educate the people through the media of
stage acting and inculcate upon them the;
importance of dramalic arts; - |

. i
*  organise and rccreauonal{
t

 activites. A i

social, - cultural

Iis birth was formally inauguratcd on the!
15th June, 1973.by Mr. .B. B. Lyngdol,.the thcn‘
Finance Mianister ‘of Meghalaya *On. that day,‘

,the Ccntre staged a piay eatitled "KA NGIEW”'

atu, the’ ‘Don ‘Bosco Hall‘ Laltumkhrah and latcrn'.

on at the Stats Central berary Audltonum, Shn)-%
long in:aid cof * the ; Soso : Tham: Memorial Fund. !
* The presentation of this play was such that oews !
of the same way flashed in mostly all the loc.\l;
papers and even national dailies like Amrita Ba- ;

1

Anneyue- L

i

‘(;. sent .membership strength is.35.:. o

. the past. nine years scems_but .yesterdays.

.zar ‘Patrika and The Assam Tnbune The -pre- .~

ie Pyt

““Time and tide waits for' no" man, ‘so also -
How-".

-‘t,(cver, within. this very short span ofitime;we

.;Over .and above

_bave been - able to achieve:'and contribute some-:.
-thing towards the promotion of drama.  So..far
;-we have staged. 22 plays. (Short;.abd.full;g,l‘ength):.
to the entire..satisfaction.. of the general public.:
» -we are proud -to. mention.that.
. the proceeds of most -of our. Shows were dona-
7.ted. to various Social, Cultural . and .Charitable
Institutions like the KIP Hospltal Nazareth Hos-
-pital, Seng larap Hospital, Indian Red- Cross,
Chief Mipister’s Relief Fund, Soso Tham Memo- .
rial Fund, Scouts and Guides (Boscoree), Women .
& Ex-Servicemen Associations, Teachers! Welfare -
Fund, Mualki Socio-Cultural and Literary'Orgai

nisation. The L. P. School at Nongmynsong,
Noagkren, Umpling, Nongthymmai and many
other organisations “at  Cherra-punjee, Maws

synram, Mawngap, and Nongkrem. Besides, we
also extend our helping hand in Government, Prit
vate, Military and Educational funetions. In sbort}
our activitics and standord is well known through-
out Kham and detla H:l}s

S

o 15, ,s} 5‘\‘:5 ;

In 1979 we smrteJ an [nler School’One-Act'
Play Competition *and in 19817 three - ‘more’ other;" -
competitions were started - viz - ““Individual Singing;
Compelition”, “Beat 'Contest”\iand *“Short Playi,
> Writing Compemton ‘The result of the _lasg
compemxon menttoned above is’ yet to’ be an~|.
nounced. Taking ‘‘all ‘these into consxderatlon,t«
‘inspite of our drawbacks, pitfalls ,and shortco-

mings, wec can safcly raise our heads” hngh wnh
pride.

s,’,~
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Ka Bri Hynniewtrep

STATE MOVEMENT
HQ : Shillong

(“leng Tylli Namar Ka Ri") Dated, Shillong thea.....mnivsmmam

Ha
¥i 8yiem bad Nongsynshar‘Baroh,

U President & General Secretary

Rangbah badonburonm,

Ha ka Jjingrai jong ka general meeting ba la pynlong ha ka
5/8/37 ka 1a rai ka BHSM ka dei ruh ban phah ki kyrwoh saindur
sha ki seng bhalang bad seng mon-sngewbha ia ka jingialeh ban ioh
Ta ka jong ka Jylla , na ka bynta u Hynniewtrep da u Hynniewtrep
ia u Hynniewtrep. Ka la don ka jingkren khohnioh ia ka jingdon
jing ki katto katne ki rangbah ha ka BHSM . Kaei ba ngi kwah ban
pynshai ka long.ba kane ka seng kam dei ka seng jong uwei u ar,
Kiba ieid ia ka jaitbynriew kim dei ban thud ia ka Jingdon kum
Kita, namar ka BHSM ka kynthup ia baroh kito kiba trei na ka
bynta ka jaitbynriew bad kiba ngi tip ki iohi Jjngai ia ka lawef.

Nyngkong eh ka BHSM ka kwah ban batai kaei kaba la pynlong
ia kane ka seng ban at ka kyrteng Hynniewtrep. Naduh mynshuwa 1la
ju don kata ka polisi ‘divide and rule’, bad kaba kham shyrkhei
imat ha kane ka jylla Meghalaya ruh la sdang ban don kajuh ka
jingthum ban pynpait pynpra ia ka jeitbynriew Khasi-Pnar. Ka long
kaba shisha ba bun hi kim sngew ia hap shuh ban kam 1ialade ba ki
dei ki Khasi. Don hateng hateng ba ki jongngi ki la ia sngew pher
Jaitbynriow, kumta don kiba ong ‘Ngi dei ki wWar; Ngi dei ki Pnar;
Ngi dei ki Bhoi; bad ngi dei ki Lyngngam, ngim dei ki Khasi". Ka
ktien kaba ngi iajuh iajan eh dei ka kyntien ‘Hynniewtrep’ Ki
Naga, Ki ju sngewtynnad ban ong ‘Nga dei u Naga - u Ao Naga,® ne
‘Nga dei u Mizo, u Biate Mizo. Wat ki Assamese ruh ki ong, Nga
dei u Asamia u Ahom, ne Assamia na Goalpara, ne Jorhat ter ter.

Hynrei shuh shuh to ngin iathir ia ki por u Longshuwa manshuwa
Kumne harum :

La tip 1a kane ka R1 kum ka R1 30 Syiem 12 Doloi, ka Ri
Umsnam u Ni u Kong, hynrei ka kyrteng ka Jylla Meghalaya, ka la
kah dum da ‘'u lyoh fa ka kyrteng u Pnar, u Bhoi, u War bad u
Lyngngam bad kumjuh baroh kito kiba sah ha kane ka jylla kum ki
Bengali, Assamia, Nepali, Behari , ki dei ki nong Meghalaya.
Baroh kito kiba leit pule shabar, baroh kito ki pher-jait (ngin
nym kxhot shuh khyllah jait) ki dei ki nong Meghalaya. Lada ka
Nagaland, Mizoram, Manipur, Assam, Tamilnadu, Pynjabi, ki don ka
Jaitbynriew kaba hap kyrteng bad ka jylla, balei ym lah hangne ?
Namar ba la ia khleh khaw-lang naduh ba ioh kane ka jylla, hap
pdiang ia kane ka kyrteng hongwei.

La palat 25 snem ba ngi la ioh kane ka jylla, pynban u Assam
u nang tur man ka sngi, bad ki nongialam kane ka jylla ki bthi
ka Jjabieng pyrkhat . 25 snem tam, hynrei u Hynniewtrep u iJoh
synshar tang 8 snem, bad ruh shu jalia jalaid. Ka jingbym iaty 111
ki Jjongngi ka la pynlong kumne ia kane ka Jjylla. Kynnoh iano
kynnoh ialade,

Rnanexuxe - L



N Kaba .ktah eh 1ia ka jaitbynriew Hynniewtrep ka 1long ka
Jingbhah ai kam aij jam U Hynniewtrep u don 2 pawa, u ioh 40% .
U_Ggro u QOn shipawa ruh u ioh 40%. Hzei ka man ka jingiatip lem?
K1 jongngi kiba ioh 70% ki marks ki nang shem shitom ban ioh lsit
pq?e ha ki jingpule bapher. Ki lok Garo pat tang 36% ruh 1la
b1ang. Sngew synei ia ki khun samla kiba mynta kim banse ban shim
da ki suloi ban leh ki kam be-ain namar bym ioh kam. Hato kine ki

khun samla kim dei ki khun ki ksiew jong ngi ? Sha ri Garo pat,
ka bhah ia ki ka dei 100%.

- Bishar kein ia ki kam pynroi. Ka South Garo Hills ka ioh
rypgkat ka District bad ka Ri Bhoi. Hynrei ka Nongpch kan nang
slem ban ioh ka Radio Stashon TV centre. Yn nai ia kren shaphang
ka West Khasi Hil1l kaba la ioh district naduh mynno. U dewiong wu
bun ha R1i1 Khasi Jaintia, hynrei ka Coal Tndia ka don ha Tura. Ka
rep . synsar ka Jjur bha shangi, hynrei ka Cash Crop Development
Office ka don ha Tura. U Robar u bun bha ha ki thain ki Bhoi,
hynrei ka Rubber board ka don ha Tura. La Jjan plie sa ka
Agricultural College, lymda ka BHSM ka ujor ha ka 15.5.97. La
katta ruh ioh pynban da ka Home Science College bad ita Institute
of Culture ha Tura - . Pyrkhat pat sa ka jingheh, Khasi Jaintia
14262 sq km , Garo Hills 8167 sg km.

Ban nang pynkhlain ia ka jingtrei keam, ngi la pynkha ki tnad
trei-kam ia mynta shipor. Kine ki tnad ki Jong.

|

1. Economic and Labour ka ban peit 1ia ka ioh ka kot bad ka

hok u nongtrei bad ka sain dur ia ka lawei ha kine ki
phang.

2. Civic, Socio, Cultural & Youth affairs-ka ban peit ia ka
imlang sahlang ka kolshor bad ka kam ki samla samhoi; yn
saindur thymmei halor kitei ki phang barch.

3. Political & Administration-kan saindur ia ki rukom trei-
xam thymmai kum ha kaba pynim biang ia ka bor ka iktiar
ki 30 syiem, ki 12 Doloi bad kiwei pat ki nongsynshar da

: xaba ai shuh shuh ka bor ka ijktiar, bad ban wad ki 1lad
ban shem ia ki daw tynrai ba la pyniong ia ki Jjaka ba
bun ha ki khappud .ban shah tur ha ka Assam.

4. Publicity & Media : Ka tnad pynmih ki kot, ki Kkyrwoh
xhubor ter ter.

Ha kaba iadei bad ki kam babun, ka Economic & Labour,
Publicity & Media bad kumjuh ka Political & Adminsitration ki 1la
Teh la ki kam bad thoh sha ki bor sorkar India ne Jylla bad 1a
leit ia kynduh markhmat ia kiwei pat.

Kitei ki tnad ki la trei kam bha, hynrei kaba kham ktah eh
ia ka jaitbynriew dei ka kam ba ka Political & Administration ia
kaba ki nongialam jongngi kim shym iohi jngai. Pyrkhat seh phi
ki Nongsynshar, ki Nongialam ki Seng Bhalang, ka Para 12A Ka
sixth 3Scheduled ka Constitution kaba la wanrah ha ka por ba ioh
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: IfL was on fhe: 43rd Octobfar ‘1991, ‘that the repre-
santatin ‘of the Various\wanen orgamsat: ons -0f Shillong _
and its suburbs met His Excallency, :the.Gu Jernor ‘of Meghalaya,
Shri Madhukar Dighe at-Rad: Bhavan to: submJ sl mamorandum on
the abnomal hike in prices of essentl el and’ other oommcditiea
in thsa Stato. the: mal-mnottoning of the Puhli.o m.stribution
Ly stem,. purticularly the non f:uppl*( oi‘ thsAr quota of xica.

and sugar atc. L Lor: nearl.y -three mOnths. Thu Gorvsmox‘ gave a
patdent: hearing and,wasimmsad 16 Know abOut tb.e delay and
non~availablld tyslof/ri¢e’ ates Ha as&i}éd the dalegatiOn that
-tha. paopleiwould gat thair quOta within ‘Lwo dm]s "at the rata
101‘1 4. kgs.ﬂper bem&, d‘tbd.s was)dor;é.'mer maetﬁﬁé the |
Gmrernor, "che rapresentaﬁ.ves mo’c ag.ain in front or :tha, State
Central- Idbrazv,t&ullom. “Lor: ﬁu';har diacuasiona. Tha mambars
felt. that': there uas ‘an urgcmt naedwto fbm a’ Central body/
coordinatLon bodw of the women 0rganisati0n3- Although the
idea. of: fomling such an; Orgam aatiorx was xnc Jted out for quite
a long time, it was “on: the q2th. Of Decamber, 1992, that tha Lo
I‘GPresuntauvas Of 20 (Tuanty) vsomen Crganiaations Of &hillong
and its suburbs met at tha Lab(m Sports Glub Laban, Shillong,
wlmregtheyxdecided to ijorm 8 coordination body of the’ women
Orga,nisatio?s ‘to: bé Eﬁd{fn‘a:"':i&a Lympu.ng Ki Ssng Kynthei. St

r/“rr)"-

The constitutiénrims; drafted and aoceptad’on the’ 19th, Decanber.

K \~J,‘_,t' Tap

1992.,'1119 organisat!.on h“",b“n‘iﬁagx- tored tmder‘Aot 7 o;t 1990.‘
”0 SR/KLKJ@-%/QD of 1993 «,’, @il :r‘?‘,_ ) RCIRYIT :

~n.q X 5 e {\) ) i er‘l*’“ (

' : The main oims(and

[
(&"’lv

1._ _To b\ritnéé (the:t varj:oua"wgzix‘en or‘g‘aniaations cJ.Osar together.’:

«. o IR )] & 5wy . . Y 3 S

2. To IOster tha spix*it Of lWe, unity,' c00perationua.nd
nmtual understanding. emong: tl;e AWOman f‘olk.m";

coih o4 lL Sne Lanand LY el ST

3. 'I‘o worl:,for 't.ha \aoc.io-econmio ‘and’ cultural upliftment. ~

4,98, waen Ln 'particmlar and trw‘y.outn o.nd sociaty An

U
general.r g fl ‘Lx"‘”l‘u '

RN e n\

P -u Wi Il

PR, 3“{; )
,4. The' orso.niaation ié a aemxlarland non "°litica1 ong;

SR SE

.
! !"'.":'!" ‘ "_.‘: .__.',,«

5. Under thi.s Organisation. ‘t‘-hﬂ wowan shall work tOgethor
irrespectiva of daad, edncati.onal or 50(;;1...&1_'_1" status,_ ‘
.for: the genaral walrare and 1nterest. VR

.o .-\ . :‘.-: . .

6. The or anisation »d.ll 000porate with uny sOf‘lal

orgmisation having ccmmon airs and objecti a8 Ior '

the velfare 01‘ all-
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A -
tt. 2 ~ Ki Jingthmn Bad Jinganguud

L. Ban kyntiew 12 ka pule
ka khynnah bad ks sam]
bapher-bapher

2 Ban dawa na ki bod sorkar 1a ki fad
Zawnor.;gnm (nfrastructura facihues)
hngKiew rat ka Jingnang jingstad b
_Zt;sk da kaba ki seng koley sorkar, kole; d
ngineening) bad koley rep, ka jn
scholarship bad stipend, bad l,cum)kx
3 Ban akhun pyrshah 1a ka
khamtam Jong ki samla b

pynshlur 13 X1 ban sen
g [

kam-ka jam.

4. Ban dawa na ka

gpynheh 1a ig
ta,

Jllﬂgbynuoh kam 10h jam
2 [a nang la stad, bad ba'

) n
3 ka kham-pa(cng bad ka

por sha ka por na k b
ll::r\ly:a\bxa ka Jnnglong tra1 Ry y Khast dagbsao f:(;" n
" syfsh;k,’k;l:‘;ak: kanun khnang ba 1a ka 10h-ka l:o':
o , ka khyndew-ka shyia

m da ka Tra Ry, Yo m bt

5. Ban pynkyndit bynnew j1a
ka ktien-ka thyllie), ka k
baroh kaba der hok ka non

ka paran ban mew kor la
olshor, k nii-dustur, bad
gkynts jong ka Jait-bynriew.

-puth bad jingnang Jingstad |
2 Khasi lyngba ks lad ki lynt

kiban long k%
na ka bynta
a kat-kum ka
oktor, barikor

7. Ban wanrah 1a ka pngsngew shipara hapdeng ka khun
ka Ri baroh khlem da khewn 13 ki pngraphen ka than
ne ka niam.

8 Ban rat dyngkhong 1 yingmhen basmew bad l

' jingleh bym do kum Xa yngkyrm Yoad ne droks, ka

shongkha khleb bad ka khyhahjait, ka khan benam,
bad kiwe!.

. Ban 1akhun pyrshah 1a ka yngtur kyrthep ki bar-jylla
bad ks mynder n kaba ktah s ka yngbun pad
(population structure) ka Janbynnew.

10. Ban pynioh 1a ka kyrdan bashonghok ka Ri Khasi
hapoh ka Riti synshar India kurnba long ka jylla
Jammu & Kashmur.

Art. 3 — Ka Jingkular 3
1 U/Ka nongkitkam jong ka Union, ha ka CEC ne

unit, kan shum lang, ne marwe, 1a kane ka jngkular
(Pledge) harum badien ka jingyied 12 ka sha ka kam:

NGI KI SAMLA KA RI, DA KA MYNSIEM KIT-
* KHIA BAD TIPBRIEW-TIPBLEL NGI KULAR SKHEM
' BA NGIN SHAKRI HOK, MET BAD MYNSIEM, 1A

| KA KHASI STUDENTS' UNION, BAD, LYNGBA JONG
i KA, 1A KA RI BAD KA JAITBYNRIEW KHASI

LYNGBA KJ JINGEH BAD KI JINGTYNJUH BAROH.

6. Ban te: thymmai 1a ka imlang.
kaba pynshlur 1a ka Jingtrer shy
Jymgrynth, ka jn
akor. soeey R da pn

Sammg u Khas: da-
tom, ka yngadkar, ka
gatylls bad ka2 burom

—_

5. U/Ka dkhot kmn pyndonkam da kikyntien “NGA U/
KBuorrs e vn eenerns”” bad i2 ka kymtien ““NGA" ha
ka jaka "NGI” kat, haba 12hab, haba ka shum smat
marwcel

3

kum u Acting Publicity Secy. ne Publicity Secy katba

ka sngew dex.

11. Educational Secretary :

(a) Un latkhhich ban pynbeit 12 ki programme ka
Union kiba 1ade: bed ka jingnang jingstad kum
ka vocational guidance, literacy campaig, bad
kawer.

() Un peit 12 ka pingtre ka Union ha ka pinglades
bad ki samlo pule kum ka admussion scholarship
bad kiwey

Assistant Educational Secretary :

Un 1arap 1a u Educatonal Secretary ha ka jngtret
kam jong u, bad shim 1a ka bynta utei kum u Acting
Educatonal Secy , ha ka yingbymdon/jngshah weng/

12.

14. Assistant Cultural Secretary :

Un 1arap 1a u cultural secretary ha ka jingtrer kam

jong u Cultural Secy bad un shim 12 ka bynta jong

u ha ka ngbymdon/)mgshah weng/yngichnoh kam u

cultural secy., haduh ban da pynbeit thymmai da ka

CEC.

15. Sports Secretary :

(a) Un peit 1 ka jingsan ka sports hapdeng ki samla,
khamtam ha ka liang ka sports nylla (traditianal
sports).

() Un pymad 12 ka Mait Shaphrang Sports Club,

_ kabs jong shibynta jong ka KSU

16. Assistant Sports Secretary :
12 u Sports Secretary, ha ks jingtres kam

Un 1arap
jong u, bad shim 1 ka bynta jong u haba uter um

jingweng lade utes, haduh ba ka CEC kan da pynbett
da kumwer
13, Cultural Secretary : )
(a) Un pynbeit, pymaid bad pynrynth 1a ka yngtrel
kam ka seng ha kaba pynsan bad kyntiew 1a ka
kolshot Khast da kaba pynlong ta ka Jaibynnew
ban niew kor la ka kolshor. :
(b) Un pynbett 1a ki progfamme ba iadei bad ka
kolshor kum ka shad Khasy, ki jingrwar ymgput
tyaray, bad lawer de ki bynta ba raspoh bad
ka kolshor. i -
12

don/ichnoh kam/shah  weng, baduh ba ka CEC kan

da pynbert da kumwe
17. Disciplinary Secretary :

(@) Unpetbak dkhot kin bat 12 ka discipline bad
ka akor burom ha baroh la liang bad un pyntp
sha ka CEC halor ko jngpynkhewn ha kane ka
bynta.

18. Assistant Disciplinary Secretary :

Un 1arap 1a u Disciphpary Secy. ha o jingires

kam.

13
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Programme Seng Kut Snem—1897
23. 11. 97

23 tarik mynstep (Mawkhar) — 8 baje

B
12,
13.

t

14,
15.
16.
17,
18.

Ka Ksing Lumpaid.

Kynticw Lama ka Seng Khasi—da U Rapgbah Hipshon
Roy Kharshiing

Ka Jingialang ki parariewseng

Ka Jingrwai—da ki Seng Khynnah.

Ka pule Sneng Tymmen~—da ki Seng Khynnab

Ka Jingduwai phirat— Rungbah M.F. Blah, Vice-President
laiaid paidbah na Mawkbar sha Lympung—11. 30 mynsngi.

Lympung Weiking :- 12 ba}c mynsngi :
!

Lamphang :-— Rangbah Kyrshan Singh Sawkmije, President

Ka Jingduwai phirat

Jingrwai ‘larob Seng Kut Snmem’—da ki paidbab

Ka Jingai Report na U General Secretary.

Ka Jingrwai *Sngi Kyn-maw' da ki paidbah

Ka Jingkren — Da U Dr. Balajied Singh Syiem, Syiem ka
Hima Xhyrim.

Ka Jingpule Sneng Tymmen-—da ki khyonah Seng Khasi
Ka Jingrwai ‘Ka Jingpynshai ka Seng Khasi’—da ki paidbah.
Ka Prokram jingewai ki samla na ki Tnat ka Seng Khasi
Ka Jingkren Pynwai — Rangbah J.K. Tariang, Vice-President
Ka Jingrwai ‘Ai Khublei’ — da ki paidbah.

..........

1. Ka Prokram ki Samla ba Mawkhar (ling Seng)—35 bajo janmiet,
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SCMNG BHAST (SENG BMIE)D
SHILLONG :@: MaWkrHAR
1997
Ha

I Ranobah

Rangbah Eadonburom,

thnang Bba kan rard beirt r1ai1d ryntih ka3 Seng bad ba ka longdien jong
nat, Fan bham tip kham bha 13 laka jsong ba nwiam  ba tublom bad b
rrtr raba u My ouw bhono uw ta pynkhami:i ha ngy naduh bhyndar hynthaa
kslong bad ba U Bleir 4 Trair Kyarad J pdonabubh Mongbthaw U la a:
12 lara niam ba paka, tumta la byrpad rit 122 phi baroh ba ohin
snzawbha ban pashat  la2m 1a ki symboh  Jingmuyt jJingowrkha®t jongphi
d2 «3ba a1 1a b1 jinglren ba toardor jongphi  hapoh i1ng Seng Khasi.
Mawbthar habta por 1:34 nob ohaisngi.

1a ka pobtram jong b1 nongkr2n 12 pynbeit bumne harum :

Tarat Lamphana Honob ren
GHo- =87 Roh. bkyrshan Si1no Rogh. M.F., BElah
TE—yiB-87 Rgh. D.F. Swer Rgh. Chanlos Dkhar
17 —EE=-R7 Rabk. Phod !} hongphas Roh. R.M. Mawthliang
23 -t 0-57 Rogh., R.M. Mawkhlieng Rgh. Robsrn hurbah
T1=UR-77 Rgh. M.F. FElah Rgh. S. Kharstor
N7—ue-97 Rogh. Welsimo Tariang Raotv. O.P. Swm=sr
1 4-1R-27 Rgh. hersing Tariang Roh. Asvolous Mawlonsg
21 =1R-57 Rah. J.k. Mawlong Fogh. tworshon Marbaniang
LE-GG-57 Robh. 7.5. khonogpbay Rogh. Phritshon (L. Nongkrem)
HS-10-27 Rgh. } vzhan Sing Rgh. Aiban Swar
12~ 1=-97 Poh. 2.P. Swar ' Roh. Fatbol Marbaniana
18-1-27 Rgh. M.F. Blah Rgh. Fwrshan Sing
ATl N Rah. Phod hhongphat Rgh. Synrop Kharshiing
PE—-11-97 Rgh, R.M. Mawihlieng Rgh. W.H.D. Svngkon
He-11-37 Rgh. tersing Tariang Rah. O.F. Lyvftan
16-11-27 Rgh. hyrshan Bing Rgh. Kersing Tariano
25-11-97 SEMNG BT SMNEM
I0-11-%7 Rgh. J.V. Mawlono Rgh. Mestin Tvmntha:y
HA7~12-97 Roh. 7.S. hhongphay Roh. D.C. Dihar
14-12-97 Rgh. Walsing Tariang Rgh. €.Z. Eawian
21-12-97 Roh., R.M. Mawkhliang Rgb. F.5. Dkhar
28-12-97 Rgh. D.F. Swer Rgh. J.¥. Mawlong
13-¢11-58 Roh. M.F. Flah Rgh. Foraman Nongor:
11-¢11-393 Roh. tyrshan Sing Roh. Danteilang Rumnong
18-F1~98 Rah. Fhod Khongphas Roh. &.®. Bﬁmarg,gjxpmk“i—
25-411-F8 Rgh. Kersing Tari1ang Rgh. Joi1t Daiengdoh

Uba burom

(i?::ﬁi%{fﬁfi:iiia_ﬁ
Rgh. Fhira Sing Dikhar
Gagy. Se2ng Pyni, Asek. Gan. Secw
Song khasy Mauskhar, Shillong.
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Ka Sengbah Ki Mongshat Nonakhein
Hunniew Skum Hunniew Trep

MADANRITING SHILLONG-793021

Mo (78
Ref i y’ - eh e
- Khyrdot : SEXNJBAH/NN/HSHT/93 Date £ 7

Ha 2
F-Bah/Kens

L_Presfﬁgnt/Seefetary gauq Khha o lkuuk&mA
ﬂwa)\. gt\\&w\s\ ‘

Rangbah/Kong - Baden erom,

Ka Sengbah'Ki Nengshat Nongkhein Hynniew Skum Hynniew
Trep, H.Q. Shilleng, ka pyntip ha ka bwrem jeng phi, ba ka
Neah Blel Dem Blel ha shneng Mawroh Hima Mawiang kan long

ha ka 06 Tarik, Nohp"rma (06-12-98) ha ka per 10.30
————— e e AT
(Shiphew shiteng) baje m mynstepKan den ruh ka Jingpynshai

pa;§EEg_ggg_ggigﬁgijgijEffffF hadien ka jingi eh Niam.

o —— e

7

Kumta, la kyrpad 1a phi ki Rangbah na ki Seng bad ki
Shneng jong phi ban ia kit khia kum la ka jong ka kam na ka
bynta ban tel ia ka Imlang sahlang jeng ka jait bynriew .
Hynniew Skum Hynniew Trep. Iawexr ila khot lang la ki para
kur para kha ban ia_pel ban ia sakhi lang ha katei 'ka sngi
Nguh Blei Dem Blei, bad ruh ban ia shim bynta ruh ha ka
Shad ka Mastieh hadien ba la deﬁ ka Kam Niam.

Ia k&) jingpynbna paidbah lasuh lang hangne.

P A -
jg/v 4 f/// KHUBLET
C;écw -

A
/\ Uba ilatrei lang bad phi,
- =

. pue

(ot yA
Jaka : (Shillong. YAt ™ Piang

t, [ SETL I SR IR S |
Tarik-: 27-10=98. Q\/j paloo Coea o Neciehhvin
]

! 7o (v doop

'/«7/'?7‘{{ ('.‘:' ! ' ’- ' " o ration)

ol ~7 00,

o~
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